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A MOST GLORIOUS

MYSTERY

A homily on the Nativity of our Lord and
Savior by Archbishop Philaret (+1985).

A strange and most glorious mystery
do I behold: the cave is Heaven; the
Virgin, the throne of the Cheru-
bim; the manger, the place wherein
lay Christ God Whom nothing can

contain...

1o

Wlth these sacred words, in which

the glad tidings of the great mys-
tery of the Son of God are proclaimed,
the Holy Church solemnly announces
the radiant days of the feast of the
Nativity of i
Christ.

They were
heard first
long before
the feast itself, .\
on the eve of
another great
feast—rthe
Entrance into
the Temple of
the Mother of Il ‘
God. And thereby the Church begins
quite early on to prepare Her children
to greet the Feast of the Nativity in a
ficting manner

And if the holy hierarch Gregory the
Theologian, speaking of our great feasts,
refers to them as mysteries, thereby in-
dicating the richness of their spiritual
content and the exalted mysteries of
the Faith which are disclosed therein,
then perhaps this profound thought of
the oecumenical teacher may be even
more aptly applied to the feast of the
Nativity of Christ, which is called
strange and most glorious mystery. And
Paul, the preeminent Apostle, speaking
in brief of the essence of our Christian
evangelical task, said: Great is the mys-

tery of godliness: God was manifest in the
flesh. (1 Tim 3:16).

Blessed was the night of the Nativity.
In the fields of Bethlehem the flocks
grazed peacefully. And round about
them were the shepherds, keeping watch
over their flocks by night. (Lk 2:8). There
is a tradition, according to which these
humble and faithful laborers were con-
versing on the peaceful night about the
exact time of the advent of the Mes-
siah, the Saviour of the world. And
suddenly the angel of the Lord stood
before them, and the glory of the Lord
shone round about them.

Man cannot encounter denizens of
the world above without experienc-
Ha ing fear and
trembling;
and the shep-
herds
| sore  afraid.
Yet with what

were

ald begin his
» good tldmgs>

behold, 1 brzng
you good tidings of great joy, which shall
be to all people. (Luke 2:10). And this
great, this sacred joy the Church has
received, and preserved, and proclaims
to Her faithful children yearly dur-
ing the radiant days of the Nativity
of Christ.

Well nigh two thousand years have
passed. For two thousand years the
Holy Gospel has been proclaimed to
the world; and therein the Church,
yearly, over and over again, announces
the glad tidings of the birth of Christ
and takes up the angels’ doxology: Glo-
ry to God in the Highest, and on earth
peace, good will among men. (Lk 2:14).
But does contemporary humanity pay
it any heed?
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On the night of Christ’s birth when Heaven came down to
earth and earth became Heaven, in that God appeared on it
incarnate, only the lowly shepherds of Bethlehem heard the
angelic doxology and worshipped the Newborn, according
to the Gospel. All the rest of mankind slept a deep sleep, un-
aware of the great event that had taken away our sorrow-filled
and trying days; many are those who sleep a sound spiritual
sleep from which they do not wake, who do not hearken to
the good tidings of the Church! They pay no heed to the
angels’ song; it does not touch them. And if it reaches them
in church, it leaves no trace in their souls; they are lost in
earthly vanity and are not mindful of heaven.

The holy angels sang of peace, and on earth peace... Truly
it is thus! For He Whom the Prophet called #he Prince of
Peace came to earth: He came Who, when He bid farewell
to His beloved disciples, said to them; Peace I leave with you;
My peace I give unto you. (Jn 15:27). Oh, if only mankind,
which has lost peace, yet yearns for it and seeks after it,
would but listen to these holy words of the Prince of Peace
and ponder on them!

When the faithful Christians see the desperate attempts
and efforts of the children and sages of this age to establish
peace on earth in our time, they bring to mind the dread-
ful prophecy of the Prophet: 7here is NO PEACE, saith my
God, for the wicked. (Isa 57:21). Nay, nor shall there be! And
pathetic are all the attempts of the lovers of peace to attain
an external peace!

It is not for naught that the Lord, after speaking of the
peace which He bestows upon His disciples, added: Noz as
the world giveth, give I unto you. (Jn 14:27). And the Gospel
tells us plainly that the Lord has said of the outward (politi-
cal) peace for which the learned men of this age are striving:
Think not that I am come to send peace on earth; I came not

to send peace, but a sword. (Mt 10:34). Therefore, in vain are
the reproaches of those who maintain that Christianity has
“failed,” that it has promised men peace, but has not deliv-
ered it. For the angels chanted on the night of the Saviour’s
birth, and the Saviour Himself spoke, not of an outward
peace, but of a spiritual peace, a peace between God and
man, the peace of one’s conscience, an inner peace. The Lord
never promised an external peace; on the contrary, having
foretold wars and rumors of wars, He added: See thar ye be
not troubled: for all these things must come to pass, but the end
is not yet. [7] For nation shall rise against nation, and kingdom
against kingdom: and there shall be famines, and pestilences,
and earthquakes, in divers places. (Mt 24:6-7). He tells us that
on earth there will never be that outward, political peace
for which the propagandists are screaming.

The world is blind, has lost its senses, is entangled in its
own passions and errors. Oh, if you could now but behold,
see the light of knowledge, and understand what advances
peace and your salvation.

Yet, alas! This is hidden from your eyes, for over them
lies the impenetrable blindfold of vanity and the pas-
sions. The light of knowledge of God shines forth from
the manger of Bethlehem, yet you do not perceive it; He
Whose good pleasure it was to lie in that manger cries out
to you: Come unto Me, all ye that labor and are heavy laden,
and I will give you rest (Mt 11:28)--but you pay no heed
to this saving call; you follow after your own wise men,
of whom the word of God said long ago that “professing
themselves to be wise, they became fools (Rom 1:22). And
with yet greater and greater clarity, one senses in you the
fetid breath of the approach of the one who will rise up
before you as the full and dreadful incarnation of evil, sin
and opposition to God.
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Once, in the early days of the spreading of Christianity,
the holy Apostle Peter, warning the first Christians, cried
out: Save yourselves from this perverse generation. (Acts 2:40).
By perverse generation the Apostle had in mind the impla-
cable foes of Christ among the Jewish nation, as well as the
entire pagan world, which to a great extent was depraved
and debauched.

Prior to the birth of Christ, paganism had already become
obsolete and moribund, having completely lost sight of the
true meaning and significance of life. Christianity brought the
light of understanding to pagan peoples and gave them new
powers—and in Christianity pagans were regenerated spiritu-
ally. But what we see now in our own times is incomparably
worse and more perilous than what took place of old. Now
the Christian world has become depraved. Christians have
become depraved—those whom the Saviour commanded to
be the light of the world, with the awesome warning: Ye are
the salt of the earth, but if the salt has lost its savor, with what
shall it be salted? (Mt 5:13).

Is this not taking place in our midst, right before our
eyes? Are not today’s Christians turning into salt which has
lost its taste?

Flee this dreadful spiritual destruction, O faithful child
of the Church! Save yourself from this perverse generation!
Lo! In these radiant days the Church commemorates the
Nativity of Christ and glorifies the newborn Saviour of the
world; make haste in your faith to the manger of Bethlehem,
following after the simple shepherds, pure of heart, and the
wise magi who laid all their wisdom and knowledge down
before that manger. Bring your own gifts to the divine In-
fant—faith in Him, trust in Him, love for Him—and then
in your faithful and devoted heart the wondrous doxology
of the angels will sound: Glory to God in the highest, and
on earth peace, good will among men!

Metropolitan Philaret
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We are the offspring of disobedient parents. When dis-
obedience entered our fore-bearers, Adam and Eve, our
nature suddenly changed. It became corrupt, foul-smelling,
prone to decay, and mortal. Death entered us. Before the
Fall, our fore-bearers were immortal. Only God can bring
us back to our original state, as He created us. It was for this
reason that He, Who is love, came down to earth and was
born of the Virgin as a child. It is for this reason that He
lived for 33 years among men. He wanted to teach us the
truth, and show us that He is love.

Elder Thaddeus of Serbia (+2002)

DISCERNMENT IN FASTING
By Elder Paisios the Athonite (+1994)

part from the causes I've al-

ready mentioned regarding
the abnormal war of the flesh,
we should also be careful of other
things that cause the war to in-
crease, such as the matter of our
diet. First of all, the frying pan
needs to be thrown away so as not
to fry our flesh, and also so that we
can save our stomach from ulcers.
Boiled food with uncooked oil is
beneficial. From among the veg-
etables, you should avoid mustard
for it causes burning in the flesh.

It sometimes happens that a carnal cloud suddenly comes over
us and our mind darkens and our body paralyses. While, in
such cases, a struggle is necessary, man is weaponless as much
in his mind, which is found inebriated, as from his flesh, which
is paralyzed and desires sleep, food, etc. In these cases, which
stem from a preceding spiritual negligence, a cup of coffee—or
even two, if necessary—helps a great deal. Immediately all
the sensual insobriety, sleepiness and numbness, as well as
languor are driven away by its invigorating energy, and all of
the preconditions are created for the struggle of fasting, vigil
and prayer, with prostrations and other spiritual exertions. In
this way man acquires his twofold health.

Avoid wine while eating, especially if you are young, for it
induces carnal warfare and burning along with dizziness, and
then the enemy is armed with the weapons that you yourself
have provided. If you are old, or young but of a sickly consti-
tution, then drink some wine to supplement your frugal fare.

Excessive amounts of water are not beneficial, as they cause
swelling in the stomach and carnal warfare, especially at night,
aside from the fact that this swelling obstructs breathing in
the unceasing prayer. Therefore, it is good to avoid salty food,
which is harmful; too many sweets, which make you thirsty, as
well as too many dry nuts, which cause thirst but also carnal
warfare. Instead, one should use light and lean foods in order
to assist in his spiritual flight of prayer.

One should avoid as much as possible all fatty foods and
sauces, which tarnish the soul, as well as salty or canned
foods. These, apart from being unhealthy for the body, are
also unhealthy for the soul on account of the burning and
perspiration, which the flesh emits, obliging man to wash
continually, for otherwise he stinks like a Turk who doesn’t
have Holy Oil.

Apart from taking care for the food we eat, we should
also pay attention to the customary times we eat, that we
may be assisted in our spiritual struggle, since this also is
of great consequence.
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ORTHODOXY IS NOT A RELIGION

By Protopresbyter John Romanides (+2001), from “Orthodoxy and
Religion,” edited for length.

Many people are under the impression that Orthodoxy
is one of many religions and that it is primarily con-
cerned with preparing the members of the Church for life
after death; that is, with securing a place in Paradise for every
Orthodox Christian. Thus, they reckon that Orthodox doc-
trine offers an additional guarantee (because it is Orthodox),
and that if someone does not believe in Orthodox doctrine,
this serves as just one more reason for this person to go to
Hell—apart, that is, from the fact that his personal sins will,
in all probability, send him there. Any Orthodox Christian
who believes that such a thing is Orthodoxy has associated
Orthodoxy exclusively with the future life. Such people do
not do much in this life, but rather wait to die in order to
go to Paradise, since in their lifetime they were Orthodox
Christians!

Another portion of
the Orthodox are active
within the domain of the
Church, being interested
not in the next life, but
primarily in the pres-
ent life. In other words,
what interests them is
how Orthodoxy will
help them to live well in
this life. Such Orthodox
Christians pray to God,
have priests say prayers,
bless Holy Water, read
supplicatory Canons,
and anoint them with Holy Oil, etc., so that God will help
them to have a pleasant life, to avoid falling ill, to provide
for their children, to secure a good dowry and a good hus-
band for their daughters, to have their sons find nice girls
with good dowries to marry, to have their work go well, and
even to help them with their stocks or businesses, etc. So
we see that these Christians do not differ significantly from
the faithful of other religions, who also do pretty much the
same things.

In other words, from the foregoing, one sees Orthodoxy
as having these two points in common with all of the other
faiths: Firstly, it prepares the faithful for life after death so that
they might go to Paradise, as each one imagines it; secondly, it
ensures that Christians do not pass through sorrows, worries,
disasters, illnesses, wars, etc., in this life—that is, God takes
care of everything according to their needs or desires. Thus,
for the second group of Christians, religion plays a major role
in this life, and especially in everyday life.

Deep down, however, who, among all of the aforementioned
Christians, is interested in whether God exists or not? Who
is seeking Him? For such people, whether or not God exists
is not an issue, since it would simply be better if God did
exist, so that we can call upon Him and ask Him to satisfy
our needs, that our jobs might go well, and that we might
have some happiness in this life. Thus, we see that man has
a very strong proclivity to want God to exist and to believe
that God exists, because it is a human need for God to exist,
in order that He might secure for him all of the things we
have mentioned. Well then, since it is a human need for God
to exist, ergo, God exists!

If man had no need of a God and could self-sufficiently
secure a livelihood for himself in this life in some other way,
then no one knows how many people would believe in God.
Such is frequently the case, even in Greece.

We see, then, how many people, though previously indiffer-
ent with regard to religion, become religious towards the end of
their lives, perhaps after
having been frightened
by some event. For they
can no longer live with-
out calling upon some
God to help them—that
is, out of superstition.
For these reasons, human
nature helps man to be-
come religious. This does
not apply to Orthodox
Christians alone; it ap-
plies to the faithful of all
religions. Human nature
is the same everywhere.
Thus it is that man, after
his fall—darkened as he is by nature, or, rather, contrary to
nature—inclines towards superstition.

How About True Faith?

We now face the question: Where does superstition end
and true faith begin?

The Fathers have clear positions and teachings on this sub-
ject. A person who follows (or rather believes that he fol-
lows) the teaching of Christ and simply goes to Church every
Sunday, communes at regular intervals, and makes use of
priests for blessings of the waters, anointments, etc., without
exploring these things in greater depth, abiding in the lezter
of the law and not the spirit of the law—does such a person
benefit in any particular way from Orthodoxy? Next, another
person who prays exclusively for the next life, for himself and
for others, while being totally indifferent to this life—does
he, again, benefit in any particular way from Orthodoxy?

The first tendency is personified by a parish priest and those
gathered around him with the aforementioned spirit, while
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the latter tendency is personified by a monastery Elder (usu-
ally an Archimandrite), who is retired and waiting to die,
with a few monks around him. To the extent that these two
tendencies are not centered around purification and illumi-
nation, from a patristic viewpoint they are at fault as to the
thing they are pursuing. On the other hand, to the extent that
they are centered around purification, illumination and the
implementation of the Orthodox patristic ascetic regimen for
the acquisition of noetic prayer, only then are things placed
on a proper foundation.

These two tendencies incline towards opposite extremes.
‘They do not have a common axis. The common axis that up-
holds Orthodoxy and holds it together, its one and only axis,
on all of the questions that concern Orthodoxy, and which
puts everything on a correct foundation, when taken into
account, is the axis: purification, illumination, deification.

The Fathers are not exclusively interested in what will hap-
pen to a person after his death; what is of primary interest to
them is what a person will become in this life. After death,
there is no treatment of the mind, so the treatment must begin
in this life; for “there is no repentance in Hades.” This is why
Orthodox theology is not “other-worldly,” futurological, or
eschatological, but is purely “this-worldly.” For the solicitude
of Orthodoxy is for man in this world, in this life, not after
death.

Now, why are purification and illumination necessary? So
that a person will go to Paradise and escape going to Hell? Is
that why we need them? What constitutes purification and
illumination and why do the Orthodox seek after them?

In order for one to find the reason and give an answer to this
question, he must have the basic key in his possession, which
is: All people on earth share the same end, from an Orthodox
theological viewpoint. Whether a person is Orthodox, Bud-
dhist, Hindu, agnostic or atheist, or whatever he may be (that
is, every person on earth), he is destined to see the Glory of
God. He will see the Glory of God at the common end of
mankind during the Second Coming of Christ. All people
will see the Glory (Uncreated Light) of God, and from this
viewpoint they have the same end, but with one difference:
The saved will see the Glory of God as a most sweet and never-
setting Light, whereas the damned will see the same Glory of
God as a consuming Fire that will burn them.

That we will all see the Glory of God is a true and expect-
ed fact. Beholding God—that is, His Glory, His Light—is
something that will happen whether we want it or not. The
experience of this Light, however, will be different from one
person to another. Thus, the task of the Church and the clergy
is not to help us to see this Glory, because this will come to
pass one way or another. The work of the Church is focused
on how each person will see God, not on whether he will see
God. In other words, the task of the Church is to proclaim to
people that there is a true God, that God is revealed as either

Light or a consuming Fire, and that all people will see God
at the Second Coming of Christ, and to prepare its members
so that they might see God not as Fire, but as Light.

The Essence of Orthodoxy

This preparation of the members of the Church, and also
of all people who want to see God as Light, is essentially a
therapeutic treatment, which must begin and end in this
life. The therapy must take place and be completed in this
life. For after death, there is no repentance. This therapeutic
treatment is the essence and primary content of Orthodox
Tradition, as well as being the principal concern of the Or-
thodox Church. It is composed of the following three stages
of spiritual ascent: Purification from passions, illumination
by the Grace of the Holy Spirit, and deification, again by the
Grace of the Holy Spirit.

It is also the case that if someone does not at least arrive at
the state of partial illumination in this life, he is unable to
see God as Light either in this life or in the next. It is, there-
fore, clear that the Fathers of the Church concern themselves
with man as he is today, az this moment. And the one needing
treatment is each person, who has the responsibility before
God to begin this task today, in this life, because in this life
he is able to do so; not after death. And this person himself
will decide if he will follow this therapeutic path or not.

Christ said: / am the way. The Way towards what? Not only
towards the next life. Christ is primarily the Way in this life.
Christ is the Way to His Father and to our Father. Christ is
revealed to man first in this life, and He shows him the path
to His Father. This path is Christ Himself.

What Is Religion then?

The question, now, is: Is religion equated with a teach-
ing concerning the immortality of the soul, and also with a
teaching concerning the existence of God for the future life?
Likewise, is it equated with the victory of full justice? That
is, do we need religion because there must be a Just God,
Who will pronounce the final judgment on all people, so
that the unjust might be punished in Hell and the just (#he
good children) be rewarded in Paradise?

If the answer is yes, well then, religion must exist, first of
all so that justice might ultimately prevail and, secondly,
so that man’s desire for bliss will not remain unfulfilled. Is
it possible, in other words, for the good child not to live a
blissful life after death? It is not possible! And let us say he
was wronged in this life. In other words, is it possible for all
of these wronged people, that is, the good children, not to be
vindicated in the future life? It is not possible! And should
they not lead a pleasant existence there, a life of bliss? Of
course! But for this to happen, there has to be life after death,
as well as a good and just God, Who must make a good and
just distribution! Is it not so? There has to be [such a God],
according to the understanding of the Middle Ages, that is,
of Western theology.
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With regard to all of these things, however, modern psy-
chology comes along and explodes everything. It tells us that
these perceptions are psychological; for man has inside him a
sense of justice, which is what demands that the bad children
be punished and the good children be rewarded! And since
the rewarding fails to take place in this life, human imagina-
tion puts forth the idea that these things must be fulfilled in
another life, for which reason a weak person, as well as one
who loves justice and has profound and earnest feelings about
justice, becomes religious and believes the doctrines of the
religion that he follows. In other words, he believes because
the doctrine in which he believes serves his psychological
need for justice to be rendered. This reason does not have
philosophical—that is, metaphysical —foundations, but only
psychological foundations.

What is correct, however, about the foregoing line of thought
is that if justice and bliss will ever prevail for good people,
they will have to prevail in this life. For such people do not
know if they will have another life, since the arguments we
mentioned for the existence of another life are purely psycho-
logical arguments and not scientific arguments—that is, argu-
ments founded on experience and the scientific method. Thus,
these people believe in a life after death simply because they
want to believe. And this is why the essence of their religion
is the existence of another life where injustice is punished
and justice rewarded.

For these reasons, then, one sees that sober people today in
Europe and America no longer accept these foundations of
religion and have been led to agnosticism, while others have
been led to atheism. On the other side, there are churchgo-
ers who continue to believe in life after death because, as we
explained, they want to believe, without having scientific ar-
guments to support their beliefs. This is the general situation.

Now, what is the Orthodox position on all of these issues?

The Metaphysical Concept of Religion

Orthodoxy is first and foremost concerned with this life,
here. The Fathers stress that there is no repentance after death.
Modern Greek theologians, however, following their teacher,
Adamantios Koraes, have a metaphysical understanding of
the subject and have copied the methodology of the Roman
Catholics and the Protestants in the matter of religion.

At the time when these people left to study theology in
Europe and Russia, and also in America after the war, the
great conflict had already begun years before between the
empiricists, on the one hand, who are the heirs to the En-
lightenment, of the French Revolution of 1789, and the
metaphysicians, on the other hand. The basic difference be-
tween empiricists and metaphysicians is that the essence of the
empirical approach is observation, while that of metaphysics
is philosophical speculation.

At that time, all religious people were followers of meta-
physics—and have been so even until recently—whereas all
empiricists were agnostics, and some of them atheists. Why?

Because the essence of the empirical approach is not even
philosophy. Certainly, it is presented as empirical philosophy,
as the philosophy of empiricists. They prevailed over the
metaphysicians in America and accomplished a great deed
for Orthodoxy. They were, however, devastating for Modern
Greek theology.

Nowadays, in Greece, all Marxists are empiricists, without
being aware of it, of course. This is because Greek Marxist
ideologists do not know what the family tree of Marxism is,
as do their counterparts in Europe and America; for, here,
they have merely learned their lessons mechanically, by rote,
like the Jehovah’s Witnesses.

I believe that it is a great tragedy—not an Aeschylean one,
but a shameful one—that there are no powerful intellectual
Marxists in Greece. Of course, this is fortunate for the right-
wingers, as well as for Modern Greek theologians, but it is
unfortunate for the search for truth. For Marxism started
out on empirical bases and ended up where it has ended up.

The foundation of Marxism and the foundation of Patristic
Theology, from a scientific point of view, are the same; thus,
between the two of them, the Marxists and the Patristic theo-
logians could have come to an understanding. Marxism, how-
ever, clashed with religion. Yes, but with what religion? Not
with Revelation, but rather with the religion that is equated
with metaphysics.

Now, as for the atheist, why does he not believe? Because he
does not have the gift of the Holy Spirit, the gift of inward
Jaith. As for those who say that they believe, are they really
believers? Not all; for example, the Calvinists, who often say
that they believe because they are predestined [to believe].
In this way, however, they tread an anti-scientific path;
that is, one that is not supported by any empirical reality.
Nor do they have any metaphysical support for what they
believe. They are, of course, aware of this, because they are
intellectuals and know how things are, but they continue
to act in this way.

This is why it has been observed that both Calvinists and
Lutherans take refuge in existentialism. The same thing oc-
curs with American Protestants, who also add emotionalism
to the foregoing. American Protestants are very emotional
both in their worship and in their behavior.

Orthodoxy as the Official Religion
of the Roman State

Bearing these things in mind now, we see why the Byzantine
State sought to have Orthodoxy as its official religion and why
it made so many efforts to preserve Orthodox doctrine intact.
Why did it do so? Simply to preserve doctrine as doctrine? Or
perhaps because Orthodox doctrine in particular was a precon-
dition for the cure of its citizens, which cure would occasion a
social restoration to health through the healing of the personality
of each and every citizen? More likely the latter.

What was the national anthem of the Byzantine Empire?
Was it not Save, O Lord, Thy people, and bless Thine inheritance;
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grant victories to the emperors over barbarians, and through Thy
Cross preserve Thou Thy commonwealth? This hymn expresses
the ideology—if we can call it that—of the implementation
of Orthodox teaching, faith, and life within the State; that
is, on a nationwide scale.

Since the State foresaw the contribution to society and the
benefit that would result from the Orthodox therapeutic teach-
ing and method, if it were implemented, it instituted and
promoted the Orthodox Faith as the official State religion,
such that the State would be filled with parishes in which
Priests would practice this therapeutic regimen. Thus, the par-
ishes would grow with time into [communities of] healthy
citizens, as would the State itself, by extension. The Church
naturally did not refuse this, but rather worked in consort
with the State.

It so happened, however, that this power given to the
Church, together with the requisite ecclesiastical adminis-
trative organization, created a public service problem as a
necessary evil. That is, many who coveted public positions
pretended to be Orthodox, though they were not, and the
Church began to be secularized.

Aside from all of these things, the Church had as its parallel
task to protect the State from quack doctors, that is, from
heretics. The local and OEcumenical Synods attended to
precisely this. In the Acts of the OEcumenical Synods, we
find the phrase: It seemed good to the Holy Spirit and to us....
Those present at the Synods said this because they possessed
noetic prayer, by which they were inwardly informed concern-
ing the truth of the Decrees that they formulated.

Today, on the other hand, when the practice of noetic prayer
has grown rare among Bishops, if a Synod of Bishops were
to come together and they were to stand up at the opening
and all say together: O Heavenly King, Comforter, the Spirit
of Truth, Who art everywhere present and fillest all things...
would the Holy Spirit illumine them without fail? That is,
simply because they are canonical Bishops, assemble at a
Synod, and say a prayer? The Holy Spirit does not work this
way—that is, under these conditions; others are needed.
The one praying needs to have noetic prayer already work-
ing inside him, when he attends a Synod, for the Grace of
God to illumine him. Those attending false synods did not
have this prayerful state.

The Bishops of old, however, did have such spiritual experi-
ence, and when they would come together as a Body, they
knew what the Holy Spirit was informing them in their hearts
on a particular matter. And, when they issued resolutions,
they knew that their resolutions were sound. For they were in
a state of #llumination, and certain of them had even reached
glorification, that is, deification. Thus, we see that in the
ancient Church the charismatic element prevailed (that is,
its members were governed by gifts of the Holy Spirit), and
the institutional elements (that is, formal ecclesiastical and
administrative qualifications) followed.

This is very clear in the New Testament, in the ancient
Church, and in the great Fathers of the OEcumenical Synods,
from the First OEcumenical Synod (fourth century) through
the Ninth OEcumenical Synod, which took place under St.
Gregory Palamas (fourteenth century). This kind of testimony
of the Holy Spirit within the eart is well known only to those
who have noetic prayer working in their hearts.

Noetic prayer is an empirical verification and assurance that
a person’s mind has been cured. Such a cure is feasible for all
people, as long as the spiritual preconditions of the therapeutic
method are met. In other words, this method is not destined
or designed only for certain monastics—that is, for certain
people wearing rasa—but for all people. For nowhere in Holy
Scripture does any distinction seem to be made between mo0-
nastic spirituality and lay spirituality. Holy Scripture speaks of
only one spirituality. Have you ever found a passage in Holy
Scripture that speaks separately about the spirituality of lay
people and the spirituality of the clergy? There is no such
thing in Holy Scripture. Spirituality in Christ is the same
for all of the faithful.

This Christian spirituality is essentially a therapeutic regi-
men, which is offered by Christ to all people. It is designed
for all people. It is not just for monastics, or the clergy, or
the educated, or intellectuals, because there is no intellectual-
ism whatsoever contained therein. Nor does it deal with the
outer and visible aspects of man, but rather with the inner
and hidden aspects.

LN n 1\\\.\\\\\{
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he Word of God Himself, Who is before all worlds, the
Invisible, the Incomprehensible, the Bodiless, the Source
of Life and Immortality came to His own image; and took
flesh on Him, for the sake of our flesh and mingled Himself
with an intelligent soul, for my soul’s sake—purifying like
by like. He came forth—as God—with that which He had
assumed: One Person in two Natures, Flesh and Spirit, of
which the latter deified the former.

O new commingling! O strange conjunction! The Self-
Existent comes into being, the Uncreated is created, That
which cannot be contained is contained. And He Who gives
riches becomes poor; for He assumes the poverty of my flesh,
that I may assume the richness of His Godhead. He that is
full empties Himself; for He empties Himself of His glory for
a short while, that I may have a share in His Fullness. What
are the riches of His Goodness? What is this mystery that is
around me? I had a share in the image, I did not keep it. He
partakes of my flesh, that He may both save the image and
make the flesh immortal.

St. Gregory the Theologian
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THE JOY OF GIVING

Source: “The Messenger,” parish bulletin of the Holy Virgin Cathedral,
San Francisco, January, 1973.

It was the last year of the war. We had long since grown
accustomed to hunger. Our father received a mere pit-
tance in wages which supported the family with increasing
difficulty. Almost the entire sum went to pay the rent of our
small apartment and my lessons. Poor Papa, working long
hours overtime, he was thoroughly exhausted.

Our situation became critical. We were being evicted from
our apartment, there was no fuel. The family gathered to
confer. What was to be done? Of the family valuables there
remained only our baptismal crosses, the weddmg rings,
and Papa’s gold medal. Papa announced [ <.
that as difficult as it was, he would have | =
to part with the medal.

Early in the morning our father left for
the city. At home we waited anxiously
for him. At last, towards evening, he re-
turned. Heaviness had settled over him like
a cloud; he looked aged and haggard. He
had given up the last thing in the house
from his distant homeland, an award he
had earned and treasured dearly. For him,
part of his life was now extinguished. We
paid off our debts, paid up our rent, and
once again were left penniless.

Christ’s Nativity was approaching. With |
my sister’s help Mama transformed the L
apartment into a cozy little nest, but even to think of
having a tree or a special holiday dinner was out of the
question.

Christmas Eve. Soon the whole family would be going
off to church. All was quiet at home. The vigil lamp flick-
ered. Suddenly the stillness was pierced by a sharp ring.
Mama went to open the door. A tall, well dressed young
man handed her a large parcel. Before she could say a
word he gave bow and disappeared. Our astonishment
knew no limits when there spilled out from the parcel
sausages, cheeses, cans of butter, chocolate and lots of
other delicacies. Through a kind man the Lord had sent
us a feast-day meal.

The war came to an end, and at last fate took pity on us.
Papa began to receive a decent salary, my sister found a posi-
tion as a stenographer, and I was enrolled at a university. Life
returned to its brighter side, just as it was before the war.

The Feast of Nativity drew near once again. But this time
the house was bustling with preparations. We shopped for
presents, painted the apartment, a maid cleaned and tidied
up, we made ready a sumptuous holiday meal for the cel-
ebration...

On the eve, early in the afternoon, my sister and I were
gaily decorating the tree when suddenly I was struck by
the remembrance of the past year’s Nativity. Against the
poverty of our former circumstances I clearly saw Mama’s
face, her eyes full of tears as she opened the mysterious
parcel. A feeling of shame came over me as I contemplated
our present egotism. I threw myself at my sister with the
suggestion that we make haste to help some poor family.
My sister knew of just the one.

Within minutes we were striding through the frosty air.
Going into a store, we bought all kinds of this and that. Then
we purchased a small Christmas tree and toy decorations; we
also bought some children’s toys. Soon we found ourselves
before the shabby dwelling. We ascended a dark, dismal
staircase and knocked at the door. The
gaunt face of a woman, no longer young,
peered through the narrowly opened door
and rested with bewilderment upon us
and our bundles. We called the woman
by name and she offered us to come in.
There was no stove in the small room. The
windows, panes missing, were pasted up
with some sort of cardboard; A dim light
illumined the picture of destitution.

We explained the purpose of our visit
and handed the woman the bundle. When
my sister placed the tree on the table, a girl
of about seven ran towards us, clapping
her hands with joy. The woman tried to
say something but no words came forth,
and she burst into tears. My sister began to comfort her as
I left the room, unable to control the feeling of pity which
welled up within me.

We walked home in silence. People hurried along the
streets, laden with packages and presents. An electrifying
holiday atmosphere was in the air. But we, somehow in-
voluntarily, walked slowly. We couldn’t join in this holiday
gaiety. I shall never forget that feeling of heaviness which
I then experienced. At the same time, my sister and I were
exceedingly happy. Instead of life’s hustle and bustle, our
hearts were sparked by the true light and peace of the holy
Feast.

The happiest times in a man’s life are when he helps his
neighbor.

L\

f you pray without giving alms, your prayer is dead. Your
hand should always be open. Give alms to orphans and
widows. Alms and prayer go together.

Abba George (+1959)
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AND LO, THE STAR...

By Fr. Gerasimos, from the Russian ‘Athonite Patericon.”

And lo, the star, which they saw in the east, went before
them, till it came and stood over where the young Child
was. When they saw the star, they rejoiced with exceeding
great joy. [Mt 2:9-10]

T 77

On December 28", shortly after the Feast of the Na-

tivity, our Holy Orthodox Church celebrates the
memory of St. Simon the Myrrh-gusher through whom
the Lord wrought great wonders. A star, like that which led
the Magi to Bethlehem, miraculously revealed to the saint
the site upon which, by divine command, he was to found
a monastery. The monastery was ap-
propriately dedicated to the Feast of
the Nativity and was initially named
New Bethlehem (later Simonopetra).
Today, nearly eight centuries later, it
is still one of the flourishing monas-
teries on Mt. Athos.

The life of the venerable Simon was
arrayed with mighty ascetic feats and
miracles not only during his lifetime
but even after his repose, when there
gushed forth from his relics an abun-
dant fount of myrrh in a manner
similar to that of the Great Martyr
Demetrios of Thessaloniki. Where
he came from, who his parents were,
and where he began his monastic la-
bors, no one knows. Sometime in the
13" century, he arrived on the Holy
Mountain. Recalling the saying of the
Fathers that without obedience one cannot be saved, the
venerable Simon sought before all else to find a spiritual
elder, one to whom he could entrust his soul without re-
serve, an elder who would be not only a faithful guide unto
salvation and a radiant model of ascetic perfection, but also
strict in bodily discipline.

After looking all over the Holy Mountain, he finally chose
out of the multitude of monks leading virtuous lives, an
unknown elder, perfect in all respects in the ascetic life.
He labored in complete submission to his elder, fulfilling
all his obediences with love and zeal and soon attained to
such great spiritual heights that he became known all over
the Holy Mountain for his irreproachable life. Finally, the
time came when the elder was convinced that his period of
trial was over. Casting aside his paternal kindness towards
the venerable Simon, he decided to dwell with him as with
a brother and on several occasions he even asked for his
advice and counsel.

But instead of rejoicing over the benevolence and honor
bestowed upon him by his elder, Simon was utterly grieved.
He decided to leave, seeking for himself total reclusion.
Expressing his intention to his elder, he asked his blessing
amidst a shower of tears, desiring with heartfelt sorrow
that the elder would grant his consent. In this way, he took
leave of his dear elder for whom he had already become
not so much a disciple as another mighty co-struggler in
the angelic life.

For a long time St. Simon searched all over the Holy
Mountain for a secluded hermitage where no one would
know of his existence and no one would find him. Finally,
with God’s help, he found a deserted mountainside with
caves on the southern part of the Holy Mountain. Know-

' 7 ing that before him lay the relentless
| struggle of unseen warfare, the saint
clothed himself with spiritual armor
with the help of the Holy Spirit,
taking the cross, prayer, faith, pa-
tience, fasting, and everything that
could crush the wily schemes of the
demons and raise a man to angelic
purity and childlike simplicity. It is
difficult to recount the fierce schemes
and hidden traps with which Satan
tormented and tried to catch un-
aware Saint Simon. The holy ascetic,
however, boldly trampled upon the
brazen arrogance of his adversary and
crushed all his plans. For many years
St. Simon remained secluded within
his cave where he manfully endured
the constant battle with the unseen
enemies of his soul. He lived in sor-
rows and utter deprivation, lacking even the assurance of
his own salvation.

Meanwhile, hearing of the severity of his life and in par-
ticular of his spiritual discernment and insight, many monks
on the Holy Mountain began to come to him and to receive
great spiritual benefit from his soul-profiting counsel, thus
fulfilling the word of God: A city that is set on a hill cannot
he hid. (Mt s:14). Together with those who came to him,
Simon was accounted worthy to receive from the Lord the
gift of foreknowledge. However, through his humility he
grew weary of such earthly honor, and he sought refuge from
the disturbance created by all those who came to him. He
was burdened by the stream of visitors which, it seemed to
him, only served as a hindrance to his desire for a life of
seclusion. He yearned, therefore, to abandon his dwelling
for a yet more isolated one. But God, desiring the well-being
and salvation of each and everyone, prevented the realization
of his desire in the following way.
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One night, while persevering in prayer, the righteous one
saw outside his cave, as if before his very eyes, the effulgence
of a divine light; an ineffable fragrance spread all around
him and he heard a loud voice: Simon, Simon, thou faithful
[friend and servant of my Son! Do not go away from here. I
shall glorify this place; you shall be its guiding light, and your
name shall be glorified. Out of caution, Simon chose at first
not to believe this vision, not desiring to fall into the nets
of the evil one; for he knew, according to the word of the
Apostle, that Satan could transform himself into an angel of
light. Nevertheless, he continued to ponder upon the actual
source of the voice. This took place shortly before the Feast
of the Nativity of Christ. Then, one night, walking outside
his cave, he saw a strange apparition: a star descended from
the heavens and came to rest just above the rocky cliffs where
later the holy monastery was to be situated. This same vision
repeated itself on the following evenings; but the venerable
Simon was still fearful. Was it possible that this was solely
one of the consequences of
his intense spiritual warfare?

And he continued to distrust .
the vision. i

When the Eve of the Nativ-
ity of Christ arrived, he saw
in a dream a brilliant star
and heard a divine voice:

Simon! You must build a mo-
nastic dwelling here. I myself
shall help you. Cast aside your
doubts, or you shall be pun-
ished for your unbelief. The
same voice spoke to him three times. At that time (as he
later related to his disciples) it seemed to him that he was in
Bethlehem of Judea, in the very place where the shepherds
were tending their flocks, and he heard the sweet sound of
angelic singing: Glory to God in the highest, and on earth
peace, good will roward men: fear not, for, behold, I bring
you tidings of great joy, which shall be to all people. (Lk 2:14,
2:10). After this, said the saint, all fear and uneasiness were
dispelled from my soul and I rejoiced in spirit, and secretly
beheld the scene in Bethlehem; there, before the manger,
the Sovereign Lady stood before the Divine Child, lying in
swaddling clothes.

Several days after the Feast of the Nativity, three rich men,
brothers after the flesh, came to the venerable one. They
confessed all their sins and began persuasively to entreat
him to permit them to live in obedience under his direction.
After a brief period of trial and testing, St. Simon revealed
unto them, as to his own sons according to the spirit, the
divine vision. More than once he related to them the vision
concerning the building of a monastery on the neighboring
cliffs, asking them not to speak of this to anyone while he

was still alive until the proper time. Hearing all this, the
brothers with love offered to the saintly elder all of their
earthly wealth for the construction of the monastery, and in
accordance with the saint’s wish and blessing, they offered
immediately to prepare everything necessary for such an
important and God-pleasing labor.

All necessary preparations were made. They had yet to
learn, however, of the exact site for the foundation upon
which the monastery was to be built. When St. Simon di-
rected the brothers to the location where the church and
other buildings were to be constructed they were horrified,
seeing the sheer cliffs which, according to his orders, were
to serve as the monastery’s foundation. “Are you trying to
fool us, Abba?” they asked the saint, “or are you speaking
the truth? How can this be the site, when that cliff might
be quite dangerous for the workers and even more so for
those that will dwell here. If this is your desire, we shall
surely oppose you!”

The matter was left un-
decided. In the meantime,
seeing that he could not
convince them to proceed
with the work, St. Simon or-
dered the trapeza meal to be
served. While they were eat-
ing, one of the saint’s disci-
ples who was bringing wine
to the table, lost his balance,
through the prompting of a
demon, and fell off the cliff
into a great abyss; still hold-
ing in one hand a pitcher and in the other several glasses
of wine. Stricken with horror at this sudden tragedy, the
spokesman of the brothers strongly rebuked the venerable
one: “Behold, Abba, what has already been wrought by these
deadly crags before you have even begun your undertaking.
How many similar incidents of such a frightful death will
occur if we should agree to build the monastery here.”

The saint did not answer but secretly prayed to the Sov-
ereign Lady Theotokos that he would not be put to shame
in placing his trust in her intercession. “Who can tell of
all thy miracles, O Sovereign Lady, and who can praise thy
majesty?” What happened next was entirely unexpected: the
brother who had fallen over the precipice suddenly appeared
before them. Through the intercession of the Most Holy
Theotokos he was not only perfectly whole and unscathed,
but he even held the glasses and pitcher from which not a
drop of wine had spilled!

Such a miracle brought fear and trembling upon the labor-
ers. They fell to their knees before the saint and beseeching
forgiveness said: “Now we know, O father, that you are
truly a man of God.” With heartfelt sincerity they were all
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grateful to be numbered among the saint’s disciples and were
soon accounted worthy of the angelic habit. Then, under
the immediate supervision of the venerable Simon himself,
his disciples, formerly simple laborers, proceeded with the
construction of the Monastery.

The situation, however, was such that before anything else it
was necessary to lay the foundation. According to the instruc-
tion of the saint, they were to use a nearby stone of enormous
size. The elder ordered them to move it, but they, forgetting
about the miracle of the unspilled wine, were of the firm
opinion that not only was it impossible for them with their
combined efforts to move that massive weight, but that it
could not even be budged. They stood there bewildered, not
having the slightest idea what to do.

Seeing this, the saint approached them and, making the
sign of the life-giving Cross on the stone, he single-handedly
lifted it upon his shoulder and carried it to the designated
site. In this way he demonstrated in actual fact the truth of
the word which the Lord spoke unto the Apostles: Verily
say unto you, if ye have faith as a grain of mustard seed, ye shall
say unto this mountain, Remove hence to yonder place; and
it shall remove. (Mt 17:20). That such a man, whose body
was weakened by fasting and ascetic labor, should lift such
a weight far exceeding human strength, can only serve as
a testimony of God’s almighty power and His readiness to
help those who turn to Him with faith.

Having established the monastery which he named New
Bethlehem, and having spent his life in God-pleasing la-
bors, St. Simon reposed on the 28" of December, 1287. On
the morning of the next day, in the presence of the entire
brotherhood, the face of the righteous one shone with a
wondrous light. After his soul had ascended unto the choirs
of the righteous, a fragrant myrrh issued forth from his holy
relics through which St. Simon worked many miracles to
the glory of God, for kings, monks, and laymen.

Many years after the saint’s earthly departure, a pious Ser-
bian king helped to greatly enlarge and rebuild the mon-
astery in honor of its founder. Since that time it has been
known as Simonopetra, or the “Rock of Simon.” Today it is
perhaps one of the most awe-inspiring architectural monu-
ments in the world, a standing testimony to the power of
faith and God’s good will toward men.

True love is like the flame of a candle. However many
candles you light from the flame, the initial flame re-
mains unaffected. It doesn’t lessen atall. And every freshly
lit candle has as much flame as the others do.

Elder Epiphanios of Athens (+1989)

THETRUEMEANINGOFCHRISTMAS
Source: Orthodox Word, Vol. 3, //16-17, 1967.

he Nativity of Our Lord, God, and Savior Jesus Christ

has been celebrated with all solemnity and joy since the
very eatliest period of the Church. Until the fourth century
this Feast was kept on January 6", when the Church also
remembered the baptism of our Lord in the river Jordan.
It was called the Theophany and was dedicated especially
to the manifestation of God in the flesh.

The early Church knew that there was a mystical relation-
ship between the first and the Second Adam, between the
one that brought death into the world and the One Who
brought life and salvation. According to very ancient tradi-
tion, Christ, the Second Adam, was born on the same day
on which Adam, the first-created one, was born, that is, on
the “Sixth Day,” which corresponded to the sixth day of the
first month (January 6" on the Julian Calendar).

Fighting Errors

In the fourth century many errors were being taught, espe-
cially by the followers of Arius. They denied that Jesus was of
the same substance as God; they believed that He was only the
highest of created beings (a false teaching— also fashionable in
our own days). According to this error, Orthodox Christians
could not celebrate the birth in flesh of God Himself (which is
called the Doctrine of the Incarnation), but only the birth of a
very special creature who was not in reality God...

In order to combat this heresy it was agreed that the com-
memoration of the Birth of the Son of God should be separated
from the feast of His Baptism: the Church intended by this
to make even clearer the truth about the incarnation. Many
different dates were suggested for the celebration of Christmas,
but in order to remove a temptation from the Christians of
that time it was decided to use December 25®.

The Romans had a pagan festival on this day called dies
natalis Solis invicti, a celebration of the return of the sun
to summer, as if renewing itself. The Romans used this day
as an excuse for unbridled merry-making and immorality
(much as it has again become in the 20" century). Since the
Church had already decided to establish a separate feast day
for the Nativity of Christ, December 25 was chosen in order
to preserve the faithful from the temptation to participate
in pagan revels. The Church Fathers also wanted to make
use of the symbolism of the sun on that day, thinking to en-
noble or elevate the pagan feast to a Christian understanding
because Christ is often spoken of in the New Testament as
the Sun of Justice, The Light of the World, etc. (The fact that
the early Church deliberately chose a pagan feast for the
celebration of Christmas has been confused in the minds of
many modern sectarians—viz., Jehovah’s Witnesses—who
do not understand the authority of the Church, and are
themselves latter-day Arians.)
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By establishing the Feast of the Lord’s Birth on December
25", the Church did two things; first, She clearly rejected
pagan ideas about life, death, birth, etc., and showed that
Christ had come to replace those lifeless and gloomy teach-
ings; secondly, the Church confessed Her undying faith in a
great dogma: that God had taken flesh from a woman and
come to dwell among and save men.

In the center is the cave in which the Saviour was born; the
two animals fulfill the prophecy of Isaiah (1:3): 7he ox knows
his owner, and the ass his master’s crib; but Israel does not know
Me, and the people has not regarded Me. Surrounding the cave,
the whole of creation offers what it can in thanksgiving to
the new-born Saviour: Angels their song, the heavens a star, the
Magi gifts, the shepherds wonder, the earth a cave, the wilderness
a manger, and we the Virgin Mother. (Christmas Vespers). At

the bottom are two details handed down in 1conograph1c
. -

tradition: two women wash the Child
and St. Joseph is tempted to doubt the
Virgin Birth by the Devil disguised as
a shepherd.

At the same time, by means of special (£
hymns and prayers on this day, Ortho- §
doxy instructs the world in ways of ho- 2%
liness and morality, wishing to kindle P
in the hearts of people a determination
to be reborn from a life of sin to a life pg
pleasing to God. As one writer explains:
“Not in glory and magnificence, but in §
poverty, wretchedness and humiliation
does the Creator and Lord of heaven and
earth appear in the world; not a luxuri- :
ous palace, but a humble cave, receives the King of those who
reign and the Lord of those who rule. By this we are shown the
greatness of humility, poverty, meekness and simplicity, and the
ruinousness of pride, riches, vainglory and luxury ... By this it
is suggested to us that the Lord receives all and everyone: He is
pleased by unlettered simpliciry, when it is united to faithful
Sulfillment of ones calling, to purity of conscience and life; and
He does not reject human wisdom, when it knows hew to submit
itself to illumination from above and make use of its learning for
the glory of God and the benefit of ones fellow men.

The Spirit of Christmas

Orthodox Christians celebrate Christmas in a manner di-
rectly opposed to the way in which it is kept by the world.
While western countries are involved in weeks of partying
and eating, from Thanksgiving on, Orthodox Christians are
deep in a preparatory fast of 40 days. We do not participate in
Christmas parties before the Feast itself because we are trying
to understand what it must have been like for the righteous
ones of the Old Testament , who waited so many generations
for the coming of the Messiah. This fast period is of very early
origin and was universally known at the time of the great

Church Councils. We do not break this fast from meat and
dairy products until after receiving Holy Communion on
Christmas Day itself, although the Feast actually begins with
Divine Services after the appearance of the first star on Christ-
mas Eve. Furthermore, since many of our Orthodox brethren
still observe the Julian Calendar (which is 13 days behind the
civil calendar), Christmas is celebrated on January 7* by them,
according to the latter; after the world has removed its tinsel,
then these Orthodox Christians are able to meet the Feast of
the Nativity in peace and true spiritual joy much more akin
to the first Christmas in Bethlehem.

The celebration of the Birth of Christ begins at nightfall
on December 25" and continues for three days. With the
exception of Pascha (Easter), it is the greatest of all Church
Feasts; St. John Chrysostom calls it the mother of all feasts.
On this day we also celebrate the memory of the Three Magi

Apostle Thomas) and the simple shep-
herds who were the first of the Chosen
People to learn of the Birth of the long
awaited Messiah.

The second day of Christmas is dedi-
 cated to the honor and memory of the
¥ one from whom our Redeemer took
| His flesh: the Most Holy Mother of
God and Ever-Virgin Mary, whom
Orthodox call by the dogmatic title
B Theotokos (She who gave birth to God),
f and for whom all true Christians have
had immense reverence, love and feel-
: ings of closeness since the beginning
of Her Son’s ministry.

Lastly, the word incarnation, as applied to the Birth of
Christ is worthy of a special note: the dictionary defines the
word as “a manifestation or the act of making manifest in
bodily form.” It comes from the Latin incarnare, to make
flesh: in- (to cause or make) + carn- (from the stem, caro,
flesh). Our word “carnal” comes from the same root, as does
“carnage,” “carnival” (festival of flesh), “carnivorous”, etc.
Thus, God, Who is pure being and pure spirit, took flesh
from a woman, uniting Himself to human nature, and made
His tabernacle among men in a human body.

Everyone who speaks contrary to what has been pre-
scribed, even if he fasts, even if he is a virgin, even if he
prophesies, even if he works miracles, you should see him
as a wolf in sheep’s clothing, who is contriving the destruc-
tion of the sheep.

St. Ignatius of Antioch
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E€ouoAdynoig: H Ocia Wuxavaiuoig

I'épovrog Ioppvpiov KavookaAvfirov (+1991).

<

tav éEonohoyeital 6
K avBpmmog, 1) yaoLs TOV
“i ELeVOEQMVEL ATTO TOL YPUYLRLL

™

S &‘ ToQUOTAL.

4 9 Agv gvBUvetaLpovayo 6 6vo-
QMITOS YL T TOQOTTWOUATA
tov. To AGOn, ol duapTtieg
8§ nol T TGO SEv elval uévo
TEOCWTLXY Prodpate ToD
b ¢Copoloyovuevov. ‘O xdaOe
avBpowmog €yelL mdpel uéoa
TOV X0l TO PLodpato TdV YovEwY TOV ROl 10O THS
untépac Tov Onhadi) To e Covoe N untépa Tov, dtav
TOV ®VO@POoQEOTOoE, AV OTEVOXWELOTAY, Tl EXOVE, OV
#0VpafETOV TO VEVEIXS TS OVOTNUA, OV EUXE YOG,
av eixe OMYY, &V elye pehayyohio.

“E, 6A0 1O veEVEI®O ovoTNUC TO d1vd TNe €mnpfaoe
TO vevpLro ovotnua tot éupfovov e ‘Omdte, Stav
vevVNOeT TO moldl ROl UEYOADOEL, TaLipVEL LECO TOU
xol T frdnata ThHe untépog tov, dniady dAlov
avBowmov. Anutovpyeital pio ®atdoTeon oty Yuyh
t00 avOpwmov £Eaitiog TV YOovEwY TOV, TOV THV
malovel wall tov 6° 6An tov ™) Lo, dervel Tyvn uéoa
TOV %Ol TOMO TEAYHOTOL TOV ouppaivovy oti) Lw1 Tov
gival AmépEoLa THE ®ataoTdoenc avtic. To gpeooinatd
TOV €Y0oVV AUEDT OYEON UE TV RATAOTUON TMOV YOVEWY
Tov. MeyaldveL, Loopavetal, aAA 0EV dtopBwveTaL.
"Ed® Poloretal peydho népog amod thv e00Uvn Yot tThv
TVEVULOLTLXY RATAOTOON TOD AvOQ@mToU.

Yrdoyet, Sume, Evo puoTrd. “Yrdeyel ®Amolog T1o0mog
Vv amallayel 6 dvOpwmog &t avto TO ®ord. ‘O tpdmog
avTOC €lvaL 1) Yeviri Eopoldynon, | 6mola yivetal
ue TV ot t1od Geot. Mmoel, Onhadn, vo 6ol mel O
TTVEVULALTLXROC:

- [Idg Ba 1iBeha v uaotav o €va fHovyo uépog,
VoL UV elya aoyohiec xal vou pod Eleyec T Lwi cov
A’ v &y, 6o ToTE MOV alioBdvVORES TOV EQVTO
oov, Ao, Ta YEYOovETa TOU BUudoal ROl TOWL NTAV 1)
AVTIUETWITLON TOVS A0 O€va, &L LOVO TO OVOAQEDTA
MO ®ol T g0YAOLOTA, YL WOVO TS GuoTieg GAA
%ol T0 xohG. Kot tig émtuyieg nal tig dmotvyies. “Oha.
“O)la oo dmaptiCovy T Lwn cov.

TToAAEC OQEC €)M UETAYELQLOTEL ALDTY THV YEVIRY
gEouoléynon rol €ida Bavuota Ttdve o avtd. Thv
MEa OV TO AES 0TOV EE0UOAGYO, EQyeTat M Oela xdoLg
%Ol 0% AaAldooel A’ SAo To GOy PLOUOTE %ol TG
TTANYES ROl TO YPUYLROL TOOVUALTO KOl TIG EVOYES, OLOTL,
™V dpa mov ta Aéc, 6 EEonorhdyog elyxetal Oeoudt 0TOV
Kvpuo yior thv dralioyn cov.

Elye €\0e1L 0” guévo mpd napod pio xvolo, mod Enave
o010 10T €d0VC TV EE0U0AGYNON KOl fOTine ueyain
opéleta. Behtuiwbnxe 1 Yuyxoroywn e xatdotaon,
détL Ty Pacavite »dat. “Eotelhe, Aowwdy, adTi) it
@lAn g ol TRyoue €Em 010 Podyo, otar Kailiowo.
Kabioaue »al doyoe ®i éxeivn vo wod uthdet. Thg Aém:

- Nonot meic 6,11 aiofdveoal. "Av 0€ QW THOM YD VL0
1ATL, VO LOD TTETC. AV OEV 0F QWTNOW, VO OVVEYIOELS VO
0 Aéyelg, Gmme T alodveoal.

“ON avto wov nwod £heye, T wapaxorovbovoa
Oyl dmAdc ug mpoooyn, dAld «Eplema» uéoo otov
PYuyrd e ®oouo v énidoaon thg mpooevyic. Thv
naparohovbodoa uéoo otV YPuyxn e ®u «EPAema»
OtL Tiyave xaols péoa e, 6mtws TV xroitala éyo.
ALSGTL OTOV TVEVRATIXO VITAQYEL XAQLS XL OTOV TOTTOL
VaeyeL xaotc. To xatalapaivete; Anhadn, Evd
g¢Eoporoyeital 6 AvBowmog, O lepéng TEOOEUYETAL
YU a0ToV. Zuyxoovme €oyeTal N XGOS ROl TOV
ghevBepveL &It T YPUYLXO TOAVUATA, TOV YLOL YOOVLOL
oV pacavitovv, xweic vo yvmeitet Thv aitia Tove.

Q, avta Sha to ToTEVM TOAY!

210V EE0UOAGYO WITOEETS VO LA oELS OTtwg alioBdveoal,
&ALt SEV elval aDTO T600 ONUAVTIXG, 800 Elval TO 8L
%®oLTALeL €O 0TV YUY OOV TEOCEVYOUEVOS O TATTAC
ol PAETEL TOC €loaL ®al 6o peTadideL TV YdotL ToY
Oc0b. "Eyel dmoderyOel 11 adtd 1O noltoyna eival
TIVEVUOLTIXES «AUTIVES» TTOV OE GAQPEDVOUV KOl OF
Bepameviovy, U Vouloete 8TL ELVOLL AR TIVEC (PUOLKEC.

Eivau 6Af0sio ovter o modypata. Kol ue tov Xoloto
Tl Eywe; "Emiooe 10 (oL THS 0llopeoovong ®ol ETE:
Eya yap &yvaov Svuvauwy éEeABotioay d’ éuot. O melc:
«Naf, poe frav Oeder. ‘O Xorotog BéRato Hrav Ode,
MO W TS %ol 0l ATTGOTOAOL OV ®AVOVE TO 1O10;

“O)lot ol wvevpatvol, ol €éEonordyol, €xovv av TV
™MV xGoL %L 6TAY EVYOVIAL, TV EXTEUTOVV O AYWYOL.
o woapdderypna, Béhovue v dvapouvue €0® mEpa
uer Bepudotoa xal falovue Eva voal@dio, AL dev
UTOQET V& ®AVveL Emah, SL8TL TO ®adddLo StV elval
otV meita. Av, Suwg, TO ®oAdOL0 umwel oThv TECa,
UWOAC nAVEL TV €O, EQYETAL TO QEVUA UECW AVTOD
0l Aywyod.

Eivol vevpatind modynata the Oonoxelog pog adtd.
Mmopel vo. Aéue yuor xaAddLo, &AL OTHYV TEAYUO.-
TSI Ta AT Vol «f Oelo Yuyavalvon.

T

CO avBpowmog oL &yamd T Ol %L ATOPEVYEL

TIC TOMAEC ®OVPEVTES WOLALEL UE DOUO OTAPUAL,

YEUATo YAURO yuuo: 6 ToAAOYAC uE dryovpida.
Appac Movoig
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Auapria: H Eoxam Méen|

Tov k. Myan E. Myaniion, @soldyov.

2/ TOL TNV ELTE %Al TY) YOOAXTHOLOE & iEQOC
Xovodotopnog, T auaptio: Eoydtn uédn. Ko
tétola eivol #60e mapdpaon Tod Oeiov NSpov.

‘H duoptio nordler ug uédn. “Oco mo moly ®pa.ol
mivel navelc, 1600 ol 6 0QYaVIoUOC TO dmotntdet. Ki
600 10 dmwolntdel, T600 ®ol meEQLO0OTEQO uebdel. ‘H
wéEBn dev Eyel mwote xopeoud. ‘O voic Bolwvet, 1) BEANoON
YOAAQMVEL ROl YA VeL T dVvoun g, %L O &vOpwog
dévetal ot oxhofooyorva 1ot tdbovg Tov.

Eoydtn uéon xai xaxdv éoxyatov givol 1 apootio.
[Towog NeBe 0TOV RGOUO ROl POEECE CAORA Rl OEV £10€
™V dpaptio vo Tod yAelpel to méoa; ITowog dvdmvevoe
ToV dépa ral OE wipLoe T dSvowdia thg raxrtag; ITowog
ndtnoe to mAdL Tov 0¢ ToVTO TOV TAAVHTN ROl OF
OXOUVTOUPANCE OTO YOAIRLO ROl OEV TOV TEQUIINOAV T
ayrdoia the mapavouiag; Tig ydao xabopos éotal Gmo
oumov, &AL 00d¢eig, éav xal uia Nuéoa 6 fiog avTol éml
iic yic. CIOB 4:5). TO #ond AOuTSV, £1vOLL ¥ANQOVOULKG.
Té6ov yap év Gvouiois ovveAqponv, xai év quaotialc
éxioono€ ue 1 untno wov. (Palu. 50:7).

"H rmaoEn 100 101xod véuov gival 6 puiuLoTc Tic
avBpdmivne Cofc. “Omws ol MEOOETHTES KOl AETTOOETHTES
Oelyvouv TV B 1ol TO ¥EOVO TMV EVEQYELMY TOV, £TOL
1ol 6 NOROS Vouoc—TtoD B0t 6 vouoc—oe rabodnyel
otV 6001 mopeio TV TEAEewV Tic Lwig cov.

‘O aywog Nwxdhaog Behipoprtg Aéyer St «"Ola
yivovTtal #oto TO CUVELONTO %ol AoYrO BEAnua toD
Oeol %ol TO TL émTEENEL TAVTOTE OE OUVAQTNOM UE
™V NOwN 1| &viHBen ovuTEQLEPOQY TMV AVOQMTMV.
O POOC VOpRoc Tot Oeod eivol 6 LOVOILLOC VOIOC UE
ToVv 6moto 6 Kvploc Anuiovpyoc xal ITavtoxpdtopog
©0000NYET TO oUWV, TO OTOLYETO THS PUONG ROl
TIC UOTEES TV AVOQWTMWVY %Al TOV Aadv». Béfaia,
OUUTANQMVEL O TOLOC «VITAQYOUV KAl Ol PUOLXOL KL
ol NOwrol vouot, aAho dev dAAnhoamoxheiovrol val O
ovutimttovy, AALL ®ivoUvVTOL TTOQAAANACLY.

“Evag, PéBara, eivor & N01dc véuoc, &AL’ 1 pwvij Tov
uetTadideTal 6o dvo fNyela: T0 Eva NYETO UeETAdIOEL T
PwVY) 10D EUEPUTOV YOUOU, XKoL TO AAAO NYeTo ueTadideL
TOV TéAEWO %Ol GmoxaAvuuévo vouo tod Ogod. O
OUOQTIES LOLALOVY UE TO PAATOO PLBLS XOQWTS 1) HLblg
doyMotooc. Kal 8nwe 6 pagotpoc eival evaiodntoc
ROl OTOL TTLO WIXQU PAATO0—ONAaON, OTO LOVOLXOL
AGON %Ol TIC TAQOAPWVIEC—ROTO TOV TOL0 TEOTO %Ol
0 Oe0g YvwEtel nai dvayvmeitel To EhagpodteQa TMV
QUAQTNUATWV.

‘H duaptio poidtel ue émdnuiny) dobévera, mov dgv
avoyxoutietal, mapd ut perdvoro. ‘H auaptio eival
ol O0Amua xat Onintmoro. “Exel yevon EAxvotiny
nal amotéleopa Oavaowo. “Eyxer yonmteio, moUu

gEamatd. Eival toayoddt, mob ofrver ovviopa. «O
TUPAOGS 08 woEel vou Oet ) dlapopnl avaueoa o Eva
aplotoUeynua 1o I'veéno nat €vog dmhot tomiov. O
#OVPOC OF UTOPEET VO Stanp Vel TOV 10 EVOC oVOLYHOD
1oL £VOG ExnAnolaotivod 6pyavou 1 €vog Mrdy. Kal
0 avBpowmog 0t umwoel vau €xel axIPf 1O TL naro
modyno eivol 1) uaptio Evamiov Tod Oeod, Tod drolov
EhoL T SNULOVEYHUATO ELVaLL TEAELOL».

“Otov 6 dvOpmmoc neddel oty duootio, Tdg eivol
duvato v dvtixuoel 10 Oed; MAmwg 6 dvBommog,
010 uefvoL Tov EmAvm, WITOEET V' AVTOOVYREVTQWOET
fi vo ®ottdEel ot udtie Tov allo; Kot tov 1do
10670, Myl & Oedprhoc Avtioyeloc: émdv 1 i0¢c &v
0 é00mTOW, 0V SUVaTUL 6pdobal TO TEOoWTOV TOT
GvOo IOV &V T E00mTOW, OTTWS Ml STAY 1) GapTiRL
&v 1@ avBpwrw, oY dvvatal 6 ToL0TTOC AVOPWTOS
Oewpeiv Tov Oeov. Eav ouuPet, Onhadm, vo yaldoel 1
Srapdvela Tod #aBpépTn, dEv eival duvotd v 1det 6
avOpwToc 10 TEACWTO TOV, £TOL AL 1) AYOEIWOT TOU
TEOXRAAET T dpuaptio, OEV Gprvel TOV AvOpwTo Vi tOel
O VO VIWOOEL TV Topovoia ot Oeo.

Dofeon) onovELd, N AuoQTic. AUCVQODVEL TNV
noBooTNTa THG YUYNHg ®Ol UELDVEL TV &vTioTOOoN
Thc éhevBepiac. Zrotiletal 6 voic xal 1O €0efog UEveL
vo ®VPepva TV €é0mwTEQLRO AvBpowmo. ‘H auaptia,
m¢ moapdfaon xai mapopfiaon tod vouwov TOD
OeoT, dONULOVEYET TUYPELS ROl TOAAEC AveEmIOVUNTES
ROTOOTAOELS, TOV APALQOTDV TNV EIRNVN HAL YUy ivOuY
™ PASYa Thg Tlotng. ADTO ErpEAlel vl O ATGOTOAOG
t0U XpLotol, 8tav Aéyew: OAYic xal otevoywoia &l
maoav Yyuynv avlpwmov 10U xateQyafouévov ToO
xoxov... 50Ea 6¢ nat eipnvn mavtl 1@ éoyalouévy to
ayaBov. (Pou. B 9:10).

‘H auoptio Ywéoyetol mopgpupa xal didel oafavo,
vrooyeTol Ehevbepla nal @égel doviela, VTSOYKETAL
VEXTOQ RO TTOOOPEQEL XOM]. AE vouiCw v’ dugpLropntel
rnaveig, 611 6An 1 Pila, 6 mévog, 1 O, 1| aioyvvy xal
Ohec ol ToaymOieg Thg Lwfig, ovvoypitovtal ot Tovtn )
uxEN AEEN, oL Aéyeta «apaQTion.

O uéyac the oivovuévng diddoxraAog ®ol ¥HEURAC,
0 1ep0g XQUOodoTOoNog, TAVIOTE OTU ®NEUYULATE TOV
TOVLCE TG, OVOEV SELVOV TV AVOPWT VWY SEWVADV, AAL’
1 auaotia uovov. Alhote mahl Eheye 8T, uict CVUPOOX
Xototiavd uovn, to mpooxpotoal Oe@.

[Modyuatt, «0VOEV SVOMOEGTEQOV», «OVOEV EmaLy-
0€otEQOV», 0VOEV TALOV «AnAO0QTOV>... AANG, OO el
znoveic “Ohol pog efnoote GuoQTmAol ol GUOQTAVOUUE
®nG0e Moo xal xd0e otryu). Aowdv; No mapaueivouue
oty Adomm xal oty dvowdio e duaptiag Oy,
BéPara. “Ymapyer Elmtida. Yrdoyel cwtnoia. “Yrdaoyel
uetdvola. “Yrdpyel @eog 100 EAEoue 1ol TMV OIXTIOUM V.
‘0 mopddeLvog elvar YLd 5AoVg TOVS dpapToAovs, Tov
LETAVOOVV...
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Tov paxapiorod I '€povrog Avyovortivov Kavriarn (+2010).

gH Tav, GyomTnté wov
madi, nrov Emoyi,
moV OtV eiyec dvopa. Av
gtoal &ysot, ot gavalov
wrTéumn &V €l00L ®oQ(TolL,
ot  @ovoalov uméuma.
AMN No0e pwx dywa uéoa,
oL mhoeg OGvoua XQt-
OTLaVIXO, TO &voud €vog
Ao TO TOAAL ExOTOUUVOLAL
aylov xal poptigmwyv Tod
; Xolotovionod, %L &mo 1o1e
ovoudleoatr Anunqtoroc, Nixdiaoc, Kwvotavrtivog,
Tedoyrog, Twdvvne..., §, &v gioal xopitol, Moapla,
Avva, Ailratepivn, BapPdoa, [MTapaoxevn.. Amo
avavopog ywveg Erdvouoc. [odetnres 0T0 UnTE®o TMV
00p0086EwV XoLotiavdy ot ooy matdl ths Exxinotog
amolaufavels 6Ahec Tig evA0YieC T0D XQLoTOD.

[Mowx giva ) pépa Tob THEES TO XOLOTLAVIXO EVOUL;
Eive 1] néoa tod igpot puotnolov tod Pamtionatoc.
’EcV té1e fjloovy mohb uixo modi, vimio, wov Ogv
nataldfpaive TL yivetol yoom tov. AAAO Ol YOVETS nol
ol ovyyevelg Bupotvtal Thy Nuéga av T THS famtioemg
00v. "Av ToVg pmTHONG, B LABNS 6TL THV MU, Enelvn
t0 onitL Ehoume Ao yaod. ‘H untépa ot mhpe othv
AYrROALG TG, OE Tthye otV ExxAnoia. ZtHOmxre oth uéon
e éxxAnoiag M lepd nolvupnriboa, xatl Evag TameLwvo
lepevg Exave TO0 O0TAVEOS TOV, POQECE TETQAYNAL, ELTTE
t0 Evdoynuévn 1 Paotreia 100 Iotoog xat 100 Yiov
xal To0 ayiov Ilveduatog... xol GoyLoe 1 drolovdia
100 BamTionaToc, TOL VL I GO TIC MOULOTEQES
arolovBieg i ‘Op0000Eov "Exninoiac. “Yotepa Gmo
d1apopeg yEc O tepelg Ot mhPe OTA dd TOV YEQLX
zal Méyovtag Bartiletar 6 Soviog (7 1) SovAn) T00
O¢€07... €ig 10 dvoua 100 [1ateog xat 00 Yiod xal o7
ayiov Iveduatoc ot BUOLOE 0TO AYLLOUEVO VEQD ROl
0t AVEOVQE TOETS POEC.

Ma, 00 pwTOTNG, ToLd 1) vayrn va yivn TO PATTiona;
Yrdoyovv GvOowmol wov Aéve GtL OV mEETEL VL
BamtiCovtal To vimo, Yot v Exovv AuaQTiec.

Naft, modi pov, 0gv €xovv duoptieg, drEC TOVC
auapTtieg, Smme €xovv ol ueydior. AMO ®d0e vimio,
®G.0e AvOOWITOC MOV YEVVIETUL OTOV XOOWO, PEQVEL
wall Tov v duogtia, T £€voyl) 10U mEdTov ErElVOU
auaptiuatoc mov diEmpate 6 AvOpwmog %l TwOU
ovoudletal mEomaToQLrO AudQTnuUa. AVt 1 £voy
nAVEL TOV AVOQWTO AUaQTWAS, ®al & &vOpwmog, ®dbe
avBpwmog, €yeL dvayxn vo xabapioti. ‘H Yuyh tod
AuooTOAOY lval povpn ooy T PTEQN TOD RSQOXAL.
Me 10 Pdmtiona Sums N Yuyh TAEveTol xot xobogitetal

ue ™ dvvoul tot aytov Ilvevuatog, ol Pyaiver émo
TO QyLoUEVO VEQO Thc xoAvupn0pac dompn ooy 1o
TEQLOTEQL. MLt UeYAAN UETAPOAY YIVETOL GTOV YuYLHO
®O0U0, oV OEV aiveTal OTA UATIO TOV AVOQDTMY,
QAL aiveTo OTO WA TLL TGV BYYELMY ROl BLOYOLYYELMV.
To mad Thg duaptiog yiveton madi The X6oLTog, Todl
00 Oeo®. 'V a0to 1) 'Exxnoio 10 famtiona 1o 6voud.let
T0 A0VTEOV malvyyeveoiac dnhady £va AOUTEO TOU
Eyel ™ OovpnaoTh) aveTnTa Vo TPV TOV TAAOLO
avBpwmo, T0 POAQUEVO aDTO %ol AXAO0QTO OXEDVOC,
1O VO TOV ®AVY VEO AVOQWTO, O%EVOC TOAVTYO %L
Enhento g Gylag "ExxAnoioc.

MOoAig 10 madt famTiouévo émo v igpd xolvupnooa,
TO VTUvouv ug €va Aguxro yLtdva, ug €va 6omTo
QOVYUAGXL, TOV HAVEL VO QAVETAL TO TALOL oAV
Aayyehog 100 Oeov. ‘O hevrog a0TOC YLTDVOS ONULIVEL
8L adTog moL Pasttiodnue glvor i #aBapOg Gtd 1O
eldovg duaptio #ol OTL 0TO EENC mMEETEL VO TEOOEYN
Yo vou Uy woAvvn tov €autd tov ue duapties. No
TEOOEYT, OTTWS TEOOEYEL TO TaLOL EXETVO TOV Ol YOVEIC
TOV TO £vTvooy UE wd axopi) otohMy T Tadl avTo
OEV nyaivel ot uépmn rnaboTa, Yo Vo Uy Aep@on ™)
haumon tov évdvuaoio.

“Evduuo #ol 0odyo éxelvov mob PamtioOnune eivo
nAéov 6 XpLotde ‘O Xplotog ot YAdooa. ‘O XpLotog
ota udrtia. O Xootog ot avtid. ‘O Xouotog ot xEQLa.
O Xpotoc ot woda. ‘O Xpuotog othv ®aedid. O
XoLotog mavto. 'V avto ®al dtav fyi} TO modl &wo Thv
nolvupnBoa, N "Exxhnoia parier: “Ooor gic Xototov
pantiotnte, Xototov évedvoaobe. AAAniovia.

AMO yevVATOL TO éodTnua” “Yrtdoyet aldi, Tol (o
™V doa mov Pamtiodnxre uéyoL T TOV ueYdAwoe
®aTWE0woe v datnENon TO YLITOVOL TOD 1EQOD
Bamtionatog xaBap0 ol AudivvTo;

o v draveion Eva modl 6tL Stotienoe To yLTtdva
©00a0 %ol dudiuvto, 6rtwg TOV e TV Ko ToD
Pamtionatog, TEEmeL ug ™ YAOOOO VO UV €XEL HAVEL
AU AUoOTiO, UE TO PATIOL VO UV £10¢ TimoTa
TO0 aioye0d, UE T aVTIO VO WV EXOVOE TOAYULOTO
anabopto oV WOAVVOUV TV &XrOoN, UE T YEQLOL VO
unv Exheye, vo Ui yTimanoe, vo uiv Eave Timoto Roxo,
Ue T TOOLa VoL UV €TpeEe 0 TOTOVS AUAQTWAOVGS, UE
TO WVOAD %Ol UE TNV XOEOLO VO U] OREPTNHE KOl VO
unv €mBvunoe 10 movned. "Eav vmdoym tétoto modi,
tdte OO ToVue GTL TO TOLdL AV TO SLATHENOE TO YLTHVAL
00 Pamtionatog rabao xal domiho. Tu Aéte, maldid
wov, VdEyeL T€ETOL0 TALdL 0TOV ROOUo; "ExtoOg 6o to
X016, navéva arAho Tétolo madl Ogv VtdyeEL.

“Oha aveEatpétme T modLd €xovv AUCQTNOEL UE
dLdopec duapTtieg, £xovv AeQWOEL TO XLTOVA TOT
iepo Bamtiouatoc. 'Q, méoo Powueoi) xal dxa0ao T
givot 1 Yuyxi! Kol Aowtdv L 0 xdvovue, TL moémel
VoL yivn;
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No Tv wpé€mer vo yivy. Tdpa mov mAnoldlovv ol
dyieg Nuépeg the yevvnoewg tot Kvptov Nudv Incot
Xo1010D, ®at 6AoL ol Xprotiavol Béhovue ue houmen
OTOAY] V& Umodeytodue 1OV wpato Nuvugio Tig
"Exxinoiog, t1ov Zotihoa pog, moénel »” Euelc v todue
Boovtaytd: Adumouvov wov TV OTOANV TiS YuxTc,
DPwT0d0TA, KUl ODOOV UE.

Yraoyer Sumg Teomog, 1) Yoyl vor xoBoQLoTh ®ol Tdht
%ol 1O Evovua, tng va Eavaryivn xabao nal Aaurod;
Yrdoyet, 06Ea 1M Oem!

‘H "ExnAnoio pnog, yio T Puyeg Tov UeTd BIo TO
Bamtiona Egovv GucoTtioel xal aiobdvovtal TOV
€0VTO TOVC EAEELVO %Ol ArABapTO, €xel oL devteEn
noluupr0oa. Kol adty eival 1 puotiolo tic ieodic
uetTavoiog ®ot EEouohoyYNoEwe.

ITod i wov! "Ehapmec ooy 1oV 1ilo Stav famtiodnrec.
“Hoovv »aBad oav To yLdve. AAMAO UoTeQa AUAQTNOES.
Audotnoec mohréc popéc. Kal twpa Exelg dvaynn &mo
AovTEd, AovTtEo mvevpatixd. Kal, 6twe ayoamdc thv
%0000 TNTA TOV CHOUOTOS RAL TAXTIRA KAVELS AOVTQO
%ol xobapiteoat, EToL v’ ayamdc xol Thv xabapldtnra
e Yuyie Tdpa mov tAnoudlovy ol dyiec HUEQEC,
vou TEENS oThv et EEoorSyNnotL, vou TAVBTC nal VoL
®0. 0000t VO Aduypng mdAl oty TOV fHALO ROl VO
vivng #oBad ooV 1O YLOVL. AUVvoul £€xel TO VEQO THC
noAvuPiooac va xabaitn v Yuyn, drio dvvout
Eyovv ol T ddxpvo THS ueTaAvoiog.

“Yotepa &md TV il v €EouordynoL wov Oo
©avNG, B0 VIDONG n Avelmmwtn Yoot u€oo ooV %ol
0t ToayovdaC uE xaTdvLEL TO BUOEQO EXETVO TOAYOUdL:

«AEC T ®OIVOL TEQQ UED™ OTOV RAUTTO
e AvO{ooVY ROl LOOYYOBOAOTYV.
Moud et 1) Lon nog ue to ®eivo,
OV TO TEWT &VOET Yy Aiyo
%ol TO BOAdV Exel nwoaB.
[1660 ov¥vroun eivat 1 Loh!
Agc 1OV Inocod XpLoTo UE TloTL.
Eival tob ©got 6 uévog Tuide,
oV "pbe ot Lwh vi ubc Aute®on
%Ol T X000 0° BAovg Vo ddom.
Noai, ug 1o XpLoto HEo” otV Yoy
TG00 BUoOEN ELVOL 1) Cwi».

Mg moatound) dyda,

O vevuaTirog 0oV TATEQOC.

o (o] > 2t

Tb dvOoc eival amapyh) THC ropmogoploc,
®L N vmwotayn, Gy THe Ttamewwoemc. O
TOTELVEPOWY  ELVOL RATA %ROVOVA EDTELONC
VIO TARTIROC, OEPETAL LLROEOVS XA UEYAAOUS R EYEL
EmelnLOL oL XAAWOUVY.

“Oorog Egoaipn

Oi ApxioTpdrnyol TOV ACWUATWV
IInyn: Anmoomdouara arno 15 XvAloyn «Xadwykdpt otnv
TIgtpay, to0 MuydAn Agféven.

H apauovi) tv Tagwapy®dv ot BiAhia. Amdyesvua
o0 1965, npvo xai aépac. ‘H yona vemndpog
ué€vel amévavtt Amo 1oV dVo vaoUs tTod ZwTheog,
goyo tod Toikep ota 1819, xat 100 Takudoyn. MAkig
Eyel EMOTEEYPEL BLTTO TOV E0TTEQLVO ROl AVAPEL TO TLAXL.
Kdmorog i ytvmd thv mépta. Zagvidletol. Mmpootd
™G OTéXETOL EVaC BUOQQOS YNAog dvdoag, YUow oTh
TOLAVTA, UE TOAVTO, XOTELO ROl TOATO.

-"Ela va pot évoikelg, ot mopanald, the Aéel. OEhm
VO TQOORVVNOW TOV Ayyeho.

-Mdé, Xorotiové wov, wohic Exhetoa. No fyd wdht €Em
UE TETOLOV ROLEO;

-3& ToeoraA® ®VEa-Magid...

‘H yvvaira vmoaxovel. Ntivetar xalo nal fyaivouy.
ITpoyweoUv fraotind. MAAc @tdvouy, Eexhetddvel Thv
e T %ol O EEVOC TEOORVVEA g TOOTO TARAEEVO... OEV
Eyel Eavadet rdatL tétolo 1 yuvairo. “Exerto dvapet
EVOL LOVO REQL UE UEYAAY TTOOONAMON XL TO BT VEL OTO
wavouail. Méver yio AMyo axrivnTtog, ®Qotd xaunio to
HEPAML %L EYEL 0TO O0TNHO0C TO RATELO TOV.

-Agv 0éhw vo no® 1o offoeid! Thg Aéer ug &ugpoaon
delyvovtag 10 ®nepl. Apnoé to, vo xatel uéyot téhovd

Oy, Tadaxnt pov, wolpvel yonyoon xai xodnov-
XOLOTIXY] TV ATTAVTNO).

“Ouwg, émedy éxeivn poPatal URmms TAQEL PWTLOL
N éxxAnoia, wohg pyaiver 6 dhhog, T ofnvel. Ki
EmotEépel 0To omitL TS Pridyvel Eva LeoTd PoorSUNA0
1oL TEOOTAOET var ovVELDBeL. DEQveL AL OTH uviun To
TEQLOTATIXO UE TOV AYVWOTO.

Zavird, Exel mov ®abetol ue To PAEUIT TOOONAWUEVO
oTic pASyeg, éupavitetal 6 dvtoag urpootd e “Etol,
amo 1O movdevar %t EVd 1) TéoTa HTAV RAELOUEVY GO
UEoQ UE UAVTAAO.

-Twatl, ®vpd-Mopia; Eyd elya tdua #ol oo amo T
Awdexdvnoa, yuo voo Avapm £0m to xept. Ki évid ool
Toa vo. uny to ofnoelg, €0V OEV 1O BenoEc.

‘O 16voc THE PwVHC ®al TO Hpog Tob eival adoTnd.
ZNrAOVEL TO YEQL ®al TV yootovritel. “"Emerta, 10 (010
Eagvirna xol tapdloya ESagavitetol.

‘H vewrdpog, vatdminntn nol Evrooun, tpoomwa el
vo, oVVELBEL. TO avTL OV O€YTNHE TO Y TVINUC TTLEL OEV
arovel. Kamowo otuyuy) ovvépyetat, fyaiver 0to ®ovo
1O TEEYEL VLA TO OTt{TL TOD lEQEaL.

O moma-ZnTHong TV &x0oVEL TQOOEXTIXA.

-ITape yofyopa vo Tov foodue, the Aéel coPapd.

Apyitovv va tov Pdayvouv. I[Mavtol, g ®ral 0TO
Aem@oEETo THS yoauuiic mov £roudletol yuor thyv
A0fva. Timote. Kavévac dev tOV €1, navévac dev
TOV BTAVINOE.
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‘Omdte »AVOUV OTEOPY %Al YVEilouv 010 Voo ToT
Muyoanh. Avoiyouvv thv mdpto tov. Mmaivouv othv
novyio oav ot ovvvepo nal diamotiCovial Gmo
avTh ot ®a0e tovg rutTao. Kowtdlovral ug vonua.
Stavporomotvratl. To xepl Tob E€vov NTav mdAL
AVaUUEVO %ol TOVS ®oiTae.

Mével €tot, GhmTo, uéyot to dAlo dmdyevua. “Otay,
AL WOVO TOU vV AVAPEL 0TO CUUTAY TOV VALOD %Ol UE
™ VEW®GQO0 VO TO ®OLTALeL EXTAN®TY, AdTOUd OF niat
OTLYUN ALDVEL X0l XAVETOL SUOLO UE dAXEV OTNV AUUO.

T 1 F
E’L’u(wts vyUow otove 50 %t émiotpépovue. To
mthoto THe yoauuhc €xel T0 dvouo ToD ueydailov
TEQOWELOROD «OeSPLLOS.

Eivol éoyt 1o Boddv, mopapnovy tig 1" Oxtwpoiov.
Kdamolog mpoteivel 0tov lep€a vor vavouue AmoYPe TOV
aylaopno Tod uiva, pLe Tob To TEmi dev B0 uToQoVoE.
"Exeivoc dev gpépvel dvtiponon. Etmaue vo ovvavinbotue
otV toamelopio Aiyo moiv ta ueodvuyta. NowiCovue
TS B0 TOV OVVTEOPEVOUUE AIYOL, ETOL KOUQUOUEVOL %L
£T0L POQTWUEVOL UE TOMAEC y
OVYXLVNOELC.

“Oool nalevopaoTe,
Eemepvaue TOVC E£xOto.
Kdmowog 1t YiBvoloe zal |
wohAol €omevooav. Mall
0 mholayog %t GAAN wt
dendda Pabuogdpol ot
gnionud tovg, xdoLa To dALo
TEOOMTLRO TOD ORAPOVG.

O moma-Maprog Eexiva. MLOL Ol TEQLEQYN YEW(TEL
TO ¥MEO. ZTH L€om ToT AyLopod, 1 PIAn Lov pEQVveL T
uwxot eixdva ug 1ov Tagudoyn tod Mavtauddov Tov
Ay0Q0.0€ TO TEWL ROl TV %A Td 0TO 0THB0¢ TS TATe
0 mhoiayog, Tov dev mEémel viu Eemepva ta 40, ndvel
vONUo O0¢ ®AmoLov %ol EXETvog U Evav dAhov mdve
P0¢ 10 BAboc T aibovoac. "Emiotpépouvy ot Alyo.
Kopatolv mpooextint ®dtL o0V mivaxra Coyoapixig,
oav girova. Ziya - oryo goalpoVy Ta YOVTOU YOO TLH
OV TO TUALYoUV %ol O tepéag Intd va tO otEéPouy
TEOC TOV ®AOUO.

Kal tdte... tote vidiBovpe 10 o 0dfL vor yéovel Eviova,
aoyd, VITOPANTIXA, UEYOAOTTQETA, KOl VO ETAVEQYETAL.
To€lc poEéc. Zav ®ATOLOS VO TO OTEWYVEL AT T Uit
uepLa. vou yeiper othv dAAn €toL Y v Tovioel TV
naovoia Tov, xL £vé 1) BGlaooo gival Hogun #ol
yAuro ®otl LhOEevn. T dSvd-toia Aemtd.

AnovUyovrot pmvee ExmAngne ITpooéym OV rameTAVLO.
“Exer 10 ®e@dh xatefaocuévo. ‘O vmomAolayog,
uehwdROg otV YPaktirh 600 Aiyot, yauoyerd. Ot dhlot
Babuogdpol dev calevouy. Kamotol &md tovg Emifdateg
otavporomovvtatl. Ki dtav 6 ayiaondg tehetwvel, O
TAOL0LQYOC WALG WAL

-Kataldfate t© rovvnua tod mholov; ADTo SEv ftay
«Odhaocoo», Mel ug Befardtra. "Hrav 6 Apydyyehog.
Kot 10 #dvel #d0e popdr mov tov Eeonemdlovue.

Agnver vo évvondet mowg €xer Thoer 6 1dLog Eva
Batua, pveltal vo TO ArmoraAvel, Lovo Aéel TS T
ovY®eEXQWEVT eirdva TV Exel pnali Tov mdvrote, dtav
TaELdevel, Evd, o yvpiCel otov Iepatd, Thv molpvel
7d A 070 OTiTL TOV.

"Exeivo 10 foddv, avolym Eva mallo Sexaouévo otiyo
Ol TEOOEVYOUALL:

Kabdoie uov Ayyele, Ayyele, Ayyele,

mov Stéoyilec ue vmouovi th uvaun tod Ao

uéxot mov ot doae 10 mapeAOov,

TDS PONHES TNV TOLYOYOUPLO, OOV XL ALWVIHONKES;

MEe moLd xoLvaxL oav QwViEeY V& QEYYEL UOU

O ue SexOet xal uéva xdmoto EEpwto moinua;

Kabdptie uov duoydotote, mdg voe owbm;

Tt
Oi névte véou émoxéntovtal to Ayiov “Opog
Yy J'EQ(,O‘IZT] @006 Atv givar axdun 20 yoovav.

“Otav  @tdvovv 0oTj
Movy t®dv Ipnowv, tovg
gvtummwoldlel M eirdva g
TTavaylag »al ol wovayot
ug T oxvuuEva xeQAiLa
RO TIC OTQWTES UETAVOLES.
Avorohevovtal vo Oeybotv
TOV dALO TedTO Lwhc nat ol
totopieg Yo Bavuata Tov
TOVG AENYETTAL %RATOLOG

naMog wovaxde Tove gaivovtot dmiotevtec. "Hrov 1O

noloxaiol tod 1979,

Thv émnduevn uépa, ue Léotm, veldta xal dyvola,
natevfvvovtol Ghol tovg o T Bdlaocoa. Aéve v
AYNPNOOVV THV ATAYOQEVON KOl VO XOAVUTNOOUV.
‘O Kdotag Eavolyetal AMyo mepuoo6teQo ®ol ®ATOL0L
oTyun viwoeL To Ailyato vo tov aipvel péoa. Pofdatal,
7ivel vepo ral Intdel forbeta. Ot pidot Tov tAnod.lovy,
©vOUveEVOUV Bumwg xot fyaivouy othv Enod dvoxoha.

2reépovtal TEOS T Movi], UTme ®ATOoLog Ao Exel
Tovg ovvTEEEEL. Tovg mAnodler €vag dvtoos Ynidg,
vyoow oto 30. Aelyver olyovpoc. Kdver vonua vor unv
tapdlovral. dvowma rol o fondfoetl. IIEptel 01O
veQOd, TOAD YONYOQO Rl EUXOAN PTAVEL TO VEO OV
WoomviyeTol ®al ToV Tapdel oth otegLd. Ot gpihot Tov
TOV TOLYVEICoUY %ol ToD divouv Tic TedTeS foniOstec.

MOAG €reETVOC OVVEQYETAL, OLATLOTMOVOUY TG O
Eévoc dtv eival pali tove. Ki &y uévo avtd. AANG,
gvd noll ol méVTE EmUEVouy TC Elye TOAD idiaitepn
guoloyvouio, dev 1 Bupotvtal taed Baumd. ‘O Evag
& TV mapéa MEEL T NTOY HEAAYOVES, IV EVOL (0K
OTQATIMTLRO OAXO %L EVTELDS YVUVOS, TOV 0VTO SUwg
dtv 1OV condploe. O dhhog tov £ide EavOs, vir popdel
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uavpo TPpdyxro xai moavieAove 1thv. ‘O toitog, mov
nvdUvePe, ioyvpiletal g dev tov dyyLEe ®abdhov
oov Tov TAnolaoe, Ao Eviwbe oy vo VTEYE Eva
ULXQO %EVO AVAUECO O AVTOV %Ol TO Yol TOD
omTHoa Tov %ol pio dvvaun mepiepyn vo 1oV EAnEL
TEOC Th EEW.

Ydayvovv moavtod 10 dmdyevua. othv IfHomy, yLoTi
oToV Eva pAvNre TS Exel ratevduvOnre. TTovbevd.
’EEagaviouévoc. Potodv 1o0g novayod xu éxeivor
ToVg dmavtoUv g OEv €xovv €ERynom, ag dwoel O
®ro0€vag ) S tov. "ETot, T dALo mowi ovveyitovv
™V dvalijtnon ot dimhava MovaotioLa.

DOGvouv ot Movi) tiic Meyiotne Aavpac. Ki éxel, o
EVO UKQEO VOO TOU UWITOL{VOUV YO VO TQOORVVNOOVY,
0 Kwotag ovvavid 10 omtioa Tov o1l nia méota
100 tepo®. Eivat 6 Tapomh. Ondte, v Eva hemto Sev
VITAQYEL RAVELS HALOC OTHV TTAGOT, LOVO & AQyayyehog
%L o01oc. T uio aiwvidtnta O0Ev VITAQYEL RAVELS
arhog othv dydmn xol to 0dupog, uévo To wdTio. oTHV
ToLOYQOQio TOV YEAOTV %Ol TO OLrd TOV TOV ROIVE.

-Avtog ue €owoe, Pehhiler pOvo nol TEPTEL OTO
vovata. Ku €tor meouévo, tov tukiyel 1 dra dvvoun,
gunelvn oV 1OV TEAPNEE &’ TO OROTELVO VEQO THV (DO
oV stveyotay. [Tviyetol mah. Meto 10 uoLxd, vidoeL
2O TOV TVEVUALTIXO TTVLYIS. AAAYL T Tt €lvo TAGL
TOV XATOLOS UE PTEQODYES, TOV UTOQET VU TOV OONYET
ot dopopeTirt) 6xOm.

Ko dev mepvdel molvg noupde, 6tav 0TtOv ToALS ToU
%O0U0 poBev e g 6 VEOS ATTOQPACLOE VO ) YUQIOEL. ATTO
101e Buwe ov dALaEe Gvouo, POPESE PAOO0 %L ATTOUELVE
oTtig Oevteonc owTnEiag Tov THY YO, raVeELS SEV YVWEITEL
70?0 Poloxetat. Ot malol Tov pilol TOV TEOPUAGOOOUY,
dimyodvtan Gha toltar ug 0o nal toyvellovTal g
Ayo uettn Oo PePardoel v gupdvion tod TufeAd o1
ovyreXQWEVO yeyovog ol 6 Tépwv Ialoog

T 1T
Tig 22 Ampihiov 1994 (dimyettar 6 . Aavinh
Samnog, Apuoavdoitng »ol yiotedg), elofydnxo
010 Edyevidelo Ogpamevtiolo ue 4,5 wihat umimuo
0eEot Mubweaxiov, ug CVUTTOUWOTO EGITOAVTOV
damvoiag, advvauia padiong, 41,5 mveetd, Evd VéoTnv
1oL OLoPNTIRO 00X G YVWOOTOV aitioloylog.

Méoa &mo €va ovvvepo EBhema nol édxrovyo TO
ovupaivovto wEoo oToO YELROVEYELD, Rl TO PACHVO
1O neYGAo fTay, 8T, GUV YLaTEOC YVHOLLN TOAD Rald
™V ®olown ratdotaon wov. I'vapila, 6T TO T0000TO
#0tdANENS (Bavdtov wov) frav yipw otdo 95%. Kal
8V elya &dno. Malota HUOUV %ol EMLELRTC OTIV
%nolon pov, yratt 1 iatoxel) 6udda wov dmotelelto &mo
tov Todvvn Mmehévy, dievBuvty tot Evayyehouod,
Tov xaOnynty Xpvodotouo Mehioowvd, dievbvvty
vevpnovoloyiriic xhviriic 0to Noooxoueio “Yyeia, ®ol
ue v Eiprivn Mratdhn, avaiocdnowoldyo, va pofdtol

va. wot doeL VAERWON YL TOV %{VOUVO AVaxromiC
e ®aEdLdg Adyw fdoovg nov: cvintotoav dvvotd
vt 8gv miotevay OtL dxovya T Aeyduevd tovs. Tovg
dxovya vo pod divouv Lwi uévo 2%)!

-Ou ndvovue O,tL wmwopodue, Eleyav, yuatli ol
mBavétntee Cofic eival EAAYLOTEC, WE TOOOOTO
®atdAnEne 98%! "Etou %L dAMDEC notadLraouEvVog
EVAL...

‘Exeivn v doa aioBavOnra uévog, ®atduovoc...
“Exava ug #6mo 10V 0Taved LoV KAl TEOOEVYHON®a
0TOV TEOOoTATN LoV, TV TakLdoym:

-Ta&udoyn uov, Apydyyehe Miyanh, uy ue AgpnveLe,
un ug &yrartadleinmels. "Eoéva uévo €xm twoa, o Eoéva
gumiotevouat Ty Lon pov...!

“Evag uetahAnog 06pupog dénoye thv voep
mpooevyn wov. PofNOnra STl ug THv xnivnon TV
yeolmv nov €0LEa ndmolo €Qyaielo, xol TEOOoTAOMO
VO YUOIOM TO XEPAAL LOV TTROC TNV KATEVOVVON TOD
fopUPov. Kol t61e..0 Oeé pov.. ‘O Apydyyehoc
Muoih, 6 Ta&ldoyng, ug v mavomiio Tov %ol
T0 ool oto 0e&l X€oL TOV, OTERGTAV TAGL LoV,
YOUOYEAQOTOC Rl OAOLHVTAVOC!

-Aaviid, elpot 8@, pod elme. Abv oF éyrnatélenpa. St
npootatevw. ‘Eydh 00 ot yewpovpynow, xol 0o yivelg
nohd. My pofdaoat!

"Hrov 10 ASyor Tov Apyoyyéhov xal xadde pod
whodoe axovumnoe 1o Elpog 0T0 otidog novl...

St Miyo NA0e O %aOnynThc Mmelévnc.

-A¢ mpoogvyn0otue wall étep Aaviih, nob eime, ®ol
ue v fondera 100 Oeod Sha OO wdve ®ald.

Kot modyuate miyave. ‘H éyyetonon métvye. To xEou
10D yLoTod mov 1O 6dNyovoe 6 Apydyyehog, ElnaL
BéBatog yv antd, nod Eavadmoe mail v Lol o eiye
doyloel va qpevyel GO UESO (Lov.

ToomdoLov
Tov ovpaviowv oToaTI®V AQYLOTOATNYOL,
Svowmouev vudc nueic ot avasiot,
iva taic Judv denoeot TewyoeTe Nuag,
OXETN TOV TTEQUYWV THS ATAoU Judv 808ne,
@POOVQOTVTES NUAS TQOOTITTOVTAS,
EXTEVADS KAl fODVTOS.
Ex t@v x1vévvev Avtpdooobe Nudac,
w¢s Ta&idoyat t@v Avw Avvauemy.

Kovtdaxziov
Apyrotodrnyotr Oeod, Aettovpyol Oeiac d6&ng,
TV AvOodIWwY 06NYyol xal Aoxnyol ACwudtwy,
TO CUUQPEQOV NUTV aliTROOOE xal TO UEYo EAEOG,
WS TOV ACOUATOV AQXLOTOATNYOL.

MeyaAvvdgrov

AeDTE EVPNUNTEDY Ol TLOTOL, TOVS SVO PWOTHOOG,
TOVS UEYAAOVS XUl QW TAVYEIS,
Muyank 1ov Méyav, xai Tafoinl 1OV Oeiov,
10v¢ dvo TaSidoyag, 100 [MavtoxedT0006.
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Mnv A¢rjoere, Ayloi pou...

Tod Aciuvnorov Xrpatnyod Makpvyidvvn.

«Miv dnoete, AyLol Lov gVTA TU YALVTL TOVANUEVA
®OWYLATO TS TLEAYVIOS VO NOCGRAQEYOUY XUl VO
agaviogovv tovg "EAANveg».

T

Téte, EnET OV ®aOSUoOVV €ig TO TEQPOAL LoV %Ol

Etomya Youl, Tovdvtog amo Tig TAnyég, 6mTov
Ehafo gic TOV AYDVO ROl TEQLOOOTEQO TOVOVTOC
O Tig u€oa, wAnyeg Gmwov d€youat dLdL T ONUEQLVAL
dewvar i Matpidoc, HAOav dvo émitidelot, dvOpmmol
TOV YOOUUATOV, woouadeic »al a0pnoxot, ®ol uov
Enydvtal €tou «ITovhac EALGOQ, Maxouyldvvn.

‘Evo, othv &0Ahiov ratdotaoiv pov, tovg AEyw:
«Adehpot, ug ddwxette. ‘EALGOO dev movrhdw, volLro-
wvpaiyol wov. Té€tolov &yaBov mohvtiuntov dgv Exym
elg TV meaudTeLay wov. Mo ®at vor To o, O&v To “duva
navevoe. Ki” av movhiétar ‘EAAGOa, dev dyopdletal
ONueQLE, SLOTL ®AVATE TOV ®OOUOV E0ETC AOYLDTATOL,
VoL unv B€heL var AyoQa.oeL ®ATL TETOLOY.

“Egpuyav avtol. KV &xatoa ot utov métpav novog
ol Exdarya. Muoog dvBpwmoc xataotdOnra amo 1o
vIov@éxrt ToD Tovpxrov, ToarioTnra €ig TIC TEQLOTAOELS
oD AYMOVO ROl ®VVNYLEROL %ol orjuepov. Kuvnyudvtal
naot dAAOL dymvioTEc TOAD xaAvteQol uov, didTi
gy elpnon 6 televtoloc nal 6 yewpdtepoc. Kol ol mio
®oAITEQOL SAV ApavioTnHAV.

ADT10l oV Buvoilooav GEETH ROl TATOLWTIOUOV, VLo
vo elmmBel Ehevteon 1) ‘TEALGOQ U ExAON ROV papeleg
OMwod16hov, elmav v Itioovy Eva AmodelyTindY Tov
va AMéyer 8T €rpeEav »U’ avtol eig TV Vmtneeoiay THg
[Matpidog, nal Toboxro dev dgnrav dvrovgéxiyo. [Tiye
vo. “vepynoel 1 KuBéovnon »at fyfirayv ®AtL To0oiteg
O OTTLYOVVOL, TOV dOVAEVOVV UTOOC ROl iOLOTEAELDL,
%ol elay «8yw. Kal elmoy 1ol Bototee malEg Sior todg
aymviotée. T vor uijv mdoovv 1o amoderytirdy, Eva
YOLETL TOV OEV ®AVEL TITOTES YOOOLO.

[Matelda va Bupdoat €0V adToVS 6OV, SLAL THV TNV
®olL THV Aevteplay oov, Oev hoyapiaoav Bdvato %ol
Baoava. Ky av €0V tolg Anouovioerg, Bo tovg Buunbotv
Ol TTETREC RO T YHOUATA, OOV EYVOAY ATUATO RO
ddxpua.

Oe€, ovybEeoe TOVC TavTidove, oL BEAOVY VO WaC
TAQEOVV TOV AYEQO TTOV ALVALTTVEOUEV KOL THV TNV TOV
UE VTOV@ERL ®al YiaTaydve thoaue. "Eueic 1o yoéog, 10
nota dUvouy, ErpdEauev. Kol avtol fyhrav ojuegov
va. tpoxdYouy Ty Iatpida.Mag yéuioav gpatoio ®al
Suyovorav. Kot thv Iatpida dev thy 0éhovy Mntépa
®OWT. Anopdla gic to ®pefdrtio Tovg Thy B€Ahovy. TV
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THE INVISIBLE IN THE VISIBLE
By St. Justin Popovich.

he invisible is the heart of

the visible, the kernel of
the visible. The visible is noth-
ing compared to the invisible.
Countless are the forms in
which the invisible appears. It
appears and disappears.

The sun is visible, but the force
that gives it its warmth is invis-
ible. The numerous constella-
tions are visible, but the force
_ that wisely guides them through
: the infinity of space, which pre-
vents them from collldmg, is invisible. A magnet is visible,
but its force is invisible. The earth is visible, but its gravi-
tational field is invisible. The nightingale is visible, but the
life force that gives it its being is invisible. Many creatures
on the earth are visible, but the force that from the same
earth brings forth a variety of herbs, a diversity of flowers
and different fruits is invisible.

The earth! The most interesting and most mysterious work-
shop, and at the same time the most ingenious creator. She
unceasingly produces from herself animals, and plants, and
minerals. In her are simultaneously produced both roses and
thorns, wheat and tare, basil and wormwood, incense and
stinkweed. This is evidently so. But, that same obviousness
raises a question: who works through her, and who cre-
ates through her, who acts through her? There, basil and
wormwood grow side by side on the same square of land.
And while the earth produces in the seed of basil its pleas-
ant smell, at the same time the earth enacts in the seed of
wormwood its own unpleasant odor.

The same holds for physical laws, the same conditions, the
same phenomena; and the sun, and moon, and the stars,
and the earth, and snow, and wind, and rain, and frost, and
droughts, all the same and the results are all diametrically
opposed. How is it that sunlight and drops of rain should be-
come a pleasing aroma in basil but a foul odor in stinkweed?
And furthermore: how is it that the earth’s fluids become
sweet in a cherry and bitter in wormwood? Who performs
this unusual differentiation? On the same ground, under
the same conditions, a vast variety of fruits and vegetables
sprout, grow, and ripen, a diversity of animals live, and the
most adverse things coexist.

Who infuses this vast secret of life and existence into all
creatures and all things? In one and the same, there exist
opposites; in one, there are many. Any of the thoughts of
man cannot but be humbled before the truth of the Holy
Bible; “And God said, Let the earth bring forth grass, the herb

yielding seed, and the fruit tree yielding fruit after his kind,
whose seed is in itself, upon the earth. And the earth brought
forth grass, and herb yielding seed after his kind, and the tree
yielding fruit, whose seed was in itself, after his kind...and
God said, Let the earth bring forth the living creatures after bis
kind, cattle and creeping things, and beasts of the earth after
his kind: and it was so.” (Gen 1:11-12, 24).

It is clear: the earth received its creative, life-giving power
from God. God has transferred to the earth one part of his
divine omnipotence, and the earth in a mysterious way
extends God’s creative, life-giving work. Hence, the many
inexhaustible forces and supremely wise adaptations in the
earth’s creations. The word of God has fertilized the earth
and has granted it creativeness, fertility, and life-giving
power for all time. Not only in the beginning but now and
forever the earth creates, produces, and gives life according
to the word God.

There is a fact that holds true in the visible world; the
things that are most important in life are invisible. The air
is invisible. Yet is there anything more essential for the life
of men, animals, and plants? Molecules are invisible, as are
atoms and electrons. And is not the visible world built up
from these invisible elements? Invisible particles make up
the visible world. How does the invisible become the vis-
ible? In what manner does the invisible become the visible?
How is it that these invisible particles become objective
and appear as the visible material world? From where do
these invisible particles receive their visible, tangible, and
numerous forms? Visible matter is composed of invisible
particles. This is a paradox, yet it is also a fact. And on that
paradox rest the world and its existence. The visible rests
on the invisible and is composed of the invisible. The fact
of the matter is that in the visible we ceaselessly observe
and look up the objectification and manifestation of the
invisible. Such is the law that governs the visible, world;
at the same time it is an endless enigma and an infinite
mystery.

Man is the best example of how the invisible is transformed
into the visible; his invisible thoughts, his invisible feelings,
his invisible desires and wishes are transformed into visible
works, visible actions, and visible achievements. No mat-
ter from what angle he is observed, man, every man, is a
miracle-worker simply because he is a man. He endlessly
works miracles; he transforms the invisible into the visible.
If he defends his honor, look! He defends something that is
invisible, and he is ready to sacrifice for that invisible thing
that which is visible in him; his own body.

Like all feelings, love is something invisible, yet how many
lives have been sacrificed for her, the invisible? In its own
nature, conscience is the most inner and most invisible
thing; but by the reality of its manifestation, what is more
evident and tangible?
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Men hold to their convictions, suffer death for them; but
are they not something invisible? And in general, all of man’s
thoughts and feelings, desires and beliefs are essentially in-
visible, even though their manifestations may be evidently
perceptible. The visible man is just a manifestation, a pro-
jection of the invisible man: the outer man a projection of
the inner. The visible man rests on the invisible, he exists
through the invisible and of the invisible.

The bottom line is that the foundation of everything that
is visible is the invisible; of man, his invisible soul; of the
world, the invisible God. The invisible is the hypostasis
of everything, the basis of everything, the substance of all
things, that is, it is that upon which the world and every-
thing in it rests. Every man who seriously inquires into the
mysteries of this world and this life has to feel this. At the
bottom of all that is visible, an invisible force is at work.
The invisible is the strongest thing in our world of earthly
perception; electricity, radium. The gravitational force is
invisible, yet is stronger than all of the planets. It moves
them like children move marbles.

The law that presides over all other laws in this world is the
following: the invisible is the core of the visible; the invisible
governs the visible. This world is God’s laboratory in which
the invisible is manufactured into the visible, but only up
to a certain point. For there are limits to the transformation
of the invisible into the visible. This is because the invisible
is always larger, infinitely and profoundly broader, than the
visible. Just as the spirit is incomparably wider and larger
and more profound than the body it inhabits, so too the
invisible core of every substance is wider, larger, and more
profound than the matters it finds itself in.

In fact, the visible is the materialization of the invisible.
But around the visible, and behind the visible, there extends
the endless sea of the invisible.

In order for a nation to be straightened out, evil habits and
sin must cease. Unfortunately people today, aside from a
few, are deaf in soul; they don't hear. They are blind; they
don’t see; they walk in the darkness of sin.
As[ at the time of Noah, thus also the flood of sin, of cor-
uption, of disbelief and impiety, threatens to drown
everyone...people run with eagerness along the path of per-
dition.

Elder Philotheos Zervakos (+1980)

FIT FOR THE KINGDOM OF GOD

By St. Cyril of Alexandpria, from his “Commentary on the Gospel of
Saint Luke.”

No man putting his hand to the plough, and looking back, is
fit for the kingdom of God.

or just as the husbandman, who has begun to break up

his land by the plough, if he grow weary, and leave his
labour half done, sees not his field thick set with ears, nor
his threshing-floor full of sheaves, and suffers of course the
loss which is the natural result of idleness; the absence, I
mean, of produce, and the consequent penury, and incurs
also the ridicule of those that see him; so he who wishes to
cleave unto Christ, but does not bid farewell to the things
of the world, and abandon all love of the flesh, and even
deny his earthly relatives, is not fit for the kingdom of God.
One who cannot attain to this resolution, because his mind
is fettered with indolence, is not acceptable unto Christ, nor
fit for His company, and necessarily is refused permission
to be with Him.

Such were those of whom Christ spake, when forming that
similitude in the Gospels. For He said, A rich man made a
banquet for his son; and sent therefore his servants to call them
that were bidden, saying, My oxen and my fatlings are killed,
and everything is ready: come to the banquet. But they, it says,
would not come: but one said, I have bought a field, and 1
cannot come. And another, I have bought a yoke of oxen: and
another, I have taken a wife, hold me excused.

Thou seest that they were called, and while it was in their
power to partake of the feast, they excused themselves, and
gave themselves up without restraint to those temporal and
earthly matters, which rapidly fade, and the possession of
which must quickly be abandoned. And yet surely it was
their duty rather to have understood, that a wife and lands,
and those other possessions, are but finite pleasures, short
in duration, and fleeting like the shadows, and, as it were,
a bitterness mingled with honey. But to be members of the
church of God, from which they, I know not how, fool-
ishly fled, would have procured for them an eternal and
unchanging joy.

Whoever would follow Christ, let him be thoroughly con-
stant, and intent solely upon this end; let him not be divided;
let him not be possessed by timidity and slothfulness; let him
be free from all carnal lust, and prefer nothing to his love unto
Him. But if he be not so disposed, nor so affected in his will,
even if he do draw near, he 1 not be accepted.

A s a man whose head is under water cannot inhale pure air,
0 a man whose thoughts are plunged into the cares of this
world cannot absorb the sensation of the world to come.

St. Isaac the Syrian
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ON THE VIRTUE OF THE PERFECT,
AMBIDEXTROUS MAN
By St. John Cassian (+430).

here are persons, who are referred to in Holy Scrip-

ture as ambidextrous. Ehud, who used either hand as
if it were his right hand, is described as such in the Book
of the Judges (3:15). We shall also be able to possess this
quality in a spiritual way if by a good and correct use we
put the things which are considered fortunate and right-
handed and the things which are called unfortunate and
left-handed on the right side, so that whatever befalls may
become for us, in the words of the Apostle, “the arms of
righteousness.” For we see that our inner man consists in
two parts or, as I might say, two hands. No holy person can
be without what we call the left hand, but perfect virtue
is discerned in the fact that by proper use he turns both
into a right hand.

Let us make what we are saying more understandable:
The holy person has a right hand—namely, his spiritu-
al achievements. He has this, when fervent in spirit, he
masters all his desires and lusts; when, safe from every
diabolical attack, he rejects and cuts off the vices of the
flesh without effort or difficulty; when, raised from the
earth, he contemplates all present and earthly realities as
mere smoke and an empty shadow and disdains them as
soon to disappear; when, with ecstatic mind, he not only
ardently desires future realities but even sees them with
clarity; when he is effectively fed by spiritual theoria; when
he sees unlocked to himself the heavenly sacraments in all
their brightness; when he sends prayers purely and swiftly
to God; and when, inflamed with spiritual ardor, he passes
over to invisible and eternal realities with such utter eager-
ness of soul that he cannot bring himself to believe that
he is in the flesh.

He also has a left hand—when he is involved in the
turmoil of trials, when the desires of the flesh are seeth-
ing emotions and impulses; when the fire of aggravations
enkindles or vainglory; when he is depressed by a death-
dealing sadness; when every virtuous practice takes on a
certain unbearable and darkly loathsome quality.

Whoever, then, is on what we have referred to as the right
side is not elated at the approach of vainglory and, coura-
geously struggling with the things on the left side, is not
disheartened by any despair. Rather he seizes the arms of
patience from adversity for the sake of exercising his virtue,
uses both hands as right hands, and having triumphed in
both respects, and snatches the palm of victory from the
left as much as from the right.

Take Joseph the Patriarch as an example of being am-
bidextrous. In prosperity he was more thankful than his

father, Jacob, more devout than his brothers, and more ac-
ceptable to God. In adversity he was chaste, faithful to the
Lord, more gentle to those who were imprisoned, heedless
of insults, kind to his enemies, and not only respectful of
his jealous and very nearly murderous brothers but even
exceedingly kind in their regard.

Joseph, and others like him, for example Job the Long-
Suffering, are rightly called ambidextrous. For they used ei-
ther hand as if it were their right hand and passing through
those things which the Apostle enumerates, they could all
say alike: By the arms of righteousness on the right hand and
on the left, by glory and dishonor, by bad reputation and good
reputation, and so forth.

We shall be ambidextrous ourselves, therefore, when
neither an abundance nor a lack of present things change
us—when the former does not push us into harmfully
lax pleasures and the latter does not draw us into despair
and complaining, but when in either case we are thankful
to God and draw similar fruit from both successes and
failures.

he Magi brought gold, incense and myrrh. Gold befits
a King; incense is offered in sacrifice to God; the bodies
of the dead are embalmed with myrrh. ... Accordingly, let us
also offer gold to the Lord, Who has been born, that we may
say that He rules everywhere. Let us offer incense, that we
may believe that He, Who appeared in time, existed as God
before time. Let us offer myrrh, that we may believe that He,
Who [in His divinity] is unable to suffer, was a human being
with a body like ours.
We offer gold to the new-born King, if we shine in His
sight with the brightness of the wisdom from on high.
We offer Him incense, if we enkindle—on the altar of our
hearts—the thoughts of our human minds, by our holy pur-
suit of prayer; so as to give forth a sweet smell to God by our
heavenly desire. We offer Him myrrh, if we mortify the vices
of our bodies by our self denial.

St. Gregory the Dialogist
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THE FAITHFUL HUSBAND THAT
WOULD NOT ABANDON His

UNFAITHFUL WIFE
By Elder Joseph of Vatopaidi.

will tell you of another charac-

teristic of a proper spouse, which
is extremely difficult to find in our
day. But we did encounter one such
person.

He was in every way a perfect char-
acter, a Christian, and completely so-
cial. He married late, around thirty
years old, not because he was averse to
marriage, but because he thought that
was how it should be. So he said his
prayers with faith, and found himself
a young girl and married her.

The girl was young, ten years younger than him. Soon after
he married her, she began her mischief. He pretended not
to notice; he regarded her as his daughter and himself as
her father. However, they had important business interests
overseas and they had to go there, even if only temporarily.
So he took her and they went abroad. When they arrived,
she became very obstinate, and would say to herself: “He
did this on purpose, to estrange me from my environment.
I will desert him.” So she abandoned and left him. She came
back to Greece, and where do you think she went? To one
of those “casino” places, and began to live the life of a free
woman—one who is paid.

‘The husband however, from the day that she left him, never
stopped praying with tears and insisting, in fact exhorting
God: “All Good One, I will not retreat, I will not leave You
alone; You were the One who gave me my wife. ‘By the Lord
is a man and woman harmonized’ (according to the Bible).
I want my wife. If the young girl has been deceived, must
she be lost? Why did You come down to earth? Didn’t You
come to find the lost ones, to heal the sick, to resurrect the
dead? I will not retreat. I will not let You rest. I want my
wife; bring her back to me.” He wept for two whole years.

His prayer was eventually heard and the young woman
came to her senses. “Oh my,” she confessed, “God will have
to create another Hell, because this one is too small for me!”
So she sat down and wrote him a letter, saying: “I dare not
address your name; I have no such right. If I return, will
you accept me as your servant?” He replied: “My love, why
did you mention that word and hurt my feelings? Wasn't it
me who sent you on a vacation and I was longing for my
love to return to my open arms?”

So, he went and waited for her at the airport, as they had
arranged. When she arrived, she fell down and began to beat
herself and cry. He took her in his arms. “My love, why are

you like this and hurt my feelings? I was longing to see you
again. Let’s go home now; we never parted—I was always
with you.” And this young girl proved herself to be a faithful
wife from then on.

And that is the stance that a man—a husband—should
take.

BEARING THE SHAME OF CONFESSION

From “Remember thy First Love” by Archimandrite Zacharias
Zacharou.

Question: In taking the steps which you have presented

to us, the most difficult thing, I think, is to overcome
the fear of shame. This is what I try to do in my parish.
People will not come to confession although their souls are
burdened and things are driving them crazy, because they
cannot overcome the shame to admit their sins. How do you
lead people in this direction?
Alflswer: I think that the strength to bear shame is a gift

rom God. When I was a young and inexperienced
spiritual father, Elder Sophrony told me to encourage the
young people to confess precisely the things of which they
are ashamed, for if they learn to do so, shame is transformed
into strength against the passions, and they will overcome sin.
This is precisely what occurred in the person of Zacchaeus.
He bore shame voluntarily, and the Lord, Who was on His
was to Jerusalem in order to suffer the Cross of shame, saw
Zacchaeus bearing shame for His sake and recognized in him a
kindred spirit. Zacchaeus had put himself prophetically in the
way of the Christ, in the way of the Cross, and in a prophetic
way the mystery of the Cross and Resurrection of Christ was
activated in the heart of Zacchaeus. His heart was enlarged
and he was able to enter into the power of faith. Christ has
saved us through the Cross of shame, so when we suffer shame
for His sake He considers this as gratitude, and in return He
transmits to us His grace which regenerates our life.

This is exactly what happens in confession. Those who con-
fess sincerely and take upon themselves the shame for their
sins are regenerated. But those who shrug their shoulders and
say, ‘Nothing special, the usual things...” they do not bear any
shame, their heart remains unmoved, and they hardly receive
any benefit. But those who, with shame and a contrite heart,
strip their souls naked before God and before another mortal,
‘of like passions’ (Acts 14:15) with them—that shame of theirs
really finds the heart, humbles it and brings it to the surface.
This then, opens the heart to receive the grace of regeneration,
of consolation. We see this in the life of many that come to
us: the greater the shame they bear with contrition, accusing
themselves before God, the greater the grace they receive to
amend their lives and make a new beginning.
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THE INCLUSIVE WISDOM OF THE
CHURCH

By St. Nikolaj Velimirovic, from his book “The Agony of the Church,”
published in 1917.

he most magnificent sanctuary of the Eastern Churches

is called Aghia Sophia (Holy Wisdom), whereas the most
magnificent sanctuaries of the Western Churches are called
St. Peter’s, St. Paul’s, or St. John’s, etc. As every hair on our
head and every line on the palm of our hand have certain
significance, so these dedications of the Church have doubt-
less certain significance. And this significance is typical of the
religion of the East and the West.

Western Christianity, grown upon the soil of a youthful
individualism, preferred this or that apostle’s personality and
dedicated their best temples accordingly. The aged East, tired
of individualistic ambitions, tired of great men, flagellated by
the phantom of human greatness, was thirsty for something
higher and more solid than any human personality. Adoration
of great personalities being the very wisdom of this world,
the East stretched its hands to a superhuman ideal, to the
Holy Wisdom.

It is a psychological fact that youth sees his ideal in personal
greatness, progressed age in holiness. The East asked for some-
thing more eternal than Peter, Paul or John. There is wisdom,
and there is Holy Wisdom that entered the world with Jesus
Christ. Christ was the embodiment of God’s wisdom, the very
incarnation of Holy Wisdom. This Wisdom stands above all
human wisdom and revives and illuminates it. Holy Wisdom
includes the essential wisdom of Peter, Paul, John, and any
other apostle or seer, or any other thing or creature, as the
ocean includes the water of many rivers.

In the darkest times of dissension, uncertainty or suf-
fering, the Christian East looked beyond time and space
to the Eternal Christ, The Logos of God, and asked for
Light. And it looked to Eternity through this church in
Constantinople, Aghia Sophia, as the all-embracing and
all-reconciling, holy symbol. It was in the Holy Wisdom
that they sought refuge and healing from their intellectual
one-sidedness and ill-will.

The Inclusive Wisdom of the
Church’s Founder

By His birth our Lord included and bound together the low-
est and the highest, the natural and the supernatural: stable,
manger, straw, sheep and shepherds on the one hand; stars,
angels, magi and Davidic royal origin on the other. By His life
He included the austerity of the Indian monks, of John the
Baptist and the Nazarenes on the one hand; and on the other
the Confucian moderate feasting, in the houses of friends, at
the marriage feast and on other solemn occasions.

His life-drama was interwoven into the lives of all classes
of people: men, women and children, Judaists and heathen,

King Herod and the proconsul Pilate, priests and soldiers,
merchants and beggars, learned sophists and ignorant fools,
the sick and the healthy, the righteous and the sinful, Jews and
Egyptians, Greeks and Romans, and all others who could be
met in Palestine, the very market of races and creeds.

He was by no means part of the establishment like the Phari-
sees and the doctors of law. He called both the Pharisees and
their enemies to follow Him. He went to the temple to pray,
but He also prayed alone in the desert. He kept the Sabbath
and He broke the Sabbath by healing the sick and doing good
on this sacred day. He came not to destroy the Law, but He
brought something which was higher than the Law and even
included the law itself, i.e., love and mercy.

He rebuked people who used to pray and say. “Lord, Lord!”
And yet He prayed very often Himself. He rebuked those
who were fasting, and yet He used to fast Himself. What He
really looked for was neither prayer nor fasting, but the spirit
in which one prayed or fasted.

He commanded the people to give to Caesar things which
were Caesar’s, and to God that which was God’s. He did
not criticize this or that form of government, nor did He
accentuate Monarchism, Republicanism, or Socialism as one
form preferable to another. Under His scheme all forms of
government were included as equally good or evil according
to what place they reserved for God, what gifts they duly gave
to God, and by what spirit they were inspired.

He followed the customs of His nation, and did not break
them or evade them purposely. He took food according to
the Law, and washed hands according to the Law, and went
to the Holy City and took part in worship in the temple
(though He was greater than the temple), according to the
Law. It seems that He excluded no form of worship or social
life, though He despised the unclean and petty spirit with
which the hypocrites filled these forms.

He embraced all nationalities and races. Nothing was for
Him unclean that God had created, nothing but unclean
spirits. When the Roman centurion asked help from Him, He
gave it. And when the people beyond the Israelitish boundar-
ies, from the coasts of Tyre and Sidon, cried after Him, He did
not listen to the exclusivistic warnings of His disciples, but
He distributed even there His divine mercy. He was mind-
ful even of the people of Nineveh. And when He sent His
disciples, He sent them to a// nations.

Finally, He included the natural and the supernatural. He
talked with spirits. He saw Satan as lightning fall from heaven.
He stood amongst Peter, John and James on one side, and
Moses and Elias on the other. All the people saw lilies in the
field and sparrows upon the roof, but He saw more, He saw
how His Father clothed the lilies and how He fed the sparrows.
He united the natural and the supernatural in His teaching.

Love those who love thee was a natural teaching. But He added
and those who hate and persecute thee, which was supernatural.
Give to them who give to thee” was a natural teaching. But
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He added: and to them who do not give to thee, which was
supernatural. Bless those who bless thee. But He added: and
those who curse thee, which was supernatural.

And He united the natural and supernatural in His death.
He suffered and died in agony. He rose from the dead, de-
scended to Hell and ascended to Heaven. For Him there was
as little boundary between heaven and earth, between nature
and supernature, as between Israel and Canaan, or as between
man and man, or form and form.

His wisdom was inclusive from the beginning to the end.
What did He ever exclude—save unclean spirits? He was the
Holy Wisdom, in which everyone could find a mansion for
himself, every disciple, every nation, every form of worship,
everything—but the unclean spirit.

The Inclusive Wisdom in the
Church’s Organization

Jesus Christ gave the largest possible
scheme on which to work and the larg-
est foundation to build upon. There is
no other name in history upon which
more has been constructed than upon
His name. The ancient Church realized
it from the beginning, and declared it.
She was inclusive from the first, inclu-
sive in her teaching and worship.

Inclusive in Teaching: Christ was
put in the centre of the world’s his-
tory. He represented what was the best
and highest in Eastern and Western
thought. The dream of Messiah was
the best and highest in the Jewish con-
ception. Well, Jesus was the Messiah.
The expectation of a second Adam,
the redeemer of the first, sinful Adam,
was common among the peoples in
Palestine and Mesopotamia. Well, Jesus was the second Adam,
the expected Redeemer, and God’s Messenger.

Egypt had an intuition into the mystery of the Divinity as
a Trinity. However rough may have been that idea, the Trin-
ity being thought of as a human family of Father, Mother,
and Son, still it existed very vividly in Egypt. And the people
expected the coming of God’s only Son, the third person of
their Trinity, not an imaginary being like Horus, but the real
son of Osiris in flesh and blood who would bring happiness
to men. Well, Jesus of Nazareth was this Son of God, and He
as Christ was the eternal sharer of the Divine Trinity.

India was the cradle of the teaching of the Incarnation. The
supreme God, Brahma, had already been incarnated in many
persons since the dawn of history. But the highest incarnation
of Him was still to come. Well, Jesus Christ was this highest
incarnation of Brahma in human shape.

The cultivated polytheists did not like the idea of a mo-
notonous theology of one solitary God. They liked rather

a divine company upon Olympus. Well, Christianity with
its Trinity-teaching presented to them a limited polytheism.
God was not physically one, as in Judaism, nor many, as in
Hellenism. He was a Trinitarian Plurality in Unity. He was
not a grim hermit, but He had the riches of an eternal life.

The intellectual Greeks and Hellenists climbed to the idea
of one God and of Logos, the Mediator between God and
the world, through whom God created whatever He created,
and who may be incarnated for the salvation of the fallen,
suffering creation. Well, Jesus Christ could include in His
person this wonderful doctrine of Neoplatonism.

The mountainous Asia under Caucasus and Ararat, plunged
into the mystery of Mithras, which was born out of the Zo-
roastrian dualistic religion of light and darkness, of Ormuzd
and Ahriman. Well now, Christ, the friend of humanity,
revealed Himself as the God of light struggling against Satan,
the enemy of humanity.

Rome, politically ruling the world, was
longing for a sacred King, for a Prince of
Peace, who should come from the East and
bring to the people some higher and truer
happiness than that deceiving chimera of
political bigness. Well, Christ should be
UM chis universal, sacred King, this Prince of
vy | Peace, and Messenger of a durable hap-
&l piness. It is not true that Christ had His
prophets among the people of Israel only.
His prophets existed in every race and ev-
ery religion and philosophy of old.

That is the reason why the whole world
could claim Christ, and how He can be
preached to everybody and accepted by
everybody. Behold, He was at home ev-
erywhere!

Inclusive in Worship: Inclusive in doc-
trine, the primitive Church was wisely inclusive in worship
too. It would be nonsense to speak of Christian worship as
of something quite new and surprising. There was very little
new and very little surprising in it indeed; almost noth-
ing. The first Church met for prayer in the Jewish temple.
Wherever the apostles came to preach the new Gospel they
went to the old places of prayer, to the temples of Jehovah.
Their Christian spirit did not revolt against the old forms
of worship. Later on the naked Christian spirit needed to
be clothed, and it was clothed. But when Israel looked to
Christian worship they recognized much—forms, signs,
vestments and administration—to be like their own. And
not only Israel, but even Egypt, India, Babylon and Persia,
Greece and Rome, yea, the Pagans of North and South. If
Nature could speak, it could say how much it lent of its
own to Christian worship.

A student of ancient history one day asked me: “How can
I recognise the Christian religion as the best of all, when I
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know how much it borrowed from the ancient religious forms
of worship? How poor it looks without all that!”

I said: “Just this wonderful power of embracing and as-
similating gives evidence of the vitality and universality of
Christianity. It is too large in spirit to be clothed by one nation
or one race only. It is too rich in spirit and destination to be
expressed by one tongue, by one sign, or one symbol, or one
form. In the same sense as Christian doctrine was prepared
and prophesied by the religions and the philosophies before
Christ, in the same sense Christian worship was prepared and
prophesied as well. Whenever the Christian spirit is strong the
Church is not afraid of worship being strange, and ample, and
even grotesque. The weaker the Christian spirit, the greater
exclusiveness in worship.

Some people say: “It is wicked to use pagan architecture
for the Church, and incense and fire, and music, or dance,
or bowing, or kneeling, or signs and symbols, in Christian
worship, because it is pagan.” Yes, all this is pagan indeed, but
it is Christian too if we wish it to be. The Latin language was
pagan, but now it is Christian too. The English language was
a vehicle of Paganism as well, now it is a vehicle of Christian-
ity. The human body was itself pagan too, but the Eternal
Christ, God’s Holy Wisdom, entered it and filled it with a
new spirit, and it ceased to be pagan.

We in the East sometimes use for our sacerdotal vestments
Chinese silk made by pagan hands in China, or chalices and
spoons and little bells and chains made by the Moslems,
or precious stones gathered and scents prepared by the fire
or stone-worshippers of Africa, and no one of us should
be afraid to use them when worshipping Christ, as Christ
Himself was not afraid to touch the most wretched human
bodies or souls with His pure hands. Christianity cannot be
defiled, using for its worship the works of pagan hands, but
pagan people are hereby taking a share in Christian worship,
physically and unconsciously, waiting for the moment when
they will share in it spiritually and consciously as well. Every
piece of Chinese silk in our vestments is a prophecy of the
great Christian China.

The Inclusive Wisdom in the
Church’s Destination

Judaism was destined for the people of Israel only. The
Christian Church was destined for the people of Israel too,
but not for them only. She included Greeks as well.

The Greek polytheism of Olympus was destined for the
Hellenic race only. The Christian Church was destined for
the Hellenic race too, but not for it only. She included In-
dians as well.

Buddha’s wisdom was offered to the monks and vegetarians.
Monks and vegetarians the Christian Church included in her
lap, but also married and social people too.

Pythagoras founded a religious society of intellectual aris-
tocrats. The Christian Church from the beginning included
intellectual aristocrats side by side with the unlettered.

The Persian prophet, Zoroaster, recruited soldiers of the god
of light among the best men to fight against the god of dark-
ness. His religious institution was like a military barracks. The
Christian Church included both the best and the worst, the
righteous and the sinners, the healthy and the sick. It was a
barracks and a hospital at the same time. It was an institution
both for spiritual fighting and spiritual healing.

The Chinese sage, Confucius, preached a wonderful ethical
pragmatism, and the profound thinker, Lao-Tse, preached
an all-embracing spiritualism. Christian wisdom included
both of them, opening Heaven for the first and showing the
dramatic importance of the physical world for the second.
Islam—yes, Islam had in some sense a Christian ambition:
to win the whole world. The difference was that Islam wished
world-conquest; the Church, the world’s salvation. Islam
intended to subdue all men and bring them before God as
His servants; the Church intended to educate all men, to
purify and elevate them, and to bring them before God as
His children.

And all others: star-worshippers, and fire, and wood, and
water, and stone, and animal-worshippers had a touching
sense of the immediate divine presence in nature. The Church
came not to extinguish this sense but to explain and to sub-
ordinate it; to put God in the place of demons and hope
instead of fear.

The Church came not to destroy, but to purify, to aid and to
assimilate. The destination of the Church was neither national
nor racial, but cosmic. No exclusive power was ever destined
to be a world-power. The ultimate failure of Islam to become
a world-power lies in its exclusiveness. It was with religion as
with politics. Every exclusive policy is foredoomed to failure:
the German as well as the Turkish and the Napoleonic.

The policy of the Church was designed by her Divine
Founder: He that is not against us is for us. Well, there is
no human race on earth wholly against Christ and wholly
unprepared to receive Him. The wisdom of the Christian
missionaries therefore is to see first in what ways Providence
has prepared a soil for Christian seed; to see which of the
Christian elements a race, or a religion, already possesses, and
how to utilize these elements and weld them into Christian-
ity. All that in order to make Christianity grow organically,
instead of pushing it mechanically.

Conclusion

In summary let me repeat again: the wisdom of the Church
has been inclusive. Inclusive was the wisdom of her Founder,
inclusive the wisdom of her organization and of her destina-
tion. Exclusiveness was the very sickness and weakness of the
Church. That is why we in the East, in the time of sickness
of the Church, looked neither towards Peter, nor Paul, nor
John, but towards the Holy Wisdom, the all-healing and
all-illuminating. For Aghia Sophia in Constantinople, the
temple dedicated to Christ the Eternal, includes in itself the
sanctuaries of Peter, Paul and John; moreover, it is supported
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even by some pillars of Diana’s temple from Ephesus and
has many other things, in style or material, which belonged
to the Paganism of old. Indeed, Aghia Sophia has room and
heart even for Islam. The Mohamedans have been praising
it as the best of “their” sanctuaries!

I speak thus to you because I am sure you will not misun-
derstand me. And because I know all of you in the West to
be a race of the world-wide spirit, I dare to make this appeal
to you. Look to the Holy Wisdom! Look beyond Peter, and
Paul, and John—through them and still beyond them! Every
Church has her prophet, her apostle, her angel. Look now
over them all to the very top of the pyramid, where all the
lines meet!

Either Christianity is one, or there is no Christianity. Either
the Church is universal, or there is no Church.

There lived once upon a time twelve men as different as
any twelve men could be. And the Holy Wisdom united all
of them into one spiritual body. Such was the first Church
of the twelve, and such ought to be the last Church of the
milliards: different in all her parts, but cemented by the Holy
Wisdom into one glorious building.

Christ, God’s Holy Wisdom, includes all of us, why should
we exclude each other? He was sent for the salvation of China
and Japan and India as well as for that of the Jews and Greeks.
Well, let us quarrel no more about the “circumcision” while
a milliard of human beings are still waiting to hear for the
first time the name of Jesus Christ—yea, for the first time
after two thousand years!

Let the present time be the new Pentecost for us all. I speak
to you, the British: don’t look around you and wait; it is yours
to start. All the peoples of earth are looking towards you and
listening to you. Don't be too shy to start. To start what? To
start a revival of the primitive wisdom of the Church, i.e., to
confess and declare:

—That Christianity in its integrity is one and indivisible.

—That Christianity is not a precious stone preserved in
a box called the Church of England, or the Church of the
East, or Rome, but that it is the common good of mankind,
destined for all continents and all races.

—That there is no constituent of the present European
civilization, but the Christian religion, which could stop the
brutal struggle among men, in one form or another, and guar-
antee a Godlike peace profitable for the whole of mankind.

All of us, small or great nations, are now looking to you with
respect, not only for the victory over a revived anachronical
Paganism in Central Europe, but also for a formulation of
the new ideal, of saving power for all men.

Great is our expectation indeed, but it is justified by your
gifts, given to you by Providence. Therefore let your hearts
be larger than your Empire and your national Church, and
the respect of mankind towards you will be warmed by love.
Surely there can not be built a greater Empire than yours,

humanly speaking. The only greater Empire than yours will
be Christ's Empire. And if you are longing for something
greater than your present possession, you are indeed longing
for this universal, pan-human Empire of Christ. Otherwise
you would be sticking either at a stagnancy or at something
impossible. Both would be unwise: nature tolerates no stag-
nancy and punishes experiments with the impossible.

But who am I to teach you? A reed (from the wilderness)
shaken with the wind? Not I but the present despair of the
world teaches you. I am only a loud amongst many suffocated
cries from West and East, from North and South, directed to
you: lift up your hearts and listen! God is now doing a great
thing through you, and the whole world is expecting a great
thing from you. What is this great thing? How to reach it?
Pray and listen!

One thing only is sure, that this great thing will come neither
from any Foreign Office nor from any War Office, but from
the living Christian Church. Yes, she is still living, although
she looks dead. She is only sleeping. But Christ is standing
beside her now, calling: Rise, ve dauehter! Talitha Cumi!

lways seek in your prayers first and foremost that God
grant you humble-mindedness. Persist in this request of
yours, for without true humble-mindedness nothing good
or worth a reward is achieved.

Just as the apostle Paul says: “What do you have that you
did not receive? Now if you did indeed receive it, why do you
boast as if you had not received it? (1 Cor 4:7). Everyone that
is proud in heart is an abomination to the Lord. (Prov 16:5).
Therefore, my child, struggle against this miserable passion
by being humble-minded and contemplating what great
humility the Lord of glory showed in becoming man and
humbling Himself to the point of abuse, slander, and the
Cross. But also all the holy people of God showed excep-
tional humility, by which they became holy and attested to
us that there is no road leading to salvation other than this.
Espouse whatever gives you humility, even if it hurts and
makes you feel as if you were dying. The outcome of the
pain will be a blessing from God and progress towards the
most excellent of virtues, humility.

I pray that our God, Jesus, will grant you this indelibly

in your soul.
Elder Ephraim of Filotheou
From “Counsels from the Holy Mountain”
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A TRUE STORY...

Translated from “Raiskie Tsveti Russi Zmli,” initially printed by the
Russian Orthodox Youth Committee, Baldwin Place, N.Y., 1984.

Mine eyes shall be upon the faithful of the land, that
they may dwell with me: he that walketh in a perfect way,
he shall serve me. [Pss 100:6]

Trof

uring his stay in Moscow in the spring of 1707, Tsar

Peter Alexeevich commissioned Prince Feodor Yurevich
Romodanovsky to organize the penitentiary system. And
so, Romodanovsky set out on an inspection of the Moscow
prisons. In the convict prison, accompanied by an inspector
and a guard, he walked along all the corridors, looking into
each cell and inquiring about the prisoners.

Suddenly, one of the convicts addressed him: “Esteemed
Prince! We know that you are a pious and God-fearing man,
that you venerate the memory of the saints, especially that of
our hierarch St. Nicholas the Wonderworker. For his sake, the
merciful one, show thy generous mercy and let me go home
for a visi, just for two days.”

“What?!” Exclaimed the astonished Romodanovsky. “Are
you crazy to think of asking such a thing?”

“I am fully aware and of sound mind,” replied the convict.
“I shall add that in my part of the country the feast of St.
Nicholas is particularly honored. There in the village church
is an altar dedicated to him. And besides, I long to see my
young wife and my little children. I want to embrace and to
kiss them. Let me go...”

“What kind of a man is this?” Asked the prince.

“He murdered one of the tsar’s soldiers,” answered the guard.

“What kind of soldier?”

“One of the Preobrazhensk regiment. True,” added the
guard, “it was committed in a fit of anger.”

The prisoner continued: “Merciful prince! It's true, 'm a
great criminal. I repent of my deed before God and man.
Nevertheless, I'd like to go home for a visit. I'm asking for
two days only, and be assured that on the third day I shall
return here on my own.”

The convict’s frankness impressed the prince, and he asked
him, “Who will act as surety for you?”

“St. Nicholas the Wonderworker,” answered the prisoner.
“He will secure me against any temptation.”

Here Romodanovsky looked the prisoner straight in the
eyes, and something warmly compassionate moved in his soul.

“Unfetter him and release him for two days,” he ordered,
pointing to the prisoner.

“Your honor,” said the inspector, “I dare say he will deceive
you. He has only to make it out of the prison and there’ll
be no trace of him. Nothing in the world is sacred for these
criminals. They are masters of fine speech.”

Romodanovsky pondered these words...

“It’s true,” he thought. “Once he leaves the prison where
would one look for him? Maybe he isn’t even interested in
going home but just wants to be released and do what he
pleases... Obviously, I wasn't thinking when I gave the order.
But once said, there’s no turning back; a Romodanovsky
doesn’t take back his words.”

The prince looked once again into the open face of the con-
vict and repeated: “Release him from prison for two days! I
have faith that he will return at the appointed time. His holy
surety will guarantee it.”

The prisoner threw himself at the feet of the kind prince,
while the inspector, sullen and pessimistic, ordered the guard
to unfetter him.

TroT

Twenty versts from Moscow (a verst is Russian unit of
length of approximately one kilometer, Ed.), in the village
of Nikolsk, the feast for St. Nicholas the Wonderworker
was in full swing. At the end of the Liturgy the people
spilled out from the church onto the market square. There
a colorful picture of a fair presented itself. The temporar-
ily released prisoner mingled happily in the midst of the
crowd. In his arms he held a beautiful child who clung
tightly with his pudgy arms around the neck of his father.
Beside them walked a slender young woman, holding by
the hand a lively boy.

“My poor, unfortunate husband,” said the woman, “don’t
leave us orphaned. See how agreeable life is in freedom. But
there—prison, fetters. True, you killed one of the tsar’s sol-
diers. But you did so without evil motive, unintentionally,
by accident. Why must you torment yourself in eternal im-
prisonment and ruin your unhappy family!”

“I can’t, my dear,” answered the prisoner. “I promised...”

“As a prisoner, 'm sure you promised many things,” con-
tinued his wife. “If you don’t return, no one will be able to
do anything. Let’s hurry away from here, let’s go to the Don.
There we can live a free life. Our sons will grow up to be brave
Cossacks and will serve our Tsar-batiushka for you.”

The prisoner considered the tempting words of his wife.
To go away to the Don, to live in freedom... But will it be
like that? Will it really be good there? And the conscience?
That holy sponsor, who is more powerful than any prison or
earthly exile... What shall I do if T deceive his sacred memory?
Everything will be lost: there will be neither success, nor joy,
nor happiness. I shall pine away worse then a captive slave.
It was not in vain that the prince said the Saint would not
permit deception.

Under the persuasive arguments of his beloved wife, how-
ever, the unfortunate man again began to waver, and he was
close to giving in to the decision to run away with his fam-
ily. But there in the depths of his soul something powerful
stopped him, turning his mind towards what was just and
true. The prisoner listened to this and thought, “No, Saint
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Nicholas won't allow it! I must act according to my con-
science.”

Taking leave of his family the next day, he said to them: “Al-
though it is difficult for me to part with you, I nevertheless feel
that my conscience is at peace. And I trust that he who is my
surety will save me from further troubles and misfortunes.”

Tro

In two days time he was already in Moscow and arrived at
the prison an hour before Rodomanovsky drove up. “I was
passing by,” said the prince to the inspector who met him,
“and I remembered about the convict who called upon Saint
Nicholas to act as his surety. His term of release is up. Has
he returned?”

“Yes, your honor,” replied the inspector. “An altogether
extraordinary case. He returned within the allotted time and
is back in prison.”

“Most commendable!” Exclaimed the prince. “Today 'm to
see the Tsar and I shall tell him about this rare case.”

The next day the convict prison was buzzing with the news
that in the morning a messenger had come from the Tsar
and had taken the prisoner to the palace. When the prisoner
returned everyone impatiently asked him what the Tsar-ba-
tiushka had said to him.

“Our majesty,” replied the prisoner, “wished to know about
the crime for which I was sentenced. Then, having mercifully
heard my admission, he said that he is reducing my term.”

Here the prisoner crossed himself and added with emotion:

“Glory to St. Nicholas the Wonderworker who, in a critical
moment, helped me to vanquish my temptation.”

And within a short time the prisoner was set at liberty...

I
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LONG HAIR ON MEN
From the “Life of Elder Paisios the Athonite”

o One time a young man
' with long hair in a pony-

tail came to see the elder. The
elder asked him,

“Hey, young man, what work
do you do?”

“I’m a student,” he answered.

“Do you have any classes left
to pass?” Asked the elder.

“I have eight.”

“If you want to pass them,
come over here so I can give

you a haircut,” he told him
smiling.

He went into his cell, brought
his scissors and cut his hair. The young man considered it a
blessing, and he told others about it, and they went to receive
a similar blessing. “I've tonsured many people,” he would
say laughing.

“Elder, what do you do with their hair?”

Smiling, he would answer, “I keep it and give it to the bald.”

Another time he mentioned humbly, “If there’s a chance that
I'll be saved, it will be through the prayers of mothers. Do
you know how many letters I receive in which, being moved,
they thank me, since I convinced their children to cut their
hair and take out their earrings?”

He didn’t want men to have long hair, because he considered
it effeminate, and quoted the passage by the Apostle Paul,
if a man have long hair, it is a shame unto him. (1 Cor 11:14 )

When he would see young men with long hair he would ask
them, “The dedicated (monastics) and the absent-minded|[1]
let their hair grow out. Which of the two are you?”

T

(1] This is another clever witticism of the elder’s. The words that
he chose, “a@ieomuévor” (those dedicated) and “agnonuévor”
(the absent-minded), are phonetically similar — Ed.

ith regard to self-control in eating, we must never feel

loathing for any kind of food, for to do so is abomi-
nable and utterly demonic. It is emphatically not because
any kind of food is bad in itself that we refrain from it. But
by not eating too much or too richly we can to some extent
keep in check the excitable parts of our body. In addition
we can give to the poor what remains over, for this is the
mark of sincere love.

St. Diadochos of Photiki (5% century ascetic)
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FooL’s WATER
By the Theologian and Iconographer Photios Kontoglou.

nce upon a time there was a Sultan
: who was good and just. This Sul-
M tan had a Vizier (chief adviser) who was
| equally good and just. The Vizier also
happened to be an astrologer. One day
the Vizier said to the Sultan that he had
seen a sign in the heavens which said that
| it was going to rain “fool’s water,” and
whosoever drinks from that water will
become foolish. All the people in the land
will drink from that water and they will lose their reasoning, they
will no longer have a good sense of anything, they will not be
able to tell right from wrong, nor truth from falsechood, or sweet
from sour, not even justice from injustice.

When the Sultan heard this he turned to the Vizier and said,
“Since everybody will lose their minds we must take care not
to lose ours, for otherwise how will we make just judgments?”

The Vizier told him that he was quite right and that he should
order that the good water they now drank was collected and kept
in special reservoirs, so that they wouldn't drink from the ruined
water and make foolish and unjust judgments, but rather just
ones, as they were obliged to. That is what happened.

A little while later it really did rain, and the rain that came
down really was fool’s water, and the people really did become

fools. The poor things had no longer any idea of what was hap-
pening to them. They thought that falsehood was truth, good
was bad, and injustice was justice. However, the Sultan and
his Vizier drank from the good water which they had stored
away and so did not lose their reasoning, but rather judged
everybody with justice and righteousness. However everybody
took this the wrong way, and they were not pleased with the
Sultan’s and the Vizier’s judgments. They shouted that they had
been wronged; they nearly caused a revolution.

Sometime later, when they had seen more than enough, the
Sultan and the Vizier lost their courage, and the Sultan said to the
Vizier, “Those poor fellows really have lost their minds, and they
see everything the wrong way around. If we carry on like this they
will kill us because we want to judge them correctly with justice.
Therefore my dear Vizier, let’s throw away the good water and let
us also drink the fool’s water. We will become like them and then
they’ll understand us and they’ll love us again.”

That’s what happened. They also drank from the fool’s water,
they lost their minds and started to make foolish and unjust
judgments, and all the people were happy and congratulated
the Sultan for his wisdom...

For us, my fellow Orthodox Christian, let us not throw away
the small amount of water that we have still kept in the res-
ervoir of tradition. Let us rather drink from this good water,
and let us call others to drink from it... Let them drink and be
refreshed by the water that flows from the rock, from our good
and immortal water, from the Water of Life.




