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EPIPHANY
By the late Rev. Nicon D. Patrinacos.

n the Orthodox calendar the feast of
Ithe Epiphany is called “Theophania”
(@eogdvera), meaning the manifesta-
tion of God. After Pascha, Epiphany is
the most ancient feast relating to our
Lord and is observed by the Christian
Church on January 6.

The first evidence attesting to the feast
of the Epiphany comes from Clement
of Alexandria (+215). He relates that a
Gnostic (heretical) group observed the
Baptism of our Lord on January 6t, be-
lieving that it was at the time of Baptism
that Divinity took the flesh in Christ.

The date of January 6™ was selected
because according to some ancient reck-
oning, the day began to grow longer on
that date and so it was celebrated by pa-
gans as the day of victory of light over
darkness. In Rome, though, the day of
the birth of the Invincible Sun was cel-
ebrated on December 25t These two
pagan festivals were thus replaced by a
Christian feast signifying the epiphany
(manifestation) of the Sun of justice and
of the True Light of the world.

The 25t of December began to be cel-
ebrated in early Christian Rome as the
day of the Nativity, while in the East
January 6t remained as the Epiphany
day, including both the Nativity and
Baptism of our Lord. By the end of the
4™ century, December 25t as the day
of the Nativity in most of the East, and
January 6t remained as the feast of our
Lord’s Baptism.

When the Eastern Epiphany day was
introduced in the West, the already
celebrated Nativity on December 25t
remained as such, and January 6th,
although accepted as the day of Bap-
tism, took the character of manifesta-
tion of Christ’s Divinity to the pagan
world. Hence, the Magi, figuratively
representing the entire heathen world,
were taken to be the recipients of the
saving grace of the newly manifested
Christ. Only the Armenian Church in
the East still celebrates the Nativity and
Epiphany together on January 6.

The most characteristic feature of the
Orthodox day of Theophania is the
sanctifying of waters by invoking the
Spirit that appeared in the form of a
dove over Christ at the time of His Bap-
tism. The Orthodox receive sanctified
water at the end of the special service
of Epiphany and with it sanctify their
homes, gardens, and other possessions
while some preserve it for the entire year
partaking of it at times of illness and
other personal or family adversities.

The twelve days between the Nativ-
ity of our Lord, December 25, and
the day of the Epiphany, January 6,
is called Dodekaemeron (twelve days)
and is considered to be one continuous
festive period. On December 26, the
Most Holy Virgin Mary and Mother
our Lord is honored, and on January
1*t, the day of our Lord’s Circumcision
is celebrated. The festive character of
the period is often observed by abolish-
ing all kinds of fasts, apart from the day
prior to the Epiphany when the service
of the Great Agiasmos is performed.

The staff of “Orthodox Heritage” and the Brotherhood of St. POIMEN wish
our readers a blessed and prosperous New Year. As we start our ninth year of
publication, we wish to thank our supporters for their prayers, ideas, feedback
and monetary support throughout the last eight years.

We remind our readers that this periodical is made possible through your
donations and thus ask that you not forget your 2011 subscription contributions.
Please refer to the top of page 2 for contribution and payment information.
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THE SILENCE OF THE LAMBS:
THE TRUE STORY

By Philip Jones, 29 Oct 2007.

his past weekend, MSN has been running a “forum”

entitled “Should the 24-Week Abortion Limit Be Re-
duced” referring to UK guidelines on the time limit up to
what point an abortion may be carried out. This “time-scale”
has been in effect since 1967. Pro-Life campaigners in the
UK are saying that owing to medical advances, babies of 24
weeks have a better chance of survival and this upper limit
should be reduced. It also publishes a thought provoking
statistic; 186,000 “legal” abortions were carried out last year
(2006, Ed.) in the UK.

In his book “The Death of the West” Patrick Buchanan
states that between 1973 and 2000, 40 million legal abor-
tions were carried out in the US, and a third of all pregnan-
cies now end up at the “clinic,” making abortion the most
practiced surgical procedure in the US.

I went and made my own contribution to the “forum”
whilst it was at a fairy early stage. What shocked me is the
arrogance and vehemence of the “Pro-Choice “comments.
Then there are the “Apologists” for abortion with remarks
like “Isn’t it better for the fetus to be aborted, rather than
be born unwanted, or in bad or poor circumstances.” I
wonder if they would feel the same if their parents had had
the same idea. But then, they wouldn’t be here to make
such banalities...

What is evident throughout, is that no matter which way
people view this subject, almost none have any grasp of the
“Big Picture.”

In 1960, people of European stock constituted a quarter
of the earth’s population of three billion.

By 2000, whilst the world population doubled, the “Euro
stock” had stopped reproducing. Only Albania in Europe
maintained a replacement level birth-rate. Between 2000
and 2050, the world population is expected to rise to nine
billion. This increase will come almost entirely from the
developing world, while 100 million people of European
decent will die un-replaced. By 2050, Western peoples will
make up only one tenth the world populace and will begin
to feel minorities in many of their own cities.

This decline has awesome implications for the West. People
there will be faced with stark choices; import millions of
immigrants to work and pay the taxes needed to support
a burgeoning elderly population, or keep on raising taxes,
and push back the “retirement” age ever further.

Together with the contraceptive pill, “Planned Parent-
hood,” and the almost maniacal promotion of feminism
and homosexuality throughout all avenues of the media
and state education, women in the West have been indoc-
trinated into believing that a valid life can only be attained
via career, and that marriage and motherhood is somehow
a poor choice.

One of the most staggering factors in all this is how self-
ish and callous many women have become. Now, one can
almost hear the “Feminazi’s” preparing their “men should
step up to the plate and take some responsibility” tirade.
But hold on a minute; these are the very same types, who
have been encouraging males to “get in touch with their
“feminine side” for decades. After being “nanny’d” much
of their lives, is it any wonder that young men today are
unable, or at the very least reluctant to take on the burden
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of a family. More to the point, even if they so desired, where
would they find a young woman so inclined.

The “Pro-Choice” lobby cannot be taken in isolation. It
is part of a long running and long-term UN coordinated
war on population. The contention that the Earth is over-
populated is one of the great “hoaxes” of the past 100 years.
Overpopulation is a crucial link in the “One-World “agenda,
which the UN uses to justify far reaching controls over
economy, environment and our reproductive lives. “World
Bank” loans are given to “developing” nations on the con-
dition that they partake in “family planning,” and “Third
World” countries have suffered greatly from this ideology,
along with the economic exploitation of their peoples and
natural resources.

Convincing women in the west not to have babies has
been easy. The full spectrum of the mass media has been
coordinated to ensure that the feminist view is always given
the fullest and most positive coverage. In education, films,
TV and popular music, nowhere is marriage and mother-
hood encouraged.

Young women are told “behave just as the boys do,” prac-
tice “safe sex,” and if all goes wrong, well there is always
the abortion clinic. Many women treat their wombs like
“trash-cans.” They show no regard for themselves, nor the
life growing inside them. Then they moan that modern men
have no respect for them. Little wonder that the relation-
ship between the men and women has never been more
strained.

But of course, this is exactly what the “Lords of Money”
want. A strong family, is a “bulwark” against their plans for
the world control of sad and isolated people.

Divide and rule is an age old song, and the feminists have
danced well to it. What will happen to all the Ms” when
they have served their purpose, (having largely assisted in
the depopulating of our planet, the emasculation of the
male, the alienation of millions of young men and women,
who will never know how it is to find lifelong love and
companionship, and the needless and malevolent slaughter
of the innocents growing in the wombs) and find their
services “no longer required” when the Draconian State,
imposed with their complicity, drags them back into a new
“Dark Age.”

The saddening aspect in all of this is how effective the
whole thing has been. Mention abortion, or marriage or
family to the vast majority of women and the almost “robot
like” response is so uniformly predictable in its support of
the “feminist ideal” expounded by Ms. Freidan and Co.
Women are of course among the primary victims in this
“scam,” together with those helpless souls who have no
voice, nor say as to whether they live or die. Millions of
them sentenced to death for the simple “crime” of being
conceived.

THE HOLY ORTHODOX FATHERS

ON ABORTION

From the Editor: On January 2214 our Nation will observe the
grievous 38 anniversary of that ungodly Supreme Court decision
that has given legal status to the slaughter of God’s most precious and
innocent human beings. In the defense of the millions who may yet
perish before our civilized Western culture recognizes this murderous
act for what it truly is, we present a handful of related writing by the
Church’s Holy Fathers on this evil act. May His divine mercy be upon
all of us and may 2011 become a year of renewed interest and activism
by all Orthodox Christians against the evil practice of abortion.

hou shall not slay thy child by causing abortion, nor kill
that which is begotten; for “everything that is shaped,
and has received a soul from God, if it be slain, shall be
avenged, as being unjustly destroyed.”
Ante-Nicene Fathers: Vol. VII, Moral Exhortations
Concerning women who commit fornication, and destroy
that which they have conceived, or who are employed
in making drugs for abortion, a former decree excluded them
until the hour of death, and to this some have assented. Nev-
ertheless, being desirous to use somewhat greater lenity, we
have ordained that they fulfill ten years [of penance], accord-
ing to the prescribed degrees.

314 AD, Council of Ancyra, Canon 21
cannot bring myself to speak of the many virgins who daily
fall and are lost to the bosom of the Church, their mother...

Some go so far as to take potions, that they may insure bar-
renness, and thus murder human beings almost before their
conception. Some, when they find themselves with child
through their sin, use drugs to procure abortion, and when,
as often happens, they die with their offspring, they enter the
lower world laden with the guilt not only of adultery against
Christ but also of suicide and child murder.
396 AD, Jerome Letters 22:13
A:ld near that place I saw another strait place... and there
at women... And over against them many children who
were born to them out of due time sat crying. And there
came forth from them rays of fire and smote the women in
the eyes. And these were the accursed who conceived and
caused abortion.

137 AD, The Apocalypse of Peter 25
he law, moreover enjoins us to bring up all our off-
spring, and forbids women to cause abortion of what

is begotten, or to destroy it afterward; and if any woman
appears to have so done, she will be a murderer of her
child, by destroying a living creature, and diminishing
humankind.

Flavius Josephus, Against Apion, Book 2:25
hristians marry, like everyone else, and they beget chil-
dren, but they do not cast out their offspring.

250 AD, Letter of Diognetus s5:6
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ON ANGELS, THEIR CREATION,
ESSENCE AND NATURE

By St. John the Damascene, from ‘An Exposition of the Orthodox
Faith.”

= = - od is Himself the
20 ot ISUE, N 16 Maker and Creator
' N axia of the angels; He brought
\ 6Kl them out of nothing into
being and created them
after His own image, an
incorporeal race (hav-
| ing no material body or
form, Ed.), a sort of spirit
or immaterial fire. In the
words of the divine Da-
vid, He maketh His angels
spirits, and His ministers a
flame of fire. And He has
described their lightness
and the ardour, and heat,
and keenness and sharpness with which they hunger for God
and serve Him, and how they are borne to the regions above
and are quite delivered from all material thought.

An angel, then, is an intelligent essence, in perpetual mo-
tion, with free-will, incorporeal, ministering to God, having
obtained by grace an immortal nature; and the Creator alone
knows the form and limitation of its essence. But all that we
can understand is, that it is incorporeal and immaterial. For
all that is compared with God Who alone is incomparable,
we find to be dense and material. For in reality only the
Deity is immaterial and incorporeal.

The angel’s nature then is rational, and intelligent, and
endowed with free-will, change, able in will, or fickle. For all
that is created is changeable, and only that which is uncre-
ated is unchangeable. Also, all that is rational is endowed
with free-will. As it is, then, rational and intelligent, it is
endowed with free-will; and as it is created, it is changeable,
having power either to abide or progress in goodness, or to

turn towards evil.

It is not susceptible of repentance because it is incorporeal
or uncarnate, i.e., without the nature of a body or substance.
For it is owing to the weakness of his body that man comes
to have repentance.

It is immortal, not by natures but by grace. For all that
has had beginning comes also to its natural end. But God
alone is eternal, or rather, He is above the Eternal; for He,
the Creator of times, is not under the dominion of time,
but above time.

They are secondary intelligent lights derived from that first
light which is without beginning, for they have the power

of illumination; they have no need of tongue or hearing,
but without uttering words they communicate to each other
their own thoughts and counsels.

Through the Word, therefore, all the angels were created,
and through the sanctification by the Holy Spirit were they
brought to perfection, sharing each in proportion to his
worth and rank in brightness and grace.

They are circumscribed; for when they are in the Heaven
they are not on the earth; and when they are sent by God
down to the earth they do not remain in the Heaven. They
are not hemmed in by walls and doors, and bars and seals,
for they are quite unlimited. Unlimited, I repeat, for it
is not as they really are that they reveal themselves to the
worthy men to whom God wishes them to appear, but in
a changed form which the beholders are capable of seeing.
For that alone is naturally and strictly unlimited which is
un-created. For every created thing is limited by God Who
created it.

Further, apart from their essence they receive the sanc-
tification from the Spirit; through the divine grace they
prophesy; they have no need of marriage for they are im-
mortal.

Seeing that they are minds, they are in mental places, and
are not circumscribed after the fashion of a body. For they
have not a bodily form by nature, nor are they tended in
three dimensions. But to whatever post they may be as-
signed, there they are present after the manner of a mind
and energize accordingly; however, they cannot be present
and energize in various places at the same time.

Whether they are equals in essence or differ from one
another we know not. God, their Creator, Who knoweth
all things, alone knoweth. But they differ from each other
in brightness and position, whether it is that their posi-
tion is dependent on their brightness or their brightness on
their position; and they impart brightness to one another,
because they excel one another in rank and nature. And
clearly the higher share their brightness and knowledge
with the lower.

They are mighty and prompt to fulfill the will of the
Deity, and their nature is endowed with such celerity
that wherever the Divine glance bids them there they are
straightway found. They are the guardians of the divisions
of the earth; they are set over nations and regions, allotted
to them by their Creator; they govern all our affairs and
bring us succour (help or assistance, especially in time of
difficulty). And the reason surely is because they are set
over us by the divine will and command and are ever in
the vicinity of God.

With difficulty they are moved to evil, yet they are not
absolutely immoveable; but now they are altogether im-
moveable, not by nature but by grace and by their nearness

to the Only Good.
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They behold God according to their capacity, and this is
their food.

They are above us for they are incorporeal, and are free
of all bodily passion, yet are not passionless; for the Deity
alone is passionless.

They take different forms at the bidding of their Master,
God, and thus reveal themselves to men and unveil the
divine mysteries to them.

They have Heaven for their dwelling-place, and have one
duty, to sing God’s praise and carry out His divine will.

Moreover, as that most holy, and sacred, and gifted theo-
logian, Dionysios the Areopagite, says, all theology, that is
to say, the holy Scripture, has nine different names for the
heavenly essences. These essences are divided into three
groups, each containing three. And the first group, he says,
consists of those who are in God’s presence and are said to
be directly and immediately one with Him, viz., the Sera-
phim with their six wings, the many-eyed Cherubim and
those that sit in the holiest Thrones. The second group is
that of the Dominions, and the Powers, and the Authorities;
and the third, and last, is that of the Rulers and Archangels
and Angels

Some, indeed, like Gregory the Theologian, say that these
were before the creation of other things. He thinks that the
angelic and heavenly powers were first and that thought was
their function. Others, again, hold that they were created
after the first heaven was made. But all are agreed that it was
before the foundation of man. For myself, I am in harmony
with the theologian. For it was fitting that the mental es-
sence should be the first created, and then that which can
be perceived, and finally man himself, in whose being both
parts are united.

But those who say that the angels are creators of any kind,
they are the mouth of their father, the devil. For since they
are created things they are not creators. But He Who cre-
ates and provides for and maintains all things is God; He
is the only One Who alone is uncreated and is praised and
glorified in the Father, the Son, and the Holy Spirit.

The Fallen Angels, the Devil and Demons

He who from among these angelic powers was set over the
earthly realm, and into whose hands God committed the
guardianship of the earth, was not made wicked in nature
but was good, and made for good ends, and received from
his Creator no trace whatever of evil in himself. But he
did not sustain the brightness and the honour which the
Creator had bestowed on him; his free choice was changed
from what was in harmony to what was at variance with his
nature, and became roused against God Who created him,
and determined to rise in rebellion against Him; and he was
the first to depart from good and become evil.

Evil is nothing else than absence of goodness, just as dark-
ness also is absence of light. Goodness is the light of the

mind, and, similarly, evil is the darkness of the mind. Light,
therefore, being the work of the Creator and being made
good (for God saw all that He made, and behold they were
exceeding good) produced darkness through free-will. But
along with him (the devil) an innumerable host of angels
subject to him were torn away and followed him and shared
in his fall. Wherefore, being of the same nature as the angels,
they became wicked, turning away at their own free choice
from good to evil.

Hence they have no power or strength against any one
except what God in His dispensation hath conceded to
them, as for instance, against Job and those swine that are
mentioned in the Gospels. But when God has made the
concession they do prevail, and are changed and transformed
into any form whatever in which they wish to appear.

Of the future both the angels of God and the demons are
alike ignorant; yet they make predictions. God reveals the
future to the angels and commands them to prophesy, and
so what they say comes to pass. But the demons also make
predictions, sometimes because they see what is happening
at a distance, and sometimes merely making guesses; hence
much that they say is false and they should not be believed,
even although they do often, in the way we have said, tell
what is true. Besides they know the Scriptures.

All wickedness, then, and all impure passions are the work
of their mind. But while the liberty to attack man has been
granted to them, they have not the strength to over master
any one. We all have it in our power to receive or not to
receive the attack. Wherefore there has been prepared for
the devil and his demons, and those who follow him, fire
unquenchable and everlasting punishment.

Note, further, that what in the case of man is death is a
fall in the case of angels. For after the fall there is no pos-
sibility of repentance for them, just as after death there is
for men no repentance.

lessed is he who is not attached to anything tran-
sitory or corruptible. Blessed is the intellect that
transcends all sensible objects and ceaselessly delights in
divine beauty. If you make provision for the desires of the
flesh (Rom 13:14) and bear a grudge against your neigh-
bor on account of something transitory, you worship the

creature instead of the Creator.
St. Maximos the Confessor
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THE LEPERS PRIEST IN THE ISLAND
OF SPINALONGA
From the English novel “The Island,” by Vicroria Hislop.

Much is being said recently about the Greek island of Spina-
longa, on account of the book entitled “The Island,” by the
English authoress Victoria Hislop, which became a series on
Greek television. It is a bistorical novel, set on the island of
Spinalonga, off the coast of Crete, and on the village of Plaka
which lies within swimming distance across it. The Island tells
the story of a woman on the cusp of a life-changing decision. She
knows little or nothing about her familys past and has always
resented her mother for refusing to discuss it. She knows only
that her mother, Sophia, grew up in Plaka, a small Cretan vil-
lage, before moving to London. Making her first visit to Crete
to see the village where her mother was born, Alexis discovers
that the village of Plaka faces the small, now deserted island of
Spinalonga, which, she is shocked and surprised to learn was
Greece’s leper colony for much of the 20" century.

Tt

ne of the historical

facts that we were
informed of is that the
lepers who lived on Spina-
longa island were angry at
God, the reason being that
their ailment was a huge,
unbearable ordeal. A priest
from the town of lerapetra
in Crete had dared to visit

in the island of Spinalonga (L once, to perform a
Liturgy together with the colony’s new settlers, at the church
of Saint Panteleimon that existed on the island and was
falling into ruin. They say that not a single soul turned up
at the first Liturgy.

The lepers listened to the chanting, stubbornly remain-
ing inside their cells, sometimes drowning it out with their
groans and sometimes with their curses. But the priest went
there again. During that second visit, one of the patients
bravely showed himself at the doorstep of the church, with
the following statement:

“Priest, I will sit through your Liturgy, but only under one
condition. At the end, you will give me Communion. And
if your God is as almighty as you say, you will afterwards
conclude the Liturgy (=by partaking of the same Chalice)
and not be afraid of my leprosy.”

The priest nodded compliantly. These words were over-
heard from the neighboring cells and various individuals
began to gather near the side of the church, where there
was a small gap in the crumbling wall that offered them a
limited view of the inner sanctum. The lepers remained in

waiting until the end of the Liturgy and watched the priest,
in tears and kneeling before the Sacred Table of Offering,
as he concluded the ritual.

A month went by. The lepers waited for him. They were
convinced that this time he would come as a patient and
not as a priest. And yet, the priest returned, healthy and
rosy-cheeked, and with his morale invigorated began to ring
the church bell of the old chapel.

From that time on, and for at least ten years, Spinalonga
island had a priest of its own. The lepers restored the church
by themselves, and along with the church, they restored
their faith. They took Holy Communion regularly and they
would always secretly observe their priest during the conclu-
sion of the Liturgy, to make sure that their personal “miracle
of Spinalonga” was repeated, over and over again.

In 1957, with the discovery of antibiotics and the cure
for leprosy, the leprosarium was shut down and the island
was deserted. Only the priest remained on the island, until
1962, offering memorial services for the lepers, until five
years after their death.

Behold, therefore, a contemporary, discreet hero; one who
was never honoured for his work by anyone and—in case
you didn’t notice—whose name we haven’t stated, quite
simply because... we do not know it! But we are quite sure
that God knows it, and that is good enough!

THE HAND OF THE PRIEST

By Bishop Nicholas of Achrida.

Your Priest may only be 25 years old. But, his priesthood
is from the foundation of the earth. Therefore, when you
kiss his hand, you reverence his priesthood, which reaches
and extends successively from Christ and the Apostles until
your Priest.

When you kiss the hand of your Priest, you kiss the entire
chain of righteous and holy priests and hierarchs, from the
Apostles until today. You kiss and reverence Saint Ignatius
the God-bearer, Saint Nicholas, Saint Basil, Saint Sava and
all of the angels upon earth and heavenly men, who, adorned
the Church while on earth and now array Heaven. It is a
holy kiss, just as the Apostle Paul writes to the Corinthians.
Therefore, you should kiss the hand of the Priest which
blesses you. It is blessed by God. With the grace of the
priesthood. With the grace of the Holy Spirit. You should
kiss the hand of your Priest. No matter how young he is.
And, listen to him.
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A LIVING ANGEL WITH THE GIFT
OF INSIGHT

From “Ascetics in the World,” a publication of the Sacred Monastery of
St. John the Forerunner, Metamorphosis, Chalkidiki, Greece.

In September of a certain year, there was a great deal of
turmoil observed in the Department of Oncology of
the University Hospital of Rion. Little Dimitri was asking
urgently for the Hospital’s priest. He was insisting on im-
mediately receiving Holy Communion...

He was 13. He had been in that specific clinic for about
one and a half years. A minor headache had led him there.
The doctors had diagnosed brain cancer. His native town
was Fieri of Albania; his parents unbaptized. They had lived
in Patrae for several years. Shortly after his admission to
the Hospital, the young boy had asked to be baptized. He
had heard about Christ, and wanted to become a “child”
of His. He was baptized, “in the name of the Father, and
of the Son, and of the Holy Spirit,” after the necessary
catechesis of course.

Everyone in the clinic was extremely fond of him. The can-
cer had progressed considerably and had by now deprived
him of his sight. He was entirely unable to see, anything and
anyone. But he could listen, with the utmost and amazing
patience. He never complained. He would say that God
loved him very much. He prayed, and would ask his parents
to do the same.

All those who visited him could perceive that there was
something different in that boy. He spoke constantly about
God. He was always courteous and happy. His face shone.
He wanted to partake of the Precious Gifts frequently. When
his mother would sometimes be in another area of the clinic,
he would shout out to her:

“Mother, come quickly! Papa is coming, with Christ! He
is coming up the stairs! Come and get me ready!”

And that was exactly what would happen: the priest
would come, and he would find little Dimitri sitting up-
right in his bed, with his mouth wide open and crossing
himself with reverence. Even though he never knew the
exact time of the priest’s arrival, he could “see” him com-
ing, with his gift of insight; this was despite the two closed
doors that came between his room and the corridor that
the priest was coming from. This has been verified by the
pious Mrs. Maria Galiatsatou, who had volunteered to
look after that boy.

“Mrs. Maria, I want to tell you something,” he said to her
one day. “When Papa comes together with Christ, I can
see him approaching as he walks up the stairs, and next to
him are two tall, beautiful people with pure white gowns,
who lean towards the Holy Chalice to protect it, with their
arms outstretched.”

One time, when the doctor asked him: “How are you, my
little Dimitri?”

He replied: “Mister Doctor, can I tell you something pri-
vately? I am just fine. But you shouldn’t worry so much
because your wife went away. God will be with you, because
you are a good person.”

The doctor remained frozen for an instant. No-one else
knew about the grievous incident that had occurred the
previous day at his place: that his wife had abandoned him,
to be with another man.....

“Now that is a child of God” was what those who had met
him would say.

The last time that he received Holy Communion, he was
unable to sit up in his bed, but he did receive Christ with
joy and longing as he lay there.

“Thank you very much,” he whispered and then went
to sleep forever. When the priest went to the morgue the
next day to read the Trisaghion Prayer over little Dimitri,
he remarked:

“It’s the first time in my life that I have seen a corpse
like this. His face was smiling...it was aglow.... and it had
the colour of amber (the color of a reposed saintly person,
Ed.).”

His parents came to love Christ very much, and they now
want to be baptized also...

May we all be worthy of little Dimitri’s intercessions!
CEED T DD
Have patience, my children; do not lose your courage in

the struggle, and do not let your knees weaken under
the pressure of temptations, for our good God will not allow
us to be tempted beyond our strength. Why do you give room
to Satan to war against you with greater intensity? Have faith
in God, and whatever He permits will be to our advantage.
Do we perhaps know better than He?

Cast your care upon the Lord, and He will take care of you.
Do not put forth your will, for faith is the offspring of grace
and divine visitation. Has not each one of us experienced
personally miracles of God’s divine providence? Didn’t divine
grace visit N.? If you had not sacrificed yourselves, would N.
be in the army of Christ now? Didn’t Christ sacrifice Himself
for us? Certainly! And had He not given Himself to death on
the Cross, we would not be what we are by divine grace.

This shows that things that are very good, those that are
on a higher spiritual level, are bought with blood. But their
reward is so great that it cannot be measured, and their glory
is equal to the angels!

I feel for you, and this is why I also suffer. In times of
temptation, man forgets everything and is brought to a state
that he did not want in times of peace.

Elder Ephraim, “Counsels from the Holy Mountain”
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LOST TO THE WEST

An Introduction to the book “Lost to the West,” by Lars Brownworth.

Rome never fell, it simply moved five hundred miles East, ro
Byzantium. For over a thousand years the Byzantines com-
manded one of the most visceral and vivid empires the world
has ever known. The once common idea that the lights went
out on classical and Western civilization when Rome fell in
476 A.D. has long since been debunked, but Mr. Brown-
sworth weighs in to illustrate that the Roman Empire’s center
of power simply shifted ro Constantinople. In a narrative by
turns spellbinding and prosaic, Mr. Brownsworth marches
us through centuries of history and introduces the successive
rulers of Byzantium, detailing a culture he describes as both
Jfamiliar and exotic. He follows religious, political and cultural
change up through the Islamic conquest of 1453. Christian
refugees fled Byzantium into Europe, taking with them their
long-standing love of ancient culture and introducing West-
ern Europe to Plato, Demosthenes, Xenophon, Aeschylus and
Homer, fanning the flames of the renaissance
of Hellenistic culture that had already begun
in various parts of Europe.

The book—see the cover displayed (avail-
able at Amazon.com)—is recommended
reading for those Orthodox Christians wish-
ing to explore some of the historical aspects
of our Faith and its great significance on the
western culture’s formation.

TroT

first met Byzantium in a pleasant little

salt marsh on the north shore of Long
Island. I had paused there to read a book §
about what was innocently called the “later
Roman Empire,” prepared to trace the fa-
miliar descent of civilization into the chaos
and savagery of the Dark Ages. Instead,
nestled under my favorite tree, I found my-
self confronted with a rich tapestry of lively emperors and
seething barbarian hordes, of men and women who claimed
to be emperors of Rome long after the Roman Empire was
supposed to be dead and buried. It was at once both familiar
and exotic; a Roman Empire that had somehow survived the
Dark Ages, and kept the light of the classical world alive.
At times, its history seemed to be ripped from the head-
lines. This Judeo-Christian society with Greco-Roman roots
snuggled with immigration, the role of church and state,
and the dangers of a militant Islam. Its poor wanted the
rich taxed more, its rich could afford to find the loopholes,
and a swollen bureaucracy tried hard to find a balance that
brought in enough money without crushing everyone.

And yet Byzantium was at the same time a place of star-
tling strangeness, alluring but quite alien to the modem

world. Holy men perched atop pillars, emperors ascended
pulpits to deliver lashing sermons and hairsplitting points
of theology could touch off riots in the streets. The concepts
of democracy that infuse the modern world would have
horrified the Byzantines. Their society had been founded
in the instability and chaos of the third century, a time of
endemic revolts with emperors who were desperately trying
to elevate the dignity of the throne. Democracy, with its
implications that all were equal, would have struck at the
very underpinnings of their hierarchical, ordered world,
raising nightmares of the unceasing civil wars that they had
labored so hard to escape.

The Byzantines, however, were no prisoners of an oppres-
sive autocratic society. Lowly peasants and orphaned women
found their way onto the throne, and it was a humble farmer
from what is now Macedonia who rose to become Byzantium’s
greatest ruler, extending its vast domains until they embraced
nearly the entire Mediterranean. His successors oversaw a
deeply religious society with a secular educational system
that saw itself as the guardian of light and
civilization in a swiftly darkening world.
They were, as Robert Byron so famously
put it, a “triple fusion:” a Roman body, a
Greek mind, and a mystic soul.

It’s a better definition than most, in part
| because the term “Byzantine” is a thor-
oughly modern invention, making the
~ empire attached to it notoriously difficult
 to define. What we call the Byzantine Em-
pire was in fact the eastern half of the Ro-
man Empire, and its citizens referred to
themselves as Roman from the founding
of Constantinople in to the fall of the city
eleven centuries later.

For most of that time, their neighbors,
allies, and enemies alike saw them in this
light; when Mohammed II conquered Con-
stantinople, he took the title Caesar of Rome, ruling, as he
saw it, as the successor of a line that went back to Augustus.
Only the scholars of the Enlightenment, preferring to find
their roots in ancient Greece and classical Rome, denied the
Eastern Empire the name “Roman,” branding it instead after
Byzantium, the ancient name of Constantinople. The “real”
empire for them had ended in 476 with the abdication of
the last western emperor and the history of the “impostors”
in Constantinople was nothing more than a thousand-year
slide into barbarism, corruption, and decay.

Western civilization, however, owes an incalculable debt
to the scorned city on the Bosporus. For more than a mil-
lennium, its capital stood as the great bastion of the East,
protecting a nascent, chaotic Europe, as one after another
would-be world conqueror foundered against its walls.
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Without Byzantium, the surging armies of Islam would
surely have swept into Europe in the seventh century, and
as Gibbon mused, the call to prayer would have echoed over
Oxford’s dreaming spires.

There was more than just the force of arms to the Byzan-
tine gift, however. While civilization flickered dimly in the
remote Irish monasteries of the West, it blazed in Constan-
tinople, sometimes waxing, sometimes waning, but always
alive. Byzantium’s greatest emperor, Justinian, gave us Ro-
man law, the basis of most European legal systems even to-
day, its artisans gave us the brilliant mosaics of Ravenna and
the supreme triumph of the Hagia Sophia, and its scholars
gave us the dazzling Greek and Latin classics that the Dark
Ages nearly extinguished in the West.

If we owe such a debt to Byzantium, it begs the question
of why exactly the empire has been so ignored. The Roman
Empire fractured—first culturally and then religiously be-
tween East and West—and as the two halves drifted apart,
estrangement set in. Christianity was a thin veneer holding
them together, but by 1054, when the Church ruptured into
Catholic and Orthodox halves, the East and West found
that they had little to unite them and much to keep them
apart. The Crusades drove the final wedge between them,
engendering lasting bitterness in the East, and derision in
the West. While what was left of Byzantium succumbed to
Islamic invasion, Europe washed its hands and turned away,
confident in its own growing power and burgeoning destiny.
This mutual contempt has left Byzantium consigned to a
little-deserved obscurity, forgotten for centuries by those
who once took refuge behind its walls.

Most history curricula fail to mention the civilization that
produced the illumination of Cyril and Methodios, the bril-
liance of John I Tsimiskis, or the conquests of Nikephoros
IT Phokas. The curtain of the Roman Empire falls for most
with the last western emperor, and tales of heroism in Greece
end with the Spartan king Leonidas. But no less heroic was
Constantinos Dragases, standing on his ancient battlements
in 1453 or Belisarius before the walls of Rome. Surely we
owe them as deep a debt of gratitude.

This book is my small attempt to redress that situation,
to give voice to a people who have remained voiceless far
too long. It’s intended to wet the appetite, to expose the
reader to the vast sweep of Byzantine history, and to put
flesh and sinew on their understanding of the East and the
West. Regrettably, it can make no claims to being defini-
tive or exhaustive. Asking a single volume to contain over
a thousand years of history is taxing enough, and much
must be sacrificed to brevity. In defense of what’s been left
on the cutting-room floor, I can only argue that part of the
pleasure of Byzantium is in the discovery.

Throughout the book I've used Latinized rather than Greek
names: Constantino instead of Konstandinos on the grounds

that they’ll be more familiar and accessible to the general
reader. 've also used a personality driven approach to telling
the story since the emperor was so central to Byzantine life;
few societies have been as autocratic as the Eastern Roman
Empire. The person on the imperial throne stood halfway
to heaven, the divinely appointed sovereign whose every
decision deeply affected even the meanest citizen.

Hopefully, this volume will awaken an interest in a subject
that has long been absent from the Western canon. We share
a common cultural history with the Byzantine Empire, and
can find important lessons echoing down the centuries.
Byzantium, no less than the West, created the world in
which we live, and—if further motivation is needed to study
it—the story also happens to be captivating.

It is becoming increasingly more obvious that the spirit of
the Church is being supplanted and replaced by the spirit
of occultism and para-religion... Occultist groups already
number in the hundreds; their spirit—which as a trend is
widely known with the term “New Age”—influences basic
sectors of most aspects of our lives. Entangled in this trend
are tens of thousands of sub-sectors and groups, exactly like
the junctions in an immense network... This network has
been characterized by the “apostles” of this trend, as a “silken
conspiracy.”

We are already living in an era like the one that the origi-
nal Church was in, where everything around Her was de-
termined by “another spirit.” As such, the Church is once
again called upon today, to give Her apologetics ministry
the place that this ministry held during the proto-Christian
Church. In that Church, apologetics had a central place
in ecclesiastic life. It was a basic concern, not only of the
major theologians and pastors of the Church, but also of
every faithful.

It has already been underlined in the New Testament, that
the duty of all the faithful is that they be ready always to
give an answer to every man that asketh you a reason of the
hope that is in you with meekness and fear. (1 Pet 3:15)

Our apologetics ministry cannot possibly be conducted in
a drastic manner and in accordance with the tradition of
the Church, if it is not supported by an in-depth study and
a proper understanding of every external provocation. It is
unfortunate, that there is no Research Centre that preoc-
cupies itself with this matter.

Fr. Anthony Alevizopoulos (+1996)
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SACRED SCRIPTURE AND

SACRED TRADITION
By Fr. Michael Pomazansky.

Sacred Scripture
€€ Cacred Scripture” is a term we apply to those books
Swritten by the holy Prophets and Apostles under the
action of the Holy Spirit; therefore they are called “divinely
inspired.” They are divided into books of the Old Testament
and the books of the New Testament.

The Church recognizes 38 books of the Old Testament.
After the example of the Old Testament Church, several of
these books are joined to form a single book, bringing the
number to two books, according to the number of letters in
the Hebrew alphabet. These books, which were entered at
some time into the Hebrew canon, are called “canonical.”
To them are joined a group of “non-canonical” books-that
is, those which were not included in the Hebrew canon
because they were written after the
closing of the canon of the sacred Old
Testament books.

The Church accepts these latter |
books also as useful and instructive
and in antiquity assigned them for
instructive reading not only in homes
but also in churches, which is why
they have been called “ecclesiastical.”
The Church includes these books [
in a single volume of the Bible to-
gether with the canonical books. As
a source of the teaching of the faith,
the Church puts them in a secondary
place and looks on them as an ap-
pendix to the canonical books. Cer-
tain of them are so close in merit to the Divinely-inspired
books that, for example, in the 8sth Apostolic Canon the
three books of Maccabees and the book of Joshua the son
of Sirach are numbered together with the canonical books,
and, concerning all of them together it is said that they are
“venerable and holy.” However, this means only that they
were respected in the ancient Church; but a distinction
between the canonical and non-canonical books of the Old
Testament has always been maintained in the Church.

The Church recognizes twenty-seven canonical books of
the New Testament. Since the sacred books of the New
Testament were written in various years of the apostolic era
and were sent by the Apostles to various points of Europe
and Asia, and certain of them did not have a definite des-
ignation to any specific place, the gathering of them into
a single collection or codex could not be an easy matter; it
was necessary to keep strict watch lest among the books of
apostolic origin there might be found any of the so-called

“apocrypha” books, which for the most part were composed
in heretical circles. Therefore, the Fathers and teachers of the
Church during the first centuries of Christianity preserved a
special caution in distinguishing these books, even though
they might bear the name of Apostles.

The Fathers of the Church frequently entered certain books
into their lists with reservations, with uncertainty or doubr,
or else gave for this reason an incomplete list of the Sacred
Books. This was unavoidable and serves as a memorial to
their exceptional caution in this holy matter. They did not
trust themselves, but waited for the universal voice of the
Church. The local Council of Carthage in 318, in its 33
Canon, enumerated all of the books of the New Testament
without exception.

St. Athanasius the Great names all of the books of the New
Testament without the least doubt or distinction, and in
one of his works he concludes his list with the following
words: “Behold the number and names of the canonical
books of the New Testament. These
are, as it were, the beginnings, the
anchors and pillars of our faith, be-
cause they were written and trans-
mitted by the very Apostles of Christ
the Savior, who were with Him and
were instructed by Him. Likewise,
St. Cyril of Jerusalem also enumer-
ates the books of the New Testament
without the slightest remark as to any
kind of distinction between them in
the Church. The same complete list-
ing is to be found among the Western
ecclesiastical writers, for example in
Augustine. Thus, the complete canon
of the New Testament books of Sa-
cred Scripture was confirmed by the catholic voice of the
whole Church. This Sacred Scripture, in the expression of
St. John Damascene, is the “Divine Paradise.”

Sacred Tradition
In the original precise meaning of the word, “Sacred Tradi-
tion” is the tradition which comes from the ancient Church
of Apostolic times. In the second to the fourth centuries this
was called “the Apostolic Tradition.”

One must keep in mind that the ancient Church carefully
guarded the inward life of the Church from those outside of
her; her Holy Mysteries were secret, being kept from non-
Christians. When these Mysteries were performed—DBap-
tism or the Eucharist—those outside the Church were not
present; the order of the services was not written down,
but was only transmitted orally; and in what was preserved
in secret was contained the essential side of the faith. St.
Cyril of Jerusalem (4t century) presents this to us especially
clearly. In undertaking Christian instruction for those who
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had not yet expressed a final decision to become Chris-
tians, the hierarch precedes his teachings with the following
words: “When the catechetical teaching is pronounced, if a
catechumen should ask you, “What did the instructors say?’
you are to repeat nothing to those who are without (the
Church). For we are giving to you the mystery and hope of
the future age. Keep the Mystery of Him Who is the Giver
of rewards. May no one say to you, ‘What harm is it if I
shall find out also?’ Sick people also ask for wine, but if it
is given at the wrong time it produces disorder to the mind,
and there are two evil consequences; the sick one dies, and
the physician is slandered” (Prologue to the Catechetical
Lectures, ch. 12).

In one of his further homilies St. Cyril again remarks: “We
include the whole teaching of faith in a few lines. And I
would wish that you should remember it word for word and
should repeat it among yourselves with all fervor, without
writing it down on paper, but noting it by memory in the
heart. And you should beware, lest during the time of your
occupation with this study none § ‘
of the catechumens should hear |
what has been handed down to |
you” (Fifth Catechetical Lec- [§)
ture, ch. 12).

In the introductory word
which he wrote down for those
being “illumined!”—that is, |
those who were already com
ing to Baptism, and also to |
those present who were bap-
tized—he gives the following
warning: “This instruction for
those who are being illumined
is offered to be read by those who are coming to Baptism
and by the faithful who have already received Baptism; but
by no means give it either to the catechumens or to anyone
else who has not yet become a Christian, otherwise you will
have to give an answer to the Lord. And if you make a copy
of these catechetical lectures, then, as before the Lord, write
this down also” (that is, this warning, End of the Prologue
to the catechetical Lectures).

In the following words St. Basil the Great gives us a clear
understanding of the Sacred Apostolic Tradition: “Of the
dogmas and sermons preserved in the Church, certain ones
we have from written instruction, and certain ones we have
received from the Apostolic Tradition, handed down in
secret. Both the one and the other have one and the same au-
thority for piety, and no one who is even the least informed
in the decrees of the Church will contradict this. For if we
dare to overthrow the unwritten customs as if they did not
have great importance, we shall thereby imperceptively do
harm to the Gospel in its most important points. And even

more, we shall be left with the empty name of the Apostolic
preaching without content. For example, let us especially
make note of the first and commonest thing, that those
who hope in the Name of our Lord Jesus Christ should sign
themselves with the Sign of the Cross.

Who taught this in Scripture? Which Scripture instructed
us that we should turn to the east in prayer? Which of the
saints left us in written form the words of invocation during
the transformation of the bread of the Eucharist and the
Chalice of blessing? For we are not satisfied with the words
which are mentioned in the Epistles or the Gospels, but
both before them and after them we pronounce others also
as having great authority for the Mystery, having received
them from the unwritten teaching.

By what Scripture, likewise, do we bless the water of Bap-
tism and the oil of anointing and, indeed, the one being bap-
tized himself. s this not the silent and secret tradition? And
what more? What written word has taught us this anointing
with oil itself? Where is the triple immersion and all the rest
that has to do with Baptism,
| the renunciation of Satan and
¥ his angels to be found? What
M| Scripture are these taken from?
Is it not from this unpublished
o and unspoken teaching which
our Fathers have preserved in
a silence inaccessible to curios-
ity and scrutiny, because they
were thoroughly instructed to
preserve in silence the sanctity
of the Mysteries? For what
propriety would there be to

- proclaim in writing a teaching
concerning that Wthh it is not allowed for the unbaptized
even to behold?”

From these words of St. Basil the Great we may conclude:
first, that the Sacred Tradition of the teaching of faith is
that which may be traced back to the earliest period of the
Church, and, second, that it was carefully preserved and
unanimously acknowledged among the Fathers and teachers
of the Church during the epoch of the great Fathers and the
beginning of the Ecumenical Councils.

Although St. Basil has given here a series of examples of the
“oral” tradition, he himself in this very text has taken a step
towards the “recording” of this oral word. During the era of
the freedom and triumph of the Church in the fourth cen-
tury, almost all of the tradition in general received a written
form and is now preserved in the literature of the Church,
which comprises a supplement to the Holy Scripture.

We find this sacred ancient Tradition:

(1) in the most ancient record of the Church, the Canons
of the Holy Apostles;
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(2) in the Symbols of Faith of the ancient local churches;

(3) in the ancient Liturgies, in the rite of Baptism, and in
other ancient prayers;

(4) in the ancient Acts of the Christian martyrs. The Acts
of the martyrs did not enter into use by the faithful until
they had been examined and approved by the local bishops;
and they were read at the public gatherings of Christians
under the supervision of the leaders of the churches. In them
we see the confession of the Most Holy Trinity, the Divin-
ity of the Lord Jesus Christ, examples of the invocation of
the saints, of belief in the conscious life of those who had
reposed in Christ, and much else;

(5) in the ancient records of the history of the Church,
especially in the book of Eusebius Pamphilus, Bishop of
Caesarea, where there are gathered many ancient traditions
of rite and dogma-in particular, there is given the canon of
the sacred books of the Old and New Testaments;

(6) in the works of the ancient Fathers and teachers of
the Church;

(7) and, finally, in the very spirit of the Church’s life, in
the preservation of faithfulness to all her foundations which
come from the Holy Apostles.

The Apostolic Tradition which has been preserved and
guarded by the Church, by the very fact that it has been
kept by the Church, becomes the Tradition of the Church
herself, it “belongs” to her, it testifies to her; and, in paral-
lel to Sacred Scripture it is called by her, “Sacred Tradi-
tion.”

The witness of Sacred Tradition is indispensable for our
certainty that all the books of Sacred Scripture have been
handed down to us from Apostolic times and are of Apos-
tolic origin. Sacred Tradition is necessary for the correct
understanding of separate passages of Sacred Scripture, and
for refuting heretical reinterpretations of it, and, in general,
so as to avoid superficial, one-sided, and sometimes even
prejudiced and false interpretations of the books that com-
prise our Sacred Srcipture.

Finally, Sacred Tradition is also necessary because some
truths of the faith are expressed in a completely definite
form in Scripture, while others are not entirely clear and
precise and therefore demand confirmation by the Sacred
Apostolic Tradition.

The Apostle commands, Zherefore, brethren, stand fast, and
hold the traditions which ye have been taught, whether by word,
or our epistle. (2 Thess 2:15).

Besides all this, Sacred Scripture is valuable because from
it we see how the whole order of Church organization, the
canons, the Divine Services and rites are rooted in and
founded upon the way of life of the ancient Church. Thus,
the preservation of “Tradition” expresses the succession of
the very essence of the Church.

He that hath ears to hear, let him hear. (Mt 11:15)

HELL AND PARADISE
By Elder Paisios the Athonite.

We asked the Elder to tell us a few words about Hell
and Paradise.

- Elder, what is Hell like?

- Let me tell you a story that I've heard:

Once there was a simple man who kept asking God to
show him what Paradise and Hell are like... So, one night,
in his sleep, he heard a voice saying: “Come, let me show
you what Hell looks like.”

He suddenly found himself in a room, where many people
were seated around a table. In the middle of that table was
a pot filled with food. But all those people were hungry,
because they were unable to eat. They each held a very long
spoon in their hand. They were able to take food out of the
pot, but due to the spoon’s length, they couldn’t bring the
spoon to their mouth. Because of this, some were complain-
ing, others were shouting, others were weeping...

Then he heard the same voice saying to him: “Come now,
and let me show you what Paradise also looks like.”

He again found himself suddenly in another room, where
many people were seated around a table, just like the one
before, and in the middle of that table was—again—a pot
full of food. Those people also held the same kind of long
spoon in their hand. But every one of these people was
full and happy, because each would dip his spoon in the
pot and feed the person near him...

Do you understand now, how you too can feel that you're
living in Paradise, from this lifetime? Whoever does a
good deed feels gladness, because he is rewarded with
a divine consolation. Whoever does bad things suffers,
and he makes the terrestrial Paradise a terrestrial Hell.
Do you have love, kindness inside you? Then you are an
angel, and everywhere you go or stand, you will be carry-
ing Paradise with you. Do you have passions, meanness?
Then you have the devil inside you, and everywhere you
go or stand, you carry Hell along with you.

We begin to live Paradise or Hell from this life, here...

W’hen St. Paul says Rejoice in the Lord always; and again
I say, Rejoice (Phil 4:4) or be people of joy—what do
you think, that this is something optional? Did you think, I
can have joy if I want to and if I do not feel like it, I can be
miserable? No, rejoice is a commandment. As a Christian,
you are not allowed to be miserable! You must be a joyful
Christian, a cheerful Christian.
Fr. Athanasios Mitilinaios
From his homilies on the “Book of Revelation”
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amaoiuel xal vo €ounvevel Tt yvopilopata THg
gmoyic

1. Eb®oAog ®hovtiopnog.

2. Aninotia.

3. Evdapoviondg, rahomépaon. «Ta&idia, dStanomée,
dwaoxreddoelg, YAEvtia, totd, £E0da, ddvelo GO THYV
TodmeCa Y Stanoméc, Sdvela Sranommdy. TO 2005 eima
0& ®NOVYUQ, OTOV Aylo AnuiTtoLo, Uiy maipvete ddvela
Ao Tic todmelec, Oa obc fyotv Ewvd. “Onme wal fyfiray,
0L TOAAOL BLTTO €00.C Exaoay T OTT{TLOL TOVC».

4. drhoyonuatia, N Ayann ATORTNOEWS TEQLO-
00TépV Yonuadtwv mdvw ot)v Omoio AvOiLoe O
ovvOLROaAONOS TV €ovolouévmv. «"Olol efuacte
goyalouevor xal Aot dyamodue vl TLUAUE TOVC
¢ovalouévove. AALO ot Sha to EmayyEAuaTa ®o OF
Ghec Tig TaEelg ThC matEldag nag, O EmayyYeEAUATIONOC
aVTOV TOV GLOXOVV TOV OVVOLXAALOUO OdNYyNOoE OTH
dLapxd) EmLOtwEN YL aBENON TV £€060mV, gig fdpog
e dvtoyic Tol ®pdtovg, mov Eexivnoe Evav “dpouo”
aAA eV dvTeEe v TOV Bydel eic mépac. AV elval
N dAnOeLo».

5. Xagrolateeia »al @iAndovia. «Thv caprolateia
™V E€peTe, TOV OdNYET 0T PLAndovia, THV TOQVElL Rl
TV poyeia Tob givor 1600 ToAy dradedouévar.

6. ‘Extoooels ij auprooers. «Méoa ot Evav xodvo
vrohoyitetal 8,TL ol Extewoels othv ‘EAAAda gpTdvouy
Tic 150.000. Bate 10 yodvia €mi 150 yiALddeg, ydooue
Evapiol Exatoppuipolo mndvoud. AdTo eival xeiua,
gyninua €vavte tod Geod, €vavrti tig IMateidog,
gvavti 1ic Kowwviag, Evavtl 1ot éavtod uoag. Puyon
dologovia avlpowmiviv UtdoEewv».

7. Kowva éyrijuata.

8. 'H eig pdoog tijg Illateidog pag mpodooia. «Aéve
uegLrol rat T Yyodgouv. Fodgouy pofegtt modyuata.
Kat évavtiov nudv. Kot 6co »at av eiueba Aiyol mov

outhodue yur Thv matida, yur Thv ‘EALGOa, Yo Tov
moMTIioud nog, Yo ™V iotopio pag, yu adto 1o €0vog
T0 ueyaro 10 ‘EAMvIro, mov €yer xAlddeg xoovia
totopia, 0gv UmdEyel dANOS A0S otV Bairavirh ug
térola iotopia. Kol petdr 1o mpodidovue; “E, ad o eival
oatavorinEia. Elvar catavorAngia v amogeintelg
10 YEvog 0ov», naTtéANEe O %. AvOuoc.

—EEe— G —GE—

H AAnGiIvh Tameivwaon
Efnoz xnamote 0tov ['€povta [TopgpuLo:
—TI'€povta, 0EV umToE® VoL oVVEQYQOO® W aVTOV
TOV ASENPE... ELVALL YROWVLEONC.

—Muwpt €0V Exeic Eymioud. To E€peig; A’ adtov TO
nabaivelg Gha.

—T0 E€pw, T'épovta, TOV EYm Gmo uiredc. EUyeote va
uwo® dwoeL 6 Oeoc Tameivmon 0TV ®aEOLd HOV.

—ITadt pov, Oviwg tameivoon yeerdleoat. AMAO
Oyl a0t T TOTElVwon Tov T Afue ug Aoyo, ovTe
a0t OV vouitovue J,TL aworntyoaue. ‘H tamelivmon
7 ayla, eivor ddo Beot othv Yuyn. To Siver 6 Beog
Otav evpel ®obapn mpoetowmaoia. Tote EmPBAEmel
ug eVyaEloTNOoN %ol EAXEL THV YPuy) AVTH TEOC
"Eavtov.

—AOLTOV %L €0V MY ABC «aDTOC ELVOLL YROWLAONG,
avTog tnAldong, avto Bvnwvers ®x.A.ot. Mi) Agc «OEv
UToE® Vo ®Avw pall Tov, 0EV ®Avw TOTE». AVTOC
dtv glvau Tpémoc. ADTo dtv giva 60068080, StV eival
Xototiavird. “Etol Eexywoitelc 10V €avto oov &mo ™)
%G1 10D Oe0D, OLOTL TOV EEYWOLOES AUITO TOVS ALOEAPOVS
oov. Avtibeta, 00 TapapAEmels Tic OV VaiES TOVS ®al
XOOLS VO TS WEToaL, Ba yiveoal Eva ug avTovg oTh
ovvepyaota. “O,tL BEhovy xal 6tws to BEAovV. “ETol 10
0éhovyv; “Etol. AAMMdg AMLDS. M a0Tov TOV 1000
ROTOOTEEPOVTOL TO TE(YM TOU WaC XWEICOVY ATTO TOVC
adehpovc nac. “Etol ovvdedueba ug 1o Xprotd. “Oco
O TOAD OVVOEETUL RAONUEQLYOL UE TOVS ALOEAPOVC
00V, TO00 TEQLOOATEQO ELOEQYETAUL VO TIRO LWEDT, OTNV
Aydmn ot XoLotob.

—200 €yeL dwoeL woOAO yaplonwato 6 Oedc. g
mooinioe ue d@pa omavia. To viwbeiwg; No tov
EVYAQLOTETS OVVEXMS ROl VO TAUTEWDVEOUL OTNHV
Aydnn Tov. Iapardlo 1O Ged, va 00D oTeElNEL THYV
aylo tamelvaon. “Oy 00T Tob AéeL, «elpnal TeEAevTatog,
EULOL TUTOTEVIOS». ADTY ELVAL COUTAVIXY TOTENVOON.
‘H &yia tamelvoon, énavolupévm, eivor 8Gpo tod
Oe0?. Arotcg Ado, ydotouo. Oyl &mo dvréc nog
npoondbeles. "Eov mpoetoinale tov €avtd cov, ®ol
Thto 6o 10 Oed 0V To TO dYLo 0ME0. MY Aég, €xmw adTo
TO EAATTOUN, TO TEOOEEQM 010 Bed. Timota. "Eav,
aymviocov, éEovBEévmve TOV €avTd Cov, ®al T AAAQ
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O KaAog kai 6 Kakdg Aoyiopog
Anbonacua ano 10 Pifrio tod Iepopoviyov Xpiorodovlov,
Ayiopeirov ue titdo «O I'épwv Iaiotosn.

wThooue no uépa 1o 'épovta
IMatowo Yo T0 £ENC mESPANUQ
OV AVTUETWTICOVUE:

—TIépovta, udg Aéte ovvéyela
| vo &ovue #ohO Loyioud. Ot odg
b todue, OUmS, ULt TEQITTMWO), YLit
vou doTue TL udg ovupovievete vo
amavtotue. "Epyovrtal pepxol
avBpwmot xa uag Aéve: ‘O tade
tep€ac matpvel ToAAO AT &mTo
T0 uvoThoLla, 6 detva ®amviCel
TTOAD TOLYAQO %Ol TTMYQiveL
o0T0 noevela, 0 GALOg Aéve
e elval avidueog xal, yevind, Bydtovv Eva Sou
LOTNYOONTHOLO EVOAVTIOV TMV XANOLRDYV, ROl WAALOTO
moovoldtovv poll ®u &dmwodeiels 1V Gomv Aéve. ¥’
oV TOVE TOVS AVOQMTOVS Tl UtooDue vo AEUE;

Tdte, 6 Tépovrtac dpyLoe vo. udc Aée:

—I'vidproa éx melpag 6,11 0” a0t ™) Lwi) ol AvBpowmol
gival ywolouévol ot dvd natnyopolec. Toltn dtv
DITOOYEL—T OTY) P O eivat, § oty &AM, “H nia,
Aoy, notnyopla TV Avlodmmwy poldler ug
uvya. ‘H wiya €xer thv €€ iddtyta: v Tnyyoivel
TAVTO »olL Vo ®ABetan ot 6,11 foduino vmdyeL. o
nopdderypa, v Eva meouBEAL ival yepdto Aovhobdia,
oV eVwOLALovy, nal ot wia dxom Tod TEQIPOALOD
1ATOL0 Layo EyeL ®aveL pio axobapoia, TOTE Lo piya,
TETAOVTOS L€od 0° aDTO TO TAVELOQEO TEQLROAL, B
TeTAEeL TAVW GO GAa T AvON %ol O ®avéva OtV
0o xabioel. Movo 6tav det v drabapoia, T1ote
auéome B xatéfer rol Oo vabioer tdvm o adTHV
®nol 00 Goyioer vou TV AVOOXRAAEVEL, AVATAVOUEVY
o1l dvowdio oV TEORAAETTAL &0 TO AvaxdTena
avTo, no 0t O EeXOAAD ATO Exel.

—Av 1000 ETLOVES ULl UUyo, ®OL ADTY WTOQOVOE
VO, WLAOEL RO TY) QWTOVOES VO 00D Tel UWmmwe EEQEL
av ovbevd VTAEYOVYV TOLAVTAPUALD, TOTE €XElVN
0t amavtotoe mog 88 yvwoiler nov Tl €ival adTd.
«Ey®, 00 00l mel, E€pw g VA oVV oRoVTIdLL,
Tovaléteg, Arabapoies LWV, nayelpeio, POmULES.
‘H uia Aowov peptda 1@V avOodmmy HoLdlel ug ™
uvya. Elvo i #otnyopia tdv avOpdmmv mob £xeL ndoet
TAVTO VO OREPTETAL ROl VO PAYVEL VO fOET O, TL HAXO
VILAQYEL, AYVOWVTOS ®ol Ul Béhovtog mote va otabel
010 %O,

—H &\ natmyopia TV &vBodmmV woldlel ug ™
uéhooa. ‘H idiétnta tic péhiooac eival va foloxel xal
Vo, »dBeTon 08 O,TL A0 KAl YAURO VTAQYEL. AC TODUE,

Y TaAderyua, e OF wd aibovoa, oL elval YELETN
anabooiec €xel HATOLOC TOTOOETNOEL O ULOL YOVLOL
Eva hovroTut. "Av gpégouue éxel uua uéhooa, Exeivn 0
netdEel xal Oev Bu nabnoeL wovBeva Emg GTov PEET TO
AovroDUL. ®OL WOVOV €xeT B0, OTOOET.

—AvV TLAOELC TOEO T UEALOOO %Ol TN QWTHOELS
o VdEyovv oxrovmidia, avty B0 oo mEel T OF
YVwEilel. O 00D el «ExeT VtdEyovv YapOEvieS, Exel
TOLALVTAQUALLES, EnET Bundot, Exel nélL, éxel Tayaon,
gxel AovroUuLo» ol yevird 0 elvol yviome SAmv
TOV ®ROADV ®ol 00 €xeL wavteM) dyvola SAwv TV
nox@®v. AVTY eival 1) devteon Ooudda TdV dvOowTWY
gnelvov mol Exovv xahoVS AOYLOUOUE XL ORETTOVTOL
%nolL PAETOVY TOL RAAG.

—Otav o €va dpduo Poebodv vo mepmaTotv
Ovo avBpomwmoL ol 6oToL AVNROVY OTIS dVO AVTES
nOTNYOQ(ES, TOTE, PTAVOVTOS OTO ONUELD EXETVO OOV
Evag To{tog Enave TV «AVAayR» TOV, 60 AVOQWITOS THS
TEMOTNG ®oTNyolog, O el Eva EVho »al 6’ doyloet
vo. ornoAiCer Tic dxaboporec.

—Otav, Sumwg, mepdoer 6 dAlhog, T devteENg
noTnyoQiog, wov potdlel ug ™ uéAlooa, TEOoTaOET Vo
Boel ToOTO Vi Tic ORETALTEL UE YDUC ROl UE wiow TAGRa,
yior voo unv aioBavBotv xal ot EALOL TEQAOTIXOL TN
dvomdia avTy, TOV TEOEQYETAL ALTTO TIC POWULES.

Kot xaténge 6 I'€povtac:

—Evy® o0& doovg €pyovial ®al Lot ®aTtnyoQoUV ToVg
arovc—xal ug dvoxrolevovv—10v¢ A€W AVTO TO
naedderyna ®at Tovg Vwodewvim va. OlaAéEovy oE
ol ratnyopia B€hovv va foloxrovtal xal dvaidymg
vou PAgouv va otV ral ToVg AvAaloyoug AvOQmIToug
Thg ®aTnyopiog Tovg.

¢ no. Khedmoac Thie elye mer 1© 1977 010 Ayio

“Opoc¢ vy vo mpooxrvvnoet. [Ifjye og molla
novaotTiola, xal dtav Eépdacav 0to yépovta Iaioo,
0 . Khedmag tod Limmoe wion ovpfovin:

—Iatépa Matole, 0o i0eha v wopopeivo 610 Ayio
“Opoc, éogic Tt ovuPovAn not divets;

‘O yéoovtac [Matoloc elye 10 §1000T110 XEOLOWO RO
10D £lme:

—ITatépoa Khedma av peiverg 010 Ayro “Opog Oa
gtoal Eva AovloBdL mol Ot meooTeDEl ot dAAa
TVEVUOATIXO AOVAODOLe TOD Ayilov “Opove. ANAG AV
00 mac ot Povpavio—xol adto vow #AVELS, VO TTOLC—
0o Bewpeioat Evag AmdoTolOC.

Kot téte 0 mp. Khedmag Umdrovoe, PAETOVTOS TMS
adTOC 6 ASyoC Byfjre amd 10 0Tépa ToD 0, AV %al ElyE
ueyain aydmn v 1o Aywo “Ogog ot thyv [Havayio...

Ano 10 «Povndavolr I'épovres»



Vol. 09, Issue 01-02 Page 15 Orthodox Heritage
(0] AYIOQ NIK(")AGOQ I'IAavﬁg EVEYVOO YL ®ATOLO PTWYOS, TOV OEV TOD TO EmME0TEEYE

Apy. Arééavopov Mootpdrov (armo éva EAlnvopBiédoéo
PVALGO10).

Amo tov Xvvrdxtn: Ayamntol év XQLOTtd
AdeQQOL, Axouo xol OTiC UEQES UAS XVXAOQOQOTV
Ayior Gvdueod pag, 8&v eivar VmeofoArn. Ac
mooomabdnoovue va tovs uwunbodue, xoto TO
Svvatov puoLxd.

T
Xaigotg 0 tijg Nd§ov O¢ios pAaotog »ai TOV
Teoéwv 6 év maowy vroyQaUUOS, EAENUOCUVALS,
YNOTELOLS, AYQUAVIOLS AL TQOTEVYALS OTYOAALWY,
mwateg Nixolae.

KOchpafa gngpoaon Tig

aindwviic xato XpLotov
Cwiic ToY »abe ovveldntod
TLOTOD %Ol 7O TOAY TOD
moayuatinod xail telelov
tepéme, AmoTelel N Cwih ®ol
10 €oyo 10D Ayiov iepémg
Nwxoldov 1ot [Thava, dylov
TMOV HUEQDV UOLC.

‘H etavdpog nat Aylotérog
NéaEoc eixe v Oelo efivola
nal evhoyla VO €lvol T
vevételpd tov. 'evvnOnure 10 £tog 1851. O yoveig Tov,
nametdv Tdvvne xol Avyovotiva, Hrav dvlommotl
evmopol, eVoePeic nal xarordyabor, 6mwg SAol ol
vnowdtec. Elyav xal Eva gumooind xaixt mod miyoive
amo ™) Na&o oth Zuvpvn, Kovotavtivoumoly, arnoua
%ol otV AAeEdvdpeLa thc Atyvmtov.

‘H 6An tov Con, &mwo T modind Tov yoovia Axoua,
npoéheye ) uEAAovoo Twh kol wohtteio Tov. Tig Oeleg
Bavuatovpynés dvvauele Ehafe ue v xdon tov
Beod &m0 T maLdnd Tov xeovia. “Etot, yvideite tov
ROTOTOVTLOUO TOD %O x0T Tovg EEw &mo Ty I[16An nal
10 €l7E GTOVC YOVEIC TOV.

To mpdta yoduuato §uabe &xod TOV TOTTOV TOV—
natépa Tic untépag tov—igpéa I'edpylo Melooovyo,
%©oVI0 01OV Omoio &uabe vo duafdlet T0 iepo Waltiouro.
Mol Tov émiong mnyove oTic Oeleg Agttovyleg ®ol TOV
dwarovovoe 010 Tepo Bhua, évd mapdAAnio dexdtav
0 vapoto Tie Oeloc Aatpelac. “Otav 6 Nindhaog ftoy
0en0T1e00dQMV TV, O TATEQAS TOV EENOE TOV ROOUO
a016. “Etol f) untéoa tov podl ug v adehgn tov nodov
otV ABnva xol Ttipye voi 6 idrog nall tove. “Euevay oty
meQLOYY oL eival petaEl tod I Naod tod Ay. Twdvvn
¢ ITAGrog noat 100 Naot 100 Ay. IMavteleuovog
TAooob, dmov Vmfeyav Tohhot NaEubTee.

Moipaoav ug thv adelei Tov v oAb dEidhoyn
TATO XY TOVE TEQLOVOTa. AMNOL TO neEOLO Tov TO ERahe

noté. "Etol mapéuerve yioo 6An tov ) Lol pTmydc.
2& hwria Oexaemto ETMV oVVYPE Tio yauo ratémy
mEoemv ThHS untépag tovg ue Ty ‘EAévn Tlpopeleyylov
amwo to KuBnoa. Amo tov yAuo avto AmEXTNOE EVa
Y16, ToV Twdvvn. “Yotepa mébave 1) oUVLuydc tov. ZTig
28 “TovAiov 10D Etovg 1879 yelpotoviOnxe dLdr0VOg
otov I. Nao Metapuopgpaoeme Zwthooc ITAdxrac. Ztic
2 Magptiov ot 1885 yewpotoviOnxe mpeoPuteQog ®al
tomoBetiOnxe otov T. Nao Ay. [Tavtehenuovog TAlooo.
“Yanpétnoe éntong othv ‘Evopila tod Aylov Twdvvn Tig
0600 BovAiiayuévne. Xrov 8¢ I. Nao Ay. 'EMoocaiov
Aetroveyovoe xaOnuepLvd, ne Ydireg tov ALEEavVOQO
Homadiapdven ®ol Tov ALEEavO0o Mmoaition!

‘O Ayroc Nixoraog vfpge 6 dvlpommog toth Oeot, 6
doxnvog tepoupYog xal Adtong totl Toradnod Geod.
‘H ueydhn tov evrdfeia, M dmepLéolotn ®ahwaovvn
Tov, 1| VmepPfoiinn tov dglhoyonuatio,  GmTAdTNTA
10V, 1O &xTWOoPSAo iepatind Tov Nooc, 1 Agpdaotn
1eQomEEMELd TOV, 1) TATEIVOOT TOV, 1) AYATN TOV VIO T
Oeilo hatpeio not ol AoLTég BLEETES TOV TOV RaTAEIMOUY
ot ovveldnon tod Aaod.

Aév ayamnoe moté Tov 1o ThovTy. “Oca toh £dvay
auéowe T Edwve otolC pTwyove. Eixe nobodotioet
Evdena oirnoyéveleg yModv xol 6ppavdy. Xeovia
oL Yeovie Tovg Eduve Emidona nEYOL oL T TaLOLA
Tovg €yvay dexateoodomy £tdv. Bonboboe veapoig
dtaxrdvovg oTig omovdég tove. Evioyve vAnd xal
TVELROTLROL BOOVC ey Bvayun). Yrio&e dnatamévnToc.
I oo vat TAéov ai®dva Aettovpyotoe xabnuegLvd.
ALTog, AméLTTog ot GAheg TOVS Tig EvONAMOoELd!

I[ThoUtoC TOV ROl ONOAVEOC TOV, ®REVTIQO THS Cwig
oV, 1) Aettovpywi Lol thg "ExnAnoiog uog Avopowmog
mEooeVYHC, Tob O6molov 1) Lol Hrav uw draxovia
niotewe o aydanc Hrav vnotevtic. "Evioteve Sheg
TIC Z0QUXOO0TEC ®al TO AAOL ATAGC Rl TAVEEVTVOC,
eU0T0Y0¢ OTIC ATAVINOELS TOV, oVVOUaLe THY AmAd T T
1O TNV 1EQOTEETELL, TNV APELELD UE THV AYLOTNTO.
Aév eixe omovddoel ot IMavemotiuia, oUte OF
"Exxnoraotinéc Zxorée, oUte og Avxrela not M'vuvdoio.
Kat fowg vou uy) goltnoe »al o rapu TdEn 1o 1018
‘EAANvinoD Zyoielov. Katelye Sumg éoLota thv cogla
T00 Oe0?.

‘O ©ebc 06Enoe tov Ayio Nwwdloo ug 10 vo
Oavnotovpyel. Eivar éuétonta ta ovpatd Ttov.
"Efepdmeve dobevelg, dmoudrnouve daudvia, TQoEAeYe
to wéhhovta, Elvve dvorola Oéuata, cvupfouvieve
TOETOVIWG.

Enuéomoe ) Kupraxri) tot Acwtov, 281 Pefpovapiov
10D &tovg 1932. Adth eivol 1) uéoa mob Aetovpynoe
v tehevtoio pod 010 Eniyelo Buolaotiolo. Meta )
Oelo. Aertovpyia &xooe Tic aiodfoeic Tov. "Hrov déna
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N dooa 10 Pddv The 2% Maptiov. "Exave 10 onueio
10D Tiov Zrowpod xol eime: «TOv SoSuov TeTéhevra.
AGEa ool 6 Oedc! ‘H Bela ydon va odic evhoyel». Me
oVt T AGYLo dnoe TOV xGouo tovTo.

To mowt Epepav T iepd Tov helpavo otov Nao tod
Ay. Todvvou thg 6000 BovAlayuévne, dmov &€t€0n
ot Aotn0 mpooxrUvnua vy Toelc Huépes. Ol Aaixéc
EUONADOELC NTOV TEWTOPAVEIC ®ol TO TAHOOC TOU
Ao dvaptBunto. Xihiddeg haod natépbaocay dmo
TO AERAVOTEOLO ATTIRTS YLO VO ATTOYULLQETHOOVY TOV
oUYY00oVvo Aylo.

2tic 29 Adyovotov toh 1992, to lepwdTaTo ®OL
Bavnatovoyo Aeipava tod Ayiov Nixorldov tod IThava
tomofeTHON®aY 0F AONUEVID, AGQVAXO, TOV CHUEQD
Boloxetal 010 deELO ®Aitog T0D mapamdvw Naod. ‘H
Ayia pog ExxAnoio 1ov avexnovEe xol Emonumg mg
dyro zato v 135" Zuvodini) [epiodo (1991 - 1992) t0d

Goa Tob Aertovpyodoa, 100 ATEvavTL, STiodev THS Ay.
Tooamélng, tov Ay. Twdvvn xal 1ov Ay. [Tavtelenuova
ol wod elmave: “Avoffdoaus thv aitnoy cov oTov
Aeonétn Xootd, 6 ‘Omotog uic eime 8,11 0o meOdvel”.
Avotépa dtatayn, wod eimave».

A€év llataer oth) I'

AVOo pxpol gihotl, xnabog padilav otd dpduo,
ovvavinoav 1ov Ay. Nixolao. ‘O €vac o toug dvo
Arav Tomoc ayaddc nol Emeldh) Nrav éyaddc ol pihot
10V TOV Eheyav PAdnar ALY O€V ovvEBave DTS, NTay
amAdC 6OMOC ®al TOAD BpnorevVSUeEVOS. 210 dEOUO TOU
ouvvéavinoav tov ‘Ay. Nuidhao, Aéel 6 yaBoc otov iAo
tov: «Kolta&e var Oelg, O mamds d€v matdel oty yipy! Kot
0 uév dyaboc épieme 1ov Ayro 30 mévtovg mAvw &mo
10 Edapog, 6 Ot dAhog O€v wropodoe vor TOV Ol

‘Exdve ot Xovvego
To 1920, thv Nuépa 1MV XQLOTOVYEVVMY, AEITOVQYODOE

[Mavoéntov Oirovuevivod [€
[Matoiapyetlov, Emeirta
amo eioqynon tod Zef.
Mntpomohiitov ITato®dV *.
Nixodfuov »al ug peovtida
to¥ Zef. ITowwevdpyov nog
%®. Aupooociov.’H unviun
TOV TWATAL %OTO TV
roBiepmuévn  Taviyvem
e 2% MapTtiov. 'Edv 1
Nuépa the €00TiC ovumintel vota TV TeEiodo ThHg M.
TeooaparooTiic, TOTE 1) UVHUN TOV £€0QTALETOL ROTU
v éxduevn Kvpraxi. ‘Qoavtwe oth NaEo €optdlet
™v et Kvoiaxh tod ZemteupPoiov, évdd othv
ITdpo t™v toitn Kupraxrh tot Zemteupotov, noto Thv
®no0iepwbeion mpoopdtmg ZVvatn tov [1évte Ayiwv
e T. M. TTapovaEiac.

IMopabétovue EAAYLOTO ATTO TO TOALL BOVUATOVQ YA
TEQLOTATIXA THC Cwfic ToD Ay. Niroldov.

Epngdavion tév
Ay. Toavvov xzal Illavredenuovog

Kata 10 €troc 1923, Eva mvevpotiromaidl tov
EEQLETINMC AyaTnUEVO A0 TOV YEQOoVTa, AVOQWITOg
veuwdtog amo vyelo kol dpdom, €mabe didpEnEn
oxwAnroelditidoc rai €inoe ontdd Huépec. Méoa. o’
avTtég Tig Alyeg Nuépeg 6 Ay. Nindhaog «watéfaoce»
TOV 0VQAVO OTY| Y}, &0 THV AdLA®O0mTN KAl EYRAQOLNL
TEOOELVYT YLt VO EoEL TO ByamnuUéVo TVEVUATIRG TOV
oo,

To Poddv, Gty tijye 010 Ot TOV, AL XOTAAMTNUEVOS
otoVc d1xovc Tov: «O "HAlag Ot meBdvel, pod To eilmary
0 Ay. Todvvng xatl 6 Ay. [Tavreleumv».

[Tépaoav TElS uijves, MGomTov vor utoeEoel 1 ddehgpi
10D 0avOVTOC—AGY® 10U TEVOOUC—VO TOV QWTNOEL THC
anopic e10e T dmtacio. Tic Aéyet, howrdy, 8,11 «Tiv

wdoyovy GvOowmol, oXAVIO PUOLKA, TOV
Eoxovral oTov ®00U0, ETOLUOL VL0 Ti) factieia
100 OeoD, eVAoynuUEVOL ®al paxdoLot.
xabagol ti] 2apdig xai cignvomoroi. O Ilama-
Nixodag IAavag aro ti) vijoo Nd&o, wov éinoe
oTig TeEAevTaies Oexacetices, Tov 19°V aivva xai tig
mOBTES dEnaeties 1o 20°0 aidva, avijxel o” avTi
TV zatipyogia avlooawy.

Agp. KAgitog Toavvidong

0 Ay. Nwélaog otov ‘L
Noao 100 Ay. ‘Twdvvov
BovAiayuévne. Kowvayvnoe
uLo  OexomevVIAY OV
ovouate Toviio ®ol pio
nVEoL ®OWVWVNOE TO PEEPOC
™C, ®OL UETA TO OlvVeL OTHV
Tovhia yuor vou oLvovijoeL
%ol M 0.

IMatpvovtag to Peégpog M
Tovhia oto xéola g, yveitel T fAEUUO TNE TEOS TOV
lepéa nall apahiyo vo THe pUyeL TO Todt Ao To XEQLA.
Thic AéeL té1e 1) wvpilo: «Ilpdoeke, Ti Emabeg». Kal 1)
TovAhia tic dravtd: «Bhémm TOV mamd v 0TEREL TAVD

s ¢z

O eva O'UVVECPO»

“Eoxovtai

650

-4--.:__‘__/' “‘"“

TR
B

o W 1 i "3 7%
Elote Auaapwrnpévm pE Toug ‘Iepelg aag,

3E08~Lg AQOYE TL RAVATE YLOL TOVUS LEQEIS YLO VL
€10 TE EVYAOLOTNUEVOL; ZNTHOOTE &Amd TO B0 Eval
TOVAAYLOTOV TOOL YLOL VO TO APLEQWOETE 00 AVTOYV;
Nou(Cete 8,71 gpraive névo oi iepeic; M eivor moudid
oac! “Onwg tolg yevviioate €tol tovg €xete. Nati
olyvete TO @TaiEuo uovo o’ éxelvoug;

XoerdZetar xalvTeQovg iepeic; I'evvijote Tovg! “Ohog
6 haog eival breduvoc. ‘O hadg Exel TOVS OQUNVEVTES
oV ToD AE(Couv.

Exavahaufdvm: Xpetdleote ®aAITEQOVS LEQEIC;
I'evvijote Tovd

ITg. Agoéviog Mmoo (+1989)
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MnrpotroAitTng AUyouotivog Kavtiwrng:
0 Mupivog Mpoertg

ITHTH: EAAnvopBddooso mepiodikd «O LQTHP».

Koﬁt ¢Edpac ToVg mAdag
a0to® £étehevTnoEV>
0 VmepalwvopLoc Mntpo-
mwohitng mo. Plweivng
Avyovortivog (Kavtudng).
“Emerta &mwo 104 €ty Cofc
olynoe 6pLotindc whéov 1
TTOOPNTIXY PWVT| TOV OTH Y1,
T0 PROVIMOEC APUIVIOTIXG
xNovyud tov. AANO TO
TTAOVOLOTOTO  XOLVWVLXO
RO OVYYQU@PLXG TOV £0Y0—
Eyoape mEQLOOOGTEQO ATTO

b’ 80 Biprio—rol TO PWTELVO
naddeynd tov B cuvveyiCouvv vo éumvéouv TO
mAnowua g ‘Exxinoiag 1ot Xolotod...

ZelAyLoe MS BLOTEQUS PMTELVOTUTOS OTO OTEQEMUNL
e ‘Op0006Eov ExxAnoiac nabBdlo oyxedov 1OV
TEQUOUEVO QMVA. ACUTEOE KL AR TNYOONTOGC, EVOVS
%O OAGPWTOC, ARAUTTOS, TVQLVOS KO TTVEVUATOPAQOC,
ATEOUNTOC KAl BLVVTTOYWENTOS, 0IX0OOUOVOE TOV AOO.
Zvynwvodoe, ovviyelpe, NAExnToLle TO TAMjomuUa THG
"ExxAnoiog. ‘O pnoxapiotog Tepdoyng uévo tov XoLoto
ol TV ExxnAnoio tov eixe moo 0@OaAU@®Y...

Muwovuevog tov Tepd Xpvodotono dev @ofrOnxe
vo. €MEYEeL natd mpdowmo tov TtoTE Pacthéa [Tavio
%ol TOV ToTE TEWOUVTOVEYS Kwv. Kapauavii, yio )
PaveEn ®al oravOaA®ON VTOoTHOLEY] TOVS TEOS T
Moaowvioa. Otte ™) facihiooa Poeldepinn diotaoe vo
ENEYEEL YIOL TV OTAOT TNG RO TNV TEOOKRALON TNS TOOC
Tov Boudioud... Ztar yodvia thg Katoyig, uévo othv
Kolavn Aettovpyotoav ovooitia Vo TV émomtela
tov ug 8.000 ortilouévoug raONUEQLVAC...

‘Ouohoynthg rai vwepoomotig TV ‘OpB0dSEmY
doyudtwv, tohunoce vo. dtardYPer, ue GAlove dvo
Tepdpyec the Exnhnoiog tiic ‘EALGOOC, TO uvnuoovvo
to0 Oixovuevirod IMatoldpyov AOnvaysgov, Yl
TO AVOIYUOTO %Ol TIC VTOYWENOELS TOV TEOS TOVG
[Mamwrovg nat Tov Oixovueviouo...

“Ooca xal av yoogpolv dar tov dvemavainmtov
«mtatéga ADYovoTivov», Ommwg ATEXOAETTO VIO
TAVTOV—EVOELELC nal a0TY THC TATELVOPEOOUVNG
Tov—0 eival, 8L uévov dhiya, A OAyLIoTa. ALl
V& YoNowoToLomuey Bedmvevotov pedoty: «Towottog
MUy €rpemev AQyLeevcy. ALd, ral poraQilovies adTov,
doEdouev 10v Kiprov, doEdlovue nal edyooiotoduey
TOV Ogd, dL8TL €ydolroe otnv EALGOC nal othv
‘Opbodotia tétolov mipivo mpoghtn— Exioxomo.

Evvéa Marpikég NouBeoicg Trpdg MioTolg

Tépovra Toavvikiov Mraldyv.

(1) Elne 6 yéoovtoc o Evav véo §Sx1wo mob noAL eiyxe
AAaPeL dDpo Eva noumooroive &mo Evav dALo TaTéQa.
«ADTO TO ®OUTOOXROIVL B0 0OV TNTNOEL TOAY XATTO...»

(2) Oi apydorol oty mpooevyy v Aéve 0o mLo
ouvyva 10 «Ildteg Hudv» i) Tov N Yoo 7 ndmolo dAAY
TTOOOEVYT XWEIC VO ETUEVOVY OTYV BEYT TOCO OTHV
ey to¥ ‘Inoo, dAAo mpoomabdvTag v’ dmoxrTioovV
®OTAOTOON £YOHYOQONS 0TIV TaLpovoia Toh Oeo.

(3) Kallitepo viu €l00L 0TOV %6010 UE TOV 600 Vi
YIVELS LOVOYOC TTOLQOL VO ETO0CLL OTO WOVOLOTHOL UE TO LVOAD
ot gyndouta. “Omolog eival 0TOV #GOUo %ot doxiudle-
Tou €101, O faler MG 0TOYXO TOVAAYLOTOV TO TEAEVTATAL
¥00Vvio. TNE CNME TOV VL TO TEQAOEL OTO LOVALOTNOL.

(4) N nowvovate 1o wadid oog xd0e Kvoroxi. K o
noto 1) Sudonero e EBSOUAdOC VoL Rl HEYAI
YLOQTI] VO TO ROLVOVATE ROl TOTE.

(5) Awapatetar tovg flovg Tdv aylmv. "Exel Oo foeite
UeYAAN TTloTN ROl CUUPBOVAEC TTEQL TOOOEVYTC. O Poelte
™V lotopia »al THv &AnOwvYy pLhoocogia, xoTovoNnTh
v Shovg. Kot wévo d” Sha, Oo foeite noogeg dvBom-
TV U€ow TOV OTolmv épydotnre 10 Ayio Ilveluo.

(6) Etvv 6hot ot XoLoTiovol 0T 0o Wog VIO TEVOY
uio €pdoudda, av Ba oTAUATOVOAY TIC EXTQWOELS ROL
Tig Avouieg, éav Bu petavooboav eihrQvdg, 0V O
¢Eopohoyodviayv rol B0 nowvmwvodoav, Bo PAEmate
ueydio Bavuata. Oo yUpLle 6 Oeog 10 TEdowmo Tov
AL TEOC T YW WA,

(7) TIwo Alyn tmiedpaom ®al TO TOAAY TEOCEVYY.
“Omolog 0 PAEmer naBShov tmhedpoon xdvelr TO
noAAlteQO.

(8) Amd 1OV ®aONUEQLYO ROVEVE TEOCEVYTIC VO Ul
Aetmel to Waktiolov, tovhdyloto 1-2 nabiouata.

(9) 'H untépa vor mpooevyetal nall ue to motdi tnge.
Na T péfet o pixoa va tpooevyovtol. ‘O nabévag
ue 9,tL TopLdlel othv Awria Tov, dAdo meémel vou
gmuuével 0 a0To. "ETol 10 mondu ueyaA®dvouy ug to
XpLoTo %ol T ueyorawvel "Exeivoc.

o'shdz S hde*s

IagaxaloDue Tovg GvayVDOTES Hag vV Uiy
Aopovodv tiiv magafodi) tijs éT1joLas ovvogoutis
TEOGS RAAVY) TOV OYETLXDV EEGOOV YLO TV EXdOON
70V T EOVTOg PUAALadiov. 'Exiong, 600l Egovy Thv
oixovouLxi) evyEpeLa, dg ovvdoduovy, av 0€hovy,
OTIV TARELVI] TEOOTAOELD pag ArwooTEAALOVTAS RATL
TEQLOOOTEQO GO TNV ETOLX TVVOQOUT) TV 24
d0AAagiov mEog Evioyvomn Tiig GdeApoTNTUS
«“00arog Iotpiv».
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0 KaAéyuyxog Xaprorraixtng

‘Eva yopropsvo Kvrpiaxo oujynua (repepdby), kataypapes
ano tov Xapdiauro Emaueivavoa.

EEPMrev 6 Inootc Xowotog pe tovg pobntég Tov

Vi yvpioer T ywoud, vor 8et L yévetal. “Hobev
Ao THYV dAnEav £VOS YmwELoD TEOg To. tdvm. “Eva émo
10 omitia fHroy dvourtd. Tovg Aéyel:

—Agv Eyete Miyo tOmo v puelvovue xi Eueic €0,

—Agv Exovue, Amdvinoav avTol.

[THyav eic GAAo omitL.

—Agv Eyovue, dev E€rovue, uEyoL OV TEAEIWOAV TO
onitia ToD YwELod.

Eic v telewwpl) 100 xwE1o, Elye TO MO OmLTAHL
tov €vag dvlpwmoc. Todtog O
G vBowmog Nrav xotomalytne. Iowv
Aiyo %apd elyxe moiEel 1O meQPSAL
TOV 0T XOQTLO ®Ol Exfjoay ToD TO.
Meta €malEe T @EOAXTH TOV THV
aAAn, Enfioay TOD TNV ROl Exelv.
210 téhog EmauEe voll TO OTITL TOV,
alO Emtfoov TOD TO %Ol TO OTiTL.
[TiHye 16tE O PTWYOS OTNHV ANQEAV
101 YwEoY, Erov NTay nic Thotelo
oV dgv v Bpile navévac. “Exnaue
uta wxey Odum, Orwg-06mme, ROl
EQVOVOE UE T1) YUVOLIXO TOV ROl TOL
dv4 Tov UWEG.

“Orte 1 €EEPN 6 'InooDg XoLoTog vl
Enope TEOC T TAVW, %L QWTOVOE,
alho M amdvtnon gic 10 Eva omiTt
Hrav «8¢v Eovue» xal 01O GAAO
omitt «dgv €yxovue», €pbaoce oTh
tehetmul] Tod yweot uovog Tov dgod ol uabntéc
Tov Exopav miow. HOpev éxelvov TOV @Tmyd TOV
YOO TOTTOLIR T ROl TOV QWTAL.

—Agv €yelc Myo TOmo VO LEIVOUUE ROl EUETC;

—"E, éx€l mov 0 peivovue gueis, vo pueivelg xot "Eov.

K évépn €oow 6 'Inootg Xouotde. Aéyel tdte 1) yuvaixa
o0 AVTEOS TS

—Agv Exovue timote. "Efala ndtL 2oouutvdlo d@To
no wotdree. T Oo oD fahovue vou aet;

Ttod, éxelvn 1) doa dvagaviorovy dmo 1oV TéQoV
TS aOAM)S ToD OmLTLoY, Evag, AALSVac-GAAOVaC noONThS
dwdena nabntéc. Mg tov Inood XpLotd dexaTQElC.

—Ti 6t nGuovue TOEQ; AQAET TOU 1) yuvaira.

—Tu B8 nGuovue tpa; OVooov, @Eiooe, UV TETg
TimoTta.

2ZLdmnoe 1N yuvoiro.” Yotepo ToQauéQLoay EXET nol
€0@, »al AmAmwoe Eva Pabi youol xol EPaie Tdvm Eva
ToOeLoUAVOULOV. ZXROQTLOE RATOTL TAV®, EXETVOL TO
HOOUUVO L ROl TIC TATATES KO T YPwULd.

—"E, AéyeL 1| yuvaira, 00 yoptdoovv; Agv Eyovue
timota dALo. TL vo »duw;

“Exatoav, 6 Incotc Xp1otog ®ai ot nadntéc Tov »al
Etomyay. M1jte to pouuvdio EAepay, WTe ol TUTATES,
unite o Youwa Eherpay. “"Egayayv, Epayav xi uetvoy
nOL ®AUTOoO RouudTIo Teplooevpata. EOASYNoEY Ta
0 "Incotic XpLotéc. Mmopotv vo Aeipovy;

Mg Epayay, onradONKay.

—7"E, mo® 6a Samiwoovv twoa; AAAET TOL 1)
yuvaixzo.

No toUg ATAWOooVUE RAUTOO QOVYO YOUL OTO Padl
%L 6 AGorRAAOS TOVUS VO ®OWNOET u€oa OTH WOV WOG.
"Eueic v Byodue Ew. Elval xaloxroiol, Aalel e, OU
BQovus v ®xovAovpmwBotue TOVTOTE.

BoAgvtnrav £ton. Kownnrov
arhou éxet, alloL €0M, mTEQQ.OE 1)
- vinta. ME 10 ydoauay 10D fAlov,
gonrawdnoav. Ilgiv v EEBET, TG
T TAS YO VO UyovV, 0 Incotlg
Xo10T10¢ MAET TOD dVvOQWTOUL:

—T\ ®aho B€Nel VO 00D RAUW;

—Koai i odig Enapa Eywm;

—ITov uéc rho&évnoec.

—Mad...

—"Oy1, nol 10910 TOU UdC Eneueg
®ohov €vi. Einté uov ti BéAeic.

—Ilepvd cov VO Ut ®AUELS VO
%©eEdIlw oth YOO TId;

—TIw 6voua tob Oeod! Eimé nov
GAAo modyuo vo 0ol rAUM Vo
od.oelg T TaLdL oov.

— Oy, AoAel 1OV, €ixa Svd
poanTtéc, Emfjoay nod Tec, eiya Eva
ornit, énfoav wod 1o ®al éxeivo. Twpa tovg Exm dyTL
VoL T TAoW TloW.

—7"E, miyaive moiSe nol 0o xepd(oeLc, Elmtey TOV, %L
ATTOYOLLQETIOTNHRALY.

210 uetaly, Exeue novéva ujvo Tov OEV mhye O0TOV
ro@evé. Mo Epuye 6 'Inootg Xpotog, Wavi-uave iye
Bovontdc.

—Q! M ot fjloovv 1600 %apd; Tod eimwav ol
ovyyweLavol Tov uéiic tov eidav. “Eha v maiEovue
YO TLA.

—Nao watEovue, dmavtd éxeivoc.

“Efaiayv &mo uio Apa mdvw. IMatCovv, népdioe.
Balhovv &mo dvd, v€pdioe. Balhovv 1oels, ®€0dL0E.
Balhovv mopandvm, ®€pdloe TdAL.

— Oy Aoel tovs. Tovg maddeg dgphote Ttovs. No
Bahovue 10 TeEPAAL wov. Av ue xepdloete VoL 0dic dDOom
toUta oV ®€pdLoa.

BdaAlovv 10 mepPfoit, TO ®€pdioe. Ballovv nal 10
arAho, TO ®€QJ10E RO EXETVO.
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—Na BdAovue to omiTL.

“Efalav xal to omity, ®€pdLoe ®ol 10 omitt. [1fye 1o1e
OTI) YUVA{RO TOV ROl AOAET TG,

—No onrmBoiue, vor TdQOovUe T TEAYUWATA OTO OTTITL
nog, Yot woloue oot ®ol ®€p0Loa wiow OAn T
TEQLOVO LT UOLG.

“Eto, nfjyav €o0om tove. [Tépaoe 6 rapdg, ueydhmoav
TO TALOLA TOVE, YEQOLOOY QLUTOC %L 1) Yuvaixa tov. Miov
nuéoa xdieoe 1o woudLd Tov.

—"Otav mebdvm AaAel tovg, vo uod Paiete wio
TEATOVAC. XOLOTLO WECQ OTOV ®OQQO.

—Na& 0ot Bpalovue matéQa.

“E, peto &mo xaumwooo ropd, mébave. “"Egeoav uia
TOATOVAQ 0TI ®al TOD TO EBahay u€oa 0TOV ®EQPO.
Sav THYe eic TOV A@Evn pov 10 Oed énel mdvm, Nodav
®OVTA TOV 0L Zatavadec.

—"Elo. @d¢, Ot ot mdpovue oti) KShaon. Ou ot
ndoovue ot Kéhaon.

—Ou ug maete ot ®Ohaon; No malEovue Yo oTid, %t
v ut nepdioete Vo UE TAQETE.

—O0! "Eueic T delEape 1o xaotd. Elvar duxn pog
EVPETY AVTO TO XAQTLY TTOV EYELS TAV® OOV,

Kabovrar waiCovv, #€pdioe. Zavamaitovy, ®épdiloe
TTAAL.

—O n¥pNC MoV eival HEoa 0TV REAOLON;

—Nal gimav adtol.

—Byalte tov xal pépte TOV EOM.

"Egéoav tov.

—H pdva pov givar péoa otiyv Kéhoon;

—Eivot péoa.

—"E, v matEovue Eavd.

[MaiCovv Eavd, népdioe. "ERyalav ®ol T udva tov.
ZavamaiCovy, ®x€pdioe TaAL.

—O mommoe Hov eival Héow;

Eivou péoa.

—O &A\oc 6 momTODS POV EIVaLL ROl 0DTOC PO

—Nal gival %ol avTdc.

—®dépte ToUC EEM.

“Etot, E€vav-Evav EByale dwdexa voudtovs. 2T0
UETOED NoBev 6 Ayyehoc vir TOV mdoel othv [Tapdderco.
AxolovBoTv miow Tov ol ol AAAOL.

—TobtoL ovhoi ivta Aoyovvrair, Pwtd tov 6
Ayyehoc.

—~E, 10970¢ £lval 6 Tommodc o, TouTn 1 wounod
LoV, TOVTOC £lval © ®UENE MOV, TOVTY ELVAL 1) LAV LLOV.
Eivat oOAot duxol pov.

—Mad, uévov éoéva mpdotage 6 ‘Incotc XpLotog Vi
ndoovue. Tovtn 1) covpouayLd OUAN;

—Mu eivar dueol pov. ITod &vi 6 Incotic XpLotde;

—"Evi dapad.

—dwvageté tov vo EpOeL.

“Otav Ho0e 6 Tootic XoLoTdg %l TOV E10€, AAET TOV.

—Mu 20V gloat 6 “Incotic Xplotde! Atv eloal adTog
moV NeBec Eoow pog!

—Eiuat, 1ot Aéyer 6 Tnootic Xplotdc.

—’Inoo® Xp1oté€ uov, AaAiel 100 60 AvBowTog, Ul
8tav Nobec €oom pog, oovv pévog Sov. “Yotepa Tov
nodov ®ol ol EAAot ol dunol cov, Zob eimwo var Pyeic
#Ew; Tobtoc elval 6 ®¥NC Lo, 1) wéva pov, 6 &dehgpdc
wov, 6 vouvac uov, 6 tdde, N deiva. Tovg EByala &md
™MV ®OAOLOM.

—O "Incotg XpLotog tov ®oltae, yoauoyéhaoe wal
100 lme.

—K£pdioec i) Baolkelo Tod Ood yLatl eioal
HOUASYUYOC %O B ELOOLL KO XOQTOTALTNG.

“EtoL attog 6 avOpmmog Tovg tijpe oVAovg uéoa 0To
[Mopddeioo. Eidec i xduvel 1} xaloovvy! “Evo ymotd
dev 1oV €pale uéoa oto omiti Tovg 1oV Inoot XouLoto,
gneivoc 0 PTwyoc EParév Tov ®i @LhoEEvnaoév Tov.
Eideg;

I"Lix G0 modyuo Vwdeyel 6 RATAAMNAOS ROLQOC,
Snoc eime not 6 Zohouwv CExxh. 3:1, 17). Twx
TV TEOoEVYY SUmC ®A0e xalEdC eival xaTdAAnAog
®noL rovévoe axatdiinioc. EvAoynow tov Kvoiov
&V TavTl ®ALO®, SLaTaAVTOS 1 AVEOLS AVTOT EV T
otouati pov. (Podu. 33:2). TV adtd ol 6 &wéotolog
wac TEOOTALEL VO TEooeVYOno.oTe GdtdAeimta (A”
Oeo. 5:17), émeldi) 10 napdc elvat ratdAAnioc
vioe 0énon. To ©do wac magayyélier nat 6 Kvprog
AEyovtoc Ayoumveite €V mavTl xoe@® OEOUEVOL (VoL
Gratoxoitws oTNTe EUTPO0OEY TOD LNUCTOS TOD
Xototod. (Aovx. 21:36).

“Omoroc B€her Lowwov va xabapioel TV ®aEdLd
ToV, 0¢ ™) @AoYiCel ovveyx®ds ug ™ wvnun tot Kvpiow,
OV wEETEL VO TNV €YEL LovadLxy) VOEQT UEAETN %Ol
aroatdravot Evaoyoinon tov. 'att oot OEAovY Vv’
amofarovy T carila ToD E0vToD TOVE, OEV TEETEL
aALoTe VO TEOOEUYOVTOL XAl dALOTE Oyl, AAADL VO
ROTOYIVOVTOL TTAVTO UE TNV TTEOOEVYY ROl VO THOODV
10 vol Tovg (0% naBoEdTNTO ROl OF CUVEYY UVHiuY
10D Oe0®), Andpuo ®L STav etvol #amov EEw Amd Tovc
Tepovg Naovg.

Avtioyov tot Havoéntn
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XpioTiavoi Aixwg XpioTov

Tlpecp. Arovvoiov Taron.

doo Xptotioviry gwvat 1 ®owmvia pog; IIéoo

Xototiavol gival ol Xolotavol pog Mimwg §
omola wioTn toug Exel vexpwBel; MNmwg 6 XQLoTog
gnnoedlel EAAyLoToug dvOQWTOoUC;

Ta éomtiuata &mroaoyorodv ToVg A&AndLvolg
XQLOTLOLVOUC %Ol TOVSC ROAOTQOOIQETOVS, OV
0éhovv va otpagodv o010 XpLotd. O Nnigowv,
o Anuationévog Stmg %t €yd, amdvinoe: «Mmroo®d
v dmavtiom ug evxolla. ITpogavde M xowvwvia
uog 8&v elval XoloTlaviny, yior vou ui) d 8,tL eival
avtiXgrotiaviryg. Ot évBpwrot, Taedro mob pépouy T
opoayda tod Xototiavod, eival &didgopot. ‘H miot
Tovg dev émnopedlel xaBdhov th Cwn Tove. ‘O XpLot1dc
YU 00TtoVg dmovotdlel. Ou toluovoa va td G,TL O
XQLoTOg AmovoLd.lel nat &’ T Cwl) TOAADY #ANQIR@MV!
Kal éam” ™) Coh) moAAdv novaydv! Kabe gpopd ol
TOEATNE®M 1) uabaivo TOV 160 Lofis TV dv Bodmmy,
TEPTW 08 ®aTdOMYn rat dvnovy®d. IToon dovield
aMBeia yoeldletar yuow vor fehtiwBel 1 givdva. Kal
8tV @TdveL 16vo 6 AGyoc. ATOTELECUATIXGTEQOC ELVALL
0 dyrog tpdmoc Lmfic. “OAot déyovtal G,TL TEETS AyLot
vépovTtec 08 ula ueydin méAn umwoQodv vo. eTvyovy
TeQLO0GTEQX AT O, TL OeNADES 1EQORNQUHRES».

«O MOyog tol Oe0l AvTivaTaoTaAdN®E &’ TOV AGYO
toD ®néouov %ol the patardtntac. Ot ovyyoovol
avBpommot éyrnatérerpav tov Tepo Nao t0h G0l ol
otpdgnoav ot BEatoa, oTd ®EVTEA OLao%EdUONG,
o1l YNTEDU, OTIC TTOMTIRES OVYREVTOWOELS RUL OTLS
#noOULrES ExdNAdoelc. "Exel meovolv moAMEC MQEC
™v £BOoudda, GALL Yo TOV éxxAnoloaoud Tovg THV
Kupraxi dev Exovv otite uioh) doa dtabowum. Aev €xouvv
Slya Oeo, yI’ adto ®ol OV VidBovV §,TL TOVS Aelmel
7 Oeia. Aotpeio», eiwa cvurAnoopotind. «Mévouv
avemne€aotol xal o’ T Tedtuma the ‘ExxAnoiac.
Ol iegtc eindveg TV Aylmv OV TOVS oUYRLVODV. ZTh)
0€om Tovg UINRAV TO TOPTEETA TMV CUYYQUPEMY,
T®V N0oTOLDYV, TOV TEAYOVILOTOV, TOV Cwyodpwy,
TOV TOMTIXDV, TOV QLAOCOQPMYV ®.AT. AVTOUG
TEOOEYOVY %Al EXTIWOVV. AVTOVSC upmodvral %ol
avT®V Yivovtal dmadol. I'vwpilovy nal AemwtouépeLeg
AT THV TEOOWTTLXT TOVS LN ATodéyovtat nat Ao T
AOVNTLRA TOVC RO AVTO TOVS OONYET O TOALEC TTWOELS
%ol SOVoTVYlES. AVOTUYMC Ol TEQLOOOTEQOL AVOQWTTOL
EUmLoTeVoVTaL TO TEAOWITA THS ONUOCLOTNTOS ROl OYL
ToVg Aylovg thc 'ExxAnoiac».

«ITpémer vo émonuavm 6,tL T TEdowmTo AVTd,
Eva €xovv nAmoLo XAQLOUD ROl TOQAYOUV RATOLO
govo0, 8tV Erovv N0oc. Eivar glhddoEa ol pikidova.
IToAhAeg popEg £xovy ol duodLdTNTEC 0TO dNUACLO

Tonéa ®al O€hovy viu tooPfdrdovTal xal vo oubuiovv
T0 mweayuato Omwg éxelvolr BEhovy. AmévavtL OF
oToVg ovveLdNTovg XELoTLAVoUS AVTLOQ0TUV uE
10670 ATAELMTING, THC TAYA ELVOL TEQLOQLOUEVNC
AVTIANYNE ®ol GoVNTES ®A0e ®oowrfc xapdc. Agv
Boloxovv oyedov timota 10 OeTInd ®al Tovg OETOVY
010 TEQLODOLO», ELTTa EVOYANUEVOC.

«'H &vtidpaon avty 0o ELeya 8,TL VoL QUGLOAOYLKH,
ago® ol XpLotiavol &pvodvtal Sho Goo €xelvol
EmAEYOUY ROl ®AVOUY. QoTo00, fAETM™ §,TL 0TO PdOOC
TS Yuyic Tovg €xouvv ®Amolo oefaond yu' avTovg,
viott Oovpdlovy T ovvémeia oth) Lwn Tovg, AAAL ®ol
™V ABwdtnTa 2ol &yamn tove. Agv €xovv Sumwg TOV
NOWiouo vo Tov Exdnidoovy ) v tovg wunbodv. To
HOOULXO PEAVNUO TOVG EYEL AiYUAAMTIOUEVOUC».

«NAg@wv, 0t f1fela vor LoD TETS TO UQUKTNOLOTIXY
100 Xototiovod, tot dvlpdmov dnradi mob eival
%OVTU 0TO XQLOTO».

«To ovvopitw o Eva. Elval otoouuévoc 0td XoLoto
ue miotn ol dydnn, Yy’ ad1o %ol 1pooeUyetol 600
yiveton meQLoo6TEQO, AMAL 1ol Ayadomoldg eival o
Oheg Tig éxdNAwoelg tov. BéPaa, T modywato dgv
givol etnolo otV noOnueovy med&n. Ot ProTinec
UEQLUVEC TTEQLOQILOVY TO €AeVOEQO YOOVO, TOV TEETEL
vV BLPLEQWVEL TNV TTEOOEVYT XAl TNV EUTQaxTY &Yamn
TEOC TOVC &dehpoic Tov. ADTO Suwe Sev elval §voyo.
A ) otwyu, mov Umdeyel | Gyody mooalpeon,
0 Og0g avEAvVeEL TV TEOVOLE TOV OTOV AANOLYO
XotoTiavo, 1ot dvoiyel dpduove ot 10D divel veeg
dvvatdtnre».

«To modynata dtv fertiddvovral. ‘H xatoanila eival
UeYEAN. Xdavovral xal oi gxhextol. Kal poxdoot eivat
EnETVOL, OV AVTLOTEROVTUL Rl SLOTNEOTV TH Avyvia
TOVC AVOUUEVY», ELTTAL OYESOV ATOYONTEVUEVOC.

L'O O%OTOS pag OV eival Vi ®aTadixdiovpe TO X0®0,
alla va To drogBovovue. Mg v ratadixn O
AvOoWITOC WITOEET VO XOOET, UE THV RATAVONOT ROl
™ Pondeta B cwOel. TOV AUAQTWAO TEETEL VOL TOV
AVTIXEICOVUE UE BYATTY ®OL UE OEPaoUO otV EevBepia
tov. “Otav €va oixoyeveland nog mpoommo QUYVEL
€va Palo amo TO TEAmELL ROl TO OmAEL, OVVNOWS
00YLLOnaoTE. AV EREIVN TN OTLYUY, TV XQIOLUY, WE WLOL
®nivnon Yuywic avipmong nag, deiEovue natavonom
%ot duratohoyfoovue th tnuia, #epdioaue xot Ty Yuym
oS %L TV Yoy 1o dedpod nac. Kiavty eivon 5An 1
TVEVUOTIXY Con pog: Mt %ivinom avipmonc o, nEoa.
oTic dorpaotes TV OAIYewY, AT TV AYyavARTNON TOT
EYmiono® otV ®oTavonon g ydmns.

I'épovtag Iopgvorog (+1991)
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MEN HAVE FORGOTTEN GOD...
By Alexander Solzhenitsyn (+2008).

The 1983 Templeton Prize
for Progress in Religion was
awarded to Alexander Sol-
zghenitsyn for being ‘a pio-
neer in the renaissance of
religion in atheist nations.”
At the awards ceremony
in Buckingham Palace on
May 10, 1983, Solzhenitsyn
delivered a short speech,

b followed later that day by

an address at Guild-hall.

They are printed here with several abbreviations for lack of space.

In spite of the fall of the Soviet Communism (which had been a

central focus of Mr. Solzhenitsyn’s work) his words are ever more
applicable for our days and especially for our western society.

Trof
Your Royal Highness: Permit me to express my apprecia-
tion to you for taking part in this ceremony. Your par-
ticipation lands special dignity to these proceedings.

This is the first time that the Templeton Prize has been
awarded to an Orthodox Christian... And I am very much
aware that Eastern Orthodoxy, which, during the 65 years
of Communist rule, has been subjected to persecution even
fiercer and more extensive than that of early Christian times,
has had—and still has today—many hands worthier than
mine to accept it.

In this persecution-filled age, it is appropriate that my own
very first memory should be of Chekists in pointed caps enter-
ing St. Panteleimon’s Church in Kislovodsk, interrupting the
service, and crashing their way into the sanctuary in order to
loot. And later, when I started going to school—passing on
my way a kilometer long compound of the Cheka-GPU and
a glittering sign of the League of Militant Atheists—school-
children egged on by Komsomol members taunted me for
accompanying my mother to the last remaining church in
town and tore the cross from around my neck.

Orthodox churches were stripped of their valuables in 1922
at the instigation of Lenin and Trotsky. In subsequent years,
including both the Stalin and the Krushchev periods, tens of
thousands of churches were torn down or desecrated, leaving
behind a disfigured wasteland that bore no resemblance to
Russia such as it had stood for centuries. Entire districts and
cities of half a million inhabitants were left without a single
church. Our people were condemned to live in this dark and
mute wilderness for decades; groping their way to God and
keeping to this course by trial and error...

More than halfa century ago, while I was still a child, I recall
hearing a number of older people offer the following explana-

tion for the great disasters that had befallen Russia: Men have
forgotten God; that’s why all this has happened.

Since then I have spent well over fifty years working on the
history of our Revolution; in the process I have read hundreds
of books, collected hundreds of personal testimonies, and
have already contributed eight volumes of my own toward
the effort of clearing away the rubble left by that upheaval.
But if I were asked today to formulate as concisely as possible
the main cause of the ruinous Revolution that swallowed up
some sixty million of our people, I could not put it more
accurately than to repeat: Men have forgotten God; that’s
why all this has happened.

What is more, the events of the Russian Revolution can
only be understood now, at the end of the century, against
the background of what has since occurred in the rest of the
world. What emerges here is a process of universal signifi-
cance. And if I were called upon to identify briefly the prin-
cipal trait of the entire twentieth century, here too, I would
be unable to find anything more precise and pithy than to
repeat once again: Men have forgotten God.

The failings of human consciousness, deprived of its divine
dimension, have been a determining factor in all the major
crimes of this century. The first of these was World War I,
and much of our present predicament can be traced back to
it. It was a war (the memory of which seems to be fading)
when Europe, bursting with health and abundance, fell into
a rage of self-mutilation which could not but sap its strength
for a century or more, and perhaps forever. The only possible
explanation for this war is a mental eclipse among the leaders
of Europe due to their lost awareness of a Supreme Power
above them. Only a godless embitterment could have moved
ostensibly Christian states to employ poison gas, a weapon
so obviously beyond the limits of humanity.

The same kind of defect, the flaw of a consciousness lack-
ing all divine dimension, was manifested after World War
IT when the West yielded to the satanic tempration of the
“nuclear umbrella.” It was equivalent to saying: Let’s cast off
worries, let’s free the younger generation from their duties
and obligations, let’s make no effort to defend ourselves, to
say nothing of defending others, let’s stop our ears to the
groans emanating from the East, and let us live instead in the
pursuit of happiness. If danger should threaten us, we shall
be protected by the nuclear bomb; if not, then let the world
burn in Hell for all we care. The pitifully helpless state to
which the contemporary West has sunk is in large measure
due to this fatal error: the belief that the defense of peace
depends not on stout hearts and steadfast men, but solely
on the nuclear bomb...

Today’s world has reached a stage which, if it had been de-
scribed to preceding centuries, would have called forth the
cry: “This is the Apocalypse!” Yet we have grown used to this
kind of world; we even feel at home in it.
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Dostoevsky warned that “great events could come upon
us and catch us intellectually unprepared.” This is precisely
what has happened. And he predicted that “the world will be
saved only after it has been possessed by the demon of evil.”
Whether it really will be saved we shall have to wait and see:
this will depend on our conscience, on our spiritual lucidity,
on our individual and combined efforts in the face of cata-
strophic circumstances. But it has already come to pass that
the demon of evil, like a whirlwind, triumphantly circles all
five continents of the earth...

In its past, Russia did know a time when the social ideal
was not fame, or riches, or material success, but a pious way
of life. Russia was then steeped in an Orthodox Christianity
which remained true to the Church of the first centuries. The
Orthodoxy of that time knew how to safeguard its people
under the yoke of a foreign occupation that lasted more than
two centuries, while at the same time fending off iniquitous
blows from the swords of Western crusaders. During those
centuries the Orthodox faith in our country became part of
the very pattern of thought and the personality of our people,
the forms of daily life, the work calendar, the priorities in ev-
ery undertaking, the organization of the week and of the year.
Faith was the shaping and unifying force of the nation.

But in the 17th century, Russian Orthodoxy was gravely
weakened by an internal schism. In the 18th, the country was
shaken by Peter’s forcibly imposed transformations, which
favored the economy, the state, and the military at the expense
of the religious spirit and national life. And along with this
lopsided Petrine enlightenment, Russia felt the first whiff of
secularism; its subtle poisons permeated the educated classes
in the course of the 19" century and opened the path to
Marxism. By the time of the Revolution, faith had virtually
disappeared in Russian educated circles; and amongst the
uneducated, its health was threatened.

It was Dostoevsky, once again, who drew from the French
Revolution and its hatred of the Church the lesson that “revo-
lution must necessarily begin with atheism.” That is absolutely
true. But the world had never before known a godlessness
as organized, militarized, and tenaciously malevolent as that
practiced by Marxism. Within the philosophical system of
Marx and Lenin, and at the heart of their psychology, hatred
of God is the principal driving force, more fundamental than
all their political and economic pretensions. Militant atheism
is not merely incidental or marginal to Communist policy;
it is not a side effect, but the central pivot.

The 1920’s in the USSR witnessed an uninterrupted proces-
sion of victims and martyrs amongst the Orthodox clergy.
Two metropolitans were shot, one of whom, Veniamin of
Petrograd, had been elected by the popular vote of his diocese.
Patriarch Tikhon himself passed through the hands of the
Cheka-GPU and then died under suspicious circumstances.

Scores of archbishops and bishops perished. Tens of thousands

of priests, monks, and nuns, pressured by the Chekists to
renounce the Word of God, were tortured, shot in cellars,
sent to camps, exiled to the desolate tundra of the far North,
or turned out into the streets in their old age without food
or shelter. All these Christian martyrs went unswervingly
to their deaths for the faith; instances of apostasy were few
and far between. For tens of millions of laymen access to the
Church was blocked, and they were forbidden to bring up
their children in the Faith: religious parents were wrenched
from their children and thrown into prison, while the children
were turned from the faith by threats and lies...

It is true that millions of our countrymen have been cor-
rupted and spiritually devastated by an officially imposed
atheism, yet there remain many millions of believers: it is only
external pressures that keep them from speaking out, but, as
is always the case in times of persecution and suffering, the
awareness of God in my country has attained great acuteness
and profundity. It is thus here that we see the dawn of hope:
for no matter how formidably Communism bristles with
tanks and rockets, no matter what successes it attains in seiz-
ing the planet, it is doomed never to vanquish Christianity.

The West has yet to experience a Communist invasion; reli-
gion here remains free. But the West’s own historical evolution
has been such that today it too is experiencing a drying up of
religious consciousness. It too has witnessed racking schisms,
bloody religious wars, and rancor, to say nothing of the tide
of secularism that, from the late Middle Ages onward, has
progressively inundated the West. This gradual sapping of
strength from within is a threat to faith that is perhaps even
more dangerous than any attempt to assault religion violently
from without.

Imperceptibly, through decades of gradual erosion, the
meaning of life in the West has ceased to be seen as anything
more lofty than the “pursuit of happiness,” a goal that has
even been solemnly guaranteed by constitutions. The concepts
of good and evil have been ridiculed for several centuries;
banished from common use, they have been replaced by
political or class considerations of short lived value. It has
become embarrassing to state that evil makes its home in the
individual human heart before it enters a political system.
Yet it is not considered shameful to make dally concessions
to an integral evil.

Judging by the continuing landslide of concessions made
before the eyes of our very own generation, the West is ineluc-
tably slipping toward the abyss. Western societies are losing
more and more of their religious essence as they thoughtlessly
yield up their younger generation to atheism. If a blasphe-
mous film about Jesus is shown throughout the United States,
reputedly one of the most religious countries in the world,
or a major newspaper publishes a shameless caricature of
the Virgin Mary, what further evidence of godlessness does
one need? When external rights are completely unrestricted,
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why should one make an inner effort to restrain oneself from
ignoble acts?

Or why should one refrain from burning hatred, whatever
its basis—race, class, or ideology? Such hatred is in fact cor-
roding many hearts today. Atheist teachers in the West are
bringing up a younger generation in a spirit of hatred of
their own society. Amid all the vituperation we forget that
the defects of capitalism represent the basic flaws of human
nature: allowed unlimited freedom together with the vari-
ous human rights; we forget that under Communism, the
identical flaws run riot in any person with the least degree of
authority; while everyone else under that system does indeed
attain “equality”—the equality of destitute slaves.

This eager fanning of the flames of hatred is becoming the
mark of today’s free world. Indeed, the broader the personal
freedoms are, the higher the level of prosperity or even of
abundance—the more vehement, paradoxically, does this
blind hatred become. The contemporary developed West
thus demonstrates by its own example that human salvation
can be found neither in the profusion of material goods nor
in merely making money.

The deliberately nurtured hatred then spreads to all that
is alive, to life itself, to the world with its colors, sounds,
and shapes, to the human body. The embittered art of the
twentieth century is perishing as a result of this ugly hate,
for art is fruitless without love. In the East, art has collapsed
because it has been knocked down and trampled upon,
but in the West the fall has been voluntary, a decline into
a contrived and pretentious quest where the artist, instead
of attempting to reveal the divine plan, tries to put himsef
in the place of God.

Here again we witness the single outcome of a worldwide
process, with East and West yielding the same results, and
once again for the same reason: Men have forgotten God.

With such global events looming over us like mountains,
nay, like entire mountain ranges, it may seem incongruous
and inappropriate to recall that the primary key to our be-
ing or non-being resides in each individual human heart,
in the heart’s preference for specific good or evil. Yet this
remains true even today, and it is, in fact, the most reliable
key we have.

The social theories that promised so much have demon-
strated their bankruptcy, leaving us at a dead end. The free
people of the West could reasonably have been expected
to realize that they are beset by numerous freely nurtured
falsehoods, and not to allow lies to be foisted upon them
so easily.

All attempts to find a way out of the plight of today’s
world are fruitless unless we redirect our consciousness, in
repentance, to the Creator of all: without this, no exit will
be illumined, and we shall seek it in vain. The resources we
have set aside for ourselves are too impoverished for the

task. We must first recognize the horror perpetrated not by
some outside force, not by class or national enemies, but
within each of us individually, and within every society. This
is especially true of a free and highly developed society, for
here in particular we have surely brought everything upon
ourselves, of our own free will. We ourselves, in our daily
unthinking selfishness, are pulling tight that noose...

Our life consists not in the pursuit of material success but
in the quest for worthy spiritual growth. Our entire earthly
existence is but a transitional stage in the movement toward
something higher, and we must not stumble and fall, nor
must we linger fruitlessly on one rung of the ladder. Mate-
rial laws alone do not explain our life or give it direction.
The laws of physics and physiology will never reveal the
indisputable manner in which the Creator constantly, day in
and day out, participates in the life of each of us, unfailingly
granting us the energy of existence; when this assistance
leaves us, we die. And in the life of our entire planet, the
Divine Spirit surely moves with no less force: this we must
grasp in our dark and terrible hour.

To the ill-considered hopes of the last two centuries, which
have reduced us to insignificance and brought us to the
brink of nuclear and non-nuclear death, we can propose
only a determined quest for the warm hand of God, which
we have so rashly and self-confidently spurned. Only in this
way can our eyes be opened to the errors of this unfortunate
twentieth century and our bands be directed to setting them
right. There is nothing else to cling to in the landslide: the
combined vision of all the thinkers of the Enlightenment
amounts to nothing.

Our five continents are caught in a whirlwind. But it is
during trials such as these that the highest gifts of the hu-
man spirit are manifested. If we perish and lose this world,
the fault will be ours alone...

NN
. the uncreated <
lght - -

As soon as you wake up in the morning, pray for a while,
saying: Lord Jesus Christ, Son of God, have mercy on
me. Then your first work should be to shut yourself in your
own heart, as if taking up position in an arena.

Having established yourself there, bring yourself to the
consciousness and feeling that your enemy and the pas-
sionate urge against which you struggle at the moment is
already there, on your left, ready for immediate attack;
therefore rouse against them a firm resolve to conquer or
die, but never to submit.

St. Nikodemos the Hagiorite (+1809)
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A DEAD NEW YEAR’S BABY IS
FOUND...
By Angela Michael, Jan. 1, 2010.

From the Editor: The article below appeared exactly one year
ago; it received no headlines and it was read by just a handful
of our fellow citizens, albeit it should have been the lead story
by at least the media that proclaims itself ro defend conservative
values. We are including it in our publication and entrear all
of our brethren to contemplate the treacherous topic of abor-
tion for what it truly is: the willful, first-degree murder of the
most innocent and defenseless of His creation, a baby in his
or her mother’s womb. We implore all of our readers to join
the rest of our citizenry on January 22nd, as we all make our
voice heard on the treacherous anniversary of the Roe vs. Wade
Supreme Court decision anniversary. Let us comprehend and
teach ourselves, our family, our brethren that abortion is not
a political issue, but a moral issue that
has become politicized!

Tt

fresh blanket of snow covered the
Aground as a speeding ambulance
chased down a two lane country road
in the cold night, leading to a small Il-
linois metro-east hospital in Maryville,
Illinois transporting a newborn baby
boy. He had been born within the hour
and first-responders were working fe-
verishly to revive his tiny body. Inside
the emergency room they were met
with resuscitation equipment, but it
was too late. He was pronounced dead
on arrival.

Another late-term botched abortion. Tha
The mother, a 16 year old, delivered
him in the toilet after starting her
three-day abortion procedure over at
Granite City’s little slaughterhouse,
Hope Clinic for Women, on Tuesday. Missouri abortionist
and former felon Allen Palmer was the hired assassin. She
stated that the abortion staft kept giving her injections.
The next night, she went into full term labor, went into the
bathroom, and delivered her baby boy into the cold waters
of the toilet. She left him to call Hope Clinic. She notified
the on-call person of the situation. They told her to, “Bring
the baby in a bag back to the clinic in the morning.” She
panicked and called gr1.

At the hospital, emergency personnel took one look at the
baby and were saddened and disgusted. They listened to the
mother’s abortion sequence and the abortion mill’s response
to her emergency home delivery. Just on appearances, this

As of the day we celebrated
nksgiving in 2010, America had
seen over 53 million abortions “legal-
ly performed” since the 1973 Roe vs.

Wade Supreme Court decision

little one was perfectly formed, but dead on arrival. He was
3 Ibs. 5 oz. and 31 weeks gestation. In just nine weeks he
would have been considered full-term.

The hospital has called for a full investigation. Illinois sup-
posedly does not allow babies to be killed after viability at 24
weeks, so we have placed several calls to local law enforcement
demanding a thorough investigation. Who is policing and
regulating abortion mills in Illinois ? No one. Do we expect
the abortion mill to use the scout’s honor code? That’s like
asking the fox to guard the hen house.

This baby would have survived. It appears his mother let
him drown. She told paramedics she couldn’t handle picking
him up out of the toilet, so she left him to die. He was a
boy. The abortion mill may try and soothe her and buy her
silence. They will whisper, “You just had a miscarriage.” 1
would agree partly; it was a terrible miscarriage of justice for
that little boy. Who will be his voice? The revelers are busy
with welcoming the new year and the world will go on, but
I don’t know how much longer God’s
justice can sleep while such savagery
abounds.

This horrific incident did not have
to happen, but it does every day across
our nation, especially inside late-term
slaughterhouses such as Hope Clinic.
This is not the only late-term baby
that has been brought to this very
same hospital after a botched abor-
tion from Hope Clinic. The abortion
mill gets by with murder and make
a lot of money off it. Not only do
the death merchants make money
off of the abortion fee, but they turn
around and sell the baby’s body for
medical research and cosmetic firms.
That is why they told her to bring the
baby back in a bag to the clinic the
following day.

This is despicable. Just hours from
putting the old year away, and looking forward to welcom-
ing the New Year... This is a wake-up call. This has not only
traumatized the young mother for having to face the truth of
what she did and having to peer at her little boy’s face lying
in the toilet, but also to the first responders who are trained
to rescue and save lives. Abortion is evil. It has a rippling
effect on everyone involved, even the innocent by-stander
sworn to preserve and save lives and do no harm.

It has outraged this metro-east hospital. Hopefully they
will not be intimidated by the abortionist and his empire,
or their silenced sealed. They need to pursue this complaint
and hold the Illinois Department of Professional Regulation
accountable for the discrepancies and inhumane treatment
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inside abortion mills such as Hope Clinic and the less than
standard medical ethics. Clean house inside Granite City’s
little slaughterhouse, Hope Clinic for Women. Medical
professionals know that abortion is the “red-light” district of
medicine. Pray for all those involved, especially the eyewit-
nesses to this senseless event that they have the courage to
persevere in their duty to expose the barbaric death of this
baby, no matter the cost.

Let this little boy’s short life not fade in vain; let it make
a difference in Illinois and in society on how we treat the
weakest among us. Let his voice be the messenger. This
atrocity must stop! We must bring sanity back into the
picture. We are all too aware “What an irony that a soci-
ety confronted with plastic bags filled with the remains of
aborted babies should be more concerned about the problem
of recycling the plastic.” (W. Egan).

This is morally and ethically wrong! Anyone with a work-
ing heart knows this is wrong. This is not healthcare. With
the acceptance of each and every abortion the conscience of
our nation is dying. There are two victims in every abortion:
A dead baby and a dead conscience...

Innocent blood has a voice, and that voice cries out

for justice.

've noticed that everybody that is for abortion has already
been born.

Ronald Reagan
f it isn't a baby, then you aren’t pregnant, so what are
you aborting?

Author Unknown
Only half the patients who go into an abortion clinic

come out alive.

Author Unknown

en the devil fights us, we ought to fight him back.

Our greatest weapon is prayer. Do not be negligent;

kneel immediately and pray to God, and quickly you will

feel strong. Prayer is conversation with God. When we expe-

rience the joy of prayer, then we will feel great exultation. It

is a foretaste of the life of Paradise. But you have to struggle,

in order to experience that joy. And, if you struggle mightily,
God will give it to you.

Elder Ieronymos of Aegina (+1966)

THE BRICK

Author Unknown.

young and successful executive was traveling down a

neighborhood street, going a bit too fast in his new Jaguar.
He was watching for kids darting out from between parked
cars and slowed down when he thought he saw something.

As his car passed, no children appeared. Instead, a brick
smashed into the Jag’s side door! He slammed on the brakes
and backed the Jag back to the spot where the brick had been
thrown. The angry driver then jumped out of the car, grabbed
the nearest kid and pushed him up against a parked car shout-
ing, “What was that all about and who are you? Just what the
heck are you doing? That’s a new car and that brick you threw
is going to cost a lot of money. Why did you do it?”

The young boy was apologetic. “Please, mister... please, 'm
sorry but I didn't know what else to do,” he pleaded.

“I threw the brick because no one else would stop...”

With tears dripping down his face and off his chin, the youth
pointed to a spot just around a parked car. “It’s my brother,”
he said. “He rolled off the curb and fell out of his wheelchair
and I can’t lift him up.”

Now sobbing, the boy asked the stunned executive, “Would
you please help me get him back into his wheelchair? He’s
hurt and he’s too heavy for me.”

Moved beyond words, the driver tried to swallow the rapidly
swelling lump in his throat. He hurriedly lifted the handi-
capped boy back into the wheelchair, then took out a linen
handkerchief and dabbed at the fresh scrapes and cuts. A
quick look told him everything was going to be okay.

“Thank you and may God bless you,” the grateful child
told the stranger.

Too shook up for words, the man simply watched the boy
push his wheelchair-bound brother down the sidewalk toward
their home.

It was a long, slow walk back to the Jaguar. The damage was
very noticeable, but the driver never bothered to repair the
dented side door. He kept the dent there to remind him of
this message: Don’t go through life so fast that someone has
to throw a brick at you to get your attention!

You find yourself in a darkened room and you try to move
your hands so as to brush away the darkness, which, of
course, does not move. If, however, you open a window and
light enters, the darkness disappears. The same when one
studies Holy Scripture, the lives of the Saints and the writ-
ings of the Holy Fathers; they are the light that chases away
the darkness of the soul.

Blessed Elder Porphyrios (+1991)
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REPENT FOR THE KINGDOM OF
HEAVEN IS AT HAND
By ROCOR Archbishop Alypy (Gramanovich) of Chicago.

fter His Baptism by John, the Lord Jesus Christ be-

gan to preach, calling men to repentance: Repent, for
the Kingdom of Heaven is at hand. This call to repentance
remains in effect up to now; it refers to each one of us.

What is the meaning of repentance? One must recognize
one’s own untruth and make God’s truth the aim of one’s
life. Repentance is usually accompanied by confession.
John the Baptist acted thus when he baptized, because
his baptism was unto repentance. Confession was thus
in practice from the very foundation of the Christian
Church.

How should one repent? Is it enough to repent within
oneself before God, and not in the presence of a man, for
example, a priest? Some think this: “I repent before God,
and there is no need of a priest or anyone else.”

Such an approach is incorrect. First of all, it does not
correspond to the human psyche. It often happens that
someone who has performed a serious sin, even though
he repents within his soul, supposing that he is doing this
before God, still finds no rest for himself; his sin follows
him everywhere. And then a man looks for a way out; he
wants to speak to someone about his heavy state of soul.
And if there is no priest, or if he himself is not ready to
turn to a priest, he seeks out at least a friend or simply any
man, and tells him, and he feels better. This can be called
a “natural” confession.

This device of natural confession is often used in litera-
ture. The great Russian writer Dostoevsky, for example,
used it in his novel “Crime and Punishment.” Raskol-
nikov, after performing a terrible murder and enduring
great moral suffering because of it, confessed to Sonia
Marmeladov, and this confession was the turning point
in his correction.

One must look at repentance and confession also from
the religious-church point of view. Confession is a Mys-
tery, Church Sacrament, a kind of small judgment. The
priest who hears a confession is a witness of it, but at the
same time he is a judge, because he gives forgiveness in
the name of the Lord Jesus. The significance of this small
judgment is this: a man must endure some kind of shame
for his sin. Often it happens that a man confesses small
things but is silent about the adultery he has committed.
Why? Because he is shameful to speak about it. However,
through this small shame before a single witness a man is
delivered from eternal shame after the Fearful and Uni-
versal Judgment, when the Lord will come to judge the
living and the dead.

Let us not spare our sins; why carry around an unneeded
burden? Because it is shameful? But this is a false shame.
One should be ashamed of sin. And only through shame
can one be delivered from sin. For if ye forgive men their
trespasses, your heavenly Father will also forgive you. But if
ye forgive not men their trespasses, neither will your Father
forgive your trespasses. (Mt 6:14-15).

Great Lent will be approaching soon; this is a time of
increased prayer and repentance. At this time we must
make use of all our spiritual powers to ask from God
forgiveness of our sins. However, so that our repentance
might be fruitful, we ourselves must be reconciled with
our close ones.

What is the most obvious sign of reconciliation? It is
when we ask forgiveness of our neighbor. On the Sunday
which is the eve of Great Lent, the Holy Church has es-
tablished the custom of asking forgiveness of each other;
this day is popularly called “Forgiveness Sunday.”

From whom should the initiative forreconciliation
come, if there is some evident hostility between people?
Most people would say “From the guilty party.” And the in-
nocent one will agree with this and will say: “He offended
me; he began it, and therefore he should ask forgiveness
of me. In my heart I forgive him, but I do not see why I
should ask forgiveness of him.”

In every conflict between men, even as just a principle
of law, one must recognize one party as guilty and the
other as innocent; but as a principle of morality, or rather,
proceeding from the spiritual knowledge of things, the
innocent party to some degree is also guilty, because he
may have done some evil himself previously, and now it
has fallen upon him like a boomerang. And if we look at
it from the psychological side, it turns out that when the
innocent party is the first to ask forgiveness of the guilty
one for the conflict that has occurred, the guilty one will
be touched by this and will most certainly hasten to be
reconciled.

It is even easier for the innocent one to ask forgiveness,
since the guilty one is more inclined to self-justification,
so as in some degree to soften his guilt and not appear
before others in a bad light. Therefore, for reconciliation
it makes no difference from whom the initiative proceeds,
whether from the guilty or the innocent party.

And this is why the Lord says: Zherefore if thou bring thy
gift to the altar, and there rememberest that thy brother hath
ought against thee. Leave there thy gift before the altar, and go
thy way; first be reconciled to thy brother, and then come and
offer thy gift. (Mt 5:23-24). But before God we are always
guilty. If we ask forgiveness, by this we open the door for
God’s mercy towards us.

Can self-love really be dearer to us than God’s mercy?
Let us think on this...
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FROM TIME TO ETERNITY: THE
INTERNAL MISSION OF OUR
CHURCH

By St. Justin Popovich (+1979).

St. Justin was a renowned Ser-
bian theologian, a patristic scholar,
a poet and a true philosopher, who
had command of several languages.
He devoted his many talents to de-
fending the Faith against ecumen-
ism—for which he was called “the
conscience of the Serbian Church”™—
and unmasking the true face of hu-
manism as a regression to ancient
paganism. As an antidote, he vigor-
ously preached the eternal truth of
Christ the God-man. Appropriately, this “holy messenger of glad
tidings” was born and died on the Feast of Annunciation.

T F 7
It is difficult, very difficult, for infinite and eternal life to
enter the narrow human soul and the even narrower hu-

man body. The imprisoned inhabitants of earth stand with
suspicion before everything that is beyond here. Imprisoned
in time and place, they cannot bear anything beyond time,
anything beyond space to enter into them, anything eternal.
They regard such an invasion as an attack, and they respond
with war. Furthermore, given the fact that the “rust” of time
corrupts man, he does not like the intervention of eternity in
his life and he adapts to it with difficulty. He often regards this
intervention as an act of violence, an unforgivable audacity.
At times he becomes a harsh rebel against eternity, because
he sees that in the face of it, he is insignificant, while at other
times he lashes out against it in vehement hatred because he
views it through a very human, very earthly, inner-worldly
prism.

Submerged with the body in matter, tied by the force of
weight in time and space, his spirit withdrawn from eternity,
the worldly man abhors the difficult excursions towards the
beyond and the eternal. The chasm between time and eter-
nity is for him unbridgeable, because he lacks the necessary
ability and strength to step over it. Besieged from all sides
by death, man mocks those who tell him: “Man is immortal
and eternal.” Immortal as regards to what? His mortal body?
Eternal as regards to what? His feeble spirit?

For man to be immortal, he must feel himself immortal
in the center of his self-awareness. Without this, both im-
mortality and eternity are for him conditions imposed from
outside. And if man once had this sense of immortality and
the recognition of eternity, this occurred so long ago, that
already it has atrophied under the weight of death. And truly,

it has atrophied: this is what the whole mysterious structure
of human existence tells us.

Our whole problem thus lies in how to rekindle that
quenched feeling, how to resurrect that atrophied recogni-
tion. People cannot do it on their own, neither can the tran-
scendent gods of philosophy. Only God can do this, He Who
incarnated His immortal Self in the human self-awareness and
His eternal Self in human self-consciousness. Through His
Person, the God-man Christ bridged the chasm between time
and eternity and reinstated the relations between them. For
this reason only that person truly feels himself immortal and
truly knows himself to be eternal who organically unites him-
self with the God-man Christ, with His Body, the Church.

Hence, for man and humanity, Christ became the unique
crossing and passage from time to eternity. For this reason,
in the Church, the Orthodox Church, the God-man Christ
became and remained the unique way and the unique guide
from time to eternity, from the self-awareness of mortality
to the self-awareness of immortality.

The eternal living personality of the God-man Christ is pre-
cisely the Church. The Church is always the personality, and
furthermore the theanthropic personality, the theanthropic
spirit and body. The definition of the Church, the life of the
Church, its purpose, its spirit, its program, its methods-all
have been given in that wondrous Person of the God-man
Christ. Therefore, the mission of the Church is organically
and personally to unite all its faithful with the Person of
Christ; to make their self-awareness Christ-awareness and
their self-knowledge (self-consciousness) Christ-knowledge
(Christ-consciousness); for their life to become life in Christ
and through Christ; so that not they themselves live in them-
selves but Christ lives in them (Gal 2:20).

The mission of the Church is to secure for her members im-
mortality and eternity, making them partakers of the Divine
nature (I1 Pet 1:4). The mission of the Church is furthermore
to create in each member the conviction that the normal
condition of the human personality is comprised of immortal-
ity and eternity and not temporality and mortality, and that
man is a sojourner who through mortality and temporality
journeys towards immortality and eternity.

The Church is the theanthropic eternity incarnated in the
boundaries of time and space. It is in this world, but 7 is not
of this world (Jn 18:36). It is in this world to elevate this world
to the world above, from which she herself came. The Church
is ecumenical, catholic, theanthropic, eternal, and for this rea-
son it entails a blasphemy, an unforgivable blasphemy against
Christ and the Holy Spirit to make the Church a national
institution, to narrow her to the small, finite, and temporal
purposes and methods of a nation. Its purpose is supra-na-
tional, ecumenical, panhuman: to unite in Christ all people,
completely, regardless of nationality or race or social stratum.
There is neither Jew nor Greek, there is neither bond nor free,
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there is neither male nor female, for ye are all one in Christ Jesus
(Gal 3:28), because Christ is all, and in all (Col 3:11).

The methods of this panhuman-theanthropic union of all
people in Christ have been given by the Church in her holy
Mpysteries and in her theanthropic words (asceses, virtues).
And truly, the Mystery of Divine Eucharist composes and
defines and comprises the method of Christ and the means
for uniting all people: through this Mystery man is organically
united with Christ and with all faithful.

Through the personal exercise of the theanthropic virtues-
faith, prayer, fasting, love, meekness, and utter compassion
and charity, man makes himself firm in this union, he pre-
serves himself in this holiness, he lives Christ as the unity of
his personality and as the essence of his unity with the other
members of the holy Body of Christ, the Church.

The Church is the personality of the God-man Christ, a the-
anthropic organism, not a human organization. The Church is
indivisible, just like the person of the God-man, just like the
body of the God-man. Therefore, it is a fundamental mistake
for the indivisible theanthropic organism of the Church to
be divided into small ethnic organizations.

It is the twelfth hour, it is time for our ecclesiastical repre-
sentatives to cease being exclusively slaves of ethnicism, and
to become hierarchs and priests of the One, Holy, Catholic
and Apostolic Church. The mission of the Church which is
given by Christ and realized by the Holy Fathers is: for the
awareness and realization to be planted and cultivated in
the soul of our people that each member of the Orthodox
Church is a catholic person, an eternal and theanthropic
person, that he belongs to Christ and for this reason is a
brother of all human beings, and a servant of all men and
creatures.

This is the purpose of the Church given by Christ. Every
other purpose is not of Christ but of the antichrist. For our
local Church to be the Church of Christ, the catholic Church,
she must constantly realize this purpose in our people. By
what means can she realize this theanthropic purpose? Only
through theanthropic means, never with human means or any
other whatsoever. On this point the Church differs essentially
from everything human and earthly.

The Theanthropic Virtues of the Church

The theanthropic means are none other than the thean-
thropic asceses-virtues. Only the theanthropic virtues exist
among them in an organic relation. The one springs from the
other, the one completes the other.

The first among the asceses-virtues is the ascesis of faith.
Through this ascesis the soul of our people must pass and
constantly pass: that is, this soul must be given up to Christ
without reservations and compromises, must go deeply into
the theanthropic depths, and be elevated to the theanthropic
heights. The awareness must be created in our people that the
faith of Christ is a supranational, ecumenical and catholic,

trinitarian virtue, and that for one to believe in Christ means
to serve Christ and only Christ, in all aspects of one’s life.

The second is: the theanthropic virtue of prayer and fasting.
This virtue must become a method of life for our Orthodox
people; it must become the soul of its soul, because prayer and
fasting are the almighty means given by Christ for purification
from every impurity-not only of the human being, but also of
society and of the people, and of humanity. Prayer and fasting
are able to cleanse the soul of our people from our impurities
and from our sins. The soul of our people must be identified
with the Orthodox life of prayer. Prayer and fasting must be
performed not only for individuals, not only for the people,
but for everyone and for everything (in all and for all): for
friends and enemies, those who persecute and kill us, because
this is what distinguishes Christians from pagans.

The third theanthropic virtue is the theanthropic virtue
of love. This love has no boundaries. It does not ask who is
worthy and who is not; it loves everyone: it loves friends and
enemies, it loves sinners and criminals (but it does not love
their sins and crimes); it blesses those who curse, and like the
sun it enlightens both the wicked and the good. Christian
love is distinguished from the love of the other self-styled and
relative loves: from pharisaical, humanistic, altruistic, ethnic,
animal love. The love of Christ is always total love. This love
is acquired only through prayer, because it is a gift of Christ.
And the Orthodox heart prays with intensity: O Lord of love,
give me Thy love for all people and for all things!

The fourth is the theanthropic virtue of meekness and hu-
mility. Only he who is meek in heart makes rebellious and
wild hearts meek. Only he who is humble in heart humbles
proud and haughty souls. To show meckness towards all people
is the obligation of every true Christian (Tit 3:2). But man
becomes truly meek and humble when he makes the meek
and humble Lord Jesus the heart of his heart, He who alone
is truly meek and humble of heart (Mt 11:29). The soul of the
people must be made meek with the meekness of Christ.
Every man must learn to pray: O most meek Lord, make my
wild soul meek! The Lord humbled Himself with the greatest
humility: He became incarnate, He became man. If you are
Christ’s, humble yourself to the utmost, to a worm; incarnate
yourself in the pain of every pained person, in the affliction
of every afflicted person, in the sufferings of every tortured
person, in the grief of every animal and bird. Humble yourself
below everyone: be everything to everyone-through Christ
and according to Christ. When you are alone, pray: O Humble
Lord, humble me through Thy humility!

The fifth is the theanthropic virtue of patience and humility.
That is, to forbear evil, not to return evil for evil, to forgive
with total compassion the curses, the slanders, the wounds.
This is Christ’s: constantly to feel crucified in the world,
persecuted by the world, cursed and spat upon. The world
cannot bear Christ-bearing people, just as it could not bear
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Christ. Martyrdom is the atmosphere in which the Christian
bears fruit. We must teach this to our people. For Orthodox,
martyrdom is purification. It is Christian not only to bear
sufferings with joy, but also to forgive with total compassion
those who cause them, to pray for them to God, just as did
Christ and the Archdeacon Stephen. For this reason, pray:
O long-suffering Lord, give me long-suffering, magnanimity
and meekness!
The Mission of our Church Is...

...to make these virtues-asceses the methods of life for the
people, to weave the Christ-like theanthropic virtues into
the soul and life of the people. In this lies the salvation of
the soul from the world and from all soul-corrupting, homi-
cidal, atheistic movements and worldly organizations. Against
the “educated” atheism and the gentlemanly cannibalism
of contemporary civilization, we must array Christ-bearing
personalities, which with the meekness of a sheep will be
victorious over the excited passions of the wolves, and with
the innocence of doves will save the soul of the people from
the cultural and political stench.

For this reason the main obligation of our Church is to cre-
ate Christ-bearing ascetics. The voice which must be heard
in it today is: Go back to the Christ-bearing ascetics, to-
wards the Holy Fathers! Go back to the asceses and virtues of
the Holy Fathers! Go back to the virtues of Saints Anthony
and Athanasios, of Saints Basil and Gregory, of Saints John
Chrysostom and Damascene, of Saints Sergei and Seraphim,
of Saints Savva, Prochor and Gabriel, and others! Because
these theanthropic asceses-virtues created all of these saints,
and today, only they alone are capable of sanctifying every
soul and the soul of our whole people.

This theanthropic purpose is eternal and unalterable, and
its means are also eternal and unalterable, because Jesus Christ
is the same yesterday, today and forever (Heb 13:8). Here is
the difference between the human world and the world of
Christ: the human one is finite and temporal, while Christ’s
is unalterable and eternal.

Orthodoxy, as the unique bearer and guardian of the perfect
and all-radiant Person of the God-man Christ, is realized ex-
clusively with the theanthropic-Orthodox means, the ascetical
virtues in grace, not with means lent by Roman Catholicism
or Protestantism. The latter are “Christianities” according
to the version of the proud European man, and not of the
humble God-man.

God Himself facilitates this mission of our Church, because
in our people there exists a spirit of asceticism, as Orthodoxy
created it through the ages. The Orthodox soul of our people
inclines towards the Holy Fathers, towards the Orthodox
Ascetics. The personal, familial, and parochial ascesis, espe-
cially in prayer and fasting, is characteristic of Orthodoxy.
Our people, the Orthodox people, are the people of Christ
because, like Christ, they summarize the Gospel in these two

virtues: prayer and fasting. They are convinced that every
impurity, every impure thought, every impure desire, every
impure spirit, can be chased out of man only by prayer and fast-
ing (Mt 17:21). In the depths of their hearts our people know
Christ, they know Orthodoxy, know what it is that makes the
Orthodox man Orthodox. Orthodoxy always creates asceti-
cal rebirths; it does not recognize other rebirths.

The ascetics are the only missionaries of Orthodoxy. Asceti-
cism is the only missionary school of Orthodoxy. Orthodoxy
is ascesis and life, for this reason only with ascesis and life
does she reach and realize her mission.

Asceticism must be developed by all of our people. The
parish must become an ascetical center. But this can only
be done by an ascetic parish priest. Prayer and fasting, the
ecclesiastical life of the parish, the liturgical life-these are the
chief means by which Orthodoxy brings about rebirth in
people. The parish, the parish community must be reborn,
and in Christ-loving and brother-loving love humbly serve
Christ and all people with meekness and humility, with sac-
rifice and self-denial. This service ought to be saturated and
nourished by prayer and a liturgical life. This is fundamental
and absolutely essential.

But all of these demand as a prerequisite that our hierarchs,
our priests, our monastics become ascetics, and for this: Let
us beseech the Lord.

I will lift up mine eyes unto the hills, Jfrom whence co-
meth my help. (Pss 121:1).

bserve a soul at a loss and bewildered from being in

trouble, and wishing to attain comfort from God, Who
is not unaware. This again is a good effect and advantage
of temptations, exciting and stirring up the soul, making it
look for influence from on high and sever connections with
everything of this life.

I mean, if the Jews, materialistic and attached to the earth
as they were, became so zealous by hardship in captivity
and set their eyes on heaven, much more would it be right
for us to do this in our situation and have recourse to God,
required as we are to display a greater diligence than they.
Since, you see, they were isolated in the midst of their ene-
mies, and had no city of their own, no rampart, no tower, no
weapons, no human assistance, no abundance of resources,
nothing else of this kind, but dwelt as captives and slaves
amidst people who were their masters and enemies together,
they took refuge in the invincible hand when oppressed by
the magnitude of the disasters, and deprived of human help
they began to come to their senses from this isolation.

St. John Chrysostom
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HAVING COMPASSION
By St. John Cassian (The Philokalia Vol. 1; Faber and Faber pgs.
105-106).

here was once a very zealous brother who was greatly

troubled by the demon of unchastity. He went to a
certain father and confessed his private thoughts to him;
but this father, being inexperienced, became angry when
he heard about them and told the brother that he was con-
temptible and unworthy of the monastic habit for having
entertained thoughts such as these.

When the brother heard this, he lost heart, left his cell
and set off back to the world. Through God’s providence,
however, Abba Apollos, one of the most experienced of the
elders, chanced to meet him and, seeing him over-wrought
and very despondent, asked him why he was in this state. At
first the brother did not reply because he was so depressed
but, after the elder had pleaded with him, he told him what
was wrong, saying: “Because I was often troubled by evil
thoughts, I went to tell them to the elder; and as he said I
have no hope of salvation, I have given up and am now on
my way back to the world.””

When Abba Apollos heard this, he comforted and encour-
aged him, saying: “Do not be surprised, my child, and do
not lose hope. I too, old and grey as you see me, I am still
troubled much by these thoughts. Do not be discouraged
by this burning desire, which is healed not so much by hu-
man effort as by God’s compassion. Please do this for me:
go back to your cell just for today.”

This the brother did; and Apollos, after leaving him, went
to the cell of the elder who had caused his despair. Stand-
ing outside he implored God with tears and said: “O Lord,
who puts us to the test for our own benefit, let this elder be
given the brother’s battle, so that in old age he may learn
through experience what he has not been taught over these
many years: how to feel sympathy with those who are under
attack by the demons.”

As he finished his prayer, he saw a dark figure standing
near the cell shooting arrows at the elder. Wounded by the
arrows, the elder at once began to stumble back and forth
as though drunk. Unable to withstand the attack, he finally
left his cell and set off for the world by the same road that
the young monk had taken.

Seeing what had happened, Abba Apollos confronted him,
and asked him where he was going and why he was so
troubled. Although he realized that the holy man knew what
was wrong with him, he was too ashamed to say anything.
Abba Apollos then said to him: “Return to your cell, and
in the future recognize your own weakness. The devil has
either not noticed or has despised you, and so not thought
you worth fighting. Not that there has been any question of
a fight: you could not stand up to his provocation even for a

day! This has happened to you because, when you received
a younger brother who was being attacked by our common
enemy, you drove him to despair instead of preparing him
for battle. You did not recall that wise precept: “Deliver
them that are being led away to death; and redeem them that
are appointed to be slain” (Prov 24:11). You did not even
remember the parable of our Savior, which teaches us not
to break a bruised reed or quench smoking flax (Mt. 12:20).
None of us could endure the plots of the enemy, or allay the
fiery turmoil of our nature, if God’s grace did not protect
our human weakness. Seeing, then, that God has had this
compassion for us, let us pray to Him together and ask Him
to withdraw the whip with which He has lashed you. For
he maketh sore, and bindeth up; he woundeth, and his hands
make whole. (Job 5:18).”

After Abba Apollos had said this and had prayed, the at-
tack which had been launched against the elder was at once
suspended. Finally, Abba Apollos advised him to ask God
to give him zhe rongue of the learned so as to know how to

ne of the Seventy, he is mentioned in the Epistle of St
Paul to the Romans (16:14). A Greek by birth, he spent a

long time in Rome. He was bishop in Philippoupolis, and fin-
ished his life a martyr. He compiled the very instructive book
“The Shepherd” through revelations from angels of God.

Hermas was a rich man, but fell into extreme poverty
through his own sins and those of his sons. A man appeared
to him, clad in white and with a staff in his hand, and told
him that he was the angel of repentance, sent to him before
the end of his life. The angel gave him twelve “command-
ments:”

1. To believe in God.

2. To live in simplicity and innocence.

3. To love truth and flee from falsehood.

4. To guard his thoughts in chastity.

5. To learn patience and magnanimity of soul.

6. To know that a good and an evil spirit attend every man.

7. To fear God, but not the devil.

8. To perform every good deed and to restrain himself
from every evil one.

9. To pray to God in faith from the depths of his heart, so
that his prayer might be heard.

10. To preserve himself from melancholy, the daughter of
doubt, and from anger.

11. To try true and false prophecies.

12. To preserve himself from every evil desire.
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Bror Book St. Poimen Bro. | Annual volumes of “Orthodox Heritage,” spriral-bound, 2003 to 2010. | 19¢€a
A-D Please SPECIFY year(s):
Bio2 Book K. Yiannitsiotis | With Elder Porfyrios (415 pages) 25
Bio3 Book K. Ioannidis Elder Porfyrios (367 pages) 18
Brog Book Fr. Agapios The Divine Flame of Elder Porfyrios 10
B2o2 Book Panaghia Mon. | Elder Anthimos Vayianos (+1960) -- (190 pages) 10
B203 Book Monk Moses Blessed Elder George Karslides (+1959) -- (150 pages) 10
B2o4 Book Orth. Kypseli “St. Parthenios of Chios” 105 pgs -- small booklet format 6
B2os Book Orth. Kypseli Life - Miracles - Prophecies of St. Seraphim of Viritsa (150 pages) 10
B206 Book Orth. Kypseli Counsels for Life by Fr. Epiphanios (222 pages) 15
B2o7y Book Orth. Kypseli Fr. Philotheos Zervakos: Autobiography, Homilies & Miracles (236 pages) 15
B208 Book Orth. Kypseli Papa-Dimitri Gagastathis, the Man of God (132 pages) 10
In GREEK
010A-G [ DVD-mps3 | IIp. ABavéociog [ 7 DVDs, 1.650 opihieg (0An 1 ceipd OpiMdv tod matpog Abavasciov tod -
Mvutidnvoiog Motiinvaiov, £l TOAA®Y Kol Slopdpmv Bepdtov) -- 1) Gelpa a0 T vt Evog
TVELULOTIKOG ONoawpog yia kabe EAAnvopBado&o Xpiotiovod
020A-C | DVD-mp3 [ [Tavayomovkog | 3 DVDs, 617 ouikisg, Holkd kai Atdgopa Oépato FREE —
030A CD-mp3 | Atdgpopot Aldpopeg opthieg amo 10 dtopBddo&o Beoroyikd cuvvédpio pe Bépa | FREE -
«OIKOYMENIZEMOZX: I'éveon, [1pocdoxieg, Atayedoeigy
031A-B [ CD-mp3 | Awdpopot AGpopeg Ophieg dmd T 800 Aopbodo&a Zvvedpia: «I'épovtag Toone 6 | FREE —
‘Hovyaotg, Ayov'Opog — Ouhokaiikn éumetpion, 2004 &2005
040A-C [ DVD-mp3 | Mntp. Aguecod | 3 DVDs, 685 opurieg Mntp. Agpecod Abavasiov, Adgopa Oéuato FREE —
ABavaciog
B-001 Book Tovvitoiotg | Kovia otov I'épovra Iopeopro (495 cerideq) 25
B-002 | Book Toavvidong ‘O ['épov Hopedplog (310 cerideg) 18
B-003 | Book IIp. Aydmiog ‘H Ogikn PLdyo. (ITod Avae 6 T'épovtag [Topevpiog, 110 oe.) 10
GRAND TOTAL===>

-- The above prices include all applicable S&H costs to the US only --
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If you are able to financially support our humble efforts in spreading the Word of our Lord and Savior Jesus Christ, in whatever sum you
deem appropriate, we assure you that your contributions will be dedicated exclusively for this purpose by our non-profit organization.t
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Eav ovvacbe va COVOPGUETE OTIS TATEIVES LAS TTPOOTEOELES yid Tijv EXEKTacT) 10D Adyov 10D Kvpiov kel Zwtijpog judv Tncod Xpioro,
Elg OMOLOONTOTE TOOOV, OGS KOIVOTOIODULE O,TL Ol IPOOPOPES 0OG APLEPOVOVIAL ATOKAEIOTIKAS KAl OPIAOKEPODS TPOG AVTOV TOV CKOTO.
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A REFLECTION ON NEW YEAR’S DAY
By St. Alexander Hotovitzky, January 1902.

Afain I stand on the threshold of a New Year; I stand on the
rest of a mountain, where I may make a halt and review,
before I walk again on my path. I shall halt, I shall rest, I shall hush
my troubled heart, be it only for this short moment, I shall hide
from the blizzard, which had followed me ever since I set out, and
will meet me again the moment I leave my seclusion. Oh, Lord!
Help me calmly examine my soul and Thy creation.

I gaze at God’s creation, at everything which He had sent to me,
which has been placed close to me, which, through His will, has
come together in my life, and, with my hand on my heart, from
the depth of my heart and conscience, I say: all this is very good!
Yonder is my happy childhood—how brightly it shines, diffusing
its aroma from the distant long ago, how it lights up my path
before me, how it freshens my soul, during spells of exhaustion!
Yonder is my ardent youth and with it all that brought to my
soul the first raptures of feeling. Here are my lessons, my joys, my
bitter losses, here are the people to like with whom is my hap-
piness, here are others, whom I have buried in the damp earth,
almost unconscious with grief; here are all in whose company I
grew up, with whom I worried, from whom I have received gifts
of love and of wrath, from whom have I accepted honour and
dishonour; here is Nature, which, at times, appeared to me more
alive and more responsive, which had more power to energize my
spirit, than living beings themselves; here are my pleasures, my
connections, my illnesses.

All, all this is very good. All was good, that God’s Providence sent
into my life. Nothing was in vain. Everything was for good.

My past! How far it stretches back in the wondrous country,
whence come to me a glad sound, or a beloved image, consola-
tion, and hope, and bitter remorse. I gaze at it and I smile for joy,
I gaze at it and I cover my face with my hands for shame. Yet I
know: it is mine, it is myself, it is a part of my life, and no power
can take it from me or erase what is written in it. And that which
is written in it is the future, it is the fate of man.

Many are the lives in it, whose mysterious meaning will be
disclosed at some future time, at the time when the seed that was
sown, will come to ripeness, when, in letters of fire, it will bring
forward the word, traced on it by eternal wisdom, un-revealed
as yet to mind and conscience, but not to be separated from life.
Whilst man lived his days, whilst he worked and slept, whilst he
laughed and cried, whilst he moved and rested—eternal Wisdom
traced this word on his life and sealed it with a seal of its own,
putting a magic spell on it, until the time comes for the seal to
be broken, and for a dark corner of a man’s life to be lit up by the
light of God’s understanding, which lies hidden in life.

It is an agony to read some of these words, but once you have
read them, your heart will know, that those are words of God’s
love, of God’s solicitude for man. And with every new word, a
mystery is revealed, a veil is drawn away and man is made able to
understand the thoughts and longings of his own heart.

All is very good. Yet, even now, my restless heart is throbbing
with unknown longing and straining to see into the distant future.
Oh Lord! Let Thy blessing rest on us...




