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ON THE 415" ANNIVER-
SARY OF THE ROE VS

WADE DECISION
By Fr. Demetrios Carellas, January 22, 2014.

A Necessary Prelude

am reaching out to any woman who

has had an abortion, but—by God’s
grace—has repented and had confes-
sion. What follows may cause you pain
as you read it. I assure you that your
tears of repentance and your confession
has brought you God’s healing grace
and forgiveness, so do not allow the
evil one to cause you to have doubts
about that. If you need reassurance of
that forgiveness, please let me know,
or—Dbetter yet—contact your spiritual
father.

For those precious and deeply wound-
ed souls who have yet to repent of their
grave sin and seek God’s forgiveness, to-
gether with all those who share in that
soul-destroying sin: doctors, nurses,
counselors, parents, relatives, friends,
clergy, legal and political figures, I pray
that these words will help you to seek
forgiveness and healing from God be-
fore you depart time and space, when
your soul is separated from your body
and is in the presence of the living God;
for then, it will be too late to repent.

This article is quite limited in its scope
and its length. In time, if God so wills,
I hope to prepare a much more detailed
account of this satanic holocaust and
other ungodly actions which are con-
sidered “normal” today, as well as give
some key facts on the biggest abortion
provider in our nation: The ungodly
organization known as Planned Par-
enthood.

1 7
! I ‘oday, January 22, 2014, marks the

41 anniversary of the U. S. Su-
preme Court decision which destroyed
the soul of our nation; for it legalized

the murder of the most innocent and
most defenseless of our brothers and
sisters: the child in the womb. Since
that darkest of days, there have been an
estimated $6,662,169 abortions. In or-
der to get a clearer picture of the horror
of these 41 years of legalized infanticide
please, carefully look at these ungodly
averages:

1,382 million abortions every year

115,167 abortions every month

26,577 abortions every week

3,786 abortions every day

157 abortions every hour

2.6 abortions every minute!

How can this be, my dear brothers
and sisters in Christ? Why has the
womb become a tomb in so many
women? How can the killing of pre-
born babies be called a “sacred gift”
by a member of the Board of Direc-
tors of Planned Parenthood; or “sacred
ground” by the U.S. House Minority
Leader? What would cause the Gover-
nor of New York to recently state that
“extreme conservatives who are right to
life ... have no place in the State of New
York”? Why, in the WebMD, the termi-
nology in the pregnancy section talks
of a baby’s development in the womb,
whereas that baby becomes “contents”
to be removed in the abortion section?
How can people who are pro-abortion
get elected to public office, and doctors
who perform these murders for profit
be allowed to continue to practice
medicine? The answer is quite simple:
A large percentage of the 75% of our
citizens who call themselves Christians
have left our Lord and Saviour Jesus
Christ.

In St. Paul’s letter to the Philippians
[2:7], he reminds us that our Lord Jesus
emptied Himself and took the form of a
slave, and came to be in the likeness of
men. Therefore, by doing so, as one of
the hymns in the Feast of the Annun-
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ciation explains, He has made God-like the garment [our
human nature] He has put on. O mystery! 1 contend that
if we truly believed in Christ, as we should, that decision
would have never even been handed down; because such a
trial would have never taken place. I further contend, even
if it did pass, it would have been very short-lived; because
the clergy would have mobilized their flocks to pray and
fast, and to admonish all who supported the ungodly law,
as well as get it rescinded in a very short time.

I direct the remainder of this article
to Orthodox Christians. Why have
we—at best—benignly neglected,
and—at worse—chosen to be in-
different on this critical issue of le-
galized abortion, especially, we the
Clergy? To my knowledge only one
presiding Orthodox hierarch, Met-
ropolitan Tikhon of the OCA, chose
to call this past Sunday, 1/19, Respect
Life Sunday; and issue an encycli-
cal. How many Orthodox priests or
hierarchs gave sermons on abortion this past Sunday, or any
Sunday? How many clergy and laity are actively involved in
pro-life groups or pregnancy centers? How many Orthodox
physicians who perform abortions have been admonished to
repent and stop these murders? And if they do not, how many
of them, as an act of LOVE for them and their salvation, have
been excommunicated until they repent?

In Psalm r1os [106], the holy King and Psalmist David
seems to be giving a prophetic account of what is going
on today in our nation: And they sacrificed their sons and
daughters to the demons. And they poured out innocent blood,
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the blood of their sons and daughters whom they sacrificed to
the carved images of Canaan [Today, Canaan describes the
secular humanistic, pleasure oriented, politically correct
society in which we live.]. And with streams of blood was
the land polluted with murder, and it was defiled with their
works. [vss. 34-35].

As Orthodox Christians, I believe that it is our sacred duty
to be in the front lines of the struggle to stop this slaughter
of God’s innocent ones. The child in the womb is totally
defenseless and unable to speak in
support of its sacred right to be born.
Therefore, you and I must become
their voice, their defenders. At the
very least, can’t we offer daily prayers
to God to deliver us, before these
abortions cause the total destruction
of our land, as well as the loss of sal-
vation for so many people? A few
years ago, I made icon-prayer cards
available to many of you. A copy of
the card is shown on the next page.
If you would like hard copies, please e-mail me your address
and the number of cards you desire. Try to offer the prayer
at around noon your time.

My brothers and sisters in Christ, although St. Basil the
Great uttered these words over 1650 years ago, they are most
applicable today in our nation, where: abortion is legal,
same-sex marriage is being promoted by the government
and the media, homosexual couples are being allowed to
adopt children, smoking pot is being legalized, and our
youth are being adulterated by what they are being taught
in the public schools: Today, while the overall teachings of

ﬁ:-
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the Fathers is under attack and the shipwrecks of Faith are
numerous, the mouths of the faithful are silent!

May our Lord and Saviour Jesus Christ, through the in-
tercessions of our most beloved Panaghia, give us the grace
that we need to become His instruments to SPEAK OUT
and DEFEND the life of the pre-born child!

Your unworthy servant in Christ Jesus,

+Papa Demetri

[papademetrios3@gmail.com]

T 17 71
Icon-Prayer Card:

OLom’ Jesus Christ, Who—at the 6th hour of the day—didst
shed Thy precious Blood upon the Cross for the salvation
of all mankind: receive the souls of all the innocent pre-born
babies, who have been, are being, or will be slaughtered today
in the hospitals and abortion chambers throughout our nation.
And as their untimely deaths have prevented them from receiving
the grace of holy Baptism, I entrear Thee to accept their innocent
blood as their Baptism (as Thou didst with the early Martyrs);
so that they can share eternity with Thee.

10 the doctors, nurses, parents and hosts of accomplices respon-
sible for this infanticide, grant tears of repentance; so that they
can run to Thee for forgiveness and healing, and thus avoid
the eternal death of their souls. I believe that all things are
possible with Thee, O Lord. Therefore, I entreat Thee on this
day—through Thy divine grace—to convince at least one mother
in every state to cancel her abortion and bring her child ro full
term; and to convince one doctor in every state to repent of his
actions, and never again kill a child in the womb.

Receive my prayer, O Lord, even though it is being offered ro
Thee from such a sinful and unworthy servant; and unite my
entreaty with those of all the other brothers and sisters that are
crying out today on behalf of all Thy little ones, who are now
being formed in the wombs of their mothers. Deliver us and our
nation, O Lord, from this shedding of innocent blood! Forgive
us! Heal us! Save us! Amen.

THE “HORROR OF ABORTION” ICON
[SEE PG. 2] EXPLAINED

Source: The web pages of “Orthodox Christian Info,” refer ro the
Sfollowing website: http:/lwww.orthodoxchristian.infol.

hrist our God (bearing the title “O ON” (O "Qv)

which means “He Who Is” in Greek) is seen looking
down from Heaven. His right hand is extended towards
the family depicted just below Him, in the characteristic
form of blessing. The father of the family is seen supporting
and playing with his beloved children, and the mother is
seen offering care and the necessities of life.

At the bottom left of the Icon the patience and long-
suffering of the unmarried mother who chose to support
her baby and suffer hardship or social shame rather than
have it killed, is depicted as a mother, nursing her infant
whilst bearing the weight of the Cross that she carries
daily.

Below the blessed family unit, we see a woman clothed in
red, on her knees with hands raised in repentance and tears
streaming from her eyes. She has undergone an abortion.
In her lap rests the dismembered remains of her murdered
baby. The woman is tearfully calling to our Lord for mercy,
as she has realized the grave error of her deed. She seeks
healing in the sacrament of Confession and repentance.
Of course, this equally applies to the irresponsible and
unloving father of the child as well.

In contrast to the repentant mother who yearns for mercy,
above and to the right of her, is a series of women, who
purposely and intently present their infants for slaughter
for various worldly reasons; uncontrolled sensuality, hard-
heartedness, superficiality and indifference. The children they
carry are a nuisance and a bother, affecting their selfish and
hedonistic way of life. The children are offered to a queen.
She is given the title, “the new Herod”, who was responsible
for the slaughter of thousands of infants at the time of the
birth of Christ. This evil queen is Abortion. At her feet lay
the dismembered bodies of countless innocents.

Above in Heaven, we see the Mother of God (Theoto-
kos), the Ever-Virgin Mary, the Perfect Mother, who is
seen nursing the infant Christ. To Her left is our Father
among the Saints, Saint Stylianos the protector and patron
saint of children. The Mother of God, the Saints and all
the heavenly bodies grieve as they look down and see the
holocaust below. The Angels weep at this indescribable
calamity below.

Behind the evil queen can be seen her servant, the abor-
tionist, murdering another child. Behind the abortionist
is the master of the evil queen, the beast, the evil one,
who gleefully watches as the mothers offer their children
for slaughter, in the process losing their own souls to
the beast.
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ON TRIALS AND THE SPIRITUAL LAW

Source: “Elder Joseph the Hesychast: Struggles-Experiences-Teachings,”

published by Vatopedi Monastery, Mountain Athos, Greece.

he Fathers’ saying give blood and receive the spirit could

be described as the ever-memorable Elder’s permanent
motto. Intrepid and courageous as he was, he left no room
for queries or doubts in his life. But his ardent faith also con-
tributed to this excellent combination, and so the results were
always positive. Resolve and daring are the chief characteristics
of man’s freedom which manifest his will, and with faith in
God—which is all that is asked of our rational nature—they
arouse and bring down upon us the divine energy which heals
what is infirm and completes what is wanting.

With God’s help and with the above preconditions, nothing
was considered impossible by the Elder; but by those unable
to attain to this state, he was misun- : g/
derstood and regarded as deficient or
extreme. To everything that seemed
difficult or complex, the Elder had a
ready answer: Where is God? —which |
for him meant that, without fail, God
will solve the problem. Such an at- us#
titude was a basic principle of his,
grounded not just in a very profound
faith—what the Fathers call fzith of
theoria—but also in the guardianship
of the spiritual law, on which he based §
everything throughout his life. What- §
ever happened in general, he always 3
judged it on the basis of the spiritual
law; and in particular he judged our
own personal affairs in this way, when they preoccupied us.

At the beginning of our stay with the Elder, we usually paid
quite frequent visits to him so that he could give us advice
and see how we were getting on. Naturally, whether or not
we told him what was on our minds, he would explain the
meaning of events in detail, beginning from the results and
analyzing what had led up to them, right back to the initial
provocation. He would explain where these things came from,
and why they came and to what extent, with such precision
that we were astounded at the place the law of the spirit of life
(Rom 8:2) held within him. Once, when I made a mistake
(and how many mistakes are not caused by inexperience!)
he gave me as an epitimia (spiritual correction) the pointless
labour of a long journey. Because I knew that he never did
anything without a reason, I did not ask any questions, but
he told me of his own accord, If; along with our repentance,
we do not take upon ourselves a corresponding degree of pain-
ful toil, we do not ‘satisfy’the judgement of the spiritual law,
and it is possible that some trial will befall us whose outcome is
unknown. I can say that across the whole range of our actions

and affairs, both general and particular, the basis and criterion
was the spiritual law. And Abba Mark says, Real knowledge
is patiently to accept affliction and not to blame others for our
own misfortunes.

The Elder was also in the habit of referring frequently to
the significance of trials, both as the totality of the various
ills by which mankind as a whole is tested, and as events con-
cerning individuals. On the basis of the spiritual law as the
expression of God’s comprehensive providence, he regarded
the misfortunes that befell us providentially as appropriate
instruments for our correction, and called them trials. Even
though he knew in depth the importance of the benefit de-
rived from these and repeated the patristic saying rake away
trials, and no one would be saved and the statement that they
were sure to come (Lk 17:1), with detailed precision he would
examine the causes and occasions which prompt them, and

; 7 teach us how to avoid them as far as
possible. His experience centered on
d this double duty, as he called it: to deal
W wisely with the causes and occasions
| of temptations so as to forestall them
on the one hand, and on the other—
whenever they do occur—to confront
® them bravely, with faith and in hope of
the ensuing benefit. Unexpected trials
C are sent by God to teach us to practise the
ascetic life, and they lead us to repentance
even when we are reluctant. And again,
The afflictions that come upon us are the
result of our own sins. With these sayings
the Elder reminded us of the professor
of the spiritual law, as he called him,
Abba Mark the Ascetic.

The practical aspect of the life in Christ conceals the most
complex mystery in human life. Two titanic forces linked
together by man create an immense and unbreakable tug-
of-war with man in the middle, each frantically pulling him
towards itself in order to win him over. Two loves, standing
in opposition and turned towards opposite poles, form the
motive power of these two forces: love towards God and
love of this world. The victim, man, is not always in a posi-
tion consciously to discern his own preferences, and this
gives rise to retrospective changes. The occasions and causes
which serve to awaken human beings who are entangled in
these forces are known as trials. Are we to describe them? /f7
would count them, as the Psalmist says, they are more than the
sand (Pss 139:18). But we should relate just a very little from
the experiences of the Elder, who had the capacity to analyze
trials with exceptionally subtle discernment.

In general he considered every trial beneficial (cf. Jas 1:2),
but he ascribed greater seriousness to them when explaining
the particular temptations of negligence and self-conceit,
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which he described as devastating. Assuredly, God wills and
calls all to follow Him, but not everyone accepts His call.
Yet those who have accepted this calling are tested sorely,
to the degree that He ordains and in proportion to the
knowledge which He has given them. The negative side,
which conspires against those called by God, is the love of
this world which is in the power of the evil one (1 ]n s:19),
which in its crafty and hypocritical way manages to deceive
some. As for the others who are not convinced by its deceit,
it attempts to stifle their will with open and unconcealed
force. The merciless pressure of the changes brought about by
this evil neighbor of ours does not leave our good intention
and good start intact.

There are many causes, known in detail to our Fathers,
which give rise to changes: they may be natural, irreproach-
ably stemming from our needs, or they may be acquired,
stemming from passions and demons. But whether they come
from the one cause or the other, the reality is that they con-
spire against our will.

In this uninterrupted tug-of-war, trials are constantly pres-
ent. None of those who sail this stormy sea of life remains
untouched by the struggle with them. Inexperience, igno-
rance, weakness, the weight of the clay of our flesh, our evil
past, the passions, our habits and in addition the devil—all
these evils change and check our right intention and vitiate
our good purpose. The law of sin which dwells in our members
(Rom. 7:23), which is the imagination of our heart which is
evil from our youth (Gen 8:21), slackens our progress along
the good course marked out by our calling from God and
the nobility of our intention. There is now no other way of
waking us up and pushing us forward except through the
misfortunes which befall us, which are properly called trials
and temptations.

SNV
», theuncreated 3

Reading spiritual books without the proper instruc-
tion, you fear how not to fall into some incorrect
thoughts or incorrect ideas and opinions. Your fear, my
child, is well justified. Therefore, if you do not wish to
suffer such a serious spiritual affliction, do not indiscrim-
inately read all manner of new works, even if they are of
spiritual content, but are written by those who have not
confirmed their teaching by holiness of life; but rather
read such works of the Fathers as have been recognized
by the Orthodox Church as being fully well-known and
doubtlessly edifying and soul-saving.

St. Ambrose of Optina

ON MARRIAGE
By Fr. Alexander Schmemann, from “For the Life of the World:
Sacraments and Orthodoxy” (available through Amazon.com,).

his is likely one of the finest and most focused quotes

on marriage that is so direly needed to be read and un-
derstood by all Orthodox couples as well as young men and
women who contemplate entering this holy sacrament. Here
is what Fr. Alexander tells us:

“A marriage which does not constantly crucify its own self-
ishness and self-sufficiency, which does not die to itself that it
may point beyond itself; is not a Christian marriage. The real
sin of marriage today is not adultery or lack of ‘adjustment’ or
‘mental cruelty.” It is the idolization of the family itself, the
refusal to understand marriage as directed toward the
Kingdom of God. This is expressed in the sentiment that one
would “do anything” for his family, even steal. The family has
here ceased to be for the glory of God; it has ceased to be a
sacramental entrance into His presence. It is not the lack of
respect for the family, it is the idolization of the family thar
breaks the modern family so easily, making divorce its almost
natural shadow. It is the identification of marriage with hap-
piness and the refusal to accept the cross in it. In a Christian
marriage, in fact, three are married; and the united loyalty
of the two toward the Third, who is God, keeps the two in
an active unity with each other as well as with God. Yer it is
this presence of God which is the death of the marriage (or
rather, transforms Orthodox marriage) as something that is
only ‘natural.’ In other words, it is the cross of Christ that
brings the self-sufficiency of nature to its end. But by the cross,
joy entered the whole world. Its presence is thus the real
joy of marriage. It is the joyful certitude thar the marriage
vow, in the perspective of the eternal Kingdom, is not taken
until death parts, bur until death unites us completely.”

Fr. Alexander Schmemann is rightly claiming that marriage
is unintelligible not only outside of the church, but more
importantly outside the mission of God. The mission of God
is what gives marriage a proper sense of itself. He’s exposing
one of the realities of our current culture on marriage: Most
people think of their own marriage as something that exists
“for my spouse and I, so that we might be happy and have
our needs fulfilled.” Fr. Alexander unequivocally says this is
idolatry. It is allowing the marriage to turn in on itself—we
look to our marriage to meet our needs and it will always fail
and thus so many marriages end in divorce.

Christian marriage does not exist for the benefit of the two
people in the marriage, it is for the benefit of the world,
that God would be glorified. The main purpose of marriage
is not the enjoyment of the two people who are married,
the main purpose of marriage is to glorify Christ as we
participate in the Mission of God. Anything less is making
an idol out of marriage.
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SHouLD THE CHURCH BE IN

STEP WITH THE TIMES?
By Archbishop Averky (+1976).

Know that we must serve, not the times, but God.
St. Athanasios the Great, “Letter to Dracontius”
T

In step with the times! Behold the watchword of all
those who in our time so intensely strive to lead the
Church of Christ away from Christ, to lead Orthodoxy
away from true confession of the Orthodox Christian
Faith. Perhaps this watchword does not always (nor with
everyone) resound so loudly, clearly, and openly—this,
after all, might push some of them away! The important
thing is the practical following of this watchword in life,
the striving in one way or another, in
greater or lesser degree and measure,

to put it into practice.

Against this fashionable, “modern”
watchword, perilous to souls however
it may be proclaimed or however put
into practice, openly or under cover, we
cannot but fight—we who are faithful
sons and representatives of the Ortho-
dox Church, the whole essence of whose
ideology, in the name of which it exists
in the world, is not to be “in step with
the times,” but to preserve an unchang-
ing faithfulness to Christ the Saviour,
to the true Orthodox Christian Faith
and Church.

Let us recall how the blessed Met-
ropolitan Anthony, founder and first
head of the Russian Orthodox Church Abroad, in his re-
markable essay, How does the Orthodox Faith differ from the
Western Confessions? wrote concerning the profound dif-
ference between our Faith and heterodoxy. He finds this
profound difference in the fact that the Orthodox Faith
teaches how to construct life according to the demands of
Christian perfection, whereas heterodoxy takes from Christi-
anity only those things which are, and to the degree to which
they are, compatible with the conditions of contemporary
cultural life.

He tells us: “Orthodoxy looks upon Christianity as the
eternal foundation of true life and demands of everyone to
force himself and life until they attain this standard; whereas
heterodoxy looks upon the foundations of contemporary
cultural life as an unshakable fact. Orthodoxy demands moral
heroism—podvig; heterodoxy searches for what in Chris-
tianity would be useful to us in our present conditions of
life. For Orthodox man, called to eternity beyond the grave,
where true life begins, the historically-formed mechanism

of contemporary life is an insubstantial phantom; whereas
for the heterodox the teaching concerning the future life is a
lofty, ennobling idea, an idea which helps one ever better to
construct real life here.”

These are golden words, indicating for us clearly and sharply
the truly bottomless abyss that separates genuine Christian
faith—Orthodoxy—from its mutilation—heterodoxy! In the
one is to be found ascetic labor (podvig), a turning to eternity;
in the other, a strong attachment to the earth, a faith in the
progress of mankind on earth.

Further, as Metropolitan Anthony so sharply and justly
sets forth, “the Orthodox Faith is an ascetic faith,” and “the
blessed state which the worshippers of the ‘superstition of
progress’ (to use the felicitous expression of S. A. Rachinsky)
expect on earth, was promised by the Saviour in the future
life; but neither the Latins nor the Prot-
estants desire to reconcile themselves to
this, for the simple reason—to speak
frankly—that they poorly believe in
the resurrection and strongly believe in
happiness in the present life, which, on
the contrary, the Apostles call a vapor
that shall vanish away (Jas 4:14). This
is why the pseudo-Christian West does
not wish and is unable to understand
the renunciation of this life by Christi-
anity, which enjoins us to fight, having
put off the old man with his deeds, and
having put on the new man, that is re-
newed unto knowledge after the image
of Him that created him (Col 3:9-10).

“If we investigate all the errors of the
West,” Vladika Anthony writes further,
“both those which have entered into its doctrinal teaching
and those present in its morals, we shall see that they are all
rooted in a failure to understand Christianity as ascetic labor
(podvig) involving the gradual self-perfection of man.”

“Christianity is an ascetic religion,” concludes this excel-
lent, forcefully and perspicuously-written essay. “Christianity
is a teaching of constant battling with the passions, of the
means and conditions for the gradual assimilation of virtues.
These conditions are both internal-ascetic labors—and given
from without—our dogmatic beliefs and grace-bestowing
sacramental actions, which have one purpose: to heal human
sinfulness and raise us to perfection.”

And what do we see now in contemporary “Orthodoxy”—
the “Orthodoxy” that has entered into the so-called “Ecu-
menical Movement”? We see the complete negation of the
above-cited holy truths; in other words: renunciation of true
Orthodoxy in the interest of spiritual fusion with the het-
erodox West. The "Orthodoxy” that has placed itself on the

path of “Ecumenism” thinks not of raising contemporary
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life, which is constantly declining with regard to religion and
morals, to the level of the Gospel commandments and the
demands of the Church, but rather of “adapting” the Church
herself to the level of this declining life.

This path of actual renunciation of the very essence of holy
Orthodoxy—ascetic labor, for the purpose of uprooting the
passions and implanting the virtues—was taken in their time
by the partisans of the so-called “Living Church” or "Reno-
vated Church”. This movement immediately spread from
Russia, which had been cast down into the dust by the fero-
cious atheists, to other Orthodox countries as well. Still fresh
in our memory is the “Pan-Orthodox Congress” convened
by Ecumenical Patriarch Meletios IV of sorrowful memory
in 1923, at which were devised such “reforms” as a married
episcopate, remarriage of priests, the abolition of monasticism
and the fasts, abbreviation of Divine services, suppression of
special dress for clergy, etc.

Notwithstanding the collapse at that time of these impious
designs, the dark powers were not, of
course, pacified, and continued from
that time their obstinate and persever-
ant activity, finding for themselves obe-
dient tools in the ranks of the hierarchy
of various Local Orthodox Churches.
At the present time also, by the allow-
ance of God, they have attained great
success: almost all the Local Orthodox
Churches have already entered into
the “Ecumenical Movement,” which
has set as its purpose the abolition of all presently-existing
churches—including, of course, the Orthodox Church—and
the establishment of some kind of absolutely new “church,”
which will be completely “in step with the times,” having cast
away as useless rags, as something “obsolete” and “behind the
times,” all the genuine foundations of true Christianity; and
first of all, of course, asceticism, this being the indispensable
condition for the main purpose of Christianity: the uprooting
of sinful passions and the implanting of Christian virtues.

We have before us, as an example, an official document of
this sort, belonging to the Local Church of Serbia: the journal
Theology,published by the Orthodox Theological Faculty in
Belgrade (8" year, issues 1 and 2 for 1964). In this journal we
find a lead article literally entitled: “The Necessity for the
Codification and Publication of a New Collection of Canons
of the Orthodox Church.” The author of this article, while
cunningly affirming that “the ideal principles of the Church
will remain everywhere and always unchanging,” nonethe-
less attempts to prove that the collection of canons of the
Orthodox Church is only the product of a time long since
passed into eternity, and therefore that it does not answer to
the demands of contemporary life and must be abolished and
replaced by another.

There is a truly bottomless abyss
that separates genuine Christian
Jaith—Orthodoxy—from its mu-
tilation—bheterodoxy. In the one is
to be found ascetic labor, a turning
to eternity; in the other, a strong
attachment to the earth, a faith in

the progress of mankind on earth.
Archbishop Averky (+1976)

This new collection of canons, observe, “must be brought
into agreement with the fundamental principles of life,” with
which the Church supposedly “has always reckoned.” “Our
time,” says this cunning author, “is different in many respects
from the time of the Ecumenical Councils, at which these
canons were composed, and therefore these canons cannot
now be applied.”

Let us look now and see precisely which canons is that
this modernist author considers obsolete and subject to
abrogation:

—The 9™ canon of the holy Apostles, which demands that
the faithful, after entering church, should remain at the Di-
vine service to the end, and should not cause disorder by
walking about the church.

—The 80" canon of the Council of Trullo, which punishes
clergy by deposition, and laymen with excommunication, for
failure to attend church for three successive Sundays without
some important reason.

—The 24™ canon of the Council of
Trullo, which prohibits clergy and
monks from visiting race tracks and
other entertainments; to this canon
the author adds the entirely naive,
strange remark that it was only in ear-
lier times that such amusements were
places of depravity and vice, while
now they are supposedly “centers of
culture and education.”(!)

—The 54™ canon of the holy Apos-
tles, which prohibits clergy, without unavoidable necessity,
from entering a tavern; here again it somehow seems that
previously the tavern was some different kind of establish-
ment from what it is now.

—The 77" canon of the Council of Trullo and the 30
canon of the Council of Laodicea, which prohibit Christian
men from bathing together with women; why it is necessary
to acknowledge these canons too as “obsolete” is completely
incomprehensible!

—The 96% canon of the Council of Trullo, which condemns
all adornment of oneself with various kinds of finery “for the
enticement of unstable souls”—instead of “adorning oneself
with virtues and with good and pure morals;” this canon in
our times, it would seem, has not only not become “obsolete,”
it has become especially imperative, if we call to mind the
indecent, shameless women’s fashions of today, which are
completely unsuitable for Christian women.

This is sufficient for us to see what purpose it is that the
aforementioned “reform” in our Orthodox Church has in
view, with what aim there is proposed the convocation of an
Eighth Ecumenical Council, about which all “modernists”
so dream, already having a foretaste of the “carefree life” that
will then be openly permitted and legitimized for all!



Orthodox Heritage

Page 8

Vol. 12, Issue 01-02

But let us reflect more deeply upon what is the terrible es-
sence of all these demands for the abrogation of supposedly
“obsolete” canonical rules. It is this: these contemporary
church “reformers” who now so impudently raise their heads
even in the bosom of our Orthodox Church itself (and ter-
rible to say, their number includes not merely clergy, but
even eminent hierarchs!) accept contemporary life with all
its monstrous, immoral manifestations as an unshakable fact
(which is, as we have seen above, not at all an Orthodox,
but a heterodox, Western conception!); furthermore, they
wish to abrogate all those canonical rules which precisely
characterize Orthodoxy as an ascetic faith that calls to as-
cetic labor, in the name of the uprooting of sinful passions
and the implanting of Christian virtues. This is a terrible
movement, perilous for our Faith and Church; it wishes to
cause, in the expression of Christ the Saviour, the salt to lose
its savor; it is a movement directed toward the overthrow
and annihilation of the true Church of Christ by means of
the cunning substitution for it of a false church.

The above-mentioned article in the Serbian theological
journal is still discreet, refraining from complete openness.
It speaks of the permissibility in principle of marriage for
bishops, but in life we hear ever more frequent and persistent
talk of far worse—namely, of the supposed inapplicability
in our times of all those canonical rules which demand of
candidates to the priesthood and of priests themselves a
pure and unblemished moral life; or, to speak more simply,
of the permissibility for them of that terrifying depravity
into the abyss of which contemporary mankind more and
more plunges itself.

It is one thing to sin and repent, knowing and acknowl-
edging that one is sinning and is in need of repentance and
correction of life. It is something else again to legitimize
lawlessness, to sanction sin, lulling thus one’s conscience and
thus abolishing the very foundations of the Church. To this
we have no right, and it is a most grievous crime before
God, the holy Church, and the souls of the faithful who seek
eternal salvation.

And for how long, to what limits may we permit ourselves
to go on such a slippery path, abrogating the Church canons
which uphold Christian morality? Right now in America and,
as we hear, in places also in other countries which have ac-
cepted contemporary “culture,” there is increasing propaganda
for the official abrogation of marriage and the legalization in
place of marriage of “free love;” the use of contraceptive pills
is being sanctioned for married couples, and even for the
unmarried, since marriage supposedly has as its purpose not
the procreation of children, but “love;” legal recognition is
being prepared for the heinous, unnatural passion of homo-
sexuality, all the way to the establishment for homosexuals
of a special church wedding rite (proposal of an Anglican
bishop); etc., etc.

And so? Should our Church too follow this fashionable
path, “in step with the times,” so as not to be left behind the
march of life? But what kind of “church” will this be that
will allow itself all this, or even merely look at it with all-
forgiving condescension? It will be no longer a church at all,
but a veritable Sodom and Gomorrah, which will not escape,
sooner or later, the terrible chastisement of God.

We must not allow ourselves to be deluded and deceived,
for we do not need such a “church,” or rather “false church.”
We may ourselves be weak, and feeble, and we may often sin,
but we will not allow the Church canons to be abrogated,
for then it will become necessary to acknowledge the very
Gospel of Christ, by which contemporary men do not wish
to live, as “obsolete,” as “not answering to the spirit of the
times,” and abrogate it!

But the Gospel of Christ, together with all the canons of
the Church, as well as the Church ordinances, outline for us
that Christian ideal toward which we must strive if we desire
for ourselves eternal salvation. We cannot allow a lowering of
this ideal for the gratification of sinful passions and desires,
a blasphemous abuse of these holy things.

Whatever “reforms” all these contemporary criminal “re-
formers” may desire, the truly-believing Orthodox Church
consciousness cannot acknowledge or accept them. And what-
ever the apostates from true Orthodoxy, from the ascetic
Faith, may do, we will not allow the modernization of our
Church, and we will NOT go “in step with the times”!

Amen.

Do not have a single thing to do with schismatics and
absolutely nothing with heretics ... As you know I
myself have avoided them due to their Christ-hating and
heterodox heresy.
St. Anthony the Great
Neither the Papist nor the Protestant church can be
considered as the True church of Christ. The first was
altered by a number of innovations and the accursed des-
potism (primacy) due to which resulted the schism from
the Orthodox. The same goes for the Protestants whose
innumerable innovations lead to total anarchy and chaos.
Only the Orthodox church maintained the teachings of
Christ flawlessly, without a single innovation. Only in the
Orthodox church does unity exist. The unity which the
Savior was petitioning from the Father saying, Holy Father
keep them in your Name those that you gave me so they can be
one just like we were one. (Jn 17:11)

St. Nektarios of Aigina
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ON THE QUESTION OF LIFE-
PRESERVING INTERVENTION

By Hieromonk (Priestmonk) Leonty Durkit.

he most frequent medical-moral question today has

to do with what is called “life preserving interven-
tion”—commonly known as “heroic” or “extraordinary”
attempts to either revive or keep a dying person alive. This
is an area in which priests are seldom consulted by family
or doctors; yet, because it has to do with the passage from
this life to eternity, priests must be involved.

When medical personnel speak of life preserving interven-
tion, they usually mean one of two things: either omission or
affirmative action. For example, should we allow a respirator
to breathe for our patient, or not? Should we allow for contin-
ued artificial hydration and nutrition, or not? In theological
terms the same questions can be phrased thusly: is the patient’s
life being medically prolonged in order to restore the patient
to health? Or, in order to try to defy the natural order? This
question applies to even simple and commonplace methods
as well as what are con51dered extraordmary methods of
intervention. :

Three tests are now in use S
for deciding upon either
omission or affirmative action
in prolonging life:

(1) The “subject objective
test,” when either the patient
can act as his own entity or B
someone with a power of at-
torney can act for him. :

(2) The “limited objective [
test,” where there is trustwor- |
thy evidence of the patient’s
own will and testament. S A NIE :
(Some states now permit a “Right to Death contract, but
since each state’s laws are different, pastors should be aware
of what the law allows in their home state and whether or not
any of their spiritual children have drawn up such a contract.)

(3) Another medical/legal way of looking at this is what is
called “Best Interest.” It may take on various meanings—
for instance, what is called “medical good”: can a cure be
achieved, or is intervention only prolonging the inevitable?
Or, “Best Interest” can mean that there is a patient preference
about what is being done to him medically; this, however,
is often so subjective that it usually isn't considered to be
“admissible best interest.”

“Human as human” is still another way of looking at
the question of what should be done to and for a dying
patient. This means that one must know the value system
of a patient. For example, if a doctor knows that his criti-

cally, perhaps terminally ill patient is an atheist who sees
absolutely no value, no “quality,” in pain or suffering of
any kind, he may decide not to artificially prolong that
person’s life. (On the other hand, a believing Christian
usually sees some purifying and refining qualities in a
certain amount of suffering.) Professionals believe that
this is an important way of preserving the capacity that
we, as humans, have.

Sadly, a priest is often brought to a patient’s bedside when all
of these questions have already been answered—usually only
by the medical personnel without even consulting the family,
much less a clergyman. The priest arrives only just in time to
give the last sacraments, if indeed he is even notified in time
for this. This is not always the fault of a doctor or hospital,
however. Often the family does not ask questions, does not
want to be involved in decision-making at this time, because
they are either emotionally paralyzed at the realization that
Mother or Father may now be dying, and/or so spiritually
illiterate that they simply “don’t know what to do.”

The point is: someone is going to make the decisions; better
that it be a concert between medical staff, family, patient (if
p0551ble) and priest. And of these, the priest should be the
44 Gl most important advisor, for

& usually only he can give the
. vital spiritual theological in-

s put; only he will know if the
4 patient is properly prepared
for death and eternity—and
if he is not yet prepared, it
may indeed be appropriate
for “extraordinary” measures
to be taken, if only to insure
the repentance of the dying
patient before death occurs.

What are some spiritual
guidelines about health, sick-
ness, medicine, and dying that pastors should be teaching
their flocks while they are in good health?

We read in the Epistle of St. James these words, which
are also repeated at the end of the Divine Liturgies of St.
John Chrysostom and St. Basil: Every good gift and every
perfect gift is from above and cometh down from the Father
of Lights. One of the gifts we continually pray for is that
of good health. Another gift given from above is medi-
cal knowledge for the treatment of sickness. And yet, we
seldom remember that there is a causal effect between sin
and sickness in our lives. St. Paul wrote: Wherefore, as by
one man [Adam] sin entered into the world, and death by sin;
and so death passed upon all men, for that all have sinned.
(Rom. s:12). And: For the wages of sin is death; but the gift
of God is eternal life through Jesus Christ our God. (Rom.
6:23). Therefore, there is a general relationship between
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sin and sickness—not to say, however, that a specific sin
brings about a specific illness.

Because illness is the result of our fallen, sinful human na-
ture, St. James instructs us: Is any among you afflicted? let him
pray. Is any merry? Let him sing psalms. Is any sick among you?
Let him call for the elders of the church; and let them pray over
him, anointing him with oil in the name of the Lord. And the
prayer of faith shall save the sick, and the Lord shall raise him
up; and if he has committed sins, they shall be forgiven him.
Confess your faults one to another, and pray one for another, that
ye may be healed. The effectual fervent prayer of a righteous man
availeth much. (Jas 5:13-16).

When St. Basil the Great was asked if going to a doctor and
taking medicine was in keeping with piety, he replied: Every
art is Gods gift to us, making up for what is lacking in nature
... After we were rold to return to the earth from which we had
come [at the time of the Fall] and we were joined to a pain
ridden flesh that is destined to die, and made subject to disease
because of sin, the science of medicine was given to us by God in
order to relieve sickness, if only to a small degree.

Therefore, we may certainly have recourse to physicians
and medicine; when and how often we go to a doctor thus
becomes a matter of common sense so long as we don’t for-
get that no one can be cured without God. He who gives
himself up to the art of healing must also surrender himself
to God, and God will send help. 7he art of healing is not an
obstacle to piety, but you must practice it with fear of God. (Sts.
Barsanuphius and John).

As a priest I have visited many people in hospitals and nurs-
ing homes; I have seen (as every priest has) both a proper and
pious use of medicine, and its abuse.

For example, one young mother of four children was
hooked up to machines to purify her blood, remove waste
products, empty the stomach, help her breathe, and ad-
minister six different medications. She had been through
exploratory surgery and also had a bone marrow transplant.
All of this was done in order to stabilize her body functions
and help her to recover. Indeed, after ten days or so, the
problem had been successfully diagnosed and treated, and
she was released.

These complex procedures had been followed in order to
restore her health, not to prolong her life with no hope of
improvement. It was truly a pious use of medicine.

At the same time, I was visiting a 96-year old parishioner in
a nursing home. For several months he had been bedridden
with bedsores, slipping in and out of consciousness. When he
began to die, the doctors revived him and put him on artificial
nutrition and hydration with NG tubes. This enabled him
to “live” (or, rather, continue dying) for a few months. Then,
with the onset of pneumonia and because of poor circulation,
his feet developed gangrene. The doctors decided that his feet
and lower legs should be amputated.

Even though he had signed forms much earlier requesting
that no such “extraordinary” attempts be used, the staff felt
that artificial feeding and amputation were to his “benefit.”
His free will had been removed and the decision-making
process was now in the hands of strangers. By God’s mercy,
he died just hours before the amputation was to take place.

This was a case, it seems to me, where there was no obvi-
ous hope of restoring this man’s health. What was done was
only to unduly and cruelly prolong the act of dying. Only a
generation ago he would certainly have died in peace; some
time before all these “options” became a topic of consideration
by the medical staff.

We must never forget, in this “brave new world” created
for us by medical science, that our bodies are temples of the
Holy Spirit. It is only in this context that we can decide, with
the help of our spiritual father and medical advisors, what is
best for our bodies and souls. If we decide to prepare the soul
for the death of the body, then so be it. If we should care for
the body for the sake of the soul, then so be it. But whatever
is done must be what is spiritually best—and that will take
some time, prayer, and consultation.

We ought not to fear death, yet we must pray for 2 Christian
ending to our lives, painless, blameless, with a good defense before
the dread judgment seat of Christ.

Miracles remind us that healing is in the Church and
there is no need for Christians to search for wonder-
workers and healers outside of their parish. There, in the local
church, in one’s own parish is the fullness of salvation, every
form of healing, and of the Holy Spirit’s gifts. Of course, when
a parishioner comes to their parish priest the priest can send
that person to go to another priest for counseling. And this
all with the blessing of the bishop. Together with the parish
priest the person can be sent to someone the parish priest
considers to be more spiritually developed. But, again, not
to expect that other spiritual father to solve their problems
in a hocus-pocus, magical method.

Everything that happens in our lives happens by God’s will,
and this applies to our temptations and problems, and when
we pray that we might defeat our temptations, for our spiri-
tual well being, we always end our prayer with the words may
it be as the Lord wills for He knows better than we do what is
good for us. And so, on this day, let us pray that God grant
unto us a pure faith which above all means that we might
place our trust in Him and His Church and those who have
been appointed by the Church to concern themselves with
our spiritual well being.

Bishop Porfirije of Jegar (Serbia)
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NOTHING IS FEARFUL TO HIM

WHO RELIES ON GOD

A sermon of by Saint John Maximovitch, Archbishop of Shanghai and
San Francisco, to his Orthodox flock in Shanghai, 1937.

Whither shall I go from thy spirit? or whither shall I flee from
thy presence? If I ascend up into heaven, thou art there;if
I make my bed in hell, behold, thou art there. If I take the
wings of the morning, and dwell in the uttermost parts of the
sea, even there shall thy hand lead me, and thy right hand
shall hold me. (Pss 138:7-10)
T f

hese divinely inspired

words of David the
Psalmist should be particu-
larly kept in mind today
when the entire world is
wavering, as it were, and the
news about all kinds of trib-
ulations, perils and disasters
are brought to us daily.

No sooner does one’s atten-
tion stop to consider what is
happening in one country,
than it is deflected by even
more severe events which
have unexpectedly flared up
in another place; before one has time to grasp them, still
new events draw one’s attention to a third place making one
forget the two former ongoing disasters.

Useless are the conferences where the representatives of
different countries try to find the cure for common disas-
ters. They keep reassuring themselves and the others, saying:
Peace, peace! when there is no peace. (Jer 8:11).

Calamities show no sign of stopping in the countries where
they are raging, but they suddenly strike in places where
it was considered to be safe. Those who escape from some
perils run into others, which are often even worse. /r will be
as though a man fled from a lion, and a bear met him; or as
though he went into the house, leaned his hand on the wall, and
a serpent bit him. (Amos 5:19); or, as another prophet said:
And. it shall be that he who flees from the noise of the fear shall
Jfall into the pit, and he who comes up from the midst of the pit
shall be caught in the snare; for the windows from on high are
open, and the foundations of the earth are shaken. (Isa 24:18).

Similar things happen in our days. Those setting out to
work at peace suddenly become the victims of military ac-
tions, which arose where they were least expected. Those
escaping from the dangers of war suffer from natural disas-
ters of earthquakes or hurricanes.

Many find their death where they hoped to be safe from
it. Others, however, are prepared to better expose their life

to danger, than to languish in the places considered to be
safe, in anticipation of some other calamities which might
strike there. It seems there is no place on the earth which
could be regarded a peaceful refuge from the world disasters.
People are faced with political, economic and social woes.
In perils of waters, in perils of robbers, in perils of my own
countrymen, in perils of the Gentiles, in perils in the city, in
perils in the wilderness, in perils in the sea, in perils amongst
false brethren, said Apostle Paul (2 Cor 11 :26).

To these perils, today we should add the particularly ter-
rible “perils in the air.”

When the Preeminent Apostle himself was exposed to all
the perils named by him, he had a great consolation. He
knew that he was suffering for Christ, and that Christ would
reward him for his endurance: For I know Whom I have be-
lieved, and am persuaded thar He is able to keep what I have
committed to Him until that day. (2 Tim 1:12). He knew that
the Lord, if need be, will give him strength to endure even
greater perils, and bravely said: 7 can do all things through
Christ Who strengthens me. (Phil 4:13).

Our present day disasters are terrible for us because they
befall us not as a result of the strength of our faith but be-
cause we do not endure them for Christ. Hence we do not
set our hopes on being crowned for them.

We are made helpless in the struggle with adversities be-
cause we are not strengthened by the power of Christ, and
rely not on God, but on human power and means. We forget
the words of holy Scripture: Trust ye not in princes, in the
sons of men, in whom there is no salvation ... Blessed is he of
whom the God of Jacob is his help, whose hope is in the Lord
his God. (Pss 145:3, 5), and: Except the Lord build the house,
in vain do they labour that build it. (Pss 126:1).

We try to find a firm foundation apart from God, and the
prophet’s words come to pass: Therefore this iniquity shall be
to you like a breach ready to fall, a bulge in a high wall, whose
breaking comes suddenly, in an instant. (Isa 30:13). Woe to
those who lean on such walls! Just as the falling wall crushes
those who are leaning on it, so are perishing, along with
their false hopes, those who relied on them. Those hopes
turn out to be a staff of reed. (Ezek 29:6).

Things are different with those who seek God’s help. Our
God is refuge and strength, a helper in afflictions which mightily
befall us. Therefore shall we not fear when the earth be shaken,
nor when the mountains be removed into the heart of the sea.
(Pss 45:1-2).

He who relies on God fears nothing. He will not fear an
evil man. 7he Lord is my light and my Saviour; whom then
shall I fear? The Lord is the defender of my life; of whom then
shall I be afraid? (Pss 26:1). He is not afraid of the horrors of
war. Though a host should array itself against me, my heart shall
not be afraid; though war should rise up against me, in this have
1 hoped. (Pss 26:3). He is calm when living at home. He that
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dwelleth in the help of the Most High shall abide in the shelter
of the God of Heaven. (Pss 90:1). He is ready to travel by sea.
In the sea are Thy byways, and Thy paths in many waters. (Pss
76: 19). Daringly, as if on wings, he will fly through the air
into distant lands, saying: Even there shall Thy hand guide
me, and Thy right hand shall hold me. (Pss 138:9). He will nor
be afraid for the terror by night, nor for the arrow that flieth
by day, nor for the thing that walketh in darkness, nor for the
mishap and demon of noonday. (Pss 90:5-6).

He is not afraid of death, for to me, ro live is Christ, and ro
die is gain. (Phil. 1:21). Who shall separate us from the love of
Christ? Shall tribulation, or distress, or persecution, or famine,
or nakedness, or peril, or sword? ... neither death nor life, nor
angels nor principalities nor powers, nor things present nor
things to come, nor height nor depth, nor any other created
thing, shall be able to separate us from the love of God”(Rom
8:35-39).

‘The Lord says: s not this the fast that I have chosen, to loose
the bonds of wickedness, to undo the heavy burdens, to let the
oppressed go free, and that you break every yoke? Is it not to
share your bread with the hungry, and that you bring to your
house the poor who are cast out; when you see the naked, that
you cover him, and not hide yourself from your own flesh? Then
your light shall break forth like the morning, your healing shall
spring forth speedily, and your righteousness shall go before you;
the glory of the Lord shall be your rear guard. Then you shall
call, and the Lord will answer; you shall cry, and He will say,
“Here I am.” (Isa 58:6-9).

O Lord, teach me to do Thy will and hear me on the day
when we will call on Thee! Let Thy mercy, O Lord, be upon
us according as we have hoped in Thee.

Amen.

Qe
Rl DS Y e

DIFFICULTIES IN CHILDBEARING

Translation by Fr. Luke Hartung from the book: “Family Life” by
Elder Paisios the Athonite, published by the Sacred Hesychastirion of
St. John the Evangelist, Souroti, Greece.

Geronda, if a woman is not Orthodox, and if she
is not able to conceive a child, is it alright for
her to wear the belt we have blessed on the holy relics of
St. Arsenios? I

—Does she believe in the power of the Saint or does she
think that it will help in some magical way? If she believes
in the Saint, it’s alright for her to wear it.

For some women who aren’t able to conceive children, the
spiritual laws are at work, because they didn’t start families
when they should have. They become very picky, “No, he
has this problem and the other guy has these problems.” So,
they make a promise to someone; but then they see someone

else, so later they say “no” to the one to whom they had
originally made a promise—and he, instead of seeing it as a
blessing that she left him, goes and commits suicide. What
kind of family is a woman like this going to make? Other
women aren't able to have children because in their younger
years they lived a wild life. Then others are troubled by their
diet. Many foods contain lots of drugs and hormones.

There are also couples who, as soon as they marry, im-
mediately want to conceive a child; and if they are held up
a little they begin to be tormented. But how are they going
to have a child while they are full of grief and stress? If they
get rid of the grief and stress, and get their lives in order
spiritually, then they’ll have a child.

Sometimes God is intentionally slow in giving a child
to a couple. Look at Saints Joachim and Anna, the holy
ancestors, and the Prophet Zacharias and Saint Elizabeth.
In their old age they were given a child, in both cases in
order to fulfill God’s pre-eternal plan for the salvation of
all mankind.

Couples should always be ready to accept the will of God
in their lives. Whoever entrusts himself to God, He will
not abandon. We do so little, yet look at how much God
does for us! With such love and open-handedness He gives
us everything! Is there anything that God is not able to do?
One couple had five children; but when their children grew
up, they all moved away and settled elsewhere, leaving their
parents all alone. So they decided to have one more child,
to have with them in their old age. And even though the
woman was at an age when it was humanly impossible to
conceive, they had great faith in God and brought forth a
son. So they had their youngest son, whom they had raised
and cared for, with them in their old age.

The matter of childbearing is not dependant only upon
man, but upon God as well. When God sees humility in
a couple who has difficulty conceiving children, He won’t
just give them one child. He is able to give them a large
family. However, when He sees stubbornness and egoism, if
He grants them their request, He will give in to their stub-
bornness and egoism. They must entirely give themselves
over to God saying, “My God, You know what is best for
me; Thy will be done. (Mt 6:10).” Then, that for which they
ask will be done. Because when we say 7hy will be done, and
dedicate ourselves in faith to God, then the will of God
happens. But we on the one hand say 7hy will be done, and
on the other hand persist in wanting our own will. What
can God do then?

T

[1] As referred to in his life, in cases of infertility Saint
Arsenios would bless a little rope and give it to women to
wear so as to be released from infertility. Elder Paisios told
us in similar situations to bless a little ribbon upon the holy
relics of St. Arsenios and give it to such women to wear.
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‘Evag Evavriov ‘OAwv, Ayio¢ Mapkog 6
EUyevIKOG

TipoOpe TOV &yio Méapko Tév Edyevikod yiarl &v dév firav
auTég, tueic Twpa 6d fjpaote Ppaykoil...

Tod Mnzporolirov @lwpivng Avyovortivov Kavridtov.

Tic 19 Tavovaplov, dyamntol nov, £00Tdlel 6 GyLog

Maproc Egécov 6 EVyevinde. Zto éxrANoLa0TIRO
BBAlo. Dmdoyovv xal dAlor Mapxol. “Evac eive 6
evayyeALoTng, mov €ypae 10 devtepo Evayyélio.
"AMLoc Méproc eive 6 doxuntic mob Elnoe otV Eonuio.
‘O onueowog AMéyetal Maproc 6 Edyevinde, nol nrav
untoomohitne "Egéoov.

[16te €Tnoe; Alyo mpotot vo mwéon 1 [1ohc. “H T16ALg
gmeoe 29 Matov 1453, yuépo Toltn. Mepund xodvio
mowv €lnoe notl €dpaoe O AyLog
Maéproc. "Hrav xodvio dvoxola
yir 1o yévog poag. Ot Tobpxrot
ELYOLV RATOQOMOEL VO ®VOLEVTOVY
6An ™ Moo Acio. Kayave
onitia, ATUACAVE YUVOIREC...
Ilepdoave to Aapdavélhia,
nodav oti) Opdun, prdoave péyot
™v Kovotaviivovmoit, ®ol thv
moAldoxrnoav. Kivdvvevoe 1
[I6hic vou Té€on OTa XEQLOL TOVC.

ADTO®OGTWE HTOV TéTE EVOC
adehgpoc tod Kwvotaviivov
toV ITahatordyov, 6 “Twavvng
I[MaAatoAdyog. AVTOg ovverAleoe
0710 ToAdtL ovorePl. Malevtirave
otpoatnyol, vavapyol, GAOL Ol
UEYANOL, ROl EORETTOVTO TMOC OOt
owBoDve &md 1OV %(vduvo TV Tovprmv. “Olot eltav:
Mdvor nog 8gv nopodue mEEmel vou TNTHoovUE T
BonBeia TV Evpwmaiwy.

Al ol Evpwmoior (Trahol, Tdrlot, Tomavor,
T'eonavol..) d¢v eive ‘Op0680EoL. ITiotevovy oTOV
namo, ®al avTOV mEoorvvodve. “Hrtav nal téTE
0 mamog mavioxveog, yiati €Eovoilale Gyl wovo
Oonoxevtindg, aAho ®ol mwohttin®de. “O,tL Tj0ghe,
Enave. Av Eheye «TOAELOC», TOAEUOC YLVOTOV: OV ENEYE
«elpNvn», eipnvn. "Empene, Aowwdv, vou mdve 0TOV
AT ROL VO TOV TAQAXAAECOVY VO OTEIAN fofOELOL.
Zynuatiodnxre, Aoumwdv, Lo Emiteomny. ExxAnoiaotikd
uéAN THe mLTEOmHE NTAV... 6 TUTOLAOYNS, MOLOUEVOL
UNTEOTOALTUL, Xl UETAEY avT®Y O GyLoc Maprog
untoomoAitne "Egéoov.

Tov wioav pwall Tovg OTYV ETLTEOTH, YLOTL HTOV
mohV nopgpmuévoc. "HEepe v dyia I'oagh améEw,
HEeoe TOVC matépec, fEepe pLhocopias HTov O TLO

RATAAMANAOC VO ®A VY OVTHTNOL e TOVC dVTIXOVC.
Mafrav ot napdft, yuor vo wdve. Topa dmo thy TIoh
@Oa Vel 0THV Pdum e 1o depomhdvo ot dvd dpec. Tote,
Suwe, N0elav pufjvec vou tepd.oovy 10 AapdavéliLa, TO
Alyato, »dtw dmo v [lehomdvynoo, yua vo pBGoovv
éxel. T xapdfro Ntav iotiogpdoa.

Zenivnoav, howwdy, xai Uotepa Ao T€00EQLE UijVeS
@0doave othv Tralio. Mol fynrave €Ew, 6 mdmog
gixe ™V &Elwot, 8An 7 EmTeomY) TAOV EUNERTHV
Bulavtivyv ug &mil ®epalilc TOV a0Torpdto00 Vi
TEQAOOVV VO TOV TEOOXRUVVIOOUY, VO TEGOUV OTO
oS0 TOV ROl VO PLANCOVY THV TavTOpAO Tov. ADTOL
TL anqvinoav; «Eugic dvBpomwmo OtV mpooxvvaue
T0 Oe0 mpooxrvvaue». Kai dgv dondoOnrav thyv
mavtogAa Tov. Méyol nal onquepa, GroLlog TAaeL oTh)
Pdun va 07 tov mdma, meémel vou pLAnoeL 6yt 10 xEoL
aAAO TO TOdL Tov. "Eueic Exovue
ovvnoeLa vou @LAGLUE TO YEQL TV
UANOLRDV RO TOV UEYOAVTEQWV
alho éxel ot Pdun guhdve thy
navtogAa toh mdma.

Apytoov TéLOC TAVTWV Ol
ovintioelc. 3t Bha  eiyav
draqpoptc ueyailec. Ilouieg
dragpopéc; Mepuric €ive ol
€ENc "Euelc oto Pamtiona
BvBiCovue TOV Pamtilonevo
otV xoAvuPfboa moémeL vo
xwO7 Ao TO nOoEUL OTO VEQO,
vo Uy peivn timote doxémaoto.
Oi Ppdyxor dev BubiCovv 10
oduo wévo 1O Qavtitouv.
“Eva avtd. To devtepo: "Eueic
OV VODIE CHUO KOl 0L TOD
Xo1o1to? pag. Avtol divouv uévo «odua», Thv 6ot
Omwe ™) Aéve. Tottov: "Eueic Aéue, 6t 10 TIvedua to
aywo éxmopevetal éx 100 [Tatpdc. AUTolL TEooHETOVY,
OtL énmopeveTtal «xal éx 100 YioU». 'Eueic €xovue to
XoLoto doyMyo uac. Avtoi Aéve, 611 O mamag €yl
TO «TTEWTETO». AVTEC ®Ol GAAeC Anduo dLapoQES
Vdoyovv et v wag Kai o’ adto to onueto §ueive
avumoywoentog 6 dyroc Mapxoc.

10 téhoc 6 mamoc, dtav €ide o dvonola,
yonowomoinoe fia. Tovg €Beoe ot mepLoLoud, TOVg
Agpnoe vNoTiroVg UERES OAORANQES, TOVS TVQAVVNOE.
Téte o wéhn ¢ émirpomnig, 6 €vac ®atdmy 100
dAhov VoyMENoAV Rl AQYLOAY VO VTOYQAPOVY THV
Evool. Mévo €vac dev tmoydonoe. Kol antdc ntav
0 Gywoc Maprog 6 Evyevinoc. “Otav 6 wamoc uade
TV dovnol tov, eime: «Agod dev Vméypaye adTdc,
eV navoue timotor. AEV VTEYQUPE, ROl ®IVOUVEVOE
T WEYLoTO TOTE. ME duonoAia ®atpbwoe vo QUyn
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aprapie amo ™ Pdun nat vo émwotoéyn othv I16AL.
“Otav €gptaoe, Pyfne 6 Aa0g xal TOV VTodEYON®E.
Mot Arav Jowac. “Euewve dvvmoydontoc, Evog
avTog évavtiov Ghmv.

Twodue tov dyo Mapro tov Evyevird. Tati av
dev NTav avtde, gueic Tdpa O fjuaote Podyxot.
AvtiotaOmre avtog ®al xpdtnoe v OpddoEo mioT,
Onwe mahadtepa 6 Méyac ABavdolog. Ol mamxol
Eheyav: Av umopfic va uetaxivinong tov "OAvumro,
WITOQETC VO #AoVioNg %L aDTOV ATO TIC TETOLONOELS
TOV.

Ti wéc duddoxer 6 dyroc Mapxog, ITopwtov €va
Stdayua £0vird. No mpoo£Eovue ®oll OCNUEQQ, YLOLTL TAAL
®LVOVVEVOUVUE ATTO TOVC
Tovprovg 1o dLa Exovue.

C/

00l GTOUEIVALLE TLOTOL OTI)Y TAQAD0OT, GOOL
0&v aovnOijzaue 1o ydia mov PvidSaue,

®AvVOUV oVYREVTOMWOL. TH Edvary, YL wiot G, TOAA
yonuata. Ku adth) 1 dnivinoe; «Droyidr eino, GALL
TOV %LYNUOTOYRA Qo O €0dg Ogv 1oV divw. “Ola ta
doAldoro ThHe Augpriic var ot dwoete, Ot nayaitm
™v aibovoa! »...

Kdétw oty Oeooalio, xovta otov [Inveld, eive Eva
x0oLovdaxt. Elxe mamd, ytumodoe noumdvo, xnyoivay
8hot otV Exninoia: edhoynuévo xmotd. Hobe, Spumc,
amo ) Feopavio Evac mob eiye yivel ythaotic. ADTOC
1aTWEOWOoE oLyt — oryd vou #Advn xal Evav devtepo
yhooti, ot Aiyo Eva tolto... Tdoa 1O Xwed ive Lo
xhraotnd. Yoprooav to mpopatal drdaver Eva, yio
Vo PweLdon Ao to romddu!

'V avtd, av xoauult
é¢vopta odg

Tote natépuyav oOTOV
TATo” TO 1010 ®OL ONUEQQL.
Thv doa ToD xLVOVVOU
gueic mol amoPfAémovus;
2ToVg LoYVEOVE THE NUéQaC,

ayoviéopaote, GAAog 0B, GAAOG ExEl, xaTamRAVO
oty Yevrd. Katomdvo o’ avtovs mov OéAlovve
v EAAdda Eva xov@dol xoois Yyuxn, Eva AovAdoiidt
x00Is pvoovdrd. Kovodyro, 6 xatpos Oa deikel worog
Exel Ointo, Av xnal 0 yoerdierar 0AoTeda avTi) 1

£€00M yLAaoTG, onuavete
ovvayepud. Aveprnte ot
NOUTTOLVOLQLEL RO YTV OTE
VEXQLRO TIC XOWTTAVEC,
o0 v elve Meydin

GAAM ULt QoQEa, Yo Vo
udc fonbnoovy. Aev xavm
ToALTINY, GAAO O0C A€w
™V mreo dAideta. “Otav fuebo oth Mixpa Aoia, wog
dgnoav ot ol Ayyrot xal ot Trahot »ai oi T'dAhot.
Meivaue wovor. ‘Evé Aiyo av udg ponbotoay, dev o
Bonvovoaue THV ®ATAOTOOPT.

Muioodv, @Bovodv thv ‘EALGda. Tu mpémer vo
navovue éuetg; No &govue oudvora rol Ayamn, yuo
vo. urropéoovue vo. ®poatnbodue o adto To 04PN,
7OV ELVE TOTLOUEVE UE ator. AMAL %L EvoL OONOREVTIRD
dtdaypa. Zto xoovia pog £xovy onxmbi Tohrot dbeot.
ANMLoTE 0TOV VMO YNUEVO TOTTO nog OEV VT ye GOeoc.
Twoa ol dBeol pTraoave UEYOL TIC OTAVES EYOVUE ROAL
toomavagatovg dBéove. "Av ovvavtnoete é0eo, Tov
AéeL 611 dev Vmdpyel Oeog %L 611 6Aa Eywvay €101, Vo
o0 ntfte Eva mpdyua: «To omitdxnt wov ®dbeoat, 1oL
uovo tov €ywve; Kamorog 10 €y tioe. Kal 1o ovumay, to
UeYaLo avto omitt, moog 10 &ytioe; ‘O Kvplog nudmdv
Inootc Xorotoch». Khelote T adTLll 0TOVS AioTOVG
nal dBeovs. Andua xAhelote T adTLd O0og OTOVG
alPeTHOVE KAl HAALOTA OTOVC YALAOTES, TOV NeOav
amo v Aueowni ug palitoeg doAhdpra. AVTO TOU
noémel vou Tovg modue ueic eive: «PTwyOL £(MOOTE,
alho 08 Ba movAnoovue v ot pac [Hapamdvm
amd o dolhdora THe Anepriic €ive 6 XoLoTéC pHag.
At B movhjoovue 10 XQLotoO oty Tov Tovda &vTi
TOLAXOVTA BOYVQImV!»...

“Evoc té€toloc mpedntopoc Nebe xndmote OTH
DLV xol TRTNoE Ao ULl Yuvaixa—idloxr it
LWVNUOTOYQAQOU—VO TOVS TAQAYMWENOEL TV aiBovoa,
v vou palevtov éxet dt’ GAn th Maxedovio nat vou

amooeLsn.

dotng Kovroylov (+1965)

ITapaonrevi. AidEte Toug
norotd. oty elve AMinol
pofepot, AmaTe®dVeS nOl
nhootoyodgol TiHe dAfOelac. “Etol 00 elote madil
100 Meydhov ABavaoiov xal motdwe 1ot Maprov 1ol
Edyevirno®. "Etol B0 »patiioovue TV mtloTL pog dmo
veved ot yeved, doEalovrteg [Tatépa, YOV xai Aylov

E?wou TEOTWOTEQO VO €XEL RAVELS Eval @IOL Vi
TEQLOTOEPETAUL OTU OTAAYVC TOV TAQO VO EYEL
@OSvo, 6 6moToc VoL oVPETUL UECO TOV. ALOTL, TO UEV
@Ol nwoEET ROVELS TOAAES POQES %Ol VO TO Euéom
UE QAOUOXO %Ol UE TEOMY Vi TO ratampaivel. O
@Odvoc, Bume, OEV TEQLOTEEPETAUL OTO OTTAQYVAL, GLANL
TEOOROAMAETOL OTOV ROATO THE YuyHC nol Eival mddog
TO 01010 OVonOoAO EEQAElPETAL RO TO UEV IOL TOV
Boloxetal uéoa dev OO Exave ®axO OTO AVOQWTTLVAL
owuoto oV VIEeYe TooP TANGioV Tov, O POBGVOC BUMC,
%L Qv axroua Taabéoel 0° avTov Thovoidtatn Tedmela,
TV O THV YUy ROTATEWYEL, OUYRDVEL ATTO TAVTOD,
ONaQAOOEL, EEOYILEL
Kail 8&v ivor Suvatd vix Poet 6 pBovepog ndamoto EAM)
AvorovpLON UE TV O7Toie: VoL ATTaAAOLYET AITO TO OQAUO TOU
TTOV EVOLL UOLVIOL TTQOLYIOLTIAY TTOL00L WEVO picr, Thv SuaTuyio:
gxelvov oL eVMuUeQEl ®at O adTO TOV POOVEL.
Ayilov Todvvov XeuoooTopov
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Mpo@nTikn) EOTOAR

Tov otdpets Avaroliov tiic Ortve (+1927).

@d EEamlwBoDV mavtoD aipéoeic nal 00 TAAVioOUY
oAAoUg avBpwmove. O éxBp0g T0D dvBpwmivov
vévoug B0 €veQYET uE movneio ue oromoO Vo EARVOM
EVTOC THC allpéoeme £V elval SUVOTOV BrGUN %O TODC
gnhentovc.

Agv 00 dpytom aum’ evBelog vou Aoty To ddyuoTo.
T “Ayilac Touddog, Thv Bedtnta 10D "Incod Xoiotod
nol TV QEETH T Ogotdnov, GAh Bo doyion
averalofftwe va dtaoteépn Tic ddaoxralisg wal
tovg Beouovg thg "ExnAnolag xol 10 TOAYUATIXRO
voNud Tovg, 6Tme Wag maedddnoay &mo Tovg Ayiovg
IMatépeg év “Ayip ITvevuartt.

‘Ollyor 8o dvtilngBoly avTeg TIC TavovQYies To
€y0007, éxnelvolL uévov ol mAéov memelpaUEvol gig
™V vevpatix)v Cofv. Ot alpgtixol 00 mdoovy Thv
¢Eovoilav émt i "Exninoioc »al 6o tomobetioovy
{dovUg Twv vmneétag mavtod, ol O moTolL B
rnotageovivtal ‘O Kiplog eimev: «Amd 1MV #0QT@MV
aVTOV Emyvdooeote adToUo» ®al £€TOL GO TOVC
1OETOVS TWV, OTMWE EMIONE ROl ALTO TIC EVEQYELES TMV
QLEETRAYV GYWVIoOU VO OLaxQ{VNg adToVE ATO TOVC
aAnBivovg mouévac.

ADTOL €lval TVEVUATIZOL ANOTES, AeNAaTOVVTEC TO
TIVEVUATIROV TOLUWVIOV ®al B0 gloywoeodv gic thv
oMY TV pofdtwv (thv "Exxdnoiav) dvapaivovieg
aAlayGOev (nal Byl o thv TIANYV), Grme dxopdg
npogimev 6 Kuplroc. Oa eioywpolv mapavouwc,
UeTOYELOLLOUEVOL Blory ol ®OTATATOVVTES TOVC Oelovg
Beouovc.

‘O Kiprog tovc amonahel xAhémtoac (CIw. 10:1).
[Modyuatt, T mTo®dTO €Yo OV O 1A VoLV OO Elval O
SLOYWOS TOV AANOLVOHY TOUEVMVY, 1) PUAAKRLOLS RO 1)
¢Eoplo TOVE, SLETL... YOI aDTO Ol eival ddvvatov o
aUTOVS VO AeNAaTio0VV TO TEOPATA.

I'v o010 modi pov, dtav 1dng v magaficowy g
notepxric mapaddoeme xal thc Oelog Tdgewe eic
v ‘ExxAnotav, thc TdEeweg mov £yrnabidpvon &mo
TOV 1010 TOV Bed, yvpLle 6TL ol aipeTinol Exovy
M0 €u@avioOel, Av ol TEOC TO TUQOV UWTOQET VO
amoxrpUmTovy TV &oéfeLd Tove.

Anoun 06a diaotpé€pouvv thv ‘Ayiav Iliotv
(COp0080ElaV) dveralofiTwg uE oxOTO Vi ETLTUYOLY,
RAAVTEQM VO TAQATAAVACOVY ROl OEAEGOOVY TOVC
amelpovg oTo diyTVX TOVG.

O dwynog dgv B oteépetal udvov Evavtiov
TOV TOWEVOY, AANO Evavtiov OAMY TOV VITNOETOV
T00 Oeo®, OLoTL GAOL éxETvoL OV OO nVPeQVDdVTAL
Ao TV atpeoty dev OO AvEymvTal TV eVOEPELaLY.
v Avayvmeitnge adtove tolg AMinovg ue Evdvua

TEOPATWV, ATO TIC VITEQNPAVES OLODETELS TOVC RO TV
aydmn tovg S v Eovoia. OU ival OCVXOPAVTES,
1R000TES, Evomelpovteg TavTayot Ex0oav ®al vaxiay.
Ol &@MBwol dmaneétal Tot Beod eivol TATEWOL,
dyomodv 1OV mTAnclov ®ol ival YTdrovol eig TV
"ExxAnoiov.

Ot MovacCovtec B0 xatamlECmvTol ueyYaAme dmo Tovg
QLEETLROVS XAl O LOVOAYLXOC BlOg OO TEQLPQOVETTAL.

Toa Movaotioia 0 Atyootevoovy, 6 GLOUOg TV
uovay®dv 0o netwbel xal adtol Tov B peivovy Bo
VrOPEQOVV ToLriAovg Exfraonovsc. Avtol ol éxBool
ToU novayxod Plov téhog TAvImY €xovTeS EUPAVLIOLY
udvov gvoefetag, O mpoomaboUv vo EArvovy TOVC
LovayolUs Ue 10 WEQOS TMV, VITOOYOUEVOL O ALVTOVG
mpootacto xal YHiva dyabd, ®aromToLoVVIES TOVG
avuitfenévoue 0° avTole nE dStDEELS.

AVTEC ol ronomowqoelg B0 meo&evoiv peydin
ATSYVWOT 0TOVE OMYOYPVYOoUS, dAAD E0V TaLdl Lov v
ya.ipeoat, dtoTL €xelc THoel uéyol ToVToV TOV RALEOV,
gmeldh) ovupmwva ug tov Adyov tod Kvpiov (Math.
10:32) oi motol TOTE, MOV OtV EYouvv deitel Glleg
apeTég, 00 Aoy oteEmdvOoug WOVOY KOl HGVOV ETELO)
¢otadnoav otegeol gig TV mioTLV.

Na goffjoat tov Kvprov mwatdt wov!

No goffjoatl uRTwe dTmAEoNC TOV OTEQAVOY TOV
gtoaotnre ywo oéva. No gpoffjoatl uhv éropfAndig
oo tot Kvpilov eig 10 oxdtog 10 éEdTepoy wal Thv
aldviov xOAaowv. Zténe avOelmg el TNV TOTLV ®Ol
gV elvaul dvoyratov v DTopnéving Stwyuove xal dANeC
OLiyere, dtétL 6 Kiproc Bt elvat pokl cov, #ol ol &ytot
UWAQTVOES ®Oll OUOAOYNTES OO PAETOUY UE YOO TOVC
aydVAg cov.

“Oumg dALoluovov oTovVg HovayYovs 0 QUTES TIS
Huéoec mob O eival depévol uE HaEXoVTa ROl TAOUTY,
ol 6motol Evena ThHe &ydnng, ThHe «eipfvne» B eival
g€toyol vor votaybodv eig ToVg aipeTIOVC. AVTOL OO
amoxoiCovy Ty ovveldNoT Tovg UE TO VoL AEve «EUElC
ouvTNEODUE ROl OBTOVUE TO pova.oThEL, ®at 0 Kvprog
00 ubic ovyywenon». Ot Tadalmweol ®al Tvprol, dev
avtihoupfdvovtor dtr S nécov ThHS alpéoeme ol
daipnoves Bu elo€pywvTal 0TO HOVAOTHOL, TO OTOTOV
dtv Ot elvan mAéov TéTE Eval B0 HovaoTHOL, GAALL
YVUVOL TOTYoL &td Grrov 1 Gl 00 Aoy mET.

AMBwvol Xplotiavol 0o evplormvtal Ewg Té€AoVg ToD
ai®vog ToUTov, uévov mol Bo o Two v vi LotV oF
ATOUONQUOUEVOUS KOl EQNULKOVS TOTOVGC.

‘O Oedc OTWOdRTOTE Elval LoYVEGTEQOS ATO TOVC
€yBpovg nal wote OEV Ba Eyratalelyn ToVg VtneETag
tov. Na uy) goffjoar tic OAlyeLrs, dAho udAlov vo
pophoal Thy OAE0pL0V alpeoty, S16TL aDTO Elval OV
wac yvuvaver amod v Oelo Xdopn ®ol wag ymeitet
amo tov XLoTo.
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Kapdia ZuvreTpippévn

Tov kvp-@artn Kovroylov, Enuépaua 1ng lavovapiov 1950.

povoa  Y€pLo %Ol
ToAAO yaplopata

wod &dwoe 6 Kupuloc.
AEV TO LETOYELQLOOM® A
YO VO ATOYTHOM VALK
ayoabd, unte yonuota,
unqte OGEa, UWqTe ®OLVEVOC
etdovg wnohomépaon.
To petayelpiodnxra mpog d6Eav toth Kuplov ral Tig
'Op00d0E(l0c Tov. "Oyt LGvo TOV EvTd Hov aLpdfAea,
ua %ot ToVg SLrovg Hov, T yuvaixno Hov, To ToldLd
WOV %Ol TA £YYOVLOL LoV T &dIxNoa, ROT TO TVEDUA
to0 néouov. Kavévac dvlpmmog dev otabnre 1600
aviravog va. fondnoel Tolg ovyyeveilc tov, 600 €Y.
M’ Lo mob elxo Eva Evoua xal ToAAOVS BavpaoTéc,
TOTE OEV TO UeTOYELROON®O Yo DPELELD wov, TG00,
MOTE vV’ oo VV ol yvwotol wov %t ot E€vor. "Huovva
TEooNAMUEVOS 010 €0Y0 oL ERaha YL OXOTS OV,
1L OTOV OXANEOV dydva yiow Ty Op06d0EN mioty
nog T ToVTO TVEAVVIOTHRAUE KOl TUQAVVIOUCOTE
ot Con nog

Dtwyog £Yd, PTOYO %ol To TodLd pog. Bromwdin
oxAnon. Md, ue thv éAmtida To0 Oeol, Gho YaAnvevouy.
“Oha 10 OAPeQ0 TO TEQVOTDUE UE EVYOOLOTIOL ZEQW
nwe 6oa Pacava ndc €oyxovtal, Wig E0XOVTOL YLOTL
0gv méoaue vo mEoorvvnoovue 1oV ddforo, Vo
nohomepdoovue, tapd drohovbotue "Exeivov mov
uaig deiyver «TNv oTeviy xal teOlUUEVNY 680v», nol
0" adTOV TOV OEOWIOo TOV drolovBoiue TodbBuuaL.

‘Eytéc, mapauovyy the Ilpwtoypovidg, fuovva
EamAwuévog o0t0 %OVPOUXAL UOC TEQUOUEVO TO
ueodvuyta, xal oviloyitduovva. Elxa Soviéyel
VUYTEQL YO VO TEAELWOm Wi TTavayio 'Avrogpilotoa,
®nol Ol wov rabdtave 1 yuvairo wov %’ ExAexe.
“Onote dovhevw, Polorovuatl ot ueydin rotdvuen,
1oL YPEAVD OLdpoa. TEOTTAQLO. ZLYOWEA VA AOLTOV EXET
oV Coyodgila Ty [avayio, »” 1 Mapio Epelve nol
%nelvn nall pov U ) yAvrew vy e

Bhoynuévn yuvaizo pod €dwoe 6 Oede, dg eival
doEaouévo T dvoud tov Yy Sho TO pvoTHoLo THC
oirnovouiog tov. Tov evyapLotd yiow doa wod Edwoe,
1O TEOT AT’ GAQ YLoL THV Gt T Mapia, Tob wod
dpnoe ovvteogLd 0T Con wov, Yuyy Bpnoxevtixi, Eva
0000€0 TOTANAXL TTOV YAUROUOVQUOVQILEL HEQa-viyTal
dtmha 0” Eva maAlov ®a.otedtoryo. TO ®povoTaAEéVIO
veEd 1oV OEV BohwveL ug T xodvia, AAAL yiveTal ®t
Ohoéva Lo ®aBaEO ®ol o YAvrOAaAio: «KaAdtuyog
0 @vdpac mou €yel okl yuvaixra. ‘H xaly yvvaira
gv@oaoivel TOV Avdpa g, ot Ba Tioel eipnvenéva

T yoovia Thc twiic tov. Kaly yuvaixa, ®oo®dvo oto
%®ePAML TOD AvOEAc Tne. “H énoguar Tiig ®aAfig yuvairag
@eyyoPord uéoa 01O omiTL otV TOV Ao OV Pyaivel
noL Aduster 6 xoouog». Tétowa yuvaino wod ydoloe #’
guéva 6 Kiploc.

‘H éuopgiar dev thv meongdveye, tola-tolo M
Tamelvmon thv TAn0vve, xiL 6 @ofoc tod Oto THYV
evwdinoe. Avaueoo ot ELoQEes SexMOLoE, YioTt
arotadego 0tV Bdumwoe TO ®EOVOTAAAS NG, ® 1
movneia dev Aépwoe 10 owvtépt The Yuyic e Kovtd
nwov rabetal rol U oVVTQOPEVEL, NueEog EvOQMTOGC.
Moaopto 1 dmAn! "Exeivn whéxrel eite odfetl, »° €ym
dovievm TV AyLoouEvn TEYVN WOV %Ol PLAOTEYVD
eirovionata mov To mEooxrVVA O xdowoc. TT xdom
uag €dwoe 6 Iavrodvvauog, Tov Thv Exovve ALYooTOl
avlowmol, «5TL EMEPAeYeY EmL TNV TATEVOOLY TOV
SoUAwV ADTOD».

TO ®aAiPL pog €lval @Tmyd oTd UATLOL TOD RGOoUOV,
20l pohotadTo 0T AANOWVL €IVl YOVOOTAORDTOTOC
nopyoc ®” NhtootdAaytog BpAVog, YLoTL UECA TOV
onNvwoe 1 wiotn ®” 1 edAdfera. K Eueic mod nabduaote
uéoa, eflooTe Ol MO PTWYOL ATO TOVS PTWYOVC,
TANV nog whovtiCer ug Tt whovtn tov "Exeivog, mov
eine: «ITAovolol éxtdyevoay xal éxeivaoav, ol &
éxlnrotvtec Tov KvpLov ovx éAattwlnoovial maviog
Gyabov».

Aot howwov teleimoa ) SOVAELG LoV RAT TO
UECAVVYTA, EATAMOC O0TO nevtépL wov, »” 1| Mapia
EGamhwoe nol ®elv) OVTIA OV Ol ORETACONKRE KO
™V mioe 6 Unvoc. “Emiaoca vo ovlloyiCovuoatl tov
©60U0. ZVAAOYIoON®RA TEMTO TOV EAVTO LOV RO TOVC
dwoUg pov, T yuvoixo nov xoi to modl wov. IMNiploa
®nol ®vottaEa ™ Mopia mov fltave ROVROVAWUEVY
%ol OEV pauvéTtoy av eival EvOpmwmToc AToxAT® ATO
10 oxénaopa. K eima: Iowg pag oviloyiletar; Of
avBpwmor Aéve AdyLo. TOAAG, uo OEV mLOTEVOUVE
ot timota, YU avto eime 6 Aavid: «Ilac dvhowmoc
YEVOTNG.

Idortoa #ol #o(taEo TO QTS RS, TOV EVaL OOV
EWr®ANOL, OTOAOUEVO UE EIROVIOUATO RO UE QYL TIXOL
Bpria, ywuéva é&vdueoco ot AQYOVIOOTLTA THG
Bapvimviog, xouuuévo, ooy TOV TmyO TOV VIQETETAL
uh Tov Ogt 6 ®éouoc. ‘H xapdid nwov LeotdOnre, vouuuevn
%o xelvn néoa pov. “Evoimoa mmg Uouva xmeLtonévog
A0 TOV ®OOUO %’ 0L AOYLOUOT WOV TTOC T TAVE ROl KETVOL
HOVUUEVOL TTLOM GO TO ROTATETAOUA TOV YWELLE TOV
1OOUO QIO HEva, ®ol TS GALOS NALog %L EALO peyYaOL
PWTiCove TOV S0 pnog Tov xoouo. Ki avti vo mixoadd,
eVPEAVOM®E M YUy wov e u Exovve EEYAOUEVOY,
% 1 et 1 wuotiny, Tob Ty voundovve ool eival
TOQATETAUEVOL, AVOPE WECO WOV NOUYT KL EIEN VLKA, %
1] TAENYOQLY UE YAUROVE OOV UTTAACOUO, LVORAUTEUEVT
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UE TO TOLEATOVO.

Kai gpyapiomoa Exelvov, mol ®dvel TETOL0 Lo THOLOL
0TOV A VOO ®al TOV RAVEL TAOVGLOVE TOVS PTWYOVG,
XC.EOVUEVOVS TOVE OAuUEVoug, oV OiveL wvoTLxy)
OUVTQOPLYL OTOVS EEUOVAYLOOUEVOUS, RO TOV UeBd
UE TO0 %EaOol THe TEdmelde Tov doove BaAave ThHYV
EAmida tovg ot Kelvov. "Av dgv fjluovva pTmyoc ®ol
EevtehMouévog, 6gv Bo umopodoo vou AELwO® tovtn THv
TOVEUEVT YOG, YTt 08V Earyopdletat ug timota dALO,
TAEEYTOC UE THY OVVTORY THE ®aEdLAC, ®aTh TOV Aavid
oV Aéyeu «Kvpte, év OAiyeL émAdTuvdg ue». "Emeldn,
Omolog 0V moveoe %ol OEV TaTEVAON®E, OEV TTOLlQVEL
g€leoc. "EtoL 100 0€Anoe 1) dveEyviaotn copio Tov. Mo
ol &ivBpwrot Oev T vouwBouve avTd, yiott Ogv BELovvVE
V&, TOVECOUV %Ol VO TATELVWOODVE, DOTE VUL VOLDCTOUVE
1ATL TOEATEQX. ATTO THV RAUAOTEQO.OT TOD ROQULOD KL
Ao T uaTaLe TAON TOVS.

‘Oloéva, ymEilg v TO
rataAdfw, éavefaivave
0 OdnEUa OTA WATLO WOV,
ddxpua YL TOV ®*GOUO %Ol
ddxoua yio uéva. Adroua
Y. TOV ®OOUO, YLOTL
yvpeUel v el T Yoot
énel mov dOev Poloxetol
%ol OARQUOL YL UEVQL, YLOTL
TOAAES @opEC delhaoa T
QPTOYELD %Ol TOVS AAAOVC
melpaopovs, ®ol dwaimwoa
ToVg GvOpdmovg, £Evd
Tpoa Evolwoa e OEV
noaipover O dvBpwmog
UEYAAO YAQLOUT, YWOLS
vo tepd.oel ueydAov merpaoud. K dvtoeieitnro ot
TO mvedua, ¥ Evolmwoa mmg OV pofauct T QTMOYEL,
oo TS TV ayord. Kol xatdhofa ®ald, mohg Oev
mpémel 6 dvOpwmog va dyomnioel dAlo Timota &mo TOV
TGVO TOV, YLUTL &7td TOV Vo avapfeulel | dAnOuwvi
OO % 1) TOENYOQLE, % EXET folorOVVTOL OL TNYES THC
ainOwviic Cofc.

AMOWG, | prdyeia ival gofepd Onolo. “Omolog
TO VIrNOEL, Bume, ®al @TAEeL v uiv 10 gofdrtat, Ot
Boel ueydia mhovty uéoa tov. Tovtn TV dgofLar T
diver 6 Kvprlog dpo tamewvmbel 6 dvBpmmoc. X avtov
TOV TOAEUO OV 1) &vTEEln AEYETAL TATEIVWON, ROl
10 Boafelo eival ratopodveon xal Sevtehiopde, Sev
Baotave ol dvteeiol ToD ®Gonov. “Omorlog 0V meQd.oel
amo T po T ThHe donuiic, StV Evolwoe dandvi Tl eivoi
7 Cotj, ol Yty 6 Xowotog eime: «Eym eiuat 1 Ewip,
2O YLOTL ELTE «Maxdoiot oi mixoauévol, yLati avTol
Oa wapnyoonboives. “Omolog dev dmelmioTnre GO
Ol OEV TOEYEL XOVTO 0TOV O€d, YLoTL AoyopLdlet g

Agydyyerog Faforni
100 2Ve-Pid TN Kovroyhov (1895-1965)

VITAQYOVVE %L dAAOL TQOOTATES YU AVTAV, TAUQEYTOC
0D Beo.

K éxel mov 1o ovAhoyilduovva avtd, Evolwoa uéoa.
nwov €va 0GpEoc %ol wice ApofLer AxOuo TLO UEYAIY,
#’ €l0NVN UE TEQLOHEMAOE, ™ ElTaL T AGyLa OV €ime
0 Tovag uéoo dmo 10 BepLdYapo: «Eonoa év OAYeL
wov wpo¢ Kvptov tov Oeov uov xai €ioNxovoe nouv»!
Kot «Amo v xoitdia 100 Adn dxovoes v xpavyn
uov, dxovoéc tn pwvi uwov. Apvooo drotn ué ECwoe.
TO xe@dAl uov XWDVEWE UECA OTIS OXLOUAOEC TV
Povvdv, xatéfnxa ot yig, OV TNV XQATAVE QUTCQES
Grotédvtes. ‘Ag avefel 1 Cwn uov amo ) phood oS
éoéva, Kvpie 6 Oeoc uov. Tnv doa mov yavetor 1 {wn
uov, Quunbnxa tov Kvptro. Ag é00¢l 1) mpooevyn uov
otV ayiaouévny éxxinoird oov. Voot puildyovral
udrao xol Yevtixo 0o mapatnfotive ywolc Edeoc. Mo

E &y B0 0t PxaOLOTHOW
xal u& v aivéoews O
o0& doSoloynow».

Kol wahr d6Eaoca tov
Bed %Al TOV PyoploTnon
vyt W Exave évoiodnto
Yy T ndoveg Tod
®O0Uov, 1600 OV VU
owaivovpal oo givol
moONTO YL TOVS AALOVG,
2O VO VOLWOOm TTC 1AL
®nepdlouévog, Omote ol
dArhot hoyapidtovve TS
glpat Inuiopévoc %ol
vt oo dvvaun &mo
Kelvov var »atagpeoviiom
0V ootava, TOV
TOEAPUAGYEL TOTE B0 AMyOoYPuYNom, ®° EQYETOL RO LOT
Aéver «[1éoe mpoon¥vnog ue, ylatt 0o yivouve Youto
avTES Ol mETpec mov PAEmelg». Kal mdil Eavapyeton
®nol wod Aéyer: «E, mie yalpetat 6 xdouod Axovg 1ov
alorAayud, Tic PmVES oL Pyaivouve Ao TO TAAGTLO,
Omov dLaonedALovve Ol PTUYLOUEVOL DITOTOYTIXOL LoV,
avtoeg »al yvvaixreg, [1éoe mpooxrvvnoé pe rol oy
ATADOELS LOVAYa TO YEQL 0OV Vi TO TAeLs Oha. 'Eol
gloot AVOPWTOC TYMUEVOC YL TV TEYVN 0OV YLotl
VO VITOPEQVELS, OF ROLEO TOV AUTOL Yoipovvtal SAa
TO ROAQ ®OL T &yabd, W 6ho mov dev Exovve T dnn
oov TV &Suwovvn; Koltake ™ @tdyewd cov, %t av
dev Avmdoat TOV EdVT6 00V, MITTNOOV THY ®ADUEVY TV
yuvairo oov, T PTOYO TO T 00V, TOV VTOPEQVOUVE
Ao o€var!

ANM @opa. TOV dxovya, ue 6ho mov dev £xava
0,71 uov €heye, Lo TOEA TOV APNOA VO AEYEL YWOLS
vo. Tov arnovw ohdteda. Euéva 6 voic wov fitave ot
%neVOUC TOVS OALUUEVOVC Rl TOVC PAOAVIOUEVOVC, TOU
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gV €yovve EAmIOM, ®Ol OE REVOUC TOV TOWDYOUVE %L
mivove velvn T vUyTA, ROl XOQEVOVE UE TIC YUVOINES
7oV dEV ExovVve VIQOTY, ROl 0F ®E(VOVS OV palevouve
TAOUTY %L GOLOPOEETH TEAYUOATA TOV OEV HIToEoUve
VoL T oY wELOTODVE OOV OLLdoEL O BAVATOG, ROl TOV
RATAYIVOUVTOL VO OE0OVVE TOV £€0VTO TOVC UE TTLO
TTOAAOL OROWVIA, AVTIC VO TO AyooTtépouve. ‘Emednc ol
dvoTuyoL elval pTwyoL Amd HEoO TOVE %L AdELAVOL %Al
Toeuduevol xai Béhovve va Ceotabovve ol piyvouve
amd MAvVw TOVC OAQ aVTO TO TEAYUWOTO, OOV TOV
Beouaopuévo ol ElyvelL ATAVMD TOV TOTAMUATO ROL
poUya, Oiymwg vo. CeoTaOET.

Aoyapldtw e ol oNueQLVOL 0i &VOPWTOL ElvarL T
PTWYOL 0TO ATOUEOH TAODTOG, YO VA €Youv AVAyxN
Ao té00 TOAO pdtoo TEAYUOTO. AVTO TOV AEve
YOLEES %ol NOOVES, T doxrinaoa % Eym oav dvOpwmog,
%ol wioteva ® Eyd g fTave ot aljfela xooo ®
evTVUyla. Mo yMyopa xatdlafo mhg HTave YEVOTIES
O POVTOOTES AOVOTATES, XUl TMS XOVIQUIVOUVE TV
PYuyh ®ol OTEOPWOVOUVE TR TVEVUATIXG THG WATLOL KOl
&V UITOQET VO OET, %Ol YIVETAL RAXLY KL AAVTINTY OTOV
Vo T &0eQPOD TN, GOLAVTEOTY, AraTAdEYTY, GOEN,
Buudtoa, ainofdoa.

“Oool givor onhdpor otiy ralomépoon Tod xopulod
tovc Ogv €yxovve AMOLVY yopd, yiatl Ogv £youve
elpNvN” Yoo Tobto B€hovve vo folorovvial wEoa ot
oveTovVva %ol vo Lalifovvtal, dote v Oappotve
e eivol gruytouévol. ‘H yaod 1§ aAndwi eival pio
B€oun g Otdvolag ot wio EATida The ®oEdLdg TOU
Tig G Eudvovvtal ool BELovve VoL ulv Tolg E€povve ol
avBpmmot, Y v Tovg E€pel 6 Oede. 'Y avtd, Kiple
nol Oee ral [Moatépa wov, ®raldTuvyog GoLlog Exave
onaAOUVLOL ATTO T PTADYELD, KL GLTO TU PACAVA, KL ATTO
TNV ROTAPEOVEDT TOD ®AOUOV, YLt V' AVERET 08 ZEval.
KaAdtuyog 6 &vBowmog mob Evolwaoe v aduvauio tou
andva: 600 yMiyopo TO ®atalafe, TG00 O YARYOQO
00y AwoyeVTET ALTo TO YPwUL TOV OEPEL %L ATTO TO XEO.OL
7OV SUVOUMVEL, OV EXEL TV TLOTH TOV 08 ZEva AAMMS
00 y®EeuvIoTeEl 0T0 Pdabpo Thg dmehmioiag. ME Tl
AOYLOL VO @yoolotiom Tov Kipld pwov, mov fjuovva
YOUEVOC Ol UE XEQOUQATNOE, OTOAPOC Al W Enave
va BAénm; "Exelvoc €0tpee TV AU wov o€ xood.
«AtRABouev d1a o xal Uoatog, xal ESNyayey NuUac
gic avayvynv. Maxdoios dvlpowmos 6 éAritwv én’
AVTOV!

AdéppLa o, dMoTe TEOooYY oth AdyLa wov! “Etot
oV PAémete, EPhema %’ €yd, nol Bagooloa mmg
EPhemar uo twpo ratdAafo Tthg uovvae oTEUfOS Kol
®OVPOC %Al Todaypdc. Meta yapdc déyxovue %dbe
HOROTTAON O, YLoTL BAADS OV Avolyouve TO UATLO
010 GANOLYVO TO QO URTE T ADTLY AXOTDVE TO ROAQ
unvopoto, uite to Todia TeQmATavVE 0TO dPOUO TOU

mayer Exel Omo elval 1) oidvia woAttela Tod Xolotod,
Enel ToL Polorouve el vn %L A VATOYT OL ByoTnuéEvol
Tov. “OmoLog 88V #OTaAGPEL TOC ELVAL ATEOOTETEVTOC
%’ €oMUOg 0TOV ®OOUO TOVTOV, OEV OO TATELVWOET: %L
6molog &gv tamevmBel, dev Oa éhenBel. ‘H Minm g
dLavoldc nog owmver otov Oed. ' avto dev BEAm
HOUULOL XOAOTTEQOLON XOLEOLOL CUVTOUUEVT).

AVTa L AAAa wolho dvafoulave GO uéoa wov
®nelvn ™) viyto, ®al to wdtio wov teéyave. Aev 1Eepe
T{ ovAhoyLovual ravévag GvOpwmog, Exel TOV uouva,
TOUTMUEVOS, 0TO xOVPoURAL LoV, oTite ®Ov ) Mapia mov
nouotove dimAa pov xovroviwuévn. ‘O foolag Exave
ueyarn tapayn am’ 6Ew, T dévioa AvooTeEVATave,
00pp0T0oES TMC RAAIYOVE RUL TDEC TAUQURAAOVOAVE
v’ avolEm vo uwodve uéoa va mpootatevtodve. To
ROVINAL EQQLYVE TO YOVOOXEQLVO PEYYOS TOV ATAVOU
oto noviopato ®aol ot donumuévo Evayyélio.

AGEa oot 6 Bede, nald Huoote! Maxdolog eivol
8motoc eivan Eexaopnévoc. ‘O ®Gouoc Tapaméoo YAEVTA,
YOQEVEL, XAVEL AUAQTIES UE TIC YVVOTXES, TTOLILEL YOO TLA.
‘O dvotuyng, YLoETAlel TOV BAvaTto ToD ®oEULoT TOV,
OV ®AVEL TOOO YL VO TO PYOQLOTNOEL AEC TS
nepdloave Ty abavaoia, Tdea Tob NEOE 6 %oVOVELOC
XOOVOC, AVTIS VO ®*AGYOVVE TS OLULDVOUVE OLOEVOL OTO
téhog avTic The movnefic Lofc «I1dtep dpes avToic,
ov yap oidaot Ti morovow. Tl ndvovve; [ToT mave; X
Alyo B0 ®OTOVTAOOVVE TO ROXXOAG TOVS OOV MO
ayuya, 00 yreeuviotToDve T TaAGTIOl TOVS, B0 OPoeL
%ol 6AN TOV TN 1) dYAofon xu' ) pwToyvoia, oty *ATOL0
modyuo wov OEV Yivnre moTtéc.

Q ratddwot, 1 EeyehMdoaote; «“Iva Tl dyamare
potatoTnra xai {nreire Yevdog»

Af)tb glvoL TO 0WoTS: N uijv #atn)yoQElc TOV
dAloV Y& TO OQAALATA TOV %Ol VO UNV TOD
o VevOvuitec. Tote Ttov »abiCer 0TO orOUvL 1
Oa ) ovveidnon tov ®ol Tov dindlel. Mdvov €10t
OLopBmveTal TO ®ard. AlaoeTird, dTav €0V TOV
XOTAXRQUVELS, AuvveETAL, OLXALOAOYET TOV £€aVTO
TOV, OUYVEL Tic €VOVVEC TOV Ot OEva ®ol 0 GAAOVC,
yiveTtal oxAnEog ®al T0 ®axO AvTL V& O1000wOET,
YELOOTEQEVEL.
cH gEopnoAdynom eivar Evac Todmog Yo v €00l
6 &vOpwmoc gic Tov Bed. Elval mpoogopd Tic
aydmne tot Oeot 01OV dvBowmo. TimoTe ROl RAVELS
OV WITOET VO 0TEPNOEL ATTO TOV AVOQWITO DT TNV
Qya.
“Oorog Iopgvprog 6 Kavoorarvpitng (+1991)
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AéEan pe Qaotrep TOV Aowrov Yidv...

EmotoAn [époviog Dirobéov ZepPakov mpoc tov Apyyl. 7.
XapdAaurov BaciAdéroviov.

A yamnmtt év Kvpilw adelge

1ol OUAAELTOVQYE
- Xapdhaume.
‘Enedn €@pboaoca  eig

Babvtatov yipag, tntd map
to0 Ovpaviov ITatpog Hudv
™v amndivowy. Emt 82 &1t
modLo0ey, év "ExxAnolaig
0L TTOVTL QLG VUVOUV %Ol
NOAGYOUV TOV OOV €V Tuvolg
®ol GOATC TVEVUOTLRALC.
Emtt 78 €t vmmpétnoa tov
Oeov xal v Ayiov xat ‘'Op86d0Eov "Exninoiayv wg
Movayog, Tepodiarovog, Tepoudvayoc, TepornevE,
[Tvevuatirog »al ‘Hyovuevoc.

Axovmv tov fyammuévov Mabntiv tot Kuvptou
Twavvnv 10v Georhdyov Aéyovia: «Eav eimmuev 0Tt
auaptiov ovx Eyouev, éavtovc mlavauev... Kai éav
elmwuey 0tL 0V) NUAQTAXAUEY, WEVOTNY TOLOTUEY
avtow (Todv. A" Kabol. 1:8-10). Tavta dvayvdormy
%O ArOVMV, EEETALMV ELaVTOV RaAd-RaAd %ol foOeld,
eVEloRM ROl YVOEILw ®ahdg 6Tl 0UTE AEYNV UETAVOTNS
oUte &yabov T émoinoa ém tic yhc. Ei 8¢ »al émoinoa
®namoLov dyaBdv, todto oOx Eotiv €udv, ot EEvov,
TS %doLTog 10D Oeol. Zuvaloavouevos 6TL TEMTOC
%O UEYOAMITEQOC AUALOTWADC Elai €Y, O Iy TOOoOC
o0 gV ayabov Eml THS YTig, TEOC oTIyunV AtehaicOny
%ol €lTov 00x% £0TLV &V 2ol cmTnola.

AAMLN drovoog Tov (dLov tov Kvprov nudv ‘Incodvv
Xowotov vo Aéyn &v Evayyeliows: «Ov yao nAbov
radéoat Sixaiovs, GAL GUAOTWAOVS €ic UETAVOLAV...»
(Mat. 9:13), nal 10 «HABe yép 6 Yioc tod GvOodmov
ntioar xal o®oar 10 drolwAdc» (Aovn. 19:10).
Arovwv 0t nal Ths ‘Exninotag »ad’ nuéoav vow Yaiiy:
«O év mavtl xop® xal wdon doo, &v Ovoavd xal
éml yfic mpooxvvovuevos xai doEalouevoc, Xototog o
O¢€og, 0 uarobvuog, 6 TOAVELEOS, O TOAVEVOTAYYVOG,
0 100¢ Sixaiovs Ayamdy xal TOVS QUAQTWAOVS EAEDV,
0 TAVTAS HAADY TOOS CwTNELAV...», Maufavm 0dog,
ATOOLDY VD HoxEay TV dmelmiolioy ®al TLOTEVWY Rl
ATV 611 6 Oeog OO wowon €Aeog nal €ig ue TOV
VIEQ TAVTOC TOVEC AvOQDTOVS AUuaQTHoAVTA, MC O
Aafid #pdlw nol fod: EAENOOV ue, 0 Oeog, xata to
uéya éreoc Xov, xai xato t0 wAH00¢ TV OixTIoUdV
2ov éEdletypov mdoag Tog Gvoulag xal xaxomoayiag
uov. A€gan pe omep TOV Aowtov vidv, Tov Tehdvny,
v I[16pvny, tov Aafid, Tov Anotiv, elodyayé ue €ig
Tov OVAVIOV Zov Nupgpdva »ol 0OV e Mg Ayabog

ol DLAavOpwmog xal "Elejumy Oedc....

M1 AvrnOfte TaQOoxaA®d Ol TOV TEAOXULQOV
XOOLOUOV, d16TL ueT OAlyoV Bt Tdmuev dAMAOVS ®al
0o xapduev Ty Yooy Tod Kvpilov, Thy omoiay 0vdeic
duvartal vo uag Ty dealpéon. Oapoeite, uelvate €V 1)
ovvoéouw ThHe aydmne Ztepeol eic v 600NV ITioTv
nal Toc Amootolxoc nat [Hoatowac Iapaddoelc.
My é&uvnuoveite 1oV Aylwv EévOOEmv Amootdlwy,
ol 0otoL dALyoL Gvteg TOV AELBUAY, Ot THg TloTEWS
1O AYATING, EVIXNOAY TOV ROOUOV KOl EXTANTTOUEVOL
Eleyov: «AUTN EOTIV 1) Vixn N vixqioaoa TOV xOOUoY,
N aiotic quadvs (A Twdv. 5:4), nal 1) dydan Tpog TV
Addoralov Nudv, Toc AAAAoVS, axdun ROl TEOC
TOVC €YX000VC NU@V.

‘Qoavtwe un Aouoveite Ty aydanv tod ZmTiHeog
nudv rol Ty évioMv: «Tatta éviélouar vulv, iva
ayamate GAAjAovey, Clowdv. 15:17), «ueivate év tjj
aydnn ti] éuipy Clw. 15:9). «O Ococ dydnn éoti, xal
O uévav év 1) aydan év 1@ Ocd® uéver xai 6 Oeoc
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A PHYSICIAN'S VIEW ON THE
SANCTITY OF LIFE

THE THOUGHT OF ABORTION FOR CONVENIENCE
IS REPUGNANT!

By Dr. Ben S. Carson, professor emeritus of neurosurgery at Johns
Hopkins University, Tuesday, January 21, 2014.

S everal years ago, [ was con-
sulted by a young woman
who was 33 weeks pregnant
and was on her way to Kansas
to get an abortion. I informed
her of the multiple options
available to her outside of
abortion and she decided to
go through with the pregnan-
cy even though the child had
hydrocephalus and required
=~ ncurosurgical intervention
| after birth a few weeks later.
She kept the baby and loves the
beautiful child that has resulted.

A couple of decades ago, I came into the pediatric Intensive
Care Unit on morning rounds and was told about a four-
year-old girl who had been hit by an ice cream truck, and
was comatose and exhibiting little neurological function
other than reactive pupils. I tested her pupillary reflexes
and both pupils were fixed and dilated. The staff indicated
to me that this is something that must have just occurred. I
grabbed the bed and with some help, transported her quickly
to the operating room for an emergency craniotomy. I was
met along the way by a senior neurosurgeon who told me
I was wasting my time and that at best, we would end up
with someone in a vegetative state.

Nevertheless, we completed the operation and a few days
later, her pupils became reactive and she eventually left the
hospital. I saw her a few years ago walking through the hos-
pital with her own four-year-old little girl. She was neuro-
logically fully intact and told me she had become somewhat
of a celebrity because of the experience I just related. What
do these two stories have in common? They both involve
precious lives that could easily have been discarded.

My entire professional life has been devoted to saving and
enhancing lives. Thus, the thought of abortion for the sake
of convenience does not appeal to me. I have personally
met several people who have told me that their mothers had
considered abortion, but happily decided against it.

Most of us instinctively want to protect helpless creatures
and sometimes go to great lengths to do so. The television
commercials about abused animals are very poignant and as
a society, we sometimes delay or cancel large construction
projects to protect an “endangered” insect, amphibian or

fish. Yet many of us turn a blind eye to the wanton slaughter
of millions of helpless human babies who are much more
sophisticated than some of the other creatures, when noth-
ing is at stake other than the convenience of one or both
parents. I am not saying that we should abandon our efforts
to save baby seals and a host of other animals. Rather I am
saying shouldn’t we consider adding human fetuses and
babies to the list?

Watching the human fetus develop is awe-inspiring. In
less than three months from conception, the little hands
and feet are quite recognizable and distinct facial features
characterize cute, but very tiny human beings. From Day
One, neurons of the brain are proliferating at a rate that will
yield a staggering 100 billion neurons by birth. In a matter
of nine months from conception, we have a living, breath-
ing, eating, vocal human being who just two months later
is socially interactive. Some people oppose having pregnant
women view ultrasonic pictures of their developing babies
because they do not want an emotional bond to develop.
Careful unbiased contemplation however, might yield the
conclusion that such bonding is essential to the survival
of mankind. Successful farmers nourish and protect their
growing crops and if conditions threaten their crops, they
do what is necessary to protect them. Rather than attack
the analogy, think about how much more precious a human
life is than a stalk of corn.

It is important to try to understand the emotional state
of young women seeking an abortion. Instead of judging
and condemning them, we need to provide compassion
and support. They need to be provided with easy access to
adoption services and information about assistance available
to them if they decide to keep the baby. I have visited many
warm, inviting facilities around the country that exist solely
for the purpose of helping these young women.

It is equally, if not more important, to reach these young
women before they become pregnant. Forget about those
politically correct people who say all lifestyles are equal and
inform those young women about the true consequences
of out-of-wedlock birth for those who are not financially
independent. We need to make sure they understand that
they can provide a much better life for themselves and their
children when they plan ahead and value themselves ap-
propriately.

As a society, we cannot be afraid to discuss important social
and moral issues. Our heritage as a nation is built on compas-
sion, forgiveness and understanding. Courage is also vitally
important because those who stand on godly principles and
values will be attacked. Attempting to characterize love and
compassion for human life as a “war on women” is deceitful
and pathetic. We the people must stop allowing ourselves to
be manipulated by those with agendas that do not include
regard for the sanctity of life.
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FROM TIME TO ETERNITY, THE
INTERNAL MISSION OF OUR
CHURCH

By St. Justin Popovich (1873 — 1979).

It is difficult, very difficult,
for infinite and eternal life
to enter the narrow human
soul and the even narrower
human body. The imprisoned
inhabitants of earth stand with
suspicion before everything
that is beyond here. Impris-
oned in time and place, they
cannot bear—whether on ac-
count of atavism or inertia—
anything beyond time, any-
thing beyond space to enter
into them, anything eternal.
They regard such an invasion as an attack, and they respond
with war. Furthermore, given the fact that the “rust” of
time corrupts man, he does not like the intervention of
eternity in his life and he adapts to it with great difficulty.
He often regards this intervention as an act of violence,
an unforgivable audacity.

At times he becomes a harsh rebel against eternity, because
he sees that in the face of it he is insignificant, while at other
times he lashes out against it in vehement hatred because he
views it through a very human, very earthly, inner-worldly
prism. Submerged with the body in matter, tied by the force
of weight in time and space, his spirit withdrawn from eter-
nity, the worldly man abhors the difficult excursions towards
the beyond and the eternal. The chasm between time and
eternity is for him unbridgeable, because he lacks the neces-
sary ability and strength to step over it. Besieged from all sides
by death, man mocks those who tell him: “Man is immortal
and eternal.” Immortal as regards what? His mortal body?
Eternal as regards what? His feeble spirit?

For man to be immortal, he must feel himself immortal in
the center of his self-awareness. To be eternal, he must recog-
nize himself as eternal in the center of his self-consciousness.
Without this, both immortality and eternity are for him
conditions imposed from outside. And if man once had this
sense of immortality and the recognition of eternity, this oc-
curred so long ago, that already it has atrophied under the
weight of death. And truly, it has atrophied: this is what the
whole mysterious structure of human existence tells us. Our
whole problem lies in how to rekindle that quenched feeling,
how to resurrect that atrophied recognition. People cannot
do it, neither can the transcendent gods of philosophy. Only
God can do this, He Who incarnated His immortal Self in
the human self-awareness and His eternal Self in human
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self-consciousness. Christ did precisely this when He became
incarnate and became God-Man.

Only in Christ, and in Christ alone, did man feel himself
immortal and recognize himself as eternal. Through His
Person, the God-man Christ bridged the chasm between
time and eternity and reinstated the relations between them.
For this reason only that person truly feels himself immor-
tal and truly knows himself to be eternal who organically
unites himself with the God-man Christ, with His Body,
the Church. Hence, for man and humanity, Christ became
the unique crossing and passage from time to eternity. For
this reason, in the Church, the Orthodox Church, the God-
man Christ became and remained the unique way and the
unique guide from time to eternity, from the self-awareness
of mortality to the self-awareness of immortality, from the
self-knowledge of finitude to the self-consciousness of eter-
nity and the un-extended.

The eternal living personality of the God-man Christ is pre-
cisely the Church. The Church is always the personality, and
furthermore the theanthropic personality, the theanthropic
spirit and body. The definition of the Church, the life of the
Church, its purpose, its spirit, its program, its methods—all
have been given in that wondrous Person of the God—man
Christ. Therefore, the mission of the Church is organically
and personally to unite all its faithful with the Person of
Christ; to make their self-awareness Christ-awareness and
their self-knowledge (self-consciousness) Christ-knowledge
(Christ-consciousness); for their life to become life in Christ
and through Christ; so that not they themselves live in them-
selves but Christ lives in them. (Gal 2:20). The mission of
the Church is to secure for her members immortality and
eternity, making them partakers of the Divine nature. (II Pe-
ter 1:4). The mission of the Church is furthermore to create
in each member the conviction that the normal condition
of the human personality is comprised of immortality and
eternity and not temporality and mortality, and that man is
a sojourner who through mortality and temporality journeys
towards immortality and eternity.

The Church is the theanthropic eternity incarnated in the
boundaries of time and space. Iz is in this world, but it is not
of this world. (Jn 18:36). It is in this world to elevate this
world to the world above, from which she herself came. The
Church is ecumenical, catholic, theanthropic, eternal, and for
this reason it entails a blasphemy, an unforgivable blasphemy
against Christ and the Holy Spirit to make the Church a
national institution (institutio), to narrow her to the small,
finite, and temporal purposes and methods of a nation. Its
purpose is supra-national, ecumenical, pan-human: to unite
in Christ all people, completely, regardless of nationality or
race or social stratum. There is neither Jew nor Greek, there is
neither bond nor free, there is neither male nor female, for ye
are all one in Christ Jesus (Gal 3:28), because Christ is all, and
in all. (Col 3:11).
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The methods of this panhuman-theanthropic union of all
people in Christ have been given by the Church in her holy
Mpysteries and in her theanthropic words (asceses, virtues).
And truly, the Mystery of Divine Eucharist composes and
defines and comprises the method of Christ and the means
for uniting all people: through this Mystery man is organically
united with Christ and with all faithful. Through the personal
exercise of the theanthropic virtues-faith, prayer, fasting, love,
meekness, and utter compassion and charity-man makes him-
self firm in this union, he preserves himself in this holiness,
he himself lives Christ as the unity of his personality and as
the essence of his unity with the other members of the holy
Body of Christ, the Church.

The Church is the personality of the God-man Christ, a
theanthropic organism, not a human organi-
zation. The Church is indivisible, just like the
person of the God-man, just like the body of
the God-man. Therefore, it is a fundamen-
tal mistake for the indivisible theanthropic
organism of the Church to be divided into }
small ethnic organizations. In their journey
through history many local Churches limited
themselves to ethnicism, to ethnic purposes &5
and methods... The Church would adapt to
the people, whereas the norm is the opposite:
the people should adapt to the Church. Our
own Church often made this mistake. But
we know that these were “tares” of our eccle-
siastical life, “tares” which the Lord does not
uproot, but which He leaves to grow together
with the wheat until the harvest (Mt 13:25-28).
But our knowledge of this goes for nothing if
it is not transformed into prayer that Christ
preserve us from becoming sowers and culti- &
vators of such tares.

It is the twelfth hour, it is time for our ecclesiastical rep-
resentatives to cease being exclusively slaves of ethnicism,
and to become true hierarchs and priests of the One, Holy,
Catholic and Apostolic Church. The mission of the Church
which is given by Christ and realized by the holy Fathers
is: for the awareness and realization to be planted and cul-
tivated in the soul of our people that each member of the
Orthodox Church is a catholic person, an eternal and the-
anthropic person, that he belongs to Christ and for this
reason is a brother of all human beings, and a servant of
all men and creatures. This is the purpose of the Church
given by Christ. Every other purpose is not of Christ but
of the antichrist.

For our local Church to be the Church of Christ, the catho-
lic Church, she must constantly realize this purpose in our
people. By what means can she realize this theanthropic
purpose? Once again, the means are none other than the
theanthropic ones, because the theanthropic purpose can be

realized only through theanthropic means, never with human
means or any other whatsoever. On this point the Church
differs essentially from everything human and earthly.

The theanthropic means are none other than the thean-
thropic asceses-virtues. Only the theanthropic virtues exist
among them in an organic relation. The one springs from
the other, the one completes the other.

The first among the asceses-virtues is the ascesis of faith.
Through this ascesis the soul of our people must pass and
constantly pass: that is, this soul must be given up to Christ
without reservations and compromises, must go deeply into
the theanthropic depths, and be elevated to the theanthropic
heights. The awareness must be created in our people that the
faith of Christ is a supranational, ecumenical and catholic,
¥E# Crinitarian virtue, and that for one to believe
Y in Christ means to serve Christ and only
4! Christ, in all aspects of oneé’s life.
| The second is: the theanthropic virtue of
. prayer and fasting. This virtue must become
a method of life for our Orthodox people;
" it must become the soul of its soul, because
prayer and fasting are the almighty means
¢ given by Christ for purification from every
| impurity-not only of the human being, but
also of society and of the people, and of hu-
| manity. Prayer and fasting are able to cleanse
| the soul of our people from our impurities and
| from our sins. (Mt 17:19-21; Lk 9:17-29). The
soul of our people must be identified with the
| Orthodox life of prayer. Prayer and fasting
| must be performed not only for individuals,
not only for the people, but for everyone and
for everything (in all and for all): for friends
and enemies, those who persecute and kill us,
because this is what distinguishes Christians from pagans
(Mt 5:44-45).

The third theanthropic virtue is the theanthropic virtue
of love. This love has no boundaries. It does not ask who is
worthy and who is not; it loves everyone: it loves friends and
enemies, it loves sinners and criminals (but it does not love
their sins and crimes); it blesses those who curse, and like the sun
it enlightens both the wicked and the good. (Mt s:45-46). This
theanthropic love must be cultivated in our people, because
by this catholicity Christian love is distinguished from the
love of the other self-styled and relative loves: from phari-
saical, humanistic, altruistic, ethnic, animal love. The love
of Christ is always total love. This love is acquired through
prayer, because it is a gift of Christ. And the Orthodox heart
prays with intensity: O Lord of love, give me Thy love for all
people and for all things!

The fourth is: the theanthropic virtue of meekness and
humility. Only he who is meek in heart makes rebellious and
wild hearts meek. Only he who is humble in heart humble
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proud and haughty souls. To show meckness towards all people
is the obligation of every true Christian (Tit 3:2). But man
becomes truly meek and humble when he makes the meek
and humble Lord Jesus the heart of his heart, He who alone
is truly meek and humble of heart. (Mt 11:29). The soul of the
people must be made meek with the meekness of Christ.
Every man must learn to pray: O most meek Lord, make my
wild soul meek! The Lord humbled Himself with the greatest
humility: He became incarnate, He became man. If you are
Christ’s, humble yourself to the utmost, to a worm; incarnate
yourself in the pain of every pained person, in the affliction
of every afflicted person, in the sufferings of every tortured
person, in the grief of every animal and bird. Humble yourself
below everyone: be everything to everyone-through Christ
and according to Christ. When you are alone, pray: O Humble
Lord, humble me through Thy humility!

The fifth is: the theanthropic virtue of patience and humility.
That is, to forbear evil, not to return evil for evil, to forgive
with total compassion the curses, the slanders, the wounds.
This is Christ’s: constantly to feel crucified in the world,
persecuted by the world, cursed and spat upon. The world
cannot bear Christ-bearing people, just as it could not bear
Christ. Martyrdom is the atmosphere in which the Christian
bears fruit. We must teach this to our people. For Orthodox,
martyrdom is purification. It is Christian not only to bear
sufferings with joy, but also to forgive with total compassion
those who cause them, to pray for them to God, just as did
Christ and the Archdeacon Stephen. For this reason, pray:
O long-suffering Lord, give me long-suffering, magnanimity
and meekness!

‘The mission of our Church then is to make these theandric
virtues-asceses the methods of life for the people, to weave the
Christ-like theanthrophic virtues into the soul and life of the
people. In this lies the salvation of the soul from the world and
from all soul-corrupting, homicidal, atheistic movements and
worldly organizations. Against the “educated” atheism and
the gentlemanly cannibalism of contemporary civilization,
we must array Christ-bearing personalities, which with the
meekness of a sheep will be victorious over the excited pas-
sions of the wolves, and with the innocence of doves will save
the soul of the people from the cultural and political stench.
We must counteract cultural asceticism—which takes place
in the name of the rotted and deformed European man, in
the name of atheism, of civilization, of the antichrist—with
ascesis in the name of Christ.

For this reason the main obligation of our Church is to
create Christ-bearing ascetics. The voice which must be
heard in it today is: Go back to the Christ-bearing ascetics,
towards the holy Fathers! Go back to the asceses and virtues
of the holy Fathers! Go back to the virtues of Saints Anthony
and Athanasios, of Saints Basil and Gregory, of Saints John
Chrysostom and Damascene, of Saints Sergei and Seraphim

(the Russians), of Saints Savva, Prochor and Gabriel (the
Serbs), and others! Because these theanthropic asceses-virtues
created Saint Anthony, Saint Gregory and Saint Savva. And
today, only the Orthodox asceses-virtues are capable of sanc-
tifying every soul and the soul of our whole people, because
the theanthropic purpose is eternal and unalterable, and its
means are also eternal and unalterable, because Jesus Christ
is the same yesterday, today and forever. (Heb. 13:8).

Here is the difference between the human world and the
world of Christ: the human one is finite and temporal,
while Christ’s is unalterable and eternal. Orthodoxy, as the
unique bearer and guardian of the perfect and all-radiant
Person of the God-man Christ, is realized exclusively with
the theanthropic-Orthodox means, the ascetical virtues
in grace, not with means lent by Roman Catholicism or
Protestantism; this is because Roman Catholicism or Prot-
estantism are Christianities according to the version of the
proud European man, and not of the humble God-man.
God Himself facilitates this mission of our Church, because
in our people there exists a spirit of asceticism, as Ortho-
doxy created it through the ages. The Orthodox soul of
our people inclines towards the holy Fathers, towards the
Orthodox Ascetics. The personal, familial, and parochial
ascesis—especially in prayer and fasting—is characteristic
of Orthodoxy. Our people, the Orthodox people, are the
people of Christ because, like Christ, they summarize the
Gospel in these two virtues: prayer and fasting. They are
convinced that every impurity, every impure thought, every
impure desire, every impure spirit, can be chased out of man
only by prayer and fasting. (Mt 17:21). In the depths of their
hearts our people know Christ, they know Orthodoxy, they
know what it is that makes the Orthodox man Orthodox.
Orthodoxy always creates ascetical rebirths; it does not
recognize other rebirths.

The ascetics are the only missionaries of Orthodoxy. Asceti-
cism is the only missionary school of Orthodoxy. Orthodoxy
is ascesis and life, for this reason only with ascesis and life does
she reach and realize her mission. Asceticism—personal and
ecclesiastical—must be developed; this must be the internal
mission of our Church towards our people. The parish must
become an ascetical center. But this can only be done by an
ascetic parish priest. Prayer and fasting, the ecclesiastical life
of the parish, the liturgical life-these are the chief means by
which Orthodoxy brings about rebirth in people. The parish,
the parish community must be reborn, and in Christ-loving
and brother-loving and love humbly serve Christ and all
people with meekness and humility, with sacrifice and self-
denial. This service ought to be saturated and nourished by
prayer and a liturgical life. This is fundamental and absolutely
essential. But all of these demand as a prerequisite that our
hierarchs, our priests, our monastics become ascetics, and

for this: Let us beseech the Lord)
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ORTHODOX HOLY TRADITION
THROUGH THE SCIENCES OF
ASTRONOMY & MEDICINE

By Metropolitan of Nafpaktos Hierotheos, from his book “Empirical
Dogmatics,” edited for length and clarity.

Orthodox tradition differs
r immensely from non-
Orthodox and other religious
traditions. In this article we
will examine this issue by tak-
ing examples from two sciences:
. astronomy and medicine.

First of all, it should be stressed
once more that the Church’s tra-
dition is the experience of the
God-seeing saints, Prophets,
Apostles and Fathers. They lived
this experience by the revelation
of God and conveyed it to their spiritual children, and it is
recorded in their writings. Thus three factors are very closely
linked: the saints who behold God; their illuminated nous,
by means of which they share in the experience of revelation;
and their writings, in which the experience is recorded in cre-
ated words and concepts. The basic elements of the tradition
are the glorified saints(glorified=zbeosis), who are the bearers
of the tradition.

The Fathers of our Fathers in the Old Testament, the Proph-
ets, had theosis without the human nature of Christ. After-
wards, the Apostles also had rbeosis, with the human nature
of Christ. After Pentecost we have another kind of theosis
with the experiences that they have after their initial #heosis,
because the same experience of Pentecost continues within
the Church and has not come to an end. Given that the ex-
perience of Pentecost has not come to an end, the bishops,
who have this experience, are led to the same experience and
know what they are talking about.

Because of the continuity of this tradition, the Orthodox
patristic tradition resembles modern biology, chemistry, as-
tronomy and medical science. In this way, the tradition of
the Church is continued empirically. What is this parallel
experience? The fact that cures continue and people are cured.
People continue to learn the truth from astronomy, medical
science, and biology; similarly, in Orthodoxy, from the expe-
rience of purification, the experience of illumination, which
is the cure of the human personality, and the experience of
glorification (theosis), which is the telescope and microscope
of Orthodox theology. This is why we believe that we are on
the right path and are still within the tradition.

Those who behold God are like scientific astronomers, who
examine the star-filled sky and discover stars that are invisible

to the naked eye by using telescopes. Whatever they see they
record in their writings. The saints do the same.

We find this holy tradition dotted here and there throughout
the writings of the Fathers, but mainly in the writings of St.
Symeon the New Theologian, all his disciples and among
those referred to as hesychasts. What is this tradition? It is
extremely simple, as simple as can be. It is divine vision of
the uncreated energy of God and guiding people on the ba-
sis of this experience. The vision of the inexpressible reality
takes place by means of a special organ, the nous, which is
illumined by the Holy Spirit. Those who behold God are in
the state of #/lumination. They reach the state of glorification,
participate in the Light and see the Light. /n Your light we
shall see light. On this point, they resemble astronomers who
see stars that are invisible to the naked eye by using special
instruments called telescopes. Also, anyone who wishes to
confirm the observations of astronomers has to use the same
instruments. This means that any Christian who wishes to
verify the experience of the God-seeing saints has to acquire
an illuminated nous.

When there are doubts concerning astronomical writings,
we take telescopes and by means of telescopes we confirm the
correct interpretation of the books concerning astronomy.
One looks, another looks, a third one looks and so it goes
on. And all those who check with telescopes, radio tele-
scopes etc., say, “Ah! That is what those notes mean. Did
you see it when you looked through the telescope? That is
the explanation.” And the correct interpretation continues
down through the years, because there are people who see
and know how to use telescopes and radio telescopes and
the equipment with which they measure distance analogous
with the speed of light—spectrographs, spectrograms—they
even know how to measure material composition, they can
even measure speed with them.

Astronomers, through the ages, are thus closely linked with
telescopes and writings. In the same way, doctors are closely
associated with equipment and operating rooms and with
curing people. If, however, astronomers lose their telescopes
and start to imagine stars or to speculate about them, they
become astrologers. The same can happen to doctors, who,
if they lose their equipment, become charlatans... In other
words, if astronomers lose their telescopes and no longer know
how to handle the various pieces of astronomical equipment,
they are reduced to being astrologers instead of astronomers.
Given that they have become astrologers, and the others
have become sham doctors and pseudo-biologists and so
on, are those who are no longer able to handle the scientific
equipment of Orthodox theology astronomer-theologians or
astrologer-theologians? In other words, true theologians are
those who see God, who are like astronomers.

When, however, without their nous being illuminated, Or-
thodox theologians theologize by using speculation and their
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imagination instead, they turn into speculative thinkers and
scholastics.

When the astronomer, who has turned into an astrolo-
ger because he does not have the right equipment but uses
speculation, takes part in a conference of astronomers, his
participation in the conference does not in itself convert
him into a scientific astronomer. If astronomers forget about
astronomical equipment and simply preserve the books about
astronomy and misinterpretations begin, will they interpret
the books about astronomy correctly, because they have gath-
ered at a conference? Will the conference produce correct
astronomy? Will it upgrade astrology to astronomy? Is it the
conference that will achieve this? Or will it be a conference
of astrologers?

The same can be observed with respect to doctors who are
unable to use their instruments and equipment or operating-
rooms in order to treat the sick. They are unable to cure
people, and cannot be regarded as doctors merely because
they attend medical congresses. Doctors have inherited the
equipment of medical science, all the tools for surgical opera-
tions, from the past. We have X-ray equipment, hospitals,
operating rooms, and so on. What if the doctors who know
how to use all this equipment disappeared, and untrained
folks who dabbled in practical medicine came in from the vil-
lages? And if the state made these untrained folks responsible
for the universities and they taught the students and ended
up being accepted by medical science, then they would start
to be dangerous.

Let us suppose that doctors have reached the point of no
longer knowing how to use these tools, but use them at ran-
dom. If the radiologist graduated from the University of
Thessaloniki in 1870, that radiologist does not know how
to read X-rays; he thus makes bad diagnoses, the surgeon
performs bad surgical operations, and so on. So instead of
people being cured, 90% die and 10% are cured. Concurrently,
let us suppose that in America, France, England, Switzerland
and Germany, doctors attend medical schools equipped with
the latest scientific knowledge. As such, 60% are cured within
those geographical regions, whereby in Greece only 10% are
cured. Well, if the Greek doctors have a conference will the
suiccess rate increase to 90% or 100%? What is the use of a
conference of doctors who do not know medical science?
What good does it do?

By analogy, the same happens with bishops who do not
have the suitable equipment, an i/luminated nous, when they
participate in a council. They cannot be real theologians and
they are unable to know the tradition. They are not illumi-
nated simply because they take part in a council. Illumination
comes first, it is the absolute prerequisite.

Let us raise a similar hypothesis. There is a bishop who
has received his theological diploma, but would never have
received it except that his Metropolitan continuously phoned
up all his professors, whereas he deserved no passing grades

at all. If he, together with seventy such bishops, gathers in a
conference of bishops called a council, will they make correct
decisions? Will the Holy Spirit descend upon them? Or is this
a parallel situation with the aforementioned situations in all
the sciences of astronomy and medicine? The hypothesis thus
takes a rather apparent validity. Perhaps this reveals upon the
reader a rather shocking situation in our days. The intent of
my article is not to shock its readers; however, as a researcher
and historian, when I undertake historical research that leads
me into certain discoveries, I am obliged to inform you of
the truth, irrespective of its “shock value.”

From this point of view, if Orthodox bishops, who are
disciples of those theologians who are not followers of the
patristic tradition, ever gather in a council, will the fact that
they are meeting together in a conference make them Fathers
of the Church? And if we call the conference an Ecumenical
Council, can it ever reach a correct decision?

Only if they copy holy Scripture and the patristic texts to
the letter, without adding a word of their own, only then
is there any hope of them reaching an Orthodox decision,
only then. If, however, they add words that are not in holy
Scripture and the patristic tradition, it is almost certain that
they will produce a decision that is dogmatically incorrect.
It is almost certain. Guaranteed!

Scientific astronomers have criteria in order to verify their
conclusions. Of course there are books, but there are also
telescopes that confirm their observations. The astrologers,
who rely on speculation and imagination, have no criteria to
separate which group of astrologers are genuine and which
are not.

If there is a group of astrologers, do they have the right to
denounce another group of astrologers? Can one group say,
“We are better astrologers than the others,” and the other
group say, “We are better than you,” and even a third one say,
“No, we are better than both of you,” and so on. Furthermore,
can these group of astrologers “scientifically” argue among
themselves? With what criteria?

This exact phenomenon happens in Orthodox theology
as well. The God-seeing saints, like scientific astronomers,
have secure criteria and, like true doctors, they have suc-
cesses, because they use suitable instruments and are part
of the Orthodox tradition. Heretics, by contrast, resemble
astrologers who do not have secure criteria, as each one uses
his own speculation, and they do not achieve any success,
except by coincidence.

From true success, you can see that something is working
correctly. Every science ought to have an aim, and whenever
it successfully achieves its aim, it is a proper science which
has judgment and knows what it is talking about.

I pose the question: Is theology the only science in which
anyone can pick up a book by Bultmann and Cullmann
(“contemporary” protestant theologians, Ed.) and say what-
ever he likes without any check? Should there not be some
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control in theological matters? Should anyone be able to say
whatever he or she likes? I am suggesting that there must be
some sort of check. Should such controls not exist, Chris-
tianity then, becomes as any other religion, where everyone
believes according to his or her imagination.

If there is to be a scientific check on Orthodox theology,
as there is in other positive sciences, the details should be
described and put into practice, so that there will be sound
foundations for the Orthodox tradition, as part of today’s
world. If such foundations do not exist, and the assertions
of the Orthodox cannot be checked, then it is imagination.
Because when someone cannot get through the test, there is
no tangible sign, nothing to show that the teaching of the
Orthodox Church is correct. In such a case, what is the dif-
ference between Orthodox theology and the other religions
in the world? Just as an Orthodox Christian thinks that he
has the right to deny the authenticity of the various religions,
in the same way, the other religions have the right to do the
same from a scientific point of view.

The teaching of the Church is true, because it is successful,
since it leads people to glorification and sanctity, and the
confirmation of this experience is the sacred relics. This is
where the value of the Orthodox tradition lies. If there is no
scientific means of checking the teachings of the Orthodox
Church, then one wonders how Orthodox theology differs
from other religions. What is the difference? When correct
methodology does not exist and speculation prevails instead,
and when correct theology does not exist, therapeutic results
are not achieved.

The value of the Orthodox tradition lies in the fact that it
sanctifies man by uniting him with the God-man Christ, us-
ing Orthodox methodology. The Papal Christians recommend
their followers to do good works in order to see God and be
saved, so they have rejected the neptic-hesychastic tradition.
The Protestants feel regenerated by God, so they do not have
a therapeutic method. The Orthodox know that they need
to be cured starting in this life by the grace of God and with
their own corroboration, so that they may encounter God
in a state of being cured, and this encounter may be Paradise
for them, not Hell. This is what being cured means. In the
Orthodox Church man reaches glorification and his body
becomes a sacred relic, something that is not observed in
other Confessions and religions. This confirms the truth of
the Orthodox faith.

Every science is indeed judged by the end result, not just
by the means. Suppose that a doctor begins to carry out a
first-of-a-kind surgical operation that cures a patient, and
then repeats the same method again, several times, with
equal success. Other doctors, who could have once been
critical of his technique, when confronted with repeated
successes, alter their personal views. After all, if this new
method was not a good one, how would it achieve so
many successes?

In the Orthodox tradition those who see God—the Proph-
ets, Apostles and saints—are closely associated with each
other through their 7/luminated nous and their divinely in-
spired writings; and that is why people are cured. There are
successful cures, people continue to be purified and sancti-
fied, to reach illumination and glorification. Concurrently
(and throughout the ages) the interpretation of divinely
inspired writings requires divinely inspired commentators,
who have the same i//luminated nous and the same tradition
as the divinely inspired writers of holy Scripture and the
patristic books.

In the Orthodox Church we have both God-see-
ing saints, whose nous is illumined, and writings, so
that holy Scripture is closely linked with holy Tradi-
tion. When the “astronomers” (God-seers) and the
“telescopes” (illuminated nous and glorification—theosis)
are lost, the writings are also misinterpreted. Then the as-
tronomers turn into astrologers who speculate, and their
conference becomes a conference of astrologers instead of
astronomers...

The conclusion is that revelation is the manifestation of
the Word to human beings, unincarnate in the Old Tes-
tament, incarnate in the New Testament. The Prophets,
Apostles and saints are bearers of the revelation, the empiri-
cal theologians who behold God. The books of the Old and
New Testaments, together with the writings of the Fathers,
the dogmas and the whole life of the Church, are the living
monuments of the revelation. Purification, illumination
and glorification—theosis are the essence of the Orthodox
tradition, which leads man to glorification, to participation
in the mystery of Pentecost.

Let us not tire, brothers, of helping those we love who
are departed for the other life. Let us not tire of praying
for them, particularly at the Divine Liturgy. For at that
time the common purification of the world is at hand. For
this reason, then, let us pray with courage for the whole
world, and let us commemorate our departed together with
the Martyrs, the Confessors and the Priests. For we—all
the faithful—are one spiritual body, even though some
members are “brighter” than others. Let us commemorate
them; let us ask forgiveness for them from everywhere—
from the petitions, from the gifts offered for them, and
from the Saints who are commemorated with them at the
time of the Divine Liturgy.
St. John Chrysostom
[On 1 Corinthians, no. 41, and on Not Mourning Bit-
terly, no. 45|
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LEGEND HAS IT?

GREEKS SEEK STRENGTH IN THE POWERS
OF ELDER PAISIOS THE ATHONITE
By Gordon Fairclough, from the Wall Street Journal, December 3%, 2012.

From the Editor: We are presenting this fairly recent article
from a non-Orthodox source in our efforts to exemplify how
the recent crisis in Greece and (most importantly) the Elder’s
writings are becoming of an increasing profound interest to
the suffering faithful. There exist assertions or innuendos
within this article that neither align with the views of our
Brotherhood nor the Orthodox beliefs of our Faith. The article
nevertheless points out the increasing signs of an Orthodox
renewal among the suffering Greeks, of a sufficient strength
that a publication such as the Wall Street Journal has noted
and decided to bring to its readers.

1o

Legcnd has it that nearly three de- g

cades ago, a bearded Orthodox "=
Christian mystic made an unsettling
prediction: Greece in the future would
experience a “great disruption and
confusion,” followed by hunger and
political turmoil. Believers say this &
grim vision of Elder Paisios, an ascetic ——
monk who died in 1994, was actually |
a prescient glimpse of the upheaval S8
now gripping this debt-racked coun- 8
try—helping fuel a surge of interest |
in the Orthodox holy man by Greeks §
struggling to make sense of a brutal
financial crisis.

Elder Paisios, who spent much of &
his adult life as a hermit on the mo- &
nastic peninsula of Mount Athos in 3
northeastern Greece, has become a
popular sensation—with tales of his
prognostications and miracles he is #
said to have performed posted online Fiki
and recounted in popular books. L8

On Saturdays, hundreds of pilgrims line up at Elder Paisios’s
grave site (see picture), waiting their turn to kneel, pray and
kiss the wooden cross that marks his final resting place. They
ask for help finding jobs, paying bills and surviving a down-
turn that has upended their lives.

“Paisios predicted many things, and his prophecies are now
coming true,” said Costas Katsaounis, a 41-year-old military
officer on a visit to the shrine. “He foresaw the crisis. But
he also said it would get better, that we will overcome and
prosperity will return. He’s helped a lot of people.”

Elder Paisios’s fame in some ways echoes that of Michel de
Notredame, better known as Nostradamus, a 16®-century
French apothecary who believers say foretold everything from

the rise of Hitler to the terror attacks of Sept. 11. “Figures like
Paisios represent the shaman, the magician of the tribe,” said
Alexandra Koronaiou, a sociologist at Panteion University of
Social and Political Sciences in Athens. “They are the incarna-
tion of a transcendental, invisible power.”

With Greece’s economy in the fifth year of a grinding reces-
sion that is expected to deepen further in 2013, unemployment
above 25% and even middle-class families struggling to feed
their children, many Greeks feel like their society is teetering
on the brink of collapse, and they are seeking solace. That is
driving a fresh boom in all things Paisios.

The elder’s wizened and bearded face, peering out from
below a black cap, adorns devotional banners and cards
inscribed with inspirational messages. Bookstores stock
dozens of Paisios-related titles, from books detailing his
spiritual teachings to volumes filled with his commentary
on everything from the coming of the apocalypse to Greece’s
retaking of Constantinople, once the
seat of Byzantine emperors and now
Istanbul. “They sell like crazy,” said
Ionnis Aivaliotis, who works at the
Zoe religious bookstore in down-
town Athens. “Even nonbelievers
are starting to read them. It gives
people courage to withstand what’s
coming.”

There is a Paisios diet guide—he was
very thin—and a kids’ book, “Once
Upon a Time, Children, There Was
Elder Paisios.” Over the past two
years, conservative newspaper Di-
mobkratia has sold 350,000 copies of
Paisios-related titles—from compila-
tions of his prophecies to his views on
§ cducation. Other newspapers carry
accounts of his reputed miracles.

Elder Paisios, born Arsenios Ezne-
pedis in central Anatolia in 1924, is
part of a long tradition of monastic
spirituality that believers say confers a
power of divination—to see things others cannot, to interpret
signs and predict the course of events. Even before his death
in 1994, he was well known in religious circles, drawing the
faithful to Mount Athos for spiritual guidance and advice.
Many expect that he will eventually be canonized. But the
recent increase in attention has prompted a backlash from
skeptics and drawn cautions from some in the Greek Ortho-
dox Church hierarchy. “People are looking for somewhere to
turn,” said the Rev. Vasilios Havatzas, head of the church’s
charitable operations in Athens.

In asign of the broad support for Elder Paisios, Greek police
arrested 27-year-old Phillipos Loizos for creating a Facebook
page that poked fun at Greeks’ belief in the miracles and
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prognostications of the late monk. He was charged with blas-
phemy and insulting religion. The blasphemy charge was later
withdrawn. Police received thousands of complaints about the
page on the social-networking site for Elder Pastitsios, a play
on the monk’s name. Pastitsio is a traditional baked pasta dish
similar to lasagna. An ultranationalist lawmaker condemned
the page in Parliament. Mr. Loizos said he was using satire to
criticize the commercialization of the monk and his message.

Many of Elder Paisios’s purported prophecies resonate. “The
people will be so disappointed by the politicians of the two big
parties, that they will get sick of them,” is one that rings true
in an era when voter support for the country’s two mainstream
parties, blamed for the crisis, has dropped sharply. Some of
the elder’s reported remarks hint at dark conspiracies—among
them that the world is ruled secretly by a cabal of five people.
He also predicted national triumphs for Greece, saying that
Greeks would defeat Turkey, rule Constantinople and take
part of Albania. “Holy people like Elder Paisios are born once
in a thousand years,” said Nikolaos Zournatzoglou, who has
compiled three books of the elder’s pronouncements. “He was
a gift from God and the Virgin Mary for humanity.”

In Souroti, about 20 miles from the northeastern Greek city
of Thessaloniki, bus-loads of pilgrims arrived one Saturday
recently to see the elder’s grave. Young and old, they prayed
and took pictures. Some plucked a leaf of basil from a plant
growing near the simple cross at his head. Afterward in a gift
shop in the basement of the rough-hewn stone church, visi-
tors bought postcards, plaques with images of Elder Paisios
and books by and about him, along with icons, crosses and
other religious paraphernalia.

“There’s a lot of uncertainty now. We don’t know what is
going to happen,” said Anastasia Constantinou, a waitress
visiting the shrine who said her family has had to cut back on
meat, on driving their car and on other normal activities as
their income has fallen amid the downturn. “People find con-
solation in faith,” Ms. Constantinou, 32, said. “Even though
everyday life is difficult, Paisios gives strength to people. He
helps them hold on.”

- A
A N % W A\ R

“ANATHEMA”

THE WORD
ITS MEANING

By Saint John Maximovitch, from Orthodox Life, vol 27, Mar-April
1977, pp 18,19

AND

he Greek word “anathema” consists of two words: “ana”,
which is a preposition indicating movement upwards
and “thema”, which means a separate part of some thing. In

military terminology, “thema” meant a detachment; in civil
government “thema” meant a province. We currently use the
word “theme”, derived from “thema”, to mean a specific topic
of a written and intellectual work.

“Anathema” literally means the lifting up of something sepa-
rate. In the Old Testament this expression was used both in
relation to that which was alienated due to sinfulness and
likewise to that which was dedicated to God.

In the New Testament, in the writing of the Apostle Paul it
is used once in conjunction with “maranatha”, meaning the
coming of the Lord. The combination of these words means
separation until the coming of the Lord; in other words, being
handed over to Him. (1 Cor 16:22).

The Apostle Paul uses “anathema” in another place without
the addition of “maranatha.” (Gal 1:8-9). Here “anathema”
is proclaimed against the distortion of the Gospel of Christ
as it was preached by the Apostle, no matter by whom this
might be committed, whether by the Apostle himself or an
angel from the heavens. In this same expression there is also
implied: “let the Lord Himself pass judgment”, for who else
can pass judgment on the angels?

St John the Theologian in Revelation (22:3) says that in
the New Jerusalem there will not be any anathema; this can
be understood in two ways, giving the word anathema both
meanings: 1) there will not be any lifting up to the judgment
of God, for this judgment has already been accomplished;
2) there will not be any special dedication to God, for all
things will be the holy things of God, just as the light of God
enlightens all (Rev 21:23).

In the acts of the Councils and the further course of the
New Testament Church of Christ, the word “anathema”
came to mean complete separation from the Church. “The
Catholic and Apostolic Church anathematizes”, “let him
be anathema”, or “let it be anathema,” means a complete
tearing away from the church. While in cases of “separation
from the communion of the Church” and other epitimia or
penances laid on a person, the person remained a member
of the Church (even though his participation in her grace-
filled life was limited), those given over to anathema were
thus completely torn away from her until their repentance.
Realizing that she is unable to do anything for their salva-
tion, in view of their stubbornness and hardness of heart, the
earthly church lifts them up to the judgment of God. That
judgment is merciful unto repentant sinners, but fearsome
for the stubborn enemies of God. 1t is a _fearful thing to fall
into the hands of the living God. ... for our God is a consuming
fire. (Heb 10:31; 12:29).

Anathema is not final damnation: until death, repentance
is possible. “Anathema” is fearsome not because the Church
wishes anyone evil or God seeks their damnation. They
desire that all be saved. But it is fearsome to stand before

the presence of God in the state of hardened evil: nothing
is hidden from Him.
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A BEGGAR FOR CHRIST

From humansarefree.com.

eet 98-year old Dobri Dobrev, a man who lost his
hearing in the second world war, who walks 1o ki-
lometers from his village in his homemade clothes to the
city of Sofia, where he spends the day begging for money.

Though a well known fixture around several of the city’s
churches, known for his prostrations of thanks to all donors,
it was only recently discovered that he has donated every
penny he has collected—over 40,000 euros—towards the
restoration of decaying Bulgarian monasteries and churches
and the utility bills of orphanages, living instead off his
monthly state pension of
80 euros.

Dobrev’s fame is now
spreading outside of Bul-
garia as his story is dis- |
seminated via the Internet.

One resident describes
what he knows about Elder
Dobry: “He is called a saint,
an ascetic hermit, a man
who doesn’t take money,
an angel, a divine stranger,
a traveler from the past, il
a beggar. Few Bulgarians [
have not heard of Good
Old Dobry Dobrev, many
are those who do not have §
the faintest idea of the true
holiness of his cause. This ¥
year Elder Dobry turned 98 g
and still continues to give
selflessly to others his only treasure—kindness and human-
ity. And at this advanced age he can be spotted from time to
time throughout metropolitan streets in search of generous
people to implement his cause.

Elder Dobry has been raising money for decades to restore
churches throughout Bulgaria. He is not afraid of cold and
bad weather, does not worry that he will remain hungry.
He is not angry at people’s indifference to his work. The
old man radiates kindness and meekness. He is ready to
kiss the hand of anyone who has dropped a coin into his
box, to talk about God with every passerby, to give thanks
for the charity.

But Elder Dobry is not a beggar. He does not rely on
strangers to save his body, but he wants to save their souls.
A man like him cannot be called a beggar who has for-
gotten his needs and is raising money for a lofty mission,
far from the material benefits of life. To donate to the
church means to bestow to the generations, to faith in a
godly future to build a benevolent Bulgaria. This is what

Elder Dobry thinks he does without expecting gratitude.
He respects people. He sees that the world around him is
selfish, but he doesn’t get upset and instead provides an
example with his donations. So many people worship the
faith of this man who doesn’t take money. We don’t know
much about Elder Dobry’s life. He does not want fame
and does not want to divulge details of his daily life. It’s
enough for him that people know he is a good person who
collects money and donates it to the Bulgarian churches
and monasteries.

A Sofia visitor recounts his meeting him as follows: “Yes,
Dyado Dobri (Grandpa Dobri, as the locals call him). I lived
in Sofia for six months and traveled by public transport. He
: ™ came on the tram every
~__ day, one stop after mine.
- Every day he would sit

~ and someone always rec-

- ognized him and spoke to

~ him. The man tells some
- very interesting and heart-
- warming stories. He never
begs for money, people
just put money in his
~ . little wooden box and he
shows them respect. 'm
very happy to see he’s do-
ing alright and continuing
his great cause.”

Another past resident
of the area recalls the fol-
. lowing: “Four years ago, |
| had the pleasure to meet

him and directly delight

Sk 2 in his innocent kindness
and simplicity. People from Sofia know him as elder Dobri
Dobrev from the village Baylovo. He is a 98-year old elder
who could often be seen standing in front of the church
of St. Alexander Nevsky or St. Methodius and Cyril and
their Five Disciples with his metal cashbox and begging for
money. He gives the collected money for renewing monas-
teries and churches or to poor people.

“I met him at the church of St. Kyriaki, when I was at-
tending the holy Liturgy which was led by several bishops,
in presence of the graceful relics of St. Stephen Milutin the
King. Simply, he entered through the church gate, stood in
front of the relics and, like a young boy, made a few deep
bows. That was an amazing scene, especially because of the
feeling of unworthiness when God crosses our life-path with
one of His righteous men.

Kind eyes, pleasant smile, humble look ... all that makes
him bright in the eyes of those who have met him and
without hesitation hurry to get a blessing from this saga-
cious elder.”
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RELIGIOUS HOMILIES & BOOKS OFFERED BY THE ST. POIMEN BROTHERHOOD
# Type & | Author / Publi- Description Price | Order | Sub-
Format cist / Homilist (USs) # Total
In ENGLISH
CrorA CD-mp3 | C. Zalalas 1 CDs, The Life of Tobit (Fr. Athanasios Mitilinaios — 20 homilies) FREE -
Dio2A | DVD-mp3 | C. Zalalas 1 DVD, The Book of Revelation (Fr. Athanasios Mitilinaios — the first 48 | FREE -
of his 102 homilies on the vision of St. John the Theologian)
C201A [ CD-mp3 | Fr. Demetrios A series of homilies on (1) The Mystery of Marriage, (2) The Long- FREE -
Carellas Suffering Job, (3) Our Panagia,and (4) Our Holy Orthodoxy
Prox Book M. Christodoulou | NEW: Innocent Fun or Insidious Threat: An Orthodox Parent’s Guideto | 10
& St. Poimen Bro. | Protecting Our Families from the REAL Dangers of Today (144 pages)
Pio2 Book St. Poimen Bro. | Annual volumes of “Orthodox Heritage,” spriral-bound, 2003 to 2013. | 19 ea
A-] Please SPECIFY year(s):
Bro2 Book K. Yiannitsiotis With Elder Porfyrios (415 pages) 25
Bio3 Book K. Ioannidis Elder Porfyrios (367 pages) 18
B2o2 Book Panaghia Mon. Elder Anthimos Vayianos (+1960) -- (190 pages) 10
B203 Book Monk Moses Blessed Elder George Karslides (+1959) -- (150 pages) 10
B20o4 Book Orth. Kypseli “St. Parthenios of Chios” 105 pgs -- small booklet format 6
B2os Book Orth. Kypseli Life - Miracles - Prophecies of St. Seraphim of Viritsa (150 pages) 10
B2o6 Book Orth. Kypseli Counsels for Life by Fr. Epiphanios (222 pages) Is
B2oy Book Orth. Kypseli Fr. Philotheos Zervakos: Autobiography, Homilies & Miracles (236 pages) 15
B208 Book Orth. Kypseli Papa-Dimitri Gagastathis, the Man of God (132 pages) 10
In GREEK
010A-G [ DVD-mps3 [ IIp. ABavdoiog [ 7 DVDs, 1.650 opkieg (62n 0 ceipd opkdy tod motpog Abavasiov tod | FREE —
Moutidnvaoiog Moutiknvaiov, £t TOAAGDVY Kl S10pOp®Y BELdT®V) -- 1) GEPE aDTT Elvat Evag
TVELOTIKOG ONoavpog yid kaOe ‘EAAnvopBodoo Xpiotiavo
020A-C | DVD-mp3 | avayoémoviog | 3 DVDs, 617 owikieg, Ilorda xai Adpopo Oépota FREE —
030A CD-mp3 | Awdpopot Aldpopec opideg amo 10 dopBddo&o Beoroyikd cuvvédpro pe 0épa | FREE -—-
«OIKOYMENIZMOZX: T'éveon, [Tpocdokieg, Atonyevceio»
031A-B | CD-mp3 | Atdgpopot Atdpopeg Opkieg amd T 000 Alopboddéa Xvvedpra: «Iépovtog Twone 6 | FREE —
‘Hovyaotg, Ayov'Opog — Oirokorikn Eunetpion, 2004 &2005
040A-C | DVD-mp3 | Mntp. Agpecod 3 DVDs, 685 optkieg Mntp. Agpecod Abavaciov, Atdpopo Oépato FREE -—
B-001 Book Toavvitoiog Kovta otov ['épovta [Topeipro (495 cerideqg) 25
B-002 | Book Toavviong ‘O I'épov Hopedplog (310 cerideg) 18
B-003 Book Ip. Aydmiog ‘H O¢ikn OA6ya (ITod Avaye 6 T'épovtag [Topeipiog, 110 cel.) 10
GRAND TOTAL===>

-- The above prices include all applicable S&H costs to the US only --

T F
10 all who order our FREE CDs / DVDs

If you are able to financially support our humble efforts in spreading the Word of our Lord and Savior Jesus Christ, in whatever sum you
deem appropriate, we assure you that your contributions will be dedicated exclusively for this purpose by our non-profit organization.

1 of

Eav ovvacle va oOVOPGUETE OTIS TATEIVES LA TPOOTAOELES yid TV EmekTacT) 10D ASyov 1o Kvpiov kol Zwtijpos judv Tnood Xpiorod,
&lc OMOLOOTITOTE TOTOV, 05 KOIVOTOIODUE O,TI Ol IPOOPOPES 0aG APIEPAVOVIAL GTOKAEICTIKAS KAl GPILOKEPODS PO AVTOV TOV CKOTO.

Credit Card holders may order through the Internet, using PayPal —1—- pl-*e-aseT see our website (http://www.OrthodoxHeritage.org) for details.
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TIME IS ALWAYS OF THE ESSENCE!

hands, walk around and cross all of the city streets. You will be

From “Orthodox Spiritual Counsels,” translated from Greek by the staff of followed by two soldiers with sharp swords. If you spill even a

the Greek Orthodox Brotherhood of St. Poimen.

Watch ye, stand fast in the faith, quit you like men! (1 Cor 16:13).
T

Once there was a king who had a wicked son. Having lost

all hope that his son would ever change for the better, the

father condemned him to death. He gave him one month dur-

ing which he was to prepare for his execution.

When the month was up, the king summoned =
his son. To his surprise, he saw that the young _
man had changed noticeably; his face was thin &=
and pale, and his whole body, thinner now, |
seemed to have suffered immensely. :

“How is it that such a transformation has 3
taken place, my son?” asked the king.

“My father and my lord,” replied the son,
“how is it possible not to have changed since each day brought
me closer to death?”

“Well, my child,” observed the king. “Because you have obvi-
ously come to your senses, I shall forgive you. However, you
shall be required to maintain this heightened state of alert for the
eventual disposal of your soul for the rest of your life.”

“My Father,” replied the son, “this is impossible. How will I
be able to resist the seduction and countless temptations of the
world?”

The king ordered the servants to bring him a pot full of oil
and said to his son: “Take this container and, carrying it in your

single drop of the oil they will take your head off.”

The son obeyed. With light, careful steps, he crossed all the
city streets, while the two soldiers accompanied him constantly,
ready to execute him, as the king had ordered. The young man
managed to return without having spilled a single drop of the oil.

Upon his return to the castle, his father asked him:

“My son, what did you observe as you were wandering through-

out the city?”

~ = “I was unable to notice anything whatsoever,”

“3° | the son replied.
-1 “What do you mean?” asked the king. “Today
| was a great celebration. Surely you saw the many
benches that were loaded with merchandise, the
many coaches, so many people, animals, etc.”
“No, I saw absolutely nothing,” replied the
son. “All my attention was focused on the oil
in the pot. I feared lest I spill a drop and thereby lose my life.”
“You concluded well,” the king said. “Keep therefore this lesson
in mind for the rest of your life. Maintain this same attentiveness
towards your soul, as you did today for the oil in the container.
Turn your head away from the temporal things of this world
and instead focus upon all that involve pure eternal life. For you
will be followed, not by armed soldiers, but by death; each day
that passes will bring you closer to that last day of your earthly
life. Thus, remain vigilant and be very careful to guard your soul
from all ruinous temptations.”

The son obeyed his father, and lived happily ever after.




