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MAN IS SENTENCED
TO IMMORTALITY

By the Blessed Father St. Justin (Popovich),
Archimandyite Of Chelije (+1979).

an sentenced God to death;

by His resurrection, God sen-
tenced man to immortality. In return
for a beating, He gives an embrace; for
abuse, a blessing; for death, immortal-
ity. Man never showed so much hate
for God as when he crucified Him; and
God never showed more love for man
than when He arose. Man even wanted
to reduce God to a mortal, but God
by His resurrection made man immor-

tal. The crucified God is |
risen and has killed death. [

tality has surrounded man
and all the words.

By the resurrection of the
God-Man, human nature
has been led irreversibly
onto the path of immor-
tality, and has become
dreadful to death itself.
For before the resurrection M
of Christ, death was dreadful to man,
but after the resurrection of Christ man
has become more dreadful to death.
When man lives by faith in the risen
God-Man, he lives above death, out of
its reach; it is a footstool for his feet: O
death, where is thy sting? O grave, where
is thy victory? (I Cor 15:55) When a man
belonging to Christ dies, he simply sets
aside his body, like clothing, in which
he will again be vested on the day of
dreaded judgement.

Before the resurrection of the God-
Man, death was the second nature of
man: life first, death second. But by His
resurrection, the Lord has changed ev-
erything: immortality has become the
second nature of man, it has become

natural for man; and death is now un-
natural. As before the resurrection of
Christ, it was natural for men to be mor-
tal, so after the resurrection of Christ, it
is natural for men to be immortal.

By sin, man became mortal and tran-
sient; by the resurrection of the God-
Man, he became immortal and per-
petual. In this is the power, the might,
the all-mightiness of the resurrection of
Christ. Without it, there would have
been no Christianity.

Of all miracles, this is the great-
est miracle. All other miracles have it
as their source and lead to it. From it
grow faith, love, hope, prayer, and love
for God Behold: the fugitive disciples,
— havmg run away from Je-
sus when He died, return
| to Him because He is ris-

| en. Behold: the centurion
 confessed Christ as the
| Son of God when he saw
e the resurrection from the

A grave. Behold: all the first
Christians became Chris-
tian because the Lord Jesus
is risen, because death was
vanquished. This is what
no other faith has; this is what lifts the
Lord Christ above all other gods and
men; this is what, in the most undoubt-
ed manner, shows and demonstrates
that Jesus Christ is the One True God
and Lord in all the worlds.

Because of the resurrection of Christ,
because of His victory over death, men
have become, continue to become, and
will continue becoming Christians. The
entire history of Christianity is noth-
ing other than the history of a unique
miracle, namely, the resurrection of
Christ, which is unbrokenly threaded
through the hearts of Christians from
one day to the next, from year to year,
across the centuries, until the dreaded
judgment.
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Man is born, in fact, not when his mother brings him
into the world, but when he comes to believe in the risen
Christ, for then he is born to life eternal, whereas a mother
bears children for death, for the grave. The resurrection of
Christ is the mother of us all, all Christians, the mother of
immortals. By faith in the resurrection, man is born anew,
born for eternity.

“That is impossible!” says the skeptic. But you listen to
what the risen God-Man says: Al things are possible to him
that believeth! (Mk 9:23). The believer is he who lives, with
all his heart, with all his soul, with all his being, according
to the Gospel of the risen Lord Jesus.

Faith is our victory, by which we conquer death, faith in
the risen Lord Jesus. Death, where is your sting? The sting
of death is sin. The Lord has removed the string of death.
Death is a serpent; sin is its fangs. By sin, death puts its
poison into the soul and into the body of man. The more
sins a man has, the more bites through which death puts
its poison in him.

When a wasp stings a man, he uses all his strength to remove
the sting. But when sin wounds him, this sting of death, what
should be done? One must call upon the risen Lord Jesus in
faith and prayer, that He may remove the sting of death from
the soul. He, in His great loving-kindness, will do this, for
He is overflowing with mercy and love. When many wasps
attack a man’s body and wound it with many stings, that man
is poisoned and dies. The same happens with a man’s soul,
when many sins wound it with their stings: it is poisoned and
dies a death with no resurrection.

Conquering sin in himself through Christ, man overcomes
death. If you have lived the day without vanquishing a single
sin of yours, know that you have become deadened. Van-

quish one, two, or three of your sins, and behold: you have
become younger than the youth which does not age, young
in immortality and eternity. Never forget that to believe in
the resurrection of the Lord Christ means to carry out a
continuous fight with sins, with evil, with death.

If a man fights with sins and passions, this demonstrates
that he indeed believes in the risen Lord; if he fights with
them, he fights for life eternal. If he does not fight, his faith
is in vain. If man’s faith is not a fight for immortality and
eternity, then tell me, what is it? If faith in Christ does not
bring us to resurrection and life eternal, then what use is it
to us? If Christ is not risen, that means that neither sin nor
death has been vanquished, than why believe in Christ? For
the one who, by faith in the risen Lord, fights with each of
his sins there will be afirmed in him gradually the feeling
that Christ is indeed risen, has indeed vanquished the sting
of sin, has indeed vanquished death on all the fronts of
combat. Sin gradually diminishes the soul in man, driving
it into death, transforming it from immortality to mortal-
ity, from incorruption to corruption. The more the sins, the
more the mortal man. If man does not feel immortality in
himself, know that he is in sins, in bad thoughts, in languid
feelings. Christianity is an appeal: Fight with death until
the last breath, fight until a final victory has been reached.
Every sin is a desertion; every passion is a retreat; every vice
is a defeat.

One need not be surprised that Christians also die bodily.
This is because the death of the body is a sowing. The mortal
body is sown, says the Apostle Paul, and it grows, and is
raised in an immortal body. (I Cor 15:42-44) The body dis-
solves, like a sown seed, that the Holy Spirit may quicken
and perfect it. If the Lord Christ had not been risen in body,
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what use would it have for Him? He would not have saved
the entire man. If His body did not rise, then why was He
incarnate why did He take on Himself flesh, if He gave it
nothing of His Divinity?

If Christ is not risen, then why believe in Him? To be
honest, I would never have believed in Him had He not
risen and had not therefore vanquished death. Our greatest
enemy was killed and we were given immortality. Without
this, our world is a noisy display of revolting stupidity and
despair, for neither in Heaven nor under Heaven is there a
greater stupidity than this world without the resurrection;
and there is not a greater despair than this life without im-
mortality. There is no being in the world more miserable
than a man who does not believe in the resurrection of the
dead. It would have been better for such a man never to
have been born.

In our human world, death is the greatest torment and
inhumane horror. Freedom from this torment and horror
is salvation. Such a salvation was given the race of man by
the Vanquisher of death—the risen God-Man. He related
to us all the mystery of salvation by His resurrection. To be
saved means to assure our body and soul of immortality and
life eternal. How do we attain this? By no other way than
by a Theanthropic life, a new life, a life in the risen Lord,
in and by the Lord’s resurrection.

For us Christians, our life on earth is a school in which we
learn how to assure ourselves of resurrection and life eternal.
For what use is this life if we cannot acquire by it life eternal?
But, in order to be resurrected with the Lord Christ, man
must first suffer with Him, and live His life as his own. If
he does this, then on Pascha he can say with Saint Gregory
the Theologian: Yesterday I was crucified with Him, today I
live with Him; yesterday I was buried with Him, today I rise
with Him. (Troparion 2, Ode 3, Pascha Matins)

Christ’s Four Gospels are summed up in only three words.
They are: Christ is risen! Indeed He is risen! In each of
these words is a Gospel, and in the Four Gospels is all the
meaning of all God’s worlds, visible and invisible. When
all knowledge and all the thoughts of men are concentrated
in the cry of the Paschal salutation, “Christ is risen!”, then
immortal joy embraces all beings and in joy responds: “In-
deed He is risen!...”

w5t i o 3
When a person does not sharpen his mind thinking
about God, but instead spends his time plotting and
sharpening various schemes, he surrenders himself to the
devil. It would have been better for him to have lost his mind
completely. Then, at least, he would have some extenuating
circumstances on the day of judgment.

Elder Paisios the Athonite

THE FEAT OF REFRAINING FROM

JUDGING
By Fr. Inok Vsevolod (Filipiev).

he venerable Maximilian the Confessor says: “Should

we not be horrified and trembling... for God the Fa-
ther, not judging anyone, but hath committed all judgment
unto the Son Himself (Jn 5:22), the Son: Judge not, lest ye
be judged. (Mt 7:1); Do not judge and you will not be judged
(Lk 6:37), and likewise an Apostle: Therefore judge nothing
before the appointed time; wait till the Lord comes. (1 Cor
4:5) and also: ... for at whatever point you judge the other,
you are condemning yourself... (Rom 2:1), when I say it, it
is so: people, crying about their sins, took judgment from
the Son’s hands and began to judge and condemn one an-
other, as if they were sinless! Heaven is horrified by this,
and the earth trembles.” (Christian life on The Philokalia,
Harbin, 1930).

Centuries pass, but still people stand before the very same
unassailable wall of condemnation and cannot overcome
it. Adam in Paradise, justifying himself before God, con-
demned Eve; Cain, having condemned his brother Abel in
his soul, killed him; the crime of condemnation brought
the Jews to the killing of the Messiah; and for us, the new
Canaanites and Pharisees, condemnation pushes us to the
daily spiritual murder of our brothers.

Condemning tortures even those very ones who condemn,
denies them peace, forces them to constantly monitor the
actions of those around them and poisons their souls with
bitterly venomous suspicion.

One modern elder said: “Getting up onto the path of
salvation is easy: one must just firmly resolve to never judge
anyone from this moment forth.” The mind can understand
these words, but how to put them into effect? For this it
is absolutely necessary to understand where the reason for
the condemnation lies. And the reason is in our false self-
appraisal: those who judge others consider themselves to be
in the right, place themselves about their brother, and see
themselves as being rid of those sins which they accuse those
around them of. He who has not acknowledged his own
personal spiritual corruption will never cease condemning
his neighbors.

However, we are all infected with sin, aren’t we? There is
no person who could live and not sin—we all languish in
the prison of our own flaws, all pray for relief in the life of
the next era, and all need Godly aid. Again, many know
this in theory, but when it comes down to it, withholding
judgment becomes painfully difhicult; we are driven to
condemn. Why? Because condemnation has become our
passion, and like any passion, it brings us a great reward,
a fascinating, thinly-veiled pleasure. How “nice” it is to
condemn someone in a friendly conversation, laugh at
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someone’s shortcomings, harbor malicious sentiments and
engage in similar innuendo... But surely we don’t disbelieve
the Bible warning us that someday we will have to answer
for every single word, and thus even for this false joy, intent
to condemn.

The battle with the passion of condemnation, as with any
other passion, cannot be theoretical; it must be every minute
of every day, for al our lives; it must be based on tight self-
discipline and on being attentive of our words and thoughts.
In other words, without smart behavior, without spiritual
feats, one cannot succeed here. What, in this case, must the
said behavior and feats consist of? They must consist of at-
tentive servitude in all facets of life. We will also definitely
notice that during the course of the day the paths to con-
demnation, veritably invisible underwater rocks, surround
us on all sides and threaten to shipwreck our soul. With
God’s help, we can gradually learn to avoid encounters with
these submarine rocks; in those places where we used to be
overcome with irritation and annoyance, we will be calm;
where we used to be angry, we will be silent, where we tried
to justify ourselves, we will be calm.

Where we judged our neighbors—we will pray for them
and for ourselves, so that we do not fall into similar
sins. Very quickly we will notice that our souls are not
weighed down with condemnation, that they experience
genuine spiritual happiness and lightness of being; and
we are wiser—the chains and fetters of other’s sins no
longer anger us.

And as judging others brings with it other forms of cor-
ruption: anger, discord, and murder, so will victory over
condemnation reveal the true path to those who would do
good: clean prayer, peace, harmony, full awareness of one’s
sins. It is for this very reason that all manner of demons
try to catch the soul in a net of condemnation and barriers
to the cleansing of this passion. In turn, and for the same
reason, we do not have the right to put down the fight
with condemnation, but must immediately begin carefully
watching after ourselves.

“Watching after ourselves” is the golden rule of Chris-
tian morality, but so often scorned by Christians. How
much effort we exert on external affairs, and how little
strength we leave for our own selves. But without these
internal affairs, nothing on the outside could possibly
lead to salvation...

Let’s say that Russian Orthodox patriots fight for the
rebirth of Orthodox tsarist Russia, and this is good; but at
the same time we cannot forget that the rebirth of Russia
and the tsar will not bring the light of Christ into our souls
if we are weighed down by corruption. Can one imagine
a sadder ending: in Russia there would rule an Orthodox
tsar, but in our hearts become a hellish dusk! But this is
exactly what will happen to those Christians, even if they

are patriots, who do not watch after themselves, do not
lead invisible battles with their own passions, and do not
care for their souls.

The Most Holy Seraphim of Sarov said that the goal of
Christian life is reaching for the Holy Spirit. And the Holy
Spirit is in fact called the Heavenly King. Both are confirma-
tions in our souls of the power of this King and it should be
our top priority. For this it is necessary to step onto the path
of smart action, the path of spiritual conflict with passions;
and to conquer them one by one, with God’s help. And the
battle can begin with the very passion of condemnation
and judging.

In conclusion, I will once more repeat the wise words of
the elder: “Getting up onto the path of salvation is easy:
one must just firmly resolve to never judge anyone from
this moment forth.”
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ur holy God lets temptations come upon those who

love Him in order to teach them the art of war. The
grace of God withdraws and then clouds of temptation rise
and one reaches the point of saying, “See! God has aban-
doned me!” Then he has myriads of thoughts, strangulation
of soul, and darkness and lapses everywhere!

Holy Wisdom, our holy God, causes all these, and we
learn that only God is able to save us and that without God
all our own works are rubbish and chaff, which all scatter
with the slightest wind of temptation, and it becomes ap-
parent that we are rusty things, feeble and unable to face
any temptation whatsoever without the aid of our holy
God’s grace.

Through such things the grace of divine providence
teaches us the lesson of self-knowledge; that is, of true,
cognizant, solid, bedrock humility; for without it, it is im-
possible to build a spiritual house. He abandons us to the
point of despair, so that we are compelled to cry out to Him
mournfully and lamentably, so that our mouth and heart
may be sanctified.

Temptations, therefore, bring about all these things. In-
deed, let us pray that God will protect us from temptations,
but when they come, we must pass through them with
patience and wisdom to profit from them. Therefore, have
patience in all things and thus save yourself.

Elder Ephraim of Filotheou

From “Counsels from the Holy Mountain”, the Letters

and Homilies of Elder Ephraim



Vol. 10, Issue 03-04

Page 5

Orthodox Heritage

CONSCIENCE: THE VOICE OF
GOD IN MAN

By ROCOR Bishop Alexander (Mileant) of Buenos Aires and South
America (+2005).

The Action of Conscience in Man

O ne woman, by reason of poverty, took something from

astore and carried it away surreptitiously. No one saw
her. But from that moment a certain unpleasant feeling gave
her no peace. She had to go back to the store and return
what she had taken. Having done this, she came home with
a feeling of relief. Such cases, in which people are forced to
act contrary to their advantage or their pleasure, are impos-
sible to enumerate.

Each individual is acquainted with his inner voice which
at times reproaches and persecutes him as it were, and at
other times encourages and gladdens him. This refined, in-
nate moral feeling is called conscience. Conscience—it is a
kind of spiritual instinct which differentiates between good
and evil more quickly and more clearly than the mind. He
who follows his conscience will
not regret his actions.

In the Holy Scriptures the
conscience is also referred to as
the heart. In the Sermon on the |
Mount the Lord Jesus Christ lik- [
ens the conscience to the eye, by
means of which a person sees his
moral state: 7he light of the body
is the eye: if therefore thine eye be
single, thy whole body shall be full
of light. (Mt 6:22). He also likens
it to an adversary with whom a
man must make peace before he
appears before the Judge: Agree with thine adversary qmck/y,
whiles thou art in the way with him; lest at any time the ad-
versary deliver thee to the judge, and the judge deliver thee to
the officer, and thou be cast into prison. (Mt s:25). This last
comparison reveals the distinguishing characteristic of the
conscience: to oppose our bad actions and intentions.

Our personal experience likewise proves that this inner
voice, called the conscience, is located outside our (fallen
human) control and expresses itself independently, quite
apart from our desire. Just as we cannot convince ourselves
that we are full when we are hungry, or that we are rested
when we are tired, so, too, we cannot convince ourselves
that we have done something good when our conscience
tells us that we have done something bad.

Some see in Christ’s words concerning the worm that
dieth not, which will torment sinners in the life to come,
a reference to the gnawing of the conscience: Where their
worm dieth not, and the fire is not quenched. (Mk 9:44).

Similar torments of the conscience were expressively and
colorfully described by A. S. Pushkin in his dramatic work,
The Avaricious Knight: “Conscience—A clawed beast, scrap-
ing the heart; conscience is an uninvited guest, a tiresome
interlocutor, a churlish creditor; it is a witch, before whom
the moon and the tombs grow dim.” And further the knight
with terror recalls the pleading and the tears of all those
whom he pitilessly robbed.
A Common Natural Law

he presence of the conscience gives evidence that in-

deed, just as the Bible relates, in the very process of
creating man, God placed within the depths of his soul
His image and likeness: And God said, Let us make man in
our image, after our likeness. (Gen 1:26). For this reason it
is customary to call conscience the voice of God in man.
As a moral law written directly on man’s heart, it acts in all
people, independent of age, race, upbringing and level of
development.

Anthropologists who study the morals and customs of
various underdeveloped and primitive peoples testify that
to this day they have yet to find,
even among the wildest savages,
a people lacking some form of
an understanding of good and
evil. Furthermore, many tribes
not only place a high value on
good and despise evil, but for
the most part their views agree
on the essence of the one and
the other. Many even primitive
tribes stand just as high in their
understanding of good and evil
as many cultured peoples. Even
among those tribes which place
a positive value on certain deeds which are unacceptable ac-
cording to prevailing opinion, there is in general a marked
consensus in the moral consciousness of all people.

In the first chapter of his epistle to the Romans, St. Paul
writes in some detail concerning the actions of the in-
ner moral law in man. The Apostle reproaches the Jews
who, knowing the written law of God, often transgress it,
whereas the pagans, which have not the [written] law, do
by nature the things contained in the law: For when the
Gentiles, which have not the law, do by nature the things
contained in the law, these, having not the law, are a law
unto themselves; which shew the work of the law written in
their hearts, their conscience also bearing witness, and their
thoughts the meanwhile accusing or else excusing one another.
(Rom 2:14-15).

Apostle Paul also explains how this law of conscience
sometimes rewards and at other times punishes a man. Each
person, therefore, no matter who he may be, Jew or Gentile,
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has a feeling of uneasiness, of distress and oppression, when
he does something wrong or indulges in licentiousness; an
inner feeling gives him to know that such actions will incur
God’s punishment: Who knowing the judgment of God, that
they which commit such things are worthy of death, not only
do the same, but have pleasure in them that do them. (Rom
1:32). At the coming Dreaded Judgment, God will judge
people not only according to their faith, but also according
to the witness of their conscience. For this reason, as the
holy Apostle Paul teaches, the faithful may attain salva-
tion if their consciences bear witness before God of a life
of good deeds.

The conscience has a highly refined sense of good and
evil. If man were not marred by sin, he would have no need
of the written law. His conscience could rightly guide all
his actions. The need for a written law arose after the Fall,
when man, darkened by passions, ceased to hear clearly the
voice of his conscience. But in essence, both the written
law and the inner law of the conscience speak about the
same thing: Therefore all things whatsoever ye would that men
should do to you, do ye even so to them: for this is the law and
the prophets. (Mt 7:12).

In our daily relations with people we subconsciously place
greater trust in a man’s conscience than in written laws and
rules. After all, one cannot track down every violation, and
even in matters of the law “something drew a breath, you
turn around, it’s gone.” Whereas the conscience contains in
itself the eternal and immutable law of God; and because
of this, normal relations between people are possible only
as long as people have not lost within themselves the voice
of conscience.

Examples of the Action of the Conscience
Described in the Bible
No book explains so precisely all the various manifesta-
tions of the conscience in man as does the Bible. We
shall cite here some cases in which the conscience is most
apparent.

In examining negative examples we see how evil deeds
evoke in man feelings of shame, fear, grief, guilt and even
despair. Adam and Eve, for example, having tasted the for-
bidden fruit, felt ashamed and hid with the intention of
concealing themselves from God: And the eyes of them both
were opened, and they knew that they were naked; and they
sewed fig leaves together, and made themselves aprons... and
Adam and his wife hid themselves from the presence of the
LORD God amongst the trees of the garden. (Gen 3:7-8).

Cain, having killed his younger brother Abel out of jealousy,
afterwards began to be afraid that some passerby would kill
him: Behold, thou hast driven me out this day from the face of
the earth; and from thy face shall I be hid; and I shall be a fugi-
tive and a vagabond in the earth; and it shall come to pass, that
every one that findeth me shall slay me. (Gen 4:14).

King Saul, persecuting the innocent David, wept from
shame on learning that David, instead of taking revenge, had
defended his life (I Kgs 26). The proud Scribes and Pharisees,
who brought to Christ the woman caught in adultery, began
to depart in shame when they saw their own sins written
by Christ in the ground (Jn 8). When Christ chased the
merchants and money-changers out of the temple, they left
without protesting, knowing that it was wrong to turn the
temple into a market-place (Jn 2).

Sometimes the pangs of conscience become so unbearable
that a man prefers to cut short his life. The clearest example
of this sharp gnawing of the conscience we see in the trai-
tor Judas, who hung himself after he had betrayed Christ
to the chief priests of the Jews (Mt 27:5). In general, sin-
ners—both believers and unbelievers—subconsciously feel
responsible for their actions. Thus, according to Christ’s
prophetic words, before the end of the world sinners, see-
ing the approach of God’s righteous judgment, will ask
the earth to swallow them up and the hills to cover them
(Lk 23:30; Rev 6:16).

It sometimes happens that a man compassed about by
anxieties does not hear the voice of his conscience. But later,
when he comes to himself, he feels its pangs with double
intensity. Thus:

—The brothers of Joseph, having fallen onto hard times,
remembered how they had sold their younger brother into
slavery and understood that they had been justly punished
for this sin (Gen 42:21).

—XKing David, carried away with the beauty of Bathsheba,
understood his sin of adultery only after he had been called
to account by the prophet Nathan (I Kgs 12:13).

— Out of fear the fiery Apostle Peter renounced Christ,
but upon hearing the cock crow he recalled Christ’s proph-
ecy and wept bitterly (Mt 26:75).

— The wise thief, hanging on the cross next to Christ,
understood only just before he died that sufferings were sent
to him and his comrade for their previous crimes (Lk 23:40).

—The publican Zaccheus, moved by Christ’s love, re-
membered how he had offended people through his greed
and resolved to recompense all those whom he had cheated
(Lk 19:8).

On the other hand, when a man knows he is innocent, he
finds in the clean witness of his conscience an unshakable
support for hope in God. The righteous Job, for example,
knew that the reason for his cruel suffering lay not with
him but in the higher designs of God, and he hoped in
God’s mercy (Job 27:6). Similarly, when the righteous King
Hezekiah lay dying from an incurable disease, he began to
entreat God to heal him for the sake of those good deeds
which he had earlier performed, and he became well (II Kgs
20:3). Apostle Paul, whose life was dedicated to God and
the salvation of others, not only did not fear death, but, on
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the contrary, he desired to depart from his perishable body
in order to be with Christ (Phil 1:23).

There is no greater relief or happiness for the sinner than
to receive forgiveness of sins and peace of conscience. The
Gospel is filled with such cases as the sinning woman who
with gratitude washed Christ’s feet with her tears and wiped
them with her hair (Lk 7:38).

On the other hand, disdain for the voice of the conscience
and repeated falls into sin darken the soul to such an extent
that a man can expect, as the Apostle Paul warns, the ship-
wreck of his faith (1 Tim 1:19); i.e., he can become irrevocably
immersed in evil.

The Psychological Side of the Conscience
Psychology is concerned with the study of the nature of
conscience and its relation to man’s other moral capabili-
ties. Psychology, when applied properly, tries to ascertain
two things:

(a) Is conscience a natural human trait innate to man,
or is it the result of upbringing and conditioned by those
circumstances of life which affect man’s formation?

(b) Is conscience a manifestation of the mind, the senses
or the will of man, or is it a manifestation of some inde-
pendent power?

In answer to the first question, a careful observation of
the presence of the conscience in man convinces us that
the conscience is not the fruit of upbringing or physical
instincts, but possesses a higher, inexplicable origin.

For example, children give evidence of having a conscience
before receiving any [moral] instruction from adults. If physi-
cal instincts dictated the conscience, it would prompt people
to do what was pleasant and to their advantage. The con-
science, however, very often forces a person to do precisely
that which appears unpleasant and to his disadvantage. No
matter how much the wicked may revel if they go unpun-
ished, or how much good people may suffer, the conscience
tells everyone that there exists a higher justice. Sooner or
later each will receive a reward according to his deeds. For
this reason, the most convincing argument for many people
in support of the existence of God and the immortality of
the soul is the presence of a conscience in man.

Concerning the mutual relationship of the conscience and
man’s other faculties—his mind, senses and win—we see
that not only does the conscience tell a man what in and
of itself is morally good or bad, but it obliges him to do
without fail what is good and to avoid what is bad, accom-
panying the good deeds with a feeling of joy and blessedness,
and wrong doings with a feeling of shame and torment.
In these actions, which are proper to the conscience, are
manifest rational, sensual and volitional aspects.

Of course, on its own the mind cannot discern some ac-
tions as morally bad and others as morally good. The mind
can only distinguish between which of our or another’s

actions are intelligent or stupid, expedient or inexpedient,
advantageous or disadvantageous, and that is all. Meanwhile,
for some reason the mind sometimes urges us to oppose the
most seemingly intelligent or advantageous opportunities
with morally good actions, to condemn the first and approve
the latter. It deters in certain of man’s actions not only a
calculation or mistake, similar to an error in mathematical
calculations, but also something vile, criminal. May we
not therefore conclude that the conscience, acting upon
the mind, sets before it purely moral reasons, independent
from it in essence?

In turning to the manifestations of the conscience in the
area of the will, we see that in and of itself the will is the
ability in man to desire something, but that this ability
does not command a man what to do. The human will,
inasmuch as we know it in ourselves and in others, very
often struggles against the moral law and strives to tear
itself loose of its binding fetters. If the commanding power
of the conscience were merely a manifestation of man’s
will, this struggle would not exist. Whereas the summons
of the moral law certainly weigh upon our will. Inasmuch
as it is free, the will can refuse to fulfill these summons,
but never is it able to renounce them. However, even in
its non-fulfillment of the demands of the moral law, the
will does not go unpunished.

Finally, the sensory power of the conscience also must not
be regarded solely as the sentient faculty of man’s heart. The
heart seeks pleasant feelings and turns away from what is
opposed to these. Meanwhile, violations of the demands of
the moral law are frequently accompanied by the most severe
torments which cause the heart to be rent in two, and from
which we can in no way escape, no matter how much we
want or try. Clearly, the sentient power of the conscience
also must not be regarded solely as a manifestation of the
normal sensual faculty.

In view of all this, should we not acknowledge that the
conscience appears to be a power independent of us, stand-
ing higher than man and reigning over his intellect, will
and heart, although it is both contained and lives within
him?

On Preserving Purity of Conscience
eep thine heart with utmost care; for out of it are the issues
of life. (Prov 4:23). With these words the Holy Scriptures
summon man to preserve his moral purity.

But what is a sinful man to do? Having sullied his con-
science, is he forever doomed? Fortunately, no! An enormous
advantage that Christianity has over other religions lies in
the fact that it opens the way and provides the means to
a complete purification of the soul. This way consists in a
repentant laying down of one’s sins before the mercy of God,
with the sincere intent to change one’s life for the better.
God forgives us for the sake of His Only-begotten Son,




Orthodox Heritage

Page 8

Vol. 10, Issue 03-04

Who on the Cross offered the redeeming sacrifice for our
sins. In the Mystery of Baptism, and again in the Mystery
of Confession and Holy Communion, God completely
cleanses the conscience of a person from dead works (Eph
9:14). This is why the Church attaches such great significance
to these Mysteries.

In addition, Christ’s Church possesses that grace-giving
power which gives the conscience the possibility to perfect
itself, to become highly refined and manifest itself with
great clarity. Blessed are the pure in heart for they shall see
God (Mt 5:8). Through a clean conscience God’s light be-
gins to operate, ruling man’s thoughts, words and deeds.
In this blessed light a man becomes a vessel of God’s Provi-
dence. Not only does he perfect himself spiritually and
attain salvation, but he also contributes to the salvation
of others, those who have contact with him. We recall Sts.
Seraphim of Sarov, John of Kronstadt, Elder Ambrose of
Optina and saints like them.

Finally, a clean conscience is a source of inner joy. People
with clean consciences are calm, pleasant, desiring the good
of others, thinking well of others. People with clean con-
sciences have a foretaste already in this life of the blessedness
of the Kingdom of Heaven!

Neither greatness of authority, instructs St. John
Chrysostom, nor wealth of riches, nor extensive power, nor
physical might, nor a sumptuous table, nor elegant clothes,
nor anything else a man may possess can give joy and peace
of soul; this comes only from spiritual well-being and a good
conscience.

IOCC SHOULD RECONSIDER
SENATOR PAUL SARBANES AS

HONORARY CHAIRMAN
By Ronda Wintheiser.

From the Editor: We applaud
the position taken by an Ortho-
dox housewife on the atrocious
act of abortion and the politi-
cally motivated appointment
\ of Mr. Paul Sarbanes as the
honorary chairman for Inter-
national Orthodox Christian Charities (IOCC). My. Sarbanes
is well known for his strong pro-abortion position and the many
associated pro-death votes he cast as an influential Washington,
DC politician. Abortion supporters have no business in the gov-
ernance of the Orthodox Church or any of Her organizations.

We hope that Orthodox faithful will express similar dismay to
the governance of the [OCC (and the Archdiocese) on this and
any other similarly motivated position that stands in such strong
contradiction with the dogma and the canons of His Church.
Trof
Dear Mr. Triantafilou, board of directors, and the staff
at JOCC:

I did finally receive a response to the e-mail and the letter
I wrote recently asking you to reconsider your selection of
Senator Sarbanes as an honorary chairman for the upcoming
gala planned for May 8th. Thank you for it.

The letter read, in part, that: “Senator Sarbanes was selected
as an honorary co-chairman for the event for his steadfast
commitment and support for IOCC’s ongoing humanitar-
ian mission. While we recognize that you do have concerns
about his participation, we hope you will not allow it to
overshadow a 20-year legacy of positively impacting the lives
of so many people.”

I'm sure you hoped that such a carefully crafted letter would
smooth this over and make me go away. But it’s Great Lent,
and one of the Scripture readings selected by the Church for
Clean Monday just happens to be a warning from God about
coming to worship Him with blood on our hands (Isaiah
1) — and I take that very seriously.

Do you realize that the argument made in the letter written
by Rada Tierney for why I should continue to support IOCC
is the same argument used to defend Planned Parenthood? “So
what if they are the largest abortion provider in the world?
They do so much good! Why allow your concerns about
abortion to overshadow their legacy of positively impacting
the lives of so many people?”

In Romans 16, St. Paul admonishes Christians to “associate
with the lowly”. As far as I can tell, there are none as lowly as
unborn children, nor as needy, isolated, and vulnerable, and
as we are about to celebrate on March 25th, Christ deigned
to become an unborn Child Himself.

It isn’t my choice to overshadow your “20-year-legacy” with
the spectre of abortion—it’s yours. You have made it clear
it doesn't matter to you whether Senator Sarbanes supports
killing unborn children as long as he keeps giving his money
to you. That makes it painfully obvious that you prefer to
associate with rich, powerful, politically correct figures than
with lowly unborn children — or with nobody housewives
like me, for that matter.

You have Senator Sarbanes’ support, so you surely don't need
mine; therefore, I am writing to request a refund of the $100
check I wrote to IOCC on February sth during the Super
Bowl of Caring drive. It’s not very much; I'm sure you won’t
miss it, and if you do, perhaps Senator Sarbanes will make
up the difference.

Lord, have mercy on me, and on you all as well.

Ronda Wintheiser
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ST. MARY OF EGYPT: AN
INSPIRATION TO ALL

Adapted from various sources and articles.

From the Editor: There are a few of the many saints of our
Church whose lives shine as great examples for all to follow.
Studlying them aids us in acquiring the motivation and ability
to strive in our life-long struggle towards the attainment of salva-
tion. This is the case with the breathtaking life story of St. Mary
of Egypt. We “remember” her twice per year, once on her feast day
(April 1) and once on the fifth Sunday of Great Lent. Her life
story is one that leaves us all with a great hope and understand-
ing that some day, by the grace of God, we too can be saved, in
spite of our sinful and unworthy state. She, against any and all
reasonable odds, tamed and transformed the desert from a place
of death to a place where everlasting life was attained. She truly
is a spectacle before us all; she is there to remind all of what can
be accomplished if prayer and fasting and labor are applied.
May she serve as an inspiration to all of us and, through her
intercessions, may we all achieve the desired fruit of salvation.

T 7t
St. Mary’s Life Story

O ne day she saw the crowds of

pilgrims preparing to go to
Jerusalem, to celebrate the Feast
of the Exaltation of the Cross. She
went along, announcing to her fel-
low travelers, “I have a body and
that will serve as both fare and
food for me.”

The trip was an eventful one, as

lust and passion with her compan-
ions (both those who were willing
and those who were not). In Jerusalem, when the day of the
Feast came around, Mary too set off for the church, drawn
by the energy of the crowds thronging to venerate the True
Cross. At the doors of the church, at its very threshold, Mary
was driven back “by some kind of force.” Trying with all her
might, she could not enter, although those around her went
in with no difficulty at all. Then she understood: It was her
own self that prevented her entrance, the sinfulness of her
life that held her captive outside the church.

Scared and praying fervently to the Virgin Mary, with her
heart open and clear, Mary begged forgiveness and again
sought entry at the church. Guided then by a vision of the
Theotokos, Mary left at once for the desert beyond the
Jordan River, for there, her vision told her that she would
find rest. On the way, she stopped at a church built on the
river banks; there she was baptized and partook of Holy
Communion. From there, she came to the desert, led still
by the vision of the Blessed Virgin Mary.

The desert became her home, the place where she found
her rest. Her conversion and turn to the life of solitude were
unknown to any other living being, until after forty-eight
years the priest Zosimas came and found her. When Zosi-
mas first found Mary he did not know who she was, and
she had never seen him. But she knew him before he had
even spoken to her, and addressed him by name, “Father
Zosimas, forgive me.”

The priest was struck with dread: was she an angel? Mary,
for her part, was alarmed because of her nakedness (her
clothes had worn along time ago...), and begged him to
lend her his cloak so that she could stand in modesty before
him. He was alternately terrified and wonderstruck as he
watched and listened to her.

She knew all about him—about his life as a priest and the
monastery in which he lived, and she clearly understood
it all better than himself. When she prayed she levitated.
Although illiterate and unschooled in Christianity (she had,
after all, fled to the desert as soon as she converted) she was
able to quote scriptural proofs for her teachings. But most
of all, there was the enormity of her story.

Zosimas drew out from her (much against her will) the
details of her former life and her conversion; and he ques-
tioned her closely on the hardships of her desert life through
those many years. She described her harlotry openly, as well
as her life in the desert; how hard it had been, the suffering
from cold and heat, hunger and thirst, temptation, longing
for company and comfort; and yet her determination to
live out her repentance in a manner suitable to her sin. She
did not see, though Zosimas could, that she had attained
a degree of sanctity that could only be measured by the
degree of sinfulness she had known. For unlike him, she
had no illusions about her accomplishments. She knew
only the truth of God, and her love for Him.

Then she asked a favor, for she understood that the Lord
had sent Zosimas for a purpose. She asked him to return to
his monastery and tell no one about her, but in a year’s time
return to her on Holy Thursday, the night of the Last Supper,
and bring her the Eucharist, of which she had not partaken
of since her conversion many years ago. Reluctantly, Zosimas
left her presence in the desert for the monastery. At last he
returned at the appointed time, yearning for her presence.
She came to him, walking on water to cross the Jordan while
he again gave way to awe. As he knelt to reverence her she
reproved him saying, “What are you doing, Father Zosimas,
you who are a priest of God and carrying the holy myster-
ies?” And at once he obeyed her, resuming to his priestly
duties with fumbling fervor.

Mary received the life-giving gifts of the sacrament, groan-
ing and weeping with her hands held up to heaven, and she
cried out, Lord now let your servant depart in peace, according
to your word: for my eyes have seen your salvation.
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Again she sent him away, to return again the following
year at the same time. But when the time came and Zosimas
hastened on his journey, he found his beloved guide dead,
with a letter to him written in the sand beside her body.
From this he learned that she had died within an hour of
receiving the sacrament the previous year—the fulfillment
of her hope. He learned, also, for the first time her name:
she signed herself “Mary the sinner.” Grieving and marvel-
ing, Zosimas buried the holy woman helped by a lion who
came to venerate the body of the saint. Then, he went back
to the world to give the gift of her story to others, just as
she had given it to him.

St. Mary’s Significance to the
Orthodox Faithful

othing is impossible for anyone of us, if prayer and

fasting and labor are applied. This we know thanks
to the example, the spectacle, before
us of holy mother Mary of Egypt—a
woman that knew whom Zosimas was
from afar, who knew God’s will for
Zosimas to fulfill one last wish of hers
that she would have the Mysteries the |;
following year; a woman who, when
she prayed, stood in the air. We can’t
even lift up ours eyes to heaven, and
she was standing in the heavens when
she prayed. She walked upon water as
if on dry land. And she called herself a
miserable sinner.

She struggled for many, many, many
years. She spent a total of 17 years in
great, terrible struggles after she had
repented. She had lived a life of to-
tal, complete debauchery and deprav-
ity. Her modesty precluded her from
completely fulfilling the command of
Zosimas and she couldn’t tell him ev-
erything that she did, but suffice it to say that she was a
most wretched and sinful one. Everything that is possible
to do to defile one’s self she did. But when she repented,
she understood something that we would do well to un-
derstand.

Labor! This is the key to the Christian life: Laboring in
Christ. And the church understands this. The church makes
the connection between St. Mary and the sinful woman
who was also a prostitute, a repentant prostitute of whom
our Savior would later say, 7he harlots and the tax-collectors
are coming into heaven before you (Mt 21:31), when speaking
to the Pharisee.

He is in the home of the Pharisee and a prostitute comes
in, and she begins to anoint his feet with her tears, and with
ointment. Why? Because of love. Because previously she

had been forgiven. She knew this in her soul. It changed
her. She lived with this reality. And she was thankful in
the depths of her being. That’s what made her anoint His
feet. Love. But this anointing, this coming to the house—is
labor! Without labor you can’t be saved. Without demean-
ing yourself and remembering what God has done for you,
you won't be saved.

St. Mary of Egypt realized what God had done, and what
the Mother of God had done, by praying to her Son, and
helping her. She spent her repentful years in the desert
alone, coldness, nakedness, hunger, longing, desire that
could not be fulfilled. She said she would even go and
bite the ground and lay on the ground until these feelings
would go away from her. Oh, yes, she still had impure
feelings, for many, many years. But she had great love,
and labored because of this love. Just like this woman who
anointed our Lord’s feet.

This is the key to the Christian life.
This is why the Church presents this
woman, great among women, and St.

Mary of Egypt, great among the saints,
| as examples for us. And we've been
given everything they’ve been given.
Read what our Savior says about Ae
who has little forgiven, loveth little, but
he who has much forgiven loveth much.
(Lk 7:77). Then He refers to the sinful
woman.

We can take this two ways. If you
have very little forgiven, then you
don’t have much to be thankful for.
We have little forgiven if we do not re-
pent and strive to learn the command-
ments, and live the Christian life. But
when you realize what’s been done for
you, then you realize that you have had
much forgiven. For really everyone,
everyone—has had much forgiven them. And so he should
love much. He should turn to His Savior. But a man who
doesn’t turn to our Savior is not a Christian whether he
calls himself a Christian or not. I don’t care about all the
“trappings”—I don’t care how many hymns you know—I
don’t care about any of that. It’s all part and parcel of the
life of the church. It’s critical for our salvation—but the
knowledge of things doesn’t save. Action based on knowl-
edge: that’s what saves.

So when a man knows what Christ has done for him, he
loves much. When a man doesn’t care, when he’s all filled
up with pride, or filled up with the life that he’s living, or
filled up with lust or avarice or whatever else, then how can
he love? He has no room in his heart to love. He’s already
chosen the object of his love. And he will have his reward,
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right here, such as it is: For if ye love them which love you,
what reward have ye? do not even the publicans the same? (Mt
5:46). And even the richest man is a pauper, compared to
the lowest in the kingdom of heaven.

This woman and St. Mary sealed their repentance by ac-
tion, by activity. St. Andrew compares Leah and Rachel
to activity and contemplation. (St. Andrew makes a refer-
ence to Gen 29:16-30, 31-40: Because of his crying need the
Patriarch endured the scorching heat of the day, and he bore
the frost of the night, daily making gains, shepherding, strug-
gling, slaving, in order to win two wives. By the two wives
understand action and direct knowledge in contemplation:
Leah as action, for she had many children, and Rachel as
knowledge, which is obtained by much labor. For without
labors, my soul, neither action nor contemplation will achieve
success.) He said that without activity and contemplation
you cannot be saved. This woman who anointed our Lord’s
feet, she contemplated what our Lord had done for her; He
had forgiven her. Perhaps she was the one who had been
caught in adultery and was about to be stoned (Jn 8:4-11).
Perhaps she was just another nameless, faceless prostitute
that saw Divinity and cleaved to it and changed. And when
she contemplated what He had done her heart was filled,
and this is what caused the activity, action, desire, longing
to be with her Savior, to caress him, to kiss his feet, to be
close to Him, to be in His presence.

Do we have this longing? If we don’t then we should fear
greatly for our souls. The church presents us extravagance
here, extravagant repentance, and without it we can’t be
saved. for there exist no such thing as partial repentance. If
you have something that ails you, then you must lament it,
you must pound your breast about it. You must prostrate
with tears over it. You must do whatever you have to do,
labor in order to eradicate it, and in the process of doing
that, at the same time, you must renew yourself with Who
God is.

St. Mary of Egypt knew. This was a woman who could
neither read nor write. This was a woman who, the only
time she had darkened the door of the church was at her
baptism, save two other times, the day she saw the holy
cross, and received the holy mysteries at the monastery of
the Forerunner before she went into the desert. And in the
end of her days, she knew the entire scripture by heart, and
she lived the entire scripture by heart. The church speaks of
her as an angel. She had so transcended the flesh that she
previously had lived with in such a base way. None of us
probably can claim to have been as sinful as she was. That’s
the truth. But none of us can claim to have one tiny grain
of repentance compared to her.

The Christian life is simple. If you know that which you've
been forgiven of, you should love much, but the only way to
know is to open your eyes and to pray with your heart. God

will fill you. He will show you. You will be overwhelmed by
it. You won’t want anything but ... Christ. The key to the
Christian life is thus to constantly contemplate what God
has done for you, and act upon it.

These women are the examples we have before us today.
But what does the world tell us? It tells us all manner of
garbage. Probably all of us have had this secular saying said
to us, when one or the other of our parents said, “I don’t
care what the other kids do. You don’t do it that way.”
The world tells you so many things, and the church says,
“I don’t care what the world tells you. God your Savior
tells you to do something else.” In fact, our Lord and Sav-
ior Jesus Christ said this to His apostles, didn’t he, when
they had been jousting about who would be greatest? (Mk
9:33). They had forgotten Who He was. He tells them a
very important saying: He who will be greatest must be the
servant. But before then what did He say? He described
the way the world is, how the greatest, the chiefest among
people are the ones who grind people in the mud, and lord
things over people, and the boastful pride of life in the
extravagance of power and authority. And then He said
that it shall not be so among you. (Mt 20:25-27). Instead, the
church gives us the example of the sinful woman, formerly
sinful woman—two formally sinful women, the unnamed
woman who is great among the saints, and Mary, who is
great among the saints.

Don't listen to the world. Listen to what the church says.
Be renewed!

nd then, you also want not to have woes? It can’t be.
God loves us, but we often do not understand it. If we
enjoy everything here on earth, then we will forget God.
God gives us opportunities to know Him, if only we take
hold of the messages. He finds a thousand ways to make us
come to know Him. St. Basil says somewhere, Make weak-
ness material for virtue. No matter what evil comes upon
us, if we have patience, it is possible that what we see as
evil, will guide us to virtue. The greatest evil is to become
estranged from God.
n all things have measure. Only have humility without
measure. Do not leave off prayer. No matter how tired you
are, you can pray for half an hour. Feed your body as if you
were going to live a hundred years, but feed your soul as if
she were going to die tomorrow.”

Elder Ieronymos of Aigina
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CASES OF CHILDLESSNESS

From the Book: “Family Life “ by Elder Paisios the Athonite, published
by the Sacred Hesychastirion of St. John the Evangelist, Souroti,
Greece — 2002, translated by Fr. Luke Hartung — The Dalles, OR.

Geronda, a husband and wife that both have Mediter-
- ranean anemia™W asked us if they should try to have
children. We told them to ask their spiritual father.

—Spiritual fathers should not tell such couples not to have
children. They must guide them in philotimo®, so as to
struggle in abstinence (to abstain), and with discernment
grant them economia.

—Geronda, there are couples who, although they live very
spiritually and want to have children, are not able.

—The reason God does not give children to some is so that
they will love all the children of the world as their own and
help in their spiritual rebirth. There was once a man without
children but, when he would walk out of his house, all the
children of his neighborhood would run to him and sur-
round him with such love. They wouldn’t let him leave and
go to his job. See, God didn’t give him his own children but
graced him with the blessing of loving all the children of his
neighborhood as a father and in his own way to help them
spiritually. The judgments of God are fathomless.

In addition, God may not give children so that an orphaned
child might be helped. I once met a good Christian man who
was a lawyer. Once, when I passed through the city he lived,
I paid him a visit and in his great kindness he forced me to
stay over and receive hospitality at his house. I also met his
spouse who likewise resembled him in virtue. And, while
from the wife I learned of the spiritual life of her husband,
from the husband I learned of the spiritual state of his wife.
Later, I learned about the both of them from many other
Christians who know them well and whom they have helped.
This man of God honorably worked as a lawyer. If he saw that
someone was deceitful not only would he not take his case but
he would sharply renounce them in hopes that they would
come to their senses. If he saw someone who was guilty but
repentant, he would try somehow to reconcile things or to
reduce the sentence. If he saw a poor man unjustly accused,
he wouldn’t take any money and would try to vindicate him
in court. He lived very simply and therefore the little money
he made was enough for him with enough left over to help
poor families. The house of this faithful lawyer was literally a
spiritual oasis in the Sahara of the city. The poor, wounded,
unemployed, and those with domestic problems would gather
there and he would support them all as a good father. He
had acquaintances in different places so that, whomever he
called on the phone with a need—to help with those who
were sick, etc.—never told him ‘no,” because everyone loved
and honored him. His wife also worked in her own way. She

would help poor children or children who had difficulties

in their studies. They thought of her as a mother. She once,
however, expressed to me a complaint. “Father, when we mar-
ried” she told me, “I resigned my job as a professor because
I said I'd now become a good mother. I even asked Christ to
give me twenty children, but unfortunately He didn’t even
give me one.” Then, I told her: “Sister, you have more than
five-hundred children and still you are complaining? Christ
saw your good intention and will reward you. Now that you're
helping with the spiritual rebirth of so many children, you've
become a better mother than many other mothers and have
passed up even mothers of many children.® You will also
have a greater reward, because with the spiritual rebirth the
children are reassured eternal life.” In the meantime they had
adopted a little girl and had signed over their inheritance
to her. She cared for them in their old age and, when they
reposed, went off to a monastery—although their house was
like a monastery, reading all the services as they did. For
vespers and compline they had other brethren in Christ but
midnight office and orthros the three read themselves.

These blessed souls gave rest to so many suffering souls. May
God also grant them rest. That’s why I say that the greater and
better parents of big families are those who were spiritually
reborn and who help in the spiritual rebirth of children all
over the world, to ensure their souls in Paradise.

—Geronda, some people who aren’t able to have children
of their own, think about adopting a little child.

—Yes, it’s better to adopt. They shouldn’t insist on their
own will (i.e., persisting in the hope that the mother will
one day conceive). That which man wants is not always the
will of God.

—Geronda, should the adoptive parents tell the child that
they adopted him at a certain age?

—Itis better to tell the child once he is old enough. But what
matters is to love the child greatly and appropriately. There are
children who live with their actual parents but who love other
people more because their own parents don’t have love.

TP

(x) Mediterranean anemia (also known as thalassemia) is
a genetic (inherited) blood disease, particularly prevalent
among Mediterranean peoples. In Europe, the highest con-
centrations of the disease are found in Greece, Italy, Cyprus
and Crete.

(2) Philotimo (also spelled filotimo) (Greek giAoTiuo) is
a Greek noun translating to “friend of honour” or “love of
honour.” However, philotimo is almost impossible to translate
sufficiently as it describes a complex array of virtues.

(3) A family with many children (Greek moAvtexvn
oixoyévia) in Greece is seen as greatly blessed. As is said in
the Orthodox sacrament of marriage: “Bless this marriage,
granting to Your servants long life, purity, mutual love in the
bond of peace, enduring prosperity, the blessing of children
and the unfading crown of glory”.
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Ta ovaompia kai i} MaAlyyeveoia

Tov Xapavrov Kapydkov.

9AV dev oy ay povayol oty Tov Nentdoro Tépmo
®all 1oV [Tatpoxooud—mwov EBalay To repdil TOUg
OTOV «VT0EPa»—3tV 00 fAEmaue TOTE AevTeQLd.

To wovaothola %ol oi povayotr €matEav eolo
©0B0QLOTIXO OTNV TVEVUATIXY] TEOETOLWMOO(O TOD
Aydva g EOviic [Talyyeveoiog. IlgdTov, Si6tL 8L
ywaétov &xel 8¢v Ntav dueoca 6patd. ITohhd yivovay év
#QUILT®, £E 00 %0l 1) Tapddoom Yt 1O «Koupd Z0Aeid».
Ae¥TEQOY, TO TEQLOOGTEQC oAV OF NEEN ATESOLTAL.
Toitov, dL6TL 1T QiMVES ELYALV OVYREVTOWOEL PEYAAOVC
TVELUOTIROVS ONoavEoUe (omdvia Bifhia, xewodyoapa
%.4.). Tétaprov, S16tL ®dmolor Lmwneol véot, Tou fielav
va, Eeqpuyouy ao TV 0ayLe.doou v, YIvovIay Hovayol
(Avarog, Moaragréooag). IMéumtov, didTL orovdaiot
daoxalrol, dnwg 6 Avaoctdolog ['6pdiog Gmd To
Boaviavo t@v Aypdgnv ®ol GALoL ToAUOOETS Lo vayol

dvoevpeTto PiPAio Tov, «udg ERyaie &md TOV TAQAOELTO
™ ‘OBmuaviriic avtoxgatogiog»...

210 TEQLOOATEQO WOVALOTHOLO VLYY TR0 ToT 1821
nhovoleg BpArobfnec. Metar T ANEN To0 Aydva, oF
OAa oyedov Tt novaotnola tig Povueing xat tod
Moopnd, eiyav ghdyiota PPAic—rvoime AeLTovEYIXAL.
T &GAha, #oOdC xal TOAMITIO XELOSYOUPX, ELXOLV
XONOWOTOLNOET YL TV RATAOREVY] «YOQTOVTOLDV»,
Ohady gpuoeximv.

"Ac ENBovue, SAmc EVOELRTIRG, XL OTNV TOAEULRY
dpdon. And 10 Ayov "Opoc—xruping &mwo thv Movi
"Eoguryuévov, Eenivnoe 1 Exavdotoaon othv Maxedovia
ug tov ‘Euu. IMand. Zthv Moviy AoPpd, ®ovto oth
Béooua, giyav oi Maxeddvee dywviotéc (Kapatdoog,
Idtooc %.6.) t™Hv ueyolitepn OTQOUTIWTIXY TOVC
gmtuyla. Kal 10 onuavtirdtego xat éué: “Otav 1)
"Ertovaotoon eie ofrioet movtod, 6 Kapaiondung eiye
oxoTwBel, 6 0TEATOS TOV THV Emouévn Thg Baviic Tou
(e RATAOTOAQET 0TOV Avdrato (24 Ampihiov 1827)

elyov xatagpUyel ot dvoPateg
TEQLOYES ROl ELYALY dNULOVOYHOEL |
repLdvoueg oyorée (.. Movh
DLA0OGPOV 0TH AnunTodva). "Ag
ONUELWOET Axdun 8tL dvo oyohéc, B
navemoTulaxot 0o Aéyoue |
gmédov, NTOV O0F HOVAoTHOLOL:
N ABwviag xal f [Hotude. Xooig
ontifa oLdeiag, ®avelg Aaog Oev
opapatiCeror ®al 0tV aynvitetou
o Thv €éAev0epia.

AnSpm, TOAYL LOVALOTHOLOL ELYOLY YIVEL PeYEAEC LOVADEC
napaywyic xal dretéhecav facelg dvepodiaonod Tot
g¢ravootatinot otoatod. Mepxd oth dLdoxreld TOU
Aydvo hAettovpynoav wg Bepamevtioa, Omme ) Movi
ITpovooo® othv Evputavia.

“Eva 400 vo oty 6o v ®x1evEn tiic Enavaotdoenc,
GAoL ol fyoUuevor »olt SLoxEXQUEVOL HOVAYOL TV
EAMVIXGY Hovaotnot®dy eiyav nunoel othv drhiny
‘Etopeta. Kaveig dgv mpddwoe 10 puotivd, mtapoho
7OV RATOLOL ELXOLY EVAV SIHOLOAOYNUEVO ORETTIXLOUG.
Elyav tmwootel 1o mdvdewvo ot ‘Oohw@undt ®ol oThv
neptodo thic AMpavorpatiog.

Kata v “"Eravdaotaor, 6nwg goalvetal &mo 1o
Apyelo Aymviot®dv tod 1821, mepimov 2000 povayol
OVMUETETYAV OTIC ovyrpovoelc. TTohhol BéBata Hoav
iep€ic, 6mme 6 yryavrtiog [ama-Tovptag, 6 urpootdong
to0 [Mamagpléooa, mov onrxmwve yuo onuaio €vav
T€QA.0TIO0 0TAVQEO. POAO dovnTivd EmaiEe udvo Evacg
novayog, 6 'epdowog amod v Kahaudto, dAle a0tog
vy Aéyovg BemoenTtiro-Beohoyirotg Bempotoe, Gmmwg
®AmoloL «wovtépvolr» 1otopxol, v "Eravdotaon
«Epyo toD Awaforov». AdTi, Smwe Eypaye 01O

xol 60 Oedd. Kohorotoodvng ue
to dovTiae Aywmvilotav oTov
Mopnd VO #QOTHOEL TOV AYDVQL,
dlvovTtog WAYES OUVEYETS HOTA
to0 ‘Tumoanu, tote O aVTEQ
TIC TOAYWES OTLYUES elyoue
gvayv otpatiwtixo Bptaufo
oV TaQoQdTaL &m0 TOANOUS
1071000 VS, Towe dLoTL OeileTaL
0t povayove.

: M To Méya Znnhalo nai ol TEQLE
avTov }»ochL elxov LeTofANOet ot poovpto. ‘O Tumpofu
amo T Movi tiic Zdluowvag (netdyt ot M. Zanlaiov)
nAAEOE UE EMLOTOAY TOVC HOVOYOVS VO TaLtd0B0V.
AvTolL amavinoayv aovnTird. Tovg ®tUimnoe ue 1o
elin0 ®ol mueoPfoird tov otig 24 Tovviov 1827.
Thv Movi) ®at Tovg yUpw yweove vrepdomilav 600
ol nrdora Vo 1ov Nirdha Iletueld. Muxoh évioyvon
gotelhe nat 6 Kohoxotowvng 1o tov Potdxo. ZTic
duvvauelg avtéc mpootédnrav xai 100 dmhogdoot
uovayoi, mov EPyalav 10 0ACO %ol POQECAV TNV
ovvnoouévn ‘EAlnviry otoh. ‘H wdyn xpdtnoe din
™V Muéoa xal Nrav mewopatiry. O Tumoaiu amétuye
0L VIQOTLALOUEVOS VoyeemBnxre vou droovpBet. To
Méya Zrnlaio Euerve amdtnto. A0T0 Edmwoe vEa mtvon
otov Aywva. TTola ywow Eempoorvvnooav %ol O
Koloxotomvng ovvéyLoe ue véo 00Evog Thv ymVIoTIRY
TOV TEOOTAOELL.

Sthv Ayxata Omdoyer axdun xol uio EAAN povy
ut 1e0dotiar wpoowopd. Eivar tiic Mavaylog Tig
Xpvoomodapitiooag, mov rdaver Bavuato TOALA.
Moaxdol vo €xave nol Tpa To Badua, vou i dwoel
Ug TO ¥OVOO TodAQL TN ULl YEQT] ...XAOTOLA!
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OpiAia mpdg MNupvaoioTTaideg

Tov I'épov tod Mopnd, Océompov Kolokotpavn.

adLd pov!

Eic 10V 160 100710, 07OV €YD TOT® CHUEQQ,
gnatotoav nol €dnunyoQotoay TOV TOANLO HOLQO
G vdpec cogol, nal &vdpec uE Tovg dGrolovg StV elpal
aElog vor ovyrB® %ol otite v OGoWm TO TV TOV.
"Eyd émBvpotoa va odg 0@, maldid nov, gig thv
ueyaiAn d0Ea TV TEOTATOQWY UOC, KOl EQYOUCL VO
odc elmd, doa €ig TOV ROLQO rof) ay®dVOg %ol TEO
a0ToD %ol Votepa A’ avtov O T0L0g EmaaThonod,
1O AT 0VTO VO RAUMUE CUUTTEQOUOUOVS ®al Ol TNV
uéllovoav gvtvylav oag, pohovott 6 @eog uévog
NEevpel T us’Movw Kot duor tovg malatovg “EAAnvacg,
omolog yvioeig elyoy xal ol SGEa 1ol TV sxou@ow
®oVTO €ic T0 A €0vn ToT %oV
TV, 0TOLOVE NEWOC, OTEATNYOVC,
TOMTIROVS €10V, S TaVTO O6C
AEyouv o’ Huépav ol diddoxrarol
oag ol ol memadevuévol noc. "Eywm
dev elpon dornetdc. Sac Mym udvov
TOS TV 00Ol %ol &mo 86 Emfjpay
%ol €davetodnoav ta dAho €0vn Thv
coplay TmVv.

Eic tov témov, t0v 6moTtov ®aToL-
xolue, éxatowxoVoav ol maAolol
“EAM|VEC, BLITO TOVS OTOLOVS ROl HUETS
ratayoueda nal EAapaus 1o Svoua
t0UT0. AUTOL OLEPEQOY GO NUOLS €ig
™V Opnoxelav, d1oTL Eémpooxrvvodoay
18¢ méTpeg noll T EVha. Aot Hotepa O 0TOV #EOUO
6 XQuotdg, ol haol Shot éniotevoay eig 10 Edayyélo
TOV, %Ol £TAVoay Vo Aateevouy to i0mAa. AEV EmTioe
wall Tov 0U1e 00QPOVS 0UVTE TEOROUUEVOUS, AAN” ATTAoUg
AvOQWITOVE, YWEIXOVE Rl YaQAdES, ®ol ue T fondeia
100 Ayilov ITvevuatog Euabayv Ohec e8¢ YAOOOES TOD
xéouov, ot 6moloL, LohovotL 8wov xal av ERplorav
EVaVTLOTNTES ®Al Ol PAOLAETC nOl Ol TUQAVVOL TOVC
RATETOEY ALY, OEV NUTOQEDCE XAVEVOC VO TOVS RAUN
Timota. AUTolL £0TEQEWOAV TNV TIOTLV.

Ol maAawol “EAAnvee, ol mpdyovol uag, €mecav
el ™V dxdvora nal £€TEMYOVTAV UETAEY TOVS, ROl
g€tol EhaPav xapd modta ol Poupaior, €rxerta dAlot
BéoPapol ol Tove vmdtatav. “Yotepa NAOav oi
Movooviudvor xol Exauay 6,11 HurogoVoay, dLo
va. BALGEN 6 Aaog TV mtioTy Tov. "Exnoypav yYA@®ooeg
eic mrohhovg avBpwmovg, dAL’ €0T1dON AdVvaTo Vo TO
®natopbwoovy. Tov €va €xomtayv, 6 AAAOS TO oTAVES
1oV Exope. S0V €10 T0UTO 6 CovATAvoc, dLdpLoe Eva
Brtoept [avTipaciiéa], Evav matoLdyn, ®rol Tod
g£dwoe v éEovoia tic éxnnoioc. ANTog ®al 6 AoLtog

nhfoog Exapav 6,tL Tovg Eheye 6 covAitdvoc. “Yotepov
gywav ol rotloumdondeg [rpoeotol] eic Sha to uéom.
‘H toitn 1dEN, ol Eumopol xal ol TEOROUUEVOL, TO
HOAMITEQO UEQOC TV TOALTAV, UV VITOPEQVOVTES TOV
Quyo Epevyav, nol Ol YOOUUATIOWEVOL ETTOAY KOl
Epevyav amo v ‘EALGSa, TV matelda Ty, ®al €101
0 hadg, 6oTic oTEQNUEVOC Ao T LEOoQ THS TEOROTHG,
gnativInoey gic aOLiov natdoToon, ®ol avTh aBEaLve
%xA0e Nuépa yeLpdtepa dLOTL, OV €VEIORETO UETAED TOT
AaoD ®OVELS UE OA YNV uabnom, Tov ELaupave 6 ®AfHog,
6oTig Eyape mpoviuLa, 1 €0VpeTo &mo TOV ELTOQO
g Evpdning g fonbdog tov i) €YIVETO YOOUUATIROC
to® mpoeotol. Kol nepxol unv Umwopépovtes thv
tvpavviov 1ol Tovpxrov xal PAEmovtag 1Ec 06Eec
®nol tEC NOOVES OOV dvehdupoavayv avtol, donvayv
™V miotn tovg ®al &yivovto Movooviudvor Kai
TOLOVTOTEOTTMWE ®A0e Nuépa 6 Aaog
gNlyveve nal EMTOYALVE.

Eic adthv v dvotvyiouévn
NOTAOTOON UEQLXOL &TTO TOVS PUYADES
| yooupotionévoveg éuetdoalav
nal €otedvav eic v ‘EAAGSa
Bpria, %ol gic avToVC TEETEL VL
- yowoTodue evyvouoouvvn, OLéTL
€V0Vg 6oV navévag EvOpmwmTog Ao
TO A0 EUAVOAVE TO ROLVOL YOAUUOLTOL,
£d1afalev avta to Pprio ot EPAeme
moilovg elyoue TEOYOVOUS, TL EXOUEY
0 OguiotoxAlg, 6 AQLOTEONS %Ol
GAAOL mTOAAOlL TOACLOL UOG, %Ol
EPAEmaue nol gig motav ratdotoon
evoronduedo téte. “O0ev niic NAOEV eic TO vou viL TovC
uunBodue rot va yivouvue evtuyéotepot. Kot €tou €yuve
%ol €mpoddevoev N ‘Etapeia.

“Otav drogaoioaue vo »duoue v Exavdortoaon,
dev Eéovhhoyioffraue oUte méooL eluebo ovte TS
Oev €youe Gouata otite 1L ol Toboxol éfaotoVoay
TO ®RAOTEO ROl TOC TOAELS OTVTE RAVEVAS POOVIULOC UEOLC
ELTE «TOV TATE E0M VO TOLEUNOETE Ut oLt ponRdoafol
Batoéhar», aAAo ig ula ooy €meoe eic GAoVE wag
gmbupnia thg élevbepiog nag, xat Jhot, xat 6 ®xAHpog
UOC ®OL Ol TEOEOTOL %Ol Ol XUTETAVOTOL ROl Ol
TETOLOEVUEVOL ROl Ol EWITOQOL, KOOl KA UEYAAOL,
GhoL E0VUPOVNOQUE €iC ADTO TO OXOTO KOl EXAUCUE
™v Eravdotoaon.

Eic tov mpdto y00vo tH)c 'Emavaotdosmg eiyaue
ueYaAn oudvora xat Ghot Etpéyaue ovugpwvol. ‘O Evag
Ennyev €ic TOV TOAENO, 6 AdeAPAC ToV Epepve VA, T
Yuvaino tov EC0umve, 10 matdl Tov Exovpfalodoe Pout
1O UTOLEOVTOPOAN €iC TO 0TEATATEOOV ROL £V QLVTY
1 ouovoia épaototoe axoun dvo yedvoug, HOE aue
®nvELevoeL xal v Oecoalio ol Thy Maxedovia, xal
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towg épBdvape nal Ewg thv Kwvotaviwvovroln. Téoov
tooudEaue tovg Tovprove, dmov dxovyav “EAANva
nat Epevyay ko nidia naxed. ‘Exatov “EAAnveg
gpalav mévte yhddeg éumpde, xal €va xadfL uiov
aoud.oa...

Evd, modid pov, zott xony pov tiyn, €€ aitiog tdv
TEQLOTAOEMV, EUELVaL B YOAUUOTOS %ol O TOUTO 0BG
INTd ovyXHdENOoN, OLOTL OV OULA® ®aBmC ol ddoralol
oac. 2ac o Goa 6 (dLog e1da, firovoa xal EyvdoLoa,
Ol va d@elnOfTe GO TO ATEQUOUEVD, KAl ATO TO
noxo amoteléouata ThHe diyovoiag, Thv omoiayv v
amootpépeobe, nal va €xete oudvora. ‘Eudic uny g
todite théov. To €oyo nag xal 6 xaLEog nog ETEQUOE.
Kot ai huéoat tic yevedc, 1 6moio odc dvolEe To dpduo,
0éhovv uet” dAyov mepdoel. Thv Nuéoa tic Cofjc nag
0€heL OLadeyON M vixTa Tol Bavdatov pag, xabwms Ty
Nuéoav 1OV Aylmv Acoudtmv 0élelL dtadeydh | virta
ol | avolavi nuépa. Eic éotic uével va iodoete nal
VO OTOALOETE TOV TOTO, OOV MNuUElg EhevBepdoaue
%o, S vau yivy totto, mpémet v Exete g Oeuéhiol T
moAtelag ™V dudvola, Thv Bonoxreia, TV ®aAMEQyELa
100 B0 VOU %Al THV PEAVIHOV éhevbepia.

To Xepi 100 Morrd
Tov Erntoxorov Aypidas Ayiov Nikoddov Beliuipopirg.

¢ ieofoc coc uwoel var eivat poALg 25 oo v@dv.

Mo 1 iepoov¥vn Tov glval &md xotTaPoric
noouov. ‘Otav, howwdyv, tod domdleote 10 YEQL,
TEOOXRVVATE TNV 1lgQooUvvn TOov, WOV @OAvVEL
dradoyrne Ao 1oV XELoTOV ROl TOVE ATOOTAAOVC
uéyoL ToVv lepéa ooc.

“Otav @uhdte 10 Y€oL T0U mMORd O0g, @LAATE
OAG®ANEN THV GAVCIda TV OCTwY ®al ylmv lepéwV
1O LEQAE YDV, ATTO TOVE ATOOTOAOUS UEYOL ONUEQQL.
Aondleote nol mpoorvvate 1oV Aywo Tyvdtio 1oV
Oe0pdp0, 1oV AyLov Nixorhao, Tov Gywov Baoiiero,
ToV ayLov Zappa xat 6Aovg Tovg «Emiyetovg Ay yELovg
%0 0DEOVIOVE BVOQDTOVC», oY, STav fjTav ot Y,
noouodoav thv ‘ExxAnoio zal toa otolifovyv tov
ovpavd. Eival gpilnua &yiov, mme yodgeL otovg
KopwBiovg 6 Andotorog [Tathoc No domndleote,
LowmdVv TO YfoL ToD iepfa mov odic evhoyel. Elval
eVLOYNUEVO GO TOV Oed. Me TV Ydon Thc lepoov VNG,
Mg v ydon tot Aylov IMvevpoatoc. N 10 @uldte
10 xéoL To¥ iepéa oac. “Oco véog nol av eivor. Kal
VO TOV ArOVTE.

©oUpiog
Opunnikdg MarpiwTikdg “YPvog
Priyag @spaiog (1757-1798).

c Priyoc depaiog, 6 émovoualouevog BeheoTIVATG,
Bewopettal €0voudpTvoag ®ol TEAdQOUOS THS
‘EAAnviniic ’Eravdotaong tot 1821.

To moaynotns tov Svopa Hrav Avtdvioc Kvorali,
0 10Loc vréypape Mg Piyac Beheotiviiic i Pyac 6
Oeooaroc. ‘O PAyag xal €ntd ovvipogol tov, ue
ovvodeia TV AVoTOLORGDY AQYDV, TO.QAOOONKAY OTIg
10 Matov 1798 otovc Tovprovg tod Behypadiov nal
uAaxiotnrav otov ndeyo Neboisa, ToQATOTAWLO
@oovpLo to® BeAlrypadiov. 'Exnel, votepa amnd
ovveyl facaviotiola, otig 24 ITovviov toth 1798,
OTQAYYUALOTNUAV ROl TO OOUOTE TOVE QIYTNRAY OTOV
Aovvafn.

T 17 f
CQg ndTe TaMnaoo v Lotuev ot otevd,
Movdyot ot AoVTaQLa, OTALS QAYLS OTO POVVE;

Zanhaic vou rotowwotuey, vo PAETwuey ®hadid,

Nt gpevymu” &’ tov Kooy, yiow thv mixel oxiafid.

N yavouev ddélgia, Iatelda, xal 'ovelg,

20v¢ plAovg, Ta aldLd nog, #L GAOVS TOVS CUYYEVETS.

KoaAldvor uiog doag Ehetibepn T,

TMopt capdvta yodvolr orAaPLé, ®ol QUAGKY.

{ 0" dpelel &v THong, nol loal ot oxlofid,
210YG00V TS 08 PEVOUV ®0B” DAV OTH PWTLA.

Belipng, Apayovudvog, Apéving ®1’ av otadig,

O Zvpavvog &dinme, ot ®duel vo yoofc.

Aovieveic ON Huépa, ot 6,TL ®1” AV ool T,

KV advtog maoy(Cel mdAy, TO oo 0o Vot T

‘O Zodtlog, #1” 6 MovLovpng, ITetodung, Zxavapic,

Iyinog, nol Mowpoyévne, #afoémne, eiv’ var idiic.

A vdoegiol Kametdvol, ITamddeg, hainol,
Zxotdnrayv xl Ayadec, ue adrov omar.
Kv duétont’ dilot 1600, nai Zovexot, ®al Poulot,
Z0NV, %0l TAOVTOV XAVOUY, WIS RAUULY ‘POOUN.
EAdte w” Evav CHAov, 08 TODTOV TOV ®aLQdYV,
N& xauwuev tov §orov, £xdvw oTovV ZTOVQOV.
VUPOVAOVC TTQOROUUEVOUC, UE TATO LW TLOUOY,
No Badilouev gig Oha, vo didovv 6oLouadY.

Ot véuoL vav’ 6 mpdtog, »oi uévog 6dMyag,

Kot tiic matpidog Evag, vo yévn Aoynyoc.

Tt »” 7 avaeyia, ouoldlel Thv oxAofpLd,

No Lotue ot Onola, 1V’ TAO 0xANoY POTLA.

Kol tdte ug ta xéora, Ynia otov Ovpavaoy,

"Ag o At TV ®aedLd wag, £ToVTa 0ToV OeldV.

T F 7
Ed® onrodvovrar oi Hlatoudtor 6000t
®OL VYO VOVTES TUGS YELQOS TEOS TOV OVEaA VOV,
xauvovy 1ov “Opxo xato tijg Tvoavviag...
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H Mupwdida To0 AiBavio0

Tov Xrvpov Xiovn, avadnuocicvon axo tnv «Ayioe Zovny.

%‘g ?H TV TOAD ROVQOOTIXO AVTO
- 10 10.ESL. Eilye, 826AAov, TOAY
nOLEO VO TO xAVEL Ouudtav TOV
€avTté TOov 0T0 AUxeELo, STaV TTHYyE VO
EMLOREQPTET YL TEAEVLTALO OQU T
yioyld tov, Ty rupd-Qoddoaiva ot
Toomaa thHe Toptuviae. Kol taoa,
TOLTOETNS OLTNTHS ThS PLhoco@Lxiig,
Vo Tob Eavastaipvel Tov ido dpduo. TT
OV €xave vo puUyeL &mo v ABnva, ™
«Bapuhiva i ueydin»; Otite »al 6 (dLog 1iEepe.

[Tavtme Eva eival olyovpo, g mviyétay. Iviyétav
Ao TOVC pihovg, T HadfuOTA, TOVS YOVELS, AT’ SAOVC.
“Evimbe e »avelg OV tov vataldfaive, ®avels Ogv
UWToEOVOE VO YIVEL ROLVWVOS 0TIV Avalitnon Tov Yo
nAéoo aM0sLor wal yvnoirdtnto. Kiu avth axdun 1
yoloTIavivg Tov maéa Tov Exviye. “Olol Tovg NTav
TORTOTOMUEVOL, BAOL TOVC ELXOV TAUTOVOEMOET (oW
ATTO RATTOLEC OVVTALYES, RATOLEC QETOETES OWTNOLOC KO
dev Eleyav vo xouvnBo v o éxel. Mo i tds... AUTOC
NTav SLapoQETIHSC.

Agv BolevdTtay ot oyfuaTo ®ol 08 ®ovtdxio. “HOehe vou
Bunoel tov Xototioviopno aAndwd, Gyt x{Ponka. No usel
OTO VONUO. TTAEEVBVE ROl YL VO ROUOLQWDVETOLL TOV EVOERY).
"EEGALOV, TOD @avatay 1600 ATAOIXO ®al GVONTO VO
VIOOETNOEL ULOL TUTTOXQATLXY] RO EVOEPLOTLRY YOLOTIOVIK)
Bty ™ otryun o 1) WO Tov 1 EmoTiun, GAAS ®ol 1)
gugun Tdom Tov YU dvatytnom, Yo YaEuo ot Yymidgpnon
00 AANBvoD TOV HBOoVoE TEOG oL AAAY Lo

M, néoo dvororo frav, Océ nov! ITéoo facavitdtav!
Kdmowa otrypi) EVimoe g E1E PTAOEL 0TO BITQOYDONTO.
TO ne@dhL Tov THYALVE VO OTTAOEL...

IMaw oth yoyd pov ota Tedmaia, @wvage wo uépa.
OTO OT{TL %Ol APNVOVTOGS TIOW TOV PUVES YL LaONUOLTOL
®nol €Eetdoels, unte 0 OLog E€pel moTe, PoEONKRE OTO
Aew@opeto. Kot vo mob Liymve otd omitt THg yLorydig
O HIALOg TAVM Ao TO ®EPAAL TOV %L GO

Tov. Ntdha O
TOVTOD VO, "OYOVTOL YIALES EDMALES ATTO TV AVOLELATIX,
apradwi @uon. Agv mpdhafe Gumeg 6 GuoLpog v
povenEel Alyo Pouvviclo G€pa, Gtav ArROVOTNKRE 1)
YVAQOLUN TOLOLYTH PV THC YELTOVIOOUC:

- Mopydoon! ToéEe naké, Hode 6 Alénod!

Thv éxduevn oty €10e vou EempoPdrher &md TO
TAWVOSRTLIOTO OTLTAKL 1) YLy TOV OROVTILOVTOS TO
TAXOVAG TNE X€QLa 0TIV TOOLA TS Rl AEYOVTOC:

- Kaldc tov maod pov, ®aldc TOV yiorao nov, xoimg
Mo0ec, ALéno wov! Ki duéome Pogdnune oty yraiid e,

Ti{ Ntov adTé; S v paijre o AMpave Bmdvepno, oo
voL To0 “pUye OAn 1) &vtdoa ol puaAot Tov. ZaQvixo

adetaoe nol TV AyroAicoe ®L AVToC.

- Kaldc ot Bofra, yioyid.

- Komiaog, yi€ nov, vo Eamootdoels.

MOAig urijne 0T0 YA TAPavVo OLTtdRL, TOV CUVETTOE
1 WP THS OTTAVaRGTLTOC %0 TOU AMPaviod. Ziyovoa.
T YLyl €lye QovEVIoeL GO TO TOWL AUSUN RO ELXE
MPavioel T0 omitL TOEIG- T€00EQLS POEC.

- TTaA ABave yuoryud;

- Al “Oha %1 6, Auo dEV ®Avm T BE0TIXA WOV TOETS
POQES TV NUEQX, OEV WIToQ® VoL ROWNO®.

- Ko oty 1l Aég

- MvioOnti nov, Kiptie! “O,t1 Aéer 1) Z6voyn.

- Kal to évvoeig

- T pov, avta gival puotiola 1ot Beod, ToLdg VL T
gvvonoel; AMO Uy yvoldleoat, oo dgv ratalapaivo
€Y, voyd 6 Oedg nal PAETEL TOV ®OTO WOV, VOYE. %L O
Awdohog ral nolyetol.

- Xu, #ohd 0 AEg, €lmte ovyRaATUPATIRG.

- 2tdoov, vo. 00D @épmw Alyn omavaxdmita, WOALS
™mv Epyala dmo 10 @otovo. Ki Epuye duéome yuor thv
®novliva, 10 Paocileld e

‘O Ahérocg guerve uovog Tov 010 ®aBlotind. Aiocbavitav
dveto ®ol Ceoto EreEl, LOAOVOTL NEEQE TGS, €UV Enave
™ Lol TS YLoyLdic Tov o€ ToVTo TO XWELS, oliyovpa o
toehawvotay. ‘H namuévn! Atv 1iEepe molAa yoduuato,
ailo 10 Edayyéhio dev €heye vo. 10 dpnoeL GTo To
yéowa e Mépa - viyta 10 Sudfale. “Otav Aéel «yroyo
Mopuy®w» toD ‘oyetat mdvta 1) 1O eixdva 0TO WVOAS:
M yoloUAo TOXOVAY, UE OPLXTOOEUEvVo ®ATO0 Vi
®na0eton otV oAb va xal vo drafdtel 1o Evayyého
PYOVELOTA. AvoTuy®dS, 1 YLy OtV NEepe timota Amd
Drhoocopio. OuuaTtal wow oo oV THg AVEpEQE TOV
Heidegger. Tov #o{toe ut 10610 ot WA TLOL RO ELTE:

- TTavoyd wov, ot I'epuavor, 6 Beog vor QUAdEL THV
‘EALGOO pag!

‘H xomuévn nrov adanc. Atv édvolnrtotos xoui
aAnOela. AgV onoTILOTAY VIO ROAULD YPUYOAOYLRT OO,

‘O Aléxog €01EE UL HOTLOL OTOV TOTYO, AUETONTES
eindvec. ‘H yayit eixe notéyer hovg tovg Aylove THe
oixoYEVELOG.

- Twayid, Tt Tig Bec Té0eg eindveg;

- MvioOnti pov, Kipte! Kot tdg Bt mapanaréon tov
Ayiah€Eavdpo, ot eV €xm TV eindva Tov; AcE TO
aAho, naBe oot oV YLoETALEL AYLOC UE €ivOva, TO
omit ExeL TovnyvoL ‘Aot Sumg avTtd, TéES Wov T durd
ooV, TAMRAQL OV,

Kai tdte, dyvmoto yuoti, 6 AAErog GvolEe v xaedi
1OV 8T &V THV €l)e AVO(EEL TOTE, OTTE GTOV TVEVUATING
TOov, 0UTE %Ol 0TOVS YépovTeg 01O Ayio “Opog Gmov
Borondtay ovyve - Tuxrvd. THe eime Yt Tic &ymVviee Tov,
™ PaoavioTiny Tov Toeio Yt dvevpeo Thc aAMOgLag,
™V mpoomdOela EAeVBEQWOEWS TOD E0VTOT TOU GO TO
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deono Ths ovupatindTnTog ®ot 1o HOIonoD, HoTe Vo
’00€l 0t xowvwvia &AnOwvi ug 10 TEAoWTo TOD TANCTOV.
THic elme axdun yw Ty advvapio Tov v 0Todel nmpootdr
070 B0 YWEIS TH UAoXO TOD EVOERT TOV TOV GTOLYELDVEL
amd o woudind Tov yodvia. TH elme, THC elme, THS elte
.. %00 T{ 88V THC elte. ArnolovONoE pio peydn mavon.
‘H #vpa-G0dddaiva. €xave TOV 0TAVQO0 NS QY - LY
O ELTTE:

- MvioOnti nov, Kipte! Aev natdhafo yol. Mmrepdeuéva
wo¥ ta Aég, potdxia pov. Kol 000 tig TaL YELS %ol 0TO
wodS cov umepdeuéva. Evayyéhio drapdalei;

- Oglots;

- ExxAnota ntdg

- Agv rotolafaivo ..

- Thv mpooevyn OOV THV RAUELS;

- TT évvoeic, yioyid;

- Tov whnoilov 0oV TOV CUVTEEYELS;

- Oope® T Ot uE ®oTdAafeS.

- Ay moddxtL pov, €0V €VVOETS VO RATAAAPELS TS
o modypnata Tob ol eival dmhd. At yoewdlovtal
moAheg Bewpieg uite aEnuépmteg ovintnoels. Movayo
T0DTO YPELdleTaL, VO ENOTEQWOELL ATTO TIS PLAOCOpIES
%O VO TTLOLOTETS ATTO TO QOoUY0 ToT XpLotoD oty éxelvn
™ yvvaixa oto Evayyého, vo Oglc mdg ™ AEve ... TV
Eéyaoa, 0tV melpdlel. To Ao Sha O & ®ovovioel
6 Xowotdc. Eival dunéc Tov dovheiée. Aot Tov. Zépet
T ®AVEL

Aev ®a0ioe Toh ota Todmaia, 0td omiTL THE YLayLig
Tov. Mt - dvo pépec. "Hrav doxetéc. Eide modynata
oy O TOV ouvEdevay yur moAy xapd. Eide T
yiayud Tov viu wGver drelelmtec perdvores. Thv €1de v
OUVTEEYEL T YOO UE To ot pulavidoura madid. Thv
£10€ Vi polevel 0to omitL TNE #EOe AoYiic xOVOUOUEVO
OTEATOROTO %Ol VO ATOOETEL 0T YEQLOL TV PTWYDV
Ohdxeon T oUvTOoEN Tob poxooity. Thv €1de va
xowvova v Kvplaxh ot voo Adumel ooy tov fjAlo
6An ™) uépa. Mvotiota tot Geo?!

oav Epuye ue 10 Aew@opelo Yo TV AOMva,
OTOWWYUEVOS O° Eva ®ABLOUa, REATWVTAC KEPTEOAX LA
(meonéon TS ywoyLac), oxeptdtay oo €lnoe TovTeg TIC
Myeg uépec. Mia pvowdior Apaviot tod "pbe oth uity
%o wioe vy vou tot Umevlupiter: «To modyuoto to0
Oeo? eival Ghd».

- Atc va "vai €1oL; Mviodnti pov, Kupte!

£l 5

oy b P NN T

c/() TOV XOAALEQYODUE TNV TEOCEVYY|, XoElotouaoTe
OMWOONTOTE TOV CMUATLXO TOVO TOV TEOEEVET
1 VNoTela, 1 GyQUITVIC ®OL TO TOQOUOLO»

“Ayrog I'onyoorog llalapdg

'H Néa Toupkokparia

Tov k. Anu. Naroiod, Aackdiov.

oton. Mo AEEN, dtovAlapn, 1) 6ola ®xUPEL 0TO

REMVPOC TNG TOOUOXTLXY] ROl TOOUEQN OUvoun.
Ol 7eQLo00TEQOL EVVOOTUE VALKT] XATAQQEVON ROl
otnovouLxri yoewxromic. “Oume uibg VAXTC ®oTaQEEVONS
TOONYETTOLL ILLOL TTVEVILOLTLXA] 1) TTCL

"H #olom eival mvevpotiny, Rtidfxapne ®volme otod
0éua g [awdelog, mov ratdvinoe otelpa kol Ayovn
Exmaidevon. «Exmaidevon eivar v padaivelg to
modynota. Hodelo eival var tor gomteveoat. "H modt
0OMyel 010 BAvato ToU mvevuatoc. ‘H devtepn 60 yel
ot Lol ToD Tveluotog», yodgel 6 Xo. Malepitone.

"H Hadeia eivar Lom, pdg xol «Pdc Xo1otod mob
@aivel Tdow. “Ouwg «Amo ToAAO T XOVLaL YIVETOL
OVOTNUATIRY TEOOTAOELH, JLOERDEC AVEAVOUEV,
v woheun0et 1 wiotn. N Pyetl dmo to ‘EAAnvixa
oyoAela 6 Xprotde No dtaoteefAmOel 1) lotopia nog.
Na e0tehloBel 1| onuaoio TdV ueyarAwv €00TdV TOV
Xototovyévvorv rat 1ot Idoya, mob 1600 Ll 6 Aadg
nog. No wavoer ) Op8600&oc Exxinoia vo énmoed.lel
™ Loy 100 [évovug pag, dnhadh vo mavoet 1 Yoy tod
I'évouc pog vor Lwoyovel T eiva pag. Now peiver 6 Aadg
ampootdtevtog, £xbetog, avalulrnog, Etown Aelo ®ol
TEOPY OmoLoVONIToTE CicONTOV 7 vontod Bmelov».
(meQLod1n0 «ZUvakn», 10/1984).

To cwwamho xat novyo Ayov “Opoc Expovoe 1OV
®DOwva 10D vvdUvov amo mald. Iy eic udtyv.
ITowog aroVEL TOVS RAMOYEQOVG...

Madeia eivor xal yA@ooa, wob diafdlovve oi
ayoduuatot ®t dytdlovve. ‘H yAdhooo pag, puAaxtioLo
TOV TWaAe®dv AEdV toh I'évoue nac. “Oume «Ola
vivovvtol oty ‘EALGO o0 vou udc ®ivel €va Bavaoiwo
utooc yuw ) Aahéd pac. TO »oxd givol 1600 ueydho
7OV uévo ooy Eva QaLvouevo ouadric Puyomrdoeiog
00 umopovoe navels vo To EEnynoet. “Iomg, mowog Epet,
ol amwbnoelg, Tov meoxrdieoe wio, daoxraloxpoatio
TOAMDOV Aid VWYV, ETEETE VO XOUTAMEOVY OTIC ONUEQLVES
LLOLC VEVQMOELS. 2T YOOVLOL WALC, TTOETTEL VOL LY TO EeYVAUE,
10 Thtnua &V elval i & Ot yodgoupue ®odopevovoa
# dnuotwnh. To Tooynd TRTHaL elva v O yodgouue
1 Oyt ‘EAMvird, av 0o yodgovue ‘EAMnvira 1 €va
omolodnmote ‘EAAVAU0Q@Oo £€0mTEQAVTO. AVOTUYMDS
6ha yivovtol o0 VO TEOTWOUUE TO E0TEQAVTO. XUV
vo. B€hovue vou Eexdvovue ug 6Aa Td uéoa T YAOoOoo
woc» (T quzé@ng).

IMadeio givar xot uviun: «Mviun tod Aaod puou
ot Méve TTivdo »al o Aéve ABw» (CEAUTNC). "Onwc
«Tétowa vAnpovould mwov udg Exel dpnoel 6 XpLoToOg
dev €yxovue duraimpo vo Thv EEagpavicovue OTiC WEQES
uoc. 0o dwoovue Aoyo oto ©ed. "Eugic, TO0 uixQo
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avto €0vog, motéyaue otov Meooia, wig d06OMxe 1
gvloyia vo dragpmticovue Ghov tov xéouo. ‘H IMaloio
AwaONxn uetagpedodnxre otv EAAvirt YAOOOO EXATO
00V TV & Ty Ehevon toD XpLotod. Ol mpdTol
Xowotovol Tt tedpnEav! Kivdvveve ovvéyeio 1 Lo
tove. Thpa Tl adiagopla Vdapyel... Evd advdduva
ONUEQQ, YWEIE VO ®LYOVVEVEL ) LT LOC UTTOQOTUE VO
drapmticovue Ta €0v, VO YLVOUO.OTE TLO AdLAPOQOL;

Av onuepa Exovue Arydxrt gipnvn, E€pelg Tt Exouvv
ToopnEel ol mahiol; Z€peig mdoot Buoidotnray; Taa
timote Ogv OO eiyaue, v dev Bvotalovtav éxeivol. Kal
®AVO (o oUVY®OLON, TMOS TOTE,EVA ®IVOUVEVE T) Lw1| TOVG,
©EOTOVOAY TV TIOTN TOVS, RO TADS THQO, YWOLS XOUU 0L
nieon, 6ha td ioomedwvouv! “Oool dev Exovv ydoeL
™V €0virn tovg Elevbepia, dev natalapaivovyv. «Tolg
Mw! ‘O Beog vo UAGEN va un €obovv ol Bdopfagot
vo udc dtndaoovy! Kai wod Aéve: Kot ti 0o mabovue;
Arobg xovfévta; Avte vo helete, yauévol voommol!
Térowot eival ol &vOpmmol ouepa. AGO” Tovg yoquata,
avTOXIVNTO, ROl OEV voldlovial ovUTe yLo TV mioTn,
otite yuor TV Ty, otte it Thv hevBepia» (Fépovtag
[atolog 6 Ayropeitng).

Mowdelor eival xol mopddoon moly onuaiver
napohapi. apddoon onuaiver ovvéyeio. Elval pia
Aoumoadngoia, ot THV OOl ) WLtL YEVEX TLlQVEL
™MV PASOYQ GITO TV TTEONYOUUEVT, YLOL VOL CUVEYIOEL TV
SN g mopela wéyot var Tv mopadwoeL othv dAAn. ‘H
Aaumdado ety The TaeAdoons nag Ereos GO TA XEQLX
uog, 0tav yivaue xpdtog, to Avupatird EAALadL®O
2OATIOLO TOV «MITaUVUQELWmV».

Amo 10 1453 uéyor oquepa dramiotd@vouvue GTL 1)
napovoio tot ‘EAAviouot othv iotopio onuadevetol
amo uito mwapadoEdtnta. ‘H doviela, mapd TO
noTOOMITTIRG NS PAOg, dev émépepe T VEXQWOM
tov. Tati, Stwe dmodelytnre, TOv VmETaEe wovo
owpotnd. Ot YPuyes nal 10 pedvnua Euevay dO0oUAmTa.
AvtiBeta, 1 dmwehevOépmon amédelEe i 1) éhevbepia
WITOQET VO PAVET XATAOTQOPLXY, AV 1] Yuyh YAOEL THV
AVTOOVVELONOTOL TG ROl TO PEOVNUT AAAOTOLWOET.

& otwyugg ovvarobnuatixiic €Eapomng &mo
™ dwamiotwon adt) onueimve 6 otpatnyog L
Moaxuyldvvng ote Amouvnuovetuatd tov: «Av nog
Eheye navévog adTivn T AevtepLd, 60D YEVOUQOTE,
0o mepralovoauev Tov Oeov va nac dpnoeL eig ToUg
Tovprovg dAla téoa xodvia, 660 VO YvwEicouv ol
avBowmot Tl Bt eimel matelda, T OO eimel Opnoneia,
T OO gimel prhoTia, TC AEETH XOL TULOTN.

‘O Maxpuydvvng éenoe v dxovoTel 6 OmaayYIOg
e ®aedidc Tov, tav e1de v xivduvevel 1O Tévoc,
VoL yGoelL othv élevBepia 6,11 OV Exaoe ot dovAeia,
ATOPAIVOVTOS UETATQEATIROS YMOOS TOV OUVAUENV
gnelvov, MoV pPE 160N ATOTELEONOTIXOTNTO EUXE

amoxrpovoel 0t dovieia. «O Adyoc 10D Zroatnyot
Maxouyldvvny evar uia Bapr dmduvnom, mov 6
onuepwvog EAAviouds, Oev wroel mote vo maoafAEPeL»
(7. Teddpyrog MetaA M vaQ).

Ouuanoar 6 Mdavog Xatliddxne ovouale Tthv
Evpwnaixy “Evwon, wo véa popen Tovpxrorpatiog
%ol poxdoLte Eavtdy, didt dev Bu Blmve Thv vEa nol
UtovAn oxhafid. Aowwdv. "E@’ doov 1) «epmmainip»
Tovproxpation udc Aamellel ampoxrdAivmta %ol
nvdvvevovue var foviidEovue uéoo o avTHV THYV
PapPapdtoomn xodvn, 6 wWOvVog TEOTOS YL VO
EmPLOCOVIE (S AAOC I0TOPIHAES, EIVOLL VL ALVOLOTHOOVUE
™v [Mouwdeia, ue v 6moio maideve o ‘EAAvéTovia
T0 &€v aiyuaiwoio I'évoc nac. No Eavayodpovue t0
EXTALOEVTIRO LOVTENO, UE TO OTTOTO UOQPVE TA TTALOLYL
ToV 0 AOg nog TV epiodo tiigc Tovproxrpatiag.

’Eneldn) xdmololr «wpoodevuévor» EvOgyetal Vo
TaQAVONoovY, £ENYm. Atv Ot ®heloovue To AVTLA
o 1ot T WaTLe. pag, o Sha 6oa cvupaivouvy ot
nemohttiouéva €0vrn. «“O,1L ahov 6,TL YONOLWOV»
16 vioBetodue, 1 ovola (| @rhoocogia) Sumwe Tig
IMoudelag wog B0 £Eetalet, Ot «PAémer i Eyaos, Tl Exel,
0 e meémew. "EEw «uavpo@dQ’ AmEATLOLO» ROl
CYELQOTLALOTO OXOTAO %Ol UECH «OTh) BOAOKRTIOTY
ExnANoLd», TO OYOAELl THC TOTEdOS nag, Bo Beplevovy
TNV «ATOOTOUEVN EATIOO.

Eig TV Podyrmv VITOOYECELS Ui 0TNE(CeTe EATTIdNC,
“Eumoog 0 faothetc twv dyoedlel ®al TwAET
Eic t@v 1énvmv oag tag ASYyos »ol AoTTid0g ®ol ®OmiOaG,
Eic avtd, avto ®al uévov 1) eAmic 6g otnoLyOEt.
Ao tovg dyplovg Tovprovg xal ToUg TovnEolUs Aativoug
“000 duvatol xi dv £100e detvoig Toé eTe %VOUVOUC...
K. Xa00€éin
«H Popunoovvn zat 6 ®otng Kévroylov»

Iagaxalodue Tovg GvaYVDOTES Hag Vo ui)
AMopovodv tiiv mapafodi) tijs éTnotag ovvogouiis
TEOS RAAVYTN TAOV OYETLRAV EECOMV YL TV ExdOON
70V TaEO0VTOog PUALadiov. 'Exiong, 600t Egovy Thv
oirovouxi) eVy€QeLa, dg ovvoeduovv, av 0€Aovy,
OTIV TARELVI] TEOOTAOELd pag ArooTEAAOVTAS RATL
TEQLOCOTEQO GO TNV ETNOLA GLVVOQOUT) TV 24
d0AAhaQlov mEog Evioyuomn Tiig GdelpiTnTag
«“Oorog ITowunqv».
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OuiAia 25" Maprtiou

AVta ta Aby1a arnvbvve Evos POTIOUEVOS OGOKAQAOS OTOVS
Labntés tov, oro 2° EITAA Ayopvdv, yia v énéreto tiic 25n¢
Moprtiov... Amodadorts kai ocic avta mov gime o€ 17ypova
Q016 Kol KAVTE TIG CUYKPIOELG. ..

Z nE@INra Vo 000 wilMjow Yo tov Kapaiondun, GAAN
TO WHaAG oov O el 0TO YNTEdO. ZREPTNHO VUL
o0o? wiMjow vy To 21, aAhor 6 voig cov B hel othv
Opitlival.

ZvAhoyiotnro oy, yio vor ratalEm v AEiCel va ot
TOAQLTWENOM YLl ®ATL TG00 UARQELVE, TO0O EEVO. AvO
ai®vee wiow ramowa yeyovota. Tu vo Aéve ot oéva; 2
g€oéva oV voldleoal vo. QUYELS, VO TTAC YO TOLYAQO,
Y ®a@E 1) YL ®ATL GANO.

Ou 00T UiAom AoLTOV TEOOWTTLRA.

"By 6 ddonalog mov dovieya Eva yodvo o€ aiTo 10
OYOAET0 ®al 08 denamévie u€peg pevyw Yo AALoD, ot
goéva mob eloal €86 Eva, dud, Tola T nol TEQLoOSTEQN
xoovia, Bt 0o uidow otapdta, Yo v 60D ExpEAom
OO OXREPELC LOV.

Ot uadnrteg mov ovvavtnoo uéoo otic TaEels, ot uddnTeg
7oV didaEa PETog, 0TV CVVTOUITTIXY TOVS TAELOVATN T
ue oefaotnray, v xol OV AVTOTOXRQIONKAY OTIC
amaltioelg Tot udbnuaTod.

IToAlol Suwe Ao ToVC VITSAOLTOVS UAONTES OF UE
oefaotnrav, ue tpooéfarav rat Exavainymn. Mt €oya,
Ue Aoya, ug UPoeLg, Oelyvoviag Eva yaQoxTioo ®ol Eva
N00C MOV uE 06%0EE, TOV Pt EPale OF HEAOYXOMNUES
OnEYPELS,

AVT0 10 @aLvOueEVO ATOJELRVIEL TS RATL OATTLO
VIAQYEL OE ADTO TO OYOAETO, TS EXTOC TOD YVWOTIXROD
EMAEUUOTOC, TO OVYXEXRQLUEVO OYOAETIO YwAaiveL
OQOUATIXAL.

Kot 0t0 Howmonhaotind tov €0yo, 0T dloudopmon
OMMAadn TOV naddnNTR®O®Y YuxdV ROl TVEVUATMV.
Kot 1) €0009vn yir adtv thv dmotuvyio eival e00vvn
ATOXAELOTIRO OLrT) nag, TV daordAwy oog ®ol TV
yovidv oac. Agv €yovue natopbwoel vo. odg delEouvue
TS YwElc doxEc N Lol coc atplo O elvar pio
1OAALOT), TOS XWELS BVELQA ROl OTOYOVS OO XOELLOTETTE
VITORATAOTOTA, 00 ®OoTaQUYETE TOAVOV OF ETIAOYES
oV & 0dg EepTihioovy, Bt OGS ®AVOUY VO OLYO{VEDTE
ToV £0vT6 oog, OO ol yeuloovy T Lwh TAEN ®al
®oVUpa.o1, B0 08¢ YeQAoOVV TEOWQO.

Av Suwg Béhete uioe ovuPouviy amo Eva ddoxalo,
oxePTELTE TO moEAderywo tot MaxQuyldvvr, Tov
EpTaoe Gypduuatog uéyoL T TEVRVIQ 0YXeOOV, Yo Vi
#oTaAGPOL TETE TDC 1) KGO, 1) RaAMEQYELL, NTAV
TO OmtAo oV ENeLTtE GO THV TQOOMILXY TOV ON®Y.
Kol na06ioe ng worldyy dvoxohio ol yweigc dAoxaio
ol Euabe mévte xoAAVBOYOAUUATO, YIOL VO LELS TTET THV

totoptla Tol Plov Tov, TO mTaEautoL THS EmavaoTaong
TMV VTAO0VAMY Poutdv.

ADTO TO TAGdELyIaL EVOLL Y1 0EVOL TO TTO RATAAAAO,
N0l UWITOQETS TOLAVTA YEOVID VwEiteQa &mO TOV
oTeaTNYO0 Maxuyldvvn vo. dxoAovdnoels 10 0pOuo
oV €xElvoc £€0¢1Ee, TO WOVOTATL THS ROAMEQYELOL, TO
0pduo T madeiog, T Aew@do Tic TEOoMmTIRHE OOV
TTOOROTTNG.

Atv elote ot Timote MySTEQO 1®RAVOL ATO TOV
UTAotaEdo Yo ThHe naloyolds, Tov ApoPavitn Tdpyn
Koapaioxdxn. "Htov xi adtdc 60voS0Tonog oav #i
godic, AAAL Elxe aOTO TOL Amd T AMPavind pdboue
oav uméoa, NTaV TAvew &’ SAo WITEcaMiC.

AVDTO B0 ‘Beha vo Eyete nL €0€ic. “YmevBuvotnta,
uréoa, toima. N dvaiaupdvete tic evOvveg oo,
v Geyx0dveote TV VtoxQLoio, VO OLQIVECTE TO
OVUPEQOY, VO Liogtte TO Péua xol TV evBuvogofic.

‘H aydnn ywr tov témo tov, N ATl yior Thv
naTeido Tov NTOv 0HTO TOL YoearTHoLle T Lwy Tol
Nxnito Zrapateldroviov, 100 Ninntopd. AymviotTnHe
oty dudpoxela ThHe €mavaoToong, oOVVEBOAE OTHV
amehevBEpwon Thg TaTtEidag TOV %L ETELTO PUAOKIOTNKE,
v v 00el 0° Eva oteEvoooxraxo tol Ilelpad, oyedov
TUPAWUEVOS, TAUTTMYOC KOl EYHATAAELUUEVOS &ITTO
Ghov: &t Tnoe timote o v EheiBepn EALGDa, ®L
Gtov ol YUOm TOU TOV TOQAXIVOUOAY VL ATTALTHOEL ATTO
™V ®VBE€ovymon uia Thovoa oVVTaEn, GmavtoDoe Thg
1 Tateida 1OV GuelPer ToAY ®ald, AMEyovrag Yeéuata,
YO VO UMV TeooPdAeL THY Tateida Tov.

Elvail 89oxrolo, 10 ®atavod, 1O moodderyno tod
Nuntaod. AAMO vouilm e #L E0€ic EL0TE VoL
yioo to OVvoxoha, Umwopelte vo. GroAovONOETE TO
0pduo Tic G ompEmeLac, Vo TQOOTUONOETE TIULOL ROl
UE BYOVIOTIXOTNTO YO €00C %Ol YL TO WEANOV THC
oirnoyévelog mov atigLo OO RAVETE.

Zéow, natalapfaivm, dvtihaupdavoual mhg oG
mpoteive uio dtadpout) twic dUoroin vol motTnTiry,
6tav dimAa oag ®VELoEYEl 6 eUroAog dPOUOC TMOV
YOVLDV, TOV dAOoRAA®Y, TOV TOMTIX®YV, THS ETOYNS
otV ool uEYAADVETE.

Ouwg nabe émoyn EAmtiler 0TOVE VEOUC TN, TEQUUEVEL
ATO ADTOVS V&L ONRMOOOVY PYNAL ol UE EmiTuyia T
onuaio 1ot dydva xol vo 60nyRoovv Ty Tatida
TOVE, TOV TOmMO TOVC Ot %aAUteEQec WEQES, OF TLO
QwTELVES Oeh(OES.

Ki dtav PAEmm thv oy nog, vo udoalmver xouévn
othv allotolwomn, vou EePpuyd Gd THV THAEOTTIXY
avio, vo novyAGler &mo TO ®UVNYL THS evrOAlag,
uoévo ot €odc EAntilw, othv elhrowvy oag OudBeon
VO AYOVIOTETTE, VO AVTLOTAOETTE, VO TOAEUHOETE, VUL
VIXNOETE.

M uéig royontevoeTe...
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H Adiia 6a 1o0 lNiver Adgal
Too Movayod Mavcéws Ayiopeitov,
«MAKEAONIA».

arno Ty Epnu.

CHn@ocvadmon T0U
nyovuevov "Egoaliun
dnuiovpyet ocofaplt  xral
ueyaio mooPAquato ol
gowtiuata. Eival doyeto T
611 vYTovpyomomOnxav SAot ot
VTovEYolL woU Avauelydnxrayv
othv vrté0eon Batomediov; Tati,
YL T T (OQUL &TTO TIV VO TOON
10U ‘EAMAN VIR0 rpdtovg, Exovue
VPUITOVEYO AxalooUvng; ‘O ouyreEXQUUEVOS VPUTOVQYOS
gyeL AoyoAnOel ue v vwéBeon ThHs Movig dovnTIrd.
[To¢ pwoel vau eivol oty B€om avTi;

‘O fyovuevoc Eqgooin eivalr 6 mAéov URoLo0slc,
yhevaobeic, elpwvevdeic xal diamoumevdeic NeogAAnvaoc.
TNatl; Amodeiybnxre 7 évoyxnq tov; ‘O Myovuevog
xnotéotoee TV EAMvint oinovouio; ITpoxertal yior 1o
70 GO0 Voxreinevo e ‘EALGO0g “Evac Aywopeitng
Nyovuevog iotooirfic Moviig ug TAovoLo TROoEmOoQU Kol
120 wovayovg dELle avTic ThHe TUYNG;

"Eueic dgv 0éhovue vor ®QIVOUUE RO VO RATORQIVOVUE
™v EAAmviriy dwaroovvn. Iliotevouvue othv
axppodnia The dxatoovvng, oTO VYOg %ol THV
aComotio e “Oume 0plouéves opeg Wag Avmel,
wag oTeEVAXWEET ®ol nag moofinuatiCel. Agv wihodue
ovvalodnuatird. Avdtator dwwaotiwol, €yxpltol
VOULROL WAODY YO «OraoTird mpasindmmua». Totl
VO TOOPUAARLOTET 6 Nyovuevog; Movo adtog EpTalye,
av €prowye; ‘O HyoUpevoc HToV ®ATOLOC AloyOOC
ROAROTOLOC ROl weyoloamatedvac, No EAOouvv vo
TOV oVAAGPOoVY denddeg OTAOPOQOL BOTUVOULROL,
No rotomatnel dmod ErTEoodmTovs Tol véuov O
Kataotatinog Xaptg 1ot Ayiov “Opovg émitpénetal;
"Hrtav 1600 émunivduvoc 6 fyovuevoc #i Empene dueoa
va. TpoUAaxLo0el; ITapauovi tdv XLoTovyEVVmY
g€roeme vou yiver xdtL 1€tolo; MMmwe fifehav vo
noAvYPouv pia The TEonyovuevng UEQOS BLTdpaon Thg
YEQUOVIXAC OLRALOOUVVNE VIO TEWNY VTOVQEYO;

Mg v mpouAidxion toU Nyovuevou ExfiOe T
®60aoon; AvOnrav thpoa Ao T mooPMjuata; o
GAAN VmwoBeon %aTNYOQOUVVTUL OLXOOTIXOL YLOTE
gravayv Tov xnabfrov tove. Apa ovufaiver 1) Empoon
TOV TOMTIHMY 01OV dtnaoTnovc. AALoL Ot elyav
TEOPUAaXLOTET Vweitepa. ot 1600 uévog, Mymmg
Bewpnoav 6pLouévol iBUvovieg g B dvefdoovy
TO YOUNAL TOOOOTA TOVS UE THV TEOPUAAKRLOT OVTH;
[TavTme »aTAPeQAY VO TO LELDOOVV TEQLOOATEQO ALVTH
T Y UUMAL TOO0OTE. AVOQmTOL TOV YV EmNOEQOOET

AOVNTLRA ATTO T UECT EVNUEQWDOEME YLOL TOV T YOUUEVO
Mooy yvoun. Mirwe yoerdletol avabemdonom;

Yrfote uia avtidpaon TOMADY TEOOWITMY KO
TEOOMTIXOTNTMYV. AVITUTMY RO AVWTEQWY RANQLKDV,
NYOVUEVOY, povoydy xal Aaix®v. "Exmpdowmol g
"ExxAnoioc the Kvmpov, thc ‘EAAGdOC, Thic Zepfiag,
g Bovkyapiag, the Povuaviog, the Odxpaviog xol tig
Pwoiacnal Aol Ay modrertal Yo e mapéupoon,
AAADL YLOL CUYHLVNTIRES PWVES OUUTTALQOOTACEMS RO
duwatohoynuévng dopuapTueios Avo ue TOELS iepdoyes—
TOORELTAL, AEVE, VIO VITOYNPLOVS AQYLETLOROTOVC—
Enavayv dovnunec dnhdoeic. Pvowd eival dunaliwpd
TOVC. AEV YVOEILw TG00 eIMUOLVETS, PLLAOEAPES nal
0edpeoTeC elval. MATmC VTAOYEL RATOLO OROTIUSTNTAL

[ToAlol &vOommoL XaENroV idLa{TEQO YO TO OYETLRO
avarowvmbey 1 Tepdic Zvvedov tic "Exxrinolog the
‘EANGOOC, ®abBhc xal Yy TV oudpmvn €TLOTOAY
ovurapaotdoeng thg Tepdc Kowvdtntoc.

Agv Bo Béhaue vo Eyovue VmoWleg, TLREOVC
AoyLouovg ol AugLoPnTnoelc. AvoTuydS CUMS To
6oa ovufalvouv televtaia OTHV ®OPeQY TATEIOO
nag uag ®dvouv vo Empefatdoovue T VOIS Hac.
Katnyopotvtat oi EEvor mob xatédecav dtopuaQtuoieg
YO THY TEOQUAAXLOY. AEV dxovyetal AMEEN YL SO0V
gvoyMnOnrav amxo tig dwapagtveieg; Natl; Tott
ueponmtodv To uéoa Evnuepwoews; ITAnyv élayiotwv
¢Eapgoemv.

‘O fyovuevog "Egpoaiu mpogpulaxiotnxre. Tamewvd,
HOQTEQLROL ROl EATTLOOPOQA TAQAUEVEL OTO %EAL TOD
Kopudairod. ‘H adnic 0o Tod yivel 06Ea. "Av o0& ndTL
EpToue uE 1oV 16O TOoV NTAY YLt puAdxion; Téte O
Empeme v eival pulaxtopévor hot oi “EAAnvec yui
xdmoia MO e Lwiig tove, Agv dmodeiyOnre éoxneuuévn
amatn. Katnyopndnxraue yuor thv Dmrootiolen nog. Agv
nepd.Lel. Eival xopovuevor #ol pg yalijvio Hmvo oot
ovvineynoov yu a0t Thv tpogpuidxion; Kol udioto
YVOOTOL QOLOOPAOQOL.

Elvou onuovtixd aiotédoEo ujvona 1 ooumvolo Tic
mieopnpiog g ‘EAMnviric tepapylos. Agv yvmeilm
av elval Evoc apuecog TGAENOC TOD LOVALOWOD KAl THS
"Exxinotoc. “Evoc mdvtwg 1edmog UovAng moAeuinic
oapdc eival. ‘H ExnAnoio eivar movayoog, Suvotodg
%ol €vomolog Beondc. ‘O povaylonog €xel ToAMITIUY
TEOOPOEU YWV AETHC, AYLOTNTOC, PLAOXAMOS ROl
iepdtnToC. To Ayiov “Opog 6mmodnmote O€AeL wiot GAAN
avtetdmon. Eival koo yU' adt) TV 2atdatmon,
™V dmoiegomoinon 1dV mavtwy. Aadeim, Drepfdilw
1 dotoy®m; No ug ovyywoeite mov émuévm. "Exw nio
datoBnon 1L avtol o BEANcaV Vo dwafdhovy TOV
nyovuevo Egpoain tod Exavayv 10 ueyoahitepo ®olo
QIO TVEVUOTIANG ATOYEWG.

ADTO €yl nal T ueyahitepen onuacio. Agv vouitete;
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PALM SUNDAY
By St. Ignatius (Brianchaninov).

Rejoice greatly, O daughter of Sion; proclaim it aloud,
O daughter of Jerusalem; behold, the King is coming to
thee, just, and a Savior; he is meek and riding on an ass,
and a young foal. [Zech 9:9]

he prophet of God pronounced this prophecy over four

hundred years before the event that we commemorate
and celebrate today. Having completed His preaching on
the earth, our Lord Jesus Christ made His triumphant entry
into the royal city of Jerusalem, into the city where the true
God was worshipped, a city in most ways Godly. The Lord
made this entry as the King and victor, in order to finish
His service by a decisive exploit: destroying death by death;
removing the curse from the human race by taking this curse
upon Himself. He made His entry into the royal city on the
colt of an ass, whereon yet
never man sat (Lk 19:30), in
order to restore to mankind m
the royal dignity which our f=
forefather had wasted; to &
restore this dignity by as-
cending the cross.

The unbroken colt was |
tamed beneath the won- |
drous Rider. The Apostles |
placed their garments upon |
the colt; great multitudes of 7/l
people ran ahead to meet !
the Lord and walk along-
side Him, shouting in their
ecstasy, Hosanna to the son of David: Blessed is he [the king
(Lk 19:38)] that cometh in the name of the Lord; Hosanna in
the highest. (Mt. 21:9) The Lord is proclaimed King in the
name of the Lord at His own beckoning—not accidentally,
and not by conscious human will. In the course of four days,
those same people who that day proclaimed Him King will
cry, Away with him, away with him, crucify him... We have
no king but Caesar! (Jn 19:15)

What is the significance of the Lord’s riding into Jerusalem
on an unbroken colt? According to the explanation of the holy
fathers, this has a deep, prophetic meaning. The all-seeing
Lord already saw the Jews’ approaching final apostasy from
God. He announced this apostasy even back when the Law
was given to the Israelites on Mt. Sinai, through the lips of
the inspired Law-giver. 7hey have sinned, said Moses of the
Jews’ future sin against the God-Man, as if he were speaking of
something already done. They have corrupted themselves, their
spot is not the spot of His children: they are a perverse and crooked
generation. Do ye thus recompense the Lord? (Deut. 32:5-6) It
is a nation that has lost counsel, neither is there understanding

-
i

GHTRY OF THS LORP J2sUS CHEIST IH

JERUSALEM

in them. They had not sense to understand.: let them reserve these
things against the time to come. (Deut 32:28—29) For their vine
is of the vine of Sodom, and their vine-branch of Gomorrha.

(Deut 32:32). While to the contrary: Rejoice, ye heavens, with

Him—the Son of God—and let all the angels of God worship

Him; rejoice ye Gentiles, with His people, and let all the sons of
God strengthen themselves in Him. (Deut 32:43).

Thus, the entry into Jerusalem upon an unbroken colt is a
repetition of Moses prophecy—not in words, but in sym-
bol. Moses foretold that the Gentiles would rejoice in the
Lord, but the Jews would be rejected. Here, the unbroken
colt, whereon yet never man sat (Lk 19:30), is an image of the
Gentiles. The Apostles’ garments are Christ’s teachings by
which they would instruct the Gentiles, and the Lord seated
Himself spiritually upon the Gentiles, making them God.
He led them into Jerusalem, to the bosom of the Church, to
the eternal city of God not made by the hands of men, to the
city of salvation and bless-
edness. The rejected Jews
were also present there.
With their lips they cried,
“the King of Israel,” but in
their soul, their Sanhedrin,
they had already resolved
to kill the Savior.

Here is another meaning
a4 of the colt of an ass. It is an
{ image of every person who
is led by irrational desires,
deprived of spiritual free-
dom, attached to the pas-
sions and habits of fleshly
life. Christ’s teaching looses the ass from its attachment; that
is, from fulfilling its sinful and fleshly will. Then the Apostles
lead the ass to Christ, place their garments upon it; the Lord
seats Himself upon it and makes His entry upon it into Je-
rusalem. This means that the person who has left his sinful
life is led to the Gospels, and is clothed as if in apostolic vest-
ments, in the most detailed and refined knowledge of Christ
and His commandments. Then the Lord seats Himself upon
him by spiritually appearing to him and spiritually abiding
in him, as it was His good will to promise: He that hath My
commandments, and keepeth them, he it is that loveth Me: and
he that loveth Me shall be loved of My Father, and I will love
him, and will manifest Myself to him. (In. 14:21) And My Father
will love him, and We will come unto him, and make Our abode
with him. (Jn. 14:23)

The Lord’s coming is accompanied by peace surpassing
words and comprehension; peace that is full of grace, and
worthy of the one Who grants it—the Lord. This peace is
not to be compared with the natural rest of fallen man, who
may feel rest and pleasure from fleshly delights, and who

- FALE SUHPAY
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may consider his own insensibility, his own eternal death, to
be rest. The Lord is seated upon the natural qualities of the
person who has submitted to Him and has assimilated His
all-holy teachings; and He leads that person into the spiritual
city of God, the city of peace—into the Jerusalem created by
God, and not by man.

The soul that upholds the Lord is greeted by the Holy Spirit,
Who offers that soul spiritual joy which is incorruptible and
eternal. Rejoice greatly, O daughter of Sion, the daughter of
the Holy Church—because you belong to no one but God.
Proclaim it aloud, O daughter of Jerusalem; behold, the King
is coming to thee, just, and a Savior; he is meek and riding on
an ass, and a young foal (Zech 9:9). You have felt the grace-
filled peace of Christ, and become a daughter of this peace;
you have been renewed with spiritual youth and have come
to know Christ’s Kingdom by experience. The passions are
tamed in you by the grace-filled power of our Lord Who steers
you; your natural qualities cannot break their natural laws,
they cannot go beyond their boundaries and be transformed
into uncontrolled passions!

Taking all your thoughts, feelings and actions from the
Lord, you can and must proclaim the Name of the Lord to
your brethren, and hymn Him in the midst of the Church.
(Pss 21:22) As one born of the Holy Spirit and a daughter of
the Spirit, you are able to behold the spiritual procession of
your King, you are able to behold the righteousness of your
King. He is meek and lowly in heart (Mt 11:29), and He will
guide the meek in judgment, He will teach the meek His ways
(Pss 24:9). Our God is a Spirit which is incomparable to any
created spirit, as He is in all aspects infinitely different from
all creatures. The holy created spirits are His thrones and
chariots. He is seated and rides upon the Cherubim; He is
seated and rides upon those blessed human souls who have
submitted to Him and brought all their natural qualities to
Him as a whole burnt offering. The King rides upon such
souls, and enters the holy city of God, bringing holy souls
into it also. Hosanna in the highest! Blessed is the King of
Israel that cometh.

Amen.

f the truth of something has been revealed in the Word

of God, has been investigated and explained to us by the
Divinely enlightened mind of the saints whom God has
glorified, and has been recognized by the heart in its light
and life-giving effect, then it is a great sin and diabolical
pride of the intellect and heart to doubt it and to be per-
plexed about it.

St. John of Kronstadt

TwO KINDS OF FAITH
By Rev. John S. Romanides (+2001).

uman beings can have two kinds of faith. The first

kind of faith, which has its seat in the mind, is the
reasonable faith of acceptance. In this case, a person ra-
tionally accepts something and believes in what he has
accepted, but this faith does not justify him. When Holy
Scripture says, man is saved by faith alone (Eph 2:8), it
does not mean that he is saved merely by the faith of
acceptance. There is, however, another kind of faith, the
faith of the heart. It is referred to in this way because
this kind of faith is not found in the human reason or
intellect, but in the region of the heart. This faith of the
heart is a gift of God that you will not receive unless God
decides to grant it. It is also called inner faith, which is
the kind of faith that the father of the young lunatic in
the Gospel asked Christ to give him when he said, Lord,
help my unbelief. (Mk 9:24). Naturally, the father already
believed with his reason, but he did not have that deep
inner faith that is a gift of God.

Inner faith is rooted in an (empirical) experience of grace.
And since it is an experience of grace, what would this make
inner faith as far as an Orthodox Christian is concerned?
Inner faith is noetic prayer. When someone has noetic prayer
in his heart, which means the prayer of the Holy Spirit in
his heart, then he has inner faith. Through this kind of faith
and by means of prayer, he beholds things that are invisible.
When someone has this kind of vision, it is called theoria.
Theoria, in fact, means vision.

As a rule, there are two ways for vision to take place.

When a person has not yet attained to theosis, it is still
possible for him to see by means of the prayer that the
Holy Spirit is saying within his heart. After attaining to
theosis, however, he can see by means of #heosis, in which
both this inner faith (i.e., prayer of the heart) and hope
are set aside, and only love for God remains (as a gift
of God). This is what St. Paul means when he says: But
when that which is perfect is come, then that which is in
part shall be done away. (I Cor 13:10 & 13:13). Note that
since faith and hope have fulfilled their purpose and man
has reached the point of seeing God, the source of his
faith and hope, he now simply knows and loves the One
Who is Love.

When the perfect is come, faith and hope are thus done
away, and only love remains. And this love is zheosis. In
theosis, knowledge comes to an end; prophecy is set aside;
tongues, which are in noetic prayer, cease; and only love
remains. St. Paul says this in passages of great clarity and
beauty. The Church Fathers in turn offer interpretations of
these subjects that are indisputably correct. These interpreta-
tions are found throughout the entire Philokolia.
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CHRIST IS RISEN!

Paschal Epistle of St. John Maximovitch, 1940, translated by Nun
Cornelia (Rees).

Pascha, 1940, Shanghai: A large Russian diaspora, forced to
leave behind their homeland; many had lost their dear ones,
and everything they owned, and now lived in want, in a foreign
land. But God gave them a saintly bishop to comfort them,
and keep them in remembrance of the grace and strength of
Holy Orthodoxy.

A member of St. John's Shanghai flock, Nicholas Feodorovich
Isepitov, of Revda, Russia, preserved this Pascal Epistle all his
life, even after his return to the Soviet Union in 1947. It gave
him comfort there also, where more trials awaited him. He gave
this epistle for publication to the Fund for the Canonization
of St. John Maximovitch in Russia, and it is presented here, in
English translation, as a comfort to all.

Trof
Let us arise in the deep dawn,
And instead of myrrh offer a hymn to the Lord.
We forestall the rising of the sun, and hasten in the depth
of night to meet the Sun of Righteousness.

The present night is not an ordinary night! Brighter than
day, it fills our souls with light! The rays of the Sun of the
world illumine us and the whole universe, enlightening all
who come to His light. The warmth poured out through His
rays penetrates all our members, filling our souls with deep
peace, even healing our bodily illnesses. This warmth melts
away our sorrows, and our passions are burned away as by fire.

Enmity and hatred disappear from us, we forget our bit-
terness, and we do not feel our impoverishment. The whole
world becomes different in this holy and only night!

All nature is changed, and everything is filled with warmth
and light. Just as birds of prey hide at the rising of the sun,
and wild beasts disappear into their dens, so does evil flee
from every heart illumined today by the Light which radiates
from the tomb.

Like the morning dew, now are our tears dried away! As
blossoms unfold at the onset of day, enlivened by the sun’s
rays, so do virtues return to us as the Sun rises upon us this
morning.

Let us strive to be wholly illuminated by this wondrous light!
When spring comes, we open all the windows and doors of
our homes, that the warmth may enter and dry the dankness
within. Now the Divine Light can also enter; but it cannot
shine within souls that have closed themselves, and do not
want to be illumined by that Light.

Let us open our souls and hearts! Let us hasten with the
myrrh-bearers, let us come bearing our lamps to Christ, Who
has come forth from the tomb! Even if you are burdened by
sins, do not turn away; for today even those in the bonds of

hell hasten to the Light with joyful feet. Even if you are poor

and haven’t the means to buy candles and myrrh, do not turn
away. Let our hearts and souls burn in place of candles. There
is no impoverishment in the world!

In these past days, we were all called to bring our material
offerings and bodily ascetic labors as myrrh. Now we all are
called to partake of spiritual joy. 7his is the day which the Lord
has made, let us rejoice and be glad in it!

Instead of myrrh and material offerings, lez us bring a hymn
to the Lord. Let us sing the praise of the Father, Son, and
Holy Spirit, God!

Let us open now the doors and windows of our souls and
hearts, that they might be warmed by the rays of the Sun of
Righteousness!

From the outermost border of heaven is His going forth, and
His goal is unto the outermost part of heaven, and there shall
no man hide himself from His heat (Pss 18:6). Now all things
are filled with light: heaven and earth and the nether regions
(Ode 3 of the Paschal Canon). Only we are impenetrable if
we do not want Him!

If you do not feel this radiant joy today, seek the reason
within yourself only.

It would be insane for a man to claim that the sun does not
exist, only because he does not see it from within his tightly
closed and shuttered dwelling. Pitiable is the blind man who
keeps telling everyone that there is no such thing as light,
only because he does not see it! It would look very foolish
for a man to insist that spring has not come, only because no
warmth has penetrated into his locked cellar!

We praise the gentle light, the holy glory of the immortal
Heavenly Father—the Resurrected Lord, crying out to Him
from the depth of our souls, meet it is for Thee at all times
to be hymned!

Then the light of Christ that enlightens all will enlighten
even us, and we shall behold Christ the Sun of Righteousness,
Who shines upon all life!

Christ is Risen!

The Bright Resurrection of Christ,

+ JOHN, Bishop of Shanghai

he perfect man will certainly become the equal of the
angels, as the Lord affirms; but He will do so in the
resurrection of the dead, and not in this present world. Even
then the perfect will not be angels, but equal to the angels (Lk
20:36). This means that men cannot forsake their own nature,
though like angels they can become changeless through grace
and released from all necessity, free in everything they do,
possessing ceaseless joy, love of God, and all that zhe eye has
not seen, and the ear has not heard. (I Cor 2:9).

St. Peter of Damaskos
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DAVID Now HAS A VOICE...
Printed with permission _from Judy Charest, Nashville, TN.

know there is a law against coerced abortions... on the

books anyway. This is my story of what happened to me in
April of 1972. I know there are countless others, who like me,
have been forced into an abortion. My story is unfortunately
not unique.

I was a 16 year old girl from Nashville in a long term relation-
ship with my boyfriend Steve, and living with my mother and
step father. My mother was very ill and my stepfather made
all the family decisions. When I found out I was pregnant,
I knew my stepfather would force me to have an abortion.
But Steve and I had a plan. We hid the pregnancy until I was
past the stage for abortions, or so we thought. We managed
to hide it until I was 5 1/2 months along. Just as we thought,
my step father took me to a doctor for an abortion. He told
my father I was too far along so we thought our baby was safe.

When I was 7 1/2 months, I was awakened at 4:00 AM
and driven in the dead of night
to a hospital in Cookeville, TN.
I knew this had something to do
with the baby but he was kick-
ing, rolling and very much alive.
There was nothing they could do
now!

I was wrong... a nurse came
in to listen for a heartbeat, and
found a very strong heartbeat.
What music to a mother’s ears to
hear the heartbeat of her baby!
But this would be the first and
last time I would hear his heartbeat. No one would answer
my questions about what was going on. I was becoming very
agitated and scared.

Finally a doctor came in and explained in a harsh voice
that he was going to perform a salt saline abortion. I became
uncontrollably upset, I said NO, I screamed NO, I tried
to make the deal that if they would just let my baby live I
would give him up at birth, I tried to get off of the bed, I did
all a 16 year old could until they sedated me and started the
procedure. My labor was 12 painful hours of knowing what
was happening to my baby.

When I gave birth to my son, I begged to hold him but I
was denied even that. Before they took his little burned body
away, | caught a glimpse of his little leg and foot. That is all
I saw of my son. He was dead...

Less than 24 hours later I was taken back to Nashville to
inform my boyfriend they had killed our baby; that I couldn’t
save our son. I was consumed with guilt and sorrow. Being
denied the opportunity to mourn, I was told this was my
fault and I must never tell anyone about this; no one would

understand or ever love me if they knew what “I” had done...
I believed what they told me.

I left Nashville a pregnant teenager, I returned a broken
women, girlfriend, sister, friend, daughter, but most of all a
broken mother.

Steve and I named our son David.

As time passed my world grew darker, the relationship didn’t
make it, I spiraled down into my very own private hell. Years
passed and the birthdays and dreams of what David could
have been haunted me. The maternal instinct that longed to
hold and protect him never left me.

In 2009, after much prayer, I made the decision to find a
way to heal. I wanted to acknowledge that my son existed,
even if for a short time. God was in control and I was headed
for the journey of my life.

God’s perfect timing... the journey begins.

My research on the issue of abortion led me to TN Right to
Life. There I met so many remarkable people who were dedi-
cated to the cause of life and helping women and men just like
me. As I became more involved,
I found out that their legislative
liaison was working on a piece of
legislation along with two great
sponsors called “Freedom from
Coercion Bill” sponsored by Rep-
resentative Susan Lynn and Sena-
tor Jack Johnson. This legislation
would require specific signs in fa-
¥ cilities performing abortions that
| no one was allowed to coerce a
{ women into an abortion against
her will regardless of her age and
there is help for them.

Many are unaware that there is a law against coercion to
protect a mother when she said NO to abortion. This was all
about what happened to me and my son! I was so excited and
wanted to be a part of this historic event. What better way to
heal than to educate the public and legislators about the need
for this bill. I was now bold enough to go public.

I became concerned about finding David’s father and in-
forming him of my actions. I realized that this bill and my
story might get attention in the media. I knew reading about
this in the papers might cause him pain. I had looked for him
over the years without success but amazingly found him just
in time on Facebook. We spoke for the first time in over 30
years , I was able to tell him my plans for the upcoming bill
and my planned involvement. I told him I wanted to give
our son a voice... a voice that had been denied him and save
other babies from the horrible death he had suffered against
the wishes of his own parents. To my relief, he told me that
he supported me 100% and would stand with me though the
process!! We would stand together for our son.
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For the next 3 months we walked the halls of the Legislative
Plaza and told our story to anyone who would listen . We
sat through countless meetings in the House and Senate to
follow this bill. I went to many county chapter meetings
of Right to Life to tell our story and encourage their work.
I spoke at their annual Rally for Life reliving the story I
hid for years...the time was right. The story must be told
and the truth uncovered. Finally I felt I was able to act on
behalf of my son.

On March 31%, 2010 both the House and the Senate passed
the Freedom From Coercion Act in a historic vote!

For the first time in 37 years Steve and I felt that we had
given a sort of rebirth to our son. David’s voice had been
heard! On April 19th, two days after the date of David’s birth
and death, the TN Governor signed the bill into law.

David’s voice will now be heard in every abortion facil-
ity, doctor’s office and hospitals that perform abortions. As
women read the required sign that...

It is against the law for anyone, regardless of the person’s
relationship to you, to coerce you to have an abortion. By
law, we cannot perform an abortion on you unless we have
your freely given and voluntary consent. It is against the
law to perform an abortion on you against your will. You
have the right to contact any local or state law enforcement
agency to receive protection from any actual or threatened

criminal offense to coerce an abortion.
Our son, David, finally has a voice...

be terror stricken as if we had to overcome the disaster
in our own strength; both our counsel and our strength is
Christ, and through Him we can do all things, and without
Him nothing. It is He Who, to confirm the preachers of the
Gospel and the ministers of the mysteries, says, Lo, [ am
with you always, even unto the end of the world. (Mt 28:20).
And again He says: These things I have spoken unto you, that
in me ye might have peace. In the world ye shall have tribula-
tion: but be of good cheer; I have overcome the world.(Jn 16:33).
Thus, the promises, which are as plain as they can be, we
ought not to let any causes of offense to weaken, lest we
should seem ungrateful to God for making us His chosen
vessels, since His assistance is powerful as His promises are
true.

St. Leo the Great

BEARING THE “ FEAR OF SHAME”
IN CONFESSION

From the book, “Remember Thy First Love” by Archimandrite
Zacharias Zacharou.

Question: In tak-
ing the steps which
you have presented
to us, the most dif-
ficult thing, I think,
is to overcome the
fear of shame. This
is what I try to do
in my parish. Peo-
ple will not come to
confession although
their souls are burdened and things are driving them crazy,
because they cannot overcome the shame to admit their sins.
How do you lead people in this direction?

Answer: | think that the strength to bear shame is a gift from
God. When I was a young and inexperienced spiritual father,
Elder Sophrony told me to encourage the young people to
confess precisely the things of which they are ashamed, for if
they learn to do so, shame is transformed into strength against
the passions, and they will overcome sin.

This is precisely what occurred in the person of Zacchaeus.
He bore shame voluntarily, and the Lord, Who was on His
way to Jerusalem in order to suffer the Cross of shame, saw
Zacchaeus bearing shame for His sake and recognized in him a
kindred spirit. Zacchaeus had put himself prophetically in the
way of the Christ, in the way of the Cross, and in a prophetic
way the mystery of the Cross and Resurrection of Christ was
activated in the heart of Zacchaeus. His heart was enlarged
and he was able to enter into the power of faith. Christ has
saved us through the Cross of shame, so when we suffer shame
for His sake He considers this as gratitude, and in return He
transmits to us His grace which regenerates our life.

This is exactly what happens in confession. Those who
confess sincerely and take upon themselves the same for their
sins are regenerated. But those who shrug their shoulders
and say, “Nothing special, the usual things...”, they do not
bear any shame, their heart remains unmoved, and they
hardly receive any benefit. But those who, with shame and a
contrite heart, strip their souls naked before God and before
another mortal, of like passions (Acts 14:15) with them, that
shame of theirs really finds the heart, humbles it and brings
it to the surface. This then, opens the heart to receive the
grace of regeneration, of consolation.

We see this in the life of many that come to us: the greater
the shame they bear with contrition, accusing themselves
before God, the greater the grace they receive to amend their
lives and make a new beginning.
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THE CUP OF CHRIST

By St. Ignatii Brianchaniov, from “Saint Ignatii Brianchaniov, vol.
1, p. 544 [re-printed by request—originally published in the April
2005 issue of “Orthodox Heritage).

Two beloved disciples asked the Lord for thrones of glory.
He gave them His cup: Ye shall drink indeed of my cup.
(Mt 20:23)

he Cup of Christ is suffering. To those who drink from

it on earth, the Cup of Christ grants participation in
Christ’s Kingdom of grace; it prepares for them the thrones
of eternal glory in heaven.

We stand in silence before the Cup of Christ; no man can
complain about it or reject it; for He who commanded us to
taste it, first drank of it Himself.

O tree of the knowledge of good and evil! You killed our an-
cestors in Paradise, you deceived them by
the delusions of sensual pleasure and the *
delusions of reason. Christ, the Redeemer
of the fallen, brought His Cup of salvation
into this world, to the fallen and to those
who are exiled from Paradise. The bitter-
ness of this Cup cleanses the heart from
forbidden, destructive and sinful pleasure;
through the humility flowing from it in
abundance, pride of understanding on
the carnal level is mortified. To him who
drinks from the Cup with faith and pa-
tience, the eternal life which was and still
is lost to him by his tasting of forbidden
fruit will be restored.

I will accept the Cup of Christ, the cup of
salvation. (Pss 116:13). The cup is accepted
when a Christian bears earthly tribulation &
in the spirit of humility learned from the Gospel St. Peter
turned swiftly with a naked sword to defend the God-Man,
who was surrounded by evil doers; but the meek Jesus said
to Peter: Put up thy sword into the sheath: the cup My Father
hath given me, shall I not drink it? (Jn 18:11). So you too, when
disaster surrounds you, should comfort and strengthen your
soul, saying: 7he Cup which my Father hath given me, shall I
not drink it?

The Cup is bitter: at first sight all human reasoning is con-
founded. Surmount reason by faith and drink courageously
from the bitter Cup: it is the Father who gives it to you, He
who is all good and all wise. It is neither the Pharisees, nor
Caiaphas, nor Judas who prepared the Cup; it is neither Pilate
nor his soldiers who gave it! 7he cup which my Father hath
given me, shall I not drink it?

The Pharisees think evil, Judas betrays, Pilate orders the
unlawful killing, the soldiers of the government execute his
order. Through their evil deeds all these prepared their own

true perdition. Do not prepare for yourself just such perdition
by remembering evil, by longing for and dreaming of revenge,
and by indignation against your enemies. The heavenly Father
is almighty and all-seeing: He sees your afflictions, and if He
had found it necessary and profitable to withdraw the Cup
from you, He certainly would have done so.

The Lord, as the Scriptures and Church history testify, has
often allowed afflictions to befall His beloved, and often
warded off afflictions from them, in accordance with the
unfathomable ways of Providence. When you are faced with
the Cup, turn your gaze from the people who give it to you;
lift your eyes to Heaven and say: 7he Cup which my Father
hath given me, shall I not drink it?

I will take the cup of salvation. I cannot reject the Cup,
the promise of heavenly and eternal good. The apostle of
Christ teaches me patience when he says: ...we must through
much tribulation enter into the Kingdom
of God. (Acts 14:22). How can one reject
the Cup which is the means of attaining
this Kingdom and growing within it? I
will accept the Cup the gift of God. The
Cup of Christ is the gift of God. The great
Paul writes to the Philippians: For unto
you it is given in behalf of Christ, not only
to believe on him, bur also to suffer for his
sake. (Phil. 1:29).

You receive the Cup which seemingly
comes from the hand of man. What is
it to you whether the bearer of the Cup
acts righteously or unrighteously? As
a follower of Jesus, your concern is to
act righteously; to receive the Cup with
thanksgiving to God and with a living

. # faith; and courageously to drink it to the
dregs. In receiving the Cup from man, remember it is the
Cup of Him who is not only innocent but all-holy. Thinking
on this, remind yourself and other suffering sinners of the
words that the blessed and enlightened thief spoke when he
was crucified on the right hand of the crucified God-man:
Jfor we receive the due reward of our deeds...
me when thou comest into Thy Kingdom. (Lk 23:41-42). And
then, turning to the people, you will say to them: Blessed are
you who are instruments of the righteousness and of the mercy of
God, blessed are you henceforth and forever more! And if they
are not in a fit state to understand and receive your words,
do not cast your precious pearls of humility under the feet
of those who cannot value them, but say these words in
thought and heart. By this alone will you fulfill the com-
mandment of the Gospel which says: Love your enemies, bless

them that curse you... (Mt 5:44).

Pray to the Lord, on behalf of those who have insulted and

outraged you, that what they have done for you should be

Lord, remember
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repaid by a temporal blessing and eternal reward of salvation,
and that when they stand before Christ to be judged, it should
be counted to them as if it had been an act of virtue. Although
your heart does not wish to act in this way, compel it to do
so: because only those who do violence to their own heart
in fulfilling the commandments of the Gospel can inherit
Heaven. If you have not the will to act this way, then you
have not the will to be a follower of the Lord Jesus Christ.
Look deep within yourself; consider searchingly: have you
not found another teacher, the teacher of hatred the devil
and fallen under his power?

It is a terrible transgression to offend or to oppress one’s
neighbor; it is a most terrible transgression to commit murder.
But whoever hates his oppressor, his slanderer, his betrayer, his
murderer, and whoever thinks ill of them and takes revenge
on them, commits a sin very near to their sin. In vain does
he pretend to himself and others that he is righteous. Every-
one who hates his brother is a murderer of man, proclaimed
Saint John, the beloved disciple of Christ: Whosoever hateth
his brother is a murderer: and ye know that no murderer hath
eternal life abiding in him. (1 ]n 3:15).

A living faith in Christ teaches one to receive the Cup of
Christ, and the Cup of Christ inspires hope in the heart of
him who receives it; and hope in Christ gives strength and
consolation to the heart. What torment of hell to complain
or to murmur against the pre-destined Cup from above!
Murmuring, impatience, faintheartedness and especially
despair are sins before God; they are the ugly children of
sinful disbelief.

It is sinful to complain of neighbors when they are the
instruments of our suffering; still more sinful is it when we
cry out against the Cup that comes down to us straight from
Heaven, from the right hand of God. He who drinks the
Cup with thanksgiving to God and blessings on his neighbor,
achieves holy serenity, the grace of the peace of Christ. It is
as if already he enjoys God’s spiritual Paradise. Temporal
suffering has no importance in itself; we lend it significance
because of our attachment to the earth and to all corruptible
things, and through our coldness towards Christ and eternity.

You are prepared to bear the bitter and repellent taste of
medicines, the painful amputation and cauterization of
your limbs, the long drawn out suffering of hunger, and
prolonged seclusion in your room; you are prepared to bear
all this to restore lost health to your body, which after it is
healed will certainly become ill again, and will certainly die
and become corrupt. Bear then the bitterness of the Cup of
Christ which brings healing and eternal beatitude to your
immortal soul.

If the Cup appears to you to be unbearable, deadly, then it
reveals that, although you bear Christ’s Name, you do not
belong to Christ. For the true followers of Christ, the Cup of
Christ is the Cup of joy. Thus the holy apostles, after having

been beaten before the gathering of the elders of the Jews,
went out from the presence of the council rejoicing that they
were counted worthy to suffer shame for the Name of the
Lord Jesus: And when they had called the apostles, and beaten
them, they commanded that they should not speak in the name
of Jesus, and let them go. And they departed from the presence
of the council, rejoicing that they were counted worthy to suffer
shame for his name. (Acts 5:40-41).

The righteous Job heard bitter news. Tiding after tiding
came to pierce his steadfast heart; the last of these was the
hardest all; his sons and daughters had been struck down
suddenly by a cruel and violent death. In his great sorrow,
the righteous Job rent his clothes and sprinkled his head
with ashes. And then, in submissive faith, he fell down
upon the ground, and worshipped the Lord saying: / myself
came naked from my mother’s womb, and naked shall I return
thither: the Lord gave, the Lord taketh away: as it seemed good
to the Lord, so has it come to pass; blessed be the name of the
Lord. (Job 1:21).

Entrust your heart in simplicity to Him by whom all the
hairs of your head are numbered. He knows the measure of
the healing Cup that you should be given. Look often on Jesus
standing before those who put Him to death; He was deliv-
ered to death, to be slain as a defenseless sheep. Do not take
your eyes from Him, and your suffering will be transformed
into heavenly spiritual sweetness. The wounds of your heart
are healed with the wounds of Jesus. Suffer ye thus far, said
the Lord to those who wished to defend Him in the garden
of Gethsemane, and He healed the ear that had been struck
off. (Lk 22:51). Thinkest thou, replied the Lord to him who
had tried to take the Cup from Him, that I cannot now pray
to my Father, and He shall presently give me more than twelve
legions of angels? (Mt 26: 53).

In the time of misfortune do not seek the help of man; do
not lose precious time. Await help from God: by His com-
mand and in His own time will people come to your help.
The Lord remained silent before Pilate and Herod, He made
no attempt to justify Himself. You must imitate His holy and
wise intention of certain conviction.

Whether the cup comes to you as a gradual gathering of
clouds, or as suddenly as a furious whirlwind, say to God,
Thy will be done. You are a disciple, follower and servant of
Jesus. Now Jesus said: If any man serve me, let him follow me;
and where [ am, there shall also my servant be. (Jn 12:26). But
Jesus spent His life on earth in sufferings; He was persecuted
from His birth to the grave; from the time of His swaddling
clothes malice was preparing for Him a violent death. Nor
was malice satisfied by achieving such an aim, but tried to
uproot the very remembrance of Him from the earth.

In following Him, all the chosen of our Lord pass by the
road of temporary suffering to blessed eternity. While bodily

pleasures dominate us, it is impossible that a spiritual state
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should also prevail in us. That is why our Lord ceaselessly
offers His Cup to those He loves, so as to keep them in
deadness to the world and to enable them to live the life
of the Spirit.

St. Isaac the Syrian said: 7he man who is sent unceasing sor-
row is known to be especially under God’s care. Pray to God,
that He may avert all calamities and every trial from you;
but when sorrows come of themselves, do not be afraid of
them, do not think that they have come by chance, or by
force of circumstance. No, they are allowed by the inscrutable
Providence of God. Filled with faith, and the fortitude and
magnanimity born of it, swim fearlessly amidst the darkness
and howling storm into the peaceful harbor of eternity; the
unseen hand of Jesus Himself will guide.

With reverent and deep reflection, learn the prayer which
our Lord offered to His Father in the garden of Gethsemane
during the heavy hours of suffering that came to Him before
His Passion and Death on the Cross. With this prayer, meet
and conquer every sorrow. O my Father, prayed our Savior,
if it be possible, let this cup pass from me: nevertheless not as I
will, but as Thou wilt. (Mt 26:39) Pray to God to avert mis-
fortunes, and at the same time renounce your own will, as
being a sinful, blind will; entrust those nearest to your heart
to the all-holy and all-wise will of God. Wazch and pray, that
ye enter not into temptation: the spirit indeed is willing, but the
flesh is weak. (Mt 26:41) When you are surrounded by afflic-
tions, pray more often, that you may draw the special grace
of God towards you. Only with the help of special grace are
we able to surmount temporal misfortunes.

When you receive from Heaven the gift of patience, be
attentive and vigilant over yourself, so as to hold and keep
within yourself the grace of God, lest sin should creep un-
noticed into your soul or body and drive away this grace. But
if with carelessness and inattention you let sin enter within
you, and particularly the one sin to which your weak flesh
is specially addicted, and which stains the body and soul,
then grace will depart leaving you stripped and lonely. Then
sorrow, given to you for your salvation and perfection, will
trample heavily on you, will crush you with sadness, depres-
sion, despair, and like someone who holds the gift of God
without due reverence to the gift.

Hasten to bring back your heart to purity in true and
resolute repentance, and through purity to the gift of pa-
tience, since this gift of the Holy Spirit reposes only in the
pure. The holy martyrs sang a song of joy in the midst of
the fiery furnace, when walking on nails, on sharp swords,
sitting in cauldrons of boiling water or oil. So also will your
heart rejoice when by prayer you have drawn to yourself the
comfort of grace, and kept it within by constant watch over
yourself. Then your heart will sing amidst misfortunes and
terrible misery, with a joyful song of praise and thanksgiv-

ing to God.

The mind, purified by the Cup of Christ, is endowed with
spiritual vision; it begins to see the all-embracing Provi-
dence of God, invisible to the carnal mind; to see the law
of corruption in all things mortal; to see near at hand the
immensity of eternity; to see God in His great works, in
His creation and re-creation of the universe. The earthly life
then comes to seem like a quickly-ending pilgrimage, whose
events are dreams, whose blessings are but brief visual delu-
sions, short-lived because of the perilous misconceptions of
the mind and heart.

What fruit does temporary suffering bear for eternity? When
Heaven was shown to the Apostle John, with an innumerable
gathering of bearers of light dressed in white and celebrating
their salvation and blessedness before the throne of God, one
of the dwellers in Heaven asked him: What are these arrayed
in white robes? And whence came they? And I said unto him,
says Saint John the Divine, my Lord, Thou knowest. Then the
dweller in Heaven answered St. John, 7hese are they which
came out of the great tribulation, and have washed their robes,
and made them white in the blood of the Lamb. Therefore are
they before the throne of God, and serve him day and night in
his temple; and he that sitteth on the throne shall dwell among
them. They shall hunger no more, neither thirst anymore; neither
shall the sun light on them, nor any heat. For the Lamb which
is in the midst of the throne shall feed them, and shall lead them
unto living fountains of water: and God shall wipe away all tears
[from their eyes. (Rev 7:13-17)

Withdrawal from God is eternal torment in hell, eternal
contact with the devil and devilish people; with flames, bit-
ter cold, the gloom of Gehenna; that is what may be truly
described as suffering. That is torment, great, terrible and
insupportable. Over-indulgence in the sweetness of earthly
pleasures leads to great eternal suffering. The Cup of Christ
saves from this torment whoever drinks from it with thanks-
giving and praise to the all-blessed God who, through the
bitter Cup of temporal suffering, gives man His boundless
and eternal mercy.

he four affections of the soul (anger, desire, pleasure,

and fear) are like four horses that are unmanageable
when the chariot begins to move. Similarly the soul, weighed
down by its perishable body, hardly knows herself. It is as
if brute beasts seized control of a chariot, and its powerless
occupant, amid flying fears, is hurled and jolted about until
the bodily passions are taken in hand and calmed by the
power of the Word. This foresight of the Word is like that
of a skilled driver; without it the soul, although not in itself
liable to death, can experience difficulties from disturbance
in the mortal body conjoined to it.

St. Ambrose of Milan
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HIEROMARTYR GREGORY V OF
CONSTANTINOPLE (+1821)

Commemorated April 1 0.

St. Gregory V, Archbishop of Constantinople was the
234 Patriarch of Constantinople and occupied the Pa-
triarchal throne three times (1797-1799, 1806-1808, 1819-1821
AD). During this time Greece was under the harsh Turkish
yoke, but many Greek patriots lived in the hope of winning
national independence. They found a brave champion for
freedom, the Holy Patriarch Gregory V.

In 1818, St. Gregory became a member of the Filiki Eteria
(Friendly Society) that was preparing for a revolt against the
Turkish rule. However, when Alexander Ypsilantis crossed
the Prut River, starting the ' b -
Greek revolt in Romania, | &+
Gregory felt it necessary [*4
to excommunicate him to [
protect the Greeks of Con- | 4
stantinople from reprisals 55
by the Ottoman Turks.

For modern Greece, @ !
March 25t is both the
Feast of the Annunciation
and Greek Independence | &
Day. A review of archives
for American accounts of |

the Greek War of Indepen- | 5 e —
dence in 1821 uncovered The sealed gate at the Ph
quite a few reports from
various newspapers and
journals; the single event,
however, that received the
most attention seems to
have been the martyrdom
of Patriarch Gregory V of Constantinople. This took place
at the very outset of the Greek Revolution, and was a direct
Turkish response to the initial rebellion.

Patriarch Gregory was murdered on Pascha, in April,
but the news didn’t start to trickle into the United States
until the summer. Here’s the first report discovered, from
the Connecticut Gazette (7/11/1821): “Constantinople is
a scene of disturbance and massacre. The grand Seignor,
to revenge the insurrection in his northern provinces, has
had recourse to the most dreadful reprisals. The Greek
Patriarch has been strangled, and four Archbishops have
been massacred.”

The Religious Intelligencer (8/4/1821) soon published
a fuller report. This account was sent from Vienna on
May 17th, and later appeared in several other American
periodicals.

'.’_'-'- =i ® f

ar, also known as “Kin Kapisi”
(the Grudge Gate). The gate was sealed in memory of
Patriarch Gregory V who was hanged front of it in 1821.
The next Patriarch declared: “Until a Turkish sultan or
statesman or Seyhulislam (religious leader) is hanged from
of it, this gate shall remain sealed.”

Letters from Constantinople on the 25th April, give a de-
plorable picture of the state of things there. On Pascha
Sunday, April 23, when Gregory, the patriarch of Constan-
tinople, 74 years of age, was just going to serve Liturgy in
the Patriarchal Chapel, he was seized by order of the Sultan,
and hanged at the door of the temple; a mode of death which
in the eyes of all the Greeks is the most infamous, and must
therefore excite boundless hatred.

The letters inform that all the Archbishops and Bishops

who were in the Church on account of the celebration of
Easter, were either executed or thrown into prison. The
congregation fled out of the Church to the neighboring
houses of the priest, but many were murdered by the en-
raged populace.
The cruel fate of the Patriarch appears to be less merited,
g as he had, only on the 215
of March, solemnly pro-
claimed in the Chapel,
“encouraging” the ban of
the Church against all the
L Greeks who attempted to
& withdraw from the Turkish
yoke. In the formal anath-
= ema published on this oc-
| casion, he had (by compul-
sion) made use of the Holy
Gospel to impress upon the
Greeks that their Turkish
Governors were appointed
by God.

Nothing particular was
proved respecting the mo-
tives for the execution of
the Patriarch. But as Bish-
op Nicholas, of Trepolis,
in the Moria, leader of the
Greeks and Maniotes there in arms against the Turks, is
brother to the murdered Patriarch, it is supposed that the
Turks also suspected the venerable old man. But it is certain
that this execution would excite the utmost desperation
among the Christians throughout Greece. It is worthy of
remark, that all the Greek bishops who concurred in signing
the anathema, languished in prisons, and several shared the
fate of their Patriarch.

A note that follows the letter adds, “Several have since
done so, and the Greek churches at Constantinople have been
destrayed.” According to the official website of the Ecumeni-
cal Patriarchate, “For three days, his [Gregory’s] body rested
thus hanging, receiving the mockings of the angry crowd. A
group of Jews bought the corpse and circulated it round the
city, before throwing it in the Ceratius gulf. Fortunately,
captain Nicholas Sklavos, found his relic in the sea, and
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transferred it secretly to Odessa, where it was buried in the
Greek Church of the Holy Trinity.” In 1871, Gregory’s relics
were translated to Athens.

On October sth, the Christian Register printed a July 20th
letter from Paris, offering some background on Patriarch
Gregory:

Gregory, the pious and venerable Patriarch of Constanti-
nople, who lately fell a victim to the infatuation and revenge
of the populace, in the 74t year of his age, was a native of
Peloponnesus. He was first consecrated to the Archepiscopal
See of Smyrna, where he left honourable testimonials of his
piety and Christian virtues. Translated to the Patriarchal
throne of Constantinople, he occupied it at three distinct
periods, for under the Musselman [Muslims] despotism was
introduced and perpetuated, the anti-canonical custom of
[frequently changing the head of the Greek clergy.

During his first Patriarchate he had the good fortune to
save the Greek Christians from the fury [N .
of the Divan, who had it in contempla- |\
tion to make the people responsible for §
the French expedition into Egypt. He
succeeded in preserving his countrymen
from the hatred of the Turks, but he was
not the better treated for his interposi-
tion; the Turkish government banished
him to Mount Athos. Recalled to his See
some years after, he was again exposed to
great danger in consequence of the war
with Russia; and on the appearance of an
English fleet off Constantinople, the Pa-
triarch was exiled anew to Mount Athos,
and once more ascended his throne, on |
which he ended his career.

This Prelate invariably manifested the most rigid observance
of his sacred duties; and in private life he was plain, affable,
virtuous, and of an exemplary life. 1o him the merit is ascribed
of establishing a patriarchate press. He has left a numerous
collection of pastoral letters and sermons, which evince his
piety and distinguished talents. He translated and printed in
modern Greek, with annotations, the Epistles of the Apostles.
He lived like a father, among his diocesans, and the sort of
death he died adds greatly to their sorrow and veneration for
his memory. This Prelate had not taken the least share in the
insurrection of the Greeks; he had even pronounced an anath-
ema against the authors of the rebellion; an anathema dictated
indeed, by the Musselman’s sabres, but granted to prevent the
effusion of blood, and the massacre of the Greek Christians.

The dates of these reports give a sense of the state of global
communications in the early 19th century. Patriarch Greg-
ory was killed in April, but news didn’t reach the US until
July. The May 17th report from Vienna wasn’t published in
America until August 4th; the July 20th Paris letter made its

first appearance on October sth. Another bit of news, dated
September 12th and sent from St. Petersburg in Russia, was
published in the Washington Gazette on December 4:

The Court Gazette of today contains a long recital of the
solemn interment of the Patriarch of Constantinople. It con-
cludes with these words: — “It is in this manner that by order
of Alexander I, Emperor of all the Russias, the last duties of
Christian faith and charity, have been rendered to a holy
Patriarch of the orthodox oriental Greek Church, Gregory,
who suffered martyrdom.” This declaration formally denies
the assertion of the [Turkish] Porte, in its answer to the
Russian ultimatum, that the Patriarch was guilty of treason.

The American media — particularly the various Protestant
journals—often held the Orthodox in rather low regard,
viewing them as superstitious, backward idolators. I was
somewhat surprised, then, to see Patriarch Gregory treated
w1th such respect and admiration. I have not found a sin-

0 gle American account of the Patriarch
* which was critical of him, or decried his
| role as a hierarch, or anything.

It is noteworthy that, when some tried
to convince him to flee Constantinople
to save himself, the good shepherd re-
sponded: “They are trying to get me to
- flee. A sword will be drawn at the loins
of Constantinople and the rest of the
cities of Christian eparchies. You wish
however that, vested, I take refuge in a
ship or be locked in a house and never
be a beneficial Ambassador, that I would
then hear how the executioners hacked

ﬁ! apart the abandoned people. Never! For
“% this [ am Patriarch, that I may save my
Nation, but never however will they perceive anything other
than the faith portrayed on my face. The Greeks, the men
of battle, will fight with greater zeal, until they soon will be
granted victory; of this I am certain. Look with patience if
what I am saying comes true. Today (Palm Sunday) we will
eat fish, but after a few days and likely this week the fish
will eat us...Yes, why shouldn’t I become food for animals,
I will never accept fleeing to Odessa, or Kerkyra or Ancyra,
passing among people pointing their fingers saying: “Here
comes the killer Patriarch.” If my Nation is saved and tri-
umphant, then I will accept incense of praise and honors,
for I paid my debt...I go wherever my nous, the great people
of the Nation and Heavenly Father call me, the martyr of
human deeds.”

Patriarch Gregory was hanged just a few days after this
statement over the gate of the Phanar, the Patriarchal
church. The gate was welded shut after Gregory’s death,
and it remains sealed to this day, a memorial to the mar-
tyred Patriarch.
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ON THE GREAT FAST
By St. Theodore the Studite.

Brethren and fathers, fasting is good if it possesses its own
special characteristics, which are to be peaceable, meek, well-
established, obedient, humble, sympathetic and all the other
forms of virtue. But the devil hurries to suggest the opposite to
fasters and to make them insolent, angry, bad-tempered, puffed
up, so as to produce hurt more than gain.

But let us not be ignorant of his plans, but continue our path
peaceably, gently, meekly and steadfastly bearing with one an-
other in love, knowing that this is what is acceptable to God;
for though you bend your neck double like a hoop and smother
yourself with sackcloth and ashes, if these qualities are lacking
to you, you would not be well-pleasing to him. Because while
fasting batters and wastes the body, it clears the soul and makes
it flourish. For as much as our outer nature is perishing, by so
much the inner is being renewed day by day. And our light af-
fliction, which is but for a moment, is working for us a far more
exceeding weight of glory.

Thus, looking at the reward, let us bear the toils of virtue with
long-suffering, giving thanks to the God and Father who has
qualified us to be partakers of the inheritance of the saints in
the light. He has delivered us from the power of darkness and
translated us into the kingdom of the Son of his love.

Do we not commune each day of his immaculate body and
blood? What could be sweeter and more filled with enjoyment

than this, since those who partake with a pure conscience will
obtain eternal life? Do we not converse each day with the godly
David and the other Holy Fathers through taking in the read-
ings? What could bring greater consolation to the soul? Have
we not broken off contact with the world and with our relatives
according to the flesh?

Again is anything more blessed or higher than this? For our
citizenship is in heaven, from which we also eagerly wait for the
Saviour, the Lord Jesus Christ, who will transform our lowly
body that it may be conformed to his glorious body, according
to the working by which he is able even to subdue all things to
Himself. And so, my brothers, let us rejoice and be glad as we
repudiate every pleasure.

All flesh is grass, and all human glory like the flower of the
grass. The grass withered and the flower faded, but the work of
virtue endures for ever.

Is anyone among you suffering? As the brother of God says, let
him pray. Is anyone sad? Let him sing psalms. Is anyone tempted
by evil passion (since the tempter is always at work)? Let him
endure patiently as he listens to the one who says: Lez us recall
that blessed is the one who endures tempration; for when he has
been proved, he will receive the crown of life which the Lord has
promised to those who love him. And, if you know these things,
blessed are you if you do them, said the Lord, to whom be glory
and might, with the Father and the Holy Spirit, now and for
ever and to the ages of ages.

Amen.




