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ON THE APPEARANCE
OF OUR LORD AND
SAVIOR JESUS CHRIST

By Pouplious Lantoulos & St. Nicodemos the
Hagiorite.

From _the Editor: The subject article
is one that we published in our first is-
sue, back in January, 2003. We consider
its content to be of immense value for all
of us who quite often, succumbing to the
weaknesses of our fallen nature, wonder
what our Lord and Savior truly looked
like and what his contemporaries thought
of Him. Our readership has
significantly changed over
that last eight years and as
such, we take the liberty of
re-publishing this intriguing
article on the appearance of
our Lord and Savior.

T 1 F

oncerning the God-

man, the Son and Lo-
gos of God, the Evangelists
and Apostles wrote about
His works in the world in
the Divine Gospels. They
recorded the accounts of
His transfiguration, His
crucifixion, His resurrection and His
ascension up to heaven. But there were
many other private individuals of that
period, not followers of Christ, who
wrote a more detailed account concern-
ing the life of the Lord. One who wrote
about the character, appearances, form
and figure of Christ which is worthy of
mention, is the Roman Pouplious Lan-
toulos, who lived during the days of our
Lord, residing in Jerusalem at that time.
He wrote a letter to the Roman senate

which is as follows:

“In those days there appeared a young
man, who is still living, a youth that has
great power and whose name is Jesus
Christ. His populace calls Him a strong

prophet and His disciples call Him Son
of God. He raised the dead to life; and
cures the sick of every type of disease.
The youth is tall but well proportioned.
The countenance of His face is both seri-
ous and active, so that those who look
at Him love Him, and yet in another
way, they are afraid of Him. The hair
on His head is the color of wine down
to the beginning of His ears, lacking
brilliance. It is smooth from the begin-
ning of His ears to His shoulders, then
twisted and brilliant from the shoulders
down, where it hangs divided accord-
ing to the custom of the
Nazarenes. His forehead is
smooth and clean, His face,
without blemish, decorated
with a light pink color. His
appearance is polite and
joytul, His nose and mouth
are altogether blameless.
His beard is thick being of
the same color as His hair,
and is also divided in two,
while His eyes are blue and
filled with extreme bril-
liance. When He scolds He
is fearful; when He teaches
and advises, He is attractive
and beloved. Wonder is the grace of His
face and dignified. Not once was He
seen laughing, but He was often seen
crying. According to the height of His
body, His hands being very straight and
His arms graceful, and according to His
generation, He is the nicest of all men.”

St. Nicodemos the Hagjorite, in “A
Handbook of Spiritual Counsel, the
Classics of Western Spirituality Proper
Delights of the Mind,” addresses the
great delight of envisioning the physi-
cal appearance of Christ.

“Let me say this too. Even the mere
envision of the physical appearance and
the beauty of the divine face of Jesus
brings inexpressible delight so that you
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will want to say enthusiastically: You are all sweetness, O Savior;
You are all desire and appeal; You are all insatiate; You are all
beauty irresistible. Also you will want to say: You have attracted
me with desire, O Christ, and You have transfigured me with
your divine love. Moreover, you will want to say with St. Paul:
Who shall separate us from the love of Christ? Shall tribulation,
or distress, or persecution, or famine, or nakedness, or peril, or
sword? (Rom 8:35) Also you will want to ask the question of
the bride: Have you seen him whom my soul loves? (Cant 3:3)
And you will want to say many other words of love.

Think of those most pure eyes of Jesus, so calm, so sweet;
the straightness of His nose; the somewhat chestnut-colored
and at the same time golden hair and beard of His; His great
and joyous forehead; the blended color of His calm and royal
face; His fine, long fingers and his perfectly shaped hands; His
moderate stature, and simply all of the other symmetry and
grace, which shone in all His members. Jesus was so beautiful
that, as Lentulus, that officer who had seen the Lord with his
own eyes in Jerusalem, wrote to the senate in Rome, there has
never appeared on earth another person more beautiful than
Jesus. Foreseeing this beauty, prophet David wrote: You are the
most beautiful of the sons of men. (Pss 45:2). Aquila rendered this
line, You are adorned with beauty by the sons of men. Symma-
chus rendered it: Among the sons of men You are good in beauty.
The bride in the Song speaks lovingly to Him: Behold, You are
beautiful, my beloved, truly lovely (Cant 1:16) This is why the
people could not be satisfied when looking upon Him, nor did
they want to take their attention away from Him.

St. John Chrysostom explaining this passage When Jesus
saw great crowds around Him (Mt 8:18), wrote: “The people
were really attracted to Him and they loved Him and marveled
at Him, desiring always to be looking upon Him. Who would

want to leave while He was doing these marvelous deeds? Who
would not want to simply get a glance at the face and the mouth
that as saying such wonderful things? He was not so wonderful
only when He was doing wonders, but even when He was just
looked upon, simply He was just full of grace. This is what the
prophet David meant when he said that He was the most
beautiful among the sons of man.

Now if the physical body of sweetest Jesus was so beautiful
then when He was bearing a corruptible body, how much
more beautiful is it now that it has become incorruptible and
glorified and His divine face is shining in heaven infinitely
more brightly than the sun? This is why St. John Chrysostom
has sought with his eloquent homilies to move us to do every-
thing we can so that we may achieve and enjoy the most sweet
vision of the glorified and most beautiful and most desired
divine face of Jesus. For if one is to be deprived of the vision
of that most beautiful and most desired face of Jesus, this is
truly a worse calamity than a thousand hells. For as St. John
Chrysostom wrote:

Even if we experience a thousand hells, none of these will
be anything like the experience of seeing the calm face of
Jesus and His serene eyes turn away from us as being unable
to endure looking upon us.”

man may seem to be silent, but if his heart is condemn-
ing others, he is babbling ceaselessly. But there may be
another who talks from morning till night and yet he is trul

silent, that is, he says nothing that is not profitable.
Abba Poimen the(+450
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THE SECOND COMING AND
THE TRANSFORMATION OF THE
RESURRECTED BODIES

From the book “Saint Symeon, the New Theologian” by Niketas Stethatos.

ne day, while he (Saint Symeon) was saying his prayers

with a pure heart and conversing with God, he no-
ticed that the air began to illuminate his mind; although
he remained in his cell, he began to feel as though he was
somehow transported within an open space. It was dark
outside, the night was already at hand, when a radiance
suddenly began to glow from up high, just like the morn-
ing light at dawn. What a truly scary vision befell the poor
man! And his living quarters—along with everything in
them—vanished completely from sight, making him believe
that he was not inside his cell.

He was absolutely overwhelmed by a divine ecstasy, and
was fully aware of that light with his mind, as it approached
him. The light grew steadily stronger, and made the air
seem even brighter than before, and he felt that his en-
tire self—along with his body—had now gone beyond all
worldly things.

But, because that light continued to shine more and more,
making it seem like a sun shining at mid-day, he felt as though
he were actually standing inside that light, and that his entire
being, together with his body, was filled with joy and tears,
that were generated by the sweetness of that light’s presence.
He also observed that the same light, in some wondrous
kind of way, came in contact with his body, and gradually
permeated its members. The surprise brought about by this
vision drew him away from the previous state of theory and
left him feeling only this exquisite sensation that was taking
place inside him. He watched as that light slowly penetrated
his entire body, his heart and his inner most depths, making
his whole existence like a fire and light.

And just as with his living quarters, so did he now lose every
sense of form, of place, of weight and of bodily shape, and
his tears ceased to fall. Then he heard a voice from within
the light, saying to him: / has been decided, that in this same
manner shall the Saints be transformed, who will be living and
will still be here, during the hour of the final trumpet, and thus
transformed, they will be taken up to the heavens, just as the
Apostle Paul says.

After remaining in this state for many hours, the blessed
Symeon in his secret and incessant praise to the Lord, and
fully comprehending the glory that had enfolded him, as
well as the eternal bliss that was to be bestowed on the
Saints, began to wonder and ask himself: “Will I ever return
to the previous condition of my body, or shall I live like
this continuously?” No sooner had he made this thought,
than he immediately began to feel that he was moving

about with his body like a shadow or a spirit. He realized
that he had become (as we said, with his body as well) a
light without a form; something entirely incorporeal. He
continued to feel that he possessed a body, yet without
its material dimensions, and more like a spiritual one. In
other words, he felt as though he lacked all weight or mass
whatsoever, and was amazed, how he could have a body
and yet seem bodiless.

And the light that spoke inside him, said to him once again:
Thus will all the Saints be enrobed without the flesh after
the resurrection, in the future age, with spiritual bodies that
are either lighter and finer and more ethereal, or, denser and
heavier and more earthen, which will be the determining factor
Jfor each one with regard to their stance, their order and their
closeness to God.

After hearing these things, and having seen the inexpressible
divine light, the God-sighting and God-possessed Symeon
thanked God, Who glorified our species and made it to par-
take of divinity and His kingdom, and returned once again
to his former state, and found himself again inside his cell, in
his previous, human condition. However, he reassured with
oaths all those whom he trusted to reveal his secrets, that
“for many days after, I could still feel that lightness of body,
without feeling any exertion, or hunger, or thirst.”

Given that he partook of these things in the Spirit and was
filled with the divine charismas of the Spirit (and of course
having fully cleared his mind of all impurities), he was given
to see such visions and breathtaking revelations by the Lord,
as had the Prophets of old.

Thus, with his apostolic mindset (because his existence was
guided and moved by the divine Spirit) he was also given the
orator’s charisma, hence whenever words came forth from
his mouth—albeit illiterate—he also theologized. With his
divinely inspired writings, he teaches the faithful the preci-
sion of the pious lifestyle. Having reached spiritual heights
such as these, he began to compose ascetic essays, set out in
chapters according to the various virtues and the vices that
contravened them, by drawing from his own personal ascetic
life and the divine knowledge that was bestowed on him, and
describing in detail the monastic life for those who practice
it, thus becoming to the Israelite nation of monkhood a river
of God, full of spiritual waters.

Being slain for the sake of one’s brethren is the best pos-
sible weapon for delivering them from servitude to the
traducer, the devil, and preparing their souls to accept God,

Who desires the salvation of all.
Righteous Elder Sophrony of Essex (+1
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EXPERIENCING GOD

From the book “The Gurus, the Young Man, and Elder Paisios,” by
Dionysios Farasiotis.

Once I had the great honor and blessing
to transport elder Paisios somewhere
with my car. In the presence of his great sim-
plicity and humility, I would forget myself
and be swayed into an improper familiarity.
I could see before me my father and would
forget that God permanently dwelt within
him. I would forget that he had realized to
the uttermost degree the capabilities of human nature and
that he had become a god-bearer. I would forget that through
his words, he would chase out the demons; that with one
word from him, incurable illnesses disappeared; that his face
shone like the sun before my eyes; that with unending gifts,
he had been honored and adorned by the Holy Spirit, the
Grace of God.

I know well all these things, these amazing memories, and
I guard them deeply within the depths of my soul and ask
God with agony and tears to not ever let my raging enemy,
the Devil, steal them from me. And nevertheless, when I
was with the elder, many times his simple and unpreten-
tious behavior, full of kindness and humor, would sway me
to impolite familiarity; from such familiarity I would slide
down to rudeness and audacity, and I thus open my mouth
with all my senselessness and my stupidity. And once, during
such a moment, I asked him.

“Elder, tell me about God, speak to me, how is he?”

The elder did not speak and I continued to drive, on curvy
roads further down on the mountain.

My God! I began suddenly feeling God everywhere. In the
car, outside on the mountains, far in the distant galaxies. He
was everywhere, He filled everything, but He was nothing
of all of these things. An Essence which pierced through all
the other ones, without getting mixed up or being confused
with these. A Power present everywhere, which nevertheless
no one perceives, outside of every viewpoint. Someone cannot
discover It with his own ... haughty effort. A Power which
only is self revealed. All these mountains, stars, trees, people,
existed and were maintained alive thanks to His power. He
could in one moment annihilate them, for them to cease ex-
isting without noise or thunder or resistance. Just as we turn
the switch and in one moment the light disappears.

He’s so almighty and nevertheless so courteous. He does
not pressure anyone with his Almightiness or his Presence.
He is so near us and so invisible simultaneously, so that we
do not feel any burden, some obligation from His presence
alone. So that He does not burden us at all, to not create any
obligation to us, to leave us completely free, to do whatever

we want. Not for us to be forced by His beauty to some
degree. He could easily impose His love, not with fears and
power and strength, but simply with the sweetness of His
presence, which no one could resist. Yet, He does not do
it, out of an infinite..., incomprehensible respect for man’s
freedom. He does not do it, out of love for man. He loves
us so much, He desires us so strongly that His innards are
burned, out of desire and love for us. For this reason He
limits Himself, He disappears from our perception and tries
in a thousand ways, with infinite wisdom with dreadful at-
tention and interest, as a “raging” lover to draw us to His
love. To wake us up, to motivate our interest, to make us
understand and love Him.

He sits and occupies Himself with each one of us personally,
and simultaneously with the whole universe, the infinitely
powerful one. And because He has interest for this infinite
universe, the love and interest He has for each one of us per-
sonally is not lessened not even to the slightest degree, does
not subside even in thought.

God wants our love. He does not demand it. Love is an emo-
tion which is born and lives only in the air of freedom; outside
of such freedom, it ceases to exist, it is perverted, altered, it
dies. For this reason, God leaves us completely free to gain
our love, which can be born only in this freedom.

What is that we have which “makes” God love us? Some
beauty, some immense intelligence, some power, some vir-
tue? Nothing of this sort! We are non-existent before Him
and His gifts. And not only do we not have anything worthy
of such love, but we also have so many things which reek
an offensive odor, push away and strongly urge all to turn
away from us and to dislike us. We are fainthearted to His
generosity. We are of very slight intelligence before His vast
intellect. Wicked before His goodness. Grabbers, at the
moment when He wholeheartedly offers. That which He
grants us richly, overflowing, we rush to grab. We respond
to His kindness with grabbing and mockery. Ungrateful to
His benefactions. Haughty in behavior before His Almighti-
ness. Sly and insufficient before His Wisdom.

He wants to grant us His Grace, He wants to give us
beauty, life, wisdom, power. We do not want to take them
as gifts. Our ego destroys them, our pride makes them filthy.
We cannot keep any of His gifts due to our evil disposi-
tion. And if a reminiscence of these holy gifts remains in
our soul, we immediately get puffed up from pride, as if
we obtained them on our own and through our miserable
existnece and value, as if it is not a gift, without toil. We
lift up our eyebrow and look down upon our neighbor. The
gift is lifted up and reeks a foul odor from our soul. God
opposes the prideful, while to the humble He gives grace:
Every good gift and every perfect gift is from above, and cometh
down from the Father of lights, with whom is no variableness,
neither shadow of turning. (Jas 1:17).
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What more can I say? Where should I stop? A big bunch
of horribleness we are. Our fallen human nature, which
voluntarily remains fallen and sunk in the filth of the pas-
sions, only regurgitation and asphyxiation it calls forth from
its filch.

As the prophet Isaiah says (Isa 1:5-6), ... the whole head is sick,
and the whole heart faint. From the sole of the foot even unto the
head there is no soundness in it; butr wounds, and bruises, and
putrifying sores: they have not been closed, neither bound up,
neither mollified with ointment. It refers to man’s wound which
is rotting, the deep wound which man has wholly, from his
head to his fingernails; he is one continous wound. Where
and how should one apply a gauze? Where is the medicine?
Only through God Himself. Christ was
needed to restore us to our beginnings,
through His birth and Holy Passion; he
restored our nature which voluntarily
and with rage was destroyed through our
own free will. He arrived in this world,
out of kindness and pure love to reform
us back to our beginning.

This is human nature today. It was not
thus always. We were not created thus,
we ended up thus. Our choices for-
mulated us accordingly. We constantly
choose evil and thus destroy ourselves.

And whereas we were created beauti-

ful, bright, almighty, wise and honored,

dominating the material world, immor-

tal, we ended up today mortal, dark, sub-

ject to the needs of material life, to pain,

to illness, to affliction, to corruption, to

death. We do not have knowledge, we do

not have wisdom; as blind people we go

about in the world, we rip and fall and

are wounded and dont know where we

tripped. Our ancient enemy ensures we

fall; he puts up obstacles to trip us and he tries to throw us
into wild valleys and to kill us, so that he can laugh mock-
ingly and celebrate in his wickedness. He is the man hater, the
inventor of wickedness, the father of falsechood, the ancient
dragon, our very ancient enemy, the devil.

And God loves us. He still loves us. With a love which
burns, with a love which trembles with longing, with a love
which overlooks the pain which we cause Him, with a love
which accepts to enter into our toil, which accepts to suffer
from the craziness of our evil. O my God! How much pain
do we cause you! God loved us so much, that He accepted to
become a man. He moderated His majesty in our humility.
He accepted to ascend on the Cross. He accepted to leave
the devil with his sly plots to put Him up on the Cross and
there, to crush the head of the snake. Henceforth we can

defeat the devil whenever we want. And all these for our
sake. For me and for you.

I continued feeling God and comprehending Him with
my heart. A deep calmness flooded my existence. Every
fear was annihilated. Since the Almighty God exists, since
He knows everything, since He is so good, since He is so
wise, since He loves me so much, what should I fear? I am
in His embrace! I am in His palm. Who can do anything
to me? I was certain of the beginning, the course of man’s
existence, and the end of the world. I rejoiced, because in
the end, as always, He will be the victor, and His kindness
and holiness will triumph.

God is Spirit! The world is matter. The spirit surpasses mat-
ter, supports it in existence, brings it
into existence, maintains it in existence,
however it is completely different from
matter. Matter is destined to disappear.
The spirit always exists. Time is a resul,
a qualitative characteristic of matter.
In the matter the spirit exists and time
does not exist. Eternity is the manner of
existence of the Spirit. Past and future
coincide in a vast present. It is simul-
taneously everywhere from the infinite
universe and in my car.

He is very simple in nature, however so
mysterious. How deeply my soul was sat-
isfied! How much I rejoiced! How much
I was comforted! How much do I want
to re-live it again! I rejoice in the thought
that when I die I will begin, I hope, to
live near Him. So much that...I long to
die. I would like to die today, if I knew
that I would meet Him. I fear my sin,
my evil deeds, that they might separate
me from Him. And I remember from
the writings of Saint John Damascene:

We believe in one God, immaterial, unlimited, infinite, without
beginning, eternal, almighty, immortal, timeless, noetic light...”
(St. John Damascene, “Precise Exposition of the Orthodox
Faith”).

I don’t think that this state lasted a long time. If I judge
from the length of road that the car had traveled, I would
say it was approximately 3-4 kilometers, albeit I was moving
somewhat slowly due to the many curves.

I certainly was not the same before, as I am now that I am
writing this passage. I had suffered a change... a very distinct
change. Man is altered from many things. From alcohol, from
narcotics, from pleasure, from the climate, from water, from
pain, affliction, fear, however... this alteration... does not
have its match. It is unique. I lived in a form of... ecstasy, a
type of intoxication, without however having lost my senses



Orthodox Heritage

Page 6

Vol. 09, Issue 05-06

and my contact with the material world. A vigilant intoxica-
tion as the ancient ascetics and saints characterize it in their
writings. It is as if someone pulled away a curtain from my
mind, from my soul, and I began living in the same world on
the one hand, but in the whole world, whereas first I lived in
only a small part of it.

Imagine a deaf person who suddenly begins hearing. He
lived in the same world, but without the sounds. Now he
hears too. Imagine a blind person who suddenly begins seeing.
The same world now has images and colors too.

So thus I had also lived in the same world before those
apocalyptic moments; it is that I had just felt God, and
within Him many deep, important, and beautiful things. I
was suddenly a partaker of the material and of the spiritual
world.

I imagine that this how people must have been in the old
days; Adam and Eve in Paradise must have been even much
better, because, as the Holy Scriptures inform us, they saw,
heard and spoke with God. Human nature had not yet suf-
fered the destruction which I have today. The sensorial spiri-
tual instruments worked well. My own “spiritual eyes” no
longer see. They are covered with the thick scales of my evil
thoughts and deeds. “My spiritual ears” no longer hear. They
are plugged up through the mud of my sin. “My spiritual
language” is paralyzed through the sloth of my soul. I am
wholly buried within the abundant filth of my passions.

Someone, the holy elder, took me out of this fallen state for
just a moment, and I was able to live like a true human. Now,
I have again returned to the life of a filthy and sick man, who
is deaf, blind and senseless.

Do I truly desire, I wonder, to live in this upper, blessed
state? If it was granted to me again, I would accept it joy-
fully. But now I also know the path to go there on my own.
However, if I do not walk on this righteous path, then no one
is at fault outside of me and my slothful nature. I know well,
that, if I work in the vineyard of my Lord Jesus Christ, I will
certainly arrive there. And is my job and task alone to keep
His commandments. The keeping of the commandments
produces a spiritual path. The soul must apply the needed
effort and maintain the required discipline. Through the
keeping of our Lord’s the commandments, our soul learns
many things and simultaneously is cleansed and the spiritual
instruments begin to slowly function, bit by bit.

Unfortunately I am incapable of doing that which you might
do. And it is for this reason that I am worthy of immense shame
and responsible before the whole of humanity; for a great trea-
sure was granted to me and I do not udilize it. This makes me
a useless and ungrateful person. The only thing that remains
for me to do is to ascertain it, to admit it, to confess it. I do
not despair however, because I know of His mercy and love. I
hope that one day I will honor his immense love ... perhaps a
bit... sometime... with His help.

If T were truly a man with love of honor, with good disposi-
tion, I would be struggling now with fervor and zeal, as the
elder does. Take note of something else, too. Did you pay
attention to the generosity of the elder, who imitates God,
our Lord Jesus Christ? What did I ask of him? A few words. ..
How did he respond to my request? With a wholehearted fiery
prayer, which moved God, and I the wretched one lived this
incalculable experience. What wealth! What generosity! My
God, please forgive me! How much must the elder love me
to pray so fervently for me?

All these things I write without much toil, without much
thought. I am notsitting to carefully construct my thoughts,
or create “soap bubbles” of the mind without any meaning-
ful content. Usually the people of our age work with their
head. They sit, they think and think, pressure their mind, to
produce thoughts and gain ideas and new knowledge.

Because they think the instrument of their knowledge is
only their logic. And as they press their brains and logic, they
become mixed up, compromised; some to a lesser extend,
others much more; and then they run to the psychiatrists,
seeking clarity and cures of the mind.

This is all the result of our ignorance and darkness; we
are ignorant not only of the outer world but also of the
inner world, of our own self. Within each one of us resides
another instrument of knowledge: our faith. Through faith
one lives many things. He lives them and does not think of
them. Afterwards comes the mind, logic to arrange them,
to make them thoughts, words, letters, whichever of these
can become thoughts and words. Most things cannot be
“translated” into human language. The soul is much more
wealthy, deeply, penetrating and sensing than any words,
in any language.

I pray that all of you will want to live these things. To not
just read them, to think of them, to discuss them, to criticize
them and to consume them. I pray that you will seek them in
your life, as others seek money and glory. If you toil more than
a merchant, if you show the same persistence as an athlete or
dancer, I believe that you will all achieve them.

The Holy Mountain is a very good door to enter into Or-
thodoxy; but there also exist “Athonites” outside of the Holy
Mountain, great spiritual fathers, people with gifts and love.
And, equally, there exist non-Athonites, people outside of
the Haghioritic Tradition, inside the Holy Mountain. Prayer,
discernment and desire of the divine will be our guides: Ask,
and it shall be given you; seek, and ye shall find; knock, and it
shall be opened unto you. (Mt 7:7).

I get frustrated and grieve that I cannot describe this experi-
ence of mine in its true essence. I read what I wrote in these
pages and it does not present even closely the reality I was
blessed to experience; not even one-thousandth! How can I
describe it? How can I say how true, how deep, how intense,
how calm it truly was? It was so joyous, so satisfying, so heal-
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ing, so very tender and warm, friendly while also protective,
life-giving and joyous and so many other things that words
lose the ability to describe... I remember phrases from Chris-
tian ancient texts. God becomes all things for those who love
Him: he becomes nourishment, garment, comfort, consolation,
knowledge, power... all things.

Some moments later, I began telling the Elder these things
that I was feeling. He was not speaking. And he did not want
me to speak of them. He did not want me to realize that he
was the cause. What was I, the lost and miserable soul, telling
him? Come, dear father, let me to show you your vineyards?

Very slowly, little by little, it went out, it was lost, it pulled
back... or rather my perception closed. The gift ended...
they were gone... What was left behind? Gratitude, deep
satisfaction, but also un-healable thirst for Him. How can a
person simultaneously feel deeply satisfied but also grieve His
absence? To be so joyous that he met Him, but also saddened
that he lost Him?

How poor the yogis and the Gurus seem! How false! How
wretched! Sunk in the most basic ignorance, deceived in false
imaginations, they praise themselves and get puffed up for
these things they know... for their experiences! But if you
don’t know God, then what do you know? If you don’t pos-
sess the most basic, the most central thing, then what do you
possess? They resemble those gypsies who dress themselves
with flashy colors, with loud jewelry, in an ever-obnoxious
manner, far from any type of color coordination and fash-
ion. And once they dress so, they move around within their
pseudo-aristocratic atmosphere, seeking praise, without any
realization of the humiliation and shame they bring upon
their own presence.

We have a God Who is a true aristocrat. We have a God
Who gave us the right to call him Father. We have a God
Who calls us His children. We have a God Who became Man
for us, our Lord Jesus Christ, Who is not ashamed not to call
us, but to become our brother.

The poor yogis and the Gurus have nothing... Just false
and lifeless idols, thousands of imaginary deities, theories
and practices, which do not lead anywhere. They turn in the
emptiness and don’t encounter anything except the false sense
and the delusion with which the devil keeps them imprisoned.
Until he destroys them or makes them his instruments. .. both
resulting in their eternal damnation...

O ur words are nothing other than images of what is goin
on in our souls.
Saint Gregory the Wonderworke

THE GRACE OF HOLY ORTHODOX
PRIESTHOOD

Orthodox holy fathers discussing that grace acts take place even
through unworthy priests.

Grace always belongs to God, and the Sacrament belongs
to God, while to man (the performer of the Sacra-
ment) belongs the ministry alone. If he is good, then he is
in accord with God and acts with God; if he is bad, then
through him God performs the visible form of the Sacra-
ment, while He Himself grants the invisible grace. Think
not that the Divine Sacraments depend on the morals of
men and their actions: they are holy because of Him to

Whom they belong.
Blessed Augustine

t happens that laymen live in piety, while priests live
Iin unrighteousness, and therefore, if grace were to seek
everywhere only the worthy, neither Baptism nor the offer-
ing of the Body of Christ ought to be performed through
them. But now the Lord usually acts even through the
unworthy, and the grace of Baptism is not in the least
injured by the life of the priest. I say this so that anyone
strictly examining the life of a priest would not begin
to be tempted, reasoning about what he performs in the
Sacraments. For a man does not introduce anything from
himself, but all this is the work of God’s power, and God
sanctifies you in the Sacraments.

Saint John Chrysostom

rthy of faith is every [priest] (called) to purify thee, if

06 only he be of the number of those who have received
authority for this, who are not manifestly condemned and
not alienated from the Church. Thou, who requirest treat-
ment, judge not the judges, look not into the worthiness
of those cleansing thee, make not a selection, looking at
the parents. Even if one is better and another lower, still
every one is higher than thee. Reason thus: there are two
rings—one of gold and one of iron—and on both is en-
graved one and the same royal countenance, and by both
are wax seals made. In what way does one seal differ from
the other? In no way.

Identify the material on the wax, if thou art wiser than
everyone; tell which impression is from the iron ring and
which from the gold ring? And why are they identical? For
although the material is different, but there is no differ-
ence in the seals. So too may every [priest] be a baptizer
for thee, for even though one surpasses another by his
life, but the force of Baptism is equal, and every [priest]
who is instructed in the same faith can equally bring thee
to perfection.

Saint Gregory the Theologian
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THE ASCENSION OF OUR LORD

By Fr. Victor Potapov, St. John the Baptist Russian Orthodox
cathedral, Washington, DC.

hroughout the 40 days

following the Feast of
the Resurrection of Christ,
Paschal chants sound with-
in our churches and in the
hearts of the faithful. The
Risen Christ spent that peri-
od of time on earth, demon-
strating to His disciples the
reality of His Resurrection.
But lo, that 40-day period
draws to a close, and, the
“leave-taking,” as it were, of

the Feast of Pascha approaches.

In the vocabulary of the Church, the day of leave-taking is
known as the Apodosis of Pascha. The service for the Apodosis
of Pascha is celebrated in the brilliant white of Paschal vest-
ments, illuminated by the light of the Paschal sun, with that
same fullness of joy as on the first day of Pascha. And the
Feast of the Ascension approaches; that day enters our lives
as a spiritual reality: the day on which the Apostles and the
Mother of God gathered around the Risen Savior for the
last time, on the Mount of Olives; the day on which, while
blessing them, He began his departure from the earth, and
as St. Luke the Apostle tells us in the Acts of the Apostles,
and a cloud received Him out of their sight.

Ordinary human consciousness, drawing only on the ex-
perience of earthly existence and its physical laws, can no
more comprehend Christ’s Ascension than it could His
Incarnation or His Glorious Resurrection from the dead.
Even the disciples who saw the empty Tomb, who saw the
Risen Christ, who witnessed His Ascension, had mixed
feelings about everything they had seen. They vacillated
between exaltation over the miracles they had witnessed
and misunderstanding and doubt. Toward the end of the
Gospel according to Matthew, we read that the 11 Disciples
saw the Risen One in Galilee, and when they saw Him, they
worshipped Him: but some doubted. The laconic words of the
Gospel say nothing about the nature of their doubts. But
the Apostles’ doubt makes their state close to that feeling
familiar to anyone striving to find a conscious and faith
grounded in understanding.

The true, religious order, beyond wisdom, reveals itself to
us in response to our effort to touch it, but only with the as-
sistance of the grace of God, which heals the infirmities and
fills what is growing scant. Only with the miracle of Pentecost,
the descent of the Holy Spirit upon the Apostles that took
place ten days after the Savior’s Ascension, were the Apostles

completely freed from their doubts. We see them as fearless
and untiring witnesses to, and preachers of, the Word, fear-
less even in the face of persecution and martyrdom. From a
human perspective, they could have been expected to mourn
upon their being parted from the Lord. Yet, in the Gospels it
says that they returned to Jerusalem with joy.

Why did Christ, the Miracle Worker Who had conquered
death, not remain on earth to lead and rule over His people?
The reply is found in the Gospel according to John, which
records for us Christ’s talk with His disciples before His Pas-
sion, and His High-priestly prayer to His Father. In speaking
to his disciples about his coming departure from them, he
had in mind not only His Passion and death on the Cross,
but His Ascension to Heaven that was to follow.

As long as Christ was still on earth, the work of the salva-
tion of man and all creation had not been accomplished. For
Christ came so that those who are on earth might be united
to the heavens and that end of that podvig (spiritual struggle,
Ed.), which is for us unto salvation, is His Ascension. In it
our human existence, having gone through the crucible of
suffering, and shown that it is more powerful than death,
is brought into the fullness of divine life; in His Ascension,
Christ did not become dis-Embodied, dis-Incarnate. He
remains forever, perfect God and perfect Man. By His earthly
path in obedience to that Truth He had revealed to us, we
can unite our life with His perfect and eternal existence,
and thereby enter into the Kingdom of Glory which He
revealed to us.

In His Ascension, Christ left the world different from what
it was when the miracle of His entry into the world, His
birth of the Most-pure Virgin Mary, took place. Most of
the human race then remained in darkness, and only indi-
vidual select prophets lived in hope and anticipation of the
coming of the Savior and Messiah into the world. Now it
was a different world, and a new people of God. That earth
had witnessed the miracle of the birth in Bethlehem, had
seen Christ’s Transfiguration, and had been illumined by
the light of His Resurrection from the dead. It was for that
reason that Christ ascended, blessing that earth which He was
leaving for a time, but from which He was henceforth to be
eternally inseparable. Parting from Christ at His Ascension
is at the same time a joyous anticipation of His victorious
Second Coming!

Everything is beautiful in a person when he turns to-
ward God, and everything is ugly when it is turne
away from God.

Fr. Pavel Florens
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THE WIDOW’S OFFERING

Source: “Elder Cleopa of Sibastria: In the tradition of St. Paisius
Velichkovsky,” by loanichie Balan.

mperor Nicephorus (Botaniates) of Constantinople

reigned from 1078 until 1081. He had decided to build
a cathedral that would be almost as grand as St. Sophia.
When it was ready, the patriarch of Jerusalem, the patriarch
of Alexandria as well as the patriarch of Constantinople were
all invited to consecrate the beautiful new church built by
the emperor. Announcements had been made about the
consecration for several months in advance so that everyone
would have time to travel to the great city of Constanti-
nople; remember that during that time there were no cars,
planes or trains. Everyone had to travel either in carts pulled
by oxen, horses or donkeys, and those from great distances
had to cross the sea in boats.

When Nicephorus’ cathedral was ready to be consecrated
there were three patriarchs, forty metropolitans, and thou-
sands of priests present, since this was an imperial cathedral.
Thousands of carts and wagons converged on the city as the
faithful came from all around. Everyone brought something
for the new cathedral: rugs, barrels of wine, oil, flour, candles,
etc. Each person wanted to offer something!

At that time there was a widow named Anastasia who lived
in Constantinople. For fifty years she had lived faithfully, go-
ing to church regularly and praying to God. She lived on the
edge of the city, right along the road on which all the carts and
wagons of people had to travel to reach the new church. But
Anastasia was very poor. Her house was a dilapidated shack,
she had no money, no oil, no flour, nothing that she could
offer to the new church. As she saw so many oxen pulling
wagons of people toward the new church, she decided to give
an armful of grass to the poor animals, since she did possess
a small sickle and a pitchfork.

The widow was poor in material things, but very rich in
faith! During the winter months she would spin flax and wool
for the people of the town, and in the summer she would take
her sickle and glean in the fields after the harvesters had left,
then she would wrap the wheat in a rug and beat it to make
a little flour for herself. Thus, little by little, she was able to
provide herself with some flour for her own meager needs.
That is how poor this widow, Anastasia, was!

Poor though she was, she had a very merciful heart! What
went through her mind as she saw the oxen pulling such
heavy loads of goods for the celebration of the new church?

-I don’t have any money, or rugs, or oil, nothing. But I can
give the animals a little grass.

Still, she was afraid because she did not own land, so where
would she get the grass without doing something wrong?

She took a big sack and went into a field where there was a
kind of wild grass growing, called “couch-grass” (a perennial

grass that many consider a weed, Ed). She cut a lot of this grass,
being careful not to damage the other crops that were growing,
and put it into her sack, saying to herself,

- I will give the oxen some grass, even if it is not from my
own land.

She took a walking stick and set off with the sack of grass
toward the area near the church where many people had
gathered. She found a pair of oxen who had finished eating
the little bit of feed that had been set out for them; they were
looking about for more food, still hungry, but there was none
that they could reach.

Anastasia opened her sack of grass and put it in front of
the oxen, saying,

-Lord, accept this bit of grass, and forgive me, for I have
nothing to bring to the church consecration, and even this
is not from my own land!

She wept as she said these words; then when the oxen had
finished eating, she also went to the church for the consecra-
tion.

She was astounded at what she saw in the church: so many
people and such rich adornments for the new temple! The
church was prepared like a bride for a wedding with all the
embellishments ready for the consecration that was to take
place the following day. Anastasia went to an icon in the rear
of the church, where women generally would stand; there the
poor old woman, her face wrinkled with age, an old scarf on
her head, the poorest of sandals on her feet and wearing a
raggedy dress, knelt and prayed to the Lord, saying,

- Lord, forgive me, for I have not brought any kind of of-
fering for the church! I have nothing. The emperor is a king
on earth and will be great in heaven, but I am so poor and
have no money, nothing to offer.

And as she prayed, her tears dropped to the ground.

Then Emperor Nicephorus, with all his entourage and ser-
vants, came into the church. His chief minister, Peter was his
name, pointed to the dedication plaque—since in churches
and monasteries that are historical monuments there are dedi-
cation plaques over the doors—and drew the emperor’s at-
tention to it. The plaque was made of marble and the golden
inscription read “To the glory of the all holy Trinity of the
Father and of the Son and of the Holy Spirit, this holy church
was built and provided for by me, the Emperor Nicephorus.”
The emperor fully approved of the way the inscription had
been executed, since he was the one who had ordered it.

Thus, the emperor, empress and a crowd of generals and
other officials went into the church to see how it was pre-
pared for the big event of consecration the following day.
Everything was in order: beautiful frescoes on the walls,
icons with golden risas, fine covers for the icon stands and
curtains at the royal doors, gold-embroidered vestments,
chandeliers, holy vessels for the altar, Gospel book, every-
thing was in perfect order.
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While the dignitaries were inspecting everything in the
church, the elderly widow Anastasia, who had given an armful
of grass to the oxen, was weeping before the icons in the rear
of the church. As she prayed, the angel of the Lord changed
the inscription on the dedication plaque. The inscription,
even more beautifully executed now read, “To the glory of
the all holy Trinity of the Father and of the Son and of the
Holy Spirit, this holy church was built and provided for by
me, the widow Anastasia.”

The people in the rear of the church saw the inscription and
froze with fear. Before they had clearly read the emperor’s
name on the inscription. There were people all around, no
scaffolding was in the church for someone to reach the plaque
and change the writing; thus, no one could explain how this
change had happened. The men read the inscription and
began to talk among themselves.

- What! What does that say?

- What's there?

- Look, it says that a widow built this church!

- But just a moment ago when the emperor came in, it had
his name on it.

- What will the emperor say when he sees this?

Those present were afraid to tell the emperor, so they called
the head minister, Peter, and showed the inscription to him.
Peter read the inscription and said,

- But this is a miracle! It’s all right. I will tell the emperor!

The emperor listened to Peter. What a sight it was: the
emperor and empress both had shining gold crowns on their
heads and were dressed in all their royal garments, surrounded
by soldiers.

- Your Majesty, come into the vestibule a moment.

The emperor came and looked at the plaque in amazement.

- But, when we came into the church, it was my inscription.

- I know that it was yours, Your Majesty. Everyone knows
it was yours. But look at what is written there now!

- Oh! What a sinner I am! This is a great miracle! No one
could have done this except God Himself! This is a wonderful
miracle. I lost the church because I made it in my own pride.
Now it has been given to a widow!

The emperor then called all his chief servants and told
them,—This church is not to be consecrated until we find
this widow! Once she is found, we will do the consecration
in her name because she is greater before God than I am.

Then he gave the order to search throughout his entire em-
pire for the widow Anastasia.

Now, it was God’s will to reveal this mystery quickly, and
He did so through another widow who was about the same
age as the blessed Anastasia. This woman was in the crowd,
but was not aware that Anastasia was also there. In all the
commotion that was going on in the rear of the church,
she asked

- What is the matter?

When someone told her that they were looking for a widow
by the name of Anastasia, she said,

- I know Anastasia. She lives at the edge of town.

- What! You know her! Come here to the emperor!

The old woman told the emperor where the widow Anastasia
lived, and he then immediately sent servants to find her and
bring her to the church.

Servants, riders and horses quickly headed off to the edge
of Constantinople to find Anastasia and bring her to the
emperor. When they reached the place that the old woman
had told them, they found some children playing.

- Do you children know where an old woman by the name
of Anastasia lives?

One of the older children pointed and said,

- Anastasia lives over there, near the garden.

The men went to the house in the untilled garden. What did
they find at the widow Anastasia’s door? No lock. No bolts.
No latch. When someone has nothing, they are not afraid of
thieves. The door was held shut by a string tied onto a nail.
It was obvious that the old woman was not home. The few
belongings that she had were in plain sight, but there was
nothing worth stealing. She had gone to the church for the
consecration. The servants said to the children,

- The old woman, Anastasia, is not home.

- No. Anastasia left with an armful of grass to the farm
market, the children answered, not knowing that she had
gone to the church.

The generals and other men all returned to give their report
to the emperor.

- Your Majesty, we went and found the small house on the
edge of town. There were some children playing and they said
that Anastasia is here, in this crowd, somewhere.

Someone who knew Anastasia heard this and said that she
was in the church,

- She is praying to the Savior!

- If she is in church, tell her not to be afraid, since she
has never met me, said the emperor. Send some elderly
women to her to tell her that at the consecration of the
church the emperor is going to make a gift of a cow to all
the old women.

Following the emperor’s order, they found the elderly An-
astasia and brought her before the emperor who said, ‘Don’t
be afraid, Anastasia. You have been found worthy of a great
blessing from God! What offering did you bring this morning
for the consecration of the church?’

- I did not bring anything, Your Majesty, because I am so
poor! She did not consider the armful of grass that she'd given
the oxen as any kind of offering.

- ‘Please, think, dear Anastasia. You must have brought a
great gift because my church has been given to you!”

- I didn’t bring any gift because I have no money. I have noth-
ing! All I have is a sickle and a pitchfork. During the winter
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I spin wool for people, and in the summer I use the sickle to
glean after the harvesters. I manage to get a little wheat from
what I glean. Aside from that, I have nothing.

- This is an imperial church and I spent a fortune from my
own gold and silver to build it; but look at the inscription
that says it was made by Anastasial What did you give to
this church?

- I didn’t give anything except for an armful of grass to a
yoke of oxen.

- Don’t be afraid, Anastasia. The inscription was done by
God, not you. God Himself wrote that this church is yours!

And there it was on the inscription, To the glory of the all
holy Trinity of the Father and of the Son and of the Holy
Spirit, this holy church was built and provided for by me,
the widow Anastasia. The men had to read it to her, since
she was illiterate.

- You see, dear woman, you say that you did not bring any
thing, but remember that you did bring an armful of grass!

- I did bring that, but it was not a real offering from me
since I cut it from someone else’s field.

- Look, Anastasia, your armful of grass was more precious
than all the treasures that I gave. See, the angel of the Lord
has put the church in your name and it will remain yours
forever. We will consecrate the church with all these patri-
archs, with all the pomp and celebration as we planned, but
the church will be Anastasia’s forever. The church will be
consecrated with your name since the angel has written that
both in heaven and here.

The poor widow was astounded and exclaimed,

- What a miracle!

When the blessed Anastasia from Constantinople died, the
emperor buried her in the holy altar, with an inscription above
her tomb, Here, in the church that God miraculously gave
her, is buried the widow Anastasia.

An armful of grass, given in the name of the Lord with
humility and a sorrowful heart far surpasses all the wealth of
the Emperor Nicephorus. That is what God desires!

St. Ephraim the Syrian says, God does not look upon the
quantity of offerings that you make, but the heart with which
you bring these offerings. However small your offering may be,
give it with humility and a sorrowful heart that you cannot
offer more. That is true almsgiving.

—Eleo— @o— e

en holy peace reigns in my soul, then surely the Kin
of Peace dwells within me, the Lord Jesus Christ, wit
the Father, and the Holy Spirit, and then especially I ough
to be full of feelings of gratitude to the Lord of Peace, an
endeavor with all my strength to preserve this peace within
me by means of fervent prayer and by abstaining from ever
sin, both inward and outward.
Saint John of Kronstad

LET UsS HELP THE YOUTH TO
FoLLOW THEIR CALLING
By Blessed Elder Paisios the Athonite, from “Family Life.”

The Good God created man free. He is nobly unimposing.

He respects man’s freedom, freely leaving each person to
follow that path which brings him or her comfort. He does
not force everyone to stand in the same line with military dis-
cipline. For that reason, we should leave youths to themselves,
without restraint, in the spiritual realm of their God-given
freedom. They are not helped by constant questioning about
which life (i.e., married or monastic) they will follow. This
is a topic in which they should not be influenced by anyone.
Each person has his or her calling.

Again, the parents, the spiritual fathers, the educators,
should help youths to choose whichever life is most suitable
for them, and to follow that path to which they are truly
called, without influencing or hindering their calling. Their
choice should be their own. The rest of us should only express
our humble opinions. Our only right is to help these souls
find their path.

Sometimes when I speak with youths who are troubled by
this topic, although I see towards which path the scale tilts
I don't tell them, so as not to influence them. I only try, as
much as [ am able, to do that which helps them find the right
path and inner peace. I take away anything harmful from
whatever it is they enjoy and find rest within—thus leaving
them only with that which is beneficial and holy, in order to
live their lives joyously with God, and in the next life even
more joyously. Whichever life a young person I know may
choose to follow, I will sincerely rejoice, and will always have
the same interest for their salvation. It is enough that he is
close to Christ and His Church.

Naturally, I especially rejoice in those youths who follow
the monastic life. He who follows the angelic life is truly
wise, for he flees the hook of the devil who uses the world
as a lure. But you can’t put all people into the same mold.
Christ, you see, did not give Monasticism as a command-
ment—as much as it is the path of perfection—Dbecause
He did not want to place this weighty calling on everyone.
When the young man asked Him how to be saved, Christ
answered him keep the Commandments. And when he said
that he did keep them and asked what lack I yet, Christ
said to him, One thing thou lackest: If thou wilt be perfect,
go and sell that thou hast, and come and follow me. In other
words, if He found someone with any filotimo, then He
spoke to him of perfection. He didn’t come to cast a noose
upon people. He did not even teach Monasticism, for this
would have “started a fire” and perhaps many would have
run without discernment to become monastics, with bad
results. He only threw a spark and, when the suitable time
arrived, Monasticism sprang forth.
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THE HOLY SACRAMENT OF
CHRISTIAN BAPTISM

By Saint Gyprian of Carthage, from a letter written to a new convert,
around 246 A.D.

promise to share with you the grace God

in His great mercy has shown me, and
to tell you as simply as I can what I have
experienced since I was baptized. Until that
time, I was still living in the dark, knowing
nothing of my true life. I was completely
involved in this world’s affairs, influenced
by all its changing moods and troubles, and

exiled from the light of truth.

I had indeed been told that God offered men and women a
second birth, by which we could be saved, but I very much
doubted that I could change the kind of life I was then living.
Frankly, I could not see how a person could cast off his fallen
nature, and be changed in heart and soul while he still lived in
the same body as before. How was it possible, I asked myself,
to change the habits of a lifetime instantaneously.

How can one suddenly rid oneself of accumulated guilt and
break with sin that has become so deeply rooted in one’s life?
Can a man whose life has been characterized by feasting and
luxury, learn frugality and simplicity in a single moment? A
person who craves public distinction and honor cannot bear
to be passed over and unnoticed.

Another who is accustomed to throngs of flattering atten-
dance, takes it a terrible penance to be left alone. Is every
species of temptation suddenly to lose its force? Should we
no longer feel the enticement of wine and good living, where
pride no longer swells our heads or anger blazen our breasts?
Shall we no longer be troubled by covetousness or cruelty or
ambition or lust?

These were my thoughts. My past life was so burdened
with so many sins, that I saw no way ever to be rid of, that
I had grown accustomed to giving way to my weakness. |
despaired of ever being any better. Consequently, I simply
humored my evil inclinations, and made no attempt to
combat them.

But at last I made up my mind to ask for Baptism. I went
down into those life-giving waters, and all the stains of my
past were washed away. I committed my life to the Lord. He
cleansed my heart and filled me with His Holy Spirit. I was
born again, a new man.

And then in a most marvelous way, all my doubts cleared
up, I could now see what had been hidden from me before.
I found that I could do things that had previously been
impossible. I saw that as long as I had been living accord-
ing to my lower nature, I was at the mercy of sin, and my
course was set for death. But that by living according to my

new birth in the Holy Spirit, I had already begun to share
God’s eternal life.

You know, as well as I do, what sins I died to at that mo-
ment, just as you know the gifts the Holy Spirit gave me with
my new life. I have no desire to boast, but it is surely right
to thank God for His free gift. It was through faith in Him,
that I received the power to break with the sins into which
my own folly had led me.

We have received the seal of the Holy Spirit. Our task now
is to preserve the integrity of what we have received by living
a truly Christian life. We must give time to prayer, and to
the study of scripture. Now speaking to God; now listening
to His word to us, and letting His teaching mold us. He has
enriched us with a treasure no one can take away.

We have eaten and drunk at His heavenly banquet, and can
never again know the pinch of poverty.
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21aupwrai kai Avaotaupwrai To0 XpioTol

Tov k. Nikoldov lo. Xotnporoviov.

CHm:oui@u)OL to? XpLotol &mo THV TAEVEX TOD
idlov to0 XpLoto® €yLve &mo vegPfdAlovoa
Qydatm wpog 6A0VC ToVE AV MITOUC YLOL TV APETL THV
QUAQTLMY TOVS ®Ol T oW TNEi TOVS. ALOTL 6 XQLOTOC
give Oede, dULovpydg TOV AvOpdTWY, ROl TAVTAC
avloamoveg Oéher owBivar. (A” Tw. B 4).

‘H otaipmol 1ot Xptotod &ywvev énovotme. O o
6 nohSe, 6 idedddng, eiye mel: Eyw tiOnut thv yuyiv

wov, iva waiwv Adfw avtnv. Ovdeic aiper avthv am’

duo, GAL éya tiOnut avThv é’ duavtod. CTwdv. v 17-
18). "Ey® Buotdlw ) Lwn nov, ral B thv Aapw mdL.
Kavelg 0&v umopet vou v Agpatéon amod uéva, Al
gym ™ Ovodlm ue ™ 0€Anol wov. ‘H otavpwor tod
Xootod frav Ovoia, 1} Ureptdn Ovolo.

AN amo v wAgvpd MOLOUEVLOY AvOQDOTMV 1)
otavpmotl oD Xp1otod Eyivev amo EAAeEPL AYATNG ROl
neplooevpna xanlog, 1ol HToy EyrAnuo, T HeyaAiTeQo
Bhov 1OV EyrInuatmyv, dgod 6 oTtavowOEelS Elve
ATOAVTWS AVaUdQTNTOS ROl AYLog, ol Oyl GLITAMS
dvBpwmog, &AL OedvBommoc.

Kol motiotr ot &voyor 10D peyiotov €yrxANuatoc;
AvOowoL, OV OEV TEQIUEVE RAVELS VO TEOPOVV OF
Eyninuo xato 100 Inood.

EyxAuatioc &ywve mpdommo, mov frav EyyLota
o010V ‘Inood, nabntic, ardotohog ®ral ouoTEdmeloc
Tov, 6 Tovdag 6 Toragudne "Emt tolo £t 6 Tovdag
2OVTO 0TO XOL0TO BHOVOE TO MEALSTEQO. AGYLOL, E1OE
T peyalitepa Oavpota, 19e #oll TV ayLdteen twr. O
Xpuotog €dmoe xal 0° avToV TV £Eovoia v xneUTTy
%ot vou Bavpatoveyh. Kot Sume timote é” adta dgv TOv
ovyxivnoe. “Eva tov ovyxivodoe, to yofjua. To mdbog
T rhapyvolog TOV elxev Drodovhmoet Tehelwe. Kol
Yo TOLAROVTO AR YVRLOL 6 doTDAOC ol dOALOoC TEAdWOoE
10 X070, TOV Kvpro »ai Awddoralro.

"EyrxAuaties nata tod Incod Eyivay ol Bpnoxevtinol
doyovteg 100 Topanh, ol cvyxrpotoUvreg O Méya
Suvédpro, T Tepd ZUvodo tdhv ‘Efoaimy, 00 Aéyaue, ol
AOYLEQETS, Ol TEEoPUTEQOL %Ol Ol Yoauuatelc. "EEaipeot
amotéhecayv Ovo uovo uéAn 1ot Zvvedpiov, 6 Twong
6 Apwabaiog xat 6 Nuxodnuoc. Ot doylepeic Avvac,
Kaidgpog ®al ol Aourol @opeic tol &yLeQaTirod
aElduatog, ot 6moiol TEMdTOoL EmEEnTE VO £YROATWOODY
oV Inoot g Meooia xal Oed Tovg, STmS TEOPNTEVITAY
otV [Tolawo AvaBnzn xal drodervudtay &mo To
Aoy, T €oya ®oll TV 6An Tw1 Tov, TEMTOL TOV
amodoxiuaoayv, ®at pall ue TolVg TEEOPVTEQOUS Rl
TOVS YOOUUATETS TOV ®atadinacav ot Bavato, rol
UWAALOTO OTO O%ANEAGTEQO %Ol EEEVTEALOTINGTEQO OAWY
T®V BavdTtmy, T oTAVQWOolL.

Kal yuati ot doyovteg tod Togahh ratadiraocay tov
Meooia, noi dua yeldv eildmAolatodv, TV Pouainy,
éotavowoav 1ov Kvptov tijc 66&ng; (A" Kop. B~ 8).
Agv duapalav tic ueoolaxec mpopnteies e Iaiodc
AwOfrng Avapalav, GAAa ToVC TOPAWVAY T TEON ROl
Tic mapeouvevay. Aev yvaioitav, 8t 6 ‘Incotic Ntav
TOWTOPAVES PALVOUEVO 0Opiog AMOYWV Rl TEAEOEMS
Bavudtmv; Aev drovoav amxd ToVC ATECTAMEVOUC
TWV, YL Vo OVALGBoVY TOV Inco® 1L 00dEroTe 0VTWC
érainoev dvhowmoc, w¢ oltoc 6 dvhowmog; (Twdv. T
46). Atv drovoov Ty %ol AvOpdTmv ToD Aaod GTL
ov6érote épdavn oUtws év 1¢ Tooainih; (Matb. 67 33).
Atv fiEepav 1L 6 Incote Oepdmeve Ghec Tic AoDEvELES,
Aavolge to uatia TvpAoD €x yeveTtiic, EEEPaide daudvia,
AVEOTOLVE VEXQOUC, ROl TEO NUEQDV AVEOTNOEV EVaL
00wdO¢c mTOUA, TOV TETEUNUEQO VeEXEO Adlao;
Bepaimg dgv dyvootoav thv mpowtopavi o Yyog
ddaoraiic tod Nalwoaiov, ®ol Thv TowTOPAVY] OF
dUvaul Bavuatovpyia Tov. AMG T0 TGO Tovg dEv
TOVC dpnvay vo TOV mapadeyxfotyv, xal Tovg EEMONoay
ot Bavatwoi tov. [Tgomdvtwy ®uQLdEyNoay 0” BTOVg
ToL TAON THC VIEEN@avelng xal avTapeorelog, TS
@LAayveiag, ol pbdvou xat tod wicove.

Oi év Aoy Tovdaiol, Vmepfpava dvta, Bempotoay
TOVC €0VTOVC TV AYIOVS, Ol OEV VTEPEQAY TOV
gheyyo, mov dorodoe not avt®V 6 Incoic. Tdiwe dev
UToEOVOoUY VO VTOPEQOVY EXETVOL TO OQUUTOTH XKoL
novotwdtote Oval ulv, yoouuateis xal Papioaiot
vmwoxottal.. (Math. »y” 13 xal €Efc). "Emiong,
@LAGEyvoa dvta, EEavioTavto, S1oTL 6 Incode RAeyye
™ @llapyvoilo tovg, %ol EmaveiAnuuévme U YPwoe
PEayyYEAAO %ol ExOlmEe ToVC Eumdpovg &mo TO VAo,
1OV 6molov 6 Avvac, 6 Kaidgag xol ol Lourol eiyov
HOTOUOTHOEL AVAVLUN ETOLQEID, %Ol TAOVTIEAY ROl
OnoavoLlav.

‘O "Inocotg dev otavpwdnre oty Foalihaio, Grov
Eheve, Eupréyate eic tor TETELVA TOD 0VQAVOTD KL
KaraudbOete 100 xoiva to0 dyood. (Matf. ot” 26 ol
28). ‘O "Inootc otowpwdnre othv Tepovoaiiu, Emov
€01Eev VAo ovugépovta. ‘Eniong ol Bpnoxrevtinot
Nyéteg 100 TopanA &md @O3vo xal uicog, ToL Yevva O
@0O6vog, ratadinaoay 1oV Incod, dudtL O&v urogovoav
v dogépovy, 8Tl 6 Inoodc Ntav &vidTeQSS TMV.
AioBdavovtav 611, &g’ dtov éugpaviodnxe 6 Inoodc,
aVTOL «EEDQPANOaV». AEV VIépepay TV VITEQOYY TOD
OeoD!

O ITihaitog vatdhafe GTL Ao @OGvVo ol BpnoxevTirnol
nyétec tov Topanh mapédwoav o avtov 1oV Inood
(Math. »T 18, Mdpx. 1&” 10). Zravomwtic ToU X010l
ELVE nall 6 hade.

Kaitor 6 ‘Inootc yéuroe v ITahaiotivy ug thv
VYN dudaonario, To BovuaTo %ol TG EVEQYEDIES
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ToV, Amodeviovtog £T0L T neoolaxt) iddTTd Tou
%ol T BedTNTA TOV" ROToL Emiong xatt 6 ITTihditog nal O
Hodng dev Pofrav 010V Incod xauuio aitio Oavdtov,
¢v tovtolg 6 Aaog dgv miotevoe 0ToV Inood, iAo
meloOnxe 0TOVC AEYLEQETS, ®all TNTNnoe &mo Tov ITIAdto
vou droAvoT} 6 raxodoyoc Bapafpdc, 6 Ot Inocovg va
otovpmdi. Koavyale 6 hadg v otavpmbiy 6 Inocode,
O PAOVAEE, TO AL TOV VAL ELVE ETEVW TOVC ROl ETEV®
ot woudud tove (Math. »T 20, 22, 23, 24, Mdpx. 18”8,
11, 13, 14, Aovx. »y” 13-15, 18, 21, 23, "Twdv. 10" 6, 12,
14-15, TIpGE. B~ 22-23, 36, A” ©co. B~ 14-16).

Kaxdc 6 ITdmag ™ otavpomot 100 Inoot édmwodidel
uoévo othv dolotoxpatic Tol Voo, ®ol AUVNOTEVEL
TO Aad, v vou «to €yn naAa» ug tovg ‘Efpaiove.
Kaxr®mg ériong ndmorot o 1ov Emitdgro Opfvo tig
‘ExxAnoiog amdienpayv AdyLa, mov yaoaxtneitovy
toV¢ ‘Efpaiovg yutt TV ®axi) CUUTEQLPOQE TOVE TOOG
10 XQLOTO.

Aev uootue tovg Efpatove g évBpwmovs. ‘O XoLotog
udc 6tdake v’ ayamotue SAovg tTOoVC GVOQWTOVC.
Kaxi{Covue Sumg v ®ouh ovumeoLpood Tovg ®al To
2Z1mVIono, 6 0oTog EmOLMREL THV VITOTAYT OAWY TMOV
€0vav oto ToganA.

Anovétwoav tadto mxeol émuxoltal, &mo ThHYV
moAMTIXY) %ol THV ExxAnolwaotinl) nyeoio, ToD
MntpomoAitov Iewpade %. ZeQaeiu, GvOQOC UE TO
0d0p0g viu EAEYYN TO Z1wVIOUS, ®ol AAAES OROTELVES
OUVAUELS, ROL LE TNV TTOQENOTC TOV VU TTOOKAA]} OELOUO
0" €vOYOoUg TAYROOU WG,

Stavpwthc tot Incod elve nal 6 ITikdtoc. O
Pouotoc fiYEu®V ®ol S1xaothe NTay dvidTeQo Amd
tovg Tovdaiove €xboovc tov ‘Inocod. Avayvwoile
™V abwaotnta 10D Incov, rol Exave EmavelAnUUEVEC
aneyvmouéves mpoomdleieg, Yoo vo dLoodon Tov
‘Incod &md ™) pavia v Tovdaimv. ‘O ITAdToC elxeV
amévavtt 1ot Inocod dyabn mpdbeol. AAN T &ya by
nd0eoL 8tV NTav AExETY, SLTL OEV oVvmdevON®E
amo ayadn mpd&l. Kaidc éNéyOn, StL 6 dpduog mpog
TV ®6haoL €ive oTowuévoc ut ayadic mpoboeLc.
O Popoatog fyeudv xol Oxaothg ®augdnre amo
Tic méoelg TV Tovdalwy rnal TeEMRDOS VTEYQAYPE
™V ratadixn 100 Inocot. Kal tolto yiow vo un
draxwvduvevoy 1 B€oL tov. Tumtduevog 68 GO T
ovveidnot tov, Aafawv véwpo dmeviyato tac yeipoc
amévavte to0 OyAov AEywv aO®og eiut Gmo 10D
aiuatog o0 Sixaiov tovtov. (Matb. xT 24).

“Evipe 1o y€ora tov O ITihditog, alAo Ogv
noOaplodnray, didtL Véypape Ty GO ATSPaoL.
‘O XoLot0g TEOYVMELLE THV ATEPAOL ROl TOOETTE
otov [Tihéto TV duootia Tov, HrQOTEQN UEV &0 THYV
auoptio tod Kaidea xal 100 Zvvedpiov, dntwodimote
Sumwg AovyrEITmg 0oPaEWTEEN GO TIC AuaQTiES SAMY

TOV GAoV ddlrwv dwwaotir®dv drogpdoemyv. A
6tov &t 6 Kaldpag ug 10 Zuvédpro xat 6 ITildtog
notadinaoov 10 XELoto, aidvio oTiywa £yroAapdnre
0710 TESoWTo THS dvOQWmivig dtratoovvne.

Avyamntol avayvooteg! Agv vxfoSav udvo
otavpmtal Tod Kvptov ‘Inocot Xopwotot émi I[Tovtiov
[Tikditov. “YraEyouv %ol AVOLOTOVOMTLL TOV 0F ®GOe
gmoyn, ®ol idiwg oty S noc €moyy The ueyainc
amootaotag, amiotiog, diagbopdc, dLaoTEOoPig nal
EyrANUATIXOTNTOC. “YAQYOVV Ol AVOOTAVQOTDVTES
Eavtoic Tov Yiov 1ot @O0t xal mapadetyuatiCovTec.
(‘EBo. 01" 6). AvBomwmot, ol 6moToL EavaoTavE®voLY
Goov £EapTatal &’ adToVS ROl OLOTTOUTEVOVY TOV
Yi0o 100 Oeo.

“Oool ue Tic aip€oels, xal idimg ue v mavaipeot
%ol TavBpnoxreio 1ot Oirovueviouod, modidovy Thv
nioT, TEodidovv EToL TOV doynyov tiic miotews ('Efo.
B 2) ®ol OuoLdLovy uE TOV TEOSATN %Al OTAVEMTY)
Tovda. Eive ovyyoovol Totdec.

“Oool apylepeic AauPdvouyv TO EGEYLEQAUTLXO
aEloua dvagimg, ymElg TEAYUATIXMDS V& TLOTEVOVV,
nol dvTtiafotyv xol woodv kol dStdxroVY TLoTOVS
AvORMITOVC, ¥ANELXOVS Rl A ixoVe, OUOLELOoVY UE TOVC
oTavpmTig Avva xal Kaidga. Elve ovyyoovol Avveg
nol Katdogec,

“Oooc hoog @oovel xal Cff dvtibétmg mpog T
dwdaoxaiio tot XpLotod, ouoldler ue tov Tovdairno
A6, oV diotnoe 0to XELoTod %ol LY Tthoe T 0T ol
tov. Tdiatépme Emonuaivouus ot VToyYQoUUItovue,
011, 600L Ut Tig EXTEWMOELS KAl TO VOUO VTEQ TAOV
EXTOMOEWY POVEVOUV KL XUTOUXRQEOVQYOVV TA QOGP
madLd, avtol opotdlovy ue toug Tovdaiove, ol dmoiot
otavpmoav 10 Xuotd. “Omolog povevel Eva maldi,
eitev 6 NTooTtoyLégponv, gpovelel 10 XoLoTo.

“Ooor émiong dwaotal the ITohtelog ol Tig
"ExxAnoiog yio 016.pooec 0ROTUYUSTNTES XATATATOVV TN
ovveldnot Tovg xal dutndovy adixme not xatadmdatovy
a0gdove, avtol ouotdlovv uk toOv ITikdto. Elve
ovyyoovol [TiAdtol.

Téuioe 1) dvBpwmivn xovmvio 4o dvooTavmTAS TOD
"Eotavomuévou! Kat tf var eintf) ®avelg yu” avtovg Tovg
avbpwmovg, €€ aitiag TV dmolwv oeletal 1) dvOowivy
nowvwvio nai oxotitetal 6 fAog Thg rahwovyng, STmg
oeloOnre M YN »al oxotiodnxe 6 HALOg RATA TV OTAVEMOL
100 OeavOpwmov; It Tovg dvaotavomtog Toth Kvpilov
%nol @0t ral ZoTieog Inood Xplotod €va va eimodue:
“Ooot dev €xovv draotpaph Stmwe ol dalnoves ®at
UTOQOVV VO UETALVONOOVYV, G.C UETAVONOOVY, YL VO
unv €xovv 1ot Tovda, tod Kaidga, tod [Tikdtov xal
TOV GAA®V 0TOVQWTOV TV Inocod TO TEAOC %Ol THYV
avev téhovg dvotuyia, dAAL Vo TUYOUVV EAEOVS RO
omteliog amo tov 'Eotavpmuévo.
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Sir Steven Ransiman — (1903-2000)

Apbpo tiic Karepivas Avumepomovlov arxo 10 «BHMA».

«Xaigouat ue ti) oxéYn 6t ota Emwoueva 100 yoovia
7°000000E&(a 0 eivar i) uovn ioroguxi) Exxinoia ot
0a vepioratat...»

«To moooato tdv Aucotravav Igogdowv, wov Exovy
d0AoqovnOsel eivar moAD peyaAvtego —oe oyéon ue
Ta yoovia Umaesng tév HIIA —Gmo 10 T0000TO THV
doLopoviuevay Bviavriviv adtoxoatoonv xota Ti)
otdoxeLa Ti)g aVTOXQOTOQIAG.»

Yeo Xrifev Pavowpav
T F
CO G vOpwmToc OV RATAPEQE
ot ueyaho PBabuo vo
amahhdEel v eixova 10T
BvCavtiov amo 1o otiyua,
7OV TV £€vvooDoe Mg mteElodo
Toaxuic, Olagpbopdc nal
dolomhoxniag, 60 dAvOowmTOC
OV OVOYETLOE T UECULOD VLK
gxgpavon 100 ‘EAMnviouod
ug ™ ovyyoovn ‘EAAGda
(«dt vouilm &1L ol onuepLvol
“EMAMVEC €lval TEQLOOGTEQO
“EAMnvec amtd tolg Bulavri-
voucl»), 6 avBpmwmoc mol %EpdLoe TayrdouLo QU
TOEOV-0LACOVTAS TOVS, UEYOL TEOTIVOC «ITTOTES»,
2T0VE0POROVS WS «Paofdoovg», ToU AenTdTNONY THV
Kwvotovtivoimohn, fjtav Boetavdc.

‘O otoELrog, oVYYQaPEns, ArOVQOUOTOS TEQLNYNTIS
ROl OAYNVEVTIROS AeNnyNnTIc ogp 2tifev Pdvowav
vevvnOnxe otig 7 Toviiov tod 1903 oth Bépeia Ayyhia
%ol EEnoe 97 xoovia, Yo vor ouvOeBEel vl VO ALY ALTTNOEL
6ooL Alyol T ywoa uas. Mio amo Tig TpdTeg EinOVeg,
mob Oupdtal, Rrav Stav eide dmd ™) Oalaunyd Tov
oo Tov ToVv fedyo the Moveupfaciog vo dvadvetot
amo ™) 0alaocoo pg T Bulavtivo ®4otoo oty 20puen
tov. "Htav téte 21 £1dv, omovdaotic oto Kéumourl,
NnON yvdotg the ‘EAMviric, thv dmoia diddydnre
amo Ty Hlwia TV Emta XS vV Rl Ao lxe nddet
YOAMRO %O AOTLVIXAL.

O y10¢ T@hv PLherheiBeQmV VOULXMY UE EVTOVY TOALTIXY
dpaotnoidtra (ol yoveic Tov frav 1 modTo Levydot
oV ®dOioe nall oth Bouvky) tdv Kowothtwv) ot
ropl TEQ(mTwon dEv fTtay Evo ovvnOouévo aysool.
IMwooouadne, YonTevTInds, UE ROLVOVIXES YVOQULIES,
0 venpOg Ztifev yivétav t0 EmineVIQO THS TEOOOYNS
%nG0e ocvvrpogLdc. ITpotot xheioel to 30 Tov YEOVIQ
nrav #{dn xadnyntic Mavemomuiov o1d Képmoutt
o¢ BuZavtivoldyoc. ‘H #apdid tov Spme frav ot
TaEldL0 ®oll 0TV Epevval. Q¢ «TEQLTAAVDOUEVOS MOYLOS»

apyitel tor TalEldLa 0F GAO TOV ROOUO, OF (Ll ETOYY TOU
0 TovELonoOg OEV Eyel andun Epeveedel ®aol oVVAVTA
avOpwmove nvbirovc amo tov ‘Elevbéprlo Bevilého
mg tov [Tov I't, tov tedevtaio avtorpdtopa the Kivac.

“Otav Eeond 6 B TTayrndoutog ITéhenog tomobeteitol
ardlovboc Tvmov ot Zogua, uyadsvetol €v
ovveyeio 0to Kdipo, uetapaivel oto Tepoodivua, nol
votepa &dmo mpdoxrinon tic Tovoxiog mnyaivel othv
Kwvotaviivoimoly. 2 ovvEvtevEn tov 0t0 «Bfjuo» 1O
1997 dimynoOnxe, mhg Peédnre oth TOAN TOV UEAETDV
tov. «O mEdedpocg Tvovol mepmatoVoe 0TV TOAN
®ol owToVoe Yo dldgpopa xtipla, ol ERAeme rol
0VOELS YVWOLLE VO TOD TET TITMOTE TEQLOOGTEQO TEQALY
100 61t frav Buloviwd. Mpdotake, Aowtdy, v tod
Bootv duéomwe Evav rabnynti. O &yylog mpdEevoc
otv Tovoxia &Tvye v eival podnTic pov ®ol 1oL
BoéOnxra vo dpyaviom Edpa Bulaviivay Zrovddv 010
[Mavemomuio i Kovotavtivovmoing.

Toila yodvia amo 1o 1942 ®g 10 1945 6 Zrifev
Pédvowayv d1ddoxrer 0t0 Aixvo TOD UECALWVIXOD
‘EAAnviopno® Butavtivy Totopta wat Téyvn. To 1945
goyxetal othv ‘EAAGSa, Y vo dtevBvver Ovo yodvia
10 Bpetavird ZvufovAilo xal v YyvwEioEel, WETAED
aAMwv, 1oV T'ipyo Zepépn, TOV Ayyeho ZIXEALAVO
%nol TOV Anuiton Xoov.

‘O Zrtifev Pavowav yoitetal immdtne 10 1958 dmo
™ PBaoihiooa 'Elodfet not diver dStahéEelc o8 GAa
TO WEYAAO TAVETLOTNULOXO 1OQUUATO TOD ROOUOV.
“O00L elyav TV TUYN VO TOV &10VO0VY, CUUPWVODY,
81L rav Evog aEéyxactoc OwANTHS, Smmg Y
nopdderyna Gtav dimyotviav ue uehayyohio &AL
O OTTOLQAYUO TIC TEAEVTATES OTIYUES WiOS Y LALOYOOVNC
aVTOXRQATOQIOG, RATAIKRAOUEVNS VO XAOET, AN TOAD
mepNpavn Yo vou tapadoBel. Svvepydletal émiong
ug 10 Bpetavirdo Movoelo, 10 Movoeto Bixtéoia »al
AhumeoT, ™ BipAiodqun toh Aovoivov xol Tiwdtol
ug molvdpbuo TavemLoTNULaXe SLTAdUOTE, EVD
xa 1 ‘EAAGSa ToD dvayvmpilel T ovuPoin tov oth
UETAd00M Uiag eixdvag BeTIRNC YLo TV, Ao TOAAOVC
TaQAYVWELOUEVY, Tepiodo the EAAnviriic totoplog:
0 1010¢ €xer TN OET ug 1O YEVOO UeTdAMO THS TOANC
TV ABnvdv (1990), doduol 0tdOV Muotod ®ol oth
Moveufooio @€gouvy 10 SVoud Tov, EV@Md 0TV GLITOVOUN
TV Poafelwv ‘Qvaon 10 1997, 6 otp Ztifev Pavowayv
notpdletal to PoaPeio yior Tov ITohiTiono ug v ®veia
Ntohv Tovhavdper. Kat ug wia wivnon ovupfoiiri
drabétel 10 yonuaTvd €rabio, oL TO oVVOdEVEL,
v Ty dvaotiiwon 1ot Buloaviivod mipyov toh
I[Towtdtov ot0 AyLov “Opoc.

O «mwpomayavoLotTic» avtot Tod ®ouPfirod uépovg
e lotoplagc wac frov molvypagdtatoc. Thyv
ENTANNTIRT LOVOYQA@IO TOV YL TOV «AVTORQATOQ
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Pouavd Asxammvo xal 1 Baoithelo tov» (1929)
axorovOnoav, neta b dAlwv, «To ITp®@Tto BovAyaoind
Kodtog» (1930), «BuZavtivog IToArtionde» (1933) nat
N Tol{toun «Totopia TtV Zravpopogoudv» (1951-1954),
TO YVWOoToTEQEO £0Y0 TOV, OV dAAEE TV AvTiAnYm
70D SUTIROD ROOUOU YL TIS ZTOVQOPOQES, XA {VOVTOG
«oaE®S TEOC TV TAevod ToD Bulavrtiov &vavri
TS wWoalrhodo&lag ®al 10D TAATOWOV OTO OTOTOo
gmdLddTay ) Avon», drtwg Eyoaye N épnueptda «The
Times». Enuavtind foya tod émiong eivar «H Almon
¢ Kovotavtivovndhewe» (1965), «Bulavrivi
Ogoxpatio» (1977) nal GALa.

‘O otp Ztifev Pdvouayv dev mavtoedTnre TOTE ROl
g€puye TAMONEC NUEQE®V TO OLvomtwpeo tod 2000. ‘H
CmN tod ®VAnoe mepimov dmwg 6 (dLog GoLoe ThHv
ioToola. «AEV glval nio 6eLpd MuVOULEC 1E oTdo LI
VEQQ, AAAL EVOLC TOTAUOC TOV TEEYEL AOTOAUATNTA KOL
opunTtxd». Alwvio Tov M wvnun!

0 Opfjvog 1fig MOANS (29 Maiou, 1453)

«ofavny, Meyaln sykvkiomaideia, ko. 1982, top. 1%, oel. 95-96).

0 dUoTnd adTO TEAYOUdL €lvol 6 TaAoLETEQOC

BofvogyLa v xatdAnyn tiis Kwvotavtivovmdieme.
I[TBavov vo mpoépyetal dmo thv Kontn. BoéOnue
ot yewdyoagpo Tod 15V aidva. O tithog prav:
«Avarainua the Kovotavtivovmoine». Avixel
ot devtepn meplodo (1453-1821) tig NeoeAnvirig
AoyoTteyviog #ol 070 10TOELHO EIDOC.

v TaeordTm woeen tov dnuootevtnxke 1o 1914
amo to N. IToAity othv cvhloyn Tov «Exloyal amo
0 T yovdLa 10U ‘EAAMvirod AcoU». I Thv ovvOeon
tov O N. IToAltng yonowomoinoe thv ma.paihoyl ol
dnuooievoe 6 PweEl nal dAlot eivool T€ooegls. “Ouwg,
uovo 0 4og nai 18og otiyog €xovv maEbeT avtovoloL
amo ™V éoyaoia Toh PwLEA.

1T
Ynuaiver 6 Ode, onuaiver i yig, onuaivouy T rovedvia,
onuaiver ®L 1 Ayt ZoLd, T L€ya LovaoTioL,

UE TETOOUXROOLO ONUAVTOQ %L EERVTO dVO RaUTAVEC.

Kabe vaumdva »ol mamde, »a0e mamog ®ot dtdroc.
Walher CepPir 6 Paothide, SeEutr 6 maToldoyme,

%L OIT TV TTOAAT THY YPOAUOVIL ECELGVTOVE OL RHOMOVES,

No uwodve 010 XelQovfind ol va Pyet 6 factiéac,

QYY) ToVC NoOE € 0DEavoD %L &’ BoyayYELOL OTéuL
«IIayate 10 Xepovpird %i big yaunkdoovv T &yia,

nowddeg TAQTE TA 1eQd, ®al OLlC ®EQLH OPNOTHTE,

vl eivat 0éAuo Oso®d 1) IIGAN var Tovoréym.

MGV otethte Aoyo oth Doayxid, va ‘0Bovv Toila ®adfLo,

TO ‘va. Vo, tdeeL TO Ztovpo ®al T dAlo 10 Bayyélio,

TO 1010 TO RAAMITEQO, TV Ayl Todmeld pog,

U WELS TV TAQOVY TO ORVALLL KO WALC T LY {00V »
‘H Aéomowva topdytnre xal ddrovoayv ol eindvec.

Xonraoe, xvoo Aéomorva, xal ui) ToAvdaxving,

TEAL uE YoOVoUs, uE xaLeovs, AL Suxd pag eival.
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AAe€. Mamadiapaving: O Eloopog kai
Mavayvog Zkialitng

Exaro ypoévia arxo tov Oavarév tov (1851-1911). Tod k.
Anuntpiov K. Kovtoovlédov.

«Xra I'odppatd pog to groyd,
novadLxo drapdvr,
YEVIEG YEVI@®V B0 ¢” €VAOYODV,
ognve laroadiopdvin»
I'. Bepitng
Zvunkngu’)voth gpétoc 100 yodvia &mod o Bavato
t0U AMEEa VOOV TTamadiandvy, Tov TAVTOTE
udg Apumvitel, ue Tov xabodnyntino Aoyo tov, g
AVVYPDVEL, UE TOVES VYNAOVS OTOYXUOUOUS TOV KOl NS
d1ddonelL ut 10 HéEoyo NBoC ToV.

Tog tamevod Epnuepiov, Eexwvd G’ TO MEOT0 Vol
TOV, RO VYD VETAL, LECH OTT) OOXUUALOT KAl OTOV TOVO,
0TH OTEENOM RO OTH TKELN, O idE0AGYO AYWVIOTH TOV
EAMMvirdv Cooppdtmy. ‘H toq Tov 6A6wAnon eivol Eva
MU0 TAEAJELYUO AYVOTNTAUS KOl TUTELVOPQOOUVTG,
avtomelfopylag nal ovvémeloc. Ayamodoe xal
vootaAyotoe thv ayvotnta the Bonoxevtiniic TLwig,
vyt uéoa tov Lovoe 1 avotnen mtapddoon.

Id16puo0p@og 010 YUEAXTHEM, OTOV TEOTO TS Lwig
nOL 0TV €% poaom ThHS TE€YVNS TOov, LoDoe mAvToTE O
Eva @TOYLO ®al eeno mepPdihov mov o dylalav
ayabotnta ol M wlotn, 6 ogfaonog ®al | vootaiyia,
70 BPNOoREVTINO OEOC %Ol T ROAWOUVY. ME Tig VPNAEC
TAOoEIS 0TV O TAnpd TNt Thic Coflg, TV Evopauatixny)
dUvoun ®ol TO dMULOVEYLRO TVEDUO TOL, EYLve O
VEQOYOC EXPEAOTNG THE VeoeMANVIrTg meCoyoapiog ®al
0 6.oVY®ELTOC CVYYQU@Eng ToD vedTtepov EAAvIouoD.
Mg 1) ueydin Avouxi) tvoy »al 10 €50x0 mapdderynd
Tov, €ywve 6 ueydlog 6dMyoc tic ‘EAMvVIric yevidc.
NoOoTaAyOC THV EQNUOXRXANCLOV RO TLOTOS THONTNG
T ovoiag the Xolotiaviriic Opnoxreiog, Aplégmoe
OAOnANEN ™ LM Tov OTHV VInEecia ToD TVEVUATOS
1L TOV VYNADY OQOUATIOUDY TOV.

Koai mdl zivnoa va 006,
XoLoT€ pov, otilv aviij oov,
Ya OXUVYO OTA XATOPALA OOV,
o1d TOLOQYATTNUEVQ,

omov, ue mobo ayoptayo,

10 Aaytagd 1) Yyuyij pov.

H Con tov porpdetal dvaueoa othv Zxidbo xoi otiv
A0fva. «H Yoy Lov—yodpel—ntay TdVToTe TOOC T
uéon ‘Exeiva thc Zxidbov, &v xal 10 TAEIoTOV X0OVOoV
ATEOHUOVY CWUATIXDG...». OVEALES RO RATALYTOES TOV
ouvodevovy, drwe dppitel | 0Glacoa otovg fedyovg
toU Kdotpov.

O1 ywowonot, N Eevitid, T vavdywd, 1 QTOYEL,
ol Bdvatot, | dBwdtmta, 1| vootakyia, N mioty

OTOLYELOBETOVY TOV AYamNUEVO XUl OixeETO PLorooUo
nolL Wag GpumviCouv T ovyrivnom Rol T CUUUETOYT
otV xoptepio %ol othv 6dvvn tov. Ilote OtV
amouaxQUvinre G’ T moayuotirdt)ta Thg Cofic. ‘H
UWYNUN TOV UETAPEQETAL OLOOYLRA AT TO EYHATA TMV
PYUYDOY TOV ZRL0OITOV OTIC PTOYOYELTOVIES THS ABNVaC.
A’ 10 ox16puTo ol EEMUKANOLOD 0TO dPOCEQPDY
VIOYELO TOD RATNALOD.

Elvaw 6 neydhoc xomude tov, 1 pneydin dvvouy tov
Yo THY EVaTévion the Cofig ®ol TOV TIULO Aydva Yol To
Stnona ral T aAnOwvd. ‘Exato uétpa amod v magaiio
Botoxetal 1o omit To® [Tamadiaud vy, ywelc idiaitepo
QOYLTEXTOVLRO EVOLOLQEQOY, oV, TO 1965, nnovytnre
dratnontéo uvnueio kot Aertovpyel mc Movoegio. ‘H
gnionePn o a010 PEpvel TOAAES ovyxiviioels. 'ES®
guewve, T televtaia yodvia Tig Lwfig tov. O émonénng
vouiter 3t Ba Ot 10V «Koowoxrahdyepo», GRVUUEVO,
UE TAEYUEVOL TO XEQLOL TOV UTTQOCTO ROl TOUUEVO TTALATO
TOV, %ol Tig T€0oepes deApéc Tov: ™) XapixAewo, T
2ogovia, Thv Kvpatoovia xai thv Ovpavio, mtodbuueg
vou TOV @LAéPouy xoUdL ®al paoxdunio. Ed®, «uet’
o0100YNg, ECwypdeile Ta yvnolo EAANVIRO 1OM, T
Znro0itivn @uon xal, uett Aateelag, VUvoVoE TOV
X0tV T0U», PAALOVTOC TU «TEAYoUdLe TOD O0oD»,
UE THV ROTOVURTIXY YAUREID VY TOV.

Méoa 010U SUVOROLOUC ROl TOLQAYUEVOUS XOLLQOVE UALC,
N Lo nac eival mpoPAnuatint, dvaueoa ot aymvieg
noll OA(PELS, oTEVOYILOVS ROl TOVOUS, OORIUOOTES KOl
ayaootiec. O Yaluwdog tot Ayiov 'Eloaiov ndg
delyvel 10 dpdo, mob dpelhovue v’ axolovdioovue. El
VoL UEYAAOC, OOV TO TVEUUOTLRO &AvAoThud tov. “Iolog
oov TV dxoumt) w1 Tov. Aevrdog, ooV TV EUO0UN Kol
TAVOYVY TOREIDL TOV. TOV BAETOVUE UTTEOOTA Haig, OF ®G0E
Prwo nog, QorEVOUTO Ol TEQLPEOVNUEVO, ABOBOANUEVO
%ol a0 T0eEGPLOTO, EVAioONTO ROl Auwpo. ‘Eumveduaote
AT’ TO LoyVEO TVEDUM TOV, TOV EVOUQUMVEL TO EQYO TOV,
EMAVM ATO ETOYES RO TEYVOTQOTIIES.

«[16coL &mo £€udc viwbovue—ypdger 6 T.K.
Maratodvnc—rng 6 Mamadiondving eivat xal pévet
0 ZVVEROMUOS Hag ®OlL O VITOYQAUUOS THS £0VIric nal
NOwiic CLofic nac Xwoig Zolmud, Kdifo, Maxouyidvyn,
nvdvvevovue v plEovue oty MO Tic uviueg Tig
Agvtepldg pog. Xwoelg tov [Mamadiondvn, yavovue
Tig 0iCec ToD véou nag €0viouot, movovue Vo EIU0LOTE
“EAMvec. Mac mpotiBetal ) Eéxhoyi. AAAO OtV mpémel
Sumg vo udig Aelper 1 ovveldnom, g Beinuatind,
amoSevmuévol &’ T tovravi eAEpa the E0viric nog
CoNe, TOOfODUE YL TEQLTETELEC TUYOOLWUTINES, OF
#éopovg, wov dtv eiva dunol pog.

Otav €yer €vac Aoog xdtL mohvtino, OEvV 10
amopoimtel. Kol 1o dyvo didayuo 1ot Suiadity eival
TOAD T{LO ROl AVETOVAANTTO».
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O Hoal kai oi NeoéAAnveg

Tov Apy. Meletiov Anm. Badpayadvn.

H eolepyoc paivetal éx TP TNg SYPewe 6 Tithog TOD
TaEovTog dpbpov. T oyxéon umoet va €yeL 6
‘Hoad ug tovg "EAANveg vl udALoto Gyt tovg dpyaiovg
aAAO ToVg Neo€hAnveg;

Ivwpifovpne amd ) Foagh 8L 6 "Hood frav vide
mowToTOXOC TOD Toaan ®al 1) YeEVIA TOV %Al 1) QA TON
TOU XOTAYOTAY GO TOVC ZNUTTES, EVA 1) OLxN woch
YEVIOL TOEQYETOL A0 TOVS Tapediteg, TOVE YVWOTOVS
oc Tvdoevpmmaiove. Shu xal Taped Ntov d¥o amd o
madL 100 Nde. Aowtov Tl oEon UTOQET VO VITAQYEL;
ITowo gival T ®owd onueio; T duotdtnreg VGOV
UeTAEY TV NeoeAAivov ol 100 TewTOTO®OU VoD
100 Toadx;

K uwg vrdyovv opodttes. Kat udiiota tétorov

€ldovg, OV uropodue vor otue 61L éueic ot NeoéAnveg
eluaote ol wvevpatxol drdyovol 1ot ‘Hoad.”"Exovue )
VOOTQOT{0L ROl TO (POOVIUATA TOV’
TO TLOTEV® TOV 0L TOV YCLQOAXTNO
ToV. AVT0 gaivetol Eexdbapa oth
Bupruxt toTopla. Ag Th uehetoovue
YO VO TO OLULTTLOTWOOVUE.

Aéyer 1) Toaghn ([év. 25:27-34)
6t 6 Toaoxr pett &mO TEOOEVYES
€ixooL €TV améxtnoe dvo didvua
ténva. To mpdTto moU £ENADe
Ao T 7oLl THS unTtéEac TOoUu
Nrav 6 "Hoad #ol dxoloibnoe 6
Toaxdp. ‘O "Hoad §tav peydAmaoe yive GvOpmmog, Tol
ayomodoe vou ToLyveiter EEm nal vou doYOAETTOL UE TO
®VVAYL. Popoaléoc, duvatds, orAnoaymynuévoc, Ue
TEQUTETELDON O1ABe0N ROl OVV TOTC AAAOLS TOMTOTOXOC
améomaoe TV eUvVoLa ®oL THV &ydmn 10U TaTEQN TOV,
6 O6mOTOC TOV HOUAQWVE HOL HTAV TEQHPAVOS YL TO
316.60%6 Tov.

‘O "Hoad, ovugpova ug to £0ywo. The &moyfc, Rtav 6
©UOL0C XANEOVOUOC THS TOTOLXTS TEQLOVOTaG, AAAD KOl
®ANEOVOUOC THC Tvevnatiric dweedc, Tic edhoyiog ToD
©Oeo?, OV €lye TAEEL O TOTTOVS TOV 6 APoadit xRl &
natépac ol Toadx, 6Tl dmo 10 oméoua Tovg B Pyel
€va ueydlo €0vog evhoynuEVO Amd T0 G0 %ol dLd HECOV
0D €Bvoug avtot B edhoynBoUV Sha té EBvn THS Y
Thv evhoyio 0TV uall ue Tv VALY TOV TEQLOVOTOL TNV
uetédmwoe 6 APpaou otov Toaoxr xnal 6 Toaax 6o TV
uetédde 0tov "Hoot tov mpmtdTono vid Tov.

M néoa 6 Tandp, mob Rrav &vOpmmoc 10D omLToD
1O AYQTTODOE TIC OLXLOXES AOYOAlES, nayelpee wio
moaio nal vootwun gaxn. "Epyetat téte 6 "Hoad &mo
™V €0y ®OVEAOUEVOC ®OL EEMYMUEVOC BLITO TV TTE(VAL.
2th Béa the paxic Aéyer otov Tarwp: «uwod divelg va

A, 4T AVTO TO XORKIVO PAYNTO, TOU LA YEIQEYPES,
nebaivo T meivao»; ' avto dvoudodnre xol «Edwu»,
ONAhadh rouxLvog, £meldy EmbBvunoe Tig Qaxés, mTov
Gtav Bedlovv Exovv xoduUa XOxR%LVO.

Kai 6 Taxwp, mov épAerne 1oV ddel@d Tov var doyolelton
ue €0Yyo nOOoULHO ®OlL VO Ul EVOLa@EQETUL YL TNV
evhoylo To Oeo®, Thv Omoia adTOC Eminova Emilnrovoe
1ol Stoxa®dg EmBuuotoe, Tol Aéyer«TovANoé pov To
TEWTOTOXLA OOV %L £YM B0 00T dWOoW TN PARN».

«Bpt moLt mpwToTéRIe LoD Aéc, oV Eym meBA v
otV metvar. Amdvinoe 6 "Hoad.

AMO O Tarmp éméueve «Oprioov dtL B0 wod To
OMOELC ONUEQD».

«BdAe pov vor pdm rol 00D 6pxilonat vou ot SHom»
amdvinoe 6 "Hoad.

“Etou 6 'Hoad mepupodvnoe thv evdoyic toh Oeod yuo
EVaL TLATO POXT VLA WLl OTLYUY OWUATIROD ROQEOUOD.
Ki 6 ®ede, mob €ide adth Thv mepLpedvnom, TOV
aménheloe tod Emryelov oyediov tov Yoo T cwTnElo

T0U ®OOUOV.

Amno 6t gaivetar ot Toaen, 6
Taxmp Ogv mhee dmd TOV AdEAPO
TOV THV DAY epLovoio mov tod
avijxe, AMOYm TV TEWTOTOXI{MV
tov. [1fpe uévo v mvevpuatiny
evhoyia, ywo TV Omoilo €xeivog
nafdhov 0O&v évdilagpégovtav.
Svvent®dg Ogv TOV Adinnoe O
AdeAPAC TOV UE 10 TEYVOoUd ToU*
ATAMC EXETVOC AOIRNOE TVEVUOTIXOL

«OL QiMVLIL TOV £€0VTO TOV.

‘O 'Hoad naldl ut tov Kdiv eival amd to dmeydi moéo
oo the [Holawds Avadnung, mov xdowv EAAYLOTNG
VALRAS Oehelag TOVANOAY TO TVEVUATIXG TOVG
duodpoato otov dtdpoho %ol mEOeLXOVILovy TOV
Tovda the Kawviig AvaBnxng, mov tovinoe 10 XQLoTto
Y0 TOLAXROVTO GO YVQLAL.

Ac €p0Bovue Sume otovg NeoéhAnveg xal dg dodue ot
1( pordCovv ut tov Hoad. Eiva dmdyovor Xolotiovimy
meoyovwy. ITpoydvwyv mov 6 XQLoTloviouds Tovg
dond.odnre orAnEOTOTO TO XEOVIOL TS TOVQHROXQATIOK,
“Eyouv %t a0TOlL OCUVETGC EMAVMD TOVS TV EVA0YIL TMV
XOLOTLOVGV ATOYSVOV RO ELVOLL POQETS Kol OO TOETEL VL
glval #oll ovveylotee The OpBodoiac. Kal potvopevind
a010 ovupaiver. Eival pwéhn tiic Exxndnoloc, ovppetéyovy
OTO WUOTHOLL TNS KOl OTOV €% XANOLOoUs, £0TW Kol
HOTO ALQOLOL YOOVIXO SLAOTAUATO, KL ONADVOUY (M
Bonoxrevud Tovg TOV XQLOTIAVLOUO.

Ku Suwe, Gv mopatnoMoeL TEOCEXTIXA ®AVE(S, B
dLamoTwoel §TL N Emaen wog ug Tov XQLoTLOVIOWO
ELVOL TUTTIXT, Emupavelaxy) xal oyety. Ku adth 1
TEOOEAEVOT TMOV XQLOTIAVDY OTO WVOTNOLOL ROl OTIS
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ueyaieg yioQteg yivetal &mo €0ino xol ovvioeLa, ymoLg
HOUUIOL PUYOOWUATIXY TTOOETOUALOTO ROLL UETOYY] OTU
6oa tehotUvtol. Khaoowo mapdderyua 1 viyto tol
ITaoya, © viyta The AVaoTdoews, 1) «€0QTH TMV 00TV
RO TOVHYVOLS TOV TOVNYVQEW V.

Byaivovue EEw nal uoAic el O iepéag 10 «XELoTOg
AVEOTN», ORAUE UeQLRO PapeddTta, ToOVYREICoVUE
TO a0Y0, AVIOAALGOCOOVUE ALOTTOLOUOVS HOL PEVYOVUE.
[To® maue; [ToD wdue; 0 omite vor pdue poyerpitoo!
1 Hoa 1) 1% doa vopitepa. Kai 6 Xpiotog uéoa othv
"Exxnoio woc étolnooe toamél w1 éueic Tov yvoitovue
TG TAATES LOG...

O T. Xpvodotonocg eig tov «Katnymtixéy tov AGyov»
povaler «Ovrotv eioéhbete mAvTeC €ic THV YOOV TOD
Kvptov udv... ‘H todmeta yéuet, tovgpfoate mdavtes ‘O
USoy0¢ oA, undeig EEEAON mewvdv. ITavteg dmoAavoate
0D ovumooiov Tig mioteme. I1dvieg dmolavoate 10D
TAOVTOV THS YONOTOTNTOCS».

K’ éueic—ouv tov 'Hoot—mrovhotue T Osio Kowvmvia,
™ Yot TS dvooTtdoems, T vinn rotd tod Bavdtov
Yo Evol TLATO PaYELRITOM. ACTOEVOVUE TNV ROLALOL WOLC
TAvw &mod TOv Oed. AEv dexOU00oTE VO TEQUUEVEL OVTE
UL eaL.

210 OLGoa YAEVTLOL UWOC %Ol OTLC ROOULRES WOLC
draoreddoelg BELovUE VO VITEQNPAVEVOUAOTE OTL
Eevuytiooue Uéyol TV TEoWIvdYV MEdVv. 'EO® Sumwc
adnuovovue wdte va puyouvue. Ki Spumg Aeyouaote wal
toyvollouaote §tu efnaote Xorotiavol!

AEV VayeL poPeowTeQOo dudoTnua &’ avTO TOU
vivetalr ) viyxto the Avaotdoemwe, QoPeQMTEQRN
Braopnuic, pofeodtepn do€ Pera. Afel & XpLOTOG
0710 10°V nepdraiov 10D xato Matbaiov Evayyehiov,
011 6molog 0V deybel ToVg AmooTohovg, OO ®OLOET
pofepwdtepa TOV Zodoumv rat thc T'oudpopac. “E
g B0 ®vpLBoDue Eueic ol mvevuaTirol ATOYOVOL TOD
‘Hoa®, Gtav yvpitovue Tic TAGTEC OTOV AVAOTNUEVO
Xo10t6;

I"svmd)g 1 S1axE1o1C elval xal YIVETOL YVWOTH, OC
M Gopaiic ratavonols Tod Belov DeAnuatog ot
%nG0e yoOVOV %l TOTOV ROl TQAUYUATIXMS VITAQYEL
UGVoV o Exelvouc, OV ELvVoL XAOOEOL 0TV RO
%Ol 0TO OMUO ®OL OTO OTOUCL.

“Ayog Todvvng 6 Twvaitng

MN'vwon kai MN'vwon

Toov k. Apiororélovg Iavlov.

CHn@oﬁrn oixodouel 010 ®0aAd. Mac Pondet
vou yvmpioovue, Ti eluooTte, TOD TAOYOVUE,
TOLES ol Gdvvauiegs wog, TOLW TO TEOTEQNUATA
uog. Mag deumvitel avth 1 yvdon. Mag fondet va
avabemonoovue amoPers. AVt 60dNYel oty Epgvva,
otV moAvudbela, 0TO VO YVWEIOOUUE TO LVOTHOLL
100 @coV. Tétowa yvon, oépetal 1O dveEepevvnTo.
IMopadéyetal, dtL 1 Aoywry, OV NUTOQET Vi TO
TANoLdoet, T déyetal Sume, §TL Vdoyel. AVTO (TO
aveEepeivnto) TO £0eVVa 1) TloTIC.

AV 1) yvodon omhiler ue @uhdvlomma aicdfjuata,
nabaiver vo dexduaote edyapiotmg Tov EAeyyo TOV
ovvavlo®dITMV Hag, yuott 0irodoueEl 0Tto ®aAd. TO
«&v 01da. 8TL 00OEV 01da» 0O 1 YVHON TO SLahohel.
Adaorer Onhadn Ty tamelivoorn. OdNyel ral othv
TEQLPEAOVNON TS Uyeiac. "EveQyomolel Tic E0mTeEQLNES
duvapeic (Tic mvevnaTinéc), Hote ot MEES ®VdTVOU,
vo. TeoPAEmoVV TIg TOMVUiES THS EwTg, Ta dpdomTa,
ol €toL vo iy aigvididletal 6 dvBpmwmos. I'vion
OV O OLWTA OTO UEYAAO ROLVWVIXY TEOPBARUALTAL.
"Exgodletar Bappaléa mpog GAheg Tic xatevdUvoels.
I'vayom pe MOt »at Beto dowuat.

H &AM yVOON €vOL 1] YVHON IOV PdC pOOTHVEL UE
meorttar (uaig aderdler Ty toémn). Tivog yévvnua givat
TO yyoc, N dvnovyia, f dvaogdlela, 1) SOVAEID OTIC
unyovée Tic teyviric €EehiEews matdl ®al o Té—avTig
TS YV oEms—Thg dypuynd!

I'vayom avTh mov moEdyeL OVVEYXMDS ®al VEQ OmAa,
AxQPMOC YO VO ROTOOTQEQPOVTUL TEQLOVOIES, VU
agpoaviCovratr avlpdmives Puyés. T'vdon, 1 omoia
yatoetal vo fAEmel aifuata, meiva, dvotvyion oty Y.
“EEumvn—mavoupya YVaon—Emothun, 1 omoio v
notaorevdlel EEvmva Omha - PouPeg, dote vou uy
NUTOEET VO VPO xavelS (Vi aroguyeL TOV BAvaTo).
AV | YVOON YEULOE TOV AEQO UE XRAQULVOYOVO
uxEopra. Lvairon adty, omoilo VY veL TOV EAVTO TG
ot Bed. O éymionog €d0m o010 Emaxrpo. ‘Ewogopuxy -
SZOTAVIRTY YVOOT).

T voo mepuével | avBommdtnta dmo wic tétola
aden yvoon; "HOn N @von udg éxduxeital, ®ol 1
aitio eival avti. Twweel mpoxAntind ANV v
avlomwmoTNTA, YWOLS ROl VO €VTQEmETAL. AVIOLKRNY
yvaon. I'vavon, mov @doxel nat avtipdoxel. Ovte
INTEL oVYYVOUNY YLd TiC €L XoOVIa BOALSTNTEC TNG
ot yi) ol 010 drdotua. [Idg vo 10 mpdEel, dgod
6O YeT otV TU@Awon ®al 6dnyeTTaL (TopeveTal 0T
TVPAG, d@ol Aelmel 1) Oelo pdTLon;).

[Towog B odoeL v dvBpwmdtTnTa &mod uio Tétola,
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ON THE NUMBER OF THE BEAST

By Rassophore-monk Inok Vsevolod, translated from Russian by M.
Mary Mansur.

I have an opinion as to this number [666], though I do
not know for certain, for many names have been found in
this number when it is expressed in writing. Still we say that
perbaps the scription of this same seal will give us the word
“Ideny.” ... Of such kind, in the time of that hater of all
good, will be the seal, the tenor of which will be this: “I deny
the Maker of heaven and earth, I deny the baptism, I deny
my (former) service and attach myself to thee, and I believe
in thee.” ... Truly those who are engrossed in the affairs of
life, and with the lust of this world, will be easily brought
over to the accuser [Antichrist] then, and sealed by him. St.
Hippolytus of Rome, “Discourse on the End of the World
and on Antichrist.”

T 7 T

In the Apocalypse, the holy Apostle John the Theologian

indicated the number of Antichrist in these words: And he
causeth all, both small and great, rich and poor, free and bond,
to receive a mark in their right hand, or in their forehead... Let
him that hath understanding count the number of the beast:
for it is the number of a man; and his number is six hundred
threescore and six. (Rev 13:16, 18). Ever since then, there have
been many interpretations of this number. In their exegeses
(explanations, Ed.)the Holy Fathers have proceeded from
the fact that the number of the beast [i.e., Antichrist] is the
number of his name, as it says in verse 17: ...the mark, or the
name of the beast, or the number of his name. During the time
of Antichrist, everyone will be offered to receive the mark of
the beast, and therefore Christians ought to know the essence
of what this means and just what this number signifies.

On this subject, a majority of Christians today fall into one
of two basic categories. To the first belong those who are al-
together indifferent to this question, who consider it to be of
little import and who even laugh at those who are interested in
it. It would appear that such apathy, such a lukewarm attitude,
reflects a shallow, superficial faith. In the second group are
those Christians who, possessing “zeal without knowledge,”
are led astray by the enemy into overly literal interpretations,
finding the number of Antichrist in trademarks, in documents
and on currency—an extreme approach that frequently leads
to the development of a pharisaical-sectarian spirit.

What is the genuinely Orthodox approach to this subject?
We shall try to explain. The Holy Fathers of the Orthodox
Church allow various explanations of the number of the
beast. Most often the name is sought in the correspondence
between the number of the beast and the sum of letters of
this or that name. Thereby people have arrived at many de-
scriptive and even proper names of Antichrist, and likewise
his title. They have deduced such names as “Wicked Leader,”

» «

“Ancient Envier,” “Truly Malicious,
and others.

Doubtless, any descriptive names corresponding to the num-
ber 666 can, of course, be applied to Antichrist. However,
we must direct our attention not to an external search for
names, but to ascertaining the inner meaning of the name of
the beast. After all, the Apostle John the Theologian indicated
specifically that in order to comprehend the name of the beast
it was essential to have wisdom, i.e., Christian love of wisdom,
and not simply an arithmetical formula.

We know that Divine names as, for example, Lord Jesus
Christ, Son of God, and others, can contain a condensed form
of the entire Christian confession. The hesychast fathers often
point this out in speaking about the Jesus Prayer. Antichrist,
in seeking to counterfeit Christ in all respects, will also have
a name that expresses, in condensed form, his entire false
teaching. The name of Antichrist will be a kind of brief but
precise symbol of the antichristian faith. It will contain in
itself all the fundamental theses of this false teaching. Only in
this way can one explain how the acceptance of the inscrip-
tion of this name, the mark of the beast, will be a denial of
Christ and His Church.

It is this denial of true Christianity that constitutes the prin-
cipal reason for setting the seal of Antichrist. Clearly, then,
the acceptance of this seal is not connected to any trademarks
or commercial marks on documents, money or even on the
flesh (for example, prisoners in labor camps wear numbers
on their clothing, and slaves used to be branded). This is not
the seal of Antichrist. The acceptance of the mark must be
joined with a conscious denial of Christ and the acceptance
of the law of Antichrist.

It is interesting to trace how, over thousands of years, Satan
has been preparing mankind to accept his religion. Many
pagan cults confess some kind of divine triad. The ancient
Romans had Jupiter, Juno and Minerva; the Hindus have
Brahma, Siva and Visnu; in the Egyptian religion one finds
the trinitarian group of Osiris, Isis, and Horus. The concept
of a trinity also exists in Buddhism and among the ancient
Slavs and Celts. In the Graeco-Roman religious cults this
idea was reflected in the veneration of the three-bodied god-
dess Hecate, the three-headed Scylla, the triune divinities of
the Cabiri. At the gate of Hades stood guard the fiendish,
three-headed dog, Cerberus. Numerous divine triads have
been revered by pagan tribes of the Americas and Africa. The
cult of voodoo, which is related to modern satanism and still
practiced today, believes in some anti-trinity.

These confessions may be said to contain fragments of true
revelation. If Satan did not exist, one could say that these
pagan peoples revered the true God-in-Trinity, even though
their concepts of just Who this is were in many ways dis-
torted. But because the world of dark spirituality is in fact a
distorted representation of the Divine world, and the devil

Unrighteous Lamb,”
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in his actions imitates God in a distorted fashion, it follows
that the distorted divinity of the pagans is a false god, en-
deavoring to pass for the true God. Through the lips of the
Prophet David, the Church warns us that a// the gods of the
heathen are devils. (Pss 95:5). It is evident that, under the guise
of these pagan “trinities,” Satan himself is concealed together
with his minions.

This is iconographically supported: in the Christian art of
Europe and Abyssinia one finds three-headed, three-faced or
three-horned depictions of Satan, symbols of the satanic false
trinity. Two thousand years ago, as Christianity spread through-
out the world, it disarmed and bound the religion of Satan,
as this was manifest in numerous pagan cults. In the time of
Antichrist this religion of evil will again, in one form or another,
come to dominate the world.

In what will the religion of Anti-
christ consist? It is enigmatically ex-
pressed for us by the Apostle as the
number 666. As we see, this number
is composed of three sixes: six hun-
dreds, six tens and six ones. If we
turn to Holy Scripture, we see that
the number six rarely figures in either
the Old or New Testaments, whereas
the number seven is used in the Bi-
ble as a symbol of completeness, of
fulfillment, of perfection, of whole-
ness (often in the sense of absolute
perfection). In Christ, humanity is
shown an example of #he fullness of the
Godhead (Col 2:9). The Antichrist,
by contrast, will unite in himself all
incompleteness, all imperfection, and
deficiency. The symbol of imperfec-
tion—that seeks to appear as perfec-
tion—is none other than the number
six. In the number of the beast this
imperfection is raised to its extreme: it is not merely six, but
six hundred, sixty-six!

If the Son of God co-exists indivisibly and in unconfused
union with the Father and the Holy Spirit, the son of perdi-
tion, Antichrist, exists in the closest possible union with Satan
and his false prophet. The three of them together represent
a false trinity, as it were: the spirit of malice, the beast, and
the second beast. These three deficient persons, one in their
spiritual essence, are united in a single incompleteness, whose
symbol is 666. And so, the number of the name of the beast
contains in condensed form the entire diabolical confession of
the false religion of the Antichrist. Herein lies the evil power
of this bestial name.

The “moral” teaching of Satan can also be expressed as a
type of triune evil: evil reasoning, evil feelings, and evil will.
This anti-moral teaching can also be symbolically expressed

by the name of the beast, more precisely, by the tripartite
number of this name. For this reason, the acceptance of this
name of Antichrist in the form of some seal will in fact be a
denial of Christ and His Church.

The son of perdition, the Antichrist, inasmuch as he is a
man, will give the devil the possibility—through him—to act
openly in the world, and, with the help of the false prophet,
to deceive and destroy people. The greater part of humanity
will gladly accept this proud message of the man-god, whose
principal postulates will be: “Man! Know that your T’ is a
part of the divinity. You are truly a god! You are a law unto
yourself. No one has any authority over your I.” An example
for you is your messiah [Antichrist], a great man, who knows
that he is a god!”

The false religion of Antichrist
can thus best be characterized as a
humanist religion, in the sense that
it is not divine; it is vain, transi-
tory. This is why the number of the
beast is called in the Apocalypse, the
number of a man. (Rev. 13:18). The
number of a man is the name of
the man-Antichrist, who will reveal
himself to be a god, but who in es-
sence will be merely a pathetic slave
of the fallen angel.

Let us say now a few words about
that close unity of the three persons
of the false-trinity. According to the
teaching of the Orthodox Church,
the whole life and activity of Anti-
christ will be connected in one way
or another to Satan, to whom he
will be in conscious and voluntary
submission. Antichrist will be close
to the devil as no other person in
the history of the world. He will be

a real instrument of Satan. In turn, the false prophet, who is
called in the Scriptures the second beast, will be Antichrist’s
closest ally. Through Antichrist, Satan will give enormous
power and authority to the false prophet, who will act with
all the authority of the first beast, and will compel all the
earth and all those living upon the earth to bow down before
him. Through the miracles that the beast will grant the false
prophet to perform, the latter will deceive many, telling them
to make an image to the beast: And he will be given power ro
give life unto the image of the beast, that the image of the beast
should both speak and cause that as many as would not worship
the image of the beast should all be killed. (Rev 13:11-12, 14-15).

From the second verse of the nineteenth chapter of the Book
of Revelation, one can conclude that it is precisely thanks to
the false prophet that many people will accept the mark of
the beast. However, three and a half years later the reign of
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lawlessness will come to an end, for the Lord Jesus Christ will
appear in glory and overwhelm all the enemies of God. And
the devil will be cast into the lake of fire and brimstone, where
the beast and the false prophet are, and shall be tormented day
and night for ever and ever. (Rev 20:10).

Many people think that the seal of the Antichrist will be
something like a stamp or brand, or an electronic chip im-
planted under the skin. The basis for such thinking lies in the
fantastically rapid development of science and technology in
this direction. Most likely, however, this scientific development
is designed to distract mankind’s attention from the real mark
of Antichrist, which will have nothing to do with the advances
of science, technology or medicine. At a time when people’s
suspicions and anxieties are fixed upon some innovation of
progress-the implantation of computer chips in humans, for
example-the real seal of Antichrist will be imprinted quietly,
without any particular commotion.

In a spiritual sense, this satanic mystery—the imprinting of
the mark of Antichrist—will be the antithesis of the Christian
Mpystery of Chrismation, which, we recall, is the placing of
the seal of the Holy Spirit, while imitating its external form.
Just as in the Mystery of Chrismation, the priest anoints the
newly-illumined on the forehead and hands, so, too, in the
placing of the mark of Antichrist, his servants may well anoint
people with some kind of “sacred” oil, which will symbolize
the voluntary acceptance of Antichrist and his religion.

The iconographic tradition of the Orthodox Church sup-
ports this supposition. In the iconographic sketch, illustrating
the pouring out of God’s wrath upon those bearing the mark
of the beast—that is, the seal of Antichrist (Rev. 16:1,2)—we
see Satan wearing a fiery three-horned crown (symbolizing
the trinity of evil); he is signing people on the forehead with
the mark of the beast—the seal of Antichrist. Moreover, he
is using a brush, dipping into a vial that he is holding in his
other hand (The Illuminated Bible, 1914). Why is it that the
illustration depicts Satan himself placing the mark? Because
it symbolizes his spiritual presence among those numerous
servants of the religion of Antichrist, who will actually place
the mark upon the peoples of the earth.

Of course, the sign of Antichrist may be placed by means
other than a brush—by some other “sacred” instrument or
simply by the hand of a servant of the universal (Antichrist’s)
religion. Whatever the actual means, the aim is to induce
people to renounce Christ.

Let us return now to the two groups of people whom we
mentioned at the beginning of this article, and see how they
will react to the mark of the beast. It is very likely that both
those who are indifferent to the question of accepting the
stamp and those who zealously study marks on currency,
documents and manufactured goods, endeavoring to detect
the mark of Antichrist-both groups will be found outside
Christ’s Church. The first because, even in accepting the mark
of Antichrist, they will console themselves with the thought

that this is merely some innocuous, ecumenical rite. And the
second, because even before the placing of the marks (or even
before the coming of Antichrist), they will accuse the earthly
part of Christ’s Church with having accepted the mark of
Antichrist, although in fact this will be simply some credit card
or new type of personal document. Furthermore, such zealots
“not according to knowledge” will proclaim that their group
alone—which has rejected these “marks” (cards, documents,
products with certain symbols, etc.)—is the true Church.
Clearly, this will be nothing but a new schism or sect. Already
now we find many sad examples of such splinter groups, and
they will only increase in the last times.

The salvific Royal Path consists in, first: not accepting
(only) those innovations of civilization that are clearly con-
nected with the renunciation of Christ, and, secondly, not
participating in any non-Orthodox rituals, for this path
leads to Satan’s principal ritual—the acceptance of the seal of
Antichrist, i.e., the renunciation of Christ, under the guise
of an outwardly innocuous, symbolical act. One must also
remember that an important sign of the mark of Antichrist
is that it will be made upon everyone throughout the whole
world. This allows us to draw two conclusions: 1. whatever
registration methods are used by individual governments
are not the actual mark of Antichrist (although they may
be preparatory), and 2. we must be very vigilant towards
registration methods of a worldwide scale, if they in any
way concern a confession of faith. Such an approach will
guard us from falling into fatal extremes.

To some it may appear that keeping oneself from accept-
ing the stamp of the Antichrist will be easy. We should
not forget the warning in Scripture that, in the last times,
even many of the chosen will be deceived, that is, many
Orthodox Christians. How is this possible? It is important
to understand that the principal danger lies not in the fact
that this stamp will be masked and presented in the form
of some technological innovation, but rather in the fact
that modern, “civilized” man will be ashamed, he will be
embarrassed not to accept it.

This will be the greatest temptation to overcome, and many
will not. Just listen to the logic: “Why do you refuse to take
part in this measure that involves all of humanity, that is
being instituted worldwide? After all, it symbolizes unity
and the brotherly love of all peoples. It is a symbol of our
unity under the aegis of a lawful global authority that has
been given to all men from above. Are you against peace
and order? Do you want a reign of chaos and enmity? If you
are people of good will, you must take part in these cultural
enactments that concern all mankind.” Of course, it will turn
out that one such “innocent” enactment will be, in fact, the
rite of bowing down before the God-hating Antichrist. Only
a discerning vigilance, illumined by the grace of God, will
be able to preserve us from such subtle deception of the last
times. What will be the consequences of accepting the mark
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of Antichrist? They will be truly horrific, destroying human
souls. The fruit of denying God is always dreadful, for life
without God is death.

Will one be able to repent after having accepted the mark of
the beast? On the one hand, there is little hope that a person
who does not have enough faith and spiritual strength to
refuse the mark will be able to repudiate it once he has vol-
untarily accepted it. On the other hand, our attitude towards
the mark of the beast must be free of all unorthodox fatalism
and fetishism, for no seal or mark, in and of itself, can have
any power over a man. The powers of evil behind this mark
have power only over those who personally submit to them,
who deny Christ. According to the Orthodox teaching, the
power of Christian repentance is stronger than the power of
evil. The history of the Church knows numerous examples
of people who accepted the spiritual seal of Satan himself,
people who signed a pact with the devil, voluntarily entrusting
their souls to him. And here we have a testimony of God’s
love for mankind: even some of these apostates repented and
became saints. The Lord, by His authority, annulled their pact
with Satan. We have only to recall the life of Saint Cyprian,
a formidable satanist who became a saint after repenting and
turning to Christ.

The Orthodox Church teaches us that, up to the time of his
physical death, each person, by God’s mercy, has the possibil-
ity to repent. Therefore, we would deny God’s mercy were
we to say that people who accept the mark of Antichrist will
have no further possibility of repentance. While they are
still alive, this possibility will be available to them. Desiring
their repentance, the Lord will send down upon them dread-
ful pestilences, as final, decisive measures for their spiritual
restoration. (cf. St. Andrew of Caesarea, “Commentary on
the Apocalypse”).

But, alas, Sacred Scripture clearly states that those who
consciously accept the mark of Antichrist will no longer
have any desire to repent. They will bite their tongues from
pain, but even so they will not cease blaspheming God and
they will not repent of their deeds. (Rev. 16:10-11). If, among
those who bow down before the beast, there should be some
isolated cases of repentance, this conversion and repentance
can be regarded only as a miracle of God. The conscious ac-
ceptance of the soul-destroying stamp under the assumption
that one can later repent is a terrible and unforgivable sin in
the eyes of God.

Therefore, while there is yet time, let us prepare ourselves
for the coming trials. Such preparation consists in fulfilling
all the soul-saving precepts and ordinances of our Mother, the
Orthodox Church. While we still have the opportunity and
spiritual strength, let us tirelessly entreat the Merciful God
with the words of the Lord’s Prayer, as the Savior intention-
ally ordained: Our Father ... lead us not into temptation but
deliver us from the evil one.

ABBA SERAPION [COMMEMORATED MAY14™]

Source: Palladius, Lausiac History

he fathers used to tell how Abba Serapion sold him-

self to some Greek actors in one of the towns for
twenty coins. He wrapped up the coins and kept them
on himself. He stayed with the actors who had bought
him for a long time, until he had made them Christians,
and then withdrew from the theater, taking nothing but
bread and water. Nor did his mouth ever cease from dis-
cussing the Scriptures.

After some time the actor was seized with compas-
sion, then the actress, then their whole family. It was
said that for as long as they did not recognize him, he
would even wash the feet of both of them. In any case,
both were baptized and gave up performing on the stage.
They led a holy and pious life, and they had the highest
respect for him and told him, “Come, brother, let us set
you free, since you freed us from our shameful slavery.”

He said to them, “Since God worked grace in your souls
and saved you, I may tell you the secrets of my business.
I had compassion on your souls. I am a free man, and an
Egyptian ascetic, and I sold myself for your sakes so that
you might be saved. Now since God brought this about
and your souls have been saved through my debasement,
take your money so that I may go and help others.” They
entreated him and gave their assurance that “we will have
you as our own father and master; only stay with us!”
Still they could not persuade him. Then they told him,
“Give the money to the poor, for it is our first pledge of
salvation. But at least visit us once a year.”

Another brother visited Abba Serapion and the old
man invited him to say a prayer. But the other, calling
himself a sinner and unworthy of the monastic habit, did
not obey. Next, Abba Serapion wanted to wash his feet,
but using the same words again, the visitor prevented
him. Then Abba Serapion made him eat and he began
to eat with him. Then Abba Serapion admonished him
saying, “My son, if you want to make progress, stay in
your cell and pay attention to yourself and your manual
work; going out is not so profitable for you as remain-
ing at home.”

When he heard these words, the visitor was offended
and his expression changed so much that the old man
could not but notice it. So he said to him, “Up to now
you have called yourself a sinner and accused yourself
of being unworthy to live, but when I admonished you
lovingly, you were extremely put out. If you want to be
humble, learn to bear generously what others unfairly in-
flict upon you, and do not harbor empty words in your
heart.” Hearing this, the brother asked the old man’s for-
giveness and went away greatly edified.
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THE STRAIT AND NARROW WAY
By Saint Theophan the Recluse.

O ne frequently hears people say:

“The Lord, having created man,
led him into Paradise and provided
him with everything for his enjoy-
ment. After the fall, although man
was expelled from Paradise, his ca-
pacity for pleasure and the means for
pleasure remained: flowers offered
the delight of smell, fruits—taste,
the starry sky—sight, the singing of

birds—hearing. Later, along the same lines, man invented
music. Everything in nature speaks of the goodness of the
Creator. There are those, however, who, in spite of God’s
good will, want to place restraints everywhere, limitations.
They violate nature; they misrepresent God, holding forth a
very distorted image.”

A sad state of affairs indeed! And I, having written you in my
last letter that even laymen should not shrink from monastic
strictness if they want to be genuine Christians, thought that
I had convinced everyone and that all your perplexities had
been resolved. But what a muddle we have here! Why on earth
have you put yourself in such a quandary—as if truth is on
their side. You should say to them: “Go ahead, my friends,
have fun, amuse yourselves, open wide all the gates of pleasure
and delight, and revel at the banquet of this life... No one is
holding you back, no one will place any barriers in your way.
Live as you want. You are told only, in the words of the Lord,
that there are two paths for the sons of men: the narrow path
and the broad path, and that the first leads to life, while the
latter leads to perdition.

Read it for yourself, if you will. Here it is straight from the
Gospel: Enter ye in at the strait gate: for wide is the gate, and
broad is the way, that leadeth to destruction, and many there
be which go in thereat. Because strait is the gate, and narrow is
the way, which leadeth unto life, and few there be that find it.
(Mt 7:13-14).

If you want to hear, then hear, but if you don’t want to hear,
then do as you like. This is not some human invention; it
is a command of the Lord, nothing less. Strive ro enter in ar
the strait gate, says the Lord on another occasion, for many,
1 say unto you, will seek to enter in, and shall not be able. (Lk
13:24) “Strive,” i.e., hasten, as if you are racing, competing
with others to enter this strait and narrow gate, disregarding
others, snatching it away from others: Let me in, let me in!
As if fearful that these gates might close.

Why this is so is not for us to judge. The Lord ordained
it this way, and that’s that! Yes, and what Lord is this? He,
Who, for our salvation, Himself went ahead of us along this
narrow path and, after all manner of suffering, gave His soul

to God from the Cross, saying to the crucified thief, 7his day
thou shalt be with Me in Paradise.

He is, after all, our Saviour! All those who wish to be saved
must follow after Him. And to follow after Him is possible
only by carrying one’s cross: Whosoever will come after me,
let him deny himself, and take up his cross, and follow me.
(Mk 8:34). This is the way of all those who desired salvation:
apostles, martyrs, hierarchs, saints, and all those who attained
salvation and who now inhabit God’s city, the heavenly Je-
rusalem.

So, what’s to be done? Certainly, one cannot be saved oth-
erwise when, among those that are saved, there is not one
who attained eternal blessedness by any other path. Is it not
better to submit to this necessity, even though it may not be
that sweet? After all, to suffer eternally is worse. Let those
who wish to be saved somehow constrain themselves, and not
seek excuses. It is hard, but what can you do? Not without
reason is life called a struggle, a podvig. As Saint Paul says,
Fight the good fight of faith. (I Tim 6:12). As for those who do
not wish to submit, they will do as they please. They should
know, however, that the various rules and constraints are not
man’s invention; they are commands of God.

A word of explanation might be added here. Why is it that
this or that constraint is necessary? Why, for example, do
we need to fast, why solitude, why so much prayer, etc.?
However, I won't go into this. Those who follow the salvific
path know how necessary all this is, while those who shun
this path would rather not hear about it. Concerning those
skewed interpretations of Scripture that you had in your let-
ter, | think I've already written to you.

In Paradise, it’s true, there were many things that brought
man enjoyment, but these constituted but an external adorn-
ment of paradisiacal life; they were secondary elements. Man’s
primary purpose was not to delight in these but to be in com-
munion with God through the voluntary fulfillment of God’s
will. If Paradise had remained man’s dwelling-place, people
would certainly have taken pleasure in these externals as well,
but they would not have thought anything of it; it would not
have been a concern as it would have been a natural adjunct,
a shadow of a God-pleasing life.

So you see, even in Paradise, they didn’t discuss or fuss
about pleasures, while we, who have lost Paradise, want to set
pleasure as the principal goal of life. If delights could lawfully
have been the lot of fallen man, the Lord would not have
expelled our forefathers from Paradise. By expelling them,
He showed that a life of ease and pleasure does not befit
fallen man. As you know, through the fall the entire order of
things was changed. To man’s life was added a brief period
of earthly existence, full of sorrows and troubles designed to
enlighten, correct, and cleanse man, to make him worthy
of eternal enjoyment in a different, eternal paradise. Man’s
true life comes after the grave, or, more precisely, after his
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resurrection; while the present life is merely a threshold, a
preparation for that future life. It is in the nature of this pres-
ent life, as ordained by God, to have various external sorrows
and misfortunes, and He prescribed for it various strictures
as means of cleansing.

Martyrs were flayed with iron claws, and thereby prepared
for Paradise. This is an image of man’s present life, in which,
through these cleansing restrictions or constraints, like scourg-
es, he is prepared for a blessed eternity! If you can get a man
to understand well and to take to heart the brevity of this
present life and how much benefit there is in its restrictions
and confinements for the future, unending life, he will not
only cease to shun them but, on the contrary, he will ask for
them and strive for them as after something good and posi-
tive. This is how all those proceed who properly understand
the meaning of this present life.

The fact that, after his expulsion from Paradise, man was
not deprived of all means of pleasure, does not mean that
there is no place for constraints in the order of the present
life. In reaching for an explanation of this point, there come
to mind the words of my dear teacher, Y. K. Amphiteatrov.

One day I was walking with him through a grove, and 1
asked him in passing, “Why are there such disparities in
nature? Here is a lovely flower, and next to it is a stinging
nettle or jimsonweed. And the sky: sometimes it’s clear and
sometimes it’s overcast and dreary.”

“Silly fellow,” he replied. “These disparities are no trifling
matter in the economy of God’s providence concerning our
salvation. The merciful God thereby says to you: It is only
right that the sweat never leave your brow; it is your lot to be
wearied by toil; but I sometimes give you to taste the sweet-
ness of life, I allow your eyes to fill with light, your brow to
be smoothed of furrows, and a smile to play upon your lips,
so that you not lose hope and fall into despair. It is only right
that the earth bring forth thorns and thistles for you, but I
have ordained that it sometimes produce for an abundance
of delights so that you might not lose the assurance that there
still exists the possibility of recovering the lost blessedness. It
is only right that in the air above your head and all around
you should be nothing but storms, thunder, lightning; but
you often see bright sun and enjoy the pleasant coolness of
morning and the delightful tranquility of evening—so that
you would remember that heaven is not altogether closed
for you, that My embrace is always open towards you, and
that I am ready to receive you into the heavenly habitations.”

This, then, is the reason why certain enjoyments remain in
nature, and not so that we might make these crumbs into a
life-long party, or build out of these fragments a temple of
happiness on earth! But our pleasure-seekers think otherwise.
In their opinion, every constraint, every barrier to enjoy-
ment is a violation of man’s nature and is contrary to God’s
will. T have already said that this is not so, that God Himself

ordained that man walk the narrow path. That this is in no
way a violation of human nature may be understood from
the following.

When man fell, he not only fell below his dignity, he also ac-
cepted internally some principles foreign to his proper nature,
the seeds, as it were, of every kind of evil. Consequently, in
fallen man we must differentiate what is proper to his nature
and what is alien to it, although this, too, is found in man. All
constraining rules and measures, prescribed and established by
God, are exclusively aimed against these alien and evil seeds,
in order to crush them, to suffocate them, and thereby to set
at liberty man’s true nature.

So, constraints are not a violation of nature but are like ben-
eficial tools or means. They are what an operation is for the
surgical removal of a malignancy, or a plaster for the drawing
out of harmful matter. Our nature is in bondage. By placing
various restraints upon us, the Lord wants to free our nature.
But we resist: “Don’t touch! Don’t hedge us in with rules!”
And thereby, instead of defending we calumniate ourselves.

Pleasure-seekers are lost souls. It’s not to say that there is no
place in life for pleasure; we should accept everything from
the hands of God with thanksgiving. At the same time, we
should not strive after enjoyments, nor, all the more, rebel
against all kinds of restraining precepts. This is not why the
Lord Himself prescribed them. Such rebelliousness manifests
not only a lack of understanding of the matter in question,
but even a militant antitheism.

You see where it all leads! But they think lightly of it. For
the present they may be all right, but what will they find in
the next world? Straitness and, against their will, a bitter and
wretched straitness, for then it will be of no benefit.

Lord, have mercy and save us!

CE T D
truggle, my child, as much as you can to become forceful;
force yourself in everything, especially in silence and in

mournful tears. When silence is practiced with knowledge

and maintained with tears, the foundation stone of monasti-|
cism is set, on which the secure house will be built wherein
the soul will find spiritual warmth and comfort.

It is a bad omen for the soul’s future if silence is not kept,
since one who is not silent scatters whatever he gathers; fo
a monk who is free with his mouth will be disorderly in
everything. When we are silent, we have the time for inte-
rior prayer, which brings full assurance, and the time fo
luminous thoughts, which fill the intellect and heart wit
light. Therefore, my child, compel yourself in everything, fo
the good beginning is praised, but the negligent beginnin
is censured, for its end is most lamentable.

Elder Ephrai
“Counsels from the Holy Mountain”
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ON MIRACLES
By Professor Ivan M. Andreyev.

Some scientists (insufficiently educated in philosophy)
categorically reject the possibility of miracles and regard
a miracle as contradictory to the laws of nature. Very often
such scholars assert that miracles appear to be either a fic-
tion, a fraud, or such a phenomenon which science cannot at
present explain, but will certainly be explained scientifically
later on. What is unintelligible today might be intelligible
and explainable tomorrow.

Science, setting for itself the problem of an exact, objec-
tive proof of phenomena investigated experimentally, is
fully correct in approaching miraculous phenomena in an
attempt at scientific enlightenment. It is without doubt true
that often so called miraculous phenomena prove to be not
at all miraculous. A fiction or deceit in such cases is lawfully
revealed through a scientific method of verification. It is also
undoubtedly true that many phenomena, not understood
at the present time, may be scientifi-
cally explained at some future time.

But the problem of a miracle is not
fully explained by this.

It is necessary, therefore, first of all,
to define what in religion is called a
miracle. A miracle is a phenomenon
which is unexplainable not only at
the present time but, in general,
can never be fully explained merely
from a scientific point of view. The
philosophical problem of a miracle,
therefore, arrives at the question: Is
a miracle possible? In other words, is
such a phenomenon possible which
cannot be explained from the point
of view of science?

Very often, atheistically and materialistically inclined
scholars say that every phenomenon of nature and every
event occurring in the world can be explained by the laws
of nature alone, without the help of God or of miracles.
This is not correct. At least two cases are unexplainable by
the laws of nature alone: 1) The very existence of the world
or nature, and 2) the laws of nature themselves. Therefore,
the existence of the world and its laws are miracles.

Who created the world and the laws of nature? There are
not and there cannot be any logical obstacles for the belief
that the cause of the world and its laws is God.

The English philosopher Berkeley (1685-1753) gave this rea-
soning concerning, the above. The laws of nature, said he, are
those means through which God governs the world, and the
actions of these laws of nature are actions of God Himself.
As a result, where God finds it necessary according to His

intentions or plans, He can change these constant methods
of His activity in the world so that a phenomenon will occur
which is unexplainable by the laws of nature alone; that is,
an actual miracle will occur. Almighty God, whenever He
chooses, can even change “the order of nature.”

Very often we may happen to hear it said that a miracle
contradicts the laws of nature, but the word “contradicts”
is out of place here. We will try to analyze this question
carefully.

Let us suppose that on the earth everything exists except
man and his consciousness. In such a world can a steam
engine appear? Of course, it is impossible! But why? All the
component parts of the steam engine exist in the world of
steel, copper, iron, wood, water, etc. Is it possible that by
accidental motion of the particles of which a steam engine
is composed, during a long period of time, millions of years,
that a steam engine could fabricate itself just by chance? No,
this is impossible. Actually, for a steam engine to put in an
appearance, the intelligence of the man who designed and

made it is a necessity. Without the
aid of consciousness, the steam en-
gine is a miracle, even though all its
components exist in nature.

As it is, this miracle—the appear-
ance of an engine—does not con-
tradict the laws of nature. All the
laws of nature remain inviolate. But
they—the laws of inert unconscious
nature—are overcome by a new
factor, consciousness. In order to
explain the miracle of mechanics,
a recognition of a “higher factor,”
consciousness, is necessary.

Now we turn to consciousness it-
self. Can consciousness be explained
by inert, unconscious laws of na-

ture? If these laws could not create a steam engine, even less
chance would they have to create something incomparably
more complicated—consciousness. (Such nonsense is as-
sumed only by materialists who regard consciousness as
a product of evolving matter.) Even consciousness cannot
explain itself. Consciousness can create a steam engine, but
it cannot create itself. It follows, then that consciousness
is also a miracle. To explain this miracle it is necessary to
accept even a more complicated, higher and more complete
principle, which causes such phenomena like consciousness.
This higher cause of consciousness (a higher Intellect) is
God, faith in Whom is not impeded by anything found in
science or philosophy.

If man’s consciousness, meddling with inert and uncon-
scious nature and overcoming it, can make such things (mir-
acles) like steam engines, then the higher, divine Intellect,
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having created man’s consciousness and inert nature, directly
intervening in inert nature and overcoming it (by powers
unknown to us of His creative, divine Intellect), can create
phenomena even more greatly complicated; for instance, to
transform water into wine or to resurrect the dead. In these
phenomena the laws of nature are not violated; a miracle
does not contradict the laws of nature but overcomes them
by higher forces unknown to us.

When scholars came to Newton and expressed perplexity
in regard to his belief in the future resurrection of bodies, he
answered in the following manner: Taking a pile of copper and
steel filings and mixing them together, he offered to separate
the steel from the copper. Then he took a large magnet and
with its help he quickly separated the steel filings from the
copper. The Lord God evidently has forces which are more
complicated and unknown to us (special magnets), with the
help of which He can perform a resurrection of the bodies of
all the dead at the future fearful Judgment. Nothing interfered
with Newton’s belief in this.

1 F
y do we not see miracles? Let him who can, answer
otherwise, but to me it seems that we are of necessity
brought to this answer: We do not see miracles, or we see them
rarely, either because they are invisible to us as unworthy of
trust, or because they are not even accomplished, thro ugh
unbelief or want of faith.

How can miracles be accomplished in us by prayer, when
our prayer is short, cold, inattentive, and offered up, not so
much in faith and filial love to God, as in a sort of involun-
tary submission to His law?

How can a spiritual word work miracles in us, when
our heart, like a field wild with tares, is thickly sown with
idle words, and overgrown by carnal desires and unlawful
thoughts?

How can the Holy Mysteries work miracles in us, if we
approach them but from absolute necessity, without a care-
ful previous purification, without an ardent aspiration to
be united to God?

Let us, my brethren, call upon the Lord Who is unceasingly
working miracles unto our salvation, and both each for all
and all for each, let us cry to Him with the Apostles, Lord,
increase our faith. (Lk. 17:5).

Metropolitan Philaret of Moscow(+1867)

hrist the Lord called that Church the Catholic Church
which maintains the true and saving confession o

the faith.

St. Maximus the Confesso

A SAINTLY MAN OF OUR DAYS

From the book “Elder Porphyrios (+1991): lestimonies and Expe-
riences,” by Klitos loannides. The subject article is a discussion between
the author and Fr. George C. Evthimiou, a professor at the Theological
School of the University of Athens.

K.I.: Father George, you lived by the Elder for many years,
and the fact that you are with us today to talk about this holy
man of our times gives us great pleasure.

Fr. G.E.: I thank you very much Mr. loannides for I was
made worthy to have Elder Porphyrios as spiritual father and
guide during a decisive period in my life. The Elder truly
played an important role in the development of my personal-
ity. I owe much of what I have today to him. Because of that
I keep him as a guide in my pastoral ministry which God has
made me fortunate to practice.

Elder Porphyrios was a genuine human being created in
the image of God. As we know from what he himself told
us, burning with the love of God, he secretly left his home
in Evia and went to Mt. Athos to the area of Kavsokalyvia.
There he became the disciple of two elders, to whom, as he
himself told us, he gave absolute obedience. He really was
very obedient; whatever the fathers told him to do, he im-
mediately hurried to fulfill the request.

His obedience was an act of freedom, an exceptionally pow-
erful act, that actually frees a man from the passions, faults
and weaknesses that dominate him. Through this he was in
Christ and lived the freedom of God’s children. You could
see concentrated in Elder Porphyrios all the personality char-
acteristics which we see in the saints of our Church; love,
humility, simplicity and discernment. Precisely because of his
complete devotion to God, he was made worthy to receive
great spiritual gifts, such as foresight and discernment. As a
result of this, he became an outstanding spiritual father, who
literally guided the lives of many.

Even in the twilight of his life, in pain, in bed, and suffering
from various illnesses, even then, he continued his pastoral
duties by phone. Day and night, literally twenty-four hours a
day, thousands of people, from the length and breadth of the
planet, phoned him for his help, advice and prayers.

Elder Porphyrios had all those features, that made him lov-
able, desirable and able to attract people like a magnet. This
didnt happen in a magical way, but because he had all those
characteristics that everyone longs for. He had all those remind-
ers of our divinely created image and of the purpose for which
we were created. Let us recall here the teaching of our Church.
God, out of His love, and only out of His love, created man for
one sole purpose; to make him a partaker of his own happiness.
God creates man to make him happy, whole and to live in the
fullness of the communion of God.

Elder Porphyrios, like the whole of humanity, received a
calling from God. Everyone is called to salvation since this
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is the very purpose of our existence. The distinguishing mark
of the Elder, as with all the saints of the Church, was that
he responded to this calling. He made his choice early on
and said, “I want to be with Christ and to live according to
Christ.” Then he followed Christ; as the Lord says, Whoever
desires to come after Me, let him deny himself take up his cross
and follow Me. (Mk 8:34).

His life was full of turmoil and upset, like all the saints of
the Church, in the words of the Lord, Narrow is the gate and
difficult is the way. (Mt 7:14) that leads to the kingdom of
God. Elder Porphyrios also had a life full of ups and downs,
with many trials, temptations and thorns in the flesh. He
went through the furnace of suffering and sorrow, by which
Man is purified of all the passions within him and is offered
to God clean and whole. He battled throughout his whole
life against that evil serpent the devil, who is like a roaring
lion seeking his prey. (I Pet 5:8) He also struggled against that
other enemy, the old Adam and the world subject to sin.
His weapons were vigil, fasting and prayer,
through which he was deemed worthy of
heavenly gifts.

He was also made a spiritual father by the
Metropolitan of Karystia, Panteleimon, at
the very young age of twenty-one. Large
numbers of people flocked to the monastery
of St. Charalambos in Fvia, where he was
then living. They sought release from their
sins, unburdening them upon him.

K.I.: How were these special characteristics
of Elder Porphyrios expressed?

Fr. G.E.: We see in Elder Porphyrios’ life all
the characteristics of a saint of the Church. At
the same time we can see certain distinct characteristics, which
bring to mind the consistent teaching of our Church, that the
grace of God overshadows Man, enlightens him and directs
him, but it does not overwhelm him. That is to say, each saint of
the Church retains the unique characteristics of his personality.

I can attest to the love that Elder Porphyrios had, both
towards God and towards people, from my own personal
experience. His love towards God was wholehearted. He
loved Him with all his being and he truly devoted his whole
life to him. This love of his towards God, a love that had
wounded his heart, sprang forth towards his fellow man. I
often witnessed this touching love of his. I remember with
how much love and affection he understood and sympathized
with our problems when we were in difficult situations. He
took these problems upon himself, prayed considerably and
struggled alongside us to find the solution.

I will never forget some of the typical phone calls that he
made during really critical and difficult moments for me. As I
already mentioned, he carried out his pastoral work by phone.
He would phone me up at the most unusual hours—once it

was six in the morning! I hadn’t even told him my trouble,
and yet, he would ask me about that particular problem and
give me meaningful advice.

Another attribute of Elder Porphyrios was his extreme hu-
mility. So, although he had that wisdom which comes from
above, he would always say to us, “You have diplomas, you
know things. I am illiterate.” He was both self-abasing and
self-reproachful, characteristics of a humble man. Something
which we come across in the saints of our Church.

Yet another attribute of Elder Porphyrios, of which one was
always aware, was his simplicity. He lived extremely frugally
in humble surroundings. He was very simple in his dealings
with people. He received everyone and refused no one. This
was an attribute of his that truly broke the ice and created
just the right atmosphere so that people could get close to
him, could confess their sins, could tell him their problems
and receive answers to them.

Another of his main attributes was his discernment, which
according to the Fathers is the greatest of all
virtues. Discernment is connected to the
principle of individualization. Thus, for EI-
der Porphyrios, each person as a child of God
had absolute worth. He saw each individual
as a unique and unrepeatable personality. He
confronted each problem of theirs, with its
own particular characteristics.

That is why, Elder Porphyrios said differ-
ent things to different people who may have
appeared, at first sight, to have had the same
problem. There were different presupposi-
tions in each case, and each person needed
different medicine to overcome his problem.

It was for this reason that he often said to us “Don’t tell other
people what I am now telling you. This is suitable medicine
for you, for your situation. Another person, even if his ex-
ternal symptoms are the same, won't get the same beneficial
results.”

I was often amazed, despite his heavenly wisdom, at the
answers of unmarried Elder Porphyrios on matters of mar-
riage, marital relations and childbearing etc. His answers
weren't ‘cliche,” inflexible, harsh, rigid and ‘objective.” They
were answers full of truth, love, affection and discernment,
corresponding to the situation, the need and the receptiveness
of each person, at that particular time. As a man full of the
Holy Spirit he guided each person according to the will of
Christ, giving to each according to his measure. (Eph 4:7) for
the welfare of the soul.

At this point I would like to mention an incident which
testifies to both the discerning and individual way in which
Elder Porphyrios did his pastoral work and the freedom and
breadth of his spirit. One day, he had gone for a walk in the
adjoining forest with one of his spiritual children. In the
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meantime, a young couple wearing shorts had entered the
church to pray. When the Elder returned from the forest he
met them just as they were leaving by the metal courtyard
door. He greeted them and stood there for a long while, talk-
ing lovingly and affectionately with them. I didn’t hear what
he said to them, but the respectful way in which they kissed
his hand was a persuasive testimony of the impact he had on
them with his words and his demeanor.

K.I.: You referred, at some point in our conversation, to
the Elder’s gift of discernment. Fr. George, may we have your
testimony about this gift of his, which you have naturally
already mentioned when talking about certain telephone
calls he made?

Fr. G.E.: This gift of his was very apparent. You could see
it with the naked eye. Elder Porphyrios always surprised us
telling us things even before we had a chance to confess them.

In order to avoid any misunderstanding I would like to
point out the following. Elder
Porphyrios, like all the saints
of the Church, was rendered
worthy of these gifts by God.

Our saints are not illumined

in themselves but reflect divine

light. God possesses everything

and it is God who adorns and

favors his elected servants with

these gifts. These gifts are re-

vocable and at the same time

a cross. The retention of these

spiritual gifts requires a life of

permanent vigilance and intense

spiritual struggle, with lots of trials and temptations. There
is always a danger of falling from favor, falling because of
arrogance and pride.

Elder Porphyrios never used all those gifts that God gave him
to impress people or to draw particular benefits from them. On
the contrary, he used them with discrimination and according
to the particular circumstances. He only had one end in mind,
people’s salvation and the glory of God.

Elder Porphyrios was a man who lived the truth of the
Church. He clearly knew that a human is a psychosomatic be-
ing with both spiritual and material needs. He always helped
people in this way—neither underestimating one thing nor
the other. This fact has great significance because it is an area
where most people have conflict. If many so-called “spiritual”
people don't fall into the trap of materialism, it is because it
is visible to the naked eye and easily avoided. Many however
fall into the trap of dissolute spiritualism, and in turn devalue
an individual’s material or bodily needs, resulting in terrifying
problems for the entire person.

We know that all people are composed of both body and
soul. We know of the mutual influence, that they have on
one another and we know that bodily problems affect the

soul and vice-versa. Thus, Elder Porphyrios, with charac-
teristic discernment, confronted the entire person and his
problems. He devalued no one but gave appropriate advice
to everyone.

K.I.: Could you give us, Fr. George, some of the typical
examples about him that you describe so well?

Fr. G.E.: Well, he would advise us, for example, where to
build our house, in which direction it should face, so that
it would have sunlight all day, how to regulate the heating,
etc. He also advised us on diet and nutrition. Extremely
characteristic was the way in which he dealt with people who
suffered from various illnesses and sought his help. At first,
he would “X-ray” them with his gift of discernment. After
making the diagnosis, he would advise them accordingly.
To others he would say, “Eh, you've got nothing physically
wrong, its psychological.” And he would then recommend the
spiritual regimen needed to heal the problem. When he diag-

nosed physical health problems
he usually directed that person
to the proper doctors. Finally,
in the interests of the sufferer,
he would make them well, as
often as it was necessary, with
his gift of healing.

K.I.: As you told us, you had
Elder Porphyrios as a spiritual
father and guide for many
years.

Fr. G.E.: This was really the
area in which he shined. Pri-
marily, with his simplicity and

with his affability, he created a climate of ease and trust for
each person that approached him. This is indispensable for
the sacrament of Repentance and Confession. Here I must
mention that many people who found it difhicult to confess
certain sins to other priests felt at ease in the presence of the
Elder and confessed.

Elder Porphyrios listened very carefully to what each person
said to him, as he was gifted with pastoral attentiveness. He
listened to people carefully first, and spoke afterwards. His
words were always few and to the point, based, as we said, on
the principle of individualization. Each individual who met
the Elder was for him, a unique and unrepeatable personality,
of boundless worth.

He confronted the problems that were put to him with
particular care, with a feeling of responsibility and plenty of
prayer. It was usual to see him silent during confession and
you felt that he was praying and seeking enlightenment from
God. It was also quite usual for him not to give quick answers
in order to form some more impressions. Sometimes he said
to us, “I don’t have any information at the moment, I can’t
answer you now.” We would return a second and a third time
for the same problem.
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He prayed day and night for people and for the solution
to their problems. All the people who were honored to have
contact with him and to become his spiritual children, ac-
knowledge the fruits of his prayer, which really solved their
problems.

The astounding thing was that during our confessions with
the late Elder, what he often underlined as the root of the
problem was quite irrelevant to the problem. He very often
said that the root of our problems was our ego, which he
considered to be the basis of all sin and of Man’s various
problems. There are many things which we could say relating
to this. What I would like to mention as indicative of this, is
some pieces of advice that the Elder gave, and the methods
he used to confront various problems that have a general
validity and meaning for people.

K.I.: We would very much like to hear about it, Fr. George.

Fr. G.E.: We often spoke to him about our children and the
problems they face. He answered us in his characteristic way,
“You become saints and your children will turn out well.”
That was something that he constantly repeated.

Concerning the subject of raising children he stressed that
we should not pressure them; that is to say, that their up-
bringing should not be oppressive, as that brings the opposite
results. This advice was priceless and helped many parents to
change their course, and many children who were literally
being mistreated by the oppressive good intentions of their
parents, calmed down and found their way in life.

Something which when I heard it made a moving impres-
sion on me, was regarding the subject of fasting. It concerns
a couple of newlyweds. The husband was used to keeping
the fasts. The wife on the other hand, didn’t keep the fasts,
as that was the way she was brought up. She didn’t object to
fasting, it’s just that she wasn’t used to it.

When they put their problem to Elder Porphyrios he advised
the husband as follows, “You shall fast as you always have,
but you won’t talk about fasting to your wife. During times
of fasting you'll always keep your refrigerator full of food.
Let your wife eat; you can keep your fasts.” Truly the time
came, as the couple themselves later admitted, that through
following the advice of the Elder, the wife also started to fast.
It seems she was a well-intentioned woman and wanted to
agree and go along with her husband on the issue of fasting.

He often mentioned and advised people about so called
“compulsion,” the psychological condition where a person
compels himself to do different things which he does not
believe in and that do not represent him. This is a strange
condition, a great inner muddle, which makes a person find
himself disturbed inside and in terrible disarray. Elder Por-
phyrios helped those people who had this problem to admit
it. He then told them how to overcome it, by dedication to
God, prayer, and life according to God’s will.

There is something else that I would like to say, because
it has great importance and concerns everyone, especially

Christians. It is the subject of confronting naughty thoughts.
We all know about the war the devil makes on us through
our thoughts. Personally, I know from my own experience
as a spiritual father, which God has made me worthy to be-
come, how many people are confused and really troubled at
this point.

When we asked Elder Porphyrios about this problem, he
said, “You're continuing along your way. When the devil
comes along and tugs at your shirt sleeve to put you off
course, don't turn around to start a conversation or dispute
with him. You continue on your way. He'll tug at your shirt
sleeve, but you continue on your way and somewhere he’ll get
fed up and he'll leave you alone.” Although, time would fail me
(Heb 11:32), I wish to refer to something which has to do with
teachers. It concerns advice the Elder gave to a high-school
teacher who had just been appointed and was about to take
up her position. He told her, “When you're on your way to
school say the prayer ‘Lord Jesus Christ, have mercy on me.’
When you go into the classroom feel as if you're entering a
church. Face the children with love and firmness. They’ll feel
your love and understand your strictness. And if a particular
child presents certain problems and creates unpleasant situ-
ations, give his name to the priest to remember him during
the proskomide.”

K.I.: You know so many things about Elder Porphyrios, Fr.
George. What a blessing it is for us to have you tell us them!

Fr. G.E.: I tried to the best of my ability to describe this
great figure who truly was a gift from God to the twentieth-
century, an exceptional blessing.

The Elder had received in the eyes of the world very little
education. However he was truly a wise man, who has wis-
dom from on high. Correspondingly he had a natural love of
learning; that’s why he always read knowledgeably. He asked
for and read books on all subjects, apart from theology, which
he naturally studied. He read medical books, books on phys-
ics, astronomy, etc. He spoke with scientists and academics.
With each one he spoke at a high level about the specific
areas of their subject. I will mention just two incidents and
then end my talk.

The first incident concerns an astronomy professor of inter-
national fame, who visited the Elder and discussed subjects
of astronomy with him. This professor told me, “The thing
that made an impression on me during my discussions with
Elder Porphyrios, was that he really knew what he was talking
about. He never, but never, made a mistake.”

I was present at the second incident. We were with a sur-
geon, a director of a large hospital in Athens, and Elder Por-
phyrios started to describe to him how a particular operation
is done. The surgeon, amazed at what the Elder said, simply
agreed with him.

K.I.: We thank you warmly Fr. George, for all of the testi-
mony you have given us. It has helped us visualize yet another
side of divine reality, as expressed by Elder Porphyrios.
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SALVATION THROUGH CONCESSION
Source: Life of St. Pachomius (commemorated on May 15%).

here was a small monastery about two miles to the south of
Tabennesi. The father of that monastery would often come
to see our Elder Pachomius because he loved him very much; and
the words of God he heard from his mouth he would repeat to his
own monks so that they too might hear God’s commandments.

It happened that a brother of his monastery asked for a certain
rank, and he replied to that brother, “Our father, Abba Pacho-
mius, warned me not to do this because you are not yet worthy
of that thing.”

The brother grew angry and dragged him along, saying, “Come,
let us go to him, and he shall have to prove that to me.” The
other followed him in amazement and sorrow wondering what
was going to happen. When the two of them and one other came
to Abba Pachomius, they found him busy building a part of the
monastery wall. The brother approached our father Pachomius
and said to him very angrily, “Come down and give me proof of
my sin, O liar Pachomius!”

Elder Pachomius, thanks to his long suffering, gave him no
word whatever in reply. The other went on and said to him,
“Who compelled you to lie, you who pride yourself on clear
vision while your light is darkness?” The man of God, Abba
Pachomius, understood the wiles of the devil who was in that
man, and he said to him respectfully, “I have sinned, forgive me.
Do you never sin yourself?” And at once the brother’s wicked
anger calmed down.

Then our father Pachomius took the father of that monastery
aside and questioned him, “What happened to this brother?”
He answered him, “Forgive me, my lord father. The fact is that
this man asked me for a thing that he does not deserve. I knew
that he would not obey me, so I quoted you to him by name so
he might perhaps have nothing to say. For I know that nothing
is hidden from you. And behold, he has added an evil deed to
his wickedness.”

Then our father Abba Pachomius said to him, “Listen to me;
give him that office so that by this means we may snatch his soul
out of the enemy’s hands. For if we do good to a bad man, he
comes thereby to have a perception of the good. This is God’s
love, to take pains for one another.” When they heard this teach-
ing of our holy father Pachomius, they went away very comforted
and giving thanks to God. When they arrived at their monas-
tery, the father of the monastery gave the rank to the brother as
he had asked, in accordance with our father Abba Pachomius’
instruction.

A few days later, that brother came to regret his fault. Then he
went back to our holy father Abba Pachomius, kissed his hands
and feet, and said to him, “Truly, O man of God, you are much
greater than what we hear of you every day. For the Lord knows
that if you had not been patient with me the day I insulted
you, sinner that I am, and if you had spoken some harsh word
to me, I would have rejected the monastic life and gone back to
the world. Blessed are you, O man of God, my lord father, for
thanks to your patience and graciousness, the Lord has brought
me back to life.”




