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CHRIST IS RISEN!

An Anonymous Paschal Exhortation by an
Orthodox priest.

In greeting my true friends with
these joyful tidings, there are so
many bright and kindly wishes that
my heart desires to convey. But of all
these wishes there is one which I have
especially chosen to communicate here,
for I consider its fulfillment your most
important concern.

On this chosen and holy day, I want
your hearts to affirm that which once
the blessed Psalm-
ist voiced. Loving
the Lord with all his
mind and with all his
soul, he said: Wizh
my whole heart have %
I sought after Thee,
cast me not away |
from Thy command- §
ments. (Pss 118:10). |
In celebrating the
Light-bearing Resur-
rection of Christ, it |
is my earnest desire
that you surrender
yourselves entirely to
our Saviour—giving
to Him your whole heart, all your love
and your soul’s principal endeavor. This
is my fervent wish for you, my friends,
because the love of Christ constraineth us
... for Christ died for all, that they which
live should not henceforth live unto them-
selves, but unto Him which died for them
and rose again. (2 Cor 5:14-15).

I once visited a spiritual man especially
dear to me and found him wiping tears
from his eyes, When asked the cause of
his weeping he burst into fresh tears,
and it was a few minutes before he could
answer. “I am crying on account of a
growing awareness of Christ’s grief over
the increasing coldness manifest towards

Him in the hearts of men. I see believ-
ers who come to pray a little, to repent
a little, to bring a meager offering. But
[ rarely see any souls truly dedicated to
Him; I don’t see any believers who have
wholly given themselves over to Him.
If it grieves me to see how many—who
consider themselves believers—abbrevi-
ate their responsibilities towards Him
and hurry away from His Liturgy to the
marketplace of earthly life, how then
must He look upon such Christians?”

There is no doubt that we live in
times of spiritual impoverishment and
disregard for truth.
People feel no regret
SUBY in abandoning their
DR first love (Rev 2:4).
2 Not so very long ago
one could meet ev-
% erywhere Christians
\ of burning faith.
@& Today’s believers
prefer to hide their
little faith and to
, conceal it from the
eyes of strangers.
Inexplicable, uncon-
querable fears have
seized the hearts of

—_— the Orthodox faith-

ful. Obsessed by such fears, people are
afraid to wear crosses, afraid to make
the sign of the cross in front of others.
And when the godless ones begin to ut-
ter profanities in the company of such
Christians, there is no longer anyone
who will stand up to them.

Surrounding us today is a sea of the
most shameless vulgarity directed
against that which we hold most pre-
cious, and this vulgarity not only meets
with no rebuff from us, but even receives
indirect support: not only do we keep
silent in the face of such abuse, but we
adopt an air of casual indifference which
only encourages the impious.
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And how little there is among contemporary believers in
the way of deeds of love and Christian compassion. There
is a sad story. A poor man prayed that the Lord might help
him. As he was praying the Lord appeared to him and gave
him a small silver coin, saying, “Do not be offended at My
giving you so little. I Myself receive even less from people
nowadays.”

When we hear words of admonition, we usually respond
by excusing ourselves: “Forgive me, but that’s just the way
[ am.” But is this really the way you should be, my friend?
Think, were you always like this? If you changed from better
to worse, is there any reason why you cannot change from
worse to better? If you have changed for the worse through
the power of sin, why can’t you change for the better through
the invincible power of Christ’s Resurrection? Has your heart
shrunk in its capacity to love God? Does not the life-creating,
almighty power of the Resurrected Christ rest upon you? Is
it not through His power that you live and have your being
to this very day? Change yourself, my dear friend—you who
have been signed by the unapproachable light of His Resur-
rection, and place your whole heart at the feet of your Lord.
If you neglect to do this, what kind of Pascha can you expect?
You will only grieve Him with your celebration.

Through many profound and sorrowful reflections we are
given to know the circumstances of our Saviour’s burial. How
few were those servants of His who gathered to take Him down
from the Cross, to wrap Him in the shroud, to prepare His tomb
and to give Him the last kiss. Where were all those to whom
He gave sight, those whom He cleansed of leprosy, whom he
fed, whose lips He made to speak? Where was Jairus’ daughter?
Where was the paralytic from the sheep’s pool, and the blind

Bartimeus? Where was the one blind from birth whom the

Lord healed? The man with the withered arm, the deaf and
dumb man, the possessed Gadarene, and the many others who
believed on Him? The news of what had happened to their
Benefactor had at that time spread throughout all Judea. Why
didnt all these believers hasten to give witness of their love for
the Crucified One? Was it not because they were afraid, because
they preferred their own concerns, because they shunned such a
difficult exploit, because, although they believed in Him, they
had not yet given Him their hearts?

Then there came into the world the power of His Resurrec-
tion, His victory which conquered the world. And just see,
my friend, what this victory has accomplished. How many
people have loved Him with their whole heart, their whole
soul, and have given their whole life to Him. Just look at the
multitude of His saints. Can you even begin to number all
His martyrs, all His righteous ones, all those shining lamps
which burned with love for Him in all nations and all ages?
Can you recount all their ascetic labors, their deeds of spiritual
valor and Christian charity which they performed by means
of His power working through them?

And you, my friend, unite yourself to this glorious and im-
mense company of Christ’s true followers and slaves. Celebrate
the day of His bright Resurrection as it was celebrated by those
who pleased Him. Remember that you will truly experience
the New Passover of Christ only then when your whole heart
is full of love for Him. If @ man love Me, He says, he will keep
My words: and My Father will love him, and We will come unto
him, and make Our abode with him. (Jn 14:23).

In your celebration of Pascha, may His blessed name be
preserved in your hearts. May your lips sing His praises un-
ceasingly, and may your eyes behold continually His Most
Pure Face and His heavenly glory. Amen.
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WEALTH AND POVERTY

By Fr. Gregory Naumenko.
‘x JThatever we may hear
about the federal

I deficit or gloomy economic
|| predictions, such talk is dis-
* pelled by the general picture
of affluence which our society
presents. By any measure the
United States enjoys a high
standard of living, and even
if none of us is anywhere near
the financial upper crust, we
are all affected to some degree
by the glittering image of “the
American way of life,” in which the pursuit of happiness
and success is invariably associated with the accumulation of
wealth and possessions—today’s definition of “good fortune.”
Even for the “have nots” it is very difficult not to succumb
to this mentality.

As Christians we should be especially concerned to develop
a correct attitude towards wealth, for, as we know from the
Gospel, it can greatly affect our salvation. Our Lord said,
And again I say unto you, It is easier for a camel to go through
the eye of a needle, than for a rich man to enter into the king-
dom of God. (Mt 19:24). But, you may say, I am not rich. Is
there anyone among us who can say that he possesses noth-
ing in excess? We all face the question which so perplexed
the disciples: When his disciples heard it, they were exceedingly
amazed, saying, Who then can be saved? (Mt 19:24).

The question of material wealth and its effects on salvation
is dealt with very directly in the familiar parable about the
rich man and Lazarus (Lk 16:19-3t). The rich man enjoyed
a life of ease; he ate fine foods every day and walked about
attired in expensive clothes. By contrast, just outside his
gates lay the sick beggar Lazarus who kept himself alive by
eating crumbs from the rich man’s waste. Neither the rich
man nor anyone in his household paid any attention to
Lazarus whose only relief came from the dogs which licked
his sores. Then death came, and their fortunes were reversed:
the parable tells us that in the afterlife the rich man went
to Hades to suffer unending torments, while Lazarus was
received into the bosom of Abraham to enjoy an eternal
state of blessedness.

This parable illustrates for us the proper understanding
of wealth and poverty—of who is rich and who is poor.
Lazarus—old, decrepit, covered with sores, hungry, lonely—
endured his condition with patience, without grumbling,
and at the end of his life he reaped the spiritual benefit
of his earthly struggle. The rich man—fat with temporal
goods—showed no concern whatever for Lazarus, and did

not even think to send one of his servants to allay the poor
one’s misery; he was starved of virtue, a spiritual pauper. St.
Paul writes that those who live in pleasure are dead while
they live: But she that liveth in pleasure is dead while she
liveth. (1 Tim 5:6). The parable opens our eyes to see that
it is the rich man who, in the final analysis, is poor and
covered with sores.

The story, may have been very different if only the rich
man had extended a helping hand to the unfortunate Laza-
rus. Such an action would have improved the lot of both
men, Both would have lived comfortably in this temporal
life, both would have received their reward after death—
the first for his charity (above all things have fervent chariry
among yourselves; for charity shall cover the multitude of sins
[1 Pet 4:8]), the second for his ungrumbling patience and
acceptance of God’s will. Neither would have suffered tor-
ment—not in this life, nor in the life to come.

The parable does not teach that we must renounce all pos-
sessions in order to achieve salvation. Both those who have
been granted earthly riches and those who have not can lead
a life pleasing to God—provided that the matter of wealth
is put in its proper perspective. It is not money that is the
root of all evil, but the love of money. St. John Chrysostom
writes: [ do not blame the owners of houses, of fields, of money,
of slaves, but I want them to possess these things in a proper way.
What does “in a proper way” mean? It means mastering them
in good order and not becoming their slaves; it means to use
them but not to take profit from them. Those who “have” are
in no way hindered from attaining the Kingdom if they do
not put their riches above their love for God and for their
fellowman. Likewise, those who “have not” can be close to
God if they do not grumble at their lot or become possessed
by the desire “to have.”

A proper perspective on earthly possessions is fundamental
to a correct Orthodox understanding of life. If we recall the
Ten Commandments, we find two basic rules concerning
this: 7hou shalt not steal, and Thou shalt not cover thy neigh-
bour’s house, thou shalt not covet thy neighbour’s wife, nor his
manservant, nor bis maidservant, nor his ox, nor his ass, nor
any thing that is thy neighbours. (Exod 20:15, 17). This tells
us that we are not to obtain possessions at the expense of
our fellow men.

At this point one may ask: “But, is it not permitted to
obtain wealth by honest means?” Yes, this is permitted, but
we cannot allow our quest for wealth to interfere in any way
with our serving God, for the first commandment requires
that 7hou shalt have no other gods before Me (Exod 20:3).
Unfortunately, it is nearly always the case that in search
of wealth and profit one becomes obsessed by the whole
process and all but forgets God; material wealth becomes
a antagonist in the process of salvation. Why? Because, as
the Gospel explains to all: No man can serve two masters: for
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either he will hate the one, and love the other; or else he will
hold to the one, and despise the other. Ye cannot serve God and
mammon (i.e., riches). (Mt 6:24, Lk 16:13).

We are all subject to physical death. Every one of us will
pass on to the life beyond this world, leaving behind all of
our temporal possessions, all that those “of the world” so
earnestly covet—glory, wealth, power, beauty. None of this
will help us when we stand before the Just Judge and have
to give an account of ourselves; for we brought nothing into
this world, and it is certain we can carry nothing out. (1 Tim.
6:7). And we shall be found truly naked if we do not begin
now to adorn ourselves with virtues and good works, and
to lay up for ourselves treasures in heaven.

Rich or poor, may we learn to use our circumstances for
our spiritual benefit: material abundance gives us the oppor-
tunity to share with others, to practice temperance and self-
discipline; times of hardship give us the opportunity to grow
in patience and trust in God. Through God’s Providence
and love for men, each of us is given the means to become
rich in spiritual goods. Let us not spend time accumulating
empty wealth, but rather pursue after righteousness, godli-
ness, faith, love, patience, meekness, that we may lay hold
of eternal life with Jesus Christ, to Whom is due all honor
and glory, together with the Father and the Holy Spirit now

t often happens that a person, either young or old, falls in
love with another person, or even an object. Some people

fall in love with gold, and cannot be separated from it—or
from their wealth, house and possessions—and they become
enslaved. ... Many times, the powers of evil bring such people
to the brink of self destruction. ... That kind of love [cor-
rupted by evil spirits] is without discernment. But the love
of God is boundless.

ur Lord is pleased with the good deeds we perform.

Works of mercy and everything else we do for our salva-
tion and the benefit of our neighbor and the Holy Church,
all this is pleasing to God. However, what pleases Him most
is simple, innocent and child-like love, which cleaves to His
heart. This is what is most pleasing to Him and what he wants
from us. This is what every person can give Him—rich or
poor, young or old.

he fear of God is when you love Him, when you truly

love him with all your heart and strive never to offend
or sadden Him, not only with your deeds, actions and words,
but also with your thoughts. You try to please Him in every-
thing you do or say. That is the fear of God: the fear of doing
anything that might sadden or offend our Parent.

Holy Elder Thaddeus of Serbia (+2002)

“LICENSED” THEOLOGIANS
By Fr. John Romanides (+2001).

ome fifty years ago, when I was a student at the theo-

logical academy, our professor of Dogmatics, Father John
Romanides, told us a story about his student days at the
Theological School of the University of Athens. In order
to obtain his doctorate from the University, Father John, a
newly ordained priest at that time [the 1950’s], had to defend
his dissertation before a panel of theological professors. The
subject of his dissertation was “The Ancestral Sin” [meaning
the sin of our ancestors, Adam and Eve; this is sometimes
mistranslated into English as “the Original Sin”]. As various
questions about his dissertation were being fired at him from
the professors [all of whom had received their credentials at
Roman Catholic or Protestant universities in Europe], Father
John answered to the best of his considerable ability. Finally,
the head of the theological department, the big gun himself,
Dr. Panagiotes Trembelas, took aim at Father John, who, as
is customary in these interrogations, was standing before the
panel of seated professors.

“You have many citations in your dissertation from the
writings of Symeon the New Theologian,” said Dr. Trembelas.

“That is correct, Sir Professor,” answered Father John, with
the proper deference.

“You must delete them,” continued Dr. Trembelas. “Symeon
cannot be cited as a source in your work, because he never
received a theological degree.”

[Yes, you just read the foregoing sentence correctly—Dr.
Trembelas was truly challenging the young priest...]

Without batting an eyelash at Trembelas’ unbelievable re-
mark, Father John answered calmly, “Very well, as you say, Sir
Professor. Would you want me to delete also all my references
to Matthew, Mark, Luke, and John the Evangelists, since they,
too, never received a theological degree? They, too, were not
licensed theologians.”

Stifled laughter could be heard coming from the panel of

‘ A \J o = :
Locusts, wars, drought, disease—they are all scourges. They’re

not God’s way of educating human beings, but the result
of our moving away from God. They happen because we stray
from Him. God’s wrath comes to make us remember Him and
ask for help. It’s not that He arranges and orders, so to speak,
these calamities to happen. Rather, God allows them to happen
because He sees how far human evil can go and how unwilling
we are to change our ways. and so He tries to bring us to our
senses. But they are not of His own making.

Elder Paisios the Athonite (+1994)
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ELI, ELI, LAMA SABACHTHANI

By St. John Chrysostom, from his 88th homily on the Gospel of St.
Matthew (Mt 27:45-48), edited for length.

Now from the sixth hour there was darkness over all the
earth until the ninth hour. And about the ninth hour Jesus
cried with a loud voice, and said, Eli, Eli, lama sabach-
thani? That is to say, my God my God, why hast thou for-
saken me? Some of them that stood there, when they heard
that said, this man calleth for Elias. And straight way one
of them ran, and took a sponge, and filled it with vinegar,
and put it on a reed, and gave Him to drink.

T T

here is a sign which He had promised to give them when

they asked for it, saying to them, An evil and adulterous
generation seeketh after a sign, and there shall no sign be given
to it, but the sign of the prophet Jonas (Mt 12:39); that 51gn
is encompassed in His cross
and His death, His burial and _
His resurrection. And again,
declaring in another way the
virtue of the cross, He said,
When ye have lifted up the Son
of Man, then shall ye know that
I am He. (Jn 8:28). And what
He said is to imply: When ye
have crucified me, and think ye
have overcome me, then, above
all, shall ye know my might.

After the crucifixion, the
city was destroyed, and the
Jewish state came to an end;
and the gospel flourished and His word was spread abroad to
the ends of the world. Both sea and land, both the inhabited
earth and the desert perpetually proclaim His power. Indeed,
it was much more marvellous that these things should be
prophesied by Him when He was nailed to the cross, than
when He was walking on earth.

And observe when it took place. At midday, that all that
dwell on the earth may know it, when it was day all over the
world. After all their insulting, and their lawlessness, this is
done, soon after they had let go their anger, when they had
ceased mocking; it is then that He shows the deep darkness,
in order that at least so (having vented their anger) they may
profit by the miracle.

This miracle was more marvellous than for Him to come
down from the cross; for He worked these things while be-
ing on the cross! For whether they thought He Himself had
done it, they ought to have believed and to have feared; and
if not Him but the Father, they ought to have been moved
to compunction, for that darkness was a token of His anger
at their crime.

And what they saw was not just an eclipse, but both wrath
and indignation; and it continued for three hours. We are
aware that an eclipse takes place in one moment of time, and
those who observed the miracle know this.

How is it then that all did not marvel and account Him to
be God? Because the race of man was then held in a state of
great carelessness and vice. And this miracle was but one, and
when it had taken place, immediately passed away; and no
one was concerned to inquire into the cause of it, for great
was their prejudice and their habit of ungodliness.

He Himself worked this miracle. And he did so that they
might learn that He was still alive, and that they might be-
come by this also more gentle. And he exclaimed E/, El,
lama sabachthani? (Mt 27:46) so that unto His last breath
they might see that He honors His Father, and is no adversary
of God. And His cry is from the prophet, (My God, my God,
why hast thou forsaken me? [Pss 22:1]), thus bearing witness
to the Old Testament in His
last hour, and in Hebrew, so
as to be plain and intelligible
to them. By all things, He
shows how He is of one mind
with Him that begat Him.

Now observe here their ma-
liciousness, ignorance, indul-
gence and foolishness. They
thought (it is said) that it was
Elias whom He called, and
straightway they gave Him
vinegar to drink. (Mt 27:48).
" Butanother came unto Him,
and pierced His side with a
spear. (Jn19:34). What could be more lawless and brutal than
these men carrying their madness to such great of a length,
offering insult at last even to a dead body? Observe, however,
how He made use of their wickednesses for our salvation. For
after the blow the fountains of our salvation gushed forth
from thence: and forthwith came there out blood and water...

And Jesus, when He had cried with a loud voice, yielded up the
Ghost. (Mt 27:50). This is what He had said, 7 have power to
lay down my life, and I have power to take it again, and, [ lay
it down of myself. (Jn 10:18). So for this cause He cried with a
loud voice, that it might be shown that the act of His death
is done by power. Mark the Evangelist informs us that “Pilate
marvelled if He were already dead (Mk 25:44). And above all,
this is the reason that the centurion believed; because He died
with power: And when the centurion, which stood over against
him, saw that he so cried out, and gave up the ghost, he said,
Truly this man was the Son of God. (Mk 15:39).

This cry rent the veil and opened the tombs and made
the house desolate. And He did this, not as to offer insult
to the temple (how could He, when he said Make not my
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Father’s house a house of merchandise [Jn 2:16]) but declaring
them to be unworthy even of His steadfastness; and this was
also a prophecy of the coming desolation, and a declaration
of the change into the greater and higher state and a clear
sign of His might.

And He also showed Himself by what followed after these
things, the raising of the dead. Elisha, on touching a dead
body rose again (2Kings 13:21); but now by a voice He raised
the dead, His body continuing up there, on the cross! And
they are not merely raised, but the rocks are also rent, and
the earth shaken, so that they might learn, that He was able
to strike themselves blind, and to rend them in pieces. For
He that cleft rocks asunder and darkened the world, could
have easily done these things to them, had it been His will.
But He would not, but having discharged His wrath upon
the elements, His will was to save them by clemency. But
they did not abate their madness. Such was their envy. So
even after placing a seal upon His tomb, and soldiers watch-
ing Him, He rose again, and they heard these things from
the very guards; they even gave money, in order both to cor-
rupt others, and to steal away the history of the resurrection.

Observe the great signs He had wrought, some from
Heaven, some on earth, some in the very temple, at once
marking His indignation, and at the same time showing
that what were unapproachable are now to be entered, and
that Heaven shall be opened. And they indeed said, If He
be the King of Israel, let Him come down now from the cross,
(Mt 27:42) but He shows them that He is King of all the
world. And whereas those men said, 7hou that destroyest this
temple, and buildest it in three days, (Mt 27:40) He shows
that it shall be made forever desolate.

Again they said, He saved others, Himself He cannot save
(Mt 27:42), but He, while abiding on the cross, proved this
most abundantly for so many of his deceased servants. If
one considers Lazarus’ rise on the fourth day as a great and
miraculous event, how much more for all those who had
long ago fallen asleep, and at once appeared alive; and this
was a sign of the future resurrection to come. For, many
bodies of the saints which slept, arose, it is said, and went into
the holy city, and appeared to many. (Mt 27:52-53). And the
Centurion too then glorified God, saying, Truly this was a
righteous man. And the multitudes that came together to that
sight, returned beating their breasts. (Lk 23:47-48).

The power of the Crucified was indeed so great that after
so many mockings, and scoffs, and jeers, both the centurion
was moved to compunction, and many people. And some
say of this centurion that he became a martyr in His name,
after he grew in the faith.

And many women were there beholding afar off, which had
Jfollowed Him, ministering unto Him, Mary Magdalene, and
Mary the mother of James, and Joses, and the mother of Zebe-
dees sons.” (Mt 27:52-53). All these events are closely observed

by the women, for they were most inclined to feel for Him,
who were most of all bewailing Him. Observe their diligence
and attentiveness. They had followed Him ministering to
Him, and were present even during the most dangerous
moments and they saw it all; how He cried, how He gave
up the ghost, how the rocks were rent, and all the rest.

And these women are the blessed ones that also first see
the resurrected Jesus; the sex that was most condemned
shows its courage and first enjoys the sight of the blessings.
When the disciples had fled, they were present. But who
were these? His mother, for she is called mother of James,
and the rest. But another evangelist (Lk 22:48) informs us
that many women also lamented over the things that were
done, and smote their breasts. This, above all, shows the
cruelty of the Jews, who gloried in things for which the
women were lamenting; the former were neither moved by
pity, nor checked by fear.

But Joseph went, and begged the body. (Mt 27:57-58). This was
Joseph, who was concealing his discipleship; now, however,
he had become very bold after Christ’s death. For neither was
he an obscure person, nor unnoticed; he is one of the council,
highly distinguished and extremely courageous. By his affec-
tion to Jesus, he exposed himself to death, taking upon him
the hostility and animosity of many; he dared to beg the body
of Christ and did not cease his efforts until he obtained it. He
showed his love and his courage not only by taking Christ’s
body and burying it in a costly manner, but also by laying it
in his own new tomb And this was not coincidental; in this
manner, there could not be any bare suspicion that one had
risen instead of another.

And there was Mary Magdalene, and the other Mary, sitting
over against the sepulchre. (Mt 27:61). For what purpose do
they await by the tomb? They had brought ointments, and
were waiting at the tomb, so that if the madness of the Jews
should relax, they might go and embrace the body. Do you
see the women’s courage, their affection, their noble spirit in
money and their noble spirit even unto death? Let us men
imitate the women; let us not forsake Jesus in temptations.
Even though He was dead, they exposed their lives, but we
(for again I say the same things) neither feed Him when
hungry, nor clothe Him when naked, but seeing Him beg-
ging, we pass Him by.

We say that Christ has done great things, having made
angels of men; then, when we are called upon to give ac-
count, and required to furnish a proof out of this flock, our
mouths will be shut and we will be absent of furnishing deeds
in His name.

And let us do at any rate what each of us can accomplish,
and from the present time purify our lives and attain the
promised blessings, by the grace and love towards man of
our Lord Jesus Christ, to whom be glory world without end.
Amen.
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NEwW HERESIES

By Metropolitan Augoustinos (Kantiotes) of Florina (+2010); this article
may be found under the title, “Néa Aioeois” in the book, ‘TIvevuatixit
Salmiouato Op0086Eov Zwils xar Ouodoyiag,” pp. 109-114.

“We will not deny you, Beloved Orthodoxy”
Joseph Viyennios
f late, certain theolo-
gians, under the in-
fluence of contemporary,
world-wide currents, have
begun to savor the words
“ecumenicity,” “ecumeni-
cal spirit,” and “ecumenical
movement,” as if they were
hard-candy. Ecumenicity;
what a beautiful word! And
yet, behind these words, lay
hidden a most fearful danger
for Orthodoxy. What is this
danger? We will show you by
means of an example.

Imagine a woman, a woman faithful to her husband, a
woman who will allow no third party to enter into their
relationship, ever mindful of the promises which she had
made before God and before men. She is a woman of
exceptional beauty, drawing the eye of many a man. On
account of her uprightness, however, anyone who dares to
touch, or to proposition her, immediately meets with her
anger. Should such a one persist, this honourable woman
will deliver a strong slap to his face in order bring him to
his senses.

Those men who are learned in this vile business, however,
will try another method. These will try to uncover what it
is that this woman likes; does she perhaps love poetry, or
philosophy, or art? By means of these things the secret ad-
mirer will trap her. With great deftness he will begin having
innocent conversations with her on those subjects that are
beloved to her. “What a wonderful poem!”; “What a beautiful
painting!”; “What a wonderful play!”; “How sweet a piece of
music!” And thus begins the dialogue.

Gradually the unsuspecting woman is lured into longer
conversations with the deceiver who, while his tongue speaks
of philosophy and art, his heart leaps at the hope of taking
the woman for himself. Finally, after an air of great familiar-
ity and mutual understanding has been achieved through
these conversations, the door is opened to the foul deed,
the shameful union. Just as the most-evil serpent succeeded
in beguiling Eve by means of a simple conversation, in like
manner the seed of shameful union was sown.

Did you catch what we are trying to say, beloved? We have
spoken in a parable.

The woman concerning which we have spoken is our Or-
thodox Church. She is this beauty. She is the woman who,
according to the Book of Revelation is clothed in the Sun, who
wears upon her head a crown of twelve stars, and who has zhe
moon under her feet. (Rev 12:1-2). It is the Orthodox Church
which has remained faithful to the Lord, to the eternal bride-
groom. It is she who has kept pure the tradition of the Lord
and of the Apostles—both written and unwritten—in ac-
cordance with the God-inspired call to, stand fast, and hold
the traditions which ye have been taught, whether by word, or
our epistle. (2 Thess 2:15).

It is she, the Orthodox Church, which for nineteen cen-
turies has fought the hard and bloody battle against various
deceptions, against the various heresies which have sought
to pollute and corrupt her holiness. One of the worst of
these heresies is Papism, which, on account of its delusions,
its authoritarian spirit, and its atrocities, caused the rise
of Protestantism and the fracturing of all of Christendom.
Yes, the Papists are heretics. The enemies of the Ortho-
dox Church, including Papism to be sure, know well that
she has persevered in the faith of her Fathers. Yet, having
been persuaded through many examples that they cannot
conquer that fortress which is Orthodoxy by means of a
frontal attack, these enemies have recently begun trying by
other means. They have begun a new war, a war of peace,
a war worse than the Crusades. Do you not hear the voice
of the serpent, seeking to corrupt the minds of Orthodoxy,
leading us away from our simplicity? But [ fear, lest by any
means, as the serpent beguiled Fve through his subtilty, so
your minds should be corrupted from the simplicity that is
in Christ. (2 Cor 11:3).

Here is what the serpent says: O, Orthodox Church! Why
do you keep your distance? Why are you afraid of me? I am
no dragon; I am a sweet angel bearing the message of love. I
am not going to hurt you. Keep your dogmas and your tra-
ditions. Leave these things to the theologians... I invite you
into my room to discuss other matters. Let us make a com-
mon stand against hunger, against poverty, against atheism,
against communism, against war. Do these matters not move
you? Does this proposition not excite you? Come then, let us
begin our conversation on high, on the level of ecumenicity,
on the level of mutual understanding. You will see just how
beautiful our coming together can be!

O, Orthodox Church! Our suffering mother! Will you
accept this proposition? Will you enter into dialogue with
Papism? Can you not see the danger inherent in this proposi-
tion? That those who ineptly and unworthily represent you
are creating conditions favorable to your enemies to such
a fearful degree that you, without even taking notice, will
fall into the arms of Papism. And what will follow then? A
union, a pseudo-union, spiritual adultery, a most vile act;
something which ought never to have occurred, and which
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will require centuries of repentance from those Orthodox
who played the role of pimp for the Orthodox Church.
The hour will come when these will sigh and say: “Let the
language which we spouted concerning ‘ecumenicity’ and
‘mutual understanding’ cease; let these feet which ran to
bring together Orthodoxy and wolves in sheep’s clothing
become leprous; let these hands which signed ecumenical
epistles and documents fall off!”

This, my beloved, is the famous ‘theory of ecumenicity’
which our leaders savour!

We repeat: the Ecumenical Movement, under whose um-
brella gather all manner of heresies, represents a danger to
the Orthodox Church. It deprecates the importance of the
dogmas which, having been miraculously articulated in the
brief definitions of the Ecumenical Councils, and which are
the skeleton, the backbone without which the body becomes
a limp and formless lump. It deprecates the Holy Canons,
which the ecumenists call obsolete, rusty weapons. To put it
concisely, the ecumenists deprecate the Orthodox Church as
a whole, saying that it is self-centered, that it is a blasphemy
for us to consider her to be the one true Church, possessing
the genuine truth of Divine Revelation. Within this context
the dogmas and the moral life, inseparably joined in the Or-
thodox Church, tend to evaporate, leaving behind nothing
but a fraudulent version of love. The theory of ecumenicity,
the theory which calls all different peoples to live together in
the name of some tenuous peace, a theory supported within
worldly and political circles in our century and which has
already been applied to the spiritual sphere where compromise
is unacceptable, will ultimately lead to conflict and turmoil,
truly, to Babel.

Leaven, if it becomes contaminated, loses its ability to make
things rise; Orthodoxy, the most excellent leaven, the leaven
of truth, is capable of leavening the whole lump, but only so
long as it remains unpolluted by foreign ingredients, so long
as it remains pure. For this reason the followers of this theory
of ecumenicity are the enemies of Orthodoxy. For this reason
we do not hesitate to call this movement—the Ecumenical
movement—a new heresy, from which the Orthodox Church
must be protected.

In conclusion, during these critical moments when the Or-
thodox Church stands in danger, we call out to the faithful
from our own watchtower: “Orthodox faithful! Remember
that Church, of which you are children. Remember the rivers
of blood our Fathers spilled to keep our Faith unadulterated;
not one iota did they permit to be subtracted or added to
our Faith. Remember the rallying cry of the heroes of the
Revolution of 1821. These men—may their memory be eter-
nal—struggled first for the faith, and then for their homeland.
All of these heroes and martyrs, known and unknown, call
to us from their graves: “Stand firm upon the bulwark of
Orthodoxy!”

THE HOLY MARTYRS MASSACRED
BY LATINS AT IVERON MONASTERY

Georgian monks be-
gan to settle on M.
Athos in the middle of
the 10" century, and a
| Georgian monastery,
| Iveron, was founded
there not long after.

At that time foreign

armies were constantly
| invading Mt. Athos. In
| the 13" century the Cru-
il saders stormed through
the region, and between
1259 and 1306 the pope’s
¥ private army devastated
Mzt. Athos several times. Monks of Zographou and Vatopedi
monasteries and the Protaton were martyred for the Orthodox
Faith, and the monks of the Iveron Monastery eventually
met the same fate.

During this period Georgian and Greek ascetics labored
together at the Iveron Monastery, and many young ascetics
of the new generation began to arrive from Georgia.

The Crusaders demanded that the Iveron monks convert
to Catholicism and acknowledge the primacy of the Roman
pope. But the monks condemned their fallacies and anath-
ematized the doctrine of the Catholics.

According to the Patericon of Athos, the Iveron monks were
forcibly expelled from their monastery. Nearly two hundred
elderly monks were goaded like animals onto a ship that was
subsequently sunk in the depths of the sea. The younger,
healthier monks were deported to Italy and sold as slaves to
the Jews.

Some sources claim this tragedy took place in the year 1259,
while others record that the Georgian monks of the Holy
Mountain were subject to the Latin persecutions over the
course of four years, from 1276 to 1280.

man should have zeal and should work, not be idle.

Idleness brings many evils upon a man. The indolent
man is a thief; he steals from the labor of others. He who
works, benefits both the soul and the body. All kinds of
work are good, provided that a man wants to work. Iron, if
you leave it, rusts; when you use it, it shines. Likewise with
man, when he does not work the commandments of God,
he rusts. He who is lazy in physical labors, will be slothful
in spiritual ones also.

Elder Ieronymos of Aigina (+1966)
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PASCHA & THE FAMILY BASKET

By Fr. Gregory Wigenbach (first published in “The Orthodox Observer,
April 8, 1987. At that time Fr. Gregory was the national director of
the Greek Archdiocese Department of Church and Family Life).

Do not turn aside too readily from the ancient traditions
you have received from the elders, which they in turn
learned at their forefathers’ feet, for they may still prove
profitable to you and yours in your times of need.
[Wisdom of Sirach]

Trof
= fyou adopt a new home-
land and assimilate its
ways and culture into your
own, it can certainly be
a positive religious and
cultural experience. St.
Paul’s apostolate among
the Greeks, as well as the
W Byzantine-Greek Chris-
tians’ mission among the Slavic people amply illustrates this.
An even richer synthesis of cultures can result, helping the
Church to witness to the Word of God among the native
people. However, there is also a “negative assimilation,” which
tends to throw aside elements of prime value from the original
heritage. Major historical catastrophes in history can do this.
The fall of Byzantium to the conquering Moslem Turks was
one such catastrophe whose crippling effects are still with us.
Many significant religious traditions have also been lost or
their meanings distorted by folk stories or tales.

One of the many ancient customs which “fell by the way-
side” among the Greeks (as a likely result of the 400 years of
Turkish rule), was the custom of “blessing the family baskets”
of food at Pascha. It is still widespread among the Slavic na-
tions who inherited the Orthodox Christian faith and cul-
ture from the Greeks. Though during my graduate pastoral
internship over a dozen years ago, in northern Greece and
in the Peloponnesos region, I did come across the custom in
two Greek village communities. I also heard mention of it
from a few of my fellow priest-classmates at the University
of Thessaloniki.

The custom has its Christian origins from the early Church’s
Apostolic and sub-apostolic communities. In those days the faith-
ful, as a matter of course, gathered together as an interdependent
“family of families,” sharing all the fruits of their labor as gifts of
God, to be offered and blessed on major feast days. The blessing
of the grapes and fruits on the Feast of the Transfiguration still
survives among some Greek communities.

The early Christians—whatever their ethnic identity—re-
ceived the tradition from their Jewish spiritual ancestors. Even
the ancient name of “Pascha” was translated directly from
the Hebrew “Pesach”, meaning “to pass-over.” Hence, the

English name among both Jews and Christians of traditional
observance is “The Pasch,” or “The Passover,” not Easter.

According to the ancient tradition the mother and father
of the family would carefully set aside the best of certain
basic foods and drink, or symbolic portions thereof, during
Holy Week. These were foods which the family would deny
themselves during the whole of the Great Paschal fast. In
certain communities, the local basket-maker would make a
large, new basket for each of the parish families, as new an
offering as the foods and the “spring cleaning” that took place
amidst hymn-singing.

The contents of the new basket were assembled on Holy
Saturday (after the morning Liturgy— Vesperal-Liturgy of St.
Basil), and normally included the following: (1) The Pascha, loaf
of bread; (2) A bottle of red wine; (3) Meats and meat products,
including lamb, sausages, and ham; (4) dairy products, such
as butter, cheese, and eggs; (5) oil and seasonings; and (6) salt,
to represent Christians as Christ Himself described them—zhe
salt that gives the earth its savor. Depending on the particular
region, the eggs would be prepared and dyed “Resurrection
red,” and even perhaps marked with a cross, either on Holy
Thursday or Holy Saturday morning.

When all was ready, while all of the family was gathered
in front of the “home altar” and its icons, the mother—her
head covered by a seamless or embroidered white, tasseled
veil—would reverently place all of the food into the bas-
ket. Her husband, the father of the household, led all in the
chanting of hymns and the Lord’s Prayer. An embroidered,
or specially dyed, cloth emblazoned with the Cross of Christ
and the symbol ICXC -~ NIKA was then placed over the
whole basket. Just before leaving for the Church, the oldest
child would place a newly-made candle in the basket to be
the family’s own Resurrection “lampada” (candle) in readiness
for the triumphal Passing of the Light of Life” at the Midnight
Services in the village church.

Arriving at the Church, the family took the basket to the
foot of the Iconostasis. After the Liturgy and after all had
received Holy Communion, the priest or bishop blessed the
many baskets as well as the Paschal eggs. Leaving the Church,
the whole of the parish or groups of families would gather to
share the Paschal eggs, soup, breads, meats and cheese. The
remainder of the Paschal basket foodstuffs were eaten by
the family, usually together with a whole roasted lamb, after
Agape Vespers and during the “Bright Week” that follows.

We can easily see that the blessing of the Paschal food bas-
kets has a deep liturgical, spiritual and familial meaning. It is
indeed a pity that such a profound tradition as this has largely
“fallen by the wayside” among many segments of Orthodox
Christians. Perhaps the time has come, during this period
of time dedicated to the Christian Family, for us to begin
reclaiming this and other wonderful traditions that are, after
all, our very own!
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ENDURING WITH PATIENCE
By Fr. David Lesko.

On the fifth Sunday of Great Lent, our Church praises the
memory of St. Mary of Egypt, celebrating her desert life
of penitential endurance, while recommending the patience
of her struggle as an example of self-gathering sobriety to all.
Without endurance, there is no Christian life; there is fluc-
tuation and tossing, and the too real danger of self-scattered
frenzy. In your patience possess ye your souls, Jesus promises
(Lk 21:19), and to those who question how long struggling
might continue, He answers that, be that shall endure unto
the end, the same shall be saved. :
(Mt 24:13). Nothing is clearer:
patience must be actively pa
tient ... to the end.

Discussing the Christian |
need for endurance, Fr. Al- |
exander Elchaninov (+1934)
noted that, “People keep say-
ing, ‘Life is hard” And if you (o
cite the example of the saints,
the usual reply is: “Well, they |
are not saints for nothing, it is !
easy for them!’

This is a common error. It
is the saints in particular who |}
found it hard. They overcame |;
not only worldly difficulties |
but the very essence of their
humanity. The usual path of
the saint—from the abyss of
sin to the summit of holi-
ness—is narrow and arduous. |

least resistance; but the fruits
of our course are bitter and - :
burdensome, whereas the hard way yields the reward of true
beatitude.”

Thus, as the Church praises the memory of St. Mary of
Egypt, it is good to recall again—for every day thereafter—
that the path of holiness is hard, that blessedness is not to be
attained by the “line of least resistance.” It is good, in other
words, to recall St. Mary’s struggles, and the struggles of others
who, like her, for salvation’s sake, endured.

The Life of St. Mary of Egypt, who reposed in the year 521,
was compiled by the Holy Patriarch and Hymnographer
Sophronius of Jerusalem (+638) on the basis of the testimony
of the Elder Zosimas, the priest-monk whom God had di-
rected to her in the desert beyond the Jordan River. Much of
it is written in the form of a dialogue.

“Zosimas asked her: ‘How many years have gone by since
you began to live in the this desert?’

“She replied: ‘Forty-seven years have already gone by, I
think, since I left the holy city...”

“Zosimas asked: ‘Can it be that without getting ill you have
lived so many years thus, without suffering in any way from
such a complete change?’

“The woman answered: “You remind me, Zosimas, of what
I dare not speak of. For when I recall all the dangers which I
overcame, and all the violent thoughts which confused me, I
am again afraid that they will take possession of me.’

“Zosimas said: ‘Do not hide from me anything; speak to
- me without concealing any-
thing.’

“And she said to him: ‘Be-
| lieve me, Abba, seventeen
ears | passed in this desert
s ¢ fighting wild beasts—mad
desires and passions. When I
b was about to partake of food,
I used to begin to regret the
i meat and fish of which I had
so much in Egypt. I regretted
also not having wine which I
loved so much. For I drank a
P lot of wine when I lived in the
world, while here I had not
even water. | used to burn
and succumb with thirst.
The mad desire for profligate
) songs also entered me and
# confused me greatly, edging
me on to sing satanic songs
which I had learned once. But
when such desires entered me,
I struck myself on the breast
and reminded myself of the
: vow which I had made, when
going into the desert. In my thoughts I returned to the icon
of the Mother of God which I had received, and to her I cried
in prayer. I implored her to chase away the thoughts to which
my miserable soul was succumbing. And after weeping for
long and beating my breast, I used to see light at last which
seemed to shine on me from everywhere. And after the violent
storm, lasting calm descended.’

‘And how can I tell you about the thoughts which urged me
on to fornication, how can I express them to you, Abba? A
fire was kindled in my miserable heart which seemed to burn
me up completely and to awake in me a thirst for embraces.
As soon as this craving came to me, I flung myself on the
earth and watered it with my tears, as if I saw before me my
witness, who had appeared to me in my disobedience and
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who seemed to threaten punishment for the crime. And I
did not rise from the ground (sometimes I lay thus prostrate
for a day and a night) until a calm and sweet light descended
and enlightened me and chased away the thoughts that pos-
sessed me. But always I turned the eyes of my mind to my
Protectress, asking her to extend help to one who was sinking
fast in the waves of the desert. And I always had her as my
Helper and the Accepter of my repentance. And thus I lived
for seventeen years amid constant dangers. And since then
even till now the Mother of God helps me in everything and
leads me as it were by the hand...

“The clothes I had when I crossed the Jordan became torn
and worn out. I suffered greatly from the cold and greatly
from the extreme heat: at times the sun burned me up and

at other times I shivered from the frost, and _frequently fall—

ing to the ground I lay without breath | W "@_
and without motion. I struggled with |
many afflictions and with terrible temp-
tations. But from that time till now the
power of God in numerous ways has
guarded my sinful soul and my humble
body. When I only reflect on the evils
from which Our Lord has delivered me,
I have imperishable food for hope of
salvation...”.”

For seventeen years, by her own admis- ==
sion, St. Mary of Egypt endured. And in /75
the 54™ of his towering Homilies, Saint ¢ %
Isaac the Syrian (700) remembered a
similar struggler, the Persian Rabban
Shabur, who died in the middle of the
seventh century.

“One of the saints said: “There was §
an anchorite, a respected elder, and i
once I went out to him when I was in
distress because of temptations. But he was lying ill, lying
down; and when I embraced him, I sat with him and told
him, “Pray for me, Father, for I am exceedingly harassed
by the many temptations of the demons.” But he opened
his eyes, and regarding me attentively, he said, “Child, you
are very young, and God will not loose temptations upon
you.” And I said to him, “Yes, I am very young, but I have
the temptations of mighty men.” And he said again, “Then
it is God’s will to make you wise.” And I said, “How can I
become wise? For every day I taste death.” And in reply he
said, “God loves you; be still. God is about to give you His
grace.” And he said again, “Know, child, that for thirty years
I have made war with the demons, and until the time when I
completed the course of twenty years, I had not received any
help whatsoever. But thereafter, when another five had also
gone by I began to find rest. And as time continued slowly
on its way, it increased. The seventh year slipped by, and after

that, when I was in the eighth, it was intensified to a much
greater degree. And now that the thirtieth year is running
past, and has already reached its end, rest has prevailed to
such an extent that I do not even know to what measure it
has advanced.” And he added, “When I wish to get up for
my office, I am permitted to say a single Glory be; but as
for the rest, if I stand three days, I am in awestruck wonder
with God, and feel no weariness at all.”” Behold, the labour
of many years, and what limitless rest it bore”

Much less remotely, the Elder Gabriel of Pskov and Kazan
(1915), one-time spiritual father and confessor to the Holy
New Martyr, the Grand Duchess Elizabeth, wrote about the
need for patient endurance—about his own experience of
struggling—in the following way.

“I will begin with the Love of God. Perhaps through your
i ' knowledge or through your intellectual
capabilities you know far more about
the Love of God than my wretched
self. Glory be to God! But if you have
been smitten in your heart by the
Love of God, and if it has illumined
you within and without, consumed
and transformed you, then, of course,
' no carnal thoughts nor any other such
' dark shadows would be in you heart,
' and nothing would be able to satisfy it
except the love of God. Forgive me, my
beloved, and don’t imagine that I want
to hurt you in any way. No, absolutely
not! [ wish that I could explain to you,
as to my closest friend and brother in
&) Christ, the feeling of God’s love—that
S very feeling which I myself for so long
Bl and so strongly wanted to receive and
- U did not. These desires were the pangs
of my splrltual birth, and these pangs lasted very long, for
more than thirty years. I think that the warfare with sin out
of the hope of the future joy of union with the Lord and
our Creator was of two kinds. One, of my own war with my
nature, and the other was God’s battle. But all this was so
mysterious and hidden from me through Providence from on
high that I could only begin to understand it afterwards. I was
exhausted in the battle with myself, with the raging passions
of my flesh, but in the face of this, there remained in me a
higher and nobler desire than all my sinful impulses. It gave
wings to my soul, and I felt that only this desire could satisfy
me and nothing else in the whole world, this eternal, creating
force given by the Creator: Love toward God.

“I thirsted to love God with all my heart. But how is one
to love? If one is to love God, one has to be worthy of God.
But on the contrary, I saw myself to be not only a sinner, but
to be persisting in my sins...
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“And so it was pleasing to my Lord that I should fall ill, and
I became ill. But I had not yet tasted of this love. I fell ill
and wept fervently during the time of my illness that I would
triumph over my sins, but I did not yet have this love. I was
quick to repent not just once or twice. I repented a great
many times and received joy, for I saw that sin began to lose
its hold over me, so that my soul no longer delighted in sin.
Sinful thoughts did not arise in my heart, and my repentance
was united with thanksgiving to God.

“The more I suffered, the better I would feel. I felt a pow-
erful longing to receive Communion, and I was given Holy
Communion often. After receiving the Holy Mysteries my
spirit was winged with unutterable hope in God,and my
heart overflowed with thanksgiving to our Lord Jesus Christ.
In this immeasurable love of God towards the world in the
redemption of the human race was revealed to my wretched
self. This love, as it were, began to make itself known in me
throughout my whole being with such yearning for the Lord
that I did not feel my sufferings...

“I was deeply aware that I was a sinner, but at the same time
a fiery hope in the saving love and mercy of the Lord truly
uplifted my spirit. Tears of tender-feeling poured forth from
my eyes. And what my heart experienced at such moments,
I cannot describe. I felt no need of food. I was burdened
when others visited me. [ was blissful, struck with love for
the Lord. I was willing to remain even eternally alone and
suffer, if only I could be with the Lord and be filled with
love toward Him.”

Finally, only yesterday so to speak, Tatiana Goricheva, who
was born in the former Soviet Union in 1947 and who im-
migrated to France in 1980, published a spiritual diary in 1985
in which she recalled having met a nun Mother Onuphria,
whose patient struggle, though different, was just as intense
as that described by Saint Mary of Egypt nearly fifteen hun-
dred years ago.

“Mother Onouphria told me that she woke up on the
day after taking the habit as a nun, not only without any
living sense of the presence of God, but also with a cold-
ness in her soul which told her that her whole faith was
only a deception, that there never had been a God and
that there never would be one. After taking the habit,
Mother Onouphria, formerly a woman with a strong and
burning faith, felt that she was an atheist. And this state
of feeling abandoned by God lasted for several years. God
was absent and the whole world around her changed into
a dark, gloomy cave. Mother Onouphria told the szarets
everything. He explained to her that God sends such test-
ing only to particularly strong children, the most elect and
those whom He loves best... God wants us to love Him
freely and not for any reason, just as He loves us. God as
it were raises up those whom He has chosen into His ‘soli-

tude’... This sharing in the suffering of being abandoned

by God was experienced most powerfully by Jesus Christ
Himself on Golgotha.”

“But I see,” wrote St. Anatoly of Optina (1894) to another
nun, “that you wish to throw off your fashionable shoes with
ornaments and your ballroom dress, and this very minute
become holy, righteous, to shine right away. No, Matushka, it
does not happen that way with spiritual things. Here, patience
comes first and foremost; after that comes more patience; and
finally all this is crowned by patience once more.”

The Holy New Martyr, Archimandrite Simeon (Khol-
mogorov), author of the Life of the Elder Gabriel, remem-
bered that the latter used to say: “For a long time, I attempted
to break myself, and I couldn’t succeed. Then finally I broke.”
But, he added, it unfortunately “remained indefinite what
exactly he ‘broke” within his heart...” If a consensus can be
discerned though, among all the strugglers whose testimonies
constitute the ascetical literature of the Church, can it not
be maintained that what “broke,” for the Elder Gabriel and
for all, was the seal of the stone closing tight the tomb of
their hearts? Saint John of the Ladder (603) affirmed nothing
other than this:

“The man who has withdrawn from the world in order to
shake off his own burden of sins should imitate those who
sit outside the city among the tombs, and should not cease
from his hot and fiery streams of tears and voiceless heartfelt
groaning until he, too sees that Jesus has come to him and
rolled away the stone of hardness from his heart, and loosed
Lazarus, that is to say, our mind, from the bands of sin, and
ordered His attendant angels: Loose him from passions, and
let him go to blessed dispassion...”

In your patience, possess ye your souls, Jesus promises.

here is no greater evil than egotism. It gives birth to
all temptations and troubles, and woe to whomever it
entangles-—it will deform him! Only the good disciple will
make his soul with spiritual beauty. Do not let time pass
unfruitfully, for the yarn is being wound, and suddenly we
shall hear, Put your house in order, for you will die; you will
live no longer! (Isa 38:1). Strike egotism with all your might;
learn humility. Work with contrition, with mourning, with
the fragrance of humility. Only deeds which have humil-
ity will be rewarded. The deeds poisoned by egotism and
self-will will be taken by the four winds and scattered like
rubbish, and we shall be left empty-handed.
Elder Ephraim of Filotheou
From “Counsels from the Holy Mountain”
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AvéaTn XpioT6g, H Aokipaoiatod Aoyiko0
Datne Kévroylov.

¢ wiot) tod XpLoTlovoD

donualetar ue  THV
Avaotoorn 1ol Xplotod oov
| TO YQVOAEL O0TO YWVEVTHOL AT
- 6Lo 10 Evayyéhio ) Avaotoon
N 100 XpLotol eival TO wAéov
, amiotevto modyuo, dAOTEAQ
ATaQAOERTO GO TO AOYIRG UOG,
aAnOvo napTipLlo Yo davTo.
Ma {owa-iowa, émeldy eivan Eva
modyua OASTELD AmioTeEVvTO,
v ToDTO YeLdleTaL OAORANOY
1 TEOTN PO Yo vou 1o motépovue. 'Eugic ol dvBpommot
Aéue ovyva g Exovue Tiotn, AAlo THV Exovue pnovayo
Y o0 €lvoL TOTEVTU 4T’ TO PVAAS pog. AMY TOTE,
Oev yoeldletal N wloty, Aol @Tdvel | Aoywrn. ‘H mio
yoeldLeton yior to GmioTeVTA.

Ol moAlol &vOpwmol eival dmiotol. Ot {dtor ol
naOntddec 10t Xplotod dev divave oty otd AdyLa ToT
Ac.ordhov Tovg 6rtoTte ToUg EAeye TS B AvaoTno, 1
8h0 1O 0ePUOUO RAL TV &poTiwon O X0V 6 ADTOV
%©ol TV Eumiotoovvn ota AMdye. Tov. Kot oav miyave
ol Mvpo@dpeg ™v avyn 010 puvijua tod XoLotod, »°
eldave ToUC dVO AYYEAOVS TOV TIC UANOAVE, AEYOVTOS O
QVTEC TMC AVaoTHONRE, TOEEUVE VO TODUE TT) YOLOOTTOLLL
™V €1ON0oMN 0TOVE NOBNTES, ExETVOL Bpmg OEV TLOTEYAVE
T MOYLOL TOVG, EXOVTOS TV 1O€a TS T TAVE PAVTOO(ES
«Kal épdavnoav évamiov avtdv woel Afjpog (ToéAa) T
onuata avt@v, kol NTLOTOVY AVTAIS...

BAémeic natandvm o oo dmotio aymvicdnxe
6 10Loc 6 XpLotdg; Kal otove idLovg Tovg nabntddeg
tov! Eidec ut méon paxpodupio 1o dmdueive Ao
Kai @ 6ha avta, tooue ofuepo ol TeQLOCOTEQOL
Ao g elnaote YwELOUEVOL ATto TOV XQLoTO W EVa
TOTY0 TAYWUEVOY, TOV TOTXO TS &miotias. "Exelvog
avolyer TV dyxdin tov %ol udc ®oAel ®° EUelc TOV
apviouaote. Mag detyvelr T touamuéva yéota. Tou
%ol T TodLe Tov, »” éueic Aéue g OEv T fAETOVNE.
"Eueic Yayvovue va foodue otnolynato othv Amiotio
LOLS YL VO, XA VOTTOLOOVIE TOV EYWTOUS LOg, TOV TOV
Mue dhoocogia xal "Emwotiun. ‘H AEEN Avaotaon
OtV ywod uéoa oto Bpiia the yvaong noc... ot 1
YV@iOoN ToUTov 10D *AoUov, O WTOEET VO YVWQEIOoEL
aAho timota, maEexTog Ao Eva TAN0og Aoyiouovg,
Oyt Sumg Exelvo mov yvmeiletal ug v arAdtnta e
dudvorac.

Nai, éxetvovg ol €xovve avTth TV €0AOYNUEVY
anAotnta Tig didvolag, tovg uaxrdoroe 6 Kuplog,
Aéyovtac «Maxdpior oi wTwyol T@ mvevuatt, OTL

avt@v éott N PactAeia TV ovpoavav. Maxdoiot oi
xabapoi i) ®xapdia, 6Tt avTol TOV OOV SYPovial».
Kol otov Ooud, mod yvoeve vo. TOV YPnAagion yuo
Vo ToTéYy, eie: «lati ué €ldec Owud, yio To0To
mioteyec; Maxdouol eivai éxeivol wod S&v eidave nal
TLOTEYAVE».

Ac moaponaiécovue 1oV Kipro vou uag ddoelL adt
™V TAOVOLOL PTAYELDRL, ROL TV ®oBaEN ®0EdLE, (HOTE
vo. Tov dolue v’ dvaoTtivetal yiow vou vaotnfodue »
guetc nali tov.

ADTH 1) advnEeowar (1) dyvola) eival avdTeon &md T
YVWOON: «ATTN EOTIV 1) EyvoLo 1) OTEQTEQQ THS YVWOEWS».
KoaAdtuyol #al ToloralhdTuY0L EXETVOL TTOV TV EYOVVE.

XploTtog avéotn!

T‘Lg OLapopes Bempiec TtV Beoloymv vo TIC
TEQVATE GO TO «TATEQLXO ROORIVO». [Tp€mel v
Tic ®oonWilete e Paon tove Iatépec nal 8Tu eval
oxoumidla 1) mitovpa Vo Tt weTdte. No Yayvete
ue paon tovg Iatépec. [1pooéEte Eva madderyua.
Yrdoyer to umaxiol, 6 ureoHvTLog ®al 6 XEVOoig

Anoun ol prorior ®oho ®ol AoyNuo, wrEovvILog
ROAOC RO ALOYNUOC, XOVOOS 12 ROQATIMV Rl YOVOOC
24 nopoatiwv. Eoelc voo Stadéyete 10 yovo0 TV 24
nopotiov. Kol ta dAha yoetdlovial, dAla GAot vou
TEOTIUEATE TO YEVOO!

Oi avBowmor mov €xovv dinto BEAOUY ROl RAAQ

noL o@veL v Egovv 6o to dinlo ug To népog
tovg. Ki av 0gv toVg Tdvel, TOTE OEV YVREVOUV T
Oratoovvn Tot Oeol, AAAL TN YAL{VOUY OTO ROOULKOL
dwaoTtnola vor T feoTv.

“Omorog 0& nag melpdet, vou uh Aéue moTé, «O Oe0g va
TOV TANQWOEL», YLaTi O Oe0g TANQMVEL TOAD AxQIPA.
ATAOS VO OVYXWEOTUE ®al VO U uihape moAiv. ‘O
Oedc, 0 EXETVOV TOV OLWTTA, WAGEL TEQLOOOTEQO KOl
TOV EVEQYETET.

v Emiteéyn 0 Oeog va €00 uia doxwwaoia,
€0YAOTN®E UE %AAO TEOTO, AAAO OEV TOV
nOTOAGPavay, YU o0TO LETH ETETEEYE TV OOXLUACTOL.
BMémete, nal §rov Eva mawdl vl dvamodo, oty
GOy 0 TATEQAS TOV TO TALIPVEL UE TO XOAAO, TOD RAVEL
T yotipla, AN, Otav éxeivo Ogv AAMALYN, TOTE TOD
@épeTal AVoTNOd, YLa Vo 01000wOT. “EtoL ®al 6 Ogodg
UEQLUES POQES, OTAY nATOLOC OEV ®aTahafaivel ug TO

nOAG, TOD divel wio doxwwaoia, yio vou ouveELDY.
I'épovrog Iatorog ABovitng
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Na Toug Eoxaroug Kaipoug

Tépovrag Xtépavos Xépfog.

¢ I'épovtag Ztépavog

Téopoc () Zrépavog
6 KoapovAiitng) nrtov
uio. mwol onuaivovoo
mpoommrotnta the ‘Op-
00d0E&lag, mov &lnoe &mi
uLoo aidva o010 AyLo
“Opoc. 2t didorela avTdv
TOV QERAETLDV, O HOVAYOS
avTOC dLoxrEiBnKe YO TiC
odantinés tov ApeTég,
™V ®ovotnTd T0Uu Vo
uetadider v ‘OpHB3d0EN
Xowotiaviny o, dAlo
| ral TO €VOLOPEQOV TOU
© Y Sudgopa onuav TR
: ITmuorta ToL ATao oloTY
TOV 0UYyyY0vo &vBpommo. 'evvnuévog 10 1922, xowndnxe
1oV Aexéuforo tod 2001 (ug T TaAad HUeEOASYLO0, OTIC
21 Nogufoiov 2001) otd Behypddt, ot Nhwxio 79 Etdv.
210 Aywo “Opocg €tnoe amo 1o 1950 €wg 1o 2000, Eva
¥00VO TTELV &0 TOV BAVATO TOV.

“Eva Béua yuor o 0motlo piknoe ovyva 6 ['épovrog
Stépavoc 6 KapovAitne Rtov adtd mol &gpopodoe 1o
TEMOC TOU XOOUOV ROl TO CVUPEALOUEVO e adTo: THV
guedvion tot Aviiyolotov, Tov doBuo 666, n.Aw. Agv
Arav Afyolr mob 1oV pwtoVoav yur vir pdbovy yiom
&md o roAimhona avta Intiuata. ‘O xahdyepog oy
TavTa TEoHunog Vo HETAdMOoEL T 0K TOV ATOPELS
vy To Oguata a0Td, ol OToTES EXOVV RATAUYQUPET.

Nd, howtdv, T( elxe mel ol YOAWPEL 1) HeYEAN adTh
wooey ths ‘Opbodotiac:

«Orav deite va xataorevalovy oi Efpaior tOv vao
10T Z0AoUdVvVIQa, TOEMEL VA ETOLUATETE TOOPLUC YL
3-4 yoovia, rai idtattépws dAevot... [lpotoD doyioovy
NV XATOOXEVT) TOD Va0, 08V mOEmel v EToludoete. O
Kvptoc O Emitoéyer v ®aTtaoxeVaAOTEL O VOLOS UOVO
IOV Qo 1O PéPato t€Aog toT xoouov. ITotv amd avTo,
givau GSUvaTo v 1O moayuatomoLioovy, yiati o avTov
O faotAevoel ExeTVOC O S1xOC TOVS XATOOTOOPLROS XOT
évoua Paocidevs, TO dvoua 10D Omoiov Exovv GoxioeL
10N v& Tom00eTOTY VO TH 0PN TOU GOLBUOD 666 O
OLovc mov Sev BAEmovy 811 ESautiag TOV TOVS TEQUUEVOUY
aidvia faoava. AUVTOS 6 XQTAOTOOPLXOS TOVS POOIAEVS
Oa xabioel xai otO Six0 TOVUS TO XEQPAAL ol O&V O
uopo®v v tov dtwEovv. Avto 60 10 mod&er 6 Kvptog
dtav Oa €00t yior Thv waBorlixi) Koion.

ITpoto® teAerdoel 1) ioTopio TOD xoouov, 8a ovuPel
xal Eva dAAO onuovTixd YeEYovog, yio. 1O Omoio ol

ovyyoovol Bcoloyixol ovyyoageic Aiya i) oxedov Timote
o6ev yodagovv. Ot Efpaiot O otoagpotv otov Kipto
Thnoot Xp1o10 xal Ok mepdoovy otov XoLoTLaviouo.
Qvoixd, 6yt 6Aou. Ilote Oa ovuPel avto; "H xotd thv
Emoyn 100 [dtov Tov Avtixoiotov, 6tary S0tV oThv TOAEN
St mAavinxayv ue T1Ov AvtiyoLoto, i) moiv. Avto 60 udc
10 O€i&et 6 xa1p0c. ES® umood va wd ue fefatotnta 6t
o070 00 ovuPel xal Timote GALO TAQATEQ.

2& €0 TNoMN dAPOoQWV TLOTAOV YL TO GV VITAQYOVY
onueta tic Aevtépag Iapovoiag nal tod Téhovg avToh
oV ®éouov, 6 I'épovrag EEnyovoe:

«Zupwva ué ) dtdaoralio tiic Ayiac Hoagig, avta
0 onueio xal ol pofepol mpodyyeAot TOD TEAOVS TOT
xoouov xal tiic Aevtépag Iapovoiag To Kvoiov nuav
‘Inoot Xototot givat:

- 0 moAdamdaoiaouog Tie avouias Gvaueoa oTovs
&vBowmoug,

- 10 xovyua to0 Ayiov Evdayyeliov o€ Ao tOV
xoouo, o€ oAa ta £6vn,

- 0l POPEQES PUOLKES XATAOTOOPES,

- 0 éoyouods ToU Avtiyolotov xal

- 0 aywvag ue v Ayia ExxAnoia tot Xp10tot».

Zvuyrenouéva mtogadelynata wob avépepe 6 ['€povtag
ZTépavoc Ao T onuela. Tov Ba wponynbotv Toh
téhovg ToU VALROD “OOoUOV:

«Kata 10 TéAog T0T ®Oo0ouov, ot &vouies 0o avamtuyfotv
OTA AVAOTATO, QL TOVS. O8 XVOLOQYTOEL TOTE OTOV XOOUO
1 xaxia xol to uioog. Tote Gvdaueoa otovs AvOWaOVS
O6&v Ot Umdpyel &ydan, oUite GAAnAooefaoucs Puoixd,
OV O éxAeiyer tedeimg, GAAG OoTNY TAcLoYNEia TOV
GvBoarawv 1 aydan Oo Yuyoavoei. Oi dvlowmor O
GAAnAoutootvrar, Oa EvOLapépoviatr uovo yid Tov
£avTo TOoVS 2al Oa xoittalovv va xdvovv Enuid otov
TAnoiov Tove.

Svuxoovws ue avtd, 0& Talavievetal 1 mLOTN
TOVS xal B0 TLOTEYOVY OTOVS ATMATEDVES XAl TOVS
Yyevdompopitee. ‘H dvouia otovs &vBowmovs O
XVOLAOXNOEL O¢ TETOLO FaBuo mov 8&v O avtiAngboty
0 onuela To0 TEAOVS ToT xoouov, mov 6 Kvptog Ba
OTEIAEL VIO UOQET SLAPOQWY QUOLXDY XOXDV, XAl
0710 TEAOG, TOU AVTixoLoTOU.

‘Onrwc Eyive otov #0100 100 Nde, ETOL Ot Vivel xal ue
OV €o)xouo 100 YioU 100 AvOodmov. Ztov xoouo Oo
TAnOVVOO TV 6 NdoVIoUds, 1) yaoToaoyia xol 1 ueon,
0¢ 1000 falud udiioto mov we xal oi OAYels xai oi
atvyiec o O oteider 6 KUptog yid va ToVS OUVETIOEL
—melva, OeLouovUs, AOOEVELES, KAl TEAOS TO POPEQO
Baoaviotiolo 100 AvtiyoLotov 0ToVS AVOQWIOVS TOU
uévoav Gmo v dxoiaoia—~oev Oa mpoxaléoovv
xoutQ aiofnon eopov xol GVAYxNS YL UETAVOLO».

Oi gpunveieg mov €dwoe 6 ['€povtag othv Amoxndivym,
ROL OVYXREXQUUEVA OTHV TEOOWMTLXOTNTO TOD
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AVTlYoLoTOoU %Ol TOV «BoBud ToD Bnoilov», ONA. TO 666,
Eyovv ovintnOel moAv. Ot Epunveteg avteg Pacilovral
amoxhelotint otV AmoxdAvyn tov Twdvvn rol
gival amolitoe ovupatic ug v Exxdnoia pac No
Tt émanopdc dvépepe 6 T'épovtag Ztépavog Zépfog:

«TO uvotnoio 100 xaxo0U xQUPETOL UE UEYAAN
UVOTIXOTNTA Qo Euds. AvTol mov éoydlovial mavw
TOU—xQl EIVAL YVOOTO TOLOL EIVAL—XAVOUY TO AV VIl
vor yevvnOet xal va ueyaiwoel avtod To dSnuiovoynua ot
xoxOU UEOQ O UEYAAN UUOTILXOTNTA, VO AVATOAQPET UE
TG uedodovg ot Xatava, dndadn va avadeiybei otny
GoxN MG TOAV ®OAOC, xOAaxOg, EVOEPAS, UABNUEVOS OTT)
VNoTELX, VA TOOOTATEVEL TOVS X0LoTIAVvoUS, dndadn va
mapallayOet 600 10 Svvatov xalvtepa xal vor vivOel
™V meofio uéxotr vor xvorapynoet. Tote O metdaSel
v mpoowmida xai Ok SeiEel téon naxia Son S&v elde
TOTE 1) AvBowIOTNTAL.

AVt ™V xaxio tov B0 1) Soxiudoovv mOdTA
oi ‘Epoaiotl, mov tov €peoav otnv éSovoia. O
mooomadnoovy vo tOV avatoéPouvv alla S&v O
umwopéoovy. MoAig 10te O avaryvwpioovy oi ‘Efpaiot
t0v Kvpto quav Inoot XpLotod xal uoiis tote Oa
Bydiovy 10 mpoowmeio 7 TO fEL0 TOV poPOTOAY TOOES
ALALASES yoovia xol B amevOuvOo v otov XoL0T0 %al
Oa xAdyovv yi’ avtov Smmwe xAaiel oo untépa 6tav
xNOeVEL TOV HovaxoyLto s Moiig tote B0 deyBovv
ot ‘Efoaiot tov Xototiaviouod xal 6 otoapotv otov
‘Inoot Xot1o10».

O T'épovtog elme Emiong, oYeTd UE TV dugpdvion Tod
Avtiyptotou:

«MoAig Goyioel 10 ytiowo 100 vaod ToD Zoloumvra,
107€ ivar 116N BéPaio 81t 6 Avriyorotoc PoloxreTal
Exel ol OTL UGS EUELvay AxOun HOVO UEQLXO XOOVLO,
Cwiic oty I'f. Tote Sev uac uéver timote dALo mapl
VO OVYXEVTOWOOUUE TOOQT, 1] Omoia xaTomv 6o
AePeL TEAELWC, Gxoun xol Yo éxeivovs mov mijoay T
opoayida To0 Avtiyoitotov xal t0v Gptbud 666. Oi
Ayior ITatépes Aéve 6t eidixa avtol o aiocBavOoiv
ueyoadvteon metva kol 6t éaitiac tig EAMEYNS TooQT)S
0a pave rrouata avlpobdrwy, Tov &ad ThV TEIVA O
TEQPTOVV 08 OAeg TiG ueptés. “Ooot 6&v dexBotv 1)
opoayida xai tov Gotbuo, uté t fonbeia tot OeoD
Oa xpoatnBovv xal Sev O Pave TTOUATO.

CO nab€vac poc £yeL TeElS YoupaxrTNEES. AVTOV
oV OelyVveL, aVTOV TOU €XEL, RO AVTOV TOU
voutler dtu €xet...

Avdvvpog

Mpiv v Mpodoaoia 1} Zukopavria—Merda
v Mpodooia 1\ MNaAyyeveoia

I'pagpet 0 Ap. Kovoravrivos Bapddiag.

3, ‘EAAGe, ‘EALGC, EALOS x0TV ueydlmv Avopodv

®oL TOV UEYAAwv mpodotdv. ITowtr Bedotaltn
woipa ot €0tNnoe A vm 0 a0TO TOV PEAY0, UECO OTHV
0dA0oo, VO RAUOQMVELS VLo AVOQaYaONUaTO ROl VO
UAATC YL TEES TEODOOTEC.

‘O hoylopog Gpmaletatr ue yonyopdda puéoo oto
ToeeABOV EOeAE TOV, OTEXRETUL RO ONUAOEVEL TOV
"Equdity otic @gpuomireg, Tov IINAio ovon oto ZoDAL,
tov Nevéxo ot Ilehomdvvnoo ral &mwotoomidlet
ot 1000 AN lotoowa POeAUyuaTto. AyavorTel ®al
UETO OTOEALEL BTAV AVTIREILEL TO ROUUATLOLOUEVC
ZMOQTIATIXG XOQULE, OTav PAEmel TIC TIUNUEVES
2Z0VAMTIOO0ES TEOUEVES HATW ATO TO ZAAOoYYOo, TV
@ulaxi 1ot Kohoxotodvn, v ématteio toh Nixntaod,
™v dohogovio tot Kamodiotola, t0 Semdotoeua
100 Kapatordun, v moveuévn Bopewa "Hmepo, thv
nmpodouévn Kimpo ue thv xabayiaouévn wooeh tod
Apyemioxromov Kumpov Kumpiavod, thv tetoaeth méin
v ‘EMvov the Kimpov évdvtia otovg Boetavoug
1AL TOVC £YYDOLOVS OVVEQYATES TOVS, TTOV AVEDELEE
TAMNODOOA NOWIKDY KOl LOQTVOLXMDY HOQPDYV OIS
frav 6 Epnpoc Evaydoac ITalnxapidng, 6 Muxahdung
Kapaoing, 6 Avdpéac Anuntotov, 6 Mdproc Apdxrog, 6
Tonydong AvEevtiov, 6 Ztuhovog AEvag ®Al... TOAOVC
arhovg dxroun.

210Vg Yodvouc ol AvolEa T WATLOL LoV OTYV Twi)
UOETUONOOY TO TAAANKAQLO AVTO KOl TEQUUEVOUUE
onuepa 6AotL Lo VTavol %ol VEXQOL VoL dvoiEel O pdnelog
g mpodooiag Tod 74, &yl LGV YL VO CUVOTOVTHOOVUE
TOUC TEOOATES BLAALL YLOL VO VITodeyDoTue 1oV VEOuC
"EOvoudipotupec mov mpoouévouv v &vOodmivn
dwatmwon yott v Oginy v EAafav TEoO TOALOD.
Meto dmo Sho adto nal Yo Myo otauotd vo Aettoveyel
TO WUOAD W) AVTIEXOVTAS TETOLOVS TOVOUS EBVIRGMYV
Buunoewv. Mg v mavon a0t malpver xdvo %ol
TEOOTAOET VO XA TAVONOEL TO AvaTtdvIe o dQauata ToU
I'évovc 1V ‘EAMvov. AAAO 0TI o%EPELS OEV VTTAQYEL
XWOOYOOVOC ROl TOTE O AOYLOUOC EXTOEEVETOL TTAAL UE
TOYVTNTO PWTOSC RAL TTQOOYELDVETAL OTHV XOLAGd TOD
®AovOpot xot ot dOvEuod Tig vadNueoLviic EAMVIxiC
rmoaywotwdTnroc. Eivon éxelvn ) xaboolotiny) otuypi
oV 0gv AvapmwTdte uévo 6 AoyLouog, GAAL Pod
ovyrooua N YPuyh—ywoti Ge€ pov tétol dLoyeovixy
mpodooia 010 Yévog TV EAMvov;

“Oume N aavinon €xel 10m 000t dmo 10V Ayio Oeo:
«O1 aAnbivol Noweg opuenhatoVviaL oV TO ®abaEO
XOVOA@L HOVO UECO OTO ROWUIVL TOV TELQAOUDV THS
OUXOPAVTIOS ROL THS TEOO0OT0G».
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To yoovia mwov mépaoav Exdyvvay &yl uévo To.
noout TV NeoeAMjvarv, dAL Eualdrmoay opodoa
%ol ™V dudvold tove. To amotéleouo GmeEPn ToayYIRO
yviott otepnOnre 1 0ATo0 Pag Ao NEWLXO PEOVNULAL
nOL VO TEQX LOAVIXD, VA TV TOLTL OTLYUY YEULOE UE
ATOYPUYOUEVES HOLL HOTOPQOVEUEVES PLYODOECS, EQUOLLOL
0t y€oLa TEOOOTMV KOl CUXOPAVTDV.

“Etou 10Vg televtaiovg TeElg xodvoug tioaue yuon to
XAAO OTO TTETOL TOMTOYVWQET RO YEVIXEVUEVT) CUROQAVTICL
Ao wnAovg néoa not EEw Ao Ty maTeida nag Agv
TEQOOE TTOAVC 1OLQOC ALl ETTECE ETTL TV REPAADYV LOS HOL
TO TTVEVUALTLXO TTaLOL THS OVROQAVTIOS ONA. 1) Eaioyuvin
ITpodooto. Thoa »nhaiue, ToOvVauUe ®ol OO TEWVAUE, UETOL
amo Aiyo Gumwg mAnodler 1 lotoQwl) ovyxvEic TOU
00 yivovue Kvplor tod €avtod xai thic [atowdog pnog,
UE THV TAMEY raTovomon
TOv Sowv Ba ovupfodv
lotopxd. ZMquepa einaobe '%
TIVEVULOLTLROL XALVNQELS KOL
vevduoobe Oelor XdprtL 10
noAITEQO douaro Taong
1Ol AVTOYVWOTaG TOV OEV
glval timote dALo moQl 1
Enlyvwon TV OUVETELDV
TG B TOUIUTG, OIXOYEVELOKRTIC |
O ROWWOVIRTC TRO0d0OT0C
v  Co®dv upag A&mo
AvOPDITOUS ROl CVOTHUOLTO
OV EUTLOTEVONROYLE. :

Eival Loumdv xoNo ot ol 6vropavTec #ol ol TpodGTeC
€XTOC ATTO RATUOIRAOTEOL; MNTWS AELTOVQYOVV KOl
oav 1oTtoprol xatallteg o yeyovota "EBvixig
[Mavyyeveoiog; TO olyovpo eival 8tL 6 mvoc xal §
1OTAOTEOPT) TOV EMLPEQOVY EUMVAEL TOV MO GO THV
MO ral Ty drofAoxrmudoa Tov.

ADTOC AoLtov O GyoveoEumvnuévog Aadg OHUEQ
gnpodletol nt €vo xowd godtnua. (Mo dtv O
Poebel namoLog AvOpag, #ATOLOS WITEOOTAQNS YLl VO
OTOUATAOEL ADTHY THY TOEElR TEOC TOV %0 THP0oO;). Kol
QPUOLRA O Evac VTodeVUEL TOV AAAOV AVATAVOUEVOL
Gt dNBev navoue 10 nabfxrov nos "Evd yvmpiCovue
1L 6hoL oav "EOvoc EAMvov Boedfraue dvamavieyo
néoa 0to 0%01AdL To0 Nontod omnraiov tod [TAdtmwvoc,
ToEO0Ao avth dmogevyovus v PpdAovue mAATES
avTLoTNELENS O Evag ug Tov GALOYV YLOL VO LIT0QECOVUE
va Byodue 010 E€pwTo THE AgVTEQLAC.

"Onmec taue alpo Exelyévimg, €ToL %ol adTEC
TIC OTLYUES THS dvelmmwtng OAYNG GmaLteltal ®owvo
NOWIXO PEOVNULL, BLOYXOVTLXY) AEPEVTLOL ROl AVOQDITLVY
AAANAEYYUT VIO VO TUQOSOTHOOVY TO ROAD TUHUC TOD
YEVETIROD VA®OD wag o8 medEelg avdpayadiag nol
TVEVULALTLXTIC AVATOONC.

“Eva xal0 wdtL uéoa &mo v avayvoon Tig
Mayxdowag Totoplag PAEmer 6T 6 Ayiog Oedg dev
€VAOYET TO AOLXO KOl TNV CVROPAVTIO TGOO WAALOV O
™V TEodooia mov TV YevuOnxre O (dLoc 6 BedvOpmwmog,
‘O Kvprog qudv ‘Incotic Xouotde. Aga ol 1poddteg
gival &md Toa 10N tehetmuévol mvevpotind. Kol
PUOLRO UE TO GEYUoLa The mpodooiog dyopdlovtal
UOVO VERQOTAPETX, OTmg O Gypos ol Kepauémws oo
Evayyéhia the Meyaing ‘Epdouddac.

Ot onueptvol €E0VoL00TES UIAGVE YLOL AVATTTUEN %Ol
16000, dEV Yvmeilovy Sumg Eva Paoird onueio, GTL
yioe vor Aettovpynoer 6 Pounde yoeldletal modto vo
YAURAVEL TO HEoT TOV %Ol VO Ao TLVAEEL TOV 10TO THC
TVEVUATIXTS ROL O1XOVOULRTS ORAAPLEG.

Agv 00 ®patoeL TOAY avTh 1) Tepiodog Thg OAIYNC
viati 6 “EAAnvag Pudvet
UE @LULOTIHO THV &vAayxn
T  AgvtepLdg %Al
amotpomidlel 0to Ploua
g mpodooiac Ta Yéuata
tehelwoayv %ol TdOO
apyCovv ol dljbetec.

ADTY) | mpodooia elval
mov Ba O6dnyfoel TOV
ratotoeyuévo  Pound
otV devTeEEN %Ol TEALKRY
. Tvevpatixl) €€0do  Tod
¢ Meooloyyiov, dAAO TQO
Y tétola OU lva 1) Gpwi Tov
oV B TOV OINYNHOEL TOAMD HOoxQLO ®oll BAWPNTO VO
xopeveL Zeiuméxixo Kompov, Kvmpwany covota, x000
100 dpemaviot, Tatow i) Zita, Maoiéol (Mayaiot i
Towdrxy), Kaviyho (ITotior), Kapothaut Kémpov,
Kalapatiave, Hrewpdtino, Kontwnd, IMoviiaxd,
Manredovirno nol Mdho 08 oyNUATIONOVS TEQAOTIMY
AvORATIVOV XURAMV UTQOOTU OTIC VYNAES BVPES TiiC
Todpov nat Mavag Exxinoioc the Tod Oeod Zoploc,
070 ueyoAvtepo mavnyvol [aiyyeveoiog 1ot "EBvoug
%ol thg Opbodotiag wac.

ITavta 1o Aompaia Yveitovy Tlow 0TOVS PUOLLOVS
{dLonTNTEC TOVS Al TOTE AVTOL YolpovTaL yiotl Ou
T ATOdDOOVV 0T TOLOLE TOVS RO 0TIV TTQOXELUEVT
mep(mTwon O elval f| *oAMITEQN TVEVIATIXG *ANQOVOu (L
TEOC QLUTA.

0oTIU® AVOQWITO AUAQTWAD, TOV AVAYVWEILEL TO
OQ@AMLO TOV RO TOTELVOVETOL, TAQ EVAQETO UE

QVTOQEOHELQL.
Appac Xoonatiag
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H MoAig EdAw: MNari Apaye;

Tlpwrt. 7. I'cwpyiov Aopumapdkn.

¢ 29" Matov eivou

N énételog TG
ToOYilS MUEQUS YLl
tov Oirovuevino ‘EAly-
VIOWO, TS SAMOEMS THS

Kwvotavtivovmdleme
o tovg Tovprove 10
1453. 'H yuhidyoovn
avTORQUTOQR0 £MECE TOTE ROl TAEAOSON®E foQl OTU
BaoPaoa otipn tOv ‘OBwuavdyv, ToL YéuLoov ug T
TTOUATO TOV XQLOTLOVDYV TO TTEQLOCOTEQO ONUETAL TS
ueyaing IéAewc.

«Kai 1 vy o pegura wépmn d6ev gpavotav Gmo Tolg
TOAMOVS VERQOUS», WS AEEL O YVWOTOS LOTOQLROC THS
ardoemg Tedpyrog Poavitiic 0to «XEovirdv» TOv.
I viu ovveyioel: «Htav @ofepd Ofapo ®al Erovyeg
Bonvovg moAhovg, mowrilovg nal ERAemes duétonToug
¢Eavopamodionovg edyev®Y, AEYXOVILOOMYV %Ol
TaEbEvav ®al povaydv, Tov Tig fogpvav AAvTNTO Ol
ToDorot &md T0 QOUY KAl TO WOAALYL KOl TIS ROTOTOES
EEw amo Tic ExxAnoieg, v Exhalav xal 60vovIAV...
“EBLemec 1O Oelo aluo #ol oduo toh XoLotod vi
YUVETOL 0T Y| RO VO TETLETAL.».

TO TO10 %0l TEQLOOBTEQO TOAUYLROC OTHV TEQLYQUPT|
TOU YW TV BAwOoN vl ®ol 6 TEMTOC UETU GO
avtv Iatodoyng Kwvotavtivovndiews Ievvadiog
Zyoldoloc. & OomynTivy TOU AVAQOQX YL THV
nuéoa éxelvn yodpel: «@uundeite mé6oo ueydio %ol
00 Exhextd DmREEE 1O Yévoc pogc. Tl NTov cogd,
E€vO0Eo, yevvaio, pedviuno, Nowird. “YrétaEe 0ASGxANOM
™V oirovuévn o €va Pacihelo xal ue tov £VAQETO
wdAtotae Ciho Tou drwoEdgnoe OAORANEN YEVIRO THV
QEETN, OTTWE AXQIPOHS TO TPovYYAQL T veQd. AMAY
T, AAALOILOVO Yo TO raxd! XAaOnre to ntav, dgod
g€neoe ota x€oLa TV €OV | Kwvotavtivoumoin,
OV M AVAUYNON TN ROl WOVO WITOQET VO WS RAVEL VO
Ee0mAOOVUE OF ROOVYEC TAVOU %Ol YOEQO XAGUATO XOLL
VO PUY0QQUYNOOVUE.

IModyuatt, dtav xvoevtnxre T II6AN, PepnradOnray
TO BVOLOOTHOLO, XATATATHONXAY T 1EQO OXEUN %L
avtelnevo, x0nxe TOA aina, dTdodnray novoyés,
BraoOnrav mapbéveg, damoxepaliotnrav Peéem,
POVEVTNXAY UE TO uaryoioLar TV GLoefdV GOYOVTES, LEQETS,
avtoeg, yuvaireg, dvopwmor ®dbe Nhiwkiac. Alloiuovo
0" guéva TOV Tahaimmeo xot d0Ao! TTowg eivat inovog
vou €EL0TOENOEL T TEOTTO dEAUATIXO TO UEYAAO AVTO
TAONUO %ol VO BvayYETAEL OTOVC UETAYEVEOTEQOVS TN
ovngpopd; Alroluovo! TTod eivor 7 Paothiny) moumh
nall wopdtaln; ITod €lval 1] oTeaTIOTIAY] TOEdTaEN

1OV Avartépowv; ITod givar 10 1600 peydho mA{0oc
TV aXSvTov; ITod eivor Ta Stdaxtiole T coplag;
AMoinovo o éuéva tov duotuytopévo! TTod eival 1)
naToLoEYWY dolunon; TTob eival 1) duoogu Tic
"Exxnoiog 1od Xowotob; [Tod elvar 6 1600 moAvmindiig
%O TOOO EXAERTOC Y0QOC THE BLOYLEQOTIXTIC KO LOVOLYLXTIC
tGEemwe; ‘O Mwdued éEagpdvioe ta mavta. Kol 1o xox
dev vapyovy wovo oty Baoiievovoa, dAAO ®ol OTIS
wxoteEeg moels. Kot 0” a0téc udALota mepLoootep
0L TAQO TTOA POPEQE».

[Tépa OBumg AmO TIC TEAYHES TEQLYQOES THS
amopEddog éxelvng NUEQOS, EXETVO TTOV (OLOLLTEQMC
TEOEEVET EVTUWON ot GAaL ToL neleva e moyiic, etvait 1)
gounveia ™v omota divouv GAoL Ol VY YQUPETS TOVS YL
TO YEYOVOC Thic mtdoemwe. OUte Aiyo olte TOAD S aiTLo
010 v 00el | Baowhevovoa Bewpodvtal ®voimg ol
auoties Ty Xplotiavimv. Agel Talt 6 dylog 'evvadiog
oToV 1dLo Bpfivo mov avagpépaue: «Kal tadta wdva S
o uaptiag Nuav! Kot Sha totta Eywvay EEattiog v
auoeT®VY nac. “Otav 08 oteéYw TV TEOCOY WOV O
avtd, yivouor EEailog, i) Yuyn wov tapdletal ®al o
mvedua pov sabaivel TALyyo».

Kol 6 mpoavagepbeic Tedpyiog Doavrtlig
meQLypdovTog Tic televtaiec otwyuéc the T16ANg
OV THV TEAKY TTMOOM, ONUeELDVEL: «ALETOEE AOLTOV O
Baothete, noli ue tig dyleg ®ol oemtés eindves nal T
aywo Aelpava, leelc, GYLEQETS RAL LOVOYOT, YUVOIXES
noL TOOLd, VO TEQLPEQOVTAL UE OAXQUVA OTO TE(YM
g moAeme rol va Parilovy 10 Kiple éAénocov nal
VO IXETEVOVV TOV B0 VO U WAC TOUQAOMOEL YO TIS
U TiEC nog otar XéoLo EX00MY AVOUMY ROl ATTOOTATMY
O TOVNEOTATWY 08 OAN THV OIXOVUEVY, BAADL VO UEC
MINOeT 04V ®AnEovououg oD GANOLvoD OeoU».

H I16An Aowmov €meoe, xata ToQayxdonon ©eod, AGym
TV GuaoT®Y TOV XoLoTov@dy. ADTh oy 1) éxtiunon
%ol AELoAdynom mob Exavay ot 1dtot ot Bulavtivol xal
ol xovtwol ot yeyovéta iotopwrol. Ki givar todto
Eva 6.ELoBavUaoTO YLO Wag TOVS VEWTEQOVS YEYOVOG,
voti delyver ue wolAy ®aboapdtnte 6TL 1) ot Yo
tovc BuLavtivoie 88v ftav xdTL 10 Osmontind ovte
%At 10 Eemepaouévo. Amotehooe 1OV dEova T Lofig
TOVG, Aol TAVM O avTO ExpLvay TV OTOLOdTOTE
oxéYPn nol EVEQYELA TOVC.

Me aAho AGyLo it XLALGYQOVH DTOXRQOTOQ 0 EXOLVE
ULt UeYOAELDON TTOEEIDL TAVW OTY) YIi—X Ol UE TIC UEAALVES
Bepaime oelidec TNE—raBDOC TOEPATAY ROONUEQLYVY ALTTO
Tov Ovpave. Ki 6tav doyloe ) mopéxnilon &mo 10 vouo
10D @eo, NAOe TO dmotéheoua: 1) VmoTayi) 0TOV £x0006.
Mg oxomo Bepaime T dnuioveyic cuvonu®dY HETAVOTUC
%Ol £T0VEO0V 0TOV 600 dEduo.

Agv mpémel voo omevoovue vo eigwvevBodue T
oxéPn rnal v alobnon TV TEoyYovVwV NaC AVTMOV
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gueic ol vewytepol, mov £xovue ovvnbioel vo fAETovUE
TV lotopia uévo 6pLtovtia xal doyeta &mo Thv
é¢vépyera toD Oeo®. Kal tolhto yiati | Oy pog
fedonomn eivol BdOENON LVOTLRT, TOV TEOVTOOETEL
amotio 1) 10 ®aAiteQo OALyomLIoTiO 0TOV Oed. Av
ONAadn motevoovue 611 1) lotopla YodgeTaL wdvov
Ao oV AvOpWITOVE RATW GO TVYAIEC CVVOTRES,
YWOLS VO VLA YEL 1) Ta.eéuPoon Toh OeoD, TdTe ATAMS
gmiPepfardvovue 5Tl LoDue ®at Eueic «wg dbeot év Td
nooum». Kot omwodnimote dgv €xovue thv Soaom
TOV meayuatmv tol didayxdBnraue vo €xovue &mo
Tov 1010 Tov XQLoT0o.

Méoa ota mhaiowo Aowmov ThHg XQLoTLOVIXAS TIOTEWS
1 éxtiunon teov Bulavtwvay §tu v [IoAn €reoe éEattiog
TOV QUOQTIOV TOVS NYETL.. ToA XoloTiavird. Ou
Eheyve wahoto ®avels Ot 1 #elom Tovg avTh AmoTelel
®nplom mooenTwy, dgod magduora aEloloyodoov
To Tedyuato yiow Tov Toganhitixo Befalme Aad, 1oV
Enhento Bempovuevo 100 OeoD, ®ol Ol OTAAULEVOL
amo tov g0 mpopftec. “Ohor dogpahdsg yvmpilovue
0t #d0e dmoudnouvvon tod Topaih Gmwd 1O véuo Toh
BeoD 6N YoDOE 0TV VITOTAYY TOV OF EEVOUS £XOOLROVG
AaLovg, ue BvapiBunteg oVUEoEES Ral xaTaoTEOoEEs. Ki o
OTaAMLEVOC ATTO TOV BEd TEOPHTNS TOV TaLQOoVoLALOTAY
ot ©d0e TéToa vplown Yo Tov Topaqh otiyun, EQUNVEVE
TO TEAYUOTO AXQPAOC ETOL: OTL ) HOTAOTEOPY OPEILETO
oTic fuaptiec ToH Aao, YU adtd %ol 1} S1EE0doc HTav 1
ueTavola ®ol 1 ETOTEOPY 0TOV OEO.

‘H toaywh énéteiog the 29™ Matov dtv mpémer v
glvol wévov poouy) ywr Euvom Tic loTopriic nog
UvAUNG, AAA %Ol Yol TTOQASELYUATIONO %Ol OLdAYT.
AUTO onuaiver 8t dv ral gueic magovoldlovue ot
CoM pog patvoueva Amroudxuvong émo to 0EAnua Tod
OeoV—nal dVoTVYDOS 08 Eva UEYALO TOCOOTO OEV TU
mopovoidtovue 0t ToAANL Emimedo;—T0 dmotéheoua O
glval 1O 1810 pE Tic mpoyevéotepeg Emoyéc 6 Bedc O
TAQAYMWENOEL, 1S OVVETELD THE B vopHAd0ENC Cwiic wag,
VoL UtooToUue ®ataoTEoés. “Tomg Bu mpémer var dotue
0L TV 2E{OM TOV TEQVAUE ONUEQD S ROLVWVIOL, S
%QATOC, MG ATOUC XATW ATO TV TAQATAV®W OTTTUKY.
‘Onote »al 1) 6LEE0d0g amoTerel povodoopo: i) yviora
RETAVOLO %Al EMLOTEOPT OGS 0TOV OFO.

-

oL &’ Oheg Tig BLpeTES, O EvBpmTOg TOD B0l TEETEL

Vv’ ATORTNON TATELVOPEOCUVY. ADTHV VTESELEE

mo®dTo A’ Oha 6 Ogloc Addonaloc. «Maxdotlotl ol

ATWYOL T)P TVEVUATI—UEC ELTE—OBTL ADTMOV 0TIV 1)

Paoileia TV ovpavdv». I1owolg dvoudlel TTwyoVg
@ mvevpaty, Toug Tamevépoovac Befatme...

Appas Todvvng 6 Onpaiog

H Kaoagiavij

Kaooriig Hataudc (1859-1943), ano 10 Pifrio « H Kaowavn) kai
70 "Epyo ey, tob Havayiodrn O. [arabcodmdpov, Osoloyov
—Avkeigpyn.

¢ gounveio 1ot tpomapiov the Kaowavig 6o tov
K. TTahapud eival iy théov hoyoteyviny. SuvOvdlet
UEYAAN TTOMTIXROTNTA ROl TQOONAMON OTO TEWTATUITO.
TO moinua &md aicdntny dmroyn eival dypoyo. O
IMoloudc mpdoeEe GAo TO. CUVALOONUATING OTOLYETO
TOU REWEVOV KOl TO ATEOWOE UE TOV RAAMITEQO TOOTO.
Metéppa.oe 10 1010uer0 08 8 TETEAOTIES OTQOPES UE
toupro uétpo xal mhenty ouowwatainsio.
Kvoplte, yuvaixo apuootwin, ToArd,
ToAAG, BOAG, Paolt TO O lUaTA Hov.
Md, @ Kipte, e 1) 0e6Tng Zov wihd
uéo” othv ®oEdid pou!
Kvpte, mpotot & nouy’ 1 Evrdguo yi
Ao T dpooavyy Aovhovdio oo
%L A7 THS Aatoeiag TV Tolofadn Ty
20U ppvm noga.
Olotpoc ut oépvel drohaoioc.. Nvytid,
Oo%O0TAdL APEYYUEO, AVaoTEO UE COVEL,
TO O%OTAdL THS AU TIOG PO TLL
ug nafiet, ue ALdvel.
"Eob mol &mo ta téhoa o veQd
T VYPAVELS vEp, Tde T, “Epmtd wov,
RUAELVE, ELVALL TOTAULOL PAOYEQD
0 dAnEUd pov.
I'pe o’ €ué. "H Yuyh mdc movell
A£€Eov ne "Ech mol d€ytnuec nal yelpay
Agpoaota Mg £0® ®»ATov ol oVEAVOoL.
®olL 04 0no Emoay.
X1 dyoavid Zov T todia, Pactid
uov "Eov B méow xal 00 ot pLANow,
2O UE THS EPAATIC WOV T WALAALLL
8o ot oPovyyiow.
T &xovoev 1) EVa uéo’ 010 dmoomepvo
TS TOAdELOOC PHE V' AVTIYTUTTAVE,
%L BAA@LOOUEVT QU@ TNXE... [Tovd,
oioe, ELeoc A VE.
WYuyoomot’, ol duapties wov Aadg,
To 6Eedidivta moLog Bu Eedodvon;
Au€tonTto Zov 10 €Aeog, 6 Oedd!
APvooo 1) xoion.

£V O€hw ue 10 POPo Toh BavaTov Vo TANOLAOELS TO

Bed. @AM UE TV TOAAY Ayamn o AVTOV VO TO
Vel AVTO €lvoL TO AVATEQED, TOLd( Hov.

I'égovrag Ilopguerog KavooxzaAvfitng
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«Mayeia Faomp Aetrrov OU Tikrel Néovy»
Tod Iépovros Iopgpvpiov Kavookelvfirov (+1991), dro
70 Pifrio «Biog kai Adyor, Eko. Tepds Movns Xpvoornyis,
Xavia 2003.

A £V y{veoTte AyLoL XVVNYHOVTOG
TO0 %axrd. Acte 10 ®OxO.
No& ®oitdlete mpog tOv XoLoTtd
%L 010 B0 0dc owoel. "Exeivo
oV rAveL dylo tov EvOowo
gival 1) ayamn, 1 Aatpelo mwEog
0V X070, 1) Oolo O&V umoel
v EXQQOOTETL, OtV WUTOQET,
0tV umopel... Kal mpoomabel 6
avBpommog VoL ®AVEL BLORTOELS, VUL
RAVEL TETOLOL TTOAYUOLTO XOLL VO XOLTOTTOVEL TOV EAVTO
TOU Yo TV dyamnn 100 Ogo.

Kaveig doxrntig 0ev dywaoe yweic doxrnoews. Kaveig
eV umdpeoe v AvELBEL 0TIV TVEVUATIROTNTA WOLC V'
&oun0el. IpémeL vor yivovtal AorAOELC. AGHNOT EVaLL
ol uetdvoleg, ol aypvmvieg ®.Am., dAho Oyt ug Pio. “Ola
va yivovTor pE aod. AtV €ival ol netdvoleg mov 0o
#navoupe, SEV eival ol TEOOEVYECS, elval TO déowo, O
gomTag YLt ToV XELoTO, YLdL TO TVeVUATIXRG. “YdQyovV
TOALOL TOV TO ®AVOUVE AVTA G L YLOL TOV OO AAAL YLO
doxnon, yio deélera copatiry. “‘Oumg ol TvevuaTI®ol
AvOOWITOL TO RAVOUVE YLOL YUYLXY DPELELDL, YLOL TOV OEO.
AMO ®al TO 0OUA OpeLeTTaL TOA), OEV AQQWOTAIVEL.
IToAlt nohe €QyOVvTaL.

Méoa otV AorNOT, TIC UETAVOLES, TIS ALYQUIVIES
%ol TUC AAAEC nanovyleg elval nal 1 vnoteio. «[Tayelo
YaOTHE AETTTOV OV TIRTEL VOO V». 'Ey® TO yVvwilw adtd
an” tovg Iatépec. “Oha 1o matepxd BpAto whotv
v T vnoteio. Oi ITatépeg ToviCovy vo uiyv toMdue
dvoroloYWVEVTA QAYNTY T} ATOQO ROl TaLd, YLoTL
HAVOUV ROKRO OTO OOUA AAAL %O 0TV YPUyN. Aéve OTL
10 TEOPRATALL TOMEL T YOOTOQAXLA THS YIS %L ELVALL
1600 fjovyo. Eldate mov Aéve, «oav 10 mpdpato». Evd
6 onUAOC i) 1) YaTo nL 8N adTd T 6aoROPAYQ evaL SAo.
Tovg Ayola Ca. ToO xpfac ®AveL xaxo 01OV AvOpwITOo.
Kdavouv xolo ta yépta, T pootta x.Am. 't adto ol
IMotépeg WAODV YLl YNOTEID KOl XOTOXRQIVOUY TV
o vaylo ®ol TV N0V Tov AiocOAVETOL RAVELS UE
T @aynT T whovoro. Nt givout o &l T aryntd
nog. Na unv aoyorovuaote 1600 TOAD W avtd.

AtV glval TO Qoyntd, StV eival ol ®alEc ovvOneC
Srapimong, mov ¢Eaopalifovv Thy naiy vyelo. Eival
N ayio Con, N Col 100 XpLotol. ZEom YLl AOUNTES
OV VNOTEVAVE TOAD ol OEV ETOVeE ROULOL BOQWOTTLOL.
AeV ®1vOUVEVEL VO TTAOEL RAVELC TITOTE &I T VNnoTela.
Kaveig dev €xel dppmwotioel &’ T vnoteio. I11o moly
AOOMOTAIVOUY EXETVOL TTOV TOMVE XQEATO KL QLVYX KO

vahata, mapd éxeivol mob eivor Attodiottol. Eival
naaTNENUEVO avtd. NO TO TAQOVUE KAl GLITO THV
laTort ETLoTAUN TWEO TO CVVLOTA QUTO TO TEAYUO.
Ot vnotevteg vnotevouvv ol dgv mabaivouv timote:
OyL amhdg dev mabaivouy, dAho Bepamevovial &mo
QLOOWOTLES.

o voe Tt xavete Sumg a0td, TEemel va £yete mioT.
AMLDC obc mdver Ayovpa. ‘H vnotelo eivot ®ol
Mtmuo wioteme. “Otav €xete 1ov fomta 010 OTov,
UTOQETTE VO VNOoTEVETE UE £0Y0O{OTNON %L BAOL Elvart
gtnohar dAALS 00g aivovtal 6Aa Pouvd. “Omolot
Edwoav TV ®0edLd Tovg 0TOV XQLOTO ROl UE Bepun
aydmn Eheyav Thv €0y, XVOLAQYNOAY ROL VIXNOOV T
Aapooyion ro Ty EAAELPN EYROATELOG.

Yrdoyovv ofuepa moAlol dvBowmot, o Ogv
UWITOQODVOAV VO VNOTEYOUV ULl UEQQ %ol Tdea Loty
ug yoptopayia, 8yt yio Aoyous Bonoxevtirove, Amidg
yioti wiotepav 6TL avto B0 ®AveL XahO OTHV Vyelo
TOVG. AMO TEETEL VO TO TLOTEYPELS, OTL OV TEOKRELTAL
vo tabeig timote, mov dgv 1oWelg ®péac. “Otav 6
dvopmmoc BéPata eival dobevic, Stv eival auootio
vo. pdel TEOg 0THELELWY TOD dOYAVIOUOT %Ol POyNTOL
un vNoTHouLa.

To adAGTL YoedleTal 0TOV HQYAVIOUO TOD AVOQ@DTOV.
Yrdoyer o priun 8t 1o GAETL #AVEL xand. AtV elval
owotd avTé. Elvan otolygio mob yoetdletal. Kol eivat
0QLOUEVOL LAMOTO TTOV TO EXOVV TOAV GvAYX.

Eymd ti¢ dverpa €xm! Tt 1o Ayrov "Opog dnhadi.
[Manyyeha ortdot, yuor vV aléBouvue, vou @TLdyVOUUE
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ON CONVERSION

By Dr. Eugene Zavarin (from a lecture delivered at the St. Herman
Winter Pilgrimage, Feb. 1984).

modern Russian novel may seem to be
rather strange choice as a topic for
_ a lecture to a group of English-speaking
i Orthodox-especially on the eve of Great
Lent. This particular book, however, an
unquestionable masterpiece of Orthodox
literature, perhaps the most “Orthodox”
novel written in the last two centuries, even
more Orthodox than the novels of Dosto-
¥ evsky. And it is precisely for its spiritual

value that I have chosen to speak about it today

Translated into English, the title of the book is “Open to Me
the Doors.” This does not make much sense. The original title,
however, is not in Russian but in Church Slavonic, and here—
to those familiar with the life and language of the Orthodox
Church—it is immediately recognizable as the first words of
the pre-Lenten prayer: Open to me the doors of repentance, O
Giver of life... The whole theme of the book is linked with
repentence and takes place in the space of some two weeks,
just prior and into the period of Great Lent. It is the story of
the conversion of a Jew to Orthodoxy—not from Judaism,
but from a religion of nothingness, from that phony plasticity
which characterizes much of the world today.

The book was smuggled out to the West some years ago
where it was published in 1973 in Paris. The author, Felix
Svetov and his wife are Russian-born ethnic Jews who con-
verted to Orthodoxy under the difficult conditions of Soviet
life. The book “Open to Me the Doors” is written with such
penetrating psychological and spiritual perception that, even
without knowing the background of the author, one cannot
but assume that it must be at least partially autobiographical.
The step by step analysis of the hero’s conversion reveals a
discernment which could only have come through experi-
ence, The author conveys a spiritual reality which pulls at the
heart of the Orthodox reader who, if he immerses himself in
the novel, experiences together with the hero the wondrous
rebirth of his soul.

For the Orthodox Christian the book is of unique educa-
tional value. Fully impregnated by the Orthodox mentality,
it forces the reader to adopt this same point of view, without
which he is easily lost. The setting of the story is utterly con-
temporary; there are scenes full of worldly conversation; the
protagonist himself is a product of the contemporary non-
religious Soviet Jewish society. The reader must, therefore, be
careful to follow the action of the story where it takes place—in
the internal workings of the hero’s mind and heart.

It is impossible to adequately examine a book of such length
and depth in such a short space of time. I have, therefore,

selected certain passages to illustrate the more salient points,
hoping they will convey at least a small part of the novel’s
deeply Orthodox sentiment.

For ease of discussion, I have put events in chronological
order. Approaching the narrative in this way, we come upon a
dialogue which occurs in a dream of our protagonist Lev Ilyich.
The dialogue takes place between God and Satan in which the
latter is charged with an assignment to try and tempt Lev llyich
who had been chosen for Holy Baptism.

Satan is scornful of such a task: “Me, worry over that Jew?
He’s always been in my hands; why bother tempting someone
who is running directly towards you? Some time ago You sent
me to a Jew by the name of Job—he was pure, God-fearing,
avoided evil; now that was work, pure tragedy I call it. For-
give me, Lord, but in this case I see only a joke...”
see that God does not call a soul on the basis of any rational
justice or external moral worth, but from sheer love for His
creation, and the desire that all men be saved.

The reader meets the protagonist as he is returning home to
Moscow from a business trip. Lev Ilyich is a typical product
of our century. His ideas are those of having fun; he likes par-
ties, women; he likes to drink, to be merry. But underneath
is a void, an abyss which he himself does not recognize. He
had been out of town on business many times and always
looked forward to his return home to the city, to his friends
and family. But this time, something happens. He feels a
certain indifference—quite unlike the elation which usually
accompanies his return. He brushes this aside as a fleeting
mood, perhaps the result of an oncoming cold. The real cause
of the indifference never crosses his mind. How could he
understand that a spark of God had fallen into his heart?
From that moment he no longer belongs to the world; what
he senses as indifference is nothing but that estrangement
from the things of the earth, that otherworldliness which is
the essential nature of Christianity. God had chosen him,
had placed him in a different world. This vague feeling of
indifference signaled a profound internal change which only
much later he recognizes as the beginning for him of a new
life. A ray of light has fallen into his heart which was gradu-
ally to illumine his darkened mind to the knowledge of the
true light of Christ.

What happens next in this internal chain of events is that he
becomes, as though suddenly, convinced that chance no longer
exists in his life. The people he meets, where he goes, what hap-
pens to him... in all of this he feels he is somehow being guided.
He has no understanding, no particular thought of where and
by whom and why. Nevertheless, this feeling overwhelms him
and persists. Again this is the result of the mysterious spark of
God descending into the human soul.

A Spiritual Odyssey

Propelled by these feelings ordinarily so alien to him, Lev

Ilyich begins his spiritual odyssey. It is a dangerous and dif-

Here we
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ficult journey, full of many discouraging obstacles and times
of intense struggle. God’s grace, however, helps him to endure
these trials and to get up after he falls. The further he pro-
gresses, the more clearly he understands the impossibility of
turning back. The eyes of the blind were opened.

In terms of the external action of the novel, Lev Ilyich meets
various people—both old friends and new acquaintances—
with whom he invariably ends up discussing religion. The
author skillfully introduces an assortment of characters rep-
resenting different points of view widely held in contempo-
rary society: we meet the convinced Marxist, the humanist,
the Slavophile, the Zionist, the atheist-intellectual, and the
small group of believers—the priest Fr. Kyrill in particular—
who are a lifeline keeping Lev Ilyich from losing himself in
the abyss of worldly arguments and rational reasonings with
which Satan has baited his traps.

The women in the novel are generally sympathetic, though
not very strong characters. Lev Ilyich
is placed in the midst of three of these
women: Vera, Nadia and Liuba—Faith,
Hope, and Love. Obviously the choice
of names is not fortuitous. The author,
however, is not Dostoevsky, and the
women do not exactly reflect the virtues
which their names express. This may
disappoint some who might expect the
women to act as vehicles of salvation.
As if deliberately refusing to conform to
such an expectation, the author has cre-
ated a much more realistic situation. It is
in the midst of the characters’ weaknesses
that the reader recognizes himself. Furthermore, the weight of
Lay’s conversion is thus placed not on any rational process or
human initiative, but on the mysterious spark of God’s grace.

The most bitter antagonist in the novella an old friend of
Lev llyich by the name of Kostya, who may claim a certain
kinship to the character of Stavrogin in Dostoevsky’s “The
Possessed.” He is flamboyant, strong-willed and has brilliant
ideas which can easily influence others. But like Stavrogin, his
outward beauty and charm are only “the frozen tragic mask,
under which hides a terrible spiritual wasteland, a loss of all
norms and ethical principles” (G.M. Friedlaender). His ideas
are contradictory, lacking direction. Satan enters this inner void
and Kostya becomes a tempter, trying to seduce Lev Ilyich away
from Christianity with his eloquence and scholarly knowledge.
Fr. Kyril, however, whose authority Kostya tries to undermine,
is planted firmly upon the unshakable foundation of Christian-
ity, and helps Lev to see the emptiness of his friend’s arguments.
The clarity and absolute simplicity of his explanations contrast
sharply with Kostya’s delusion.

Among the positive group of characters are Lev’s friend
Masha, Fr. Kyril and his matushka Dusta. They meet “as if”

by accident. Taken to Fr. Kyrill’s house, Lev is at once struck
by the amount of greenery; there is even a tame pink par-
rot. This obviously symbolizes a sort of paradise which is set
in clear juxtaposition to the cold, lifeless asphalt of the city
streets. Although Lev Ilyich is rather perplexed at being found
in the house of a young Orthodox priest, whose religion he
had once so readily mocked, he feels a strong attraction to that
genuine warmth, that knowledge of truth which emanates
from Fr. Kyril, and thus his brief visit opens the door to his
entry into the Church,

Returning to his own apartment, he finds a party in prog-
ress. This world, so familiar to him, now brings him into
a state of depression. The mysterious spark of God which
previously was so incomprehensible, so illogical, is now so
powerful so as to cause him to feel an aversion to his old
life, to see the emptiness of the party chatter; the scales
have fallen from his eyes; he feels so estranged, as if he
belongs to another world, not quite
understanding what this “other world”
is all about.

After a time he cannot bear it any lon-
ger and runs out into the streets. Wan-
dering as if aimlessly, he comes again
to the house of Fr. Kyril. He surprises
himself as much as anyone when he
suddenly asks Fr. Kyril “Can you bap-
tize me?” Such an unpremeditated ap-
proach to this solemn Sacrament may
appear to some as a dramatic device. It
is, however, not so unusual in the con-
text of the Soviet experience, as we see
in the writings of Fr. Dimitri Dudko and others. One might
be tempted to see here a lack of seriousness, the whim of a
passing moment. Lev Ilvich himself is almost embarrassed by
such an illogical, impulsive decision; his mind argues against
the promptings of his spirit. Fortunately, however, his genuine
thirst for an entry into that “other world,” this mysterious,
almost magnetic attraction (which he still cannot fully ar-
ticulate) overpowers his doubts with the help of Fr. Kyril’s
immediate consent and the joyful reaction of the women
present: Matushka Dusia, Vera and Masha.

The scene at the Baptism is very touching; it is viewed
through the eyes of Lev Ilyich who is initially plagued by
various confusing and very secondary thoughts: he imagines
his friends sitting around mocking as he stands there in a pair
of shorts—black, too long and two sizes too large. “If he had
known, he would have put on some nice ones, swim-shorts...
Hm, he stopped himself, “Where do you think you are, at a
beach on the Black Sea?””

He is puzzled by the bustling about of the three women and
Fr. Kyril as they make the necessary preparations, although
he accepts readily, like a child, whatever he is told to do or
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say. Out of the fullness of his tradition, the Orthodox reader
is able to fill in the gaps left by Lev llyich’s bewilderment.

“Like thousands, hundreds of thousands, millions of times
before and many times in the future, the Sacrament, inex-
pressible and touching, was taking place. A small church com-
posed of three women stood at his back, and he felt himself
not as a spectator, but as a member of this church. And He
was among them, Lev Ilyich knew this; he felt His breath ...
‘Kiss the cross—the priest put the chain on Lev Ilyich. ‘Make
the sign of the Cross.” He anointed his forehead, chest, hands,
feet. “The seal of the Gift of the Holy Spirit.” They lit candles.
He walked behind the priest, leaving wet marks on the floor;
behind him were three women with candles, singing softly,
with Lev Ilyich mumbling, repeating after them, guessing the
words: ‘As many as have been baptized into Christ have put
on Christ, Alleluia.””

While sealing him as a member of the Church, his Baptism
does not provide any kind of automatic protection from temp-
tations which continue to assail him. He is tempted by old
habits and falls into sin; he gets into arguments with his friends
and becomes depressed. Outwardly there does not seem to be
any manifest transformation of life. But a definite change has
taken place. Sin, once a matter of indifference, now evokes a
flood of repentance; he is keenly aware of having sinned, and
desires to sin no more. He has become consumed with a pur-
pose; his life has assumed a definite direction.

Distressed by his failure to keep spotless his baptismal robe,
Lev Ilyich comes to Fr. Kyril who counsels him to prepare
for Confession and Communion. Here we should say a few
words about Fr. Kyril, a simple, young married priest of no
particular outward charisma, but possessed of a strong faith
and deep Orthodox consciousness which give him the key
to unlock the mysteries of the human soul. He is, as it were,
the voice of the Church, often quoting the Holy Fathers, and
giving practical insightful advice which helps Lev Ilyich to
keep afloat in the stormy waters of life.

There follows what is perhaps the most moving incident in the
entire novel—Lev Ilyich’s first Confession and Communion.
And once more, it can be fully appreciated only in the context
of life in the Orthodox Church. Lev Ilyich becomes totally
absorbed in the service: the priest’s every word penetrates his
heart as if it were meant for him alone. He is overwhelmed by
a sense of unworthiness: “How can one forgive a man who has
spent his entire life walking along that ‘other’ road, laughing at
all of this, or rather, indifferently and rudely despising all of this,
preoccupied with himself, his own nonsense, endlessly sinning?
How is it that instead of being thrown out of the church he
was allowed to partake in the communion of the Holy Body
and Blood of Christ... Only if one denied all logic. ‘T have no
right, O Lord; I have only hope; anyway, let it be Thy will"
The Royal Doors opened again and the deacon proclaimed,
‘With fear of God and faith draw near...”

Lev Ilyich learns to set aside that logic, that reason to which
he had always tried to be so faithful, and to accept God’s
forgiveness as a gift of His mercy, of His love which embraces
even the most wretched sinner, here indeed is a great Mystery
of the Christian faith.

Lev Ilyich continues to be plagued by temptations which
center in his conversations with others: One after another,
Lev Ilyich tries to convert his friends, to share the light of
understanding which God’s grace has shed upon his soul.
While he is disappointed by his failure to do so, his faith is
strengthened as he begins to see more and more clearly the
fallacy of their arguments.

As a Jewish convert to Christianity, Lev Ilyich becomes
preoccupied with the question of “chosenness.” His con-
version opens up to him an entirely new understanding of
the Old Testament and its meaning for the Jews. His reli-
gious—and even more, Christian—perspective is entirely
rejected by his Jewish acquaintances who accuse him of
being a traitor to the Jewish tradition: “You don’t hear the
call of your Jewish blood!” Lev Ilyich is disgusted by the
hollowness of contemporary Soviet Jewish society whose
Jewishness consists only in some kind of ethnic snobbishness
and a worldly attachment to a political state. The accusation
makes him explode:

“It is not the call of blood that you are hearing, it is only
petty bourgeois conceit that is shouting in you ... Yes, I am
hearing the call of my blood and because of that I am an
Orthodox Christian. Moreover, I am an Orthodox Christian
because I hear the call of my Jewish blood ... To hear the
call of his blood for a Jew born in Russia is to become an
Orthodox Christian, because only then does one obtain the
opportunity to repent.”

Lev Ilyich continues in this way, becoming increasingly
estranged from his former way of life, his old self. Outwardly
he becomes a rather pitiable figure: he loses his job, his wife is
thinking of leaving him; in the final scene he sits on a bench
outside the church, his mouth still bloody from a beating—
and a passing stranger throws him a coin.

What, asks the reader, can this be the picture of a hero? From
a logical worldly perspective the conclusion is indeed very
disappointing. But the reader who is careful to keep himself
within an Orthodox Christian perspective sees very clearly
that the novel has a very happy ending. Lev Ilyich himself,
in spite of his outwardly miserable condition, is extremely
happy: he has entered that “other world” and is finally welded
to the Church—symbolized by an old woman who, in that
last scene, gives him a piece of prosphora.

What hope is contained here, what joy in witnessing the
resurrection of a soul from the abyss of nothingness, to a life
full of machine and purpose. Truly, our God is a God of the
living, trampling down death and “upon those in the tombs
bestowing life.”
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RELIGION IS A NEURO-BIOLOGICAL
SICKNESS, BUT ORTHODOXY IS ITS

CURE
By Protopresbyter John Romanides (+2001), from “Orthodoxy and
Religion.”

The Sickness of Religion

he Patriarchs and the Prophets of the Old Testament,

the Apostles and Prophets of the New Testament, as
well as their successors, are perfectly cognizant of the sickness
of religion and of the Physician Who treats it; that is, the
Lord (Yahweh) of Glory. He is the Physician of our souls
and bodies. He cured this sickness in His friends and faithful
ones before His Incarnation and continues, as God-Man,
to cure it.

‘The sickness in question consists of a short circuit between
the spirit in man’s beart (that is, according to the Fathers,
his noetic energy) and his brain.

In its normal state, noetic energy moves cyclically, like a
crank, praying within the hearz.

In its diseased state, noetic energy does not “crank” cycli-
cally. Instead, unfurled and rooted in the hears, it gets stuck
in the brain and causes a short circuit between the brain and
the heart. Thus, the concepts of the brain, which all derive
from the environment, become concepts of noctic energy,
which is at all times rooted in the heart.

In this way, the sufferer becomes a slave of his surround-
ings. As such, he confuses certain concepts that come from
his surroundings with his God or gods.

By the term religion, we mean every “equation” of the Un-
created with the created, and especially every “equation of
representations” of the Uncreated with concepts and words
of human thought, which is the basis for idol worship.

These concepts and words may be simple concepts and
words, or they may also include representations with statues
and images, within and without a putative Divinely-inspired
text.

In other words, the equating of concepts of God and words
of Holy Scripture with the Uncreated also belongs to the
world of idolatry, and is the foundation of all heresies to
date.

In the Therapeutic Tradition of the Old and New Testa-
ment, appropriate concepts and words are used as means
during the purification and illumination of our hearts; these
are dispensed with during glorification, when the indescrib-
able, incomprehensible, and uncreated Glory of God, which
fills all created things, is revealed in the Body of Christ.

Following glorification, the concepts and words of noetic
prayer in the heart return. From his glorification, the person
ascertains that there is no similitude between the created
and the Uncreated, and that it is impossible to express God
and even more impossible to comprehend Him.

The foundation of the heresies of the Vatican and of the
Protestants is that they follow [St.] Augustine, who took
the revealed Glory of God in the Old and New Testament
for something that is “created,” which comes and goes,
at that.

Not only that, but, what is worse, he also took, among
other things, the Angel of Great Counsel and His Glory
for creations that have a beginning and an end, which God
brought from nothing into existence, so as to be seen and
heard, and which will return again to non-existence when
their missions have been accomplished.

But for a person to have correct direction in the rreatment
of noetic energy, he must have as his guide the experience of
one who has been deified, who testifies to certain axioms:
that between the Uncreated God and His Uncreated Ener-
gies, on the one hand, and His creation, on the other hand,
there is no similitude, and that “it is impossible to express
God and even more impossible to comprehend Him.” (St.
Gregory the Theologian).

Only on the basis of these renets can one escape the plight
of acquiring the Devil as a guide, by means of self-styled
theologians who speculate about God and Divine things.

In its natural state, noetic energy regulates the passions—
that is, of hunger, thirst, sleep, the instinct of self-pres-
ervation (i.e., the fear of death)—so that they are irre-
proachable.

In an unhealthy state of noetic energy, the passions become
reprehensible. These, in combination with an unbridled
imagination, create a magical religion for the bridling of
the elements of nature or for the additional salvation of
the soul from matter in a state of happiness and bliss of
body and soul.

Faith, according to Holy Scripture, is cooperation with
the Holy Spirit, Who initiates the zreatment of the sickness
of selfish love in the heart and its transformation into love
that “seeketh not its own.”

‘This treatment culminates in glorification (deification) and
constitutes the quintessence of the Orthodox Catholic
Church, which thereby replaced idolatry as the nucleus of
the Hellenic civilization of the Roman Empire.

We ought to have a clear picture of the context within
which both Church and State saw the contribution of those
who have been deified to the cure of the sickness of religion—
which destroys human personality through the quest for
bliss here and beyond the grave—in order to understand the
reason why the Roman Empire incorporated the Orthodox
Church into its code of law.

Neither the Church nor the State saw the Church’s mis-
sion as a mere remission of the sins of the faithful for their
entry into Paradise after death. This would be equivalent
to doctors forgiving sick people for being ill so that they
might be cured after death.
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Both Church and State knew well that remission of sins
was only the beginning of the treatment of the sickness of
humankind: the pursuit of happiness.

This treatment began with purification of the heart, and
arrived at the restoration of the heart to its natural state
of illumination; and the entire person was brought to per-
fection in the preternatural state of glorification; that is,
deification.

The result of this rreatment and perfection was not only
suitable preparation for life after bodily death, but also the
transformation of society, here and now, from a group of
egotistical and egocentric individuals into a community of
people with selfless love, “which seeketh not its own.”

CE T D
BOUNDLESS IS THE WILL OF GOD

From the Greek Orthodox magazine “Theodromia” (Geodpouic).

A certain Abba who practiced asceticism with candor to
God, begged Him with tears to reveal to him the way He
judges and decides in certain cases where people do not un-
derstand Him, but believe they concern strange things. God
however, for a long time did not wish to reveal anything to
him because man can never know and understand the myster-
ies of God. The ascetic never ceased asking, night and day, for
that particular revelation. One day therefore, God, wishing
to inform him, set in his heart the thought to go and meet
an elder ascetic, who was at another location that required a
few days walk to reach him.

When the ascetic started his walk, God sent him an angel
in the form of a young monk, who greeted him by saying
“Father bless.” The elder ascetic responded “God forgive you,
my son.” The angel then asked the elder, “where are you going
abba?” and the elder replied, “I am going to so and so ascetic
to meet him.” And the angel then said, “I too am going there,
so let us walk together.”

Having walked together the first day, they arrived in the eve-
ning at a village and were put up at the house of a pious and
hospitable man, who looked after them. In fact he brought a
silver platter in the dining room. When it was time for them
to leave, the angel took the platter secretly, and tossed it up
in the air and the platter disappeared. The elder when he saw
this was saddened but said nothing.

The second day they reached another village, where they
were looked after by a hospitable pious Christian. He had a
single son and he brought him to be blessed and receive their
blessing. The angel though, when he was about to leave with
the ascetic, grabbed the child by the neck and choked him
to death. Witnessing such a view, the elder suffered a great
surprise and fear but again said nothing.

Having walked the third day, they reached another place,
but because they could not find anybody to receive them,
they sat in a courtyard that had an unstable wall that was
close to collapsing. The angel stood up, rolled up his sleeves,
brought down the wall and immediately rebuilt it from the
foundations up.

Witnessing this last event, the elder could no more keep
quiet, and said, “I invoke the name of God, the Most High,
for you to tell me the truth. What were these things you
did? Are you an angel or a demon? What you did are not
human deeds.” When the angel asked “what did I do?” the
elder replied, “yesterday and before yesterday when we were
received by those Christian men who looked after us, you
took from the former the silver platter and you tossed it in
the air and it disappeared, while you choked to death the
son of the latter. And here where we came, they did not of-
fer us hospitality, yet you toiled in building and you were
beneficial to them.”

The angel then responded, “Listen Abba, I will reveal to you
the truth of these situations. The first one who received us was
a God loving and just man, and deals with his subordinates
according to God’s commandments. That silver platter though
came from an unjust inheritance, so that he may not lose his
reward for his good deeds, due to the platter, God ordered me
to make it disappear, so that his hospitality be pure and free
from injustice. The latter who gave us hospitality is a pious
and virtuous man and if his son continued living he would
have become the devil’s tool, and would have done many evils,
rendering the good deeds of the father to be forgiven.”

The elder then said, “OK you have done well, but what
do you have to tell me about the last case?” The angel then
answered him: “learn father this too, that the owner of the
courtyard is an evil and unjust man and wishes to hurt many
but is unable because of his poverty. His grandfather when
he was building the wall, he hid in it a great sum of money
and if I let it collapse, the evil owner needing to rebuild it,
would have discovered the money in the ruins and would
have used it to do the evil deeds he wished. That is why God
ordered me to stabilize it, so that the evil man may not find
the money he intended to use for his evil wishes to hurt
people. And God knows when to reveal it to a worthy person
who will use it for good deeds. Have you seen therefore how
God judges in certain cases you asked to learn? Go to your
cell therefore and don’t let the things of this world bother
you, asking why and how they are done. For the judgments
of God are an immeasurable abyss as the prophet said and
His energies are unfathomable and incomprehensible and
man cannot know everything accurately. Believe therefore,
father, God is just and He commits no injustice. Whatever is
needed to be done, it is done justly. When the ascetic heard
these things from the angel, he glorified God, retiring to his
cell and never again questioned anything.
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THE GREAT MYSTERY OF MARRIAGE
By Elder Aimilianos of the Holy Monastery of Simonopetra, Holy
Mountain; this is a Sermon delivered in the Church of St. Nicholas,
Trikala, Greece, January 17, 1971.

Nobody would dispute that the most important day in a
person’s life, after his birth and baptism, is that of his
marriage. It is no surprise, then, that the aim of contemporary
worldly and institutional upheavals is precisely to crush the
most honorable and sacred mystery of marriage. For many
people, marriage is an opportunity for pleasures and amuse-
ments. Life, however, is a serious affair. It is a spiritual struggle,
a progression toward a goal—heaven. The most crucial junc-
ture, and the most important means, of this progression is
marriage. It is not permissible for anyone to avoid the bonds
of marriage, whether he concludes a mystical marriage by de-
voting himself to God, or whether he concludes a sacramental
one with a spouse.

Today we will concern ourselves primarily with sacramen-
tal marriage. We will consider how
marriage can contribute to our
spiritual life. We know that mar-
riage is an institution established |
by God. It is honorable (Heb 13:4). |
It is a great mystery (Eph 5:32). An |
unmarried person passes through
life and leaves it; but a married
person lives and experiences life
to the full. .

One wonders what people today =
think about the sacred institu-
tion of marriage, this grear mys-
tery, blessed by our Church. They :
marry, and it’s as if two checking accounts or two business
interests were being merged. Two people are united without
ideals, two zeros, you could say. Because people without ide-
als, without quests, are nothing more than zeros. “I married
in order to live my life,” you hear people say, “and not to be
shut inside four walls.” “I married to enjoy my life,” they
say, and then they hand over their children—if they have
children—to some strange woman so they can run off to the
theater, the movies, or to some other worldly gathering. And
so their houses become hotels to which they return in the
evening, or, rather, after midnight, after they've had their fun
and need to rest. Such people are empty inside, and so in their
homes they feel a real void. They find no gratification there,
and thus they rush and slide from here to there, in order to
find their happiness.

They marry without knowledge, without a sense of responsi-
bility, or simply because they wish to get married, or because
they think they must in order to be good members of society.
But what is the resul? We see it every day. The shipwrecks

of marriage are familiar to all of us. A worldly marriage, as
it is understood today, can only have one characteristic—the
murder of a person’s spiritual life. Thus we must feel that, if we
fail in our marriage, we have more or less failed in our spiritual
life. If we succeed in our marriage, we have also succeeded in
our spiritual life. Success or failure, progress or ruin, in our
spiritual life, begins with our marriage. Because this is such a
serious matter, let us consider some of the conditions necessary
for a happy, truly Christian marriage.

In order to have a successful marriage, one must have the
appropriate upbringing from an early age. A child must be
prepared in order to be able to have a successful marriage.
But in the age in which we live, no one is interested in pre-
paring their children for this great mystery that will play the
foremost role in their lives.

The child, from an early age, must learn to love, to give, to
suffer deprivation, to obey. He must learn to feel that the pu-
rity of his soul and body is a valuable treasure to be cherished as
the apple of his eye. The character of the child must be shaped
properly, so that he becomes an
honest, brave, decisive, sincere,
' cheerful person, and not a half,
W self-pitying creature, who con-
8 stantly bemoans his fate, a weak-
willed thing without any power of
thought or strength. From an early
age, the child should learn to take
. an interest in a particular subject
or occupation, so that tomorrow
W he will be in a position to support
his family, or, in the case of a girl,
also to help, if this is necessary. A

== woman must learn to be a house-
wife, even if she has an education. She should learn to cook,
to sew, to embroider. Ask married couples, however, and you'll
see how many women who are about to marry know nothing
about running a household.

Once we reach a certain age, moreover, the choice of one’s
life partner is a matter which should not be put off. Neither
should one be in a hurry, because, as the saying goes, “quick
to marry, quick to despair.” But one should also not delay,
because delay is a mortal danger to the soul. As a rule, the
normal rhythm of the spiritual life begins with marriage. An
unmarried person is like someone trying to live permanently
in a hallway: he doesn’t seem to know what the rooms are for.
Parents should take an interest in the child’s social life, but
also in his prayer life, so that the blessed hour will come as a
gift sent by God.

Naturally, when he comes to choose a partner, he will take
to account his parents’ opinion. How often have parents felt
knives piercing their hearts when their children don’t ask
them about the person who will be their companion in life?
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A mother’s heart is sensitive, and cant endure such a blow.
The child should discuss matters with his parents, because
they have a special intuition enabling them to be aware of
the things which concern them. But this doesnt mean that
the father and mother should pressure the child. Ultimately
he should be free to make his own decision.

If you pressure your child to marry, he will consider you
responsible if things don’t go well. Nothing good comes from
pressure. You must help him, but you must also allow him to
choose the person he prefers or loves—but not someone he
pities or feels sorry for. If your child, after getting to know
someone, tells you, “I feel sorry for the poor soul, I'll marry
him,” then you know that you're on the threshold of a failed
marriage. Only a person whom he or she prefers or loves can
stand by the side of your child. Both the man and the woman
should be attracted to each other, and they should truly want
to live together, in an inward way, unhurriedly. On this matter,
however, it is not possible to pressure our children. Sometimes,
out of our love, we feel that they are our possessions, that they
are our property, and that we can do what we want with them.
And thus our child becomes a creature incapable of living life
either married or unmarried.

Of course, the process of getting acquainted, which is such
a delicate issue—but of which we are often heedless—should
take place before marriage. We should never be complacent
about getting to know each other, especially if we're not sure
of our feelings. Love shouldn't blind us. It should open our
eyes, to see the other person as he is, with his faults. “Better to
take a shoe from your own house, even if it’s cobbled,” says the
folk proverb. That is, it’s better to take someone you've gotten
to know. And acquaintanceship must always be linked with
engagement, which is an equally difficult matter.

When I suggested to a young woman that she should think
seriously about whether she should continue her engagement
she replied: “If I break it off, my mother will kill me.” But what
sort of engagement is it, if there’s no possibility of breaking
it off? To get engaged doesn’t mean that I'll necessarily get
married. It means that 'm testing to see whether I should
marry the person I'm engaged to. If a woman isn't in a posi-
tion to break off her engagement, she shouldnt get engaged,
or, rather, she shouldn’t go ahead with the marriage. During
the engagement, we must be especially careful. If we are, we
will have fewer problems and fewer disappointments after the
wedding. Someone once said that, during the period of getting
to know one another, you should hold on to your heart firmly
with both hands, as if it were a wild animal. You know how
dangerous the heart is: instead of leading you to marriage, it
can lead you into sin. There is the possibility that the person
you've chosen sees you as a mere toy, or a toothbrush to be
tried out. Afterwards you'll be depressed and shed many tears.
But then it will be too late, because your angel will have turned
out to be made of clay.

Don't choose a person who wastes his time at clubs, having
good time, and throwing away his money on traveling and
luxuries. Neither should you choose someone who, as you'll
find out, conceals his self-centeredness beneath words of love.
Don't choose a woman as your wife who is like gun powder, so
that as soon as you say something to her, she bursts to flames.
She’s no good as a wife.

Moreover, if you want to have a truly successful marriage, don't
approach that young woman or man who is unable to leave his
or her parents. The commandment of Christ is clear: Man leaves
his father and mother, and is united to his wife. (Mk 10:7). But
when you see the other person tied to his mother or father, when
you see that he obeys them with his mouth hanging open, and
is prepared to do whatever they tell him, keep far away. He is
emotionally sick, a psychologically immature person, and you
won't be able to create a family with him.

The man you will make your husband should be spirited.
But how can he be spirited when he hasn’t realized, hasn’t
understood, hasn't digested the fact that his parents” house is
simply a flower-pot in which he was put, to be taken out later,
and transplanted somewhere else?

Also, when you're going to choose a husband, make sure
that he’s not an uncommunicative type—in which case he’ll
have no friends. And if today he has no friends, tomorrow
he'll find it difficult to have you as a friend and partner. Be on
your guard against grumblers, moaners, and gloomy people
who are like dejected birds. Be on your guard against those
who complain all the time: “You don’t love me, you don't
understand me,” and all that sort of thing. Something about
these creatures of God isn't right. Also, be on your guard
against religious fanatics and the overly pious. Those, that
is, who get upset over trivial things, who are critical of ev-
erything and hypersensitive. How are you going to live with
such a person? It will be like sitting on thorns. And look out
for those who regard marriage as something bad, as a form
of imprisonment; those who say “I've never in my whole life
thought about getting married.”

Watch out for certain pseudo-Christians, who see marriage
as something sordid, as a sin, who immediately cast their eyes
down when they hear anything said about it. If you marry
someone like this, he will be a thorn in your flesh, and a
burden for his monastery if he becomes a monk. Watch out
for those who think that they’re perfect, and find no defect in
themselves, while constantly finding faults in others. Watch
out for those who think they've been chosen by God to cor-
rect everyone else.

There is another serious matter to which you should also pay
attention: heredity. Get to know well the father, the mother,
the grandfather, the grandmother, the uncle. Also, the basic
material prerequisites should be there. Above all, pay atten-
tion to the person’s faith. Does he or she have faith? Has the
person whom you're thinking of making the companion of
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your life have ideals? If Christ means nothing to him, how
are you going to be able to enter his heart? If he has not been
able to value Christ, do you think he will value you? Holy
Scripture says to the husband that the wife should be of your
testament (Mal 2:14), that is, of your faith, your religion, so
that she can join you to God. It is only then that you can
have, as the Church Fathers say, a marriage with the consent of
the bishop, that is, with the approval of the Church, and not
simply a formal license.

Discuss things in advance with your spiritual father. Exam-
ine every detail with him, and he will stand by your side as
a true friend, and, when you reach the desired goal and your
marriage will be a gift from God. God gives his own gift to
each one of us. He leads one person to marriage and another
to virginity. Not that God makes the choice by saying “you go
here,” and “you go there,” but He gives us the nerve to choose
what our heart desires, and the courage and the strength to
carry it out.

If you choose your spouse in
this way, then thank God. Bring
him into touch with your spiri-
tual father. If you don’t have one, £
the two of you should choose a =
spiritual father together, who *
will be your Elder, your father,
the one who will remind you of,
and show you God.

You will have many difhiculties
in life. There will be a storm of =
issues. Worries will surround you,
and maintaining your Christian |
life will not be easy. But don’t worry. God will help you. Do
what is within your power. Can you read a spiritual book for
five minutes a day? Then read. Can you pray for five minutes
a day? Pray. And if you can’t manage five minutes, pray for
two. The rest is God’s affair.

When you see difficulties in your marriage, when you see that
you're making no progress in your spiritual life, don’t despair.
But neither should you be content with whatever progress you
may have already made. Lift up your heart to God. Imitate
those who have given everything to God, and do what you can
to be like them, even if all you can do is to desire in your heart
to be like them. Leave the action to Christ. And when you
advance in this way, you will truly sense what is the purpose
of marriage. Otherwise, as a blind person wanders about, so
too will you wander in life.

What then is the purpose of marriage? I will tell you its three
main aims. First of all, marriage is a path of pain. The com-
panionship of man and wife is called a “yoking together,” that
is, the two of them labor under a shared burden. Marriage is a
journeying together, a shared portion of pain, and, of course,
shared joy. But usually it comprise of “six chords” of our life

that sound a sorrowful note, and only one which is joyous.
Man and wife will drink from the same cup of upheaval, sad-
ness, and failure. During the marriage ceremony, the priest
gives the newly-weds to drink from the same cup, called the
common cup, because together they will bear the burdens of
marriage. The cup is also called union, because they are joined
together to share life’s joys and sorrows.

When two people get married, it’s as if they’re saying: “To-
gether we will go forward, hand in hand, through good times
and bad. We will have dark hours, hours of sorrow filled with
burdens, monotonous hours. But in the depths of the night,
we continue to believe in the sun and the light.” Oh, my dear
friends, who can say that his life has not been marked by dif-
ficult moments? But it is no small thing to know that, in your
difficult moments, in your worries, in your temptations, you
will be holding in your hand the hand of your beloved. The
New Testament says that every man will have pain, especially
those who enter into marriage.

Are you free from a wife?—

which means, are you unmar-
ried?>—asks St. Paul. 7hen do not
seek a wife. But if you do marry,
you are not doing anything wrong,
it is not a sin. And if a girl mar-
ries, she does not sin, but those
who marry will have hardships
to endure, and my aim is to spare
you. (1 Cor 7:27-28). Remember:
from the moment you marry, he
says, you will have much pain,
you will suffer, and your life will
be a cross, but a cross blossoming with flowers. Your mar-
riage will have its joys, its smiles, and its beautiful things.
But during the days of sunshine, remember that all the lovely
flowers conceal a cross, which can emerge into your sunshine
at any moment.

Life is not a party, as some people think, and after they get
married take a fall from heaven to earth. Marriage is a vast
ocean, and you don't know where it will wash you up. You
take the person whom you've chosen with fear and trembling,
and with great care, and after a year, two years, five years, you
discover that he’s fooled you.

It is an adulteration of marriage for us to think that it is a
road to happiness, as if it were a denial of the cross. The joy of
marriage is for husband and wife to put their shoulders to the
wheel and together go forward on the uphill road of life. “You
haven’t suffered? Then you haven't loved,” says a certain poet.
Only those who suffer can really love. And that’s why sadness is
a necessary feature of marriage. “Marriage,” in the words of an
ancient philosopher, “is a world made beautiful by hope, and
strengthened by misfortune.” Just as steel is formed to shape
in a furnace, just so is a person proved in marriage, in the fire

|
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of difficulties. When you see your marriage from a distance,
everything seems wonderful. But when you get closer, you'll
see just how many difficult moments it has.

God says that it is not good for the man to be alone (Gen 2:18),
and so he placed a companion at his side, someone to help him
throughout his life, especially in his struggles of faith, because
in order to keep your faith, you must suffer and endure much
pain. God sends his grace to all of us. He sends it, however,
when he sees that we are willing to suffer. Some people, as
soon as they see obstacles, run away. They forget God and the
Church. But faith, God, and the Church, are not a shirt that
you take off as soon as you start to sweat.

Marriage, then, is a journey through sorrows and joys. When
the sorrows seem overwhelming, then you should remember
that God is with you. He will take up your cross. It was he who
placed the crown of marriage on your head. But when we ask
God about something, he doesn’t always supply the solution
right away. He leads us forward very slowly. Sometimes he
takes years. We have to experience pain, otherwise life would
have no meaning. But be of good cheer, for Christ is suffer-
ing with you, and the Holy Spirit, through your groanings is
pleading on your bebalf. (Rom 8:26).

Second, marriage is a journey of love. It is the creation of a
new human being, a new person, for, as the Gospel says, he
two will be as one flesh. (Mt 19:5; Mk 10:7). God unites two
people, and makes them one. From this union of two people,
who agree to synchronize their footsteps and harmonize the
beating of their hearts, a new human being emerges. Through
such profound and spontaneous love, the one becomes a pres-
ence, a living reality, in the heart of the other. “I am married”
means that I cannot live a single day, even a few moments,
without the companion of my life. My husband, my wife, is a
part of my being, of my flesh, of my soul. He or she comple-
ments me. He or she is the thought of my mind. He or she is
the reason for which my heart beats.

The couple exchanges rings to show that, in life’s changes,
they will remain united. Each wears a ring with the name of
the other written on it, which is placed on the finger from
which a vein runs directly to the heart. That is, the name of
the other is written on his own heart. The one, we could say,
gives the blood of his heart to the other. He or she encloses
the other within the core of his being.

“What do you do?” a novelist was once asked. He was taken
aback. “What do I do? What a strange question! I love Olga,
my wife.” The husband lives to love his wife, and the wife lives
to love her husband.

The most fundamental thing in marriage is love, and love
is about uniting two into one. God abhors separation and
divorce. He wants unbroken unity. The priest takes the rings
off the left finger, puts them on the right, and then again on
the left, and finally he puts them back on the right hand. He
begins and ends with the right hand, because this is the hand

with which we chiefly act. It also means that the other now has
my hand. I don’t do anything that my spouse doesn’t want. I
am bound up with the other. I live for the other, and for that
reason [ tolerate his faults. A person who can’t put up with
another can’t marry.

What does my partner want? What interests him? What gives
him pleasure? That should also interest and please me as well. I
also look for opportunities to give him little delights. How will
I please my husband today? How will I please my wife today?
This is the question which a married person must ask every
day. She is concerned about his worries, his interests, his job,
his friends, so that they can have everything in common. He
gladly gives way to her. Because he loves her, he goes to bed
last and gets up first in the morning. He regards her parents as
his own, and loves them and is devoted to them, because he
knows that marriage is difficult for parents. It always makes
them cry, because it separates them from their child.

The wife expresses love for her husband through obedience.
She is obedient to him exactly as the Church is to Christ. (Eph
5:22-24). It is her happiness to do the will of her husband.
Attitude, obstinacy, and complaining are the axes which chop
down the tree of conjugal happiness. The woman is the heart.
The man is the head. The woman is the heart that loves. In
her husband’s moments of difficulty, she stands at his side, as
the empress Theodora stood by the emperor Justinian. In his
moments of joy, she tries to raise him up to even higher heights
and ideals. In times of sorrow, she stands by him like a sublime
and peaceful world offering him tranquility.

The husband should remember that his wife has been en-
trusted to him by God. His wife is a soul which God has given
to him, and one day he must return it. He loves his wife as
Christ loves the Church. (Eph s:25). He protects her, takes care
of her, gives her security, particularly when she is distressed, or
when she is ill. We know how sensitive a woman’s soul can be,
which is why the Apostle Peter urges husbands to honor their
wives (1 Pet 3:7). A woman’s soul gets wounded, changeable,
and can suddenly fall into despair. Thus the husband should
be full of love and tenderness, and make himself her greatest
treasure. Marriage, my dear friends, is a little boat which sails
through waves and among rocks. If you lose your attention
even for a moment, it will be wrecked.

As we have seen, marriage is first of all a journey of pain;
second a journey of love; and, third, a journey to heaven, a
call from God. It s, as Holy Scripture says, a great mystery. We
often speak of seven “mysteries,” or sacraments. In this regard,
a “mystery” is the sign of the mystical presence of some true
person or event.

An icon, for instance, is a mystery. When we venerate it, we
are not venerating wood or paint, but Christ, or the Theoto-
kos, or the saint who is mystically depicted. The Holy Cross
is a symbol of Christ, containing his mystical presence. Mar-
riage, too, is a mystery, a mystical presence, not unlike these.
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Christ says, wherever two or three are gathered rogether in my
name, there I am among them. (Mt 18:20). And whenever two
people are married in the name of Christ, they become the
sign which contains and expresses Christ himself. When you
see a couple who are conscious of this, it is as if you are seeing
Christ. Together they are a “theophany.”

This is also why crowns are placed on their heads during the
wedding ceremony, because the bride and groom are an image
of Christ and the Church. And not just this, but everything
in marriage is symbolic. The lit candles symbolize the wise
virgins. When the priest places these candles into the hands
of the newly-weds, it is as if he is saying to them: Wait for
Christ like the wise virgins. Or they symbolize the tongues of
fire which descended at Pentecost, and which were in essence
the presence of the Holy Spirit. The wedding rings are kept on
the altar, until they are taken from there by the priest, which
shows that marriage has its beginning in Christ, and will end
in Christ. The priest also joins their hands, in order to show
that it is Christ himself who unites them. It is Christ who is

and thus husband and wife are king and queen, and their
home is a kingdom, a kingdom of the Church, an extension
of the Church.

When did marriage begin? When man sinned. Before that,
there was no marriage, not in the present-day sense. It was
only after the Fall, after Adam and Eve had been expelled from
paradise, that Adam /knew Eve (Gen 4:1) and thus marriage
began. Why then? So that they might remember their fall and
expulsion from paradise, and seek to return there. Marriage is
thus a return to the spiritual paradise, the Church of Christ. “I
am married” means, then, that I am a king, a true and faithful
member of the Church.

The wreaths also symbolize the final victory which will be
attained in the kingdom of heaven. When the priest takes
the wreaths, he says to Christ: Zake their crowns to Your
kingdom; take them and keep them there, until the final
victory. And so marriage is a road: its starts out from the
earth and ends in heaven. It is a joining together, a bond
with Christ, who assures us that He will lead us to heaven,

at the heart of the mystery and at
the center of their lives.

All the elements of the mar-
riage ceremony are shadows
and symbols which indicate the
presence of Christ. When you're
sitting somewhere and suddenly
you see a shadow, you know that
someone’s coming. You don’t see
him, but you know he’s there.
You get up early in the morning, and you see the red hori-
zon in the east. You know that, in a little while, the sun will
come up. And indeed, there behind the mountain, the sun
starts to appear.

When you see your marriage, your husband, your wife, your
partner’s physical presence, when you see your troubles, ev-
erything in your home, know that they are all signs of Christ’s
presence. It is as if you're hearing Christ’s footsteps, as if He
was coming, as if you are now about to hear His voice. All
these things are the shadows of Christ, revealing that He is
together with us. It is true, though, that, because of our cares
and worries, we feel that He is absent. But we can see Him in
the shadows, and we are sure that He is with us. This is why
there was no separate marriage service in the early Church.
The man and woman simply went to church and received
Communion together. What does this mean? That henceforth
their life is one life in Christ.

The wreaths, or wedding crowns, are also symbols of Christ’s
presence. More specifically, they are symbols of martyrdom.
Husband and wife wear crowns to show that they are ready to
become martyrs for Christ. To say that “I am married” means
that I live and die for Christ. “I am married” means that I
desire and thirst for Christ. Crowns are also signs of royalty,

n our living together we are one another’s hands, ears,

and feet. Marriage redoubles our strength, rejoices
our friends, causes grief to our enemies. A common
concern makes trials bearable. Common joys are all
the happier, and accord makes riches more pleasant;
it is even more delightful than riches for those with-
out wealth. Marriage is the key of moderation and the
harmony of the desires, the seal of a deep friendship.
St. Gregory the Theologian

to be with Him always.
Marriage is a bridge leading us
rom earth to heaven. It is as if
he sacrament is saying: Above
nd beyond love, above and be-
ond your husband, your wife,
bove the everyday events, re-
ember that you are destined for
eaven, that you have set out on
a road which will take you there
without fail. The bride and the bridegroom give their hands
to one another, and the priest takes hold of them both, and
leads them round the table dancing and singing. Marriage
is a movement, a progression, a journey which will end in
heaven, in eternity.

In marriage, it seems that two people come together. How-
ever it’s not two but three. The man marries the woman, and
the woman marries the man, but the two together also marry
Christ. So three take part in the mystery, and three remain
together in life.

In the dance around the table, the couple are led by the priest,
who is a type of Christ. This means that Christ has seized us,
rescued us, redeemed us, and made us His. And this is the
great mystery of marriage (Gal 3:13).

In Latin, the word “mystery” was rendered by the word
“sacramentum,” which means an oath. And marriage is an
oath, a pact, a joining together, a bond, as we have said. It is
a permanent bond with Christ. “I am married,” then, means
that I enslave my heart to Christ. If you wish, you can get
married. If you wish, don’t get married. But if you marry, this
is the meaning that marriage has in the Orthodox Church,
which brought you into being. “I am married” means I am
the slave of Christ.
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WORLDLY LIFE

A lester by St. Theophan the Recluse, from “The Spiritual Life and
How to Be Attuned to It.”

got all caught up in specu-

lating as to what could have
happened, and it turns out that
your grandmother was a little
sick. Grandmother... There is a
victorious and wonderful word.
For grandchildren, there is no
warmer place than at grand-
mother’s, and for grandmother,
there is no one dearer than good
grandchildren. For this we must
thank God.

You should comfort your
grandmother more often and listen attentively to what she
says. Old women have a wisdom acquired through life’s
experiences and labors. Often they unknowingly express in
simple words such wise lessons as you could never find in
books, even if you searched entire libraries.

Although you have given a very satisfactory explanation
as to why you have not written for so long, it would be all
the same proper to impose upon you with a minor correc-
tion. I think, however, that you would perhaps be better
disposed to such a correction if I thanked you for writing
to me in the first place, as well as the content of your letter.
And so I thank you.

You promise to be open. Good! Openness is the most
important thing in correspondence; otherwise there would
be no reason to even begin it. Always write straight from
the heart. Write what is on your mind, and take care to state
fully the questions which are stirring in your head and beg
for an answer. Only then will solutions be determined, just
as the dried out ground receives water. This is the simplest
method by which we not only acquire but also resolve vari-
ous concepts in our mind, clarifying subjects and matters
that are considered essential in establishing a clear vision for
our soul. What would be the use if I were to write you about
one thing, and your mind was occupied with something
else? It would be empty words, as if two people were having
a conversation with their backs turned to each other, and
each person was simply discussing what was in front of his
own eyes. It seems that we have already established that we
will not concern ourselves with absent-minded matters, or
simply draw up plans and theories; instead, our conversa-
tion will be on life’s everyday occurrences. And so we will
proceed step by step.

You write that you are “dazzled.” You say, “For about two
days I have been making the usual social rounds. First I went
to the theater, then I went merry-making, then I went to a

party. What kind of crowd is this, with the kinds of things
they talk about, the kinds of abstruse opinions they have
about everything, the kinds of manners they have? All this
is barbarous to me, and I will never be able to collect my
thoughts in this mob.”

This is the first time you have been exposed to this; you will
get used to it. The impression you have received, after your
quiet and simple family life in the village, is entirely in the
order of things. That is where your judgment was formed as
to what is true and false in life, although I am not exactly
sure just what it is that has lodged itself in your mind from
the past. It is also possible that, while on the surface there
seems to be disapproval of such things, deeper down there
is sympathy for them and a desire to repeat them. The life
of which you have seen a small part has astonishing charac-
teristics. Those who participate in it also see that everything
is not what it seems, but all the same they are drawn to it,
like an opium addict, who knows what is in store for him:
He is like a madman, who, in spite of everything, takes his
drug, or perhaps for that very reason he takes it.

How are you doing? Are you still attracted to that place?
Would you find it desirable to live your life in this way? I ask
you to sketch me a little picture... and be truthful.

hat can I say to those people who, in the Church,

neither stand in silence, nor join in the singing, but
instead meet one another and mix our reasonable worship
of God with worldly chatter? They do not listen themselves
to the divinely inspired words and prevent others who want
to listen from doing so. And as Elijah the Tishbite would
say How long halt ye between two opinions? if the Lord be
God, follow Him: but if Baal, then follow him. (1 Kgs 18:21).
You want simultaneously to come together for prayer and
for worldly, ill-timed words. Of course you succeed in
neither purpose, because you destroy the one with the
other, or rather, they destroy each other. How long before
you stop talking idly in this place? You make this house
of prayer into a place of business or impassioned speech
(My house is the house of prayer: but ye have made it a den
of thieves—Lk 19:46). In this house the words of eternal
life are both spoken and heard, on the one hand by us,
as we beseech God for eternal life with unashamed hope,
and on the other hand by God, as He gives eternal life to
those who ask with their whole heart and mind. But He
will not give it to those who do not even apply their whole
tongue, as it were, to asking.

St. Gregory Palamas
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PASCHAL GREETINGS
By Metropolitan Laurus (+2008).

n these Paschal days of spring, when nature is awakening

from the snows of winter, these words of the Paschal canon
become particularly meaningful. Lez every thing that hath breath
praise the Lord, God says through the mouth of Klng David.
(Pss 150:6). And, The heavens declare the |7 :
glory of God; and the firmament sheweth £
his handywork. (Pss 18:1). :

During these days, we sense with new
strength that even inanimate, uncon-
scious creation unceasingly offers up
praise to its Creator.

But what of man, the reason-en-
dowed crown of creation? The over-
whelming majority of men have re-
jected their Creator, have perverted
the divine gift of reason, turning it
into something to advance their own glorification, and not
the name of God.

We have been created to love and glorify the Lord willingly
and consciously, as the Apostle Paul says: Pray without ceasing.
In every thing give thanks: for this is the will of God in Christ
Jesus concerning you. (1 Thess 5:17-18). Extending His great love
toward us, to set aright what had been trampled underfoor,
the Lord sent His only-begotten Son, Who has shown us that

only through the voluntary bearing of our cross are we able to
restore within ourselves the fallen image of man.

He came to adopt us, that we might become Christians,
people of Christ, not only in name, but in deed, in our man-
ner of life.

Water mingles with water, and oil with oil; and for us to
become one with Christ we must become like unto Him.

¥ And for this it is essential that we

ol constantly uplift ourselves to Him in

} spirit, that we pray to Him, that we

always remember Him, not only dur-

ing Great Lent and Pascha, but con-
tinually.

And for this we must, from one year
to the next, connect this Paschal joy
to the next Paschal joy, until, by the
mercy of God, we reach the eternal
Pascha and enter into the never-ending
joy of our Lord.

One may reduce the meaning of any given prayer of ours to
the words of the Paschal canon: Grant that we may truly partake
of Thee in the never-waning day of Thy kingdom.

It is my earnest desire that the risen Lord grant this to all of
us and to our whole God-loving flock on these great and saving
days of the radiant Resurrection of Christ.

Truly Christ is risen!

+Metropolitan Laurus



