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ON HALLOWEEN

By His Eminence Kyrill, Archbishop of San
Francisco and Western America (ROCOR).

It is that time of the year when the
secular society in which we live is pre-
paring for the festival of Halloween.
Because most of us are either newly
Orthodox or newly aware of our Or-
thodoxy, it is absolutely necessary that
we carefully examine every aspect of our
involvement in the world - it’s activities,
festivals, associations and societies, in
order to discern whether or not these
involvements are compatible or incom-
patible with our holy Orthodox faith.
This is a difficult task which leads to
some pain when we realize that there
are popular organizations and activities
in which we are unable to participate.

Though our schools, our local com-
munity organizations, and all forms
of entertainment in television, radio,
and the press will share in and capital-
ize upon the festival of Halloween, it
is impossible for Orthodox Christians
to participate in this event at any level.
The issue involved is simple faithfulness
to God and the holy Orthodox Chris-
tian faith.

Halloween has its roots in paganism
and continues to be a form of idola-
try in which satan, the angel of death
is worshipped. As we know, the very
foundation of our holy Church is built
upon the blood of martyrs who refused
under the painful penalties of cruel
torture and death to worship, vener-
ate, or pay obeisance in any way to the
idols who are satan’s angels. Because
of the faithfulness through obedience
and self-sacrifice of the holy martyrs,
God poured out upon His holy Church
abundant grace and its numbers were
increased daily, precisely at a time when
one would have expected the threat of
persecution to extinguish the flame of

faith. But, contrary to the world’s un-
derstanding, humble faithfulness and
obedience to God are the very lifelines
of our life in Christ, through Whom
we are given true spiritual peace, love,
joy, and participation in the miraculous
workings of His Holy Spirit. Therefore
the holy Church calls us to faithfulness
by our turning away from falsehood to-
ward truth and eternal life.

With regard to our non-participation
in the pagan festival of Halloween, we
will be strengthened by an understand-
ing of the spiritual danger and history
of this anti-Christian feast.

The feast of Halloween began in
pre-Christian times among the Celtic
peoples of Great Britain, Ireland and
northern France. These pagan peoples
believed that physical life was born
from death. Therefore, they celebrated
the beginning of the “new year” in the
fall (on the eve of October 31" and into
the day of November 1), when, as they
believed, the season of cold, darkness,
decay and death began. A certain de-
ity, whom they called Samhain, was
believed by the Celts to be the lord of
death, and it was he whom they hon-
ored at their New Year’s festival.

There were, from an Orthodox Chris-
tian point of view, many diabolical be-
liefs and practices associated with this
feast which, it will be clear, have en-
dured to our time. On the eve of the
New Year’s festival, the Druids who
were the priests of the Celtic culg, in-
structed their people to extinguish all
hearth fires and lights. On the evening
of the festival,n a huge bonfire built of
oak branches, which they believed to
be sacred, was ignited. Upon this fire,
sacrifices of crops, animals, and even
human beings, were burned as an of-
fering in order to appease and cajole
Sambhain, the lord of death. It was also
believed that Samhain, being pleased by
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their faithful offerings, allowed the souls of the dead to return
to homes for a festal visit on this day. It is from this belief
that the practice of wandering about in the dark dressed up
in costumes imitating ghosts, witches, hobgoblins, fairies,
and demons grew up. For the living entered into fellowship
and communion with the dead by what was, and still is,
a ritual act of imitation, through costume and activity of
wandering around in the dark of night, even as the souls of
the dead were believed to wander.

The dialogue of “trick or treat” is also an integral part of
this system of beliefs and practices. It was believed that the
souls of the dead who had entered into the world of dark-
ness, decay, and death, and therefore into total communion
with and submission to Samhain the lord of death, bore the
affliction of great hunger on their festal visit. Out of this grew
the practice of begging, which was a further ritual enactment
and imitation of what the Celts believed to be the activities
of the souls of the dead on their festal visit. Associated with
this, is the still further implication that if the souls of the
dead and their imitators were not appeased with “treats,”
i.e.,offerings, then the wrath and anger of Samhain, whose
angels and servants the souls and their imitators had become,
would be unleashed through a system of “tricks,” or curses.

From an Orthodox Christian point of view, participation
in these practices at any level is impossible and idolatrous,
a genuine betrayal of our God and our holy faith. For if
we participate in the ritual activity of imitating the dead
by dressing up in their attire or by wandering about in the
dark, or by begging with them, then we have willfully sought
fellowship with the dead, whose lord is not Samhain as the
Celts believed but satan, the evil one who stands against God.
Further, if we submit to the dialogue of “trick or treat,”we
make our offering not to innocent children, but rather to

Sambhain, the lord of death, whom they have come to serve
as imitators of the dead, wandering in the dark of night.

There are other practices associated with Halloween which
we must stay away from. As was mentioned above, on the
eve of the Celtic New Year festival, Druid priests instructed
their faithful to extinguish their hearth fires and lights and
to gather around the fire of sacrifice to make their offerings
to pay homage to the lord of death. Because this was a sa-
cred fire, it was from this that the fire of the New Year was
to be taken and the lights and hearth fire rekindled. Out of
this arose the practice of the jack o'lantern (in the USA, a
pumpkin; in older days other vegetables were used) which
was carved in imitation of the dead and used to convey the
new light and fire to the home where the lantern was left
burning throughout the night. Even the use and display of
the jack o'lantern involves celebration of and participation in
the pagan festival of death honoring the Celtic god Samhain.
Orthodox Christians must in no way share in this Celtic
activity, but rather we should counter our inclinations and
habits by burning candles to the Savior and the Most Holy
Mother of God and to all the holy saints.

In the ancient Celtic rite, divination was also associated
with this festival. After the fire had died out the Druids
examined the remains of the sacrifices in order to foretell,
as they believed was possible, the events of the coming year.
Since this time the Halloween festival has been the night for
participation in all kinds of sorcery, fortune telling, divina-
tion, games of chance, and in latter medieval times, satan
worship and witchcraft.

In the days of the early Celtic Church, which was strictly
Orthodox, the holy Fathers attempted to counteract this
pagan New Year Festival which honored the lord of death,
by establishing the feast of All Saints on the same day (in
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the East, the feast of All Saints is celebrated on the Sunday
following Pentecost). As was the custom of the Church, the
faithful Christians attended a vigil service in the evening
and in the morning a celebration of the Holy Eucharist. It
is from this that the term “Halloween” developed. The word
Halloween has its roots in the old English of “All Hallow’s
Even,” i.e., the eve commemorating all those who were hal-
lowed (sanctified), i.e., Halloween.

The people who had remained pagan and therefore anti-
Christian and whose paganism had become deeply inter-
twined with the occult, satanism, and magic, reacted to
the Church’s attempt to supplant their festival by increased
fervor on this evening. In the early middle ages, Halloween
became the supreme and central feast of the occult, a night
and day upon which acts of witchcraft, demonism, sorcery,
and satanism of all kinds were practiced.

Many of these practices involved desecration and mockery
of Christian practices and beliefs. Costumes of skeletons
developed as a mockery of the Church’s reverence for holy rel-
ics; holy things were stolen, such as crosses and the reserved
Sacrament, and used in perverse and sacrilegious ways. The
practice of begging became a system of persecution designed
to harass Christians who were, by their beliefs, unable to
participate by making offerings to those who served the lord
of death. The Western Church’s attempt to supplant this
pagan festival with the feast of All Saints failed.

The analogy of Halloween in ancient Russia was Navy Dien
(old Slavonic for “the dead” was “nav”) which was also called
Radunitsa and celebrated in the spring. To supplant it, the
Eastern Church connected this feast with Pascha and ap-
pointed it to be celebrated on Tuesday of Saint Thomas’ week
(the second week after Pascha). The Church also changed
the name of the feast into Radonitsa, from Russian “radost”
joy. Joy of Pascha and of the resurrection from the dead of
all of mankind after Jesus Christ.

Gradually Radonitsa yielded to Pascha its importance and
became less popular in general, but many dark and pagan
practices and habits of some old feasts of Russian paganism
(Semik, Kupalo, Rusalia and some aspects of the Maslen-
nitsa) survived till the beginning of our century. Now they are
gone forever, but the atheist authorities used to try to revive
them. We can also recall the example of another “harmless”
feast — May 1%, proclaimed “the international worker’s day.”
That was a simple renaming of a very old satanic feast of
“Walpurgis Night” (night of April 30 into the day of May
1%) - the great yearly demonic Sabbath during which all the
participants united in “a fellowship of satan.”

These contemporary Halloween practices have their roots in
paganism, idolatry, and satan worship. How then did some-
thing that is so obviously contradictory to the holy Orthodox
faith gain acceptance among Christian people? The answer
to this question is: spiritual apathy and listlessness, which
are the spiritual roots of atheism and the turning away from

God. In today’s society one is continually urged to disregard
the spiritual roots and origins of secular practices under the
guise that the outward customs, practices and forms are cute,
fun, entertaining, and harmless. Behind this attitude lies the
dogma of atheism, which denies the existence of both God
and satan and can therefore conclude that these activities,
despite their obvious pagan and idolatrous origin, are harm-
less and of no consequence.

The Holy Church must stand against this because we are
taught by Christ that God stands in judgment over every-
thing we do and believe, and that our actions are either for
God or against God. Therefore, the customs of Halloween are
not innocent practices with no relationship to the spiritual
world. But rather they are demonic practices, precisely as an
examination of their origins proves.

Evil spirits do exist. The demons do exist. Christ came
into the world so that through death He might destroy him
that had the power of death, that is, the Devil. (Heb 2:12). It
is imperative for us to realize as Christians that our greatest
foe is the evil one who inspires nations and individuals to
sin against mankind, and who prevents them from coming
to a knowledge of the truth. Unless we realize that satan
is our real enemy, we can never hope for spiritual progress
for our lives. For we wrestle not against flesh and blood, but
against principalities, against powers, against the rulers of the
darkness of this world, against spiritual wickedness in high
places. (Eph 6:12).

Today we witness a revival of satanistic cults; we hear of a
satanic service conducted on Halloween night; everywhere
satan reaches out to ensnare as many innocent people as pos-
sible. The newsstands are filled with material on spiritualism,
supernatural phenomena, seances, prophecies, and all sorts
of demonically inspired works. It is undoubtedly an act of
Divine Providence that Saint John of Kronstadt, that saintly
physician of souls and bodies, should have his feast day on
the very day of Halloween, a day which the world dedicated
to the destroyer, corrupter, and deceiver of humanity.

God has provided us with this powerful counterpoise and
weapon against the snares of satan, and we should take full
advantage of this gift, for truly Wondrous is God in His saints.

3=

othing pains the soul more than slander, whether

directed against one’s faith or one’s manner of life.

No one can be indifferent to it except those who have their

eyes fixed on God. For only God has the power to rescue

from peril, to convince men of the truth, and to encourage
the soul with hope.

St. Maximos the Confessor
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JUDGING DOES NOT BELONG
TO THE CHRISTIAN WAY OF LIFE

By Hieromonk Alexios of Holy Monastery of Karakallou, Holy
Mountain.

have been contemplating and praying about why not judg-

ing others seems to be a stumbling block. Perhaps, it is
because we consider the spiritual life in the absolutist, rational
categories of right and wrong or guilt and innocence, rather
than in terms of healthy, living communion with God and
diseased, deadening alienation from Him or radiant, grace-
attracting humility and darkened, grace-repelling pride.

Judgment demands that the guilty be punished and wrongs
be righted. Compassion seeks for the sick to be healed and the
proud to be humbled. Judgment divides me from my brother
as separate and different from me. Compassion unites us as
being one in need of a merciful God. In a somewhat startling
passage, Saint Isaac the Syrian (Homily s1) writes: “Justice
does not belong to the Christian way of life and there is no
mention of it in Christs teachings... How can you call God
just when you come across the Scriptural passage on the wage
given to the workers? Friend, I do thee no wrong: I choose to
give unto this last even unto thee. Or is thine eye evil because
I am good? How can a man call God just when he comes
across the passage on the prodigal son who wasted his wealth
with riotous living, how, for the compunction alone which he
showed, the father ran and fell upon his neck and gave him
authority over all his wealth... Where, then is God’s justice,
for while we are sinners Christ died for us!”

As Christians, we should be concerned with being merci-
ful around others rather than with judging them. And this
can take place only if our spiritual eyes are not evil, but pure
and single, as are the spiritual eyes of those who are united
to God, with humble prayer, ceaselessly being offered up for
all, as incense before the ever-merciful and forgiving Lord.

In the Orthodox Church, on the Sunday of the Publican
and the Pharisee the Gospel for that day introduces this par-
able by noting: And He spake this parable unto certain which
trusted in themselves that they were righteous, and despised
others. There are two kinds of misjudgment at work here.
The presumption of being righteous when one is not and the
presumption that others are unrighteous when they are in fact
justified before God through their repentance. As to the first
misjudgment, in a fallen state, our ego strives to preserve an
idealized, but inaccurate self-concept about what “good and
upstanding” people we are, reminding us that, “We pray.
We go to church. We take care of our family. We don't cheat
anyone. We are essentially good persons.” And yet we usurp
this goodness as though it is ours through our own efforts,
apart from God and the only source of that which is genuinely
good. And we allow this seeming goodness to become a cloak

that obscures our other sins and failings for which we should
repent. As to the second misjudgment, if our judgment about
someone else is wrong, we not only judge, but also slander. If
our judgment is correct, we still may be in danger of separat-
ing ourselves from others, of thinking of ourselves as being
better than they are, of becoming unwittingly self-righteous,
and of failing to love our enemies.

In an earlier article on “The Self-concept and Our Iden-
tity as Christians” I wrote: “And lo, Zachaeus’ self-concept
changed radically from that blessed meeting with the Lord.
He understood himself now in terms of God’s compassionate
understanding of Zachaeus that in turn made Zachaeus all
the more compassionate towards others.” When one’s atten-
tion descends into the heart in humble prayer, believers begin
to see themselves in relation to God and their abiding need
and desire for purification and illumination. Such awareness
leaves little room for judging others.

In response to a recent question, I wrote: “I think your
statement ‘holding people accountable when the relation-
ship warrants it’ is important. There are many cases when
the relationship does not warrant it. And outside of the clear
examples of parents and their young children as well as priests
and their flocks, it is best to be wary of what we should hold
others to. Loving unconditionally is certainly unconditional
as is holding ourselves accountable to others and to God. As
far as the accounts of others are concerned, however, we tread
carefully and lovingly if we tread at all. No there are no easy
answers, but the heart can sense when what is being done or
said is being done from love with kindness and compassion.
Simplicity is, of course, a great virtue. Those monks who
literally managed to not judge anyone, to hold no one to ac-
count for anything, were simple, guileless souls that reached
salvation to a large extent by their refusal to ever judge any-
one and by their commitment to always judge themselves.
The result was an abyss of humility and from humility an
abundance of holiness. Of course, simple monks have such
a luxury. But for those whose circumstances allow it, such a
way is truly blessed.”

When we are engaged in the spiritual struggle or when we
recognize the great gift inherent in the prayer of the Publican,
we cease to search for circumstances or conditions in which
we are really justified in judging our brother. Remembrance
of God, vigilance in matters of the heart, and the striving for
humility leave little room for those types of pursuits. When
we pray with the humility and honesty of the Publican we
recognize that the temptation to judge others is nothing more
than a fool’s errand, taking us off course and onto crooked
and perverse paths that lead us away from our ultimate goal,
the love of our merciful Savior who “makes his sun to rise
on the evil and on the good, sends rain on the just and on
the unjust,” and promises that those who judge not will not

be judged.
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REGIME AND DISORDER
Source: “Elder Joseph the Hesychast: Struggles-Experiences-Teachings.”

mong the duties which
the ever-memorable El-
\\ der taught us during the first
days of our life under him
was that of good order and
keeping to a regime, while
he described disorder to us
in the blackest of colors. He
often quoted to us the saying
of St. Ephraim the Syrian,
Those who have no guidance
fall like leaves—which signi-
fies, as he told us, the lack of
any regime. He also referred
to various incidents in the lives of more recent elders and
particularly the life of the Elder Theophylact from the her-
mitage of St. Artemios, who was renowned for his virtue
and spiritual gifts.

Elder Theophylact lived his whole life as an ascetic and
hesychast, keeping a strict fast; he did not even eat oil. He
once accepted a disciple, the future Father Arsenios, and told
him laconically—because this blessed father was temperate
even in his speech—“Listen, my boy: if you are going to stay
with me, I want you to have order and regime in your life,
because without these you will never become a monk. Look
round at our few possessions as I show them to you. There’s
our jug, there’s the cup, there are the bowls, there are the
rusks and so forth, as you see them. I want them always to
be in those places. If you happen to make a mistake, the first
time I'll remind you of their proper location according to our
rule, but I won’t tolerate it the second time. If you continue
this disorder a third time, I shall ask you to take your things
and go so that at the least you won't trouble me, even if you
yourself don’t want to gain at all.”

The ever-memorable Elder told us that he had heard that
Elder Theophylact was a man of watchfulness, and that he
often experienced visions because of the purity of his mind
and his spiritual state. “Once,” he told us, “I heard that the
demons seized him and took him out of his cell, during
the winter period and while it was snowing. They dragged
him around in the snow, practically naked, all night long
till morning, and then returned him home safely. On that
same day, the other fathers brought him back some of his
clothes, as they had uncovered from wherever the evil spirits
had flung them. Perhaps they had done so to interrupt his
mind in its contemplation, as they often used to do with
earlier church fathers”.

Once, it is said, a roebuck (male deer, Ed.) came to Elder

Theophylact’s cell at night and knocked on the door. When
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the Elder answered the door, it showed him its leg which
was broken; the Elder bandaged it up and told it to come
back in eight days, which it did, at the same hour. The El-
der changed the dressing, re-bandaged the roebuck’s leg and
repeated his instruction to come again in eight days’ time.
When it came back the next time, the Elder saw that its leg
was healed and told the roebuck not to come again, and it
obeyed accordingly!

One of the main characteristics of these blessed spiritual
warriors was their strictness in keeping their rule of life.
We could see this also in our own Elder, and he demanded
the same of us. He told us that the beginning of acquiring
character and personhood lies in insistence on following an
ordered and systematic way of life. By making the decision
to maintain an invariable regime, man acquires resolve and
bravery, something very important and essential in our life
since our contest is a struggle and, indeed, a fierce one.
Be sober, be vigilant; because our adversary the devil, as a
roaring lion, walketh about, seeking whom he may devour.
(1 Pet 5:8). The presence of the serpent thus demands that
we remain vigilant, and not just that he may not injure
us somewhat; he can be confronted only with bravery and
strength of resolve.

There is another equally imperative reason for order in keep-
ing to a regime: It is the changeability of man’s unstable char-
acter since the fall of Adam; and the general sinfulness which
each of us carries with us also dulls our courage and resolve.
Equally, our inexperience, our ignorance, the unknown form
of the invisible war, and the inequality of this struggle naturally
increase one’s discouragement. There is no other human factor
that is such an aid to success as our firm and steady resolve
and a carefully worked out regime.

Particularly characteristic in the lives of the holy fathers
is their insistence on order and the zypikon as the principal
elements in their way of life. Our Elder was particularly
attached to the book of St. Isaac the Syrian, which he used
almost as a manual. He would recite whole chapters to us
by heart, particularly those concerning order and rule in our
monastic life, from introductory “action” to the contempla-
tion even of perfection itself as far as is possible for man. I
recall how many things he reminded us of from the saint’s
seventh discourse, “On Order among Beginners, Their State,
and What Pertains to These.” The main thing, which I still
remember nowadays, is this noteworthy sentence: Wherever
you are, consider yourself less than your brethren, and their
servant.

From the beginning of his spiritual journey, our Elder had
inclined towards the life of hesychasm and isolation, and it was
only natural that this should dictate a generally more austere
manner of living. This is of course commonplace in those who
live permanently as hesychasts, whose situation and manner
and the means they use are different from those of the com-
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mon cenobitic form of life pursued by most monks. Even in
earlier days, as the holy fathers write, people of this sort always
seemed austere at first sight. As a result, mildness in behavior
is not in their character; this probably comes about without
their noticing, as a result of being isolated and somewhat an-
tisocial. I remember something of the kind in the Life of Abba
Palamon, to whom St. Pachomius (who later was destined to
become great in virtue and the founder of systematic cenobitic
monasticism), went as a novice.

We asked the Elder a few times about the austerity of his
own regime and he responded with positive examples from
the lives of the ancient fathers. Those ancient fathers were in
no way unaware of the duty of loving one’s neighbor, yet they
gave priority to love for God and the form of their particular
watchfulness in the hesychastic way of life. Since we were
making our way towards the same end, he often quoted to
us the words of Abba Isaac, that the essential precondition
for the monk to make progress is to collect himself in one
place and to fast always.

I paid more attention, however, to another point of orderli-
ness, which though it may seem elementary, it nevertheless
held great significance for our first beginnings. This was the
help afforded by precise observance of the #ypikon, which
we maintained wherever we were, regardless of place. By
not contravening the #ypikon at all, our fervor was not de-
creased, nor our ardor, nor our prayer, nor our (generally)
inspired state. But when it happened that we did contravene
our usual rule, whether of diet or of silence or of being
on our guard in general, then everything was thrown into
turmoil and we had great difficulty holding onto our usual
practice. After a number of mishaps, this finally became a
clear lesson to us.

From time to time, in our childish naiveté (state of inexpe-
rience or unsophistication, Ed.) we overstepped the bounds
of propriety and on one occasion we asked the Elder: “Since
in character you are not strict with other people, but very
sympathetic, how is it that you seem so harsh in the regime
of our typikon, which creates an obstacle for people?” He
smiled and said to us, “I never expected you to have the face
to ask me that, but I'll tell you. Testing and experience have
convinced me to act in this way; otherwise, I would not be
able to continue what God has led me to. St. Paul says: For
if I do this thing willingly, I have a reward: but if against my
will, a dispensation of the gospel is committed unto me. (1 Cor
9:17). The Elder told us of his belief that his dedication to
his hesychastic regime was not fortuitous, but a vocation
from on high.

As he told us, “To accept people’s demands with no restric-
tions is the common path of the all the fathers, and this, by
the grace of God, is abundant in this sacred place. Anyone
can easily find a response anywhere. But our duty of serving as
hesychasts in the sacred tradition of stillness is not known to

all nor attainable by all. While St. Gregory Palamas was con-
cerning himself with stillness during his days here on Athos,
he would run away and hide and dig holes in the ground,
and do everything he could to achieve isolation. Whom did
he receive then, or whom did he meet? It is incontrovertible
proof that regulation in life is the main factor in spiritual
progress. This is the purpose of the laws and commandments
which have been given to human life since most ancient times,
whether by God or by men.”

The disturbance in the integrity of our character following
the fall of our first parents called for legislation to restore equi-
librium to the faculties of soul and body which had been split
apart. And when are law and commandments and regulation
not necessary? Answer: when man regains his personhood
through divine grace and the mortal puts on immortality [So
when this corruptible shall have put on incorruption. (1 Cor.
15:54)]. In St. Paul’s words again, whatever is mortal is swal-
lowed up—so to speak—by life [... that mortality might be
swallowed up of life. (2 Cor 5:4)]. Then, and then indeed, no
law is laid down for the just: 7he law is not made for a righteous
man, but for the lawless and disobedient, for the ungodly and
for sinners, for unholy and profane, for murderers of fathers and

murderers of mothers, for manslayers. (1 Tim 1:9).
B N N
., the uncreated <

AR~ . TS AN v 2t R
In order not to be in daily bondage to the passions and
the devil, you must set yourself an object to aim at, have
this object constantly in view, and endeavor to attain it,
conquering all obstacles by the name of the Lord. What
is this object? The Kingdom of God, the Divine palace of
glory, prepared for believers from the creation of the world.
But as this object can only be attained by certain means, it
also is necessary to have such means at one’s disposal. And
what are these means? Faith, hope, and love, especially the
last. Belief, hope, and love, especially love, disregarding all
obstacles; love God above everything and your neighbor as
yourself. If you have not sufficient strength to preserve in
your heart these inestimable treasures, fall down more often
at the feet of the God of Love.

Ask, and it shall be given you; seek, and ye shall find; knock,
and it shall be opened unto you (Mt 7:7), for He Who has
promised is true. Walking, sitting, lying down, conversing,
or working, at every time, pray with your whole heart that
faith and love may be given to you. You have not yet asked
for them as you should ask - fervently and instantly - with
the firm purpose of obtaining them. Say now, “I will begin
to do so henceforth.”

St. John of Kronstadt (+1908)



Vol. 11, Issue 09-10

Page 7

Orthodox Heritage

THE WEDDING GARMENT
By Pope Saint Gregory the Dialogist (+604).

And when the King came in to see the guests, He saw there a
man which had not on a wedding garment. (Mt 22:11)

17
What is meant, breth-
ren, by this wedding
garment? It cannot signify
either baptism or faith, since
no one can enter the mar-
riage feast without baptism
or without faith. Undoubt-
edly, the mere fact of not
| believing excludes one from
the Church. So, what can we
understand by this wedding
garment but charity? We must suppose then, that this man
who enters without a wedding garment is a member of our
Holy Church by reason of his faith, but he lacks charity. This
is the case and with good reason because our Maker wore
it when He came as a bridegroom to unite Himself to the
Church. Thus, it was through His charity, through God’s
love by which the Only-begotten could unite the souls of
the elect with Himself. This is why John tells us: For God
so loved the world, that He gave His only begotten Son, that
whosoever believeth in Him should not perish, bur have ever-
lasting life. (Jn 3:16). He who came to men for love’s sake,
calls this love the wedding garment.

All of you, then, who are members of the Church and
believe in God have indeed come to the marriage, but you
are without a wedding garment if you discard the cloak of
charity. If any of you is invited to an earthly wedding, he
changes his dress so that he may show the groom and bride
his participation in their joy; he would be ashamed to appear
shabbily dressed among the guests and merry-makers. We
assist at God’s marriage feast and nevertheless, we are loathe
to undergo a change of heart. The angels rejoice when they
see God’s chosen ones admitted into heaven. How do we
visualize this spiritual banquet, those of us who lack that
festive garment which is the only one that gives us beauty
in God’s sight?

We must remember that, as a cloth is woven between two
wooden frames, one above and the other below, thus also
charity is founded on two precepts: the love of God and the
love of our neighbor. For it is written: 7hou shalt love the
Lord thy God with thy whole heart and with thy whole soul
and with thy whole mind and with thy whole strength ... and
thy neighbor as thyself. (Mk 12:30). It is worth noting here
that a limit and measure is set to the love of our neighbor,
as we read: Thou shalt love thy neighbor as thyself. The love of

God, however, is marked by no limit, as we are told: 7hou

shalt love the Lovd thy God with thy whole heart, and with
thy whole soul and with thy whole mind and with thy whole
strength. We are not told, then, how much we must love,
but the manner in which we must do so: with everything
we have. For only he who does not think of himself truly
loves God.

It is necessary to observe these two precepts of charity if
we desire to be found wearing the wedding garment. This
is what the prophet Ezekiel means when he tells us that the
front of the gate of the city built on a mountain measures
two cubits (Ezek 40:9); for undoubtedly we cannot enter the
heavenly city if in this church, which is called the gate be-
cause it is outside that city, we have no love for God or man.
As we see also in the book of Exodus that it is prescribed
that the curtains destined for the tabernacle should be dyed
twice in scarlet coloring (Exod 26:1). You, my brethren, you
are the curtains of the tabernacle, veiling by virtue of your
faith the heavenly mysteries in your hearts. But the curtains
of the tabernacle must be twice dyed in scarlet. That is a
color like fire. And what is charity, if it is not fire? But this
charity must be twice dyed, that is, steeped in the love of
God and in the love of our neighbor.

The man who loves God so that his contemplation leads
him to forget his neighbor has indeed the color of scarlet,
but not twice dyed. Again, he who loves his neighbor, but
whose love leads him to forget God, has the color of scarlet
but with a single dye. In order that your charity may be
steeped in both, you must be inflamed with love of God and
of your neighbor, so that compassion for your fellow-man
does not induce you to abandon contemplation of God, nor
an excessive desire for that contemplation make you cast
aside all pity. So, every man who lives among other men
should seek God, the object of his longings, but in such
a fashion as not to abandon his neighbor; and he should
help his neighbor in such a way that it will never check his
progress towards God to Whom he speeds.

We know that the love which we owe to our neighbor is
sub-divided into two precepts, as we read in Scripture: See
thou never do to another what thou wouldst hate to have done
to thee by another (Tob 4:16), and Christ tells us: As you
would that men should do to you, do you also to them. (Mt
7:12). If we act towards our neighbor as we should like him
to act towards us, and avoid doing to others what would
be displeasing to us ourselves, then we observe the law of
charity. But no one should think that he observes this law
merely because he loves his neighbor; he must examine first
the motive behind his love. For he who loves others, but not
for God’s sake, has not charity, even though he may think
he has. True charity lies in loving our friend with and in
God, and our enemy for God’s sake. He loves for God’s sake,
who loves even those by whom he is not loved. Charity is
usually proved only by the opposing trial of hatred. So that
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our Lord says, Love your enemies. Do good to them that hate
you. (Lk 6:27). The man who loves his avowed enemies is
following this command.

Great and sublime are these precepts and often hard to
obey; nevertheless they constitute the wedding garment. And
that man who is without it has good grounds to fear that the
King, at His coming, will cast him out. For we are told: The
King went in to see the guests; and He saw there a man who
had not on a wedding garment. It is we, brethren, who at-
tend the marriage of the Word: who believe in the Church,
are nourished by the Scriptures, and rejoice in the union of
God with the Church. I would have you con31der very care-
fully whether you attend the feast in the 5“2 &% g_j}"
wedding garment. Weigh your actions in
your heart one by one: whether you foster &
hatred of anyone, whether you envy the
good fortune of others or through malice
seek to injure them.

See the King entering the feast; see
how He scrutinizes the disposition of
our heart. To that man whom He finds
stripped of charity, He says in rapid an-
ger: Friend, how camest thou in hither not ||
having on a wedding garment? (Mt 22-12). ¥
It is striking, dearly beloved, that He calls
this man “friend” at the same time as
He reproves him, as if His real mean- @&
ing were: Friend and no friend; friend ;
by faith and no friend by his actions.
But He was silent, since—with what pain
we must say it—in that final judgment
no word of excuse can help us, for He
who accuses us outwardly is also He who accuses the soul’s
interior depths, who is a witness of our conscience. And yet
we cannot forget that, if anyone has this garment of virtue,
although not perfectly woven, he should not despair of
obtaining the forgiveness of this Merciful King when He
comes, since He Himself gives us this hope when He says
through the Psalmist, 7hine eyes did see my imperfect being,
and in thy book all shall be written. (Pss 138:16). We have said
these words for the consolation of those who have charity,
although weak. We must speak now of those who lack it
altogether. The Gospel continues:

Then said the King to the servants, Bind him hand and foot,
and take him away, and cast him into outer darkness; there shall
be weeping and gnashing of teeth. (Mt 22:13). That rigorous
sentence will bind the hands and feet of those who do not
restrain themselves now from wicked actions by amending
their life. In other words, suffering will bind hereafter those
whom guilt binds here. The feet which refuse to visit the
sick, the hands which refuse to help the needy, are now vol-
untarily unbound to any good works. Therefore the willing

The Scond oing

slave of vice here upon earth will hereafter be the unwilling
prisoner of endless torments. It is apt to say that he is cast
into the outer darkness. Interior darkness is the blindness of
the heart, while the outer darkness belongs to the everlast-
ing night of damnation. That man is damned, then, who is
banished into outer, not interior, darkness for he is expelled
against his will into the night of condemnation who, in this
life, fell willingly into blindness of heart. It is said that there
will be weeping and gnashing of teeth; the teeth of those who
satiated themselves in their intemperance on earth will be set
on edge in hell; their eyes will weep because in life they satis-
fied them with the 51ght of unlawful things. In this way, each
S .-’ member will suffer a particular torment
“ as here it was used for the satisfaction of
¥ a particular vice.
. But now that one man has been ex-
pelled, one who represents all the various
| types of evil, a general warning to all is
given: Many are called, but few are chosen.
(Mt 22:14). This is indeed a terrible sen-
tence, my dear brethren. Consider that
all of us have been called, by faith, to the
g marriage of the Heavenly King. We all
believe and confess the mystery of His
Incarnation, sharing in the banquet of
the divine Word. But at a future date the
King of Judgment is to come. We know
B chat we have been called; we do not know
@ whether we have been chosen. It is all the
more necessary, therefore, that we abase
ourselves with humility, since we have
not this certainty.

There are some who never tried to do good; there are others
who, although they began once, failed to persevere. We see
one man pass nearly all his life in wickedness, but as he nears
its end he returns to God by repentance and true penance.
Another may seem to live the life of a saint, but end his days
by falling into error and malice. One begins well and ends
better; another plunges into evil from an early age and goes
from bad to worse throughout his days. Each man, then, must
live in fear, for he does not know what is to come, since we
must never forget, but rather often repeat and meditate on
the words: Many are called but few are chosen.

f anyone reproaches, grieves or offends you in any way, do
not become angry against that brother; but going away, pray
to God for him in this way: O Lord, forgive him, and ascribe

this insult to the demon, for it is the demon who teaches us
to offend one another.

Elder Hilarion of Sarov
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ON LIES
By St. Dorotheos of Gaza.

; Brethren, I want to re-

' mind you of a few things
il about falsehood. I see that
| you are not careful about
| holding your tongue and
| through that, we are eas-
"l ily led astray. You see, my
brothers, as I always tell
you, a habit can tend to-
wards good or towards evil.
We therefore need great
4 vigilance so that we are not
cheated by lies. No one who lies becomes united with God.
The lie is alien to God. It is written that, Falsehood is from
the evil one, and also that, be is a liar and the father of lies”
(Jn 8:44). You see he calls the devil “the father of lies,” while
God is the Truth. He himself said, 7 am the way, the truth
and the life. (Jn 14:6). See what we are separating ourselves
from and what we attach ourselves to through lies, clearly
the devil. Therefore, if we really want to be saved, we are
obliged to love the truth, with all our strength and concern,
guarding ourselves from all falsehood, so that we are not
separated from truth and from life.

There are three different kinds of lies: Lying in thinking,
lying verbally, and lying through one’s own way of life.

The person who lies in his thinking is open to suspicions.
When he sees someone talking with his brother, he is suspi-
cious and says, “They are talking about me!” If they happen to
stop talking, he is still suspicious, suspecting that they stopped
because of him. If someone says one word to him, he suspects
that he said it to bother him. Simply he is suspicious of his
neighbor in everything, saying, “he did that because of me.
He said that or did that because of me.” This is the person
who lies in his understanding. Nothing he says is true, but
all is based on suspicion. From this comes curiosity, slander,
eavesdropping, quarreling and condemnation.

Sometimes it happens that he suspects something and
it turns out to be true. On account of this, he maintains
that he wants to correct himself, so he is always curious
thinking that, “if someone speaks against me, I will see
what is the mistake he is accusing me of, and thus I can
correct myself.”

First of all, this principle is from the devil, since he started
with lies. That is to say, he suspected what he did not know.
How is it possible for an evil tree to produce good fruits? If
this person really wanted to correct himself, when a brother
says to him, “don’t do that” or “why did you do that” he
should not be distressed, but make a bow and thank him.
‘Then he will be corrected. If God sees that this is his inten-

tion, He will never leave him in error, but will always send
him a person who can correct him. However, to say that “I
shall believe my suspicions in order to correct myself” and
so eavesdrop and be curious about everything, this becomes
justification from the devil to destroy him.

When I was present in the coenobium, I was tempted to
find out about the inner disposition of someone through his
gestures. Such a thing happened to me. I was once standing
still when a woman passed in front of me carrying a pitcher.
I do not know how I was carried away and stared into her
eyes. Immediately, my thoughts told me that she was a pros-
titute. As I had told myself that, I was greatly troubled and
I referred the whole matter to my elder, Abba John in this
way: “Master, if without wanting to, I see someone’s gesture
and my thoughts tell me his inner disposition, what should I
do?” The elder answered me thus, “What! Surely, it happens
that a person may have a natural defect and through inner
struggle manage to overcome it! It is impossible to learn the
state of a person’s soul from that. Therefore never trust your
suspicions for even a straight rule can be made crooked by
a crooked one. Suspicions are not true and harm us.” From
that time on, even if my mind told me that the sun was
the sun or that darkness was darkness, I would not believe
it. Nothing is graver than suspicions. They are extremely
harmful and if we keep them for a long time, they begin to
convince us that we clearly see things that do not exist and
have never happened.

I will also tell you of a wonderful thing that I witnessed
when [ was in the coenobium. There we had a brother much
troubled by this passion. He was so easily persuaded by his
own suspicions that he was certain that all of his suspicions
were just as his thoughts dictated to him, and it could not
possibly be otherwise. As time passed this passion progressed
and the devil had misled him so much that he once went
into the garden to spy. He always eavesdropped and pried.
He thought he saw one of the brothers stealing figs and eat-
ing them. It was Friday and not yet the second hour. Having
persuaded himself that what he saw was a reality, he left in
silence and watched again during the Eucharist gathering,
to see what the same brother would do about Holy Com-
munion. When he saw the brother washing his hands to
enter and take Communion, he ran and said to the Elder:
“Look at that brother who is going to take Communion
with the other brothers. Order that it not be given to him.
I saw him stealing figs from the garden this morning and
eating them.”

Meanwhile, this brother entered into the holy offering
with great compunction. He was one of the most devout
monks. When the Abba saw him, he called him, before he
reached the priest who was distributing Holy Communion.
He took him aside and said to him: “Tell me my brother
what you have done today?” The brother was surprised and
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said, “Where, master?” The Abba said, “In the garden when
you went there this morning, what did you do there?” The
surprised brother said again to him, “Father, I was in neither
the garden, nor in the monastery this morning, for I have
only just come back from the road. Immediately after the
dismissal of the vigil the steward sent me on an errand far
away.” The errand that he referred to was many miles away
and he arrived just in time for the Eucharist. The Abba
called the steward and asked him: “Where did you send
this brother?” He confirmed what the brother had already
said, namely that he sent him to that particular town. He
made a bow to the Abba saying, “Forgive me, father for not
sending him to you to get your blessing. It was after the
vigil and you were resting.”

When the Abba heard all this he gave them both his bless-
ing and allowed them to take Communion. Then he called
the other brother who had the suspicions and reprimanded
him, banning him from Holy Communion. Not only that
but he gathered together all the brothers after the service
and told them what happened, in tears. He marked out that
brother, in front of everyone. He had three reasons for doing
so: Firstly, to shame the devil and make an example of the
sower of suspicion. Secondly, to allow the brother’s sin to
be forgiven through this dishonor and to obtain God’s help
for his advancement. Thirdly, to ensure that the brothers
never trusted their own suspicions. He gave much advice
about this to us and to the brother concerned saying that,
“There is nothing more harmful than suspicion,” and he
proved that by this incident.

The fathers said many similar things to protect us from
the harm that suspicion does to us. Therefore, brethren, let
us try not to trust our suspicions, with all our strength. For
there is nothing that distances a person from taking care
of his own sins, or from always being curious about what
does not concern him, more than this. No good comes of
it; rather manifold troubles and affliction come of it. They
leave a person no time to acquire fear of God. Therefore,
if suspicions are sown in us through our own evil, let us
immediately transform them into good thoughts. Thus,
we will not harm ourselves. Suspicions are evil and they
never allow the soul to find peace. This is falschood of the
understanding.

As for the liar in words, this is the person who, let us say,
is too lazy to get up for the vigil, yet does not say, “Forgive
me because I was too lazy to get up.” Instead, he says, “I
had a fever. I was faint and I couldn’t get up. I didn’t have
the strength.” He says ten lying words to avoid making a
bow and humbling himself. If someone blames him for
something, he sighs and tries to change his words in such a
way, so as to refute the person who blames him. Likewise,
if he happens to quarrel with his brother, he does not stop
justifying himself and saying, “But you have this,” or “But

you did that,” or “I didn’t say that, he did.” He says all that,
so that he should not have to humble himself. Also, if he
happens to want something, he does not come to the point
and say, “I like this, I want it,” but he persists and says in
a round-about way, “I suffer this and I need that” or “they
told me to do that” and many other lies so as to fulfill his
own will.

Every sin arises from the desire for pleasure, avarice or ambi-
tion. Lying has its roots in these three vices. Either from not
blaming and humiliating oneself, or for some pleasure or for
gain. The liar does not cease from turning this way and says
anything to achieve his purpose. This person is never trusted,
for even if he says a true word no one believes him. Even when
he speaks the truth, the others are in doubt.

Sometimes there is a great need to alter or stretch events
and facts. In that case, if one does not hide the details, it
could cause great trouble and sorrow. When a person finds
himself in such circumstances and there is no alternative,
he can, as I said, alter his words so as not to become more
sorrowful, troubled and endangered. As Abba Alonios (Say-
ings of the Desert Fathers) said to Abba Agathon, “Suppose
two men killed someone in front of you and one of them
escapes to your cell. The magistrate is looking for him and
asks you saying, ‘Did a murder take place in front of you?’
If you do not accommodate things you will deliver that
man to death.”

Even in this case, whereby a person is faced with a great
necessity to alter facts, that person must not be without care
but he must repent; in tears before God, he must consider
this course of events as a time of temptation. He must not
use this very often but only as one possibility amongst many
others. It is like an antidote for poison or like the purgative,
which if taken continuously is harmful, but if taken once a
year, when it is necessary, is beneficial. One must face the
peculiar situation in a similar way so that if it is necessary,
as I said, to adapt the truth, to make that one occasion
amongst a great many and only when it is necessary. He
must do this rarely and with the fear of God, showing to
them his intention and the need, and then God will protect
him because even this harms his soul.

Thus, we have discussed the liar in thought and the liar
in word but we should also talk about the person that lies
during his whole life.

The person that lies in his whole life is the one who, while
in reality is dissolute, feigns temperance, and being greedy,
he speaks about charity and praises sympathy. He is proud
but admires humility. Even then, he admires it, without
wanting to praise it. If that was the reason, he should with
humility firstly confess his own weakness saying, “Woe is
me, wretched one, for I have done nothing good in my
life.” After confessing his own weakness, he should then
have admired and praised the virtue. He praises it without
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having the intention of avoiding scandalizing others because
in that case he would have thought as follows: “Indeed I am
wretched and subject to passions. Why should I scandalize
someone else?” With that thought, even if he had sinned,
he would have touched upon good.

It is characteristic of humility to accuse yourself and a
characteristic of sympathy to take care of your neighbor.
However, this person does not admire virtue for the reasons
I have mentioned, but rather, either to cover his own shame
by giving the impression that he himself has this virtue or
often to harm and mislead someone. No evil, no heresy,
not even the devil himself can lead someone unless it is
transformed into virtue. The Apostle says that satan himself
transforms into an angel of light. (2 Cor 11:14). It is not strange
then when his servants are transformed into the servants
of righteousness. Similarly, the liar, either through fear of
shame and humiliation or, as I said, because he wants to
mislead and cheat someone talks about the virtues, prais-
ing and admiring them as if they were his own and he had
experience of them. This is the person whose very life is a
lie. This is not a simple person but a two-faced one. He has
an internal and external face. His own life is two-faced and
worthy of scorn.

Thus, we have said that lies come from the devil. We have
also discussed truth and said that God is (the) Truth. Let
us avoid falsehood, brethren, so as to be delivered from the
evil one and let us struggle to obtain the truth so that we
may be united to Him, Who said, 7 am the Truth. (Jn 14:6).
Let God make us worthy of His own Truth.

Unto Him be glory and dominion, both now and ever,
and unto the ages of ages. Amen.

—@— —@f—

f artists who make statues and paint portraits of kings are
held in high esteem, will not God bless ten thousand times
more those who reveal and beautify His royal image? When
we teach our children to be good, gentle, forgiving, generous,
love their fellow men and regard this present age as nothing, we
install virtue in their souls, and reveal the image of God within
them. Our task is to educate both ourselves and our children in
godliness; otherwise what answer will we have before Christ’s
judgment-seat? Let us be greatly concerned for our wives and
our children, and for ourselves as well. The good God Him-
self will bring this work to perfection, so that all of us may be
counted worthy of the blessings He has promised.
St. John Chrysostom (Homily 21)
f you pile up on one side of the scales all the works de-
manded by ascetic life, and on the other side silence, you
will find that the latter outweighs the former. Many good
counsels have been given us, but if a man embraces silence,
to follow them will become superfluous.
Saint Isaac of Syria

NEW BOOK: INNOCENT FUN OR
INSIDIOUS THREAT

AN ORTHODOX PARENTS GUIDE TO
PROTECTING OUR FAMILIES FROM THE
REAL DANGERS OF TODAY

Compiled by Mary Christodoulow; published by the Greek
Orthodox Brotherhood of St. Poimen.

oday evil invades our

lives more than ever
before. Particularly alarm-
ing is how easily it disguis-
es itself as entertainment,
religion, and even as a
subject in public schools.
Unfortunately, the prima-
ry targets of this demonic
onslaught are our children.
The Harry Potter books
and movies have initiated
millions of young people
into witchcraft and wiz-
ardry; celebrities promote
New Age religions adverse
to Christianity; the Twilight books and movies glamorize
vampires; the most popular music, video games, television
shows, books, and movies not only bombard our children
with images and messages of violence, cruelty, and illicit sex,
but also portray demonic phenomena, such as witchcraft
and psychic powers, in a way that makes them seem accept-
able, and even fun.

All this evil may seem insurmountable, but we must fight
against it for the sake of our children. A must-read for every
Orthodox Christian, this book examines the shocking extent
to which evil has infiltrated our lives, and offers guidance
and hope for the struggle against it.

The book will be available to our readers in the latter part
of October, 2013. It can be ordered through the Brotherhood
of St. Poimen (see page 23) as well as through Amazon.com.

DPrice: $10 per copy (144 pages); ePub/kindel: $8 per copy.

Innocent Fun or
Insidious Threat?

\ x Je cannot follow...a kind of “reformed” Orthodoxy

that happens to be mostly “correct” but is actually
outside the tradition of Orthodoxy, a creation of human
logic. Its a terrible temptation for our times, and most of
the converts will probably be drawn into it. We fear that all
our articles about zealotry in the past years have helped to
produce a monster. For the future we will have to emphasize
the “feel” of Orthodoxy, without which zealotry is empty
and even harmful.

Blessed Fr. Seraphim Rose (+1982)
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FROM THE DESERT
Source: John Moschus, Leimonarion (The Spiritual Meadow).

bba John, Abba Anoub, Abba Poimen, and some other

brothers went to Terenuthis to settle for a time. They
stayed in an old temple several days. Then Abba Anoub said
to Abba Poimen, “For love’s sake do this: let each of us live in
quietness, each one by himself, without meeting one another
the whole week.” Abba Poimen replied, “We will do as you
wish.” So they did this.

Now there was in the temple a statue of stone. When he
woke up in the morning, Abba Anoub threw stones at the
face of the statue and in the evening he said to it, “Forgive
me.” During the whole week he did this. On Saturday they
came together and Abba Poimen said to Abba Anoub, “Abba,
I have seen you during the whole week throwing stones at the
face of the statue and kneeling to ask it to forgive you. Does a
believer act thus?” The old man answered him, “I did this for
your sake. When you saw me throwing stones at the face of
the statue, did it speak, or did it become angry?” Abba Poimen
said, “No.” “Or again, when I bent down in penitence, was it
moved, and did it say, ‘I will not forgive you?”” Again Abba
Poimen answered, “No.” Then the old man resumed, “Now
we are seven brethren. If you wish us to live together, let us
be like this statue, which is not moved whether one beats it
or whether one flatters it. If you do not wish to become like
this, there are four doors here in the temple. Let each one
go where he will.”

Then the brethren prostrated themselves and said to Abba
Anoub, “We will do as you wish, Father, and we will listen to
what you say to us.” Abba Poimen added, “Let us live together
to the rest of our time, working according to the word which
the old man has given us.” He made one of them housekeeper
and all that he brought to them, they ate and none of them
had the authority to say, “Bring us something else to eat next
time,” or perhaps, “We do not want to eat this.” Thus they
passed all their time in quietness and peace.

T

We came to the Thebaid, and at the city of Antinoe we

visited Phebamon the Sophist for the benefit of his
words. He told us that in the district around Hermopolius
there had been a brigand whose name was David. He had ren-
dered many people destitute, murdered many and committed
every kind of evil deed; more so than any other man, one
might say. One day, while he was still engaged in brigandage
on the mountain, together with a band of more than thirty,
he came to his senses, conscience-stricken by his evil deeds.
He left all those who were with him and went to a monastery.
He knocked at the monastery gate. The porter came out and
asked him what he wanted. The robber-chief replied that he
wanted to become a monk, so the porter went inside and told
the abbot about him. The abbot came out and, when he saw

that the man was advanced in age, he said to him, “You can-
not stay here, for the brethren labor very hard. They practice
great austerity. Your temperament is different from ours and
you could not tolerate the rule of the monastery.” But the
brigand insisted that he could tolerate these things, if only
the abbot would accept him. But the abbot was persistent in
his conviction that the man would not be able.

Then the robber-chief said to the abbot, “Know, then, that
I am David the robber-chief; and the reason why I came here
was that I might weep for my sins. If you do not accept me, I
swear to you and before Him who dwells in heaven that I will
return to my former way of life. I will bring those who were
with me, kill you all and even destroy your monastery.” When
the abbot heard this, he received him into the monastery,
tonsured him and gave him the holy habit. Thus he began the
spiritual combat and he exceeded all the other members of
the monastery in self-control, obedience, and humility. There
were about seventy persons in that monastery; he benefited
them all, providing them with an example.

One day when he was sitting in his cell, an angel of the
Lord appeared to him, saying, “David, David; the Lord has
pardoned your sins and, from this time on, you shall perform
miraculous signs.” David replied to the angel, “I cannot be-
lieve that in so short a time God has forgiven me all my sins,
which are heavier than the sand of the sea.” The angel said to
him, “I did not spare Zachariah the priest when he refused
to believe me concerning his son. (Lk 1:20) I imprisoned
his tongue to teach him not to doubt what I said; how then
should I spare you? You shall be totally incapable of speech
from this time onwards.”

Abba David prostrated himself before the angel and said,
“When I was in the world, committing abominable acts
and shedding blood, I had the gift of speech. Will you
deprive me of it by imprisoning my tongue, now that I
wish to serve God and offer up hymns of praise to Him?”
The angel replied, “You will only be able to speak during
the services. At all other times you shall be completely
silent;”and that is how it was. He sang the psalms, but he
could say no other word, big or little. The one who told
us these things said, “I saw him many times and I glori-

fied God.”

full stomach dries up one’s weeping, whereas the shriv-

led stomach produces these tears. And the man who

looks after his belly and at the same time hopes to control

the spirit of fornication is like someone trying to put out a
fire with oil.

St. John Climacus, “The Ladder of Divine Ascent”
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To Opog TV MNupviv AoKnTv

Tepoodiakovog Xilovavig, Asvkdda, 14 Meaiov 2010, drxo 10
mep1odko «IIPQTATON» (tevyos 119 ).

To pvotijoro é5ar0iovOet va magauével, GALa xai 1
Peparotnra vo émuével...
YETLRDC UE TO YEYOVOC OV LoaUE OTO ®EAAL TOD
I[Toopntou Aavinh, TapaBéTovue TOQUARAT® TV
1OTAYQOPT] OVTOD TOD YEYOVOTOG, TLOTEVOVTAS TS
aEiCeL vo yvmotomon0el xai o8 dAAove.

I[Ipo dvo étdv mepimov, 1| Tepar Movi Oolov
ZeVOoQMVTOS UAC «TaQaydonoe» 10 &QYQTo %ol
gynatalerewnévo reAAi tnc—100 Ayiov ITpogntov
Aavinh xal tdv Towdv Iatdwyv. Avtd tO ®eAAL
Boloxetal ot uio Eéonuiri torobeoio mdvw 010 fovve,
avatolro thg Moviig Zevopdvtog xal fooeta Tig
ZuN e Zevop®vtog. AEV yetrtovid.lel ue vavéva dAlo
nEAAT, TaQO WOvo ug €va épelmmuévo, &’ ovouau
i Aylag Touddog, ovte nav
@atvetal dAAO ®eAAL ) Zxnn
| 6tdnmote dAAO oirnua,
0710 OmOT0 VO LOETVEETTAL )
vo, duratoloyettal dvOewmivny
mapovoia.

“Orolog Polonetal oThHv AOAY

i tov E€Edotn—amlwtapio [
o0 Iloogntn Aavinh E&yeu |
utoa moavopoauwxhy 0o GAov |
oyedov 100 @apayylod, Ao |
o AVOTOMXE, TOU ELVOL T /\ v,
Aoyelapltina ovvopa, wéyot Hi /
o dvTmd—tnv Bdhaooa. ‘H foeuio O nal f Hovyio
oV EyeL TO HEAMAL ELVOLL YOLOOXTNOLOTLRY, KOl WGVO
1OTO TV AVOLEN ROl TO ROAORATOL OLAROTTETAL BLITO
TIC AOTOUATNTES AOALES TMV ANOOVIDY ol TOV AAAWY
OOIUDV TTNVAOV.

"Exel foeOnqnaue, yio wio axdun @od, ®ol Euelc, ol
@Lho&evouuevor thc Moviig Zevop®dvToc nol €VoLxotl
toD TepoV avto® xelliov. 'H mapauovyy difoxnoe
Miyec Huéoec, ahAoL elye neydin evroylo, wia umerpio
7oV &gV Voloyilaue vo aElwbotue moté. "Ac mdoovue
0 TEdyuato &o Ty aeyh. Ztic 21 Amoiiiov 2010
(mak. fu.), TEOTAQAUOVES THE TOVNYVEEMC TH MoViic
Zevop®dVvTog, mov Twwdtal £’ dvouatt Tod Aylov
Meyaloudptvpoc I'empyiov, PoedOrnaue 0tdo neAAL
0¥ [Tpo@htn Aaviii. Aev onaxQuvinraue Tolv,
1671 1§ £lye covpoVTWOEL AOARETA. SE EVo oNuelo TiC
dradpouiic wag, Evag amo thv oudda pag, OEhoviag vo
ovumeQAveL To fdBog Tol papayylod mov PoloxndTav
umpooth noc, €o1Ee TEElC METEES, AORETU UEYANECS,
7RO 10 aedyyL. Ot dvo haixol wov foloroviay oThv
mopéa, AdpaEayv THV eVXRALOIO YLl VO BLOTELEVTODY

ug v émmoialn avty wpdEn Aéyovtag mmg fowg
#GTO10C EoNUiTNE AoUNTIC V&L NTOY §EXTNC v TOD TOD
eToPfoANTOD.

O Tépovtag, AmooLMTOVTOS THV ROULXY TAEVQN
ol Béuatog, Avopépbnxe oty UapEn TV Eonuitdv
1AL TOV AOQATOV AORNTDY, OTIS AVAUPOQES YUQW
amo duagopa oyetxd cvupavta. ‘O I'époviac dognoe
ToVv nobéva éhevBepo v amodeyOel 1| dyL adTH THYV
TaALO OYLoQE(TIRN TaEAdOON YLO TOVE YUUVOUS ROl
A0 TOVS AOXNTES TOV LOVV OTIC EpNuLEc ToD Ayiov
“Opove.

"Otov émoteépapne otd #eMAl, eixe 1dn onotel-
vidoel. IlpoomaBhoaue vo PAlovue wmQog THV
TETOEAOLOYEVVNTOLL, GAAL 7O TIC E£m{UOVES
TEOOTAOELEC LaLg, £TL ULOT DEO TEQITOV, TO UNYAVNUC
Oev LelttovyNnoe, ®al £ToL pelvapue «@vayrooTino» e
TO REQLAL HOL TNV }»duna netpehaiov (8% TV VOoTEQWY
onscptn%aus 8t 8ev Nrav Eva Tuyaio ysyovog)

: ‘H viyto elxe méoel yu
T ®oAd, TO GoTéQLa HTOV
eVOLAXQLTA, TOEA THV EAOE-
Ol CUVVEQLY TOV eixe O
ovpavog, xrol To ANdovLa
glyav maaltnOel mAfov &md
70 OMONUEQO REAANOINUE TOVC.
‘H owwnh ot 6An v mepLoyy
NTav mo aicdnTy) T, neTi
™V TEAoEATN TAVOT, TAQU
‘-* T ueodvvyta. ‘O T'€povtag
' 1 £lye AmoovEOET 6TO REMAL TOV,
/ & xol T0 GAAC Tolor TPSOoWITAL
na0Loav umpoot otV £EMmoQTA TOU ®EAMOD ROl
uwAovoav.

Kabwg uthovoav, €vag amd avtole d1EnQLve ®al wio
AAAM—OeVTEON PWVY, LARQLVT] %Al BrABOQLOTN—
®ol Uy 0€hovtog vo SLarOPEL TOV CUVOULANTY TOV
apyra 0tV dvtédpaoe. "E@’ doov Sume adth 1 v
ovveyltotav 1o vy méumto Aemto, malpvovTag
0G.000¢ dLEn0YPe 0 VTOV TOD ULAOTDOE QW TWVTOS TOV
Evav: «Anodg nAaTL»

Ao ovyrEVIpwoay ®ol ol V0 THV TEOO0YT TOVG,
axovoav pio pwvi Tov mTEoeeydTay Ao 10 Pdbog
100 xewdooov. Htav puia avdowxy évlovoiddng
PwVvH, ToV povale éxotaTird oyeddv, oo oTHv
owyolo The virToC %ol XATw GO TO TavéQauo Toh
ovpaviov otepeduatoc: «Aca Xoi 0 Oedc», «Kvptie
oDOOV TOV x00Uo Zov». Ta émavehaupove ovveyxms
noL UEYOASPVa, ®abme xal dAla Adya, To 6mota
¢ aitiog tic drootdosme ®ol Tod aviihalov HTav
anoBdpLota.

AMO amd 1O Ypoc THS pwVic RTaV ®ETL oAUV
gvyooLotio xat S0EoAoyio 0TOV Oed ®aBME Rl Ivecial
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v 10 €hedc Tov. To &xrovoe ratdmiv xotl 6 dALoC
Mainde, wob NTav oty mapéa. Kol ol toelc dnovyaue
Eva dvBpwmo, mov BolordTay UECA OTO «TOVOEVA»,
VoL eVYAQLOTET ROl VO DOEOLOYET TOV O€d.

Fovyopa gidomonOnre nat 6 T'€poviag, 6 6mOl0g
Axovoe avTOv TOV &YyvmoTto vo S0E0LoYET ratdmavoTa,
rafapotata Tov Oed. ZTHV CUVEYELD %Ol YLOL Eva
w0 ddotnua 6 EyvmoTog ETOVOE THV UEYAASPWVY
mpooevy Tov. “Olot moovedNraue oto ®eEAMG Hag.
O rabévag vpdtnoe Thv dwxij Tov otdon Arévavti ot
avT) THY AVOTAVTEYY EUTELQIOL, RO XHATAROTTOL RAODS
fuaotay, yonyopao &moxoundixraue GAoL.

“Ohot £x1og &mo tov ['épovrta, 6 dmoiog xabioe otV
ATAMTOQLO AVOUEVOVTOSC VO AXQOCOTEL wia axdua
ot TOV dyvmwoto mpooevynTtyh. Kot §vtmg ueta émo
Eva drdotnua epimov uLofic dpag 1oV axovoe mTdAL.
AvVTH TV oo EYPadre neyarldpwva AvVaoTACWOUS
vuvove. Kol avto mol undpeoe 6 ['Epovtag vo dtarpivel
NTAV TO TEOTAQOLO THS TEOWTNS MOTic TOD *UVEVa TOD
[Méoya «KabBapOduev 1a¢ aioOnoeis...», nabhe ®ol
alAec mpooevyés, dmwe «KUpLe omoe TOV X00UO Z0U»,
®nolt AL

Thv dAln Huéoa Shot xortdEaue TEOS TV TAevod,
am’ 6mov €pydtav mn yBeowofoaduviy @wviy,
mooomafWvTOC VO ATAAAPOVUE TO AXQIPES ONUETO
7oV PoloxrdTov adTog 0 dvOomwmog 1) ®dmoto onuadt
¢ mapovoiag tov. I'ofyopa Suwe rotaAdpoue GTu
romLdlovue waTole ®ol ToQalrtnORraue &wo THYV
npoondBeld pac “Eugwve Sumg uéoa oty Yuyy wog
1 weplépyela vor ndbovue av Tuov VIdQYEL RATOLO
#EAAL 0TV TEQLOYY DTN, TOV VO €lval AdLEATO &TTd
™V mhevpd 100 dnot nog xedliov.

Katepnraue othv Moviy vy thv €vapgn tig
Aypvmviog mpog Twyv Tod Aylov Meyaloudotvpog
Tewpylov »al 6 ['épovtag ovvavinoe 1OV . ZeQapeii,
0 6motog Eyxel Yviomn 10D YOOV %Al TOAY &ydamn yio
1ov IToopRtn Aaviijh ol vt aAiBgla T YwoElc TOV
7. Zepagein O0gV B0 Yivoviay ol TOAAD TEAYUATO.
Tov pdTnoe oyxeTrd, v VITAQYEL EXET KOVTO RATOLO
nEMAL nal ToD dvEpepe TO yeyovaoc. Mag dwafepfaimoe
g Oyl LOvVo %eAAL eV Vel GAAO nOl ) AITAY
nopovoia dmolovdimote &vOpodmov eival av &yt
advvatn, Tovhdaytotov adxatoAdynty €§ alitiag
TS TURVAC PAAOTNONS ROl TOU ATQOOTEAAOTOV THG
TTEQLOYTG.

Meto o 6Ao avte 6 xabBévac xpdtnoe uéoo
o™V Yuyn Tov TV Avduvnon adtod tod yeyovoTog,
gvoc advBpwmov u€oo oty AmOAvTn E0oMuULd,
avumoyiaotov Yoo TV Oxf nog mapovoia, Tol
pwvale évBovolaouévog nal edyaoLoToVoe TOV 0.
Kol émod 1ovg 860aTove GorNTESC V&L UYV HTay, uévo
1Ol WOVO VT 1) £YRAEALL TTEOOEVYN TOU THV VUXRTA

otV uéon 100 ddoovg, udc Edwoe TO RV TOV O
Oe0g EméTEEYPE. ZUUTANOMUATIRG VO TEOoOEcOVUE
8t 7 yevvitola, v Aettovpyotioe TO Poddv, Ob NTav
olyovpa &vootaAitix aitio yior Thv avBdountn %ol
EEmoTept) ExdNAmon toh dyvdotov, dioTt €€ aitiog
T0U B0pUPOoV Rl TOV POTOV BU YLVOTAVY 1) TOLEOVOT0
nog wépa yio tépa aiocOn ). Ko adth i) yvadun yiveto
70 Loyuen, av Adpouue VT YN pog 1O TaEddoEgo, OTL
™V GAAN Nuépa TO TEWL e Auéomwe uTEOoTd.
ADTH elval 1) idtalteon «Eumelolo Hoc» ®aTd TV
televtaio émloneyn pog oto Aywov “Opog. Zdc thv
nopabétovue, 6mmeg axopic T CHo

R

CH PEVTLO ROL O TTVEVUALTIROS EXPUALOUOS ALITTADVEL
uéoa uge v Nuépa amdvm otovs “EAAnvec nal
TOVE TaEaU0RP®VEL. “Evay Ao mov Eexmwotel dvaueoa
0" 8ha T EOVN %Al OV EVOLL YEUHTOC TVEVUOATINY
vyelo, TOUE VO TOV RAVOUUE EUETC... OL AOYTc-AoYTC
nohopoddes, xal ol GAlor yoounotTiovuevod,
OaYAOV, YWEIS TTVEVUATIXO VEDQO, YMWELS TVEVUOLTIXY)
avopompémela, ymwoEils yopoxtioa. Ot dudgpopol
PWOTNHEES POOTAVE ATO W0t TATEVTO OTA YXEQLXL, KOL
UEQQ-VUYTO OOVAEVOVVE YLOL VO «CUYYQOVIOCOUV» THV
‘EALGOQ, Evid 0T aAndive oxdfovve TOV AARKO TNG.
Apvola vevpoomaoTal...

I[Towov Ba ovyyoovioete; AVTO oV Afte £€0€lC
«OVYXOOVIOUO» %ol «EEEMEN elval pio &OAa
TAQAUOQEP®WON, VUV W Eva PAar®ddec woviEAo,
0moV AAVAVE Ol OCOQUXOOTLOVOL %L AAATLXOL
avhpmmot, Tol tovg Aéyel ) Foagi «yhiopovc», dniadi
oaYAOUG, ROl VIO TOVS OTTOlOVE AéyeL 6 Oe0g OTL «0UTOS
1L yMagog €i, ®al oUite Ee0TOS 0UTE YUY0OG, HEAL®
o€ éuéoal éx 100 oToRaTIS Lov.» (ATonrdh. 3:16).

doitng Kovroyrov

IHogoxalobue TOVG AVAYVAOTES OGS VO Ui
Anopovovv thv magafoli) Tijg €T1joLag cVVOQOuUilS
TEOG ®AAVYN T®V OYETIRDV EEGOWV YL TA)V Exd00N
10D TaEOVTOog pUALAdiov. 'Exiong, 6oot Egovv thv
oixovouxi) eVy€QeLa, dg ovvopduovv, av 0€Aovy,
OTAV TOTELVT] TEOOTAOELd pag ATOTTEAAOVTAGS RATL
TEQLOGOTEQO X0 TNV ETNj0oL0 oLVVOQOUT) TV 24
00AAOQlOV TEOG EVioyvon Tilg Adel@oTnTag
«“0O0orog Iowunv».
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Mrivupa Tfig EAMAnvop8650gng Pwpnoouvng

Moévog kai Ayarm yié v Movepévn Marpida pag...
Tod Iavigpwrdrov Mntpormolitov Aguscod A6bavaciov,
«EAAnvopOdén Topeiay, avBordyio keyiévav, Abiva 2008.

Eivm YeEYovoc 8TL
ROVYOUCLOTE VIO THV
EAMvIxn nog xatoymyn
~ wol TV 0%€on nog uE
TOovV XQLOTO %Ol UE TO
Evayyéhio, Oyt adirmg
h Béata, mapdlo mob

: : AOUULO QOQOL EluaoTE
Myo vrepfolrnol, Sumwe 1N otopla dLraLdVEL TO
‘EAAN V0 €0voc...

[Tapoa molhot Aot rovoay Tov Adyo 1ot Evayyeliov,
ndoo moAAol hoot SE€xONxaV TS EMOREYPELS TAOV
Amootohmwv, mEOg otyunv €ywvayv Xplotiavol,
MO 0T0 mépaoua TOV aidvwv elte xaBnrav yLoTl
VodoVAMON AV amd dAlovc hoove, eite AAAaEav
Bonoxeio EEolonAnpov, elTe TEOOYDENOAY OF ALIQECELS
%ol GALeC nar0d0E(lec ol Ommoieg vobevoay TV AANOgLa
00 Edayyehiov. 'H EAMvinh puhi, 10 EAAnviro yévog,
ol “EAMnveg, oot Tic TOANEC dvonodiec mov elyav,

‘Qc “EAAnvec nat w¢ ‘OpB6d0Eot, ravyouaote 01l
ué€yot onquepa. Paotdlovue thv ‘OpBS600EN oty wog
ATOEAOGAEVTN ROl ATOQAYXAQOXTYN KO WLlL UE AV THV
Eyovue TV evroyio vo faoctdlovue 10 0TOVQEO, TOV
evAoynuévo otavpo tig EAAN VRS @UAic uéoa otov
®O0no, oV ®ovPAnoe Shn avth TV EvOOEN wog
totopta. To ‘EAANVIRO YEVOC, £X0VTOC TOVAQYULES
pilec uéoa othv otopla, €ptaoe ot TG00 peydia
UETOO YVDOoEMS THS AvOQWTTIVNE coplag ®al Elevbepiac,
E€pbaoe 0t 1600 VYNAL. Eximedo PLAOCOPIRGDY TTHOEMV
noL AoroAPewv (Hote v Bempeital mpddoouog Tod
Xolotaviopod.

NouiCw §ti 10 viu givan xavelc “EAAvac, T v eivol
#navelc Poptde, 8tv gival Umepongdvelo. dAAL Elval
OTAUQOC KOl UOVO OOV OTOVQEO %Ol OOV dLaxrdOvNU
umwopodVue va 1O wmparioovue onuepcd. Efnaote
“EAMnveg, &xovue wio totopia, 6mmwg 6 ndbe hadg ol
avayvmpiCovue ot xdbe AvOpwmo adTO TO dralmu
VO ROUYATOL VL0 THV 10TOQI0L TOV, YL TOVE TROYSVOUC
tov. Kavyduaote ocav “EAAnveg &yt yioti Aatoevoue
TOVS PeVTInOVS B0VS TOD OAIUTOU, AALL ROVYOUAOTE
vioti efuaote Evog Aaog uE @LLocopirEs Avolntioelg,
novyouaote yiotl eiuaote Evoag Aodg mov YEVVNOE T
dnuoxrpatio, T pLAocopio.

xpdtmoav 1o Evayyéhio, xpdtnoav
v mioty oty ‘Exxinola, othv
‘Opbodotia. Kot &L wovo dgv v
Eyaoav AAO nOoTO TH OLdQXRELN
i Bulavtiviic Avtoxpoatopiog
Edwoav to Evayyélo xol of
dlhove hoaove (my. Pdoovg,
Bovkyapove, Povndvove, Zépfovg, Temoylavovc), ot
GAn v avatohxy Evodmn.

Ot BvZavtivol Poutol mpdyovol pog éméuevay, taodho
7oL 1 Avom dvtdpodoe ot a0td, GTi ol véolr ‘OpBGd0EoL
Aot Empeme vou Aateevouy 10 Oed 0TIV YAWDOOoO TOVG.
I'V 010 »otl ol Ayrolr Kvpihhog nat Mebddiog mov
uetépepav otovg ZAGPove 10 Evayyého EptiaEayv
alpdpnto, ®ote vo. uwopovv oi dvlpommol v £xovv
O Tovg yoamTh YAWOOO, VO LOQEWOVOVTUL, VO
gnmohtiCovratl ®al vor €xouv ™) dvn Tovg cuveldno
®OL VO AoTEEVOUY TO Ogd oThv drv1| Tovg YADoOoO.
Ovdémote yonowomouonre to Evayyéhio &mo tovg
“EAANVES OC LEOO ROATAXRTNONG TOV HAAOV AodV.
Avtifeto, HTav nic mpoogopd 0 aNTOVS ToU PWTOC
to0 Evayyehiov, én’” éhevbepia, mote ug ™y Pla. Agv
Eyovue pavoueva oty ‘Op06d0EN "ExxAnoic émPoiig
thc ‘Opbodotiac ue ™ pic.

To godua eival, 2ueic oi Xototiavol ‘Opbédotol,
TOC UToEoVUE Vo TavTioovue THV &yAany TEog ThHv
nateida pwog ot ovvovaouo pe thv ‘OpB38d0EN mtiot
nog;

To vi eivar xaveig “EAAnvag,
10 va eivar xavelg Pounog, 6&v
ElVOL VTEQNPAVELA GALQ EIVaL
m’avgbg X0l LOVO OaV OTAVQO
xal oav &axovnua umwogovue
VO TO #0ATIJOOVUE.

Ol £0vinec yloptec eival PEPaa
YIOQTES UWVTOEWS OTO VoMU, QAN
givouL %ol 1olom THe Wdlag T Lofic
uoc. Kol mwoémel v vplotduedo
a0 T TV ®nelon yiati dlopoeTind
0o udc x»piver T lotoplo g
avBpowmovg mov OV dudayTinauE
TOTE GLITO TV LOLOL TNV 10TOQIO KAl TV TOQE(DL LOLG.

H totopia dpeiler vor ndg d1daEeL nal gueic av ejuaote
A€ol TV TEOYOVWV UAC, TEAYUATIXO TALOLE TOVC,
TOTE MEEmEL VO udBoupe v SLO0oRSUALOTE, YIOTL EXOVUE
™ BapUtaty adth) xAngovould vo einaote “EAMnvec.
AVTO onuaiver 8tL £xovue nio iotopior EvOoEN ot
moAéuovg nal o aydves. Ot “EAlnveg xpatodoav )
onuaio tovg, yiow vor detSovv Gt dywviCovtal Gmwg
Eheyav «0mEQ POUDY ROl EOTIOV», YLOL VO delEovv
OtL dywviCovtol Yy ovyrexQuuévo idavird, ooy
i0e0AGy0L, OEV Tj0OV TOAEULOTES UE TNV TTOAYUOLTIRY
onuaoia the AEEeme, AALL YIVOVTAV TOAEULOTEC OTAY
| &vayxn Tovg ®ohoDoe KAl HTAV TEAYUOTL ADTH
avayxn donout, Yo vo uAGEovy Thy iot Tovg ROt
™V mTatEida Tove.

Z1ueQa., &delpot LoV, OAOUUOLOTE VO RQOTHOOUUE QLUTY
TV TaTeid L€oo oToL TEQLOMELOL TTOV Ol EWES Uag THV
TaEEdMOoaY %ol Ome avTol BAdioav 10 dEOUO TOVS UE
ovveon oA, us copia no)»)\n, UE VITOUOVT TTOAAT).

Oi flowéc pog fHrov madid, nrav dviowmol 1o TémTov
oV Byfinayv uéoa. &mo 1O RaAVTEQO Anvo, TO AirVO THC
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"ExuAnoioc ®ol moayuative OTéEREL XAVELS WTTQOOTA
TOUC UE UEYALO Baupuaoud xol ug ueyain ovyxivnon,
voti Stafdaler naveig yuow ™) Lo tovg, dStapdlel naveig
TiC £mLOTOAEC TOVG, dLafdlel avta T Omoia Eypapoy
©OL YL ATADS CVYRLVETTAL OVVALOONUATIRO BAADL TOL
REUEVA AVTOV TOV AVOQDTWY, AVTEC Ol ETLOTOAES
TOV Nodwv tov “55-"59 (othv Kv¥mpo) ndc Buuitovy
ovvaEapia, udc BuuiCovv Adywo veouaeTipmy, g
Ovuiouvv Tig EmMOTOAES TOV HOQTVQWV THS TloTEMC,
TIG €MLOTOAES KOl TO YOOTTO TMV VEOUAQTVQMYV THG
TOVEXRIXTC naTOYTS 0TOV EAAN VIR0 ¥®00. AEV dLapéQel
#003Aov 1O H1P0C TOVC AmTd TO NOOC THV LOPTVOWV THE
niotewg ®al TOV Lo TiQWV Tig mateidac. Alapdlel
NOVELS TG EMLOTOAEC EXETVES Hal PAETEL TOD E0TEROY
avTtol ol dvOpwmot ral pAEmel T{ HOehav 08 AVTO TOV
t0mo. Agv BAémerg Tyvog woallhodoiag, dev PAémerg
yvog Tpouorpatiog, ®L &g T0Vg vatnyopoVoav 161e
8TLNTov To0no%OGTEC. ALOBETEL HOVELC TIC ETLOTOAEC
TOVC ol PAETEL Eva TAAQO @®dC, TO YOS THES TIOTEMC
TO OmOTo TOVC 6dNYoVoE OTHV Aydny THS TaTEidag
TOVE, TOVE 0dNYyoDoe oThv Aydmn g éAevOepiog dAll
dev toUg 0dNnyoDoe moTE 0TO Uicog dxdua ®ol AVTMOV
oV TOVE iV xaTaxrTHoeL. Kol dv yoetdotnue vi
®AVOUV TOAEUWO ROl VO RAVOUV E€mavAOTAON, ADTO
nrov yotl ue o dedopéva tic Emoyic ral The oo
guelvne nrav pio avayxn xal 8tv pmogodoav v
HAUOVY OLOPOQETIXA.

Méoo 0TIC EMLOTOAES THV LOQTVQWY RAL TOV oDV
PAEmeL navelg 1O Oed, Thv &ydmn 100 XQLoTOD
vo Baolhevel, oL tovg €dwoe TH dVVATOTNTA VO
vixnoovv 10 Bdvato, vo vmepfodv 1O BdAvato,
oV aicBdvovtav T Yuyn TOVS VO QTEQOVYILEL
yiow &md 1O 0o6vo Toh B0t T( dALO elval maEd
o 0o Pradpoto THV oty The mioteme AgV
glval adTd ol &monéyelc The xdottoc Tod Aeod ol
OmoTec TOLENYOQOVOAV TIC YUYXES TOV AVOQDTMY
oV Poloxdvtovoayv uévo Alyo mpo tod Bavdtov;
Tavtdyeova, PAEmEL ®AVELS TV TIOTN TOVS XAl THYV
aydnn tovg meog v ‘EALGda. Thv ‘TEAAGdOa Gyt g
YEOYQUPLRO XDEO wovo, dAlo thv EALGAda m¢ thv
®nottida 1oV moALTIonoD, TH unTéQa THS pLAooopiag,
™ untépa tig Poutoovvne.

Ogethovue howwov va pabaivovue uéoo &mo thv
totopta poag, va ddaoxduaote. Ogellovue v
00nynbodue urpootdt oTd dLdPoQa YeEYOVATA THC
totoplog nag ®ol voL xpivouue TOV €0V TS LOG, CLOTDOVTOS
71O TEQLOEILOVTAC TO AOYLE nag xol Thv EEwoTEEPELd
nog ®ai vou dgnoovue vor udg deiEovy GAoL avdtol ol
UAQTVEC THC TaTEIONC TO d1KO TOVEC POOVNUOL KOl VO
wag WIAROOUY YLo TV LoToQ{0 LoLg, VO LELS LLAOOUY YLaL
™V TatEida pag, vo wig WIARooVYV Yo Thy Topd00om
nog, vo ubic 0elEovv Ao mold OEVIQO RAUTAYOUOOTE

%L Gxoua, vo Exovue 10 0Gppoc vor dotue oD eiuaoTe
EUETS ONUEQQ.

ITpémer vou &rovue 10 BGEEOC VO AVORAAMIPOUUE TOV
€aVTO Hog ®oll v todue T ueyain dinbeia, 6t adtog
0 tomocg, ¢av OéheL vou Dioel mpémel var yiver EAANvIrOC
TOmog %Ot ®VQLOoAeEia. ‘O dvOpwmog mEEmel VoL TUYEL
nadeiog, modelog PLLocoPIrT|C, TAULOEIS TVEVUATIRTG,
nawdelog Popaiung, ug Poutoovvn mov onuaiver 6tu
00, dmwoAhavoel GAn a0t TV loTtopia ThHS TaEaddoeEmS
noc. Ovte AEYULOAGTEES €iuaote GANOL OUTE %Ol
BuCavtivéminutol efnaote. Zégouvue Gt 6 TémOg Linmoe
TV dyaio prhocopia waol topddoon ute v Opbodotia.
Kot 'Op8660Eoc onuaiver EéheviBepoc. ‘OpB300E0g nal
Poutog onuaiver 4vOpommog yweis toommides, onuaivel
avbpmmog 6 Omoiog Gyamd tOv dAAo ol OV popdtat
1OV &AL &vOowmo, Yot Exel doyoVTLd, YLoTl SV eival
ROUTTAEEKOGE, Y1OTl OEV ALiOBAVETOUL LELOVER TR0 LTTQOOTAL
ot navéva, yloti elvol TEEHPAVOS YU aDTO TOV EvaLL
2ol 00T 1) TEONPAVIOL 8¢V elval Bhatoveio AL Elvail
10 «yvdOL 0" adTOV» TV doyainv EAMvov: eival
avT 1 Yvaoon the fapitatng ®Angovoulds v ool
®ovParodue Tavm pog AVt N Pouainn dreongdvelo
UWITOQET VO DITNQETHOEL RALL BYL VO VITNQETETTOL, WITOQET VL
OTOOET ROl VO AYRAMACEL TOV ROOWO GAO ®al VoL yivel
duarovog Tic avBpmmdTTOC.

"Eueic otv Powtol mavtote iyoue T ueyain vwowovy
f 6molo frav yévvnuo tic mioteme, Kol 6 miotog
avhpowmog PAémel mlow ATO TO PALVOUEVQ, TEQAY
TOV QALVOUEVIXMDV TEAYUAT™Y. AEV ndc EvOlagpépel
guac av udg uoodv i 6yt ol Totpxot. ‘O Beog Tt O
7l 010 T€hoc. AEV B YiVEL TITOTO TEQLOOATEQO %Al
Timota AydTteQo &mo Goa 6 Oeog Bt Emiteéyet. [Tpémel
vo. wdbovue vo Exovue telelor EUmLoTOOUVY 0TO O€d.
"By éAntierc 01d Oed nal miotevelg 811 6 Oedc eival
[Matépag oov, TéTe Aowtov yioti pofaoat;

A avoiEovue 10 dpduo otV AoV modelor vo
@pTLdEovue ool AvOpwmove éhevBepove nal Av
@TudEelg dvopmmovg éhevbepoug, ToTe OO ATONTNOELS
1ol TatElda EAevBepn. TAv Exelg AvOpwmTovg dovloug,
tote %ol 1 €éhevBepn mateida OBu yiver doviny. O
dvBpommog eival adToc Tob EhevBepdveTOL TOMTA %Al
VOoT1eQA EAEVOEQMVEL HOLL YEMYQUPLXO TO TOTO TOV. AV
gvolatpipovue otV loToplo nag, av yvweiloovue Thv
Taeadoomn pog, av aoxnoovue ®aAOPouvin xot Oetiny
®noLTrl) oTic tapelbooec mEdEels nal EvéQyeléc wag,
av eluoote Evrwot, dvuotepdfouviol nal LARQLVETL,
téte O avararlipovue 6Tl 6 TOTOS YEVVE joweg, O
TOTOC YEVVA WAQTVEES, O TOTOS YEVVA NYETES, OMTMC
ToVC NYETEC Ol OTOTOL OHRWOUY TOV TOTO AVTO KOl
Edmoay ™V AvAaoTaorn 0Th TOTEIOM LOS ROl 0T PUAY
uac. AHTo eiva T wjvupo The Poptooivng, tot tévou
%Ol THS AYATNe Yl T ateida pag!
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H Mépvn 1fig Mahibg pag Merrovidg

Tii¢ Ntépag IoAirn.

Ai)ﬁ] nrov 1o uio-
oua. Otte 6 oa-
odepng mov EmaQve
Tig Yovoeg PEpeg TV
UEQORAUATLAONOWY YLl
Ovo évéoeig mevinthivne.
Otte M ueyarornvoio
Tol &QEYOVTAOTLTOU

B\ L b ov EvhogpdpTtmwve GAU-
anto TV Taeaxden g [lepoepdvn. Otte PEPaia
T QPEVTIXO TOU &QYOVIOOTLTOV TOV copouc.dodoe
v Iepoepdvny Gtav xowdtav 1 ueyoioxvoio. Oyt
avtol, | Baouhelo Nrav 1o picono. Twati, adth Exalove
avtitywo dtay TV «0oQouadotoay» ol TEAATES 0TV
#apoa Tob cuvouritopod oty Xovoonaiiovoa. "Hrav
TOTE, OTA YOOVLIQ THG ALixT|G YELTOVLALS, TV dVOLouEVmY
TeQIROALDYV, AAAD ®OL THC YouEvng ABmATNnTaC.

Melatelo peydAn d&v eixe i Baowlela. Hrov
AOUOUOVTOOVVY, TV ELXOV TAOEL XAl T yodvia. ‘H
Baouhela, mote dgv wdhwve ug 1) YELTOVLA, %L ¢
EpTuvav 010 ®rotomL e Tlepvotoe parpLor &mo To
ROTOQALYL TOV VOLXOXRVEADMV, UE YPNAL ROATNUEVO TO
nEPAAL 20V VO PAETE LOVO TIC KOQPES TAV OEVTQMV.
ITwo Pnio dev B Tohwovoe v’ &tevioel. Agv Eoutye
o pAéunata TdV GAAwv 1) Baolhelo. Agg xu av dgv
EPAeme, dev B thv EPhemav ®idhac. Kal uévo oav
tUyxove Edgaitoa v avtoaudoelg T wdtie Te, o
Emiave Evo oUyrEUo AAADTIRO ®al OEV TjEepeg Ao
ToU Vo pUYyeELS.

Ouuduat Exelva T AT, UE TOVS UEAAVIALOUEVOUC
®U®AOVC OAGYVEO. Elyov ®atL o0V ineoio, 0OV TeQaoTiry)
Aauyn ayvotntac. Kat, oov dpwvo mtévo daguévou
oxvALoD. KdtiL oty foufo «xatnyopd», cov yooOLo
oV 0 EPoLone 0TO OTOUAYL ROl TOVODOES LEYOL PaOLer
OTl)... ovveidnon! “Iowg YU’ adTO THV VXEQUOTIOTNLE
ot 0inm u od 6 omovdaiog dinnydpoc I'edpyLog
Boyiatiic It 10 foufo «xotnyoedm» tomg it 10 Tovo
100 Sdapuévov oxviod ot pdtia e «MéEyag eloat
®UoLE xal Bavuootd tor EQYa OOU...».

Ol «mtovtoBeteg» THS YELTOVLAG, 1] ®VQO-Z0@ia Rl 1)
®VEU-ZTOovpiton, Eleyoav mmg | Baolhelo vdvel nol
PYuyurd, Tog N Mo Tod uebvotaxa ug T 6pEavo T
BayyehoUda Covoav yioti i) ;dovn pedvtile. Kot mig
oav nthee POTIOL O TAALOTVEYOS THS QaUEAITIOONC
0lrOYEVELOC %L ATonelvay 0T1d dpduo, 1 TéevN Al
£0TELAE TATADUATO RO TOOLKLOL YO T ROQITOLO %Ol
0€Anoe vo. uny waBevTel TO XEQLXO.

K & Ao wolAer, oo ToANG: tirg G ve vy To ®ov Tk
yovoa othv [avayww T Xovoopairotoa, tmhg EeBdfav

ue Owd e E€0da EgYaouEVOUS TOQAKRATIOVOUS, TOVC
Enave nol ®oodxria ue T Gvoud tovg drt’ €Ew. "Etol Aéyav
noe Rrav 1 Baolelo, éxetvol mov Eépav. "Eyd uévo
E€0mw—10 Bupudual ooy GveELROo, OUV TaQaUUOL Tayo—
MG Tiow GO TO BOAO TLAWL THE OTEVIG TS TOQTAS UE
10 Eebworaouévo rovptivanl, EpAema Sha to XoOvVIa
Thc moudiniic wov Twie, €va xavtiil wdvta avouuévo.
Kogudtav émo 1o younho tafdvi, umeootd ¢ £va ®ol
novadro eindvioua xamolog OAuueévne Moavaylde.

Exelvn ™) Meydhn Ilapaoxevy otic Qoec, 1)
Baowkela téiunoe t0 mapdtoiuo. ‘Egepe otnyv
ExxAnol €va oTeQAavL ROUMUEVO A0 Q0T UOYLATIX
TOLAVTAQPUALG ®Ol WP PLodéteg vt Eva yooTL YEUATO
omTd pooyoriBavo. Hrav 1o d®pa g Yo 1OV
"Eotavowuévo. MiooxpUgtnxe mwiom &mo T dvoiouéva
eAauTOVEQ THS EXXANOLAC %L EdWOE O EUAC T TOLLOLYL
T PTOYA TS OMEO.

«W 1OV ERitdqplo—elne—d®MOTE ToL 0TOV ER{TEOTO».
AV Y0ELGOTNRE, EXETVOC Elye ET. Agnviaonévoc 00QEiC
0 «evoePhg» T0UTOC, Aomae 10 oteEavL The Baolheiag,
10 TETaEE 0TO YDUA %0l 10 Toalamdtnoe ue Avooa. Kat
10 pooyxoAriPavo Ty Wdia 1oy iye. «Miv ot Eavadd
molofodua xovio otV Exxinow B cod Evpiow tO
HEPAML...».

To 1010 foddv, 6 Emtdgrog avépaive 1) Xpvoo-
wWoALoVOoNGg UE TO TLOTO TOUVIO V' AXOAOVOET: «Ai
yeveal maoa YTov Exel, ExTOC Amd T Baouhela.
"Exel, 010 dvneopdxt the Adaiov, ®QUUUEVN UEC TO
o%0TadL, TEOUEVN OTAL YOVaTo NTay ) T VY. “Exhouye,
0gQVATAY UES T OXAVY, TO NOLTOC LWOAMLE TNS Oenéva
uéoa 010 wEVOLWO woviiie. ITawdt €ymd xal rottaga.
AtV ut yehoboav To udTio pov, €190 %kt dxovod... Mo
va tav 1) Baouleio, tovty 1| navpogopotoa. i unv
nrov | Maydainvi;

To Poddv 0T’ Evelpd wov, 010 EVmTVLIO Pov, Ti Vi “ToV
doaye, gV 1O EedLdlvva TOTE, o0 VO LoD PAVNHRE TTMC
amo 10 ®ovfovriio tol Emitagpiov onradnre €vag
ohogpitelvog XQLoTog U t0 otepdve the Baothelog
OAGYvoa 010 pétwmo. ‘Exegivo mov modomdtnoe O
gnitpomog. Kol g mtijye ®xovid 0Th) YOVATIOUEVT TOQV).
Movog "Exetvog &’ 10 mAfiBoc. Mg ®al otV émiyeia
Con Tov €toL Ogv Exave; Mo walt moudl HUovy, ToLog
TalPVEL OTO 0OPaEd TOL «VEIQATU» TOV TALOLDV;

IToAlo xodvia petd, Euaba mmg | Baowkelo mébave
uio Meydin ITéumtn. Thv xndépave, OELovTag nal ui,
Meyain [apaoxrevn, wallt w "Exgivovl...

(5 kD STy

9Av OEV EYELC TAMEIVWOT TVEVUATIXY 1) TEOOEVYY)
mvevpatvy, droxrinoe €otm ocopatry. Ki ax’
avT)Vv B0 00U €00EL ROl T TVEVUOTIX.

«Mixog Evepyetivog» [éx. 1. M. Ilagaxifitov]
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Aidaypara amd ta MNeyovéra 100
2emrTeppBpiou 16 1955

I'papet 0 Kovoravrivog XoAéPag, Tolitikog Emotiumy.

0 duepo 6-7 Zemteufoiov 1955, 6 ‘EAANvVIonog thg

Kwvotavtivovndlews flmoe Eva dyoLo Toyroou ug
Y0 Bavatmoels ¥ANo®dV, fLo.opovc, TEOTNAUKLOUOVC,
®OL BUETONTEC NOATAUOTQOPES ROLUNTNEIWY, VAdV,
OlxLAY %Ol XOTAOTNUATOY. ‘O APNVILOUEVOS TOVQHRIXOC
OyAog yonowomodnre &mo Tig eldirEg VmmEeoieg
avop03d0E0V TOAEWOV TOD TOVERIXOTD OTEATOT YLOL VI
TEOWORQATHOEL THV TOAMTANOT T161e "TEAAVO00300EY
HOLVOTNTO XAl YL VO TV OONYNOEL, OTMS ®al EYLVE,
o100V otadLand Eeptlmud.

To Zemteuporavd, 6mme €xovv TAEOV RATAYQOPET,
NTav 1O ATOTELECO LAKQOYOOVIOV OXESLLONOD, TOV
0moto TNEEl e axpiPela 1O TOVEXIXO %EATOS OTU
€0vina Opata, mao TV Evariayl vvpeQvioewy.

Amo 1o 1914, Stav Hdpyloe m yevortovia TOV
MirpaolaTdv—mEvie o0V TEOToD &mofLPaoTET O
EAAMVIROC 2100 TEc—1E ATOR0QUPMUC TV YEVORTOVIO
1@V [Tovtiov ‘EAMvov (1919-1922), uéyot xal ofjuepo
1 TOALTIXY] TOD TOVE®IKOD REATOVS %LVETTUL 0E dVO
otabepove dEovec (1) Th dnurovpyia duoroyevoig
€0viroD ®pdTovg ut v £E0vtmon i ExdimEn thv
Xototavix®v puetovotitmy. (2) Thv énéntoon g
OTOATIWTIXNC, OIXOVOULXTIC ROl TOALTIXTC ETLEQOTC
thc Tovpxriag mEog GAec Tic raTevOVVOELS %Ol
®VE WS TEOC TOV €da@ind Mo 10T EAANVIOHOD.
XaQuxrTNOLOTIXRO TOQAdELYUQ, 1) ELOPOM) TOU ATTiAO
othv Kumpo to 1974.

v Eniteven TV ToVvERIX®Y 0TSYWV €xEL Bononoel
dvotuy®de N G@élelo ®aol N LOTOQLXY éuvnoio Tov
gmudeLrvUeL HEQIXES POQEES 1 EAAN VXY tAevpd. Kdabe
VIOYXWENOTN nog 0ev éxdaupdvetal dmo Ty Ayrvoa
m¢ @LArl ox€on uetalv yertdvwy, Ao wg Evoeltn
advvapuias. Ouuitm T LoTOQHO YEYOVOTA: RATO
v mepltodo 1928-1932, 6 "Elevbéproc Bevilédog
noalALEpynoe v ‘EAAnvotovpxriny @uhio ue t1ov Kenak
Atatovox. H dvtopolB nag ray 1o «Baoiin feoyrioi».
Anhadn, rata ™ Oudprewa tod B ITayrooulov
[ToAguov, ol tolvdpBuor “EAAnvec (Pounol) tig ITI6Ang
ooAroynOnxav vmépoyra ol ddwwa. “Omolog dev
UWT0QOVOE VO TANOMDOEL ATOOTEAASTAY OF RATEQY VLU
ROTAVAYROOTIXO £0YO RO TOALOL TEBavay &mO Tig
narovyles. To 1952 1 ‘EALGOa, ot EvOelEn uhiog mpog
TOVC Yyeltoveg, EmETOEPE T AELTOVQYIO TOVEXROPWVOU
youvaotov oty Oodxn ug 1o dvoua 1ot Tovpxrov
mp0£dpov Tiic Anuorpartiog TCehadh Mmaywp ®ol
AVAYHAOE—HARDC—OAOVES TOVS LOVOOVAUAVOUS THS
Opdxne vo. wobaivouv tovpxrwd. ‘H avropon nog
Nrav o ZemtepPforava Tob 1955.

KatL mob mpémel vo TEOOEXOVIE TAVIQ VAL 1)
OVVAONG TOVEULXY] TARTIXY THS «TEOPRORATOLOG»,
Onrady tdOv oxnvobetnuévoyv E€melcodimv. Tov
Semtéuforo Tod 1955 Sha doyroav dtav £Eeppdyn uia
Boupa otOV AOAGYVEO TOD TOVEXLXOD TEOEEVE(OV OTH
Oecoahovinn, Tov YoARTNEICETOL OOV TO OTiTL 6TTOV
vevvionre 6 Kepah Atatovox. To ®xhiwa otig oyoelg
TV 3Y0 YwE®MV NTAV POQTIONEVO AGY®w TOD EVOITLROD-
amelevbepmTino® aydva TV EAAnvorvmoiny xoto
T®Vv Boetavdv &mo v 1/4/1955.

St &MAyoTEC Opec ol gpnuepidec othv Kwvota-
VTIVOUTTOAM] RUXAOQPOONOAY UE Tnyvaiovg Tithovg—
oo #ATOL0 *EVIPO TOVC Elye EIOOTOLOEL TOWV IO
™V &xonEn. O Sylog épodidotnre ue OULOLOUOQEPOVS
AOOTOVC—E QO VITHOYE CVVTOVIOUOS TIoW GTo T woluri
HOTAOTOOPT] EMANVIRDV TTEQLOVOLMYV. “Omtwe diedelyOm,
™ BSuBa Thv eixe Péher oxomipwe Evag HrdAAnrog Tol
TOVE®LROV TEOEEVEIOV, O OTTOTOC ENELTA ATTO ALyl YOOVLLL
avroueipdnre ug B€om voudoyn xot ue diho Eiduoto
otV Tovpxia. Ouuitm 6t 1 u€bodog thg oxnvobeciog
gravalednxre xot tov Tavovdgio 1ot 1996, Gtav 1
OMOev Tuyalo TEOOGEOEN £VOC TOVEXLXOD POQTNYOD
mholov 6dMynoe otv nplon TV Tuiwv.

AE(Cer va Sidaoxrduoote dmd Tic ovvioelc uebddoug
THE TOVERIXTC TOMTIXAC YLOL VO UV Eavafoedodue To
ampodmrtov. To 1955 M »upépvnom tod Avivay Mevtepéc,
ue dnhwoelg 100 VrovEeyoU "EEmtegundy Zophot %ol
AA VY VteVOUVmY, Exave dUooing YvmoTi) T oUvoeon
ol Kvmpouoro® pug ta Bépata 1ot Alyatov xal tig
Opdune Zquepa 6 Todoxrog YIIEE Ayuet Ntofovtoyhou
nAveL Yvooth uéow tdv Bipiimwv tov Ty Embuuio tig
Ayrvoc VO LETOQPEQEL TO «relpaua» Kimpou ot
dutnd) Opdun. Aev xivduvohoydm, dALG, Omtwe Eleye O
aeluvnotog tovprohdyoc Neoxic Zappng, | Tovoxia
névTa oo vayyEMAEL TO OYESLA TNG...

@d ELOeL x0LpOC mOU Oyl Ol dLwywol ALY TO
yonuata xoil To ayobo adtod tTov ®oouov B
AToUaRQUVVOVY ToVE AvOpwToVS Ao 10V Oed. Kal
00 ya0oDV Puyec TOAD TEQLOOOGTEQES GO OTL TOV
2OLEO TOV St yu@®V. Ao THV wiot 00 YQVODVOVV TOVG
TEOUVAOVE %Al OO PATOVY ETAV® TOVS TOVE OTAVQEOVC
%ol Ao TV GAAN movtol 00 faoctdevel xaxio xol
Yevdoc. ‘H aAnduwvi Exxinoio mdvta 6o dudxetal.
AvTol oV BEhovv Vo cwboDv B cdlovTal uE Tig
aoB€vereg nal tic OAPeLc. ‘O tpdmog mov Ba yivovTol
ol dtwyuwol B elval O TOVNEOC ®ol BU giva
TOAV OVOXOAO XAVELS VO TEOPAEYEL TOVS Ol YUOVC.
PoPepdC Ot €lvol 0DTOC 6 RALESC, Rl TOAMD AvTTdpma
avtove wov O Covve TtoTE...

“Oorog Legagen Bigitoa (+1949)
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Apxietriokotrog Xpuoaveog (PIATTidng),
0 Apyxiemriokotrog 100 1940

Toropia kai Néa I1vevuartikn Avridpaon, oelida 83.

Zrd 1881 yevvnOnxe
othv oxrAafwuévn
Kouotnvij 1| Lot tov mépa-
o€ u€oa &to oVUTANYAdES
noe 00 pueiver pabelr othv
wvnuy e totopio 1o fiua
OV, YLt O leedEyMg TV
IMovtiwv, 6 Mntoomohitng
ToameloUvtog Xpvoavhoc
OTHON®E OTNTOC KA ELTTE
§ OXI, 6tav Glouv Aéyave
| NAT &’ dxpov 0 Expov
ot™v Evodmn.

Twnuévog 600 rnavévag
MntoomoAitng Toame-
Cotvtog (1913 1938), ot dvoroha yodvia, oTddnxe
otov ‘EAMviouo tiic Mavpng BdAacoac ®ol OTiC
TATQOYOVIXES E0TIEC ALALDL ROl UETO OTHV TQOOPUYLA.
IMowtaywviotnoe Yo Ty cwtneic tod ‘EAAnviouod
othv Maxedovia. Aroxouodproc tot Oirovuevirot
I[Tatorapyeiov év ABfval, VmwevBuvoc ot TOAAEC
amootoAeg €0vixiic onuaoiag oty Tuplida, Thv
AMBavia , 10 Behtypddt, tThv Zvota xot aAloD. AdyLog
%ol YAwoooua1g, Aplépmoe TO TAAEVTO TOV Ot UELETES
v v éxxinoio the Toamelotvtog 10 1933, 1o 1937
avayopevtnxe Enitiwog Ouddxtwe 10U ITavemotnuiov
TV ABNvdV ®ol t0 1940 dvopdotnre Arodnuaizndog.
And 10 1938-1941 Nrav Apylemionomoc AONVdV.

O IIoAepog Tov 1940

‘O Apyenionomog Xpvoavlog ¢” avTOV TOV TOAEUO
moAéunoe noll ug 1o uayoduevo €0vog G TV TEWTY
oTiyu] xoi ®ato tol Ttahod dAAG ol ®roTO TOD
Tepuavot eioforéa. Atv Unthp&e EvEpyelo mov mEEmMEL
va ndvel ‘Op0600&oc Tepdoyng mov var uy Ty €nave,
dtmha 01OV poymty dAA ®ol dimha oTOV TEOVUATIO.
IToenyoeNTHE THE YNOOS ROl ERYPUYDTNIES TOV TOAEULOTH,
arovpa.oto oTNELEe TOV dvioa payduevo ‘EAAnvioud,
®nol Otav tAnoiolav 1o OUOROAQ, TLO TELOUATIX
TURVOVE TIC YOOUUES UT) ®ol TEQAOoEL 6 €x000¢.

YuvOnxroAoynon

Ac Odolue Tl yodper 0TO NHUEQOASYLO TOUL O

Apyreniononog Xpvoavoog:
«29/4/1941—TTAnoowpopoduat 6Tt 0 OTOATNYOS
Tooldxoylov a@pol oUvnye THYV ETOVEIOLOTOV
ovu@pwvia ué Tovs IEouavois Exava oto HETWTTO,
HATEAOWV ElC A OIVaSTOOKXETAUEVTOAN TOVI EQUAVDY
Ve oynuatiost xyPeovnory. Tovto ué oTevaywoer
TTOAV O10T1 Bct TEQLTETWUEY ElC OeLvd. TTooToTe00Y

uovor ol ITeouavol va ovv thv evlvvy Tic
SLoxnjoews 6mote O Elval TOOCEXTIHOTEQOLY

IModyuatt Aoumoy, ot I'epuavol eVOeTc WOAMS uafix oy
othv ABfjva xal évd ardua 1 EAAGda molenovoe
othv KoM, moayuatoroinoav ouvvavtNoels UE
TEOOVUOVE TAPAYOVTES YLOL VO PAVET 1 ROTOYT Ui
oualy) ovvéyela, Sho vo Eexoototv. MAte alua
ot dyvod xUOnxre, wite | ‘EALGda eime OXI, uia
noe€vOeon mov mEEmEL VO TAQOVUE Wia YOUo ®ol
vo. Thv ofnoovue 3t tdyo OEv Eywve timota. “Olot
mdBvuol oTEaTIWTIRO!, ®GOE €ETOOVS TOEAYOVTES
%ol N ExxnAnoto 0o ®dvouue wio, pooxadta ®ol 0o
EVTVHOOUNE UE TOV UNYOVIONO STwe HTov nuE puia
®VP€pvnom mov diEbete "EAANVIRO TLOTOTONTIRG
vévvnong, xal Sha 0a eival okt Gy yelind TAaouéva.
Kdamorot Tralot xal 'epuavol Bo mapaxrorovboboay
nol B0 ELeyyov TO TAVTIA, RATOLES ULREES AANAYES
ottt ovvopa VIEQ TV Boviydowv nol tdv Ttaddv
(mder H) Opdun, 1 A. Maxedovia, to ‘Extdvnoo 1
“"Hrewpog #al ol Kuxhddeg), nal mia ovppayol elnaote
BonOfoTe nal £0€ic THOO UE TO Oipa oag THY ETBOAY
e véacg taEne tod Xithep. Kal ol vexpol 610 “EAAn;
Kol ta modue pue to xouuévo modia; Kol ob xioeg xal
T 6ppavd Tng PoupPaodiouévng Idtooc;

Ta «OXI» tijg Katoyig

27/4/1941: 6 Apyemionomoc o0 Towl 6TV AQyLe-
TLOXOT). «AEV 001 AELTOVOYHOM ONUEQX YL VO ELUOLL
Erowog yior 8TL moorv e, £ime, nal EGTELAE TOV
Apydtdrovo Ninddnuo (uetémerto. Mntoomolity
I[Mato®v) vo. tedéoel v Aertovpyla, AEyovrdc
tov: «ITpdoeye madi pov &ye TO vol 0OV U Ol OF
e100TOLNOW».

Kvpiaxi) 100 Owud Aourtov ®fovEe o’ dupfnvog O
AQYIOIAHOVOC, KO #ATOLOL OTLYUY EIOE EVOL LOVTATOPSQO
v tod »dver vomua: F'ofyopa otov Agylertioromo.
Teleliwoe TV Aettovyio ®aol THYE OTO YOUPETO TOV
%ol Tov Pofre vo xhaiel PAEmovtac v onuaic TV
Noal va xvuatiCer otov [apbevdva.

Zvvroua, ®dbe el00VS LavTaToESEoL Gy LoV VO
@TAvVOUV O0TO yoa@gelo 100 XpuoavBov, ue xdbe
eldovg mpotaoels, amellés, éxfraonovg, yhurdioya.
Kol 6 Xpuvoavboc éxelves Tic uépeg Buudnxre tov
Mntoomohitny Toamelotvtog xal ue [Tovriaxod metoua
eie 1é00epa Paoundn OXI .

IHodro OXI

"HoOge pio Emitoomy) ®oll TEGTEWE YL TO %O TOD
EAMNVIvod AooD (xol yur vo ®aAOTLAOOUVE TOV
ROATORTNTY), VO TTEVE UE UTEOOTAQEY TIV OONOREVTIXY LOLC
nyeoio vou Topadwoovue Ty TOA TV ABNVHY 0TOVg
Tepuavovs, not Xpvoavbog drdvtnoe: «Ot “EAAnveg
Tepdoyes Oev mapadidovy molelg oTOV £Y000, ®oON*OV
Exovv vou £0YaoTOVY Ol THV AITeAEVOEQON».
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Agvtego OXI

"HoBav ®Amolol #ol €1may 0C #EAVOURE HETL VO UAC
TAEOVY GO KOAO UATL Ol RATARTNTES, UN| TOVS TTOUE
7L ®OVTOO” TEAEIWOE O TOLEWOGC, %Ol T{ VO XAVOUUE POE
madLd; Agv vdvouvue wio doEoloyio othv Mntpdmoin;
Ko dyoleye 10 udt 1ot Mnrtpomohitn Toamelohvtoc..
«AOZOAOTITA; AoEohoyio Otv &yer BEowv €mi T
vrodovimoet thg [Tateidog nag, 1 Hoa ths doEoroyiog
Oar elva EAAN».

Toito OXI

Miog ol ol paylddeg dev uogotoay vor Tov meicovv

v orUeL, glmav vor oV Boumdoovy. Tod Thtnoav

%ol olya.oe o ®xabe aAA xovPEva.

[Mpémer vo onuelwoovue Gt AvVTH M TEAEN TOD
Apylemionémov Xpvoavlov frav i meoTn mEdEn
€0viriic dvtiotaong othv xateyouevn Evowmy.

‘O Toohaxroyhov Ildg ‘OoxrioTnre;

2tic 29/4/1941, 11m.u., 6o%{0TNXE ) TEDTN RATOYLXY)
©VPE€ovnon &mo Tov dLdrovo Tig Exrninoiog tod Aylov
Tewpyiov Kapiton. Pvowo otte 6 Tooddroyhov ovte
ot ['epuavol Anoudvnoav oty T CVUTEQLPOQN TOD
XovoavOov. “Etol, 0tic 2/6/1941 émaibel ue Zvvtaxtiny
IMpd&n thg YevdoxrvPépvnong Toordroyrov, Yo vou
To00eTNOET ATOLO TTLO «BOALRO» ATOUO OTH OEoM TOD

voo mder  vo Ogl
0TEATNYO ZTOoVUUE KO TOTE
vroywoenoe Xpuvoavooc.
«@u TOV AVOUEVOD» ELTE.
‘O otoatnyog mioe T
TOdo. TOV Rl TYE OTO
AQYIETLOROTIRO YOOPETO. ATO THV TEMNTY OTLYUN
notdhaPe 6 Teopuavde 6TEoTNYOC 8TL SEV ElXE VL RAVEL
UE TEOOXVVNUEVO AVOQWTAnL GAAOL ue NyETn mov
VTeQOOTILESTAY OQUOTTUAES ROl TO EERIVNOE LOAOKA VO
O€l ol B ToT Pyel: «Ouoopn 1 mateida ooag», « Ot
I'epuavol Aatpevouvy 1ov “Ounpox». Kol 6 Apylermioxomog
e0YEVIRO OEUVD. ErTTROOMTOVTOS TOVS “EAM Ve « EArtiCm
vo ogfaoteite Thy Xdpo», «Ztootnye uy 0iEete v
guotio Tod EAAnvinot AaoU»...
Tétagro OXI

Téhoc 6 0TEATNYOC ZToDUuE, TV ETSUEVY TOOVT EQVaL
010 AQYLETLOROTLRO YOOUQELO ol T¢ Litnoe Aég; N
opxioel v nupépvnon Toordxoyrov! Thv dmdvinon
OBV YQELAOTNUE VO TNV UETAPQAOEL OLEQUNVEQS—TTV
eie ot Feppovindtt 6 Mntoomohitne Toametotvtog
1L AQYLETIOROTOS ABNVDV: «AEV UTOQ® VO OQXRICW
KvBéovnon moofinbeloa &md tov €x000° Euelg
yvweitovue 6t Tig Kupepvioeig tig 60iter 6 hodg
fj 6 Baowkeve. 'Ed® twpa oUte 6 Aadg EYngLoe thyv
Kupépvnon, otite 6 Baowhevg thv Goioe. [1dg Intdte
va. 6priom Kupépvnon vmoderydeion Umd tod €x0007D;
Al v gival 8oyavey Twvy»

Avapoxoxxrivnoe 6 0Tty GO TO YOOTOUXL TTOV
Oéytnure, yopétnoe, £xave uetafoiy xal fyaivovrog
ATTO TV TOPTA THS AQYLETLOROTNC OIyoVQa XATAACPE
8tL 6 mOLeNOC OBV ElXE TELELWOEL.

Thoo HTav i LU THV OUROVAHRMY, Ol OTTOToL YL TO
taya ®olo Th ITateidag xat oD AaoD %ol TO dtrnd Tov,
TOV éxALtaQoVoay vo uy A vNOET TV TEOTO.OM TOV TOT
grave 6 Zrotuue, xoi 6 Tepdoyne drdvinoe «Ev yvdoel
TOV CUVETELDOV TOV UE Avauévouy, dev d€yxouat tThv
mpotevouévn medtaon. Euuévm eig tag Goyds uouv».
Kot dtav tov mapamieoayv: «O mpwBuvmovpydg mov
Sonitoa Polonetor nol dywvitetar otv Koftn» eime

OV I TIgoTin® imTduevogs Og GETOS Vo TEGW, i)
[=rapa] Eomrov va Tloo.

Agyenlororog Xotvoaviog (+1949)

Amo thv évBooviotioia outAia Tov, 8tav EyLve

Mntoomolitne ToaxeCoUvTog

Apylemondmov.

‘O Xpvoavhog ot OAn T
dudpreta e Fepuaviniic
Katoyhc tionoe v idua
gyOowi otdon dmévavtl
ot Ohec T OOOLAOYLKES
®VPEQVNOELS, AxOua ®ol Otay Tod d60Nre &md TNV
Kvpéovnon 1o Twdavvn Paiin n dvvatdtnta va
EnavéNDEL OTOV BEYLETLOXOTIXO O0QOVO, ®ATL TOU
TANOWS ATEQQLYE.

MetamehevBepmTina ol ‘EAAnvireg xnvfegvioelg
gV moEPnoav oty axvomwon TdV dLUTaAYUAT®Y THS
KvBéovnone Toorldroyhov ue to TdV Omolmv €ixe
Tavbel 6 XUoavlog Ao TOV AYLETLOROTLRO BQVO.

Avemovon év Kvptlg 10 1949. Alwvia tov 1| wviun!...

¢ PUOLROS COEKLXOC TOAEWOS VTOYWEET UE THV
VNoTelo, AyQuITVia, TEOOEVYY, OTAV OEV VITAQYEL
breon@dvela. Ot PAEoEMUOL Loylouol eival Aot Tod
olaféiov zat 6yl tot dvBodmov. Mg BAGdopnuovg
Aoyiouove BaoaviCet 6 dvapoAroc ouvvibwe TOVC
gvatodntovg dvlpwmove, Yot vou Tovg OAIPeL nal vou
TOUG PEQVEL OF ATOYVWOT).
¢ BeLxn TANEO oL THS EVTEOOOERTNE TEOCEVYTIS
gival 1) Oelo TapnyooLd oL VidBeL 6 EvOpwTOg
UETA TNV TEOOEVYY. Avdiloya ug thv Ovoio xal Thv
TOOOEVYN OV ®AVEL O AVOQMITOS YL TOV £QVTO TOV
fj Yo Tov ovvavlpomwmo tov, Bo deybel ro Thv Bela
BonBeia. “Omorog xovpdLetal Yot T0V TANoiov Tov Ao
noBaen aydmn, Sexovpdletal ug Thv novpaon. ‘Evid
ENETVOC TOV AYaTtdeL TOV EAVTO TOV KOl TEUTEMALEL,
XOVQALETAL RO UE TO VO ®ADETAL.
¢4 tav ddweloal v ui Aeg «No 1O Poel amd 1o
O0», Y10 Tl TOTE RATOUQLECUL UE EVYEVELQL.
I'foov Ilatorog AOdvitng (+1994)
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ON ACCOUNT OF THE ANGELS:
WHY | COVER MY HEAD

By Elisabet, from the web site of the “Orthodox Christian Information
Center,” http:/lorthodoxinfo.com/, printed with permission.

For this cause ought the woman to have power [i.e., cover]
on her head, because of the angels. [1 Cor 11:10]

A t first reading of this verse I thought, “Good grief,

that, at least, can’t have anything to do with women
today.” I was a new convert to Christianity and making a
valiant effort to read the Bible “as if it were true.” St. Paul
was hard to swallow, and so were angels—along with fair-
ies and trolls! My grudging acceptance of Christianity was
based on honest doubt rather than conviction. No one had
proved to me that it was true, but neither could I prove it
false. On that flimsy hope I chose to make what Klerkegaard
called “aleap of faith over the abyss of the
absurd.” It was a desperate act. I was at the
end of my rope, at a loss to explain the
painful contradiction between my good
intentions and the reality of my life. I was
no longer able to pretend success as a wife,
mother of four, or writer (even though
my book had been sold on first submis-
sion to a leading publisher). In truth I
didn’t even know who I was, although I
loudly proclaimed my manifesto as athe-
ist, humanist, and feminist, with strong
opinions on most issues. | had spent most
of my young life trying to define myself
by “proving” I could do anything a man
could do, only better. (What man could §
bear children!) But inside was a black hole
and I was about to fall in.

Somehow I “happened” across a Bible
and read that God (whoever He or It was)
created man in our image, male and female
created He them. 1 read of Moses encountering a burning
bush which was not consumed—and a God who identified
Himself as 7 AM. That caught my attention. If there was
a great / AM from whom all small “I ams” received their
identity, there was hope of discovering myself and what it
meant to be a woman.

One night, under a canopy of stars in the desert, I cried

t: “God, if you are there, I want to find You!” But my
mind refused to accept the Bible stories of sacrificial lambs
and Christ crucified and resurrected. Descartes said, “I
think, therefore I am,” and I agreed. My ability to reason
was my life! With a heavy heart I gave up on the “mindless”
Christian solution. But when all seemed lost, a quiet little
thought lodged in my head: “If it were true—would you
accept it? And can you prove that it is not?” The question

would not let go. In fear and trembling I chose to “sacrifice”
my reason, accept the incomprehensible in hopes it would
prove true, and live the rest of my life as if it were. It felt as
if I were dying, but I saw no other way.

The proof of the pudding, of course, was in the eating. The
truth of the Bible could only be tested through obedience. I
determined to do whatever “leapt at me” in the daily reading
of Scripture. I disagreed with St. Paul’s view of women, but
he did say, there is neither male nor female; for you are all one
in Christ Jesus. (Gal 3:28). Clearly we were equal in salvation
and worthiness—then why different rules? Were they only
cultural, not applicable to us today? Then one day I prayed,
“God, You made me a woman; I want to live the fullness of
womanhood as you meant it—spiritually, emotionally, every
way, even if it means doing as St. Paul says!”

Soon after that, during morning prayer, 1 Cor 11:10 leapt

BN atc me. It seemed silly, but I got up from
~ my knees, found a kerchief to put over my
- head, and went on with prayers. Somehow
it felt right. One day I wore the scarf in
. my Southern Baptist church. There were
- glances, but no comments. Gradually it be-
 came more of a habit, both during prayers
- at home and in church. As the only woman
with a head-covering, I felt conspicuous at
times, but could not bring myself to take
it off. I decided I would rather err on the
side of obedience than against it. And there
were the angels to consider. By now I be-
lieved in them, but why they should care
about my head was still a mystery.

After I had been a “Christian” for thirteen
years, a desire for the sacraments drew me
to the Episcopal church. It was 1979, and
three-fourths of the women in the con-
B oregation wore head-coverings. I rejoiced.

: « During the Eucharist the priest, standing
before the altar, chanted: Therefore, with angels and archangels,
and with all the company of heaven, we laud and magnify Thy
glorious Name, evermore praising Thee, and saying, “Holy, Holy,
Holy, Lord God of hosts: heaven and earth are full of Thy glory...
The glory hit me: We were worshipping God in the company
of a heavenly host! Was St. Paul alluding to that?

When I learned of the Jesus Prayer and adopted a rule of
prayer, it seemed appropriate to wear something on my head
at all times. I sewed matching dresses and scarves which my
friends accepted as my “style”—artistic and a bit eccentric.
That was fine with me (and I hoped, with the angels!) I was
saddened when other women in our parish stopped wearing
a head- covering. They thought it unnecessary and outdated,
and some saw it as a sign of inferiority. Women and men were
equal, and—according to current unisex fashions in clothing,
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life and hairstyles—practically alike and interchangeable. For
nearly two thousand years Christian women had covered their
heads in church, and usually elsewhere—but now we were
“liberated” from that.

In 1995 I became Orthodox and was surprised to find myself
again the only woman wearing a head-covering in my parish. An
Orthodox sister told me, with a nod to my scarf, “We don’t have
to wear that anymore.” I smiled and said, “I know, but I want
to.” St. Paul had said “ought,” not “must.” It was my voluntary
obedience, even if I didnt understand the “why’s.” By now I
had no intention of giving up the benefits. I felt blessed and
protected, feminine, and, paradoxically, confident and free—in
the presence of guardian and ministering angels.

In Orthodox worship the angels were even more in evidence.
The Divine Liturgy is full of references to the various ranks
of angels, emphasizing our participation with them in the
joyous worship of the Holy Trinity. St. John Chrysostom
(d. A.D. 407), in a sermon at the feast of the Ascension,
spoke both of angels and the veil-
ing of women: “The angels are pres-
ent here... Open the eyes of faith
and look upon this sight. For if the
very air is filled with angels, how
much more so the Church! ...Hear
the Apostle teaching this, when he
bids the women to cover their heads
with a veil because of the presence
of the angels.” Origen, another early
Church Father, said, “There are an-
gels in the midst of our assembly...
we have here a twofold Church, one of men, the other of
angels... And since there are angels present... women, when
they pray, are ordered to have a covering upon their heads
because of those angels. They assist the saints and rejoice in
the Church.” Instructions for catechumens in The Apostolic
Tradition, probably written in the second century by St.
Hippolytus of Rome, include this: “Moreover, let all the
women have their heads veiled with a scarf...” And St. Cyril
of Alexandria, commenting on I Corinthians, wrote: “The
angels find it extremely hard to bear if this law [that women
cover their heads] is disregarded.”

The Church taught that it mattered to the angels whether
women cover their heads. But why? Was the covering “a sign
of submission to her husband,” as some commentaries say,
or “a cultural statement of inferiority,” as one woman told
me in explaining why she would not wear a veil? A friend
and former dean of a Lutheran seminary in Norway, Hikon
Haus, pointed to another possible reason. He looked up I Cor
1r:10 in Greek: Therefore the woman shall have exousia [right,
power, authority] on her head for the sake of the angels. The
word exousia, said Hakon, also occurs in John r:12: As many
as received Him, to them He gave exousia to become children
of God, to those who believe in His name. 1 felt a light go on.

Was St. Paul saying that the head-covering was an outward
sign of my authority, right, power as a female child of God,
recognized by the angels? It rang excitingly true! God asks
voluntary submission and obedience of His children. I chose
to wear the sign of my feminine—as distinguished from mas-
culine—authority. But why should the angels care?

In her book, The Holy angels, Mother Alexandra writes:
“The Celestial hierarchies are the... spiritual reality of or-
dered creation, the stable patterns in which disruption is
unknown...” Obedience is characteristic of the angelic realm.
Dionysius the Areopagite, influential since the 5" century,
wrote of nine orders or hierarchies of celestial beings, arranged
in three choirs. Seraphim and cherubim are in the first, arch-
angels and angels in the third choir, closest to us. Without
obedience there is chaos and disorder. St. John Chrysostom,
in a sermon on I Cor, speaks of how distinction in male
and female dress—and particularly the veiling of women—
“ministers effectively to good order among mankind.” Taking
off the veil was “no small error,” said
St. John; “...it is disobedience.” It
“disturbs all things and betrays the
gifts of God, and casts to the ground
the honor bestowed... For to [the
woman)] it is the greatest of honor
to preserve her own rank.”

To some who argued that a
woman, by taking off her cover-
ing, “mounts up to the glory of
man,” Chrysostom answers: “She
doth not mount up, but rather falls
from her own proper honor... Since not to abide within our
own limits and the laws of God, but to go beyond, is not
an addition, but a diminution...” Always emphasizing the
equality between man and woman, Chrysostom admonishes
the man “not to dishonor her who governs next to thyself.”
The issue was order, not superiority or inferiority. At Matins
for Orthodoxy Sunday, we sing, Come and let us celebrate a
day of joy: Now heaven makes glad! Earth with all the hosts of
angels and the companies of mortal men, each in their varied
order, keeps the feast.

The answer to my prayer nearly thirty years ago, that I might
know what it means to be a woman, and to live it as God
wills for me, is becoming clearer in obedience—often in little
things, like putting on a scarf. The mystery of womanhood
is still incomprehensible, but now I think, so it must be. I
don’t have to understand fully what it means to be a woman
in order to know that I am a woman and to live it. God
knows the meaning and I trust Him. I don’t have to fight for
my place or my right; it is given me in the glorious ranks of
angels and mortals.

Fr. Basil Rhodes wrote in his “Master of Divinity” thesis in
1977 on “The Veiling of Women:” “Man is the head of the
woman, according to Genesis and to St. Paul who compares
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the relationship of man and woman with that of the Son to
the Father: And the head of Christ is God (I Cor 2:3). It would
be a grave error to say that Christ is inferior to His Father.
The veiling of the woman, for St. Paul, is an outward sign
of the acceptance of God’s order, and His divine purpose
in creation. The veil is the woman’s ‘yes’ to God, a physical,
visual Amen’.”

St. John Chrysostom thought that Paul, in admonishing
women to wear a covering “because of the angels,” meant
it “not at the time of prayer only, but also continually, she
ought to be covered.” Fr. Rhodes agrees: “The veil can be the
constant symbol of the true woman of God... a way of life...
a testimony of faith and of the salvation of God, not only
before men, but angels as well.” Timothy McFadden, who is
working on his doctoral thesis at Oxford on the subject of
“Man/Woman—God/Christgod,” writes: “Members of the
Godhead—and His image—are not interchangeable. As God
Father and Son are equal and One in nature, so also they
are unique and not interchangeable. Similarly, though equal
in nature, man is not woman, woman is not man. They are
distinguishable.”

In my pre-Christian days, when I sought to understand
myself in light of the doctrines of feminism, I believed that
men and women shared male and female characteristics,
which made us pretty much interchangeable. (And if we
were interchangeable, we didn't really need each other except
to conceive babies!) Today some say we have both a masculine
and a feminine self that must be lived out. But how do women
live out their “masculine self,” and men their “feminine self”?
That presents an identity problem (another modern notion)
for both men and women (not to mention adolescent boys
and girls!). No doubt it also adds to the chaos and gender
confusion of our times.

I no longer believe we are a mixture of masculine and feminine
characteristics and selves. As God in Trinity is One in essence
and three Persons in function, so man and woman, created in
God’s image, share a human nature, yet are distinct personal
selves with different functions. As Christians we both have
exousia—power, right, and authority—as children of God, but
woman'’s authority is distinctly feminine, as man’s is distinctly
masculine. Hers does not contradict or usurp his, but comple-
ments it. And as the Trinity would not be complete with one
of the Three missing, so man and woman are both essential to
each other and to the whole. Being in the holy order of God’s
creation as lived in Orthodoxy calms the troubled waters of
my soul. I don’t understand the mystery of Trinity—nor the
mystery of man and woman—but I know I am woman, and
I both want and love to live it. St. Paul wrote, “woman is the
glory of man” (I Cor. 11:7), a hard verse to take for some of us.
McFadden suggests that “all women may somehow participate
in the glory of the Theotokos.”

Woman’s unique and God-given capacity to give birth
made the Incarnation possible. The woman Theotokos is

indeed the glory of all mankind, “our solitary boast,” as one
writer called her. Eve, our first mother, contributed to the
fall of man by choosing to disobey. Mary, the mother of our
Lord—and of the Church which is His Body—made our
salvation possible by obeying God’s will. If she whom we
hymn as more honorable than the cherubim and more glori-
ous beyond compare than the seraphim is always seen in icons
wearing her head-covering, it certainly cannot be a sign of
“inferiority to men”!

McFadden calls the veil a “badge of authority” between equals,
perceived by the angels who maintain order among themselves.
Why head-coverings matter to the angels may be unclear, but
that they matter seems evident. Fr. Rhodes says, “The angels
watch what we do and rejoice when we obey.” A scarf may be
a small matter, but obedience often hinges on small things,
small choices. My scarf is seen by men, but to me it signifies
obedience to God, a way of living my womanhood. It is my
feminine “I am” reflected outwardly. In putting on my head-
covering I mean to say to God, Behold your handmaiden, be it
unto me according to Your word—Your will, not mine.

For twelve years I have worn a scarf at all times. I now
perceive that it has been—and continues to be—essential
for the pilgrim journey and salvation of my soul. The bot-
tom line for me—and a growing number of my sisters—
remains obedience. And with it comes a sense of being in
our rightful place in God’s ordered universe, rejoicing with
the angels. Now I gratefully say, “I am!” in the presence
of the great I AM—at prayer and in church, surrounded
by the angelic host, worshipping our Lord and King. To
God, Father, Son, and Holy Spirit, be the glory, now and
ever and unto ages of ages. Amen!

New psychiatric hospitals are being built, and young
psychiatrists go on for post-graduate studies. Many of
them do not even believe in God, or accept the existence of
the soul. How can these people help the human soul, when
they themselves are full of anxiety? How can one feel truly
comforted, if he does not believe in God and the true and
eternal life after death? When man grasps the deeper meaning
of this true life, stress goes away, divine consolation comes
and he is healed. If someone went to the psychiatric hospitals
and read the Abba Isaac to the patients, those who believe in
God would get well; because they would come to understand
the deeper meaning of life.
People try to calm themselves with tranquilizers or with
theories of yoga, and they neglect altogether the true
serenity that comes when the soul is humble; and God fills
it with divine consolation.

Elder Paisios the Athonite (+1994)
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THE POLITICAL PROBLEM OF EVIL
By Robert Oscar Lopez, ‘American Thinker,” August 9, 2013.

had a recent meeting with a priest, who said something to

me that I would have never taken seriously prior to a year
ago. He said, “You are fighting against real darkness.” He was
referring to my involvement in a movement to protect the
rights of children to be raised by a mom and dad.

For most of my life I'd been wary of anything that seemed
superstitious. The Catholicism I knew as a youth was a lib-
eration theology championed by my lesbian mother and ar-
ticulated by radical priests whod gotten involved in Central
American insurgencies. For twelve years of public school in
upstate New York, regardless of the racism around us, the
curriculum was wholesomely multicultural. Then I went to
an Ivy League college a year after Allan Bloom published
The Closing of the American Mind. Back then, only a few
old people had realized that open-mindedness taken to the
extreme would become moral blindness.

Needless to say, little in my life prompted me to speak in
terms of good and evil prior to 2012. It was a year ago, how-
ever, in an article on The Public Discourse, that I came for-
ward with a truthful critique of the LGBT movement. That
movement and its problems were something that I knew more
personally than almost anyone in the world, since I'd been
raised from my toddler years onward in a gay household, and
I came out as bisexual myself the same year that my mother
passed away.

My piece in 7The Public Discourse on August 6, 2012, “Grow-
ing up with Two Moms,” wasn’t grounded in religious con-
demnations of homosexuality. It was, rather, an uncensored
summary of what life was like for a child born into leftist
utopian dreams gone awry. It did not seem implausible for
me to love my mother, yet concede that her divorce from my
father and her taking up with another woman for almost all
the years that I was being raised by her, caused me lifelong
wounds that never healed.

The gay lobby had few ways to rebut my point, so they had
to resort to vomiting out random insults. I wasnt lying, so
investigating my personal life wasn’t going to help. I wasnt
a closet case, so they couldn’t “out” me the way they had
crushed many of their other antagonists. And while I am just
as much of a sinner as the next guy, hypocrisy was a tough
charge to throw at me, because I'd actually applied what I'd
learned from my own difficult childhood to my choices as a
father later on. As an adult, when I found out that I had got-
ten a woman pregnant, I decided I would never put another
human being in the same situation I knew as a boy. I would
not repeat the mistake of the father who abandoned me when
I was born. I would not repeat the mistake of the mother who
entangled me in a homosexual imbroglio that left me socially
defenseless against a cruel world when she died.

I knew what it was like to be the child of a gay parent, the
child of divorce, an orphan. I knew what it was like to be a
gay parent as well. I knew there was no excuse for depriving
a child of a mom or a dad, just to embark on a new endeavor
called “same-sex parenting,” which was just a fancy word for
the unjustified exploitation of children for personal gain.

I stayed with the mother of my child, to raise our child togeth-
er, because I knew better than anyone else that that’s the best
thing for a kid. Millions of years of evolution, not to mention
thousands of years of cultural history, have left the human be-
ing with a developmental template designed for growth under
the custody of a man and a woman in a mutually supportive
sexual relationship. My decision to place my daughter and wife
ahead of politics, I realized, wasn't merely a personal choice. It
was an ethical imperative that I felt called upon to share with
others, because the gay lobby was pushing many people to
do the opposite—that is, to place sexual ideology before the
duty to love all of their children, including the halves of their
children that came from the opposite sex.

In the ensuing year, my life became an endless array of
traumas. Repeated attempts to get me fired failed, so finally
the gay lobby placed me on a “commentator accountability”
list with a host of other people identified as “anti-gay” and
blocked from access in the mainstream media. The Supreme
Court cases on DOMA and Proposition 8 sucked me into
the vortex, as did the fight for gay marriage in Minnesota,
the struggle for gay marriage in France and Britain, and
the battle over gay adoption in Russia’s Duma. I'd spent
twenty years trying to be a writer, but I ended up receiving
international attention not for what I wrote, but rather be-
cause my life seemed to people like a tawdry Jerry Springer
vignette. Those who disagreed with me recruited students,
family members, and colleagues to denounce me. They dug
up an old novel that I'd written and trashed it, calling me
the worst writer ever. They tear-gassed my camp in Paris,
butted against barricades to lunge at us in Brussels, and
called me “loathsome” in St. Paul. They filed complaints,
issued denunciations, e-mailed me hate and vileness beyond
anything I could ever imagine.

No leftist came to my defense. Only Christians did.

Being sinful and unenlightened, I became involved with pol-
itics, in the beginning, with a fear of being labeled a believer.
I thought somehow that if I kept God out of my arguments,
and by necessity out of my thought process, the secular, liberal
world would heed my message and give a fair hearing to the
rights of the weakest among us. I marched in France with
leaders of the kids’ rights movement, at one point a million
people strong on the streets of Paris, beseeching the world
to place a child’s right to a mom and dad above the clamor
of gay adults to own children.

The leaders of the French “Manif pour Tous” worked hard
to keep religious iconography out of their march. Like me,
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they saw Christian theology as a liability for their move-
ment. De-theologizing themselves backfired. The result was
that Fran¢ois Hollande’s socialist government ignored them,
legalized homosexual adoption, and put in motion plans to
make sperm-banking universally available to lesbian cou-
ples—something they'd promised the French never to do.
Publicly subsidized surrogacy arrangements for gay men are
soon to follow.

My fear of being associated with God, of talking about God,
and of diagnosing the real evil behind what we fight has been
not a rational strength, but rather an existential weakness. To
fight what we fight, we have to understand that it is an ancient
beast, recorded in the biblical books like Job and Ecclesiastes.
When Ecclesiastes wrote that there was nothing new under
the sun, he meant the message for us. We can’t ignore it.

A similar message was meant for us when God asked a
beleaguered Job, Hast thou an arm like God? Or canst thou
thunder with a voice like him?? (40:9). Our political foes are
stronger than us, but nobody is stronger than God. Only if
we call upon God will we find any reprieve from the free-fall
of a post-modern America defined by Obama’s left.

After seeing same-sex parenting advance in leaps and bounds
in country after country, I realized that the priest is right. Eccle-
siastes saw this long ago. The message to Job is still as real as
it was when first delivered. It is real darkness that we fight.

The gay movement will never make peace with us until we
disown the most important message of Christ. Christ says
we must not live in the urges and ambitions of this world,
but must live according to his pure vision of love. God gave
up Christ to be sacrificed so that we would all be freed from
the bondage of sin. There is no way to reconcile this doctrine
with the gay lobby’s insistence that they can define themselves
according to fleshly desires of this world and buy immortality
by purchasing children. Make peace with the gay lobby, and
we lose God, condemning ourselves to an eternity without
the greatest love of all.

“The hate you encounter,” the priest told me, “is the cry of
pain from people who are hurting, because they are living
in such darkness.”

What will the right be without God? Without the courage
to name and fight evil? Without discernment? I have found
an answer to those questions, but all of us must decide on
our own, [ suppose.

he chlef cause of all the woes Wthh befall a man and

deprive him of peace and prosperity is his departure
from the Single Source of life and well-being, our Creator,
Provider, and Savior, God, and his flouting of the Divine laws
and rules which are man’s only salvation.

Archbishop Averky (+1976)

CONTROLLING THE TONGUE
By Saint Martyr Sergius Mechev (+1941).

Born on September 17", 1892,

= Saint Martyr Sergius Mechev was
8 the son of a clairvoyant lay-elder of
Moscow, Archpriest Alexey Mecheu.

| He received a secular education at
| a regular school, and received his
religious training at home and in

\ church, principally by observing his
| father in the altar.

o Patriarch Tikhon became very fond
of him and urged him to become a
priest. His decision to do so was in-
spzred by a dzsmmon he had with Elder Anatole of Optina in

the fall of 1918. The following April, on Holy Thursday, he was
ordained by Bishop Theodore Pozdeev at St. Daniel’s Monastery.

Saint Martyr Sergius served at the Maroseyka church until
his arrest in November 1929. Like so many clergy, he did not
recognize Metropolitan Sergius’ Declaration of 1927, which
essentially brought the Church under government control. He
was charged with heading a counter-revolutionary underground
church and sentenced to three years of exile in the far north,
near Arkhangelsk. His matushka managed to visit him with
their three children (another had died in infancy), and he kept
in touch with his spiritual children, writing to them individu-
ally and addressing five letters to them in common, letters that
have been preserved.

It was several months after his term had expired that Fr.
Sergius was finally released; however, he was never free again.
A second arrest followed in March 1934, carrying a five-year
sentence. He spent some years in hiding, wandering from place
to place, before being arrested yet again. The spiritual daughter
with whom he was imprisoned reported that he was executed
in early November 1941; elsewhere, his martyric death is com-
memorated December 9”.

T 1 7
For one who is repenting, my friends, it is not natural to
judge and to talk idly. One who is repenting ought to

be silent, as much as possible, in order to accomplish his
salvation in repentance. But we constantly talk idly, con-
stantly judge and criticize others, constantly do evil with
our tongue. Thereby, we bring evil both upon ourselves,
who are speaking evil, and upon those who are listening to
our evil speaking.

The Holy Fathers point out that our tongue is a little mem-
ber, but that it does great evil; how readily it arms one person
against another. In failing to control our tongue, we allow
it to act as an instrument of murder. St. Anthony the Great
plainly says: Whoever receives a man speaking evil or a calum-
niator, associates with a murderer. You see, a calumniator and
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a murderer, according to the words of the Holy Father, are
one and the same. Withdraw from the calumniator, whoever
he might be, and be not ashamed to withdraw from him. The
holy fathers of our Church tell us that iz is safer to live with a
serpent, than with a calumniator. St. John Climacus forbids
one to render esteem to such men. Never render esteem to one
who speaks to you evilly of a neighbor. Thereby, you will heal
both yourself and your neighbor.

You may say, my friends, that here the matter concerns
calumny (slander, Ed.). But what if you hear that they are
speaking badly of a man, and what they are saying may be
true? What is to be done then? Since we are prone, my friends,
to evil speaking, it is better for us not to listen to such con-
versations. After all, we might communicate to him of whom
they were speaking: “They are saying this and that about
you,” or we might discuss this with another person, with a
second, with a third, and so forth. Whenever you begin to
stop whomever is speaking, he usually justifies himself by
the fact that, after all, he heard this with his own ears. And
then what happens? The one speaking evil falls into pride.
No, my friends, a Christian ought not to act so, even if he
himself has been present at some vile act or other. He ought
not to spread another’s sin, but cover it with his love. Let us
learn from the saints how they acted in such cases. Here is
an example.

A hermit came to a skete where some ascetics lived, and he
abode there. One of the skete elders gave him a cell, and he
began to live in concord with the hegoumen (abbot, Ed.) and
the brethren of the community. But soon this concord was
broken, since the skete elder that had given the ascetic the cell
envied the newcomer, to whom many people had begun to
go for counsel and spiritual guidance. Prompted by envy, he
sent his young disciple to the guest with an order to leave the
monastery, and he commanded this to be conveyed in these
words: “Get thee thence from whence thou camest.”

The disciple went, and although, out of obedience, he ought
to have conveyed the words of his elder exactly, he began to
reason: “If I convey the words to the newcomer just as the
elder said them, I might arouse malice in him, and it will
cause enmity to flare up between the two elders. It is surely
better that, in the name of the Lord and general peace, I hide
these evil words and take everything upon myself.” (Abba
Dorotheus, in his instructions, allows one to do this in prayer
and struggle). And so the disciple, on coming to the elder,
instead of saying “Get thee thence,” as he was ordered, bowed
down and said: “My father has asked me to inquire of thee,
‘Art thou well?”” To this, the elder replied: “Tell thy father
that I ask for his prayers, for I am a litte ill.” On returning,
the disciple said to his elder: “That elder has found himself
another cell and will soon leave.” Give heed, my friends;
what love! After some time, the elder again sent the disciple
to drive out the hermit. And the disciple, on coming to him,

said: “My father, having learned that thou art ill, has sent me
to visit thee.” “Tell thy father,” responded the hermit, “that
by his prayers I am now completely well.”

The disciple conveyed something entirely different to his
elder: that the guest asked to live in the monastery only a week
more and would then move to another cell. In a week, the
enraged elder himself went to drive the hermit out of the cell.
But the disciple, having learned of this, out of love for peace
and his elder, ran ahead and informed the newcomer that his
father was coming to him to call him to join him in the refec-
tory. On hearing this, the hermit went out straightway to meet
the elder with a look full of love and said: “Trouble not thyself
to come unto me; I myself am coming to thee.” Struck by the
newcomer's lack of malice, the elder was touched in his soul,
his malice disappeared, and he really did conduct the guest to
join him in the refectory. While the guest went on ahead, the
elder learned how his disciple had acted. He fell down at his
feet and said: “Henceforth thou art my preceptor, for by thy
words our souls have been saved.”

Here, my friends, is how the saints acted. Even when they
were sent to say or to do something evil, they did not do this,
although they ought to have done just as their elders ordered
them. But we, with the greatest readiness and pleasure, re-
count everything evil, everything bad about a man; and if it
is something we ourselves have heard, we object strenuously
when we are stopped, we begin to wound one another, and
we do, as the Holy Fathers say, the work of scorpions and
serpents with our tongue.

During the days of fasting and repentance, we ought to
watch our tongue more than ever. Ascetics truly are sick at
heart over one who speaks evil of his neighbor. And we, in
the name of what seems to us to be the truth, are constantly
doing evil. Every society suffers more than anything else from
evil speaking and condemnation, which is communicated in
every possible way.

So while we are repenting, come, my friends, let us attend
to our tongue, let us join real battle with it, and we will have
great gain. If we will not speak evil of another, but instead of
this will pray for him; if we will remember that by our one
word we can undermine a whole edifice of relations between
men, then we shall understand why Ephraim the Syrian asks
in his prayer that the Lord not give him idle talk. Even in
church, before the beginning of a service, we post bulletins,
if not “on walls,” then orally. Thereby, my friends, we break
down the Church; we become her real destroyers and also the
destroyers of our own and another’s structure. Let this disciple
serve as an example to us. Let us strive in every way to get out
of the habit of evil speaking, calumny and condemnation.
Then we shall acquire for ourselves many more friends-not
in calumny and evil speaking, but friends in God and in the
struggle with sin, and this will unite us in the one flock of
our Lord Jesus Christ. Amen.
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ARE WE DIFFERENT?
By Protopresbyter John S. Romanides (+2001), from ‘Patristic
Theology: The University Lectures.”

St. Makarios of Egypt

carefully informs and ex-
— plains that Christians who
. do not have noetic prayer
are not intrinsically different
from believers in other reli-
~ gions. The only factor that
makes such Christians dif-
ferent from believers of other
religions is that these Chris-
tians intellectually believe
in Christ and merely accept
Christian doctrine, while the believers in other religions do
not accept Christian doctrine.

Such Christians, however, do not gain anything from this
kind of intellectual faith, because it does not heal them or
purify their hearts from the [enslavement to] the passions.
In terms of healing the human personality, they remain
without benefit and with behavior that does not differ from
that of non-Christians. This can be seen in their way of
life. Purification is the first stage in the spiritual life, a stage
that is also the work of the Holy Spirit. It is the Holy Spirit
Who purifies, illumines, and grants theosis. It is God Who
purifies, illumines, and glorifies. The teaching about purifica-
tion and illumination not only defines the central task set
before the catechumen, but it is also the chief duty of his
spiritual father who is to open the eyes of the catechumen’s
soul and to prepare him for holy baptism. In order for one’s
soul to be purified of the passions, the fear of God and
repentance must first be present and continue throughout
the stage of purification until it is completed with divine
illumination, the illumination of our nous by the grace of
the Holy Spirit...

The passions of soul and body cannot be purified merely
through knowledge. Of course, we need to know about
dogma. We need to know what is written in the Bible.
We need to know about prayer, and so forth. Our ability
to reason can help us to weigh our decision, to determine
(diakrisis) what our treatment should be, and even to decide
whether or not we want to be cured. In this way, we count
the costs, we determine whether the anticipated results are
worth the effort, and we finally make our decision.

In the Patristic tradition, either you attain to i/lumination
or you attain to theosis once you have already passed through
illumination. Orthodox tradition is nothing other than this
curative course of treatment through which the nous is
purified, illumined, and eventually glorified together with
the entire man, if God so wills. Therefore, is there such a

thing as an illumined liberal or an illumined conservative
in this context? Of course not. You are either illumined or
you are not. You have either reached zheosis or you have not.
You have either undergone this treatment, or you have not.
Apart from these distinctions, there are no others.

The Fathers stress that salvation does not result automati-
cally from Orthodox doctrine alone. Doctrine is not what
saves people. It simply opens the pathway for man to reach
purification and illumination. Without Orthodox dogma,
however, no one can reach purification and illumination.
Without an awareness and sensitivity to right doctrine,
without Orthodox practice in one’s daily life, and without
participation in the liturgical life of the Orthodox Church,
purification and illumination are not attainable.

Doctrine and liturgical life are not the means by which
someone purifies his soul and reaches illumination. They are,
however, the basic prerequisites and the necessary founda-
tion that enables someone to be guided towards purification
and llumination. In other words, doctrine alone does not
automatically lead one to these states. On the basis of this
tradition, a spiritual father can tell when his spiritual child
has passed from a state of purification to a state of illumi-
nation. Isn’t this something that a spiritual father is able
to know? And how does he know it? How does a spiritual
father know that their spiritual child has reached the stage of
illumination? He knows it from what we have just described.
So when we talk about theology based on experience, we are
talking about piety based on experience, but not pietism.
Theology is experiential piety. It is not just talk. It is really
something quite concrete.

Does “contemporary” Orthodox theology enable us to de-
tect a genuine doctor and to distinguish him from a quack?
In other words, if we were to take a group of spiritual fa-
thers today, would we be able to discover who is genuinely
a spiritual father in a position to heal others? Or to put it
differently, are we able today to spot a saint within a crowd?
It seems difficult. Today, Christians have reached the point
where it is difficult to separate spiritual doctors from quacks.
And we have reached this position because we have replaced
experiential patristic theology with a textbook theology of
dogmas that can be classified with western theology and that
does not guide the soul to purification from the passions.
We have driven out the hesychastic tradition and replaced
it with dogmas and morality (or moralism)...

God’s creative energy is not the same as His preserving
energy, His purifying energy, His illumining energy, or His
glorifying energy. They are not the same because, if they
were the same, then all creation would participate in the
glorifying energy of God. All these observations stem from
the holy fathers’ experience of theosis and lay the founda-
tion for their teaching in response to the heretics. In other
words, the starting point for the Patristic teaching is the
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ability to differentiate and observe distinctions between the
energies of God. So the history of Orthodox theology is not
the history of the attempt made by certain theologians to
speculate philosophically on doctrine.

From an Orthodox viewpoint, someone probes more
deeply into dogmas only when he uses them in his attempt
to reach the stage of illumination. This is the Orthodox
way to probe more deeply into the mysteries and dogmas.
It is not an intellectual probing that aims at attempting to
comprehend the mysteries or the dogmas or to enter their
depths. Dogmas cannot be comprehended. In fact, dogmas
are annulled in an experience of theosis, because they are
replaced by the very living truth that they express. Dogmas
are simply guides to God. When you behold God, then

dogma is set aside.

o' shdz S hde's

he faster you acquire a virtue, the easier it is lost. The

more slowly and laboriously you acquire it, the more
steadfastly it remains; just like that squash plant that grew
tall and said to the cypress tree: “See how much I've grown
in just a few days! You've been here for so many years and
haven’t grown much at all!” “Yes,” said the cypress tree, “but
you still haven’t seen storms, heat waves, and cold spells!”
And after a little while, the squash plant dried up, while the
cypress tree remained where it was.

This is also how a spiritual man is. Both during a storm and
during times of peace he remains the same. Why? Because
the long period of time has created stability. When he first
renounced the world, his spiritual condition was unstable, but
with time, the grace of God gradually worked out his salva-
tion and freedom from the passions. Thus, a person needs to
force himself today, and the grace of God will start acting by
itself tomorrow. Then you will not need to force yourselves to
have good thoughts; the grace that remains within you is what
brings them to your mind without your effort. Then you will
see great mysteries! You will have a feeling, so to speak, of the
remembrance of death, or of another beneficial recollection.
When you wake up and are still opening your eyes, instead of
feeling sleepy, you will have progressed; you will have already
passed through the entire mystery of theoria and will say, “But
how does this thing happen, since I am still getting up? How
does this thing happen?” All the same, the grace of God acts
by itself—it is the result of a long-standing habit.

The same thing happens with sin: whether awake or sleep-
ing, a sinful man constantly thinks about evil. When sin is
helped by a bad habit and by the devil, it becomes a constant
evil. Likewise with good; a good habit assisted by the grace
of God becomes second nature to him.

Elder Ephraim of Filotheou
From “Counsels from the Holy Mountain”

A REMINDER FOR ALL ORTHODOX
CHRISTIANS OF OUR DAYS
From the prophesies of St. Nilus the Myrrh-Gusher (+1651).

fter the year 1900, toward
the middle of the twentieth
4. century, the people of that time

will become unrecognizable.
| When the time of the advent

| honor and lawlessness will grow
stronger. Then the world will
grow unrecognizable.

People’s appearances will
" — : change, and it will be impossible
to distinguish men from women due to their shamelessness
in dress and style of hair. These people will be cruel and will
be like wild animals because of the temptations of the Anti-
christ. There will be no respect for parents and elders, love
will disappear, and Christian pastors, bishops, and priests
will become vile men, completely failing to distinguish the
right-hand way from the left.

At that time, the morals and Traditions of Christians and
of the Church will change. People will abandon modesty,
and dissipation will reign. Falsehood and greed will attain
great proportions, and woe to those who pile up treasures.
Lust, adultery, homosexuality, secret deeds, and murder
will rule in society...

...And this will result from the fact that the Antichrist
wants to be lord over everything and become the ruler
of the whole universe, and he will produce miracles and
fantastic signs. He will also give depraved wisdom to an
unhappy man so that he will discover a way by which one
man can carry on a conversation from one end of the earth
to the other. At that time, men will also fly through the
air like birds and descend to the bottom of the sea like
fish. And when they have achieved all this, these unhappy
people will spend their lives in comfort without knowing,
poor souls, that it is the deceit of the Antichrist. And the
impious one! He will so complete science with vanity, that
it will go off the right path and lead people to lose faith
in the existence in God.

... Then God will see the downfall of the human race and
will shorten the days for the sake of those few who are being
saved, because the enemy wants to lead even the chosen into
temptation, if that is possible.

... Then the sword of chastisement will suddenly appear to
kill the perverter.

He that hath ears to hear, let him hear. (Mt 11:15)
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ON THE UPBRINGING OF CHILDREN
By Elder Porphyrios.

ray and then speak. That’s what to do with your children.

If you are constantly lecturing them, you'll become tire-
some and when they grow up they’ll feel a kind of oppression.
Prefer prayer and speak to them through prayer. Speak to God
and God will speak to their hearts. That is, you shouldn’t give
guidance to your children with a voice that they hear with
their ears. You may do this too, but above all you should speak
to God about your children.

Say, “Lord Jesus Christ, give Your light to my children. I
entrust them to You. You gave them to me, but I am weak
and unable to guide them, so, please, illuminate them.” And
God will speak to them and they will say to themselves, “Oh
dear, I shouldn’t have upset my mother by doing that!” And
with the grace of God this will come from their heart.

his is the most perfect way: for the mother to speak to

God and for God to speak to the children. If you do not
communicate in this way, constant lecturing becomes a kind
of intimidation. And when the child grows up it begins to
rebel, that is, to take revenge, so to speak, on its father and
mother who coerced it. One way is the perfect way - for the
mother’s and father’s holiness and love in Christ to speak.
The radiance of sanctity and not human effort makes for
good children.
It is not sufficient for the parents to be devout. They mustnt

oppress the children to make them good by force. We may

repel our children from Christ when we pursue the things of
our religion with egotism. Children cannot endure coercion.
Don’t compel them to come with you to church. You can say,
“Whoever wants can come with me now or come later.” Leave
God to speak to their souls. The reason why the children of
some devout parents become rebellious when they grow up
and reject the Church and everything connected with it and
go off to seek satisfaction elsewhere is because of this pressure
which they feel from their “good” parents. The so-called “de-
vout” parents, who were anxious to make good Christians of
their children with their human love, pressurized their children
and produced the opposite result. The children are pressurized
when they are young, and when they reach the age of sixteen,
seventeen or eighteen years old, they end up the opposite of
what was intended. By way of reaction they start to mix with
bad company and to use bad language.

'wo sisters came to see me. One of them had gone through

some very distressing experiences and they asked me
what was the cause of these. I answered them:

“It’s because of your home; it stems from your parents.” And
as I looked at the girl I said:

“These are things you've inherited from your mother.”

“But,” she said, “my parents are such perfect people. They're
Christians, they go to confession, they receive Communion

and we had a religious upbringing. Unless it is religion that
is to blame...”

I said to them:

“I don't believe a word of all that you're telling me. I see
one thing only, and that is that your parents don’t live with
the joy of Christ.”

On hearing this, the other girl said:

“Listen, Maria, the Father’s quite right. Our parents go to
confession and receive Holy Communion, but did we ever
have any peace at home. Our father was constantly complain-
ing about our mother. And every day either the one refused
to sit at the table or the other refused to go out somewhere
together. So you see what the Father is saying is true.”

“What's your father’s name?” I asked her,

She told me.

“What’s your mother’s name?”

She told me.

“Well,” I said, “the feelings you've got inside you towards
your mother are not at all good.”

You see, the moment she told me her father’s name I saw
his soul, and the moment she told me her mother’s name, I
saw her mother and I saw the way her daughter looked at her.
Another day a mother came to visit me with one of her daugh-

ters. She was very distressed and broke down in tears.

“What's the matter?” I asked.

“I'm in total despair over my older daughter. She threw her
husband out of the house and deceived us all with a pack
of lies.”

“What kind of lies?” I inquired.

“She threw her husband out of the house ages ago and she
didn’t tell us anything. We would ask on the phone, “How’s
Stelios doing?”, and she would reply, “Oh, he’s fine. He’s just
gone out to buy a newspaper.” Each time she would think
up some new excuse so that we wouldn’t suspect anything.
And this went on for two whole years. A few days ago we
learned the truth from Stelios himself when we bumped into
him by chance.”

So I said to her:

“The fault’s your own. It’s you that’s to blame, you and your
husband, but you most of all.”

“What do you mean!” She said indignantly. “I loved my
children to the point that I was never out of the kitchen. I
had no life of my own at all. I took them to the church and I
was always telling them the right thing to do. How can you
say that ’'m to blame?”

I turned to her other daughter who was with her and asked:

“What do you think about the matter?”

“The Father’s right, Mom,” she said. “We never ever enjoyed
a single day when you weren’t quarrelling with Dad.”

“Do you see? It is you that are to blame. You traumatized
the children. They are not to blame, but they are suffering
the consequences.”
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WHO Is THE TRUTH...

Source: “St. Silouan the Athonite” by Archimandrite Sophrony, St.
Viadimir’s Seminary Press, p. 111-113.

he Lord said to Pontius Pi-
_ late, I came into the world,
" that I should bear witness unto
the truth, to which Pilate replied
| skeptically, “What is truth?” and
convinced that there could be no
answer to the query, did not look
[ for one, even from Christ, but
went out to the Jews.

Pilate was right. There is no
answer to the question “WHAT
. is truth?” if we have in mind the
ultimate truth at the root of the whole existence of the world.
But if Pilate, meaning Primal or Axiomatic Truth, had phrased
his question as it should have been phrased—if he had asked
“WHO is truth?” he would have received the answer that, a
little while previously, Christ, foreseeing Pilate’s query, gave
at the Last Supper to his beloved disciples, and through them
to the whole world: I am the truth.

Science and philosophy set themselves the question,
“WHAT?” is truth?, whereas Christian religious perception
always considers truth as “WHO.”

Scientists and philosophers, not infrequently, look upon
Christians as unsound daydreamers, whereas they themselves
stand on firm ground and so label themselves positivists. In a
curious way they do not realize all the negativeness of truth
as “WHAT.” They do not understand that authentic Truth,
absolute Truth, can be only “WHO,” never “WHAT,” since
Truth is not some abstract formula, some abstract idea, but
life itself.

In fact, what could be more abstract, more negative than
truth as “WHAT?” And we notice this tremendous para-
dox throughout the history of the human race, starting with
Adam’s fall. Enchanted by his reasoning mind, man lives
intoxicated as it were, so that not only “positive” science
and philosophy, like Pilate, pose the question, “WHAT is
truth?” but even in the religious life of mankind we find the
same great delusion, with people continually seeking truth
as “WHAT.” They reason that if they can arrive at the truth
they seek as WHAT, they will be possessed of magic power
and become unrestrained masters of being.

If man in his religious life adopts the course of rational
research, his approach to the world will inevitably be pan-
theistic. Every time the theologizing mind essays of its own
strength to know the truth about God, whether or not it
understands, fatally it falls into the same error in which sci-
ence and philosophy and pantheism are sunk—intuiting
truth as “WHAT.”

A n

Truth as “WHO? is never arrived at through reason. God as
“WHO? can be known only through communion in being—
that is, only by the Holy Spirit. Starets Silouan constantly
emphasized this. And the Lord Himself spoke of it thus:

If a man loveth me, he will keep my words: and my Father will
love him, and we will come unto him, and make our abode with
him... The Comforter, which is the Holy Spirit, whom the Father
will send in my name, He shall teach you all things.

Orthodox ascetic experience rejects the course of abstract
contemplation. Whoever restricts his thinking about God to
abstract contemplation of good, beauty, eternity, love and so
on, is on the wrong road. The one who only strips himself
of all empirical forms and conceptions has also not found
the true path.

Orthodox contemplation of God is not abstract contempla-
tion of good, love and the like. Nor is it a simple withdrawal
of the mind from all empirical forms and conceptions. True
contemplation is given by God through His coming into the
soul. The soul then contemplates God and beholds that He
loves, that He is good, magnificent, eternal; sees Him celestial,
ineffable. But in the abstract nothing can be contemplated.

Imagination plays no part in true spiritual life, which is
wholly concrete and positive. Genuine concourse with God
is to be sought solely through personal prayer to the personal
God. Real spiritual Christian experience is communion with
God absolutely free, and so does not depend only on man’s
efforts and will, as is possible in non-Christian (pantheistic)
experience.

A fter any good deed, or after some spiritual joy that you

ight possibly experience, take heed, lest you be tempted
by a thought of pride. Because not only will you lose what
you have gained, but the war [of thoughts] that shall follow
will be greater.

The enemy is full of envy, and if he is unable to hinder the
good work, he tries to blacken it with thoughts of pride. If
you do not drive away these thoughts, God will allow a fall;
so that you might come to yourselves. Lucifer was not driven
out of Paradise because of evil deeds, but because of his pride.
Krbleel before your icon corner, and say to Him: Having

een far from Thee for so many years, I have grieved Thee—
living in darkness. But grant me now a little of Thy light, and
do not forsake me, O my Christ. Thee alone do I have. People
love today and abandon tomorrow. I am a sheep of Thy rational
Sflock. Seek me out, who am gone astray, O God; and have mercy

on me. Thy fatherly arms, do Thou open to me quickly.
Elder Ieronymos of Aigina (+1966)
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THE TALE OF THE PRAYER AND

THE LITTLE FOX
From The Prologue.

In Egypt, in whose ancient
Christian past there had once
been many grand monasteries,
there once lived a monk who
. befriended an uneducated and
simple peasant farmer. One day

~ this peasant said to the monk, “I
too respect God who created this world! Every evening I pour
out a bowl of goat’s milk and leave it out under a palm tree. In
the evening God comes and drinks up my milk! He is very fond
of it! There’s never once been a time when even a drop of milk
is left in the bowl.”

Hearing these words, the monk could not help smiling. He
kindly and logically explained to his friend that God doesn’t need
a bowl of goat’s milk. But the peasant so stubbornly insisted that
he was right that the monk then suggested that the next night
they secretly watch to see what happened after the bowl of milk
was left under the palm tree.

No sooner said than done. When night fell, the monk and the
peasant hid themselves some distance from the tree, and soon in the
moonlight they saw how a little fox crept up to the bowl and lapped
up all the milk till the bowl was empty. “Indeed!” The peasant sighed
disappointedly. “Now I can see that it wasnt God!”

The monk tried to comfort the peasant and explained that
God is a spirit, that God is something completely beyond our
poor ability to comprehend in our world, and that people
comprehend His presence each in their own unique way. But
the peasant merely stood hanging his head sadly. Then he wept
and went back home to his hovel.

The monk also went back to his cell, but when he got there he
was amazed to see an angel blocking his path. Utterly terrified,
the monk fell to his knees, but the angel said to him:

“That simple fellow had neither education nor wisdom nor
book-learning enough to be able to comprehend God otherwise.
Then you with your wisdom and book learning took away what
little he had! You will say that doubtless you reasoned correctly.
But there’s one thing that you don’t know, oh learned man: God,
seeing the sincerity and true heart of this good peasant, every
night sent the little fox to that palm tree to comfort him and
accept his sacrifice.”

ood and blessed is that simplicity which some have by nature, but better is that which has been goaded out of

wickedness by hard work. The former is protected from much complexity and the passions, while the latter is
the gateway to the greatest humility and meekness. There is not much reward for the one and no end of reward for
the other. If you wish to draw the Lord to you, approach Him as disciples to a master, in all simplicity, openly, hon-
estly, without duplicity, without idle curiosity. He is simple and uncompounded. And He wants the souls that come
to Him to be simple and pure. Indeed you will never see simplicity separated from humility.

St. John Climacus, “The Ladder of Divine Ascent”




