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HOLY PRIESTHOOD &

SPIRITUAL THERAPY

By Bishop Hierotheos Viachos, Metropolitan
of Nafpaktos and St. Viassios; excerpt from bis
highly esteemed book “Orthodox Psychotherapy.”

he priest has a double task. One is

to perform the sacraments and the
other is to heal people so that they can
worthily approach and receive Holy
Communion. We have further pointed
out that there are many priests who
are priests outwardly and perform their
function unhindered but in essence
have defiled the priesthood, and that
this is apparent from the fact that they
are not able to heal. They perform the
sacraments, and the gifts are sanctified
through them, but they cannot cure
others or save their own souls.

On the other hand, there are laymen
and monks who do not have the sacra-
mental priesthood but can heal people
because they have spiritual priesthood.
We should like to dwell briefly on this
point.

Through baptism and the effort to
keep Christ's commandments all Chris-
tians have put on Christ, and in this
way we share the royal, prophetic and
high priestly office of Christ.

This teaching is recorded in the texts
of the New Testament. In the Book of
Revelation John the Evangelist writes:
To him who loved us and washed us
from our sins in his own blood and has
made us kings and priests to his God
and Father... (Rev 1:5). The Apostle
Peter says: You are a chosen generation,
a royal priesthood, a holy nation, his
own special people. (1 Pet 2:9). And the
Apostle Paul writes to the Christians
of Rome: [ appeal to you therefore,
brethren, by the mercies of God, to pres-
ent your bodies as a living sacrifice, holy
and acceptable to God, which is your
spiritual worship. (Rom 12:1).

In many Fathers too we find this teach-
ing that every person is a priest of Christ
in the sense which we defined and
will develop further later on. St. John
Chrysostom presents Abraham too as a
priest because where there is fire, an altar
and a knife, why do you doubr his priest-
hood? Abraham’s sacrifice was twofold.
He offered both his only-begotten son
and the ram, and above all, his own will.
With the blood of the ram he sanctified
his right hand, with the slaying of the
child (which he had decided to do) he
sanctified his soul. 7hus he was ordained
a priest, by the blood of his only-begotten,
by the sacrifice of the lamb. Just after this,
St. John Chrysostom exhorts his listen-
ers: So you too are made king and priest
and prophet in the laver: a king, having
dashed to earth all the deeds of wickedness
and slain your sins, a priest in that you of-
fer yourself to God and sacrifice your body,
and are yourself being slain also.

All the faithful baptized in the name
of the Holy Trinity and living according
to the will of the Holy Trinitarian God
are priests, they have spiritual priest-
hood. We prefer the expression spiritual
priesthood to other terms like general or
lay priesthood, because clergy and lay
people alike can have this priesthood,
and because not all the baptized have
it, but only those who have become
the dwelling place of the Holy Trinity.
The faithful who have noetic prayer
have spiritual priesthood, especially
those who have reached such a degree
of grace as to pray for the whole world.
This is the spiritual service on behalf of
the world. The prayers of these people
who sacrifice themselves, praying on
behalf of all, sustain the world and
heal men. Therefore by prayer they be-
come exorcists, driving out the demons
which rule in human societies. This is
the great work of those who pray un-
ceasingly for the whole world.
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St. Gregory of Sinai wrote about this spiritual priesthood,
which is also the essential foundation of the sacramental
priesthood. For as we have said, those of the faithful who
were healed and had noetic prayer were chosen to receive
the special grace of the priesthood as well. According to St.
Gregory, noetic prayer is the mystical liturgy of the mind. A
person who possesses the gift of noetic prayer senses the
operation of grace within him, which is purifying, illumi-
nating and mystical. All who reach this state are priests. A
true sanctuary is a heart that has been freed from evil thoughts
and receives the operation of the Spirit, for everything in that
heart is said and done spiritually.

This passage from the holy Father prompts me to say that
the spiritual priesthood is that which is to be consummated
in another age, in the kingdom of heaven. Without wishing
to dwell on the subject of the ineffaceable or non-sacramental
priesthood, we stress the truth that the sacramental priesthood
is for the benefit of the laity, to serve its needs, while the spiri-
tual priesthood is that which will continue to be celebrated at
the heavenly altar in the life to come. All who have spiritual
priesthood are true clergy now and forever. This priesthood can
include all categories of men, and naturally also of women.
Therefore it is not very important that in the Orthodox tradi-
tion women cannot receive sacramental priesthood. They have
the possibility of being the true clergy.

Elsewhere St. Gregory of Sinai is explicit: Al devour kings
and priests are truly anointed in baptismal renewal just as
those of old were anointed symbolically. The priests of the Old
Testament were truly symbols of our truth, but our kingdom
and priesthood are not the same in character and form.

When a man’s nous has been discovered, when he has
been freed from his captivity and received the Holy Spirit,

it is spiritual priesthood and then he celebrates a mystical
liturgy in the sanctuary of his soul and partakes of the lamb
in betrothal with God. In this spiritual priesthood he eats
the Lamb of God in the spiritual altar of his soul, but at the
same time he becomes like the lamb. Thus we understand
well that when noetic prayer is working in us, there is an
unceasing divine liturgy which nourishes our whole exis-
tence. St. Gregory of Sinai writes: 7he noetic work of the nous
is a spiritual liturgy. Like a betrothal before the coming delight
which surpasses all understanding, this liturgy is performed by
the nous, which mystically sacrifices the Lamb of God on the
altar of the soul and partakes of it. To eat the Lamb of God
on the inner altar of the soul means not only to apprehend it,
or partake of it, but also to become like it in the future life.
Here we enjoy the words of the mysteries, but there we hope ro
receive their very substance.

The same saint also writes that the kingdom of heaven is
like the tabernacle fashioned by God for Moses, for in the
world to come it too will have two veils. And all the priests of
grace will enter the first tabernacle, but only those will enter
the second tabernacle who are henceforth to celebrate in the
darkness of theology hierarchically in perfection having Jesus as
the first celebrant and bishop before the face of the Trinity.
Therefore all who have acquired the gift of theology as we
explained it above, that is, all who after natural #heoria have
entered the divine darkness, are themselves priests of God;
they constitute this true and spiritual priesthood. And since
they are the spiritual priesthood, they can heal the sick.

Nikitas Stethatos teaches that if any priest, deacon, or even
monk participates in divine grace with all the presupposi-
tions set down by the Fathers, be is a true bishop even if he
has not been ordained a bishop by men. On the contrary,
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anyone who is uninitiated in the spiritual life is falsely named
even if by ordination he is set over all the others in rank and
mocks them and behaves arrogantly.

Probably what we quoted earlier, that a// who constitute
the spiritual priesthood can heal the sick, was not well re-
ceived. However, the teaching of St. Symeon the New
Theologian on this point is very revealing. The saint writes
that the power of binding and loosing sins belonged only
to the bishops, who had received it by succession from the
Apostles. But when the bishops became good for nothing,
this awesome function passed to priests who led a blameless
life worthy of the grace of God. When the priests too, along
with the bishops, fell into spiritual error, this function was
transmitted to the chosen people of God, namely the monks,
not that it was taken away from the priests and bishops, but
they estranged themselves from it.

According to St. Symeon, the power of binding and loos-
ing sins was not given simply because of their ordination. The
laying on of hands only gave the metropolitans and bishops
permission to celebrate the Eucharist. The power to remit
sins was given only to those of the priests and bishops and
monks who could be numbered among the disciples of Christ
on account of their purity.

We believe that St. Symeon developed this teaching in
the first place in order to emphasize that the sacrament
of priesthood did not magically transmit the authority to
forgive men their sins if one did not have inner spiritual
priesthood; secondly, to show the wretched state of the
clergy of that time; thirdly, to underline the value of the
spiritual priesthood, which lies in noetic prayer and vision of
God and these unfortunately, then as now, were neglected;
and fourthly because he himself had personal experience
of this: his spiritual father, who had not been ordained by
a bishop, had the grace of the Holy Spirit and was able
to forgive sins.

Nevertheless his spiritual father, Symeon the Pious, did
not overlook the sacrament of ordination. St. Symeon the
New Theologian writes: / know that the grace of binding and
loosing sins is given by God to those who are sons by adoption
and his holy servants. I too was a disciple of such a father who
had not received the laying on of hands on the part of men but
who through the hand of God, that is, the Spirit, enrolled me
among the disciples and ordered me to receive the laying on of
hands by men according to the prescribed form I who for a long
time had been impelled by the Spirit toward such a reality. He
continues: Having heard the commandments of Christ, he be-
came a partaker of His grace and of His gifts and received from
Him the power to bind and loose, kindled by the Holy Spirit.

When we speak of remission of sins we should understand
it mainly as the curing of passions. Thus we see clearly today
that giffed monks heal us without having sacramental priest-
hood. Being clear-sighted, they perceive the problem which

is troubling us, they give us a remedy and a method of heal-

ing, and so we are cured of what was inwardly disturbing us.

The existence of such holy men is a comfort for the people.
Our Search for Therapists

We come now to the search for therapists. Since we have
been made aware of spiritual illness and of the great value
of priest-therapists, we must search for them in order to
be freed from the ulcers in our souls. A really great effort
is needed in order to find these true leaders of the people,
the doctors of our souls and bodies, since certainly many
bodily illnesses are of spiritual origin.

In his homily on the New Sunday Gospel, St. Gregory Pal-
amas advises: Let every Christian after attending church on
Sunday diligently seeck someone who, imitating the Apostles
who were in the upper room after the Crucifixion, remains
completely enclosed most of the time, desiring to be with the
Lord in silent prayer and psalmody as well as in other ways. Let
him approach him then, let him enter his house with faith
as a heavenly place having within it the sanctifying power of
the Holy Spirit. Let him sit with the man who lives there, let
him remain with him as long as he can, asking about God
and the things of God, learning with humility and appealing
for his prayer. Then, says the saint, / know that Christ will
come to him invisibly and grant inner peace to the pondering
of his soul and increase his faith and give him support, and in
time to come will enroll him in the kingdom of heaven.

It is necessary to seek out such a spiritual father. On this
point it is worthwhile to listen to what St. Symeon the New
Theologian has to say. Ask God, he says, to show you a man
who is able to direct you well, one whom you ought to obey.
We should show obedience to the man whom God shows
us mystically in person or outwardly through His servant, and
revere him as if he were Christ himself.- We should show our
dispassionate spiritual father the kind of confidence and love
that a sick person shows to his doctor, expecting treatment
and healing from him. Rather we should have even more
confidence and love, in view of the difference between the
soul and the body. Christ himself is present in the spiritual
father. He is the mouth of God.

Further on, St. Symeon matches the Apostles’ attitude
towards Christ to the attitude which we should have to-
wards our spiritual father, because it is in that way that our
soul can be healed. As the Apostles followed Christ, let us
do so also. When people dishonor and pour scorn on our
spiritual father, we must not abandon him. And as Peter
took his sword and cut off the ear, take the sword and stretch
forth your hand and cut off not only the ear but the hand and
the tongue of him who attempts to speak against your father
or to touch him. If you deny him, weep like Peter. If you
see him crucified, die with him if you can. If that is not
possible, do not join with the traitors and evil men. /f e
is released from imprisonment, return to him again and vener-
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ate him the more, like a martyr. If he dies from ill treatment,
then boldly seek his body and pay him more honor than when
you attended on him while he was alive, and so anoint it with
perfumes and give it a costly burial.

It is very characteristic that the spiritual father, the thera-
pist, is put in the place of Christ. St. Symeon also uses a
type of prayer in which one asks to find a suitable spiritual
guide who will offer us spiritual healing:

O Lord, who desirest not the death of a sinner but that he
should turn and live, Thou who didst come down to earth in
order to restore life to those lying dead through sin and in order
to make them worthy of seeing Thee the true light as far as that
is possible to man, send me a man who knows Thee, so that in
serving him and subjecting myself to him with all my strength,
as to Thee, and in doing Thy will in his, I may please Thee the
only true God, and so that even I, a sinner, may be worthy
of Thy Kingdom. If a Christian prays in this way, God will
show him the spiritual father suitable for him, to tend the
illnesses and wounds of his soul.

Certainly one should not overlook the fact that such thera-
pists, both in St. Symeon’s time and today, are rare. He says:
In truth those who have the skill properly to direct and heal
rational souls are rare, and especially so at the present time.

In conclusion it should be said that it is necessary to seek
out and find such scientific doctors, therapists, or even
nurses, in order to be spiritually healed. There is no other
way of healing. God is our true Healer, but so are the friends
of Christ, the saints in whom dwells the Trinitarian God
Himself.

He who is obedient, is an imitator of Christ, and he who
is proud and talks back is an imitator of the devil. So, let
us be careful: Whom are we are imitating? Christ or the devil?

he only hope of salvation from the delusions and the

heresies, the innovations and the traps of wicked people
and of the devil is prayer, repentance and humility.

hristians must be true, both in word and deed. Unfortu-

nately today, with sin super-abounded and super-exceed-
ed, most people call the light darkness and the darkness light;
they characterize truth as falsehood and falsehood as truth;
the sweet is now bitter and the bitter has become sweet. Most
importantly, good is characterized as evil and evil as good. We
find such people in all ranks of society except for a few select
people, for whose sake and through whose intercessions our
Lord grants His mercy upon us.

aving Christ as ally and armed with the weapons of Faith,

Love and humble-mindedness and the Precious Cross,
we will defeat the invisible and visible enemies.

Elder Philotheos Zervakos (+1980)

How DO WE MEET GOD?
Elder Porphyrios: Testimonies and Experiences, by Klitos loannides.

In our question of “How can we, who live in the world,
in the bustle, turmoil and schizophrenia of contemporary
life, meet God,” Elder Porphyrios told us the following story,
presented here in brief:

Shortly after he was appointed chaplain to the Church of
St. Gerasimos in the Athens Polyclinic, by Omonia Square, he
had a problem at the time of the Liturgy. Directly across the
street from the Church was a store that sold gramophones and
records. The shopkeeper played records on the gramophone
in order to attract customers. He played them so loudly,
however, that Elder Porphyrios could not bear it. He had
reached the point where he thought of resigning even though
he wanted the post very much.

In this situation, as throughout his whole life, Elder Por-
phyrios did not put his own wants first, but with much
prayer and humility, asked God to show him what he should
do.

Therefore, following three days of fasting and prayer he
found a notebook that belonged to the son of a Church
council member, in the corner of the Church. He was a stu-
dent at the University. It was a physics notebook, -Lord, we
always marvel at your works- which gave Elder Porphyrios
the solution to his problem.

Leafing through the pages, he found some notes that referred
to acoustic waves. Studying it, he had a thought. If you throw
a pebble into a lake, the water is disturbed and circles form.
If, on the other hand, you threw a rock into another section
of the lake, new bigger circles are created which neutralize
the first circles.

This was the answer from God that Elder Porphyrios was
waiting for. The next day, he tried to concentrate all his spiri-
tual and mental powers into the prayers and the acts of the
Divine Liturgy. Thus, on the basis of the reasoning he had
done about the lake, he formed circles in his mind and his
heart that canceled out the circles that were formed by the
gramophone. It no longer disturbed nor distracted him from
the Divine Liturgy.

It is a great art to succeed in having your soul sanctified. A
person can become a saint anywhere. He can become a saint
in Omonia Square, if he wants. At your work, whatever it may
be, you can become a saint through meekness, patience, and
love. Make a new start every day, with new resolution, with
enthusiasm and love, prayer and silence—not with anxiety
so that you get a pain in the chest.

St. Porphyrios (+1991)
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ON THE PUSILLANIMITY HERESY
By Fr. John Bockman (+2000), archpriest and teacher.

usillanimity, a virtually obsolete word, is the name of a

heresy rampant in the world today. Most people have
never heard of it, but it has some important thought ele-
ments which make it useful in pursuing the spiritual life.
Therefore, Orthodox Christians should consider it carefully.
Pusillanimity denotes spiritual cowardice, lack of “manly”
strength, spiritual inertia, a certain diminution of faith and
trust in God. Before we clarify the nature of this heresy, let us
examine the background of its applicability to today’s social
and religious environment.

A recent forum called Global Fashion: American Com-
mercial Culture in the World sponsored by the Center for
Arts and Culture met on November 3, 1999. A participant
named Todd Gitlin of New York University advanced the
proposition that the United States is exporting “revolutionary
values” around the world. He described it as “a brash culture
that knows no boundaries.”

The world seems to be demanding whatever the American
culture has to offer, good, bad, or indifferent, but it is also
protesting against some elements of it. We know, for example,
that Moslem fundamentalists call America “the Great Satan”
for reasons that should be obvious. People abroad who are
resisting American culture feel that American culture is like
a typhoon, a force that is not only unavoidable, but also ter-
ribly destructive.

American culture’s current effect on foreign languages and
therefore on ideas, mores, and attitudes is phenomenal. But
it’s not just the whole secular world that has been influenced
by American popular culture. The Orthodox world and we
Orthodox faithful ourselves have also been affected by it.
Radio, television, the movies, newspapers and magazines
have gradually conditioned the mind and hearts of people
everywhere to sensationalism, commercialism, secularism,
materialism, and to what amounts to paganism.

If we have personally experienced a true spiritual conversion
sometime in our life, and are struggling against our passions, we
are aware that these harmful spiritual effects are a serious prob-
lem in our spiritual life, and that to remain true to our Lord,
God, and Saviour Jesus Christ we must take vigilant measures
to minimize those effects in our life. The struggle of a truly
converted Orthodox Christian will be in large part a struggle
against the American secular world and its value system.

At this point we must observe that Holy Baptism alone does
not magically bring about a total conversion. It gives us the
grace and spiritual strength necessary to cooperate with the
Holy Spirit in making a full conversion, but the eventual
outcome depends on whether we individually choose to co-
operate with the Holy Spirit. Therefore, we may say that in
any given Orthodox community there will be those who have

been converted, those who are being converted, and those
who have not yet begun to be converted. People baptized as
babies, for example, must sooner or later undergo voluntary
conversion in cooperation with the Holy Spirit if they are to
become truly Orthodox.

Among the effects of American popular culture is the tendency
to give in to this state which we are calling pusillanimity, that
is, to spiritual cowardice or a lack of spiritual courage. Those
Orthodox patriarchs, hierarchs, priests, and people who believe
that in our day it is impossible to arrive at the height of virtue
achieved by the saints of old are on dangerous spiritual ground.
If they teach this, they are heretics and we must avoid them.

At least one chief hierarch of an American Orthodox juris-
diction, for example, has said publicly that Americans will not
tolerate long services. (It is true, of course, that some Ameri-
cans will not tolerate long services, but can that reasonably be
said of all? Look at us!) Therefore, rather than attempting to
teach and encourage personal self-discipline, endurance, and
spiritual strength-building, this hierarch prescribes a limit of
45 minutes on the Divine Liturgy. That policy requires that
the Liturgy and Homily be shortened, greatly reducing the
educative powers of the Liturgy and the preaching. This robs
the faithful who dont understand they are being robbed. This
conditions the laity to demand one compromise of Orthodox
practice after another, causing great detriment to the integrity
of Orthodoxy.

The heresy of pusillanimity proposes that since we are not
living in the time of the apostles, and are not in the immedi-
ate physical presence of the Saviour, it is impossible for us to
become holy in the way the apostles were holy. It is impossible
for us to pray and fast and attend services the way the early
Christians and great saints of later centuries did. It is said
that only the destitute and starving poor actually fast today,
and that only out of necessity. That only the old babushkas
and yiayias really spend time praying. Therefore, it is argued,
the Church should abandon or greatly restrict the Orthodox
fasts and the numbers and length of the services for the vast
majority of people. And since only monks, generally unmar-
ried and unskilled in business and management, are allowed
by the Canons to become bishops, the Church must remove
the restriction against the episcopal ordination of married
men. They say the Church has to get the “best educated”
men in the episcopate.

Arguments such as these accommodate the spiritual weak-
nesses of pusillanimous Orthodox clergy and laity alike. Already
widowers and unmarried men are being chosen bishops in
New Calendar jurisdictions who have never spent more than
a few hours in a monastery, but are tonsured as monks pro
forma in a great big hurry. Soon some secularized Orthodox
women can be expected to start clamoring for the priesthood
and the episcopate. These are or will be violations of the Holy
Canons and blasphemies against the Holy Spirit. The next
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thing you will see is agitation for an “ecumenical council” to
add Canons which will nullify the Canons of past centuries.
No true Ecumenical Council had ever abrogated the Canons
of previous ecumenical councils, and never will.

Why is pusillanimity a heresy? It is a heresy because it denies
the continuous and continuing presence and operation of
the Holy Spirit in the Church. It minimizes the Holy Spirit,
and minimizes Jesus Christ Who sent the Holy Spirit upon
the Church to keep it from error. Pusillanimity is the belief
that one cannot obey the Gospel as did people of old. It is
the claim that there are no spiritual fathers left in the world
today. It is the belief that the Church of Christ has not yet
been established, but awaits the concurrence of world reli-
gions, many of which deny the divinity of Christ and other
basic Orthodox dogmas.

St. Symeon the New Theologian who lived in the last half
of the tenth and into the first decades of the eleventh century
did much to expose this heresy. His times were much like ours.
Many people had become dissatisfied with what the Church
had become. It is worthy of note that the beginning of the
second millennium occurred during St. Symeon’s time. The
West especially was wracked with religious dissent. The so-
called Great Schism occurred shortly after St. Symeon’s repose.
Out of the religious confusion the West developed scholasti-
cism which in turn resurrected the philosophy of the pagan
Greeks. It wanted to “save” the Church by turning back, not
to Christ, but to the pagan, Aristotle. Scholasticism pushed
Western Christianity in a direction away from the early Church
and away from the Holy Fathers. Out of it grew the Roman
Catholic Church and its papal monarchy which has proceeded
on an increasingly rationalistic and innovative course. It is
noteworthy, however, that the philosophical basis of Roman
Catholicism has begun to break down at this, the end of the
twentieth century.

The Eastern Orthodox Church was also tempted to move
toward a Byzantine form of scholasticism in imitation of the
West. For a time, two opposing theologies faced each other in
Byzantium. One was abstract and philosophical like Western
Scholasticism. The other, championed by St. Symeon, strove
to restore theology to its pristine form as “wisdom infused by
the Holy Spirit into the soul after its thorough purification
through rigorous asceticism and a state of constant repentance.”
St. Symeon was so successful in defeating Scholastic tendencies
among Orthodox theologians of his time, that the Church
designated him as one of only three men titled Theologians:
St. John the Theologian, St. Gregory the Theologian, and St.
Symeon the New Theologian.

It is very important for Orthodox people to know that this
wandering away from True Orthodox theology has occurred
again and again in history. Again and again someone gets the
idea that the Church is out of step, too old-fashioned, and needs
to be “saved from oblivion” by being brought into harmony
with contemporary life. This idea prevailed several times in

Russia. Russian seminarians started to go to the West where
they picked up scholastic ideas and brought them home. Rus-
sian Orthodox seminaries started to teach Western theology as
though it were Orthodox, and they came to be unfamiliar with
the Tradition of Orthodox spirituality. St. Paisius Velichkovsky
rescued the Russian Church at one point. Finally along came
the Communist state, and weak, pusillanimous churchmen felt
they had to compromise with the state to “save” the Church.
The Church became in effect an arm of the Communist gov-
ernment. Sanctity in Russia had to go underground into the
Catacomb Church.

When Greece finally achieved independence from the Turks,
Greek hierarchs started to fraternize with the Anglicans and
to send theological students to Western Europe where they
absorbed Roman Catholic theology. The result was adoption
of the New Calendar and growing accommodation to the
Western world and its theological errors. It is only in our time
that the Greek Church is beginning to recover from this West-
ern Captivity under such people as Father John Romanides of
America and Greece and Bishop Hierotheos Vlachos of Greece.

There is never anything that man can do to save the Church.
Only the Lord can save the Church. And we ask it in a hymn
at the end of every Divine Liturgy. What we can do is remain
faithful to His word and to the Holy Spirit who operates in the
Church through the Holy Mysteries. We can struggle by prayer,
fasting, and almsgiving to cooperate with the Holy Spirit by
holding fast to the traditions of Holy Orthodoxy.

here are those of whom I speak and who are called her-
etics by me. They are the ones who say that in our present
age there is no one in our midst who is able to observe the
commandments and be like the holy fathers.... Those who
declare this is impossible have fallen not into one particular
heresy but into all of them, so to speak — a heresy surpassing all
others in its impiety and greatest blasphemy. They are buried
underneath it.... The one who speaks in such a manner turns
all of Scripture upside down....These antichrists affirm, “It
is impossible, impossible.” Why then is it impossible? Tell
me. In what other way did the saints shine on earth and did
they become lamps of the world? If it were impossible, they
would never have succeeded in it. For they were men like
us, and possessed no more than we do except a will directed
toward the good. They had zeal, patience, humility, and love
for God. Therefore, acquire all this and your soul which today
is as hard as rock shall become a fountain of tears inside you.
However, if you refuse to suffer such anguish and affliction,
at least do not say that all this is impossible.
St. Symeon the New Theologian
Discourse XXIX: “The Heresy of Pusillanimity”
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WHEN ALEXANDRIA APOLOGIZED

On the restoration to ecclesiastical order of one of the greatest Orthodox sainss.

n September 15", 1998 the Greek Orthodox Church of
Alexandria sent out an apology. Here is what they wrote:

The Holy Spirit has enlightened the gathered members of the
Holy Synod of the Patriarchate of Alexandria and all Africa,
under the leadership of H.B. Petros VII, Pope and Patriarch
of Alexandria and all Africa, more than a century since Saint
Nektarios, the great Teacher and Father of the Holy Eastern
Orthodox Church was expelled from the Church of Alexandria,
to reach the following decision:

Taking into account the resolution of the Church to rank Saint
Nektarios amongst the saints because of his innumerable miracles
and his acceptance within the religious conscience of Orthodox
Christians throughout the world, we appeal to the mercy of the
ever-charitable God.

We hereby restore the ecclesiastical order of the Saint of our
Century, Saint Nektarios, and grant to him all due credits and
honors. We beseech Saint Nektarios to forgive both us, unworthy
as we are, and our predecessors, our brothers of the Throne of
Alexandpria, for opposition to the Saint and for all which, due ro
human weakness or error, our Holy Father, Bishop of Pentapolis,
Saint Nektarios, suffered.

PETROS VII Patriarch of Alexandria and All Africa.

T
at led to this apology? Let’s find out...

St. Nektarios, known for his countless miracles of
healing, and as, “A Saint for our Time,” was born in 1846 in
Thrace. When he was fourteen, he left his home and trav-
eled to Constantinople in search of work and study. There,
St. Nekrarios lived a very modest life constantly praying to
Christ and believing that He would provide everything he
needed to live. Many acts of kindness were shown to St. Nek-
tarios by his neighbors and townspeople, and it was through
them, and by the grace of God, that St. Nektarios became
an accomplished academic at the age of twenty-one. By this
time, too, St. Nektarios was considered a theological scholar
and a devout Christian. Upon completing his studies, he left
Constantinople and entered a monastery in Chios.

Some time later, the Patriarch Sophronios of Alexandria,
Egypt, offered St. Nektarios a scholarship to study theology
at the University of Athens. Upon completing studies at the
university, St. Nektarios was ordained to the priesthood to
serve in Cairo, Egypt, where he became quite popular as a
preacher and confessor. Within five months of his ordination,
the Metropolitan of Nubia blessed St. Nektarios with the title
of archimandrite, and two months later he was appointed to
the high position of Patriarchal Trustee.

It was in January of 1889 that the Metropolitan Nilos sud-
denly passed away. As the seat was under the Patriarchate of Al-
exandria, Patriarch Sophronios nominated St. Nektarios to fill
the vacancy. Therefore, on January 15, 1889, St. Nektarios was

ordained a bishop and began to serve his congregation with
humility and an oath to never succumb to the temptations
of this world. He served as bishop until countless rumors and
false accusations were brought up against him. Patriarch Soph-
ronios became subjected to unbearable pressure regarding the
rumors circulating about Metropolitan Nektarios (including
the rumor that Nektarios wanted to become patriarch instead
of Sophronios). Soon after, Sophronios stripped Metropoli-
tan Nektarios of his authority and duty as bishop. Upon this
humbling and confusing experience, St. Nektarios returned
to Athens where he continued to serve God by preaching and
teaching in its many churches.

In the beginning this was difficult because so many lies and
rumors had hurt his reputation in the eyes of the people. But
over time, love won. His popularity among the people in Ath-
ens again gained him popularity, and led to his appointment
as dean of Rizarios Ecclesiastical School in Athens, where he
dedicated fourteen years of his wisdom and loving care, until
his body forced him to retire on March 24®, 1908. Once a new
dean was found and instated as his replacement, St. Nektarios
retreated to the island of Aegina, to the monastery that he
helped to establish years before.

With his return to Aegina, the monastery began to receive
countless visitors who sought to be in the presence of St.
Nektarios” pious and loving nature. While there, St. Nektarios
witnessed the completion of the building of the chapel on the
grounds, which he first started in July of 1906. On June 2, 1908,
the chapel was dedicated to the Holy Trinity, and he began
to settle in and plan for the building of his simple home on
the grounds. Throughout the years that he spent in Aegina,
St. Nektarios wrote and published many theological treatises,
guided the nuns of the monastery toward divine work, and
performed many miracles of healing. It was also while serving
at the monastery, that St. Nektarios endured many spiritual
and physical tribulations, as well as witnessed the magnificent
power of the Trinity and the Virgin Mary.

On November 9, 1920, St. Nektarios retired his spirit to
the Lord. However, even in death St. Nektarios continues
to perform miracles, the first of which occurred in the very
hospital room in which he died. With the passing of St. Nek-
tarios, a hospital nurse, assisted by a nun from the monas-
tery, immediately began to change his clothes and threw his
undershirt on the next bed. In this bed lay a paralytic, who
once the undershirt landed upon him, was instantly healed
and jumped out of bed, praising God for his miraculous
healing. This was the first of many miracles that St. Nektarios
began to perform in death. The stories of these miracles, along
with his body remaining completely intact and emanating
a magnificent fragrance for twenty years after his death, led
the nuns at the monastery to venerate him as a Saint of the
Church. Finally, in April of 1961, the Ecumenical Patriarch
of Constantinople further blessed St. Nektarios with a proc-
lamation of sainthood.
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LOVE FOR WORK
From “Family Life,” by Elder Paisios the Athonite, published by the
Sacred Hesychastirion of St. John the Evangelist, Souroti, Greece.

( ;eronda, why do so many
people feel bored at

work?

—Maybe they don’t love their job?
Or, maybe they work on the same
thing continually? With some jobs,
say at a factory where they make door
and window frames, a laborer might
do the same thing from morning till
the time he leaves: glue, glue, glue.
Another constantly handles windows;
another, putty. They constantly do
the same monotonous work; and their boss is always watch-
ing them, not for just one or two days, either. It is always the
“same old, same old,” to the point of boredom. In the old
days it wasn’t like that though. A contractor would be given
four walls from the carpenters and was expected to present
the owner with a finished house and the key. He would have
built the floors, the door and window frames, and would even
have set the windows with putty. Afterwards he would have
built spiral staircases, turned banisters; after that he would
have painted, built the cupboards and the shelves, even the
furniture! Even if he didn’t do all of it himself, he knew how
to do it. In a pinch a contractor could even put the tiles on
the roof.

Today so many people are tormented because they dont
love their jobs. They eagerly await the hour when they can
go home. But when one has zeal for his job and is interested
in what he is doing, no matter how much he works, his zeal
grows. He is devoted to his job; and when it is time to leave
he says, “Where did the time go?” He even forgets to eat and
sleep; he forgets everything! Fasting like this, he isn’t hungry;
sleepless, he isn't tired, but instead rejoices that he doesn’t need
sleep. It’s not that he suffers from hunger or lack of sleep; it’s
that work is like a feast day for him.

Geronda, how is it that when two people have the
same job, one can be spiritually profited from it
while the other is spiritually harmed?

—It depends on how each one does his work and what is
within him. If one works with humility and love, everything
is bright, clean, and delightful, and he will feel refreshed. But
if one allows prideful thoughts and thinks that he does his
work better than others, he may feel a certain satisfaction,
but this satisfaction doesn’t fill his heart because his soul is
not growing; he has no rest.

When a person doesn’t do his work with love he grows tired.
For such a one merely knowing he must climb a hill to finish
a job makes him tired, because he doesn’t love his work. The

one who does his job with all his heart, however, goes up and
down the hill without even realizing it. A worker could dig
in the sun, for example, and not get tired, as long as he does
it from his heart. But if he doesn’t do it from his heart, he is
always stopping, loafing around and complaining. “Oh, it is
so hot,” he says, and so he suffers.

eronda, can a person become so absorbed with
his career, his job, that he becomes indifferent
or inconsiderate towards his family, etc.?

—He should love his job simply; he shouldn’t “fall in love”
with it. If he doesn’t love his work, he will tire out doubly,
both bodily and spiritually. Then even his bodily rest won't
relax him because he will be spiritually exhausted. Spiritual
exhaustion is something that overwhelms a man. When some-
one works with all his heart and is joyful, he is spiritually
relaxed and his bodily exhaustion disappears.

You see, I know a general who still does all the jobs of his
privates. How he worries about them! Like a father! Do you
know what joy he feels?! Those under him also rejoice. Once
he set out at midnight from Evro, headed to Larisa for the
feast of Saint Achillius. He wanted to make it in time for
Divine Liturgy, even though it would have been fine for
him simply to go later, and be there only for the Doxology
service afterwards. But he said, “I must be on time to honor
the Saint.” He does everything with all his heart! The gratifi-
cation felt in one who does his work with filotimo is a good
gratification. It was given by God so that His creature would
not tire out. This is true rest from weariness.

Geronda, how about our God-given, individual
talent?

—Each person should increase the talent he has; for God,
having given it him, expects a return. For example, the
mind is powerful, but depending upon how one uses it, can
be used for good or evil. Someone who is very bright—if
he uses his mind properly—is able to invent things which
may help the world. But if he doesn’t use his mind properly
he might invent a way, let’s say, to rob his neighbor. People
who draw cartoons in newspapers and the like are able,
in only one cartoon—one sketch—to present their whole
message. And if the cartoon is dealing with ecclesiastical
issues and such, they are even able to present theology
sufficiently. Some of them could have delved deeper into
divine teachings if they would have studied theology—had
they put their mind to it. That is, they could have sharpened
their mind; they could have sanctified it, and thus would
have helped themselves and others. But instead, many do
negative work; obscene if they are obscene, ridiculous if
they are ridiculous.

In other words, those with exceptional abilities will either
become useful or destructive, while doubtless those who are
not exceptional won't be able to do great good, but at least
they also won't be able to do great harm.
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ON ABORTION
By Joe Sobran, Sobran’s Newsletter, August 24, 2000.

n his famous essay “Politics and the English Language,”

George Orwell analyzed the corrupting influence of dishon-
est politics on the way we speak and think. There is no better
example than the effect abortion has had on our language.

Though abortion—including the killing of viable infants
at the verge of birth—is now a “sacrament” of the Demo-
cratic Party, nobody admits to being “pro-abortion”; they
are “pro-choice.” This is an obvious lie. The right to choose
anything presupposes the right to live. The child, fetus, em-
bryo, or whatever you want to call the entity growing within
its mother’s womb has no “choice” about being killed. It will
never have a choice about anything.

The pro-abortion side is pro-abortion in the same way
that advocates of slavery were
pro-slavery. “Oh,” they pro-
test, “but we don't insist that
everyone get an abortion; we
only want people”—that is,
mothers—“to have a choice!”
Then nobody was pro-slavery
either, since nobody insisted
that every white man own a
slave; they were “pro-choice.”
They wanted each white man
to be “free” to decide whether
to buy slaves; or they wanted every state to decide whether
to permit slavery. Of course they overlooked the obvious
fact that the slaves themselves had no choice; in their minds
this was irrelevant.

The bad conscience of the pro-aborters shows in their studi-
ous avoidance of the word kill to describe what abortion is.
Why be coy about it? We don’t mind speaking of “killing”
when we kill lower life forms. Lawn products kill weeds;
mouthwashes kill germs; insecticides kill bugs; mousetraps kill
mice. If the human fetus is an insignificant little thing, why
shrink from saying an abortion kills it? But the pro-abortion
side prefers the evasive euphemism that abortion “terminates
a pregnancy.”

As Orwell noted, dishonest people instinctively prefer the
abstract to the concrete. Abstract language avoids creating
unpleasant mental images that might cause horror and shame;
concrete language may remind us of what we are really doing.
This is why military jargon dehumanizes the targets of bombs
and artillery: so that soldiers and pilots won’t vividly imagine
the men, women, and children they are killing. Part of the
job of military leadership is to anesthetize the consciences of
fighting men. And political leaders (who usually start the wars
in the first place) do their part by describing the bombing of
cities as “defending freedom.”

In the modern world people are trained to avoid looking
directly at the effects of violence they commit or sanction. If
possible, the killing is delegated to specialists, who themselves
are increasingly remote from their victims—as in the U.S.
bombings of Iraq and Yugoslavia, where American casual-
ties were nearly zero. Most of us don’t mind if our military
kills people on the other side of the world; we feel no pain,
even vicariously. We may even buy the official explanation
that our bombs are “preventing another Holocaust.” It may
seem otherwise to the Iragis and Slavs on whose homes those
bombs are falling.

But just as the news media refrain from showing us what
those bombs actually do, they never show us what an abor-
tion looks like. They even refuse to carry ads by abortion op-
ponents, on grounds that pictures of slaughtered fetuses are
in “bad taste.” They certainly are in bad taste; all atrocities
are. But the media are willing
to show some atrocities, as in
the killing fields of Rwanda a
few years ago. Since we're for-
ever debating abortion, why
not let us see one? Why the
blackout?

The answer, of course, is that
the news media themselves
are pro-abortion. They adopt
the dishonest language of the
pro-abortion side: pro-choice,
fetus, terminate, and—my favorite—abortion provider (to
make the abortionist sound like a humanitarian).

A few years ago NBC produced a sympathetic movie about
a woman seeking an abortion—Norma McCorvey, the “Roe”
of Roe v. Wade. But when Mrs. McCorvey later changed her
mind and became an active opponent of abortion, did NBC
do a sequel? Unimaginable.

We have to keep our guard up at all times against political
language, especially in seemingly bland journalism, that is

he care of human life and happiness, and not their de-

struction, is the first and only object of good government.

Thomas Jefferson

've noticed that everyone who is for abortion has already
been born.

Ronald Reagan
weeter even than to have had the joy of children of my
own has it been for me to help bring about a better state

of things for mothers generally, so that their unborn little
ones could not be willed away from them.
Susan B. Anthony
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THE ECONOMY OF OUR SALVATION
By Father Panagiotes Carras.

This is the Covenant that 1 will make with the house of Is-
rael after those days, saith the Lord; I will put my laws into
their mind, and on their heart will I inscribe them.
[Heb 8:10].

T 1
W’hen Adam was led into captivity, God did not cease

to love mankind nor did He abandon the creation
which was made in His Image and Likeness. Adam and Eve
were wounded but not dead. They were outside of Paradise
but not away from God. They were now in a captive land,
not in their Father’s house, but their Creator came searching
for them so that they could be led back to the Kingdom of
Heaven and become once more children of God.

Within Paradise Adam had been given the
opportunity to become @ son of God. God had 88
made a Covenant or agreement with Adam. Our [
Heavenly Father would adopt Adam and make
Him His Son when Adam would mature in his
love for God. Adam on the other hand was to
abide by a single commandment-not to eat of the [§§
fruit of the Tree of the Knowledge of good and evil. B
The 7ree would be the symbol of this Covenant.
Our Forefathers did not honour this Covenant [§
and chose to go their own way.

The path which they took led them into
a captivity from which they could not save
themselves. Their Heavenly Father, however,
came searching to find the lost sheep. The Will
of God and His providence to lead Adam out
of captivity is called the Economy of Salvation.
The word Economy is derived from the Greek
word ekonomia which literally means “looking
after one’s house”. The term Economy of Sal-
vation is used by St. Irenaeus (Demonstration 47) and other
holy Orthodox fathers and refers to everything that God has
done to save us from Satan’s captivity.

The Economy of Salvation began before Adam had fallen:
According as He hath chosen us in him before the foundation
of the world. (Eph 1:4). Immediately after the Fall God im-
posed certain hardships on mankind so that he would have
something to make him realize that he was a stranger in a
foreign land. Along with these hardships God also promised
Adam there would be an end to this captivity. 7 will put an
enmity between thee and the woman, and between thy seed and
her seed; it shall bruise thy head, and thou shalt bruise his heel.
(Gen 3:15). These are the words of our Lord as He cursed
Satan. He speaks of the struggle between mankind and Satan,
and how finally Satan’s head will be crushed by our Lord and
Saviour, the Seed of Eve.

The Old Testament records the mighty acts of God as He
led mankind along the long road to sonship. Within the Old
Testament we see God’s wisdom, patience and love for us.
Concerning the Economy of Salvation, St. Irenaeus tells us
inasmuch as God is invincible and long-suffering, He did indeed
show Himself to be long-suffering in the matter of the correction of
man and the probation of us all. (Against Heresies, 111, 23:1). In
the Old Testament, the Prophets recorded the many ways that
God sought to bring us closer to Him and the stubbornness
of the human race which chose to remain under the captiv-
ity of Satan. In the days of Noah, our Heavenly Father again
made a Covenant with mankind. In time this Covenant was
also rejected by mankind and there was not one person in
the whole world that loved God.

With the passage of time God appeared to Abraham who,
not knowing God, nevertheless desired to find him. God,
having pity on him who alone quietly sought
Him, appeared to Abraham, manifesting Him-
self through the Word as through a ray of light.
(St. Irenaeus, Demonstration, 24.) Abraham
was instructed by God to take his wife Sarah
and his nephew Lot and to leave their home-
| land and to go to the land of Caanan. Once
again God made a Covenant with mankind.
It was revealed to Abraham by the Logos, the
Word of God, that if he and his descendants
were faithful to God, then they would become
the people of God. The sign that God chose
@ for this Covenant was circumcision. The new
% nation, the Hebrews, who at this time became
the Chosen People of God were circumcised
to show they accepted this Covenant.

Among all the inhabitants of the world only
the Hebrew people, the descendants of Abra-
ham, knew God. All other nations worshipped
" demons. God made a Covenant and founded
the nation from which our Lord would arise: 7 will establish
My Covenant between Me and thee... and thy seed after thee, to
their generations, for an everlasting Covenant, to be Thy God,
and the God of Thy seed after thee. (Gen 17:2,7).

With the passing of generations, the Hebrew people lost
much of the faith that they had in God and the Lord brought
forth another Covenant to strengthen the faith of the Israel-
ites. This was the Covenant of the Hebrew Pascha or Passover.
The sign for this Covenant was the Law of God which was
given to Moses. The Mosaic Law revealed to them how sin
alienated them from God but was powerless to save them from
the captivity of Satan. The Hebrew people entered into a new
stage of the Economy of Salvation: the period of the law. St.
Paul tells us that Satan and death which kept mankind sepa-
rated from God was now exposed for what it is. Nevertheless
death reigned from Adam to Moses, even over them that had not
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sinned after the similitude of Adam’s transgression (Rom s5:14).
Commenting on this, St. Irenaeus tells us: 7he law coming,
which was given by Moses, and testifying of sin, that it is a sinner,
did truly take away death’s kingdom, showing that he was no
king, but a robber ... a murderer. God was leading mankind,
step by step, to the day when Adam’s children would be able
to become children of God.

St. Paul tells us that the Hebrew nation during the period
of the Old Testament, i.e., Covenant, was like a child being
guided by his tutor until the day would come when he would
no longer need a guardian: Now I say, that the heir, as long
as he is a child, differeth nothing from a servant, though he be
Lord of all; but is under tutors and governors until the time ap-
pointed of the father. (Gal 4:1-2). God in His wisdom provided
the Israelites of old both with restrictions and instruction in
order to help them in their struggle to remain faithful to the
Covenant of the first Pascha.

The restrictions which were placed upon them had the pur-
pose of keeping them from worshipping false gods or living
an ungodly life and thus abandoning God. The Law of Moses
was given to the Hebrew nation to guard them from wander-
ing away from their Heavenly Father. It was not able to bring
mankind to sonship, but it served to preserve the Israelites
from being completely under the rule of Satan. For the law
made nothing perfect, but the bringing in of a better hope did;
by which we draw nigh unto God. (Heb 7:19). Faithfulness to
the Law of God was what the Lord required from His people.
If the Covenant with God were to be maintained, it could be
accomplished only through the keeping of the Law.

The Israelites knew God through His mighty acts and the
Old Testament is a record of the Acts of God which the Is-
raclites transmitted from generation to generation. For the
Hebrew people, God was a living God Who made himself
known to His Chosen people. Throughout their history God
was with them, protecting them and guiding them through
every adversity. Even when Jerusalem was destroyed and they
were led captives into Babylon, the Covenant between the
Lord God and His Chosen people was maintained. The holy
Prophet Daniel and the three youths would not worship
another God but steadfastly kept all of the Lord’s command-
ments and in this way remained faithful to the Covenant
which God had made with their fathers.

The saints of the Old Testament were not faithful to God
only because they had seen the acts of God but more so be-
cause it had been revealed to them that the day would come
when the Lord would establish a new Covenant, the Covenant
of Adoption. The expectations of the Saints of old Israel are
expressed by Prophet Jeremiah: Behold the days are coming, says
the Lord, when I will make with the house of Israel and with the
house of Judah a New Covenant, not like the Covenant which I
made with their fathers... This is the Covenant which I will make
with the house of Israel after those days, says the Lord: putting my

laws into their mind, I will also write them on their heart; and
T will be a God to them. And they shall be a people to me. And
they shall not teach everyone his fellow-citizen and everyone his
brother saying, now the Lord; because they will know me. (Jer
31:31-34). The Lord God gave the Hebrew people His laws
to protect them from falling away but he also gave them His
holy Prophets so that they would prepare themselves for the
coming of the New Covenant. The Israelites would fall away
many times but God always preserved a faithful remnant
who were true Israelites: For they are not all Israel, which are
of Israel. (Rom 9:6). It was to these faithful Israelites, 20 whom
pertaineth the adoption, and the glory, and the covenants, and
the giving of the law, and the service of God, and the promises
(Rom 9:4).

The Theotokos and the first Christians were the true Isra-
elites who awaited the Day of the Lord. (Joel 2:11, Mal 3:1-2).
They understood the prophecies of the Old Testament which
foretold the coming of our Lord Jesus Christ. When the Son
of God became man the teachings of the Holy Scriptures of
the Old Testament became evident. Throughout the books
of the New Testament we are constantly reminded that ev-
erything which our Lord and Saviour enacted was according
to the Prophets. (Lk 24:27, 1 Cor 15:3-5). Throughout the Old
Testament we can find Prophecies which refer to the Salvific
Acts of our Lord and Saviour. Our Lord’s birth from a Virgin
was foretold by Prophet Isaiah (Isa 7:14). The curing of many
illnesses was similarly foreseen (Isa 61:1-2). Our Saviour’s ezn-
trance into_Jerusalem on a donkey (Zech 9:9), His suffering (Isa
50:6), the parting of His garments (Pss 22:8), the Crucifixion
(Pss 69:4, 21, Isa 53:3-12), the power of the Holy Cross over Satan
(St. Justin Martyr, Dialogue 9r:112, Exo 17:11), the Resurrec-
tion (Pss 3:6), the Ascension (Pss 23:7) were all known by the
Prophets.

The saints of the Old Covenant knew that one day the Son
of God would become man and as Emmanuel (God is with
us—TIsa 7:14, 8:8-10) would be with His people as a father
is with his children. The whole of the Old Testament looks
towards the day of the New Covenant.

[essed are t/)e pure in /ert Jor t/Jey sbzzll see God Everythmg
we do, our every objective, must be undertaken for the
sake of this purity of heart. This is why we take on loneliness,
fasting, vigils, work, nakedness. For this we must practice the
reading of the Scripture, together with all the other virtuous
activities, and we do so to trap and to hold our hearts free
of the harm of every dangerous passion and in order to rise
step by step to the high point of love.
St. John Cassian (+435)
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OUR HOLY MOTHER

By His Eminence Metropolitan Seraphim of Kastoria, translated by
John Sanidopoulos.

s of today we find ourselves once again to be in the

month of August. This is the last month of our eccle-
siastical year, since from the 1 of September, the beginning
of the Indiction, a new ecclesiastical year begins.

Since the glorious years of Byzantium this month has
been dedicated to the Honorable Cross, hence on the 1
of August we celebrate the Procession of the Honorable
Cross. The Honorable Cross, the Honorable Wood, exited
the Sacred Palace where it was kept and it arrived at the
Great Church from where for fifteen consecutive days it
was brought throughout the entire City for the sanctifica-
tion of the faithful.

All these days there are held various
Sacred Services and Vigils, as well as the o
Service of the Sanctification of the Holy |
Water, baptizing the Honorable Wood in
the sacred water, in order for the people
to be protected from infectious diseases
and epidemics which favor the heatwave
of August. Even the fast is dedicated to
the Honorable Cross. Coupled with the &
prayers of our Orthodox Church, itisa [
ladder of communication with God and
seeking divine mercy. Heavenly gifis are
received with fasting, vigils and prayer.
These are the methods always used by
our Church, and today in particular we
need to use them in order to protect
ourselves from demonic influence, but
also as a measure by which we can capture the grace of God

However, the Honorable Cross was stolen by the Crusad-
ers, like so many other relics, and brought to the West. For
this reason the litany of the Honorable Cross stopped, and
this month was then dedicated to the person of the Pan-
aghia, from the 1" of August to almost the 31% of August,
since we celebrate the eminent Marian feast of the Dormi-
tion on the 15% of this month.

Hence, the person of the Panaghia monopolizes the
thoughts of all Orthodox who could be found in all the
corners of the earth this month.

The mother of the world celebrates. The mother who un-
derstands, who listens and who rapidly obeys, like the Gor-
goypikoos (She Who is Quick to Hear) as she named herself at
Docheiariou Monastery on the Holy Mountain. The mother
who covers her children, who wipes the tears of tragedy
and suffering. The mother who calms the hearts from the
storms of life, and who pacifies the mind, as St. Theodore
the Studite will write and chant. The mother who as soon

as one stands opposite her icon she fills with joy, which is
why they chant together with the sacred hymnographer: /n
hymns we thank, glorify and praise your immeasurable mercy
and great strength, confessing to all. The mother who is the
protector of all Christians. “7he protection of Christians,
Virgin Mother of the Lord.”

To our mother. To the mother of the world we leave our
hope and our endurance always, especially in these diffi-
cult days our homeland is going through. To our mother
we open our heart, as the Venerable Sophia of Kleisoura
would say.

We supplicate to the Panaghia with the sacred troparia
of our Church, as Elder Paisios advised, with the purpose
of guiding us to her Son and our God. And, our Panaghia
is supplicated today by persons whom we do not give any
1mportance to, who repeat daily thousands of times the
o archangelic greeting of Rejoice, Theoto-
" kos and Virgin.

Along with the entire choir of Saints
in the Kingdom of Heaven, together
with those also who live today in the
trenches of life and with the prayers of

| those who support the world, we also
i send her our supplications:

For our Church, for our nation, for
the ill who suffer, for our needy breth-
(WYt | ren, for those battered by the scourges
WY\ of our times, for the blood being spilled
| in Syria, Egypt, and in other countries,
| for every human soul which is to be
found with every need.

May the Panaghia speak to the hearts
of the powerful of the earth. May she

speak to all of our hearts. May she teach us humility in

order to find our lost self. May she help us to regain again
that which we lost, that is, our sustenance together with our
life-providing and life-bearing Holy Tradition.

My Panaghia, my joy, my consolation, my hope, my
breath, save us from every circumstance.

What could I give our Most Holy Soverelgn Lady for com-
ing to me and bringing enlightenment, instead of turning
away in loathing from my sin? I did not behold Her with my
eyes but the Holy Spirit gave me to know Her through Her
words, which were filled with grace, and my spirit rejoices
and my soul leaps to Her in love, so that the mere invocation
of Her name is sweet to my heart.

Saint Silouan of Mount Athos
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O Méyag YTToKpITiG
Tov mpwrompeofvrépov 7z Atovvoiov Taron, «Opbodolos
Tomog», 30 Maiov, 2014.

Kowh dramiotwon
gival 8TL ol alipeTiol
gmiléyouv v VmoxrpLola
TEOXREWEVOY VO €TNQE-
Glovv €VnOADTEQ TOVC
NOAOTTQONIQETOVS KOl GLYCL-
Bovc. Mg 10 dLapoeTind
TOVS TEOOMTO EUPAVItovy
T0 nobEo Mg ALOTEO KOl
mpooTa0oVY VO OTTEIQOVY
TO OO0 THC ATMWDAELOS

A

vV
OTIC YPUYES TOV AVOQOTMV.

Tora{tepa TEOOPIAC ELVAL 1) TARTIXA] 0LDTY) #OL OTOV
atlpetro Ildma, 6 6motoc éugavitetal oto TARON TOD
AooD Mg 6 povadirog EnmEoommog Toh Oeod Eml Tig
vYiic xal 500 T TANON TOV YELROXRPOTOVV TOCO AVTOC
vivetal 0pacUTteQOg ®ol AVEAVEL THV GLQETIXY TOV
wAdvn. Nouiler 611 to A0 ToV TOV émevEnuovy
TOV €AeVOEQ®VOVY GO TH ueyain evOvvn, ToL Exel
v th draoteoph The ddaoxraiiog toh XpLotoD
%O YL TO TOAMTIRG EyrANuaTa, mov diEmpake ava
TOVC aidVec.

‘H thdvn dgv ovveldntomoteital, Stav folorduaote
uéoo othv xoowxl) dGEa ol ovyyxéovue THV TlOTY
ue v é€ovota. “Olot whodv ye tov Ildma, Tov
Eyxel OUvaun ®al g AEYNYOS TOAAMY Exatouuvoiny
XOLOTLAVDV WUTOQET VO E€MMNEEAOCEL ROATAOTAOELS
xal 6y o €va Emioromo tod Ogo®, mov 60nyel
ToV¢ AvBpowmove ot owtneia. To TAqON 10D Aoo®
TOEOOVQOVTIUL OTHV TEOOMITOAATQIO ROl TALQOAUEVOVY
otV TAGVN ®OL TV alpeon. Agv Umd.oyeL 1] SuvatdtT)Ta
a4, dvopwmivwe mdvta, vou AAAGEovY T el ynoTo
nal vou Emoteéouv ol ailpetirol oty Mia, Ayia,
KoBohuni) vl Amootohuny) Exninoia, Evd elval ol
mBavo ol oirovuevioteg Thc ‘OpB3d0ENC "Exnxinoioc
var 60NnyNnBovv othv mAAVN nal Vo VTodoVAmWOOTY
otov [ldana.

“HOM €yxovv yiver mohho PAuoto mEoo€yyLong
nol dvayvopitetal 6 ITarnag wg adergde, yivovial
OVUTTQOOEVYESC %OL HOLVEC EXONADOELS, YLOL VO
EUQPAVIOTEL N TOmL®T «ExxAnoio» ooTiun ug v
‘0p0600EN. Kal uettr 10 ®01vo motiolo, dnhady 1
Evoon thg AMnOelac ug v aipeon. “Ola avto To
televtaia friuata O yivouy xwolig idiaitepo 06pvpo,
yvior vou uy wpoxaAéocovv tolg ‘OpBoddEovs. Ziyo-
oyd, ot mepLoyEc 8mov ol ‘OpO3doEoL eivar Alyol
®OL AVTILETWITICOVY dLdgopa mopofAfuata. "Exel
HUQLOLEYET OTOVS BLVOQMTOVS TO ROOULXO PQOVNUDL,

0 mvedua 10D ovufifaouod ol Aeimer maviehde
UETL TOEENOlag Ouoroyia Thg mioTems.

Mt tOvV 10070 0vTO 0O «EmitevyDel» 1) Evwon TV
«EnrANoLdV» ®ol To dewvl 00 ToAAatAaoLaoToUV.
Ou Poebodv nal molrol ‘OB3d0EoL EEm GO ThHV
©P0TO THS owTNElog, yiatt Bo dxolovBnoovy Tovg
olxovuevIoTeS ®al Evmtixove. Béfara, 1 "Exxinoia
Ogv Ba wAnyel. TToAla wéln tng Suwg Ba Poebovv
UOXOLE TN ®ot B0 XAOOUV TOV TVEVUATIXG TOVG
TEOOUVATOALOUOS.

Elvat peydin avayxn v AQuavioToiy TVEVIOTIAN
ol TLOTOL %Al VO &vnovynoovy yua 6oa drepydlovtal
ol oirxovuevioteg eic Papoc tic ‘Opbodosiac. No
SLapmviRoouy dnuooimg xal vou pvnBoV Tig EVEQyeLeg
1O EXONADOELS TOVC ROL VO OLOALOYNOOVY THV TTIOTY
tovs. Kauto éumiotooivvn m 0ToVg OIXOVUEVIOTES
%ol O elval peyaldoymuot xAnoixol. St Oéuato Tig
nioteme mpémel vou eiuaote ®abapol ®ol otadepor. Agv
OLATOAYUATEVOUOLOTE TNV TLOTY UOE, OTVTE QPUOLKA TN
vobBevovue ue vemtepes BE0AOYIRES AVAAVOELS, TOV
RAVOUV UEQLROL BEMEMTIXROL THS OIXOVUEVIOTIXRAC
TAQAPEOOVVNG.

D DD
Tb Batwwavov gival 1 «Exxinoio» tdv ueydiov
TAAVOV ®OolL TOV Eoreuuévov aipéoemv. “Exovv
té600v dLooTEéYeL THV auduntov Opnoxeiov ToD
XpLotol, HoTe THV EYOVV ROTAOTHOEL BLYVWOOLOTOV...

Agv VrtdyeL, OV ug ToOAAYLOTOY, 0VdeNi dugBohia,
OtL 1) povadwri EATic ThHs omtnelog ThHs AvOewWTATNTOS
gival 1| ‘0p0880Eoc "Exxinoia. Kabolnionde nol
[Tpoteotavtiondg o6uod, amoteloDv THV TAHOM
O100TEOPNV 10T XLoTIOVIoNoD, TOV 6010V AADNTOV
dtatneet ) ‘Oe06doEog ExxAnoia.

Aoyreriornomog Aneoizijc Muyanh (+1958)

[AteTéLeoe Apylemionomos Auepixns xatd ta €1
1949-1958]

PSS NG AT
IHogoxraAlobue TOVG AVAYVAOTES LOGS VO 1)
Anopovovv thv magafoii) tijg ETnoLas ovvoQOuilS
TEOS XAAVYTN TAOV OYETLRAOV EEGOMV YL TV ExdOON
700 ®aEOVTOGS PuALadiov. ‘Exiong, 600t Egovv Thv
oixovouLxi) eVYEQeLa, dg ovvoeduovy, av 0€Aovy,
0TIV TOTELVY] TEOOTAOELA pag ATOGTEALOVTOGS RATL
TEQLOUOTEQO GO TNV ETijoLa oLVVdQOuT) TV 24
00AAapimv mTEog évioyvon Tijg adeApoTnrtog
«0orog Iowpnv».
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Eugavioeic kai @avuara 1fi¢ Mavayiag
avé Toug Aidveg

Ano Suapopes EAAnvopOodoles iotocédideg.

Oi gupavioels kol ol Bavuatovywres Emeupaoelg
e Havayiog ot Gheg Tic OpB3d0Eec XQLOTLOVIRES
YOOEC €lval ®vplohenTindl évapiBuntec. Eindvec mob
daxpulovy, uwpofAvtovy i aiwoppayodv, Bepameiec,
gupavioelg og aylovg, dALO xal og dAhoBpforove,
©oOmS ®oL cwTNE 0L OASKANQWY TOAEMV ATTO EMIONUIES
1} émdpoueg PaoPaowy.

Mio &mo Tig o yvwoTteg Emeufdoels The Oeotdnov
£lvoL 1] 0aA0.0COTOQAYY OV RATEOTOEWE TO OTANO
TV APGomwv 10 626 n.X., cHLOVTAC THV TOAOQRNUEVY
Kwvotavtivovmodn. Tédte 6 Aaog tiic [16Ane ovy-
©eEVIQWON®E 010 vao Thg [Mavayiag tdv Bhayxeovdv
%ol EYade 6pOog Tov Anddbioto “Yuvo, dOnhadi tovg
YVOOTOUS Log «XALQETLOUOVS». Ol Xat@suoum ™¢e
IMavaylog, Eva Amd To ONUAVTIXGTEQO
TOLRUOTH TOV  YOAQINUAV TOTE
othv EAMvixy vAdooa, @oaivetal |
OtL VYAV Gmo mEv. “Oumg éxelvn
™ viyta yodetnre T maoiyvmwoto *
toomdpolo «TH ‘Yrmeoudyw», o¢ &
gvYaQLOTiOL TEOS T Oe0TARO.

[Tapduolo yeyovog ovvépn to 861 w.X.,
dtav ol Pdoot, eidwholdtoeg dndun,
gmtédnrayv othv Kovotaviivoumoiy.
O matoLdeyng dyrog Pdtiog 6 Méyag, |
uali ut 8ho 1o had, Mtdvevoe Thyv Tynio 4
¢ofnta Thig Oe0oTéROV %L ROATOTLY
v €o1&e oty OBdAlaocoar rol EVE
gmxpatodoe yalvy, Eagpvina E€omaoe
@ofen Towvuio ®Al ROATATOVILOE
0yed0ov Oha ta whota TV €xOodmv. To
YEYOVOS a0TO 00N YyNoE TOV AEYNYO TV Phowv Ano
0V ‘O0rOAD, ®ol TAH00g T0D Aot Tov v TooéhBovy
010V XQLOTLOVLIOWO.

Avdloyo yeyovog Exovue oty Poréyavdpo, Gov, Thv
IMowtouayio tod 1790, uettr o htdvevon g eixdvac
e Havayilog, Balacootapayn Puvbioe 18 melpatint
Aot TV ANYEQLV(DV.

=11 Pwoia (§rov dmdoyovy mdoo molAEC l0TOQIHES
©ol BavnaTovEyES gindvee thic @eotdxrov), 1o 1395,
otav eioéfaire 6 Tauepldivoc,Epepay Ot YO0OVO QEXOQ
™V eirdva ™ [Havaylog tot Bhaviyie oth Mdoya,
Gmov v meoiUmavtnoe 6Aog 6 Aaog ThHe Mdoyag
avopeg, yvvaires xot madud. “Ohot mpooevydTay ue
ddxpva. Tote N [Mavayio gupaviotnre 0 Gvelpo toh
Taueprdvov, Aovouévn oto EMdS, oUVOOEVOUEVN &TO
ayyéhove ug mopwva oradid. ‘O Tauephdvoe, Gpot
ovupovievtnre Tovg copoug Moyyoroug xal Euabe dTL

avTi) 1 yvvaiza ntov 1 Havoayia, droydonos. Avto
TO BVELQO EIVOLL HOUTAYEYQUUUEVO YL UGVO 0T TAACLLYL
QWO YEOVIXO AAND RO OTU TATUQLRO YQOVIRA. ZE
Avauvnon tod yeyovatog 10U0nxe oti) Mdoya | wovi
Soetévort (ITpovmdavtnon).

Kata tov 20° aidva, &xovue uio oglpd EVIVTwolordy
gugavioewv tic Havayiog otovc “EAANVES OTOATIDTES,
oV moAepoVoav o0t0 AAPAVIRO pEtwmo. ZdleTol
uahiota émionun é&vagopd ToU AVOVTCOTLOTH
Nixoldov I'atlapov, ue nuegounvie 3 Maptiov 1941,
OV TEQLYQdeL Enpavion rat ophio the ITavayiog mpog
a0TOV.

210 8pBpo 10U m. Anu. ABavaociov «AyvwoTteg
ULaQTUEIES YLt Tig Engavioels the [Tavayiag ota fouva
thg [Iivdov otov mélepo tov 1940», 010 ioTOAGYLO
«[Ivevpotna Onoavpiopnoto», drafdatovue didpopeg
OYETHES WaQTVOlES, ®aBhg nal dtL 0 Twypdgog
Tévvng Toagovxng Coyoagploe TAVMD OTO ROTAXRL
Evog rnipmtiov pé€yyag v Iavayia
g Ninng, 1| 6mola dméntnoe ™) @Nun
8t givar Bavpnatoveyy. «Zt EEalin
Bonoxevtiny) €rotaorn &malttodoav
(8vv. ol "EAMAnveg otoatidTES ATO
L Ty Apta) 1) Oavuatovpyl) eindvo. v
uetver €va foddv Tovldyliotov otV
HOTOOUNVWON TOVS AXOVYES PWVES
ano mavtod. “OloL ol oTEATIHTES
pwvalave: “H ITapBéva, N [Tapbéva.
No v &enoete pio foadid.” Exeivy
™V doa Pdoeoe ouvayepuog, TECUUE
UWITQOVUV T CUUPOVO UE TIC OLALTOYEC
oV eiyaune. Kavévac Aptivog Ogv
Erave 10 1O10. “Bot ovvddelge”, wod
eute Evac, “Baotdc v [opdéva xol
poPaoat;”».

Meto 10 téhog 10U B’ Ilayrooutov moréuow,
Avayvmeiot®e 1| oovdaldtyto TdV BavUaToVEYDY
greupdoemv thc [Mavaylog It To AGyo avTo 1) Y0t
T Aylac Suénng, mob eiye xabieowOel viu Y10 TdleTai
neog Ty thc [Havayioag thv 17 OxtwPelov,
uetapépdnre dmo to 1952 otig 28 ‘'OntwpPoelov yiow vo
gvBuuotvtalr Aot T Bavuatovpyh fonbeld tng oty
dvorolotepn, towg, meptodo 10D ‘EAMvIroD EBvoue».

Eilvalr yvooto—rol 10 xatayodgel o 4o tou
not 0 mwomtig Ntivog XoLotiovémovloc—aTL oth
Oecoalovinm, ratd T OLAQXELL TOV YEQUAVIRDYV
Boupadiondv, ott TEAULR TV OTLTIOY oYNUATLLoTOY
N elxdva e IMavaylog «Eagvirnd, EueavioTnroy
Ot NOULOL OEROOLOL ONUETR, OTO %EVTEO THC TOANC
(Beooalovinng), eindvee the Mavayiag ot TLAULO
drapdpwv payalidv. Zthv apyh uo to Aéyav nal Ogv
10 motevape. Ot [Tavayleg mob EupavioTnrayv ot
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tCauo 8¢v Nrav Loyoaplonéves, ALY dyelpomoinTeS.
‘H eixdva oynuatilotav 010 é0mtepnd tod tlautod,
uéoo dAady oty YA 10D yvaliod, dtv ftav ovte
amo v £Ew pepor otite dmd v péoa. Ko oy xal
YOWUATLOUEVY, AALOL uE Buha vt AVEEITNAOL XODUOLTOL.
Kamote nifjya %L €ym »ol €tol dEwdnra vou 8@ thv
IMavayio o xovtd. “"Emwaves 10 tChut o 0gv Emioveg
timota. AMO 1 eixdva Vmhoye. Agv ®dhvmte SAn v
gmupavewo ot tlapto®, aAAa uévo 10 %EVIQO TOV.
T yoduoata Hrav woAy divho ®ol édyvd. ‘O rwéonog
meooxuvoloe xal Gomdloviav v AayewomoinT
eindva oto tlauL, uepwwol dvapav xnol xdvo %xepl
oV Epepvay nall tovg, AAAo ®avels Oev £d1ve AegTd.
Kol dAMwote mwod va 1o dddoer nol yiatl; "Hrav
TOAYUATIRO (iaL &TTO TIG OVYXRLVNTIROTEQES OTLYUES TOD
EAMvoitaiixod moléuov».

TO megLoTaTind OVVERN nal oTHY ATakd vty PO TLdO0C
™y émoyh 10D "Eugiliov IToAéuov (1945-1949).
’EEGALov, oTic 10 Zemteufoiov 1943 wio dvvoun
valloTin@®V TE0wEAXLOUEVOY OTAUATNOE EEWM ATO TOV
‘Opyouevo Bowwtiog, OUVATHOVTOS VO TOOYXWETOEL
Y VO rataoteéYel TO ymwEtd. O Tepuavog dotnwntme
Tovg, dvéuat, “Oguav, £1de ot Spaua T WoEgY THe
IMavayiog ®ot &L wovo €dmoe drataryl) vou AVOOTAAEL
1 ROTAOTEOPY, GALD Rl YONUOTOOOTNOE THYV TEWDTN
amewrdvion 1ol Balnatog, ue T OeoTé%0o VoL OTAUATAEL
T yeouavixd tdvrs. Ot xdtowxol tod ‘Opyouevod
toroBETnoayv Eva Wvnuelo oto onuelo tod Bavuatog,
v nabe xpovo, 600 tol émétoeme T NAwria Tov, O
Oguoav gpyotav &mo ™) 'eppavic ®ol TaQevoLoxdTay
01OV £00TAOUG, ROTA TNV ETETELO TOU YEYOVOTOC.

Ot éugavioeig g [Mavayiag ot dylovg, GALL ®ol
amhovg avOpdmovg, eivar emong dvapiBumtee. "Extog
amo Tig euavioels Tng 0to “Ayo “Ogog, dic divagpepbotue
070 mepLpMUo Spaua THe Ayloag Suénng, mob 1de O &ylog
Avdpéag 6 O XpLotov Zaldg, 010 vao tic [avayiog
t®v Bhayeovdv: ) [Tavayio oxérmale 6mwo Ynhd 1o Aad,
TEOOTATEVOVTAS TOV, W EVA OVUPBOMKRO TEQAOTLO VPOUOUCL.
Amo 10 Gpauo aTtd, TOA AEYOTEQX, RaOIEQWONX®E T
£0oTh) e Aylag Zxénng (1 ‘Oxtwfeiov), Eextvdvrag
amo ™ Pwoia, évd othv ‘EALGOQ, Omwe yodgpouue
TOEATAV®, LETAPEQON®E 0TIS 28 OnTtmPiov mEOg TV
TV Eugavioemv e Mavayiog 0to uétwrmo.

Mia mohb yvooth) ugdvion the avaylog émiong iva
0TO ueydro Bavuatoveyo dywo tv Poowdv daodv,
Seoageyl 100 Sdowg (11833), 6 dmolog eiye del T
Be0ton0 dpreTeS PoEEC. H Oeotdnog éupaviotnue uéoa
0t VTEQAOUTOO PMCS ®AL VWO, oVVOdELVSUEVT &td dVO
ayyéhove, tov aywo Twdvvy tov ITpddpouo, tOv GyLo
Twdvvn 10 Geoldyo ot 12 dyieg (ITapBevoudoTueEc).
To Boopa €18 ExmAnntn ®ol 1 wovayh Evmoatia,
mvevpaTivy Buyatépa tol Grytov, oty 6mota 1) [Tavayio

eite: «MapTiplo v gival pévo 1) Bvolo Tod odpaTog,
AALNDL %L O TAVOC OV VITOPEQEL 1) YuyT) YL THV Gyam
10D Kvpilov». “Otav teleimoe 10 Spaua, Tov xpdtmoe 4
®OEC, O &yloc eime oty Edmoaio mivg frav 1) 12" oot
oV EPleme ) OeoTORO.

AMO ®ol 0TO peyalondotvoa T®OV ABeloTIRGDY
pular®dv the Povuaviag Ayio Baképro I'vagpévrov
(11952) tugaviotnre 1 IMavayio, OV otiolEe 01O
L0 TUOLS TOV %ol ToD eimte: «Eyd eipaut 1) dydmm cov! Nt
un popaioon! Now pnv éugpiBdiierc! ‘H viun O eivor tod
Yio® pov! Avtog dylooe Too avTo TOV TOTO %Ol TOV
gtoluaoe yoo oo Ba yivouv 010 néAhov. Ot duvauelg
T0U o%ATOVC AVEAVOUY %Al Gxoun Ba pofiCovv TOV
noouo, arho o dgaviototy. ‘O Yidg pov mepuével
TOVC AVOQMTOUS VO ETLOTOEYOUY OTHV TTLOTY. ZHUEQQ
0l VIOl TOU ORGTOVC EWVOL TTLO ATOSINTOL BTTO TOVC VIoVC
00 pw1éc. "Eotm ®i &v odc gaivetal 6Tl d&V DAQYEL
e wiotn ot i), vou E€pete BT 1) rolitomon Bo EAD<L,
MO UE T %ol gumpnowovs. O néouog meénel
anoun vo. vroépet. 'Ed®m, Sumg, vmdyel TolAy wtiot
%ol NoOa v odic évOoppvvm. Kooateite thv dporoyia
oag. ‘O néouog avirel 0Tov XQLoTdH»

Na é&vagépovue téhog 6t ToVv 8° aidva w.X., Thv
¢moy i Eixovouayioc, 6 yaiipne thc Aauaoxod,
TOQOAXLVNUEVOS BITO TOV EIROVOUAYO AVTOXQATOQ
Aéovta I, &xoye 10 %€oL T0D ayiov Twdvvn 10D
Aopaoxrnvod, Tob Eypage Ve ThHe Twic (y Aatoelag)
TV lep®dVv eindvmv. ‘O GyLog TomoBETNOE TO ROUUEVO
Tov YéoL oty B€om Tov rol mEooesvyNOnre GAn ™
viyTa uTEooTi 0TV eirdva thc @cotdxrov. TO mowi
10 Y€oL €lxe nOAMjoEL Ral Ogpamevtel. Téte 6 Eylog
NOTOOREVAOE THV TeQipnun eindva g IMavayiog
Touxepovoag, othv 6mola 1O TElTo Y€OL ONuaivel TO
O1G TOU ROUUEVO %Ol ATORATAOTNUEVO YEQOL.

“Otav 6 dylog xowudnre, dg Lovayog oth wovi tod
aylov Zappa (othv [Hakowotivy), denoe Evioll) va
000¢l 1) eindva 01OV TEMTO EM{OROTO UE TO Gvou
2appac mov BU EmMORETTOTAV TO HOVOOTHOL AVTOG
frav 6 dyloc SapPac, modnv mElyrnmoc ®al peyEAog
TVEVUOTIXOC TaTERNC THS Zepfiag, YyUiom ot1o 1200 w.X.!
‘O Gywog e TV gindva ot Zepfia. “Ouwg doyodtepa,
Ot €moyl TaQUYMYV, YLO VO TV TEOOTATEVOOVY, T
popTmoay o Eva yaidovpdxl ®ol 10 dgnoayv éAeveo.
"Exeivo mepmdtnoe moAld YLAMOUETOO ®L EPTAOE OTO
oépPfro pwovaotiol tod Ayiov “Opovg, oth wovy
Xihavdapiov. 'Exel guAhdytnxre 1 eindva. Téln 10D
18° aiwyva, onueldOnre ot wovy duyoyvouio yuo
v éxhoyn véovu mMyovuevov. Tote 1 eixdva Epuye
ano 10 ‘Iepd, 6mov PoLondTAY, ROl TETAYTNRE OTY
0éon tov Myovuévov. “Etot, 1| nwovyy Xihavdapiov
elxe g Ryovuevo v IMavayia v Towyeoodoa. Néog
Nyovuevog ExAéytnue woALg 1o 1991,
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To MNapaopo 1fig NMéAnc—Mépog 2ov

Dane Kévroylov.

_ &"“ﬁ'm To Kovpoepa rtilg
' t‘ ] IoAng...
= wa TaTHON®E TLOL M)
" népta tod Pouavod
xol  oxotwOmxe O
{ Baouhidc, oi Tovpxot
yiovpytdoave uéoa
ot I[16An oav T° dyot-
eUEVO EEQOTATOUO TTOV
xatepaivel oteveuévo avaueoco ot dynia Podyta,
Vo1eQ” &0 VEQOTOVTH.

At umaivave Exato-Erato, undE dLandoLot, wdt LAada
amavm ot xthtdda. Tétola fitave 1| pavic Tovg uh Ogv
TEOPTAEOVVE VU KOVQOEWYOVVE, TOV AT TO OTOIM YW
Mapwvoviave cvvopnetaEd Tovg ®al TolAol ordoave
rodomatnuévol &’ tovg dixovc tove. Kal oo uraivave
uéoa 0tO ®AO0TEO, OoroEmitave AALOC €00, GAAOC
gnel, xomadia-romddia, opdloviag 6molov folonave
WITQOOTA TOVC, €lTE Yuvaina, eite maldi, elte vtoa.

To ueydlo poanelelo Paotage am’ TV AVOTOAY
to0 MAlov Toaue tO peonuépl. IToAhol yoloTLAVOL
ROVPTNUAVE UEOO OF AAYOUULD KOl OE OTMMALES %
VOo1EQA TOVC PoNrave ®ol TOVS OXAAPD O VE.

drdvovrag ol Tobpxrol othv Thateia, dvepRrave oTOoV
TUEY0o %ol xatefdoave T Pulavtivi) onuoio ®ol ™)
onualio T dylov Mdoxrov ol icGQa.ve GTOV TOTO TOVS
10 00vtAEd0 ToD coVATAVOoL. T ®AOTEM ATO TH WLV
axon toaue v AAAn Téoave ota xéora Tot Tovpxrov.

Movdaya ol Kontwrol, mol Polordvrave oo 0Tovg
mvpyovg tol Aéovto rol ol Baoihelov, PaotiEave
ToVv olepo toaue 1o peonuépl. O covitav Meuétne
ooy tdxrovoe Bapnooe TV TAANROQLA TOVE KOl TOVS
Agnoe v UYOUVE OTHV TATEId0 TOVS, TAIPVOVTOC
nall Tovg 6,11 eiyave Amdvm TOVG.

"Onwe elmo. TEMTUTEQQ, TOAMC ®GonoC ETeeEe 0T
0dhoooa vo YALTDOoY, wor €reoe Lolenévog oto QAo
%ol TOAAO BoVALdEave nol tviyirave molug Aade. Ot
mopTLEPNdeg, PAETOVTAC TOV ®KAGOUO TOU wEUoVoe OF
amo Tig moeTES, Ouundrave Eva Tahlo ENTO TMOAEYE
e 1 II6An 6t Eavamalpvdtave am’ to yéoLa TV
Tovoxrmwv av yvpilove miow ol Xootiavor, xAelddoave
T TOPTES Ol OIEOVE TO »AeLWdL OF &t 10 ®A0TEO.

Téte da povvimoe ) opayr, ToV OF WTOEET Vo ™)
XWEEOY TO UVaAo 10U dvBpwmov. “Oool yAvtwoave
YAOAVE TO PEEVO, TOVE AL TOEYAVE VO XAELOTODVE 0TV
Avwa-Zogld. Kelvn thv doa ftave mdyov’ | uavva
TO odL Rl TO waLdL T Uavva. Oge ueyohoduvaue,
Amdvm o aDToVS TOVC CVUPOQLAOUEVOUC €teae OAN 1)
6pYN oov!

Mepunyx1or AUETONTN TANUUUQLOE THV EXXANOLA,
amavm, ®atw, 0To vaenxra, ot dywo PHua, ot ®dabe
uepLd. Z@aliEave Tic TOQTES KUl TOQAXAAOVOUVE UE
ueyales wveg 10 Oed VoL TOVE MmN 6.

Ol rnovumédeg %’ ol Bedpateg ropdeg dvtipovitave
nOL QUYVaVE TTLO TTOAAY TOOUAQO OTIC HOQOLES TAOV
ROQLTOLDV" TO WU ToLddxrLo EePpuyovoave &’ TO
@Opo tovs. X Aiyo @tdEave ol Toboxrol xal mdoave
vo. popdive ug 1oV uradtddeg Tig méptec. To nomdo,
7oV fitave pavtoLopuévo néoa PELale Aumtntepd ot ®a0e
TOEROVQLA.

ITow yA@ooo wwoet vo mof} Tl yivnre o0y umnirave
uéoa ot Todpxrot, faoTdVTOS OTO YEQLO TOVS AALOL
uotmuévo poyaiore uee 0pyvid wdxQog, GAAot
TEMEX LA, AROVIOUEVQ, AAAOL XOVTAQLA, TU AOTQAQPTAVE
ol couvPreptc witeg tove. ‘H éuxAnowa miroldiotnre
an’ to aipota o8 OvoO umoyla VYPog, TMOAEYES TS
fitave yaodmxo. “Ocol dmoueivave Covtavol elyove
TOEALOT.

Ot Totprot dévave TOVS B VTEES UE OROLVLA, TIC YUVUTHES
ue tic tovec tove. "EPAemec dgeviddeg deuévoug
TOTAYROVO Uall g ToVS VANEETES, ®VOAJEC UE TIC
dolAeg, mamddeg ue yonés, deomotades, mahinrndaoLo
Bovtnuéva otd aipo.

O €vag wrpoott otov dAlov PLalove TS YUVOIrES,
AVAUEOO O€ HOVPAQLO KOl OF AOPWUEVOVS TTOV HOVY-
% (Cave./AMAoL td AL Ao #ETva T Gyp o Eeyvuvavave
™V ExxAnod. Méoa. ot nie Gpo aopeivove novayo
ol ToTyoL.

Agv dopnoave unde xavtiil, unde dtoromdTnEo,
unde Payyéhio, unde eixdva, unde potya, timota! e
TEQVEA 1 AxEIdO GO VO ®ATATQEACLVO TEQUPROAL %
VoTeQU, oV ®RAVY PTEQd, APNVEL YDUL Lovayo, EToL
amduewve ¥’ N Ayra-Zopi Seyvuvouév. To poyoiot #’
H potia Baotae Tola negdvuyta, Ermg elxe TaUEvo
O0TOVC OTEATIMTES TOV O covAtdvoc. ‘H amépavtn
Kwvotaviwvotmoln &vtihalodoe péoa viyto.

T( alua xal i ddrova ywdqrave! Xihddec xapdiec
XTUVTOVOOVE, TETOLOL CUUQPOQY OF WITOQET vO TV
ovALoyLo07) dvBpwmoc. AAAOL 0@paldovTave TELV TAVE
oto onitio Tovg, Aol xatagpégvave vou ptdEovve
oto dund toug uo Ot Polorave To TALOLE TOVS ROL TIC
YUVOTRES TOVG.

Avteoyvva ympltdvtovoay, 6 €vag Tolprog €ogpve
TOV dvipa %l 0 dAloc ) yvvaixa. To mad to
Eenolhovoave G’ 1O Ao THS navvag, T ®oQitoud
T 0€pvave AT T LoAALL oo 0to dpduo.

[Mewaouéva oxviid mivave 1O alpo 7 &yvile néoa
ota yovtaxio. ITo molho ftave T xouuEva ®e@aiLa,
OV %ELTOVTAVE OTO MU, TOEN Ol TETEES THS YiC.
DoSvineg vorronvpddee, mob dtv Tic eiye & 6 H{itog,
ATaloVTave YUUvES €O OTIC TTAALTETES.
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IMoanddeg mepmatovoave BLooTtind, QOQTMUEVOL UE
Papewr oevTovrLa, TOV TOVS TAYAUVE POQTMUEVA Ol
Cepuménndeg nol Tovg d€pvave ooV YaidoUpLe ®ol TOVS
Toofovoave g TO RATIOTOL TOUYOVE TEQUOUEVO OTO
Mad tove. «Kol fiv idetv dpuabode EEepyouévouc
AmELQOVC DOTTEQ BLYEALS».

>t ®apdfa dv elyxe dmoueiver undt Evac Todoxog,
YLOTL QUYTAROVE 0TO TALdTowo. ME ueydin uovio
yvpevave vo fOODVVE TO YUVOLXET LOVAOTNOLX, TO
TATOVOOVE %Ol ROVPAAOVOUVE TIC RAAOYONES UECQ
oto nopdpLo n” Exel 6 OLGPoAOG Lo UTOQET VO 7T} TO Tl
vivnre. TTohAEC yuvaineg, Yo vo Eepuyouve TV GTiuio,
TEOQVE RO TVIYHROVE 0T OdAaooa kol oTo T YAdLo.

Ot Totpxol elyave TovTyn T ovviBela: duo uraivave
uéoa 0° Eva OmiTL YL VO HOVQOEYPOUVE, OTHVOVE L0
onuaio axdve oto xegauidia. Ol dAlot Todoxot,
PAémovTag tovtn ™) onualo, 08 uralivave Tote uéoa,
uo tQaBovoows oo mépa, vaBgovve OLMO omniTL
hevtepo. “Toapue draxndoeg | j
YLAadec TéTOLo %OVQEEALQ
oahevave amdvw oty IOy,
yiatt ot ToUpxot Palave mohleg
TOVTIEQES OTO TOLO OTT{TL YLOL VL
RAVOUVE TAVNYUQL. ;

“OM T néoa opdlave. Téoo B8
wovoxeuévn Mrave 1 yhc, A
nédheyec mog EPoete aluo, nL
8mov &Boloxe xovTaxnL TO aina
gtoeye o0 vAtave PROYOVEQL.
To xovedolo T plyvave 0to
umrovyadllr tod Boomdpow,
1O TO QEUOL TOL XOTQARVAOVOE OO VATAVE TETOVLA,
Xototiavol-Totpxrot dvarateuévol.

‘O covitdvog &t urfre péoa otyv I16An ue 10 otEaTo,
oo dmdueve 0to otpatdmedo. Kot to peomuépt ot
Tooddeg ToU mRyave T ®AEWOLE, onuddL TS HTave
o Oy Tov 1} Kovotavtivovmoin. Tote nafallizeye
O UWTHUE UE T OVVOOELD TOV UWECO OTO ®AOTQO %O
TeapNnEe Towa oty Ayia-ZogLd.

At umijxe uéoo oYV ExrANOLO uE TAAOYO, TOLEN
Eeméleye nol umaivovtog péoo Bavuaoe ol doo nol
EQLEQYA0ON®E TO YTipL0. “YoTEQU PUIVAEE EVary YGTCNL
%ol ToUTTE V' AVEPT Atdvm oTov Aupmva ®ol VoL povatn
TV TRO0EVYN TOVS «AAMAYOV ErTEQ, AMAAYOV EXTTEQ,
MovyauetoUh 0ecoVA OVAAGY.» Ztv Teleimoe O xOTlag,
avépnue 6 Wog oty Aywa Todmelo »at 10 Eavdme.
Thv Goo dPyave EEw, £1de Evav Tobpxo mob Toduite
T pwéouapa. O Meuétng 1ov fAece UE TO ROUOVTOL
Aéyovtdc tou: «Kiomén, obc dgnoa To ONoaveo 1ol ToVS
avOodmovg, uar ToL yTioLa give Sund pouvl»

Ao ®el T1odfNEe uE ToVg Taoddeg kol QWTNEE YIO TO
Baowhid thc IT6ANG, Th 1) mébave. Kol ooy ToUmave g

orotWONxe, mEooTaEe ®ol TAVVAVE TOMD REPAMLOL
070 U€POC OV XAOMKE, VIO VO TOV YVWQEIOOVVE, Uit O
uropéooave u€oo o€ T€Tolo TAN0oC.

& Miyo Suwe fo€dnxre TO ®oUl TOV Al TO YVWEIoOVE
AT TO ®ORRIVA TOONUATA TOV UE TOUVS REVINUEVOUG
antovec. Koypave 10 rnepdAl »ol 10 PAAOvE OE Lo
mhateio vovio o1 dyoiua o IN'ovoTtviavod nol ®el
otadnxre toaue 10 Poddv.

“Yotepa 10 UTAACAUDOUVE ROl THOOTELLE O COVATAVOC
OV AVATOAY GLITO WO OF DO, YL V& Of) 0 OOUOC
™ vixn tov. To odua 1O tnoave ol XQLOTLOLVOL RO TO
0dayave.

To whidtowa ®” ot orhapot, GAAo otolaydNrave oTic
Tévieg, AAAO o TWONKOVE OTO RaEAPLO ROl TEAPAEQVE
vo. 10 TovMjoouve, Srtwg €otepEe 6 covAitavoc. Kabe
Tovpxog fTave oQTOUEVOC.

T{ pordpoata, Tt aofuia, Tl yairduoata, 1t govya
usta%wta Tl BPAla! Kapdfra o0Adnrepa yeuloove
®aAOYEQOVC %Ol ROAOYOMEC.

“EPhemeg Tetuménio PelpLa-
ouéva Vave vIupéva uE potya
deomotind, GALOL QOQAYUVE
yovoo meTQayniia, GAAOL
" 200MVEC %Ol nOAVUUOUYLOL
y 0710 *eQPAML. Snvlidr Sepévo pg
COVeES REVTNUEVES, ETLYOVATLO
§ ©ol @eldvio Yo ooyl ot
dAroyo. Méoa 0ToUg donuéviovg
dlonovg Patave vroudtes nol
®OEATA, TIVAVE %QOOL UEoo
ot dtoromdtnoa. PogTdoave
OTLS ®AQOTOES |3L|37\,LO( oV dev elyove HETOMUO %O
TO Ox0Qmicave 0° AVaTOAN ®ol dOvom. T Eva Yool
movALdvtave 6 Aplototélng, 0 ITAdtwvag % ot dAlot
EanovouEvoL ool THg BEYALOTNTOS, YOUUUEVOL OF
TETOL, UWE YOVOOROVIVALES XL UE yovoo deotuata. To
eixoviouato T oxiCove ug 10 Toex0VEL nal fodlave
npéac uéoa ota xalavia.

Th devtepn uéopa, dnhady otic 30 Mayod, Eavaumine
ot I16An 6 covitdvog, ug oA Topdtaln, ®i 6o
TOLYVoLoe ot OLdpoga uéopm, mhye xat 0to maldtl. Kot
BAémovTac TO Eonuo elme Evov otlxo ndmoov ITépom
TOMTY Yo TV LatatdTTo ToD ROOUOV.

“Hrtave muo weboauévn wol Bauuévn M Eaxovouévn
Kwvotavtivovmohn, | Ocoonénaotn, 11 Néa Zuav,
N ‘Egptdloen, 10 naudor the AvatoAilc, mdpolone
dvBowmog xal Toh ToVALOD TO YAAQL.

[ToUye 1O #AOTEO UE TOVC TEARGCOVEC TVOYOUS, T
noaldola, To AQTOMQATEIN, TO YOUAXOTQATEIN, TO
QO YVQOTMAET, TO fAATOTWAETN, TO ®NOOTWAETQ, TO
AoOVTEA, TO CVVTOIRAVLA, TIC BOUOES, TIC OERAEVVLNL
oTépVvee, TO LmodduLo, To TAAATIA, TIC TEAXOOES
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ENNANOLES ROl TO OLOLXOOLO LOVOLOTHOLNL, T BUETONTA T
ayaluoto xt §,tL uwoel v fain 6 voic T avBowmov.
«T7 devtépa Ot amoO TH NuUépacg éxelvng, eloehbmv
6 Meyuéne, meplddevoe TV TG xal Vv 1) wdow
dowrog, otite dvBowmog, olte nTHVOg, oUTE BQVEOV
®oavyalov i} AahoDv Evioc.»

Kovta o0t0 moaAdte €towwdoove €va Ueyaio
TOamELL Yo TO covAtdvo, %l &gol Epaye, Nmie
TOAD #pa.ol ol uébvoe. Téte mpdotae vo 10T
mdve 10 vovayo Notad ue to Taldid Tov ®rol Vo
ToVg dmoxrepaiicovve. [Tohta opdEave To maLdLOL
UWTQOOTH OTO OVUPOQLOLOUEVOY TOV TATEQM, TMAEYE
Ohoéva «dinaroc €1, Kipel», »” Hotepa tov idov. Akv
TeQAOoUVE AlyeES WEQES HOL TTEOOTAEE VUL ROYOUVE ROl
10 XaAA Tood, ToV TOV DTMATEVETAVE TS EUXE
TEOOWOEL TU WVOTIXA TOV OTOVS YOOULXOUC.

To téhoc thic [ToAng @aivetal dxdua mo AVTNTEQD
auo. ovAloyloBfy) xravévog mdS yoaAdoOnxre TO
upvo Mdan, Ttic uépsg mobv |
LOOXOPOAOVOUVE Ol TALOKAALES
%’ Ol TOLOVTAQUALLEC. AViueQa.
oV oxhafaOnxe 1 II0AN fitave
g Aylac @eodooiag, mov ™)
voptdlave mavto ol IToAlteg
oTic 29 Maywod ug ueydin d6Ea
otV ExRANOLE TNG, TOV YivVNXE
votepo ttoul. M”OAn v dymvia
OV TEQVOVOAVE, Ol YUVOTHES
™V glyave otolouévn, nato
T0 ovVNOLoUEVa, WE OTEPAVLOL
nOL UE TTEQLITAORADES GO ToLavTAgUALa. Thv Hoa,
oV ummrave uéoo ot ToDorol, Péhvave ardua ot
PYaArddec. Tovg mepdoave Ghovg A’ TO payoior, xt
amo 161 faotd ) dOvopaoio «I'viovh TCawi», dnhadi
«To TCoul ug T TELavTAQUALL», %Ol W 0DTO TEVOUQ
oTéneL MC TO oNuepa. Méoa. 0° avTh) THV EXXANOLO
AEve T VTAQYEL ®” EVO LVNUOQL, OTTAYEL ATAV®D OTIV
TAAKO TOVERILRA YOAuuoTa, oV Aéve «Ed® neltetal
Evac nadntic 1ot Xpotot» %Al whe anTOC EIVE O
Tapoc 10D faciid ITakatohdyov.

Tovg T'evopéCovg 1ot Tahatd 6 0OVATAVOS OEV TOVG
melpate, yioti otadfirave @ihoL Tov 01OV TEAEUO,
TOVC XApLoe wahiota ®oi mpovoura. TO @Loudve
oV tovg €0moe dpyilelr ug todta T AdyLa: «Eym
0 uéyag avbéving nal néyog Aunpdc covitdvog O
Meyuet Mméng, 6 viog ot ueydrlov aBEvTov Aunod
2ovAtdvou tot Movpat Maén. Ouvim eig tov Oeov
toD oVpavol %ol THS YHC ®al €ig TOV UEyav qudv
moopNTNV Mwdued, xol eic To EXTO LOVOAPLO OTOV
gyouev xal duoloyoduev, xal gic tog oxd” (124)
yhiadag mpoentag 100 AoV nAUl TEOC TUC YPUYUC
T0U WATTOV Wov %ol ToD TATEAS WOV, AL TEOG

EUOVTOV ROl TEOC TA aLdLd wov, ®al 0td omabi
0oV LOVVoUUL...».

AmdBado OAPeQO oty AoV dmdueon Exelvn dxroa

10D Buvlavtiov, mdvw amd Tic ovvouries Thg T Thg
TvpoAiuvng, tig [avayiog thg Zovdag xat Tod [Takatiot
TV Bhayeovav. Ztevd, vy0o xalvtepinl édvagouydital
TOUQAAMACL UE TIC OXLEC TMOV YROEULOUEVDY TVQYWV TTOOC
™V ®0o1edroTa ToD [ToAvavdpiov, TiAn dutAh dmov,
not 1oV Poavili: «..uetd THY €lopony t@v Tovprmwyv
S thic Kepndmoptag, tooavtn éywvev ovppoh (...)
MHOTE TO TTOUATA TOV TUTXTOVTIMV QIAwV %ol €x0odV
HOTEPEAENY TOC TUANS». O OEOUOS RaTNPOEILEL UET
TEOC THV ®OLAEd TOU AUROU TOTAUOD, TTOOOTEQ VI VTS
T0 Apuatiov ™V éx maagbopdc uetémerta £vopia
20QUAOIXLOVYLE VO OUVEYIOEL AVAUEDT 0F 0roTE
TOPPUEOYOMUC. YOUALOUATA TEOS TOV TEAYIXO AOQO
to® [Téumtov.
Tote dnduo €Ew Gmd T Yepouia, AeodooLavo Tl
1 &méoavtn Opoaxrixi medidda
ATAWVOTOY ROTATQACIVY, YUUVY)
Ao nTloONOTa, ROl UOVO EXET,
amévavtl oty Ty tod Aylov
Pouavot Témxramt, Tiln toh
®ovovIol 6mme THv dvouaoay
ol TovpxoL uio ovotouvyio
Qi VOPL®Y RVTOQLOOLDY ONAWVE
™) 0o 6mOV 6 TOEONTYC Eiye
OTNOEL TH O%XNVY| TOV, TOUVTIOL
0e000TO TEQLYUQAURWUEVO UE
oavidec %ol TAEPEO, EYoviog
TOLYUOm TOV TOVC EUTTELROTEQOVC TOEDTEC ROLL ETIAERTOVC
DIEQUOTLOTEC THS OOVATAVIXTC ADMIC. AEELE TOV ElxOV
EyrnaTaoTadel ol Tolavipweg 6pdEc THe AVATOATS
xnal, doLotepd, ol otpatieg Tic Edpdmng.

dwtieg v viyxta avafav mEoa AmO TNV
Kaunhoyépuoa, ot vypoduota 1ot ITixpudiov »ol tod
Tolatd 6rov otpatomeédeve 6 ¥NOETTHE TOV COVATAVOU
Zayavog mo.odc Awdera ombaués, AMEve, neTQOVOE M
neiueTEog The ®a0e meTEdoPaLRaC OV £EandvTtite
TO YLYAVTLOTO EXETVO ROVEVL TTOV ELYE HOTAOREVEOEL O
Ovyypoc ‘Oppavod!

Kol ol ®eodooiavol mipyolr ®ratngoolloyv mog
v Ilpomovtida, 6devoviac uéoo oTic Ouiyleg
TOV TEQAOUEVY, ONUAOEUEVOL CIDVES TWEO UE
avaylvgove Bvpeove, O0TOVEOVS TALVOSKTLOTOVC,
VIoOAE(UUATO ETLYQOPMOV %ol EmxANoEwV: «Nwd 1
Toym OV oxnrrovywv Aféovtog xat Kmvotavtivov
xnol Elpnvng thg evoefeotdtng Adyovotng», «I1vgyog
Pouavod 1ot dhoypiotov Acomdtou», «Muyank ol
Oeopilhov peydrlmv Baoihémv», «ITvpyoc Twdvvou év
Xowot®h 1@ O motol Baoihéme kot AVTonedtoQog
100 [Tahatoldyov», «XpLotE 6 Oe0g dTdQUyOoV %ol
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amohéuntov @Uhatte v II6ALY cov, virog dwoovuevog
TOTg Pacthedoy dumv...». Kol ovvéyile va éhiooetal
7teo¢ TV ITpomovtida O €QELTMUEVO TETYOC, ADTO TOV
Ayrahole ToALO UE YOAVITEVLO LITQATox TH OeoqUlayTn
[I6An ol mol Tt AAPavol umaytogfavaiot
HOAMEQYODOOUV TO RNTEVTIXRA ROL TO WAQOVALOL TOVC
otV TAATIE TOV EEQAUEVT TAPQO.

OMBeEDd 10 amdPoado Tic 29nc Matov, Huepounvio
0pdonuo othv mopeia ThHg Poutoovvng aAAo nai GAov
toD XELOoTLOVIXOT HEOUOV” %L &AVUQMTLERLAL TOOOL
Tdyo dméuetvay vo Bupotvtol tig xedvia moiv, otV
amoéuaxen éxeivn onyrdva tod Bulavtiov, ®d0e yodvo,
%a0e té€Tolo uépa oL ol xvpiaEyotl TavnyvoLtav v
gnételo Mg AMDOEWS, YEVOTAY OLWTNAL CUVOEN ULdg
mAelddag dbepdmevtwy vootakydy toth Bulavtiov nal
Enel, mlow Ao ToVS VYNAOVS LaLVTEATOLYOUS TOD Ayiov
Nwohdov, 1ot mapa thv [TvAnv ToY Ayiov Pouavod
6mov €meoce 6 Kwvotavtivog, teAoVoav 1oLo0dyLo
eic uviunv tod votatov
fulavtvod avTtoxrEdTOQO.
«Eumvevothg 10l uvnuo-
oUvou», dinyettar 6 Kwvota-
viivoc FoiBac, «nrov & TTovie
6 IMamaddmoviog, 6 0oPOC
gxetvog nal €vBouvoLmdong
©aOnynTHe the lotopilag othv
Meyain tot T'évovg ZyoAn.
[Tapdvteg »al ot ypdvia
TOEO HaxaQLOTOl Oe0pdvng
MévtClog, Avtiyvng MaAiétonog,
Eilpnvapyoc Kopag, Nindhaoc Aduoag, Midtiddng
Nouidng...».

"Hrav 1 dexaetion tod 1930. ApyStepa Eomevoay
vo. Tovg Thalowoovy 0 Anuitong Xoprapdmoviog, O
INiwoyog Matoapyéag ue vedtato tote 1ov Kalhivino
I'vwovCéhoyhov. Thv modtn éxelvn @opd, 10 1927, 6
avideog ol dyaboc tepéac mov ExANON mEOC TéAEOLY
TS WoTaymylog, GEYLOE YWELS TV TUQOULXET Vtoyia
VO LoVEUOVEItel Adyo yrAloglmmwuéva YU avtoy, Eva
BlaoTnd ®oll cVVNOLOUEVO TOLOAYLO YIOL TOV ®A0E Tod.
«"Otav xovrootddnre vo g THoY TO dvoua ToV puvnuo-
vEVOUEVOU %ol TOD YPLBvpioaue Tmg ETEOXELTO YLOL TOV
“Kwvotavtivo ITalaiodoyo 10V aiToXQdTOQ0 %Ll
TAVTAS TOVS TEO TOV TELYDV TT)S BaoiAidoc meoovtag
xata TV AAwowy,” ROUTLa0E, SIEROYPE CUYHLVNUEVOS
%ot Eavdpyroe amo Ty ayn, dxolovbdvtog SAo ExEIvo
70 BLLAVTIVOTQETES OVOTNEO TUTLRO TOV CUVNOWE
TOQAXAUTTOVV Ol TEQLOGATEQOL AELTOVQYOL...».

Xoovia dpyotepa, uéoa ot Ohieo dArlotoimwon tdv
moayudtwv, tav dAAoL Uyaue xol GAAOL XAON®OY YO
TAVTO, ATTEUELVE OTEQVOC O ®ROAOS MoV pihog 6 KaAlivirnog,
UOVOC V&L TQUYVEVE ®AOE ETETELO TOD ROVQOEUATOG, TOTE

oto Telym ®al TATE ®ATW ATt TOVS O3AoVS ToD VaoU Tig
00 @0V Zopiog, V' AVATOAET 0L VO TQOOCEUYETOLL EXET,
dimha 01 010EEOKAELTTN TTUAN TAOV ROTNXOVUEVODV BTTOV
mod wog Epatav v’ drovoovue Tig Ayves Yahumodieg
TV TEheVTAiV AeLTOVQYDV ®ol TH Bonvwdio ToD
«JTomd THg Aylo-Zo@Lac».

Tov BpUAo ol TO moaulbL Tov ug ovyxivnon
navta ot évlovolaond udc 1o Emavoldupave 6
Ayyehog Bovdovpng, 6 aEEyaoTog ®adnynTic g tiv
BonorevTin®v, EXET 0TO TETQOXTLOTO PAVOQLMTIXO
ontitL Tov, dimha 0tO petdyl Tov [Mavayiov Téagov.
Ac 10 Eavaxovoovue: «Thv Goa wov ol Tobpxot
umiroy oty Aylo Soglo, dEV eiye TEAELOOEL AHSUOL T
Oela hettovpylo. ITHpe 1dTe fLaoTind 6 TATUS T AYLO
OLOROTATNQO, AVEPNHE OTO RATNYOVUEVA, WITTHE OF
o Ovpa wat 1 0vpa Exheroe duéome. Ot Totprot, mov
TOV ®VVAYNOQY, €100V Vi yiveTol Heavtog xol fofirav
¢ 0TO ONUETO OV YAONKE TOTY0. [TpooTABNOoUY VO
TOV piEovv nor dev umdpeoav!
“E@epav UoteQa yTioTeS, Ut
%L éxeivol Oev Exapay timota.
KdAeoav notdmiy §Aove Tolg
yttoteg i I1oAneg, ERaiav
TO TAVTO €iC EVEQYELOV YLOL
VO YXQEU{OOUVV TOV TOIYO
gxelvo, AAAO ol ®OTOL TOVC
afyoav youévol. Otte ug tovg
AooTtovg, oUte ut tic agiveg,
olte ug 6hal TaL OVVEQYQ TTOV
rovpdinoav dev umdpeoav
var 1OV yahdoovy. Tatt eival OéAnua oD vix dvoiEy
1 0Vpa uovny g, otav 00N N dywa éxelvn GO ®ol
vo. Byh 0 oo vou tehewdon ) Oela Aettoveyia othv
Ayia-Zogid, téte Tov 00 wdpovue Ty TIGAN..».

Ooao® THS TOTE, 0T AVEPEAD EXETVO TALOLRA
Hog yoovia, miom &mo To %Aelote Bvodgpuila
TOV RATNYOVUEVDY, AXOVYOVTIAV AXOUC Ol GYVES
PYalumdieg Tl mamd THS AyLo-Zo@Lac #ol TEQO RAUTO
™V XuodmopTta, 0Tt Oeuélia TV YOV TAUUEYLOTOV,
nowdtav 6 Mapuaowuévos Baothag...

o' shdz S hde’s

I"Ld RATOLOVC AVIOTEENTOVCS (RVEIWE VEOTOYUVIOTES)
oV mpoorwafoty vo awofdArlovy thv Bulavtivi
wog totopia (Thy Pouavio nog) amod v EAMAnviry,
gmeldn) tovg Evoyrel 6 TEAANvop0ddoEoc mohtioude e,
Bt 1iBela vou toviom GTL GTay 6 ROQUPATOS TAYROOUIMS
Boetavoc fulavtivoldyoc otp Ztiifev Pavouway pihdel
vioe “EAAnvec vmepaomioteg tihg [16Anc E€pel mdpa
TOAD RAAO YLOTE TOVS ATTOXAAET ETOL....

Avovopog
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AgI6A\oyeg ZuUBOUAEG

Avo ypauuara drxo tov yépovra Eppaiu, Apiiove, HITA.

Teoc Movi Ayiov Aviwviov, 7/1/2010
Ei)koynuévn wov Yuyovia 1ot Kupiov Incod...,
Yylowve vat i Tov £V TH uvium 100 AAOvod Oeot
nac. EtUyopot vor ymviCeool vo. 0®OELS TV %ol 0OV
PYuyoUia. TTpémer vo ymvitoueda, pvnuovevoviog 1o
I[Mavaywov dvoua to® Kvptov nog Incot, Kvgie Inoov
Xotote, éAénoov ue vwal Iavayio Ocotroxe fonbet
pot. AUto 1o Yo TTavaywa 6vouato 6V To RQUTNOELS
vevvaio oth Yuyn cov ONA. VOEQMS RAl OTOUATIAO
Vo TO TEOOQEENS, OO TUYNS ueyaing Ponbetag oty
aogpdlelo i Yuyiig oov, g Cofig cov. Ot daiuoveg
UOVO £TOL RTVTLODVTAL ROl OLWROVTL BLITO ROVTE UOC.
Ot gloal OTALOUEVY AR HOL YUYLR YOLOOVUEVT.
No éEouoroyfioatl TARTIXE ROl VO VTAXOUNS OTOV
TTVEVULALTLIXG OOV TTOTEQCL.

N& TQOOEYELS TO OTOUATAKRL GOV VO UV RATAKRQ (VELS
nOVEVOL nOlL VO AyoTtdg Tovg €xBp0Us 00V ®al VO TOVG
npooevyeoatl. No xotarQivels uovo 1oV £0vtov oov.
No ayomdg v ‘ExxAnoia, tov éxxAnowooud. No
vouBetdc T maldLd 0oV ®al UE TO TOEAdELYUd COov.
2TV TROOEVYY GOV VU, TROOEVYETOL YLl OAO TOV XOOUO.
"Eyyvc 10 1éhog pag T yeyovoTta nis TAneogogoty
ot va elueba Etonol.

KopovUla uov ot yoletd ue matoirl) aydamn xol
oToOYN.

+ I. "Egpoain

TF T
Teotx Movi Ayiov Avtwviov, 12/7/ 2011
Eﬁko«muévn PYuyxovio tod Ogod ...,
AvafPooa ta 6oa wov Eypapec. B 0ot yodpw
UEQLXEC OVUPOVAES.

"H Edy)) 100 Incod pog vavol 1 100, T motd, 1O
05uyovo xal m dvamvon pog Agv yivetal Lo Xolotot
uéoa pag, ywelc 1o mavaytov “Ovoua tod Tnocod uoc.

ADTY T mpooegvyy eival dtouxi) Boufa xota Tov
dtafdhov, yi adto %ol €xel téon dvoxolla oThHV
TEOOTABELD VO TV XQUTHOOVUE OTHV AVATVOT LOLC,
oty roedd nog, ue €va Aoyo: Xwelig Incod elueba
vexpol YPuywme. "Emeld éydm Ch adthv v verpdtnta
S fodULNS YPuYHic wov, 0oT 10 YOApm oV uic ueydin
aMBeia nol dramiotmwon.

Biate, mauddxt wov, tov €0vté 00V VL TEOOEUYETOL.
ITpoomdOnoe v %patdg TOV VvOU OOV ATO TOV
UETEWOLOWO %Ol dtaoroQmond. ‘O dLao%0QTLOUOS
10D voU pépvel 6AN T capovpa THe xoouLRTS fomuLdc
otV Puyn Hog, U AmoTéleouo vo, Aepwvetol SAog O
PYUYOoMUATIROS EVTOC Lo ®al €ToL, 1) xAoLs Toh Oeoh
VoL EVYEL ATTO TNV YUy LS xol VoL vouwBovue ELeyyo
TOOVTAYTEQO 0TIV CUVEIONOL.

Aywviocov vo. ddYVELS TOVS ®OXOVS KOl FODULROVS
%ol Ve pavove Aoytopovg tod dtafdhov. Na gioat
Tovétowun ®al pwuoléa otov Ziho (Tov xatt Odv)
1O AXOWE VITTTIXY DOTE WOALS T) YUy AVTIANQOET THC
Epbaoav ol naneg oréPels, aVTOUATMS V& OOVAEYPEL
O VNATLROC UNYoviouss, Onh. M €TowdTnTo ROl 1
noyNTIXOTNTO THS YUYfic TEOC Bvatoomi) Th EmiBEoeme
UE TNV EVYN, RATAUOTQOPY TMV PODULKRWDY POAVTUCLDV,
O UE TO TVEVUOATIXO UOLOTEYLO THS avToueuploc. Mio
TETOLOL AVTIETHTLOL, TO ATOTELESIO OAVOLL OETLRO KOl
omTNoLO.

Thv adtoueuio, YuyovAa Lov, VoL TV VITEQOLYOTOOUVE.
Now v €xovue o0V ®oUVoUQYLO YUAAMOTEQO UOYCLIQL, XL
TO WATLOL WO TETEOROOL WOALS doTue v éugaviteTon
N QT TS ®atdxpong, auéome to omabl (othv
avtoueu i) vor ®TuTHoovue TOV dLdfolo, TELV nbc
omaBioeL AHTOS VO ROTOXRQVOUULE.

"H adtoratnyoplo eival 6 mo680onoc T yaortmuévng
nOL TAVEULOQPNC TaTEivons. «MdBete Gmo uévo
v €l0TE TATEWVOL %ol TEAOL XL TOTE O VOLWOETE
™V Ouoo@d TnG Gydans uov». XmwElg TaAmTelvoon,
ox®€TO Podulro odud, xwels Yuyn. ‘Otav Suwg g
ayyiEer 1 Oeoyoplitnn tamelivoon tot Inood, tdte
6Aa e0mOLAlovy OVEAVIO WIQOV %ol dOPQOIVETUL
1 #0VEAOUEVN YPUYOVAA Uag ROl OEV EEQEL TS VO
evyaorotion Tov Betov Aotipa.

v ®d0e oov dvoroAia xol WTAEEWO Aoyloudmv
TEEYE OTOV TVEVUOTLXG OOV, VO 08 EeumAESeL ug v
gumelplo Tov nol THY @A TNoN Tov. Kol uévov ue thv
gEouohdyNom B VoL OoELS EAGQOMWON RO AVOITTTEQWOT).

Mg aviotaxrtes e0X0DAES ROl QYA OF YOLLOETM.

‘O éNayLotog,

+ . "Epoain

C’O mov VmaEyeL Oeta ydon dev npvPpetal, yiati
axtvopolret. ‘O yaplrtmuévog GvOpwmTog Toh
®eo0D, uetadidel ™) Belor Xdon xnot dAlowdveL ToVG
00EULXOVS AVOR®TOVE.
cH TVEVUOTIHY] €0Y0ol0. OTOV £aVTS Pac €LVl

aB0pvPN Epyaoio oTov TANoioV, yiotl WLAdEL TO
TaEAdELYUO ROl TOTE TOV UILOVVTOL Ol dVOQWITOL ®aXl
01000 VoVTaL ATTO TVEVUATIXO REQPALALO TTALIQVOUUE
TOVC TTVEVUATIXOVS TOXOVS KOLL CUVTNQOUUAOTE.
cYJ’tdQXOUV avBowIoL oV TO VO UV AUOQTNOOVY

70 OewEOoVV TEOOPOAMY THYV duapTtic. TH BewEoVV
0000 %ol TV MOy rateotnuévo. Iati 1 apoptio
€yeL yiver uoda...

I'éonv Iatorog 6 AGwvitng (+1994)
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THE VOICE OF ORTHODOXY:
METROPOLITAN SERAPHIM OF

PIRAEUS

By Provopresbyter Theodoros Zisis, professor of the Theological School of
the Aristotelian University of Thessaloniki, From the Greek Orthodox
magazine “Iheodromia” (Q@eodgonia), June 13%, 2014 (the article
was initially composed in 2007). Translated by the Holy Monastery
of Pantokratoros (Melissochori, Thessaloniki, Greece) and edited for
clarification by the Greek Orthodox Brotherhood of St. Poimen.

or decades now the pan-heresy of Ecumenism infects the

Orthodox faith and life. The shepherds, the guardians of
the flock who should be alert and chase away the wolves of the
papist and protestant heresies, many of them keep silent and
hide, either out of fear and cowardice or so that they may not
fall in disfavor of the powerful, while others have succumbed
to the heresies and like wolves in sheepskins spiritually maul
the flock. Many presbyters and monks have assumed the
protection of the faith but so has the flock itself as well, all
of them with spectacular candor. This is not, however, the
first time in the history of the Church that the flock proved
more prudent than its shepherds, being invisibly shepherded
by the chief shepherd, Christ, Who, by the way, installed
the shepherds, not to devour but to protect the flock, not to
usurp the hierarchal grace for their benefit but to even sacrifice
their life as He did for the salvation of the sheep. The good
shepherd does not leave when he sees the wolf approaching,
and even more so he does not join the wolves but lays down
his life for the sheep. (Jn 10:15).

The sacrificial prototype of the Great Shepherd Christ, was
followed by the Apostles and the Holy Church Fathers, who
were expended and martyred, either struggling against the
heresies of their time, or against internal distortions and
forgeries of the evangelical ascetic ethos. One such example is
the great Holy Father and Teacher John Chrysostom, whom
not too long ago we celebrated the 1600™ year of his martyric
and heroic repose on his way to exile (407-2007).

This teaching of the holy bishops, strugglers and early
fighters of the faith was never interrupted in the two thou-
sand year march of the Church to conspicuously estab-
lish that there is an uninterrupted apostolic succession,
not only in the positions and administration, but espe-
cially in the faith and life as we sing in the dismissal of
the holy hieromartyrs. As a sharer of the ways and a suc-
cessor to the throne of the Apostles, O inspired of God, you
Sfound discipline to be a means of ascent to divine vision.
Wherefore, having rightly divided the word of truth, you also
contested for the Faith even unto blood, O Hieromartyr...
Following the natural silence (due to old age) of the great
metropolitan Augustine Kantiotis of Florina (+2010, Ed.),
in this apostolic and patristic nature of our times, we all
wonder about the almost complete absence of courageous

and activist bishops. There is no Kantiotis. When would at
last be heard a bold, strong and loud voice of Orthodoxy,
to scare the croaking frogs in the stagnant disease-bearing
waters of the Ecumenical heresy? There were of course some
voices of a handful of bishops who supported and fed this
hope of becoming more vociferous; these voices were heard
even by the wolves and caused them to flee, while encour-
agement spread among the sheep.

God heard the warm and hearty prayers of countless faith-
ful as they all prayed for a change to this climate of silence
and fright under which “fear overshadowed everything and
the people were squashed by slavery.” The impossible He
makes possible, even when the turnover of conditions seems
humanly impossible. 7he bows of the mighty men are broken,
and they that stumbled are girded with strength. (1 Sam 2:4).
The powerful weakened but it was preordained by God
that a loud Orthodox voice of an even young bishop be
heard. This voice was the voice of the Metropolitan of Pi-
racus, the Most Reverend Seraphim. He amazed and pleased
us all with everything he wrote, as reported to archimandrite
Marko Manoli, this unshakeable and great fighter of Or-
thodoxy, a spiritual and elder of the “Panhellenic Orthodox
Union” and also spiritual overseer of the “Orthodox Press”
(0Op0086E0v Tvmoc). Whatever he writes and declares is
the Faith, the voice, the teaching of the Holy Fathers and
the self-consciousness of the Church.

He comprehends, accepts and declares that “the compara-
tive funnel of Ecumenism, as expressed today by the World
Council of the so called churches as well as the diverse multi-
national forums, deceive and debase the Christian revelation
and make the message of salvation worldly, rendering it into
a morality deprived of the life, grace and power of God. In
the final end this effort is just one more hopeless attempt
by the dragon of the abyss to neutralize the crucifixion
and resurrection message of life of the Apostolic Catholic
Church.” Ecumenism is thus a comparative pan-heresy, the
“churches” of the World Council are called churches when
they are not, and the associated display of events, gatherings
and overall ecumenical efforts are the direct off-spring of
the devil. The opposition towards these works of darkness
is truly Seraphimic, angelic.

Apostolic and patristic, powerful and true are all of the
declarations made through the powerful voice of this Or-
thodox bishop about the heresy of Papism. He writes that
having separated from the Church it (Papism) lost the divine
grace, causing it to fall into multiple heresies, bringing about
the adulteration and disfigurement of Christianity thus
becoming the cause and foundation of atheism in Europe.
The metropolitan forestalls the papist declaration of July,
that the papist “church” is the only authentic church and
asserts that this applies only to the Orthodox Church. And,

for the first time in the last several years, we hear from the
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mouth of an Orthodox bishop a strong recommendation
for our departure away from the theological dialogues of
the great pan-heresy of ecumenism.

He writes: “Humbly, I am of the opinion that our mother,
the Holy Orthodox Church, as the only true and historically
continuous and undivided Church, ought to declare urbi ez
orbi the truth and surety of her self-consciousness through
her documented positions and texts. (urbi et orbi denotes
a hierarchal address or apostolic blessing given to the City
of Rome and to the entire world on certain occasions. It
was a standard opening of Ancient Roman proclamations;
Ed.). Following this, She ought to depart from the said
dialogues that provide an alibi, unfortunately, to the leaders
and subordinates of all these who live within such heresy
as well as those that are subjugated under the shadow of
death. And in turn, all of them must be invited to join Her,
through words and deeds and true evangelical living, so that
all those residing outside the salvific Orthodox Faith return
to the common millennium that has apostolically delivered
Truth, while all others may rediscover the salvation and the
conquering of death through the resurrection, the most
valuable and fragrant blessing that emanates from our Holy
Orthodox Tradition.”

Such a salvific declaration and soul-cleansing solution, if
adopted and acted upon by the Hierarchy of the Church
of Greece, will heal the wounds of the Old Calendarism;
will quiet down and spread calm among the faithful who
agonize over the direction of the Holy Church’s path and
the right-mindedness of Her bishops; and it will, most cer-
tainly, arouse a problematic uneasiness among the heterodox
and guide them towards a heathy uneasiness towards a true
path to salvation.

We appreciate that the Metropolitan’s voice was indeed
recognized by the heretical Latins as very powerful. Thus,
in fear of the potential losses which they could realize by
the suggested change of direction for the Church of Greece
towards ecumenism, the Pope went on to immediately de-
clare that “Papism is the only authentic Church and that,
although the Orthodox Churches had some elements of ec-
clesiology, they were lacking and were defective and deficient
because they do not recognize the supremacy of the Pope,
and as such, ‘they do not offer salvation’.” The resonance
and significance of the positions taken by the Metropolitan
of Piraeus were also exemplified through the actions of the
papists in Greece; being quite disturbed by these statements,
they composed several letters to Metropolitan Seraphim
(through their “catholic” bishop of Syros, Fransiscan Pa-
pamanoli), expressing their sadness and appealing that he
set aside and nullify what was written. These letters are of
special interest since, through them, the Latins expose both
the papist mentality as well as the lack of repentance towards
their many heretical positions.

The response by the Metropolitan of Piraeus to the papist
“bishop” is significantly more interesting; within his re-
sponse, bishop Seraphim, with apostolic outspokenness and
patristic frankness, identifies papism as a simple “religious
community” that has absolutely no relationship with the
Church of Christ due to her numerous heresies and deceits.
And, in a personal manner as well as at a brotherly level, he
points out to the Latin leader that he is not a bishop of the
church but instead just “spiritually responsible for the schis-
matic and heretical practicing faithful of your community.”
Finally, after he most successfully refutes all of the Papist
“bishop’s” claims, he advises him to return to the Orthodox
Catholic Church. “In closing, I ask your word that you will
abandon the false Latin faith and that you will return to
the Undivided Catholic Church of the first thousand years,
whose Faith, Theology, Asceticism, Spirituality, Governance,
Truth and Tradition are being declared unchanged and ab-
sent of novelty and innovations, through the many ages of
Her historic continuity, by the Orthodox Catholic Church.
Expel from your eyes the dimness of the thousand years’ er-
rant life and rejoin the One Holy Apostolic and Indivisible
Church, of which the gates of Hades will not overcome, so
that you may return to the One and Only Body of Christ
and find His Mercy and Grace.”

Has a more authentic, patristic, daring and courageous voice
been heard by anyone in the last decades from a bishop? As of
lately, many clerics and monastics are considering of direct-
ing the Greek bishops, through an article, to assume their
responsibility and decide through a properly called synod
whether: (1) Papism is a Church or a heresy, (2) if Ecumen-
ism is justified ecclesiologically, and (3) to ask them that the
Church of Greece depart from the Ecumenical Council of
the so called churches. The text has already been composed
by the Metropolitan of Piracus. We place our signature upon
this text with pleasure, together with the hands of thousands
of clerics, monastics and laity, and we believe among them
will be many bishops.

We shall await for the properly executed synodic ratifica-
tion of the indisputable and truly Orthodox positions that it
will express. No matter what the follow-on course of events
end up being, we are pleased and joyful as we witness the
sunrise of the victory of Orthodoxy towards the panheresy
of Ecumenism. We are equally grateful that we now have
anti-heretical Orthodox bishops, and we are not without
any bishops who support our cause, as the Ecumenists often
exclaim within and outside of the their heretical circles. We
thank and glorify the Trinitarian God for bringing forth
new confessors of the faith and we repeat the supplication
of the divine liturgy: First remember Lord the bishop of Pi-
raeus Seraphim, grant that he may serve Your holy churches in
peace. Keep him safe, honorable, and healthy for many years,
rightly teaching the word of Your truth.
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TALKING ABOUT THE DEVIL
By Thomas Shaw, January 1999, originally published in “Ihe Orthodox
Reader,” re-posted at the web pages of “Discerning Thoughts.”

wo decades ago, while still a young Orthodox Christian,

I had the privilege of hearing Fr. Alexander Schmemann
speak. I cannot clearly remember now the topic of his talk,
but one sentence still rings in my ears: “What surprises those
in the Ecumenical Movement is that while they are discussing
the great project of unification of the churches, the Orthodox
are still talking about the Devil.”

Orthodoxy is still talking about the Devil because we
continue to see his effect on the culture around us and we
continue to experience his war upon the Church. Because
we are engaged in this unseen warfare, Orthodox theology
has always been dynamic. Each generation must discover
the truths of the Holy Tradition anew, and in that process
of discovery there will be differing understandings of the
content of the Tradition. This dynamism has always brought
forth controversial theologians within the Church. They
are those who step outside the safe formulas and attempt to

he taught that the Fathers cannot be understood without
understanding their history.

Fr. Romanides has an overarching thesis: the purpose of
the Church is to heal man of spiritual illness brought on by
the Fall (this spiritual illness is characterized by the quest
for happiness) and enable him to know God. His secondary
thesis is that dogmatic controversies throughout the history
of the Church are caused by those who do not understand the
function of the Church as a spiritual hospital. Thus, the real
difference with the West is their loss of this understanding
which occurred because the Western ecclesiastical institu-
tions were subverted by political forces into mere political
institutions. As political institutions they became concerned
with man’s happiness instead of his glorification; with mere
forgiveness of sins rather than purification.

It is this thesis that is controversial. It is accepted in
ecumenical circles that the explanation of the schism of
East and West is cultural. According to this concept, the
Western, Latin-speaking, Roman Church and the Eastern,
Greek-speaking, Byzantine Church became estranged due to
cultural and political factors. The essential elements of the

rephrase the Tradition using unfamiliar
guideposts.

One such theologian is Fr. John
Romanides. His work, in contrast
to today’s micro-specialist, presents
a strong unified thesis that he ap-
plies over vast periods of time and place. His
dismissed as simplistic and overly dogmatic by some.
I first encountered Fr. Romanides as a student of theology
at the University of Thessaloniki. I was in the last course
he taught in Orthodox Dogmatics before his retirement. I
took classes from him for three years and have read most of
his works, including Franks, Romanism, Feudalism and Doc-
trine (available from Holy Cross Theological School).

Fr. Romanides is every bit the absentminded professor. His
nickname at Holy Cross was Fr. Midnight because he seemed
so unaware of his surroundings when he talked. He would
always begin a lecture the same way. Sitting down, he would
speak in a soft, almost inaudible, voice. Beginning almost in
mid-thought, it seemed as if the lecture were already going
on in his head. As he warmed to his subject his voice would
raise and his eyes would flash. Sometimes he would become
very quiet and would even seem to nod off for brief periods.
His lectures were always well attended because he was a man
with something to say.

It seemed odd that even though his area of expertise was
dogmatics, his lectures always seemed to be history. The de-
tails of the goings-on in 9™ and 10" century France and Italy
were constantly being related, or the details of 18" century
France and Russia. He was criticized for this. After all, he
was not a trained historian! But as a patristic theologian,

devil.

oldness is

B eing a theologian means first
and foremost that someone
is an expert in the wiles of the

Fr. John Romanides(+2001)

“‘undivided Church” remain the same
in both East and West. The task of ecu-
menical theology is to regain this lost
common understanding.

Romanides’ thesis attacks these con-
cepts. There never was a “Byzantine”
Empire. This was an invention of 18" century Western his-
torians. The Roman political institutions remained intact
from the founding of New Rome, Constantinople, in the
4™ century to its fall in the 15 century. Romanides, then,
tells a different story. Not the story of the Greek East and
the Latin West, but the story of Romans and Franks. His
is a story not of people drifting apart, but of the Romans
struggling to assert the truths of Orthodoxy even when faced
with impossible opposition. His understanding of the crucial
centuries leading up to the schism and the crusades is one
of the systematic subjections of the Roman population of
the West to the Frankish overlords who eventually were able
to capture even the Roman papacy and conform it to their
feudalistic scheme.

The truth of his thesis is captured in our language,
where franchise (to have the rights of a Frank) means to be
able to vote, and villzin (Roman town dwellers) means an
evil man. It was not the Roman Empire in the East that
was estranged from its roots and traditions, but the Roman
Empire in the West which was replaced with feudalism. So,
while other theologians discuss the great project of unifying
the churches, Romanides keeps talking about the Devil.
It is the story of warfare, seen and unseen. It is the story of
the Babylonian Captivity of the Church in the West and the
threat to us as Orthodox if we do not understand our history,
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our heritage, and our Holy Tradition rightly. If we allow the
Holy Orthodox Church to become a religion, we will be
playing the Devil’s own game and will subject ourselves to
our overlords without a peep.

Because of the controversy surrounding Romanides™ sec-
ondary thesis, many lose track of his first and primary thesis.
Let Fr. John state it himself:

“We are obliged to have a clear picture of the context within
which the Church and the State viewed the contribution
of the glorified to the cure of the sickness of religion which
warps the human personality by means of its search for hap-
piness both in this life and after the death of the body. It is
within this context that the Roman Empire legally incorpo-
rated the Orthodox Church into its administrative structure.
Neither the State nor the Church saw the mission of the
Church as the simple forgiveness of sins of the faithful for
their entrance into heaven in the next life... Both the Church
and State knew well that the forgiveness of sins was only the
beginning of the cure of the happiness-seeking sickness of
humanity. This cure begins by the purification of the heart,
it arrives at the restoration of the heart to its natural state of
illumination and the whole person begins to be perfected
beyond one’s natural capacities by the glorification of body
and soul by God’s uncreated glory. The result of this cure
and perfection was not only the proper preparation for life
after the death of one’s body, but also the transformation of
society here and now from a collection of selfish and self-
centered individuals to a society of persons with selfless love
which does not seek its own.”

he absence of true pastoral care on the part of the shep-
herds is a cause of doctrinal divergence, delusion, and
heresy.

Since the majority of people thirst for religious instruction
and those responsible and competent do little to meet this
need by drawing on pure and Orthodox sources rather than
foreign and distorted ones, it was only to be expected that
many pious and well-intentioned people would be misled,
in good faith, on hearing the Christian doctrine, albeit
adulterated, wherever this is preached, because when the
springs and fountains grow cloudy, with those in authority
concealing the clear spring waters, men and beasts, dying
of thirst, will prefer to drink from the cloudy stream, find-
ing some slight hope of deliverance in this, rather than die
of thirst...

Alexandros Papadiamantis
From “Greece’s Dostoevsky: The Theological Vision of
Alexandros Papadiamandis” (ch. 2, pg. 72)

LET UsS LAY ASIDE ALL EARTHLY

CARE
From “Life of St. Papa-Nicholas Planas.”

One day, after the Liturgy,
v’ we took a carriage and
Vvent somewhere together with
. Father (Fr. Nicholas Planas,
Ed.). In the carriage he said to
S ous:
“Today Chrysoula was also in
a church.”

“No, my Father,” we said to
him, “she wasn’t.”

“Why, what are you saying? I
censed her.” He responded.

“No,” we repeated, “she wasn’t

YU there”
“Oh, well,” he said without any

concern, and then with conviction, “it was her spirit.”

We wondered at what he told us, because the same thing
had occurred at a certain monastery, where the priest censed

the stall of an absent deacon and would not cense a monk
who was in his stall. The monk wondered about this and
complained to the priest; how did he omit to cense him,
even though he passed in front of him, and yet censed the
empty stall? And thus the priest was given an opportunity to
hear the confessions of both, that is, what thoughts they had
during the Liturgy. The monk confessed that his mind ran
towards thoughts which were sinful and far removed from
his sacred calling. Whereas the poor deacon, even though
he had undertaken a duty outside of the church, kept his
mind present in church.

For this reason we also asked the sister (Chrysoula, to
whom Fr. Nicholas had referred to, Ed.) what she had been
thinking of during the previous day, and she said (with great
simplicity, for she was illiterate) that her mind and soul had
been present at the Divine Liturgy. Her hands were weaving,
but her mind was wholly in church. This was why Father
Nicholas saw her, and censed her, and without hesitation
said that it was her spirit.

Let us also take care when we are in church. Is our spirit
also present along with us? The Church cries out with her
compunctionate hymn: Let us lay aside all earthly care, etc.
Do we hear, or does each one of us bring many thoughts
unsuitable for the place in which we are present? It is a sad
thing that we cannot become masters of the spirit, to control
it, to command it to think upon the Heavenly Mystery: the
descent of the Lord during the solemn hour of the Liturgy,
etc. Whereas we see a simple soul who, even though in reality
she was doing other pressing and earthly chores, noetically
was found present in church.
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GoOD’sS ANOINTED SUFFERER:
TSAR-MARTYR NICHOLAS Il
[FEASTDAY JULY 4/1 7]

From the ROCA parish of St. Nicholas, in Endicott, NY (hutp:/fwww.
stnicholasendicott.org/).

The battle against Tsar Nicholas II was clearly bound up
with the battle against God and faith... He became a Mar-
tyr, having remained faithful to the Ruler of those who
rule, and accepted death in the same way as the martyrs
accepted it.
St. John (Maximovitch) the Wonderworker (+1966)
1o
Very soon after Russia ac-
cepted the seed of the
Gospel (in the year 988) her soil
was sanctified by the blood of
martyrs. The pure young sons
of Grand Duke Vladimir, Bo-
ris and Gleb, accepted death at
the hands of a political assassin
in order to save their people
from civil war and terrible up-
heaval. They became sufferers for
righteousness (1 Pet 3:14); being
conformed to the innocent suf-
fering of Christ, they became true Passion-Bearers.

As in the beginning of Holy Russia, so at the end: it pleased
God to reveal Himself to the Russian people through the in-
nocent suffering of Sts. Boris and Gleb; now, in these latter
times, He had again unveiled Himself through the purifying
suffering of a Tsar, the Anointed of God and supreme protec-
tor of Christ’s Church in Russia, Nicholas II.

Western writers do not understand Orthodox monarchy.
And because America rebelled against the King of England,
Americans in particular have no sympathy for the idea of
Monarchy. Indeed, it is almost a sacred tradition to applaud
any nation that “comes to its senses” and overthrows its king!
The Tsars of Russia are viewed in this same man-centered,
rather than God-centered, light.

However, in Orthodox Russia there once existed a soci-
ety composed not of “church and state” (such as existed in
medieval Europe) but of “government and priesthood”—a
holy commonwealth. The Tsar was never placed outside the
Church or “above the law,” but always within the Church and
subject to the Law of Christ. He was very much the “servant
of the Gospel;” he was required to live by it and rule by it in
order to be worthy of the blessings of God upon himself, his
family, and his nation. Such a righteous father to his people
was the last Tsar, Nicholas II. And now, in this year of grace,
1981, in spite of more than 60 years of Marxist deception, it
pleases God to reveal Nicholas and those that suffered with

him, to the Church and to the whole world (if only the world
will hear it!).

Blessed Archbishop John Maximovitch has written: Why
was Tsar Nicholas 11 persecuted, slandered, and killed? Because
he was Tsar, Tsar by the Grace of God. He was the bearer and
incarnation of the Orthodox worldview that the Tsar is the ser-
vant of God, the Anointed of God, and that to Him he must give
an account for the people entrusted to him by destiny...

In Orthodox teaching, Tsar Nicholas was the last representa-
tive of lawful Christian authority in the world, the last one
to restrain the mystery of iniquiry. (2 Thess 2:7). (And, indeed,
from the time of his martyrdom can be dated the unprec-
edented lawlessness, godlessness, and apostasy of this final
age: the complete unleashing of the forces of darkness, which
now threaten to completely engulf the world as a preparation
for the reign of the Antichrist).

An Orthodox monarch receives his authority from God, but
by what means and in what manner does it come to him?
Authority to govern in the Name of God and perform the
highest earthly ministry descends upon a Tsar in the Sacra-
ment of Anointing, at the time of his coronation. After the
crowning, he is told that this visible and material adornment of
thy head is to thee a manifest sign that the King of Glory, Christ,
invisibly crowneth thee. The Anointing takes place after the
reading of the Gospel in Divine Liturgy. The chief hierarch
anoints the Tsar with Holy Chrism on the brow, eyes, nostrils,
lips, ears, breast, and hands, saying each time: 7he Seal of the
Gift of the Holy Spirit.

Thus, Nicholas II received his authority through a Sacra-
ment. The Holy Spirit was upon him! By rejecting the Tsar, the
people blasphemed the Sacrament and trampled upon the grace
of God. (Illustrated History of the Russian People).

In 1917, Metropolitan Macarius of Moscow saw in a vision
the Savior speaking to Tsar Nicholas: You see, said the Lord,
two cups in my hands: one is bitter for your people, and the
other is sweet for you. In the vision, the Tsar begged for the
bitter cup. The Savior then took a large glowing coal from
the cup and put it in the Tsar’s hands. The Tsar’s whole body
then began to grow light, until he was shining like a radi-
ant spirit. Then the vision changed to a field of flowers, in
the middle of which Nicholas was distributing manna to a
multitude of people. A voice spoke: The Tsar has taken the
guilt of the Russian people upon himself and the Russian people
is forgiven. Nicholas himself once said: Perhaps an expiatory
sacrifice is needed for Russia’s salvation. I will be that sacrifice.
May God’s will be done!

He had a very strong sense of his destiny as an Orthodox
ruler. Although he had an opportunity to flee the country
with his family and seek refuge outside Russia, he and his Em-
press deliberately chose to stay and accept whatever awaited
them. He had been born on the feast of the Prophet Job and
because of this he often remarked to his advisors: 7 have a secret
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conviction that I am destined for a terrible trial, that I shall not
receive my reward on this earth. No wonder that our Russian
Bishops Abroad wrote (in 1968): “Job the Much-Suffering, on
the day of whose commemoration the Tsar was born, said in
his grievous suffering, concerning the day of his conception:
As for that night, let darkness seize upon it; let it not be joined
unto the days of the year. (Job 3:6). Terrible was the night of
the murder of the Tsar!”

On that unspeakable night, “the prisoners were all in a
deep sleep when they were awakened and ordered to dress
in order to leave the city... The Imperial Family descended
to the basement where the Sovereign sat down, with his ill
son, on a chair in the middle of the room. The Duchesses,
the doctor, and three dedicated servants were seated around
him. Everyone was waiting for the signal to depart. At the
executioner’s announcement (which stunned all the prison-
ers) of the impending execution, the Empress succeeded in
crossing herself. She was killed instantly, together with the
Sovereign. God spared them from hearing the groans of the
Tsarevitch and the cries of the wounded Grand Duchess An-
astasia. The first bullets did not bring death to the youngest
ones and they were savagely killed with blows of bayonets and
gun butts and with shots at point-blank range. The most in-
nocent and holy had suffered the greatest torture.” (Illustrated
Russian History).

In the words of Fr. Dimitry Dudko, one of the first of that
wave of modern confessors to speak out against the betrayal
of the Church in Russia: 7he Tsar is a saint and, moreover,
one of the greatest saints. O great saint of Russia, Great-Martyr
Nicholas, pray to God for us!

TP

St. Seraphim prophesied in clear words about the tragic
fate foreordained by God for the Tsar who would be present
at the Sarov solemnity of faith, when there would be Pascha
in the midst of summer (the glorification of St. Seraphim
in 1903). According to his prophecy, if there would be re-
pentance in the Russian people, God would yet have mercy
on her, but first He would allow for a time the triumph of
lawless men: the Tsar would be overthrown and killed, so
that the people might know in experience what life was like
under the Tsar anointed by God, and under the rule of men
who have trampled underfoot the law of God. St. Seraphim,
by revelation from God, wrote in his own hand a letter to
the Tsar who would come to Sarov and Diveyevo, entrust-
ing it to his friend Motovilov, who gave it to Abbess Maria,
who in turn handed it personally to Emperor Nicholas II in
Diveyevo on July 20, 1903. What was written in the letter
remains a secret, but one can suppose that the holy elder
saw all that was to happen and warned against the frightful
events to come...

Abbot Seraphim, Peking, 1920
Orthodox Russia, 1981, No.1

ON FALSE TEACHERS
By St. Nikolai Velimirovic (+1956).

Man is at war in this world. Continual is the battle and
numerous are the enemies. Among the most dangerous
enemies belong the false teachers. Only if the mind of man is
directed toward the Living God will he be safeguarded from
these dangerous enemies.

False teachers are either as blind men or as thieves; first,
because of their blindness they lead both themselves and
others into destruction and second, because of their hatred
and envy they intentionally lead others astray, and hand over
both their souls and bodies to the fires of hell.

The Lord Himself prophesied: Many false prophets shall rise,
and shall deceive many! (Mt 24:11). The apostle only confirms
the words of his Lord. Both false prophets and false teachers
will sow the seed of destruction among the people. These are
“damnable heresies” by which some will deny their Lord Who
redeemed mankind by His All-pure Holy Blood.

Many false teachers have already appeared and have sown
many heresies, damnable as tares, throughout the world.
Brethren, if you know those “damnable heresies” which the
Holy Fathers condemned at the [Ecumenical] Councils, then
you will be able to recognize the principle seed of poison,
which the devil through his servants sow in the field, over
which the Savior had sown pure wheat. But even if you know
or, if you do not know, direct your mind toward the Lord,
enclose your mind with the sign of the Cross, call to your
assistance the Holy and All-immaculate One, the Theoto-
kos, the chosen ones of God, and especially your guardian
angel and do not be afraid. Along with these always ask the
Church, and the Church, being more experienced and vic-
torious against all falsechoods, will tell you what the truth
is. For you are from yesterday and the Church is from time
immemorial. Your memory is shorter than the memory of
the Church:

O Lord Jesus, Thou art the only Path, the only Truth, the

only Life. O Lord, do not permit that we be led by false
teachers and to apostate ourselves from Thee. 1o Thee be
glory and thanks always. Amen.

To this should be added what St. Vincent of Lerins said in
the s* century: All possible care must be taken that we hold
that Faith which has been believed everywhere, always, by all.

How does Ecumenism measure up to this standard? It
doesn’t. From a historical point of view, at least, one can
assuredly say that Ecumenism was believed nowhere, never,
by no one. St. Vincent provides us with a truly Orthodox
understanding of the true Catholic Faith in its response to
a widespread, but erroneous doctrine: Whar if some novel
contagion seek to infect not merely an insignificant portion of
the Church, but the whole? Then it will be the Christians care
to cleave to antiquity [i.e. the Churchs ancient teaching], which
at this day cannot possibly be seduced by any fraud of novelty.
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A CASE OF OBEDIENCE
A selection from the book “The Life and Instructions of Saint Ambrose
of Optina.”

Not long before the repose of Elder Ambrose, about two
years, I had to go to Optina to collect some money.
We had made an iconostasis there, and I went to get the pay-
ment for our work, a rather substantial sum of money, from
the superior. I received the money, and before leaving went
to get a blessing from Elder Ambrose for the trip home. I
was in a hurry to get back because the following day some
people were coming to place a large order, amounting to
several tens of thousands.

That day there was as usual a packed crowd of people wait-
ing to see the Elder. He was told that I was waiting, and
through his cell-attendant gave instructions
that I was to come to him that evening for
tea. Although I was anxious to get on my
way, the joy and honor of being invited to
have tea with the Elder overweighed all other
considerations, and I decided to postpone
my return trip until the evening, certain that
if I travelled all night I would make it home
in time.

Evening came and I went to the Elder’s cell.
He was so cheerful, so joyous: I scarcely felt
the ground beneath my feet. Our Batiushka
detained me quite a long time. It was already
dusk when he said to me, “Well, go with
God. Spend the night here and tomorrow
I bless you to go to the Liturgy. Afterwards come here for
a cup of tea.”

How is this possible? I thought to myself. But I didnt
venture to contradict the Elder. I spent the night, attended
the Liturgy, and went to the Elder’s for tea—all the while
fretting over my customers. Still, I thought, I could make
it back by evening and maybe they’ll still be there. Don’t
bet on it! I finished drinking tea and wanted to say to the
Elder, “Bless me to go home,” but I didn’t have a chance to
say a word. “Come tonight,” he said, “and spend the night
with me.” I felt as though my legs were about to give way
but still I couldn’t bring myself to object.

A day went by, and the night. In the morning I felt bolder
and I made up my mind, “Come what may, today I'm leav-
ing. Who knows, maybe my customers waited a day for
me.” But just imagine! The Elder didn’t give me time even
to open my mouth before he said to me, “Go to Vespers
tonight, and tomorrow to Liturgy. Spend the night with me
again tonight!” Was he playing games with me? At this point
I was really annoyed and, I have to admit, I even sinned
against the Elder. Some clairvoyant, I thought. He’s sure to
know that thanks to his kindness I've missed a really good

deal. That evening at Vespers I was in no mood to pray.
Knocking about in my head were thoughts like “That’s your
elder for you! That’s your clairvoyant! Your income has gone
whistling.” I was really in a temper.

As if to compound my sin, the Elder, as if—forgive me
Lord—to mock me, greeted me after Vespers with such joy. I
felt offended, bitter. In the same mood I spent a third night.
That night my distress gradually calmed down: water under
the bridge. In the morning I came to the Elder. “Well, it’s
high time you went home. Go with God! God bless you!
And in time don’t forget to thank Him!”

Here all my distress simply melted away. Leaving Optina,
I felt so light-hearted, so joyful that it’s impossible to de-
scribe. But what did Batiushka mean, “In time don’t forget
to thank God”? It must be, I thought, because I was granted
to attend the Divine Liturgy three days in
a row. I didn’t even rush home, nor did I
give a thought to my customers. I was so
grateful that Batiushka had spent so much
time with me. I arrived home, and what
do you suppose? No sooner had I passed
through the gates than my customers rode
in after me. They were three days late for
our scheduled appointment!

But wait, this isn’t the end of the story. Just
listen what happened later. Time passed.
Our dear Elder Ambrose died. Some two
years after his righteous repose my senior
workman died. He was a trustworthy fel-
low; I wouldn’t even call him a worker: he
was pure gold. He lived with me for more than twenty years.
Then he became ill unto death. We sent for a priest, so that
he could have Confession and receive the Mysteries while
he was still conscious.

Then, from the bed of the dying man the priest comes
to me and says, “The sick man is calling for you; he wants
to see you. Hurry, before he dies!”

I go into his room and he, as soon as he sees me, with
difficulty props himself up on his elbows, looks at me, and
sobs: “Forgive my sin, master! I wanted to kill you!” “God
be with you, my dear fellow! What are you saying? You're
raving!” “No, boss, I really did want to kill you. Do you
remember when you were three days late in returning from
Optina? Three of us, according to my plan, waited for three
days to ambush you from under the bridge. We were greedy
for the money you were bringing from Optina in payment
for the iconostasis. You would have lost your life that night,
were it not that the Lord, on account of someone’s prayers,
saved you from death without repentance. Forgive me, the
sinner. For God’s sake let my soul depart in peace.” “May
God forgive you, as I forgive!”

The sick man groaned, and died. God rest his soul...
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THE REALITY OF OUR CONTEM-

PORARY WESTERN WORLD

An excerpt from “Against False Union” by Dr. Alexander Kalomiros
(published in 1990).

Contemporary Idolatry
And now let us see who are those Europeans with whom
they want us to be united as a state and as a Church?

A frightening antinomy characterizes the Europeans: it is
the antithesis between the inward and outward man. The
European appears to be one thing, but is really something
else. He lives and moves in the falsehood of compromises.
His entire culture is a collection of conventional lies to
which he has adapted himself. He is extremely egocentric,
but he conducts himself with absolute and almost exagger-
ated courtesy.

In the “underdeveloped” countries where the people still
lack the finesse of European culture, everyone more or less
expresses his inner world with some freedom and simplicity
which you cannot find in Europe. Their manners are coarse,
but the people are more genuine. In Europe this is considered
a lack of culture and spiritual development.

In this way, the constant game of hypocrisy has come to be
regarded as culture, where the white-washed tombs are full
of stench, and the outside of the cup always cleaned for the
sake of the appearance to the people.

But as it happens with Pharisees, that constant lie in which
they live does not humble them. On the contrary, their out-
ward perfection makes them certain of their superiority. The
most characteristic mark of the Europeans is their conceit.
They look down upon all the people whom they consider
uncultured or underdeveloped.

A few of them might have a great concern for the needs of
others, of persons, of groups, or even of nations, and espe-
cially the underdeveloped ones, towards whom they nurture
compassionate sentiments, but deep down they are concerned
for others the way an entomologist is concerned for insects.
The sentiments they nurture for people are inferior to the
love they have for their dogs.

They have the same high idea of their civilization as they
have of themselves. Having critical minds, they do not accept
anything unquestioned, and are proud of it. They consider
all values relative, even those which they accept; and they
discuss with apparent profundity all that humanity has ever
believed. Their customary position is that of well-disposed
agnostics who are willing to agree with whatever you tell
them, but let you understand that, of course, there is no way
of proving anything you say, and therefore, it leaves them
neither hot nor cold.

One thing, though, which these agnostics never think of
doubting is the value of their own civilization. For them there
never arose a higher civilization than their own. There might
be sharp criticism about particular cultural problems and great

disagreements over details, but the soundness of their culture’s
general direction has never been questioned.

The civilization of Europe is based upon a religion, but
upon a religion which no one wishes to name as such, because
this religion is not the worship of one or many gods, but the
worship of man.

The religion of the ancient Greeks and their civilization was
nothing else than the worship of man. If the civilization of
ancient Greece found such a good reception in the hearts of
Europeans, one can attribute it exactly to this inward kinship.

Like the ancient Greeks, the Europeans deified man’s reason,
his passions, the powers and weaknesses of his soul; in a word,
they made man the center, measure, and purpose of all things.
The culture of Europe proceeds from man; it exists for man;
and it receives its justification from man. There might be
disagreements about the ways in which the improvement of
man’s life may be attained; there might be differences in the
manner of worshipping man; there might be different conclu-
sions drawn from man’s measurement; but for all and always,
man is the center around which they revolve, the source of
their inspiration and purpose of their actions.

This is the European. Whatever religion he thinks he might
have, deep down his religion is the worship of the idol
“man.” The European has ceased to see the image of God
in man; he sees only the image of himself. In other words,
the religion of Europe is the old religion of humanity, the
one which separated man from God. God’s purpose is to
deify man. But man, deceived by the devil, thought that he
could become god without the grace of his Creator, on his
own initiative and with only his own powers. He rushed to
eat of the tree of knowledge before he was mature enough
for such food.

The result was that his eyes were opened to know good and
evil, to see his bodily and spiritual nakedness, and he was
shocked. He could no longer bear to face his Lord and God,
and he ran to hide from His face. He realized that a great
chasm had been opened between him and his Creator. Then,
his merciful Father cursed the first cause of his destruction,
the devil—“that old serpent”—and in His infinite love even
promised salvation: And I will put enmity between thee [the
serpent] and the woman [the all-holy Virgin], and between
thy seed and her seed [Christ]; and he shall bruise thy head,
and thou shalt bruise his heel. (Gen 3:15). And in order that
man should not live eternally in that condition of spiritual
death, He cast him out of Paradise, that he should not extend
his hand and take from the tree of life and eat and live unto the
ages. (Gen 3:22). Thus, out of His compassion and love, God
permitted bodily death and corruption, which, like spiritual
death, was the result of the broken communion with the
Source of life, so that man would not carry about through
the ages his spiritual death, misfortune, and nakedness. And
man, being separated from God and living in the constant
reality of death, became a slave to the devil.
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It was, therefore, as a reaction to the experience of his own
nothingness that man worshipped man, proclaiming him god.
In fact, the ancients taught that the human soul is a part of
the divine nature, in other words, that it is divine in essence
and therefore has no need of God.

This inward will of man to believe in his own divinity, to-
gether with the fact of his submission to the demonic powers,
is the basis of every form of idolatry. The religion of Europe,
then, is none other than that primordial idolatry in modern
form. Papacy, Protestantism, humanism, atheism, democ-
racy, fascism, capitalism, communism, and anything else
European, are expressions of the same humanistic spirit.

The civilization of Europe is nothing but the result of man’s
agonized and persistent effort to place his throne above the
throne of God. It is nothing but the erection of a new tower
of Babel; confusion about the method of erection may prevail,
but the goal remains common for all concerned. The ideal
of the European is identical with the ideal of Lucifer. Deep
down, it is the same contempt for the goodness of God, the
same insult against His love, the same revolt and estrangement
from His providence, the same ingratitude, the same desolate
path which, instead of leading upward as man thinks he is
going, leads to the abyss of death.

With the Cross As Banner

But the real religion of Europe is concealed and appears
formally with a Christian mask. For all the world, Europe
is a “Christian land.” The devil is truly the clever one par
excellence, and his jests have the most tragic consequences
for humanity.

The greatest evil which ever befell the world had the Cross
as a banner. The Aristotelianism of Western theologians and
their discipleship to the idolatrous rationalistic thought of
ancient Greece, the transformation of theology into phi-
losophy, the adulteration of the Faith, the Papacy, the thirst
for power and worldly authority, the Crusades, the mixing
of religion with politics, the Inquisition, the missions which
proved to be advance guards for colonizing powers, conquests,
wars, the systematic blood-sucking of nations, orgies, frauds,
humiliations, and tyranny took place in the name of the
Crucified One.

In the face of this tragic deterioration of religion, it was
natural that atheism and Protestantism should spring up as
an aspiration for deliverance and health. One should note
that the atheism which appeared in Europe was not just an
indifference, or agnosticism, or a simple epicurean disposi-
tion. The atheism of Europe was not an academic denial. It
was a strong hate for the God of the Christians as they had
come to know Him in Europe; it was a strong passion, a
blasphemy, an indignation of the human soul.

In the Orthodox Christian East, from the time of Constan-
tine the Great until the Greek Revolution, such epidemics
never appeared. The people of the East had come to know a

God completely different from the god which the people of

the West had known; that is why they never came to deny
Him, no matter how sinful they were. The first atheists in
Greece came from Europe. Their denial, without their even
knowing it, was against the religion which they had come to
know in Europe. Their atheism was nourished by the faults
of the Christians and the adulteration of the Christian truth
which had taken place in the West.

Similarly, Protestantism might appear to be a separate heresy.
But in actuality, it originated as a rejection of Catholicism.
Protestantism never had a religious position. On the contrary,
it was and is a religious denial. What justifies it is the pres-
ence of Catholicism. If Catholicism would disappear, then
Protestantism would have no reason for existence.

The Way of Knowledge

Today, atheism as well as Protestantism might be turned
against Orthodoxy. But this assault is based on a deception.
They detest Orthodoxy because they see her with their own
criteria, with their own mentality. They see her as a variant
of Catholicism. This is not due to an ill disposition on their
part, but to a total inability to judge by other standards and
to think with another mentality.

Catholicism, Protestantism, and atheism are on the same
level. They are offsprings of the same mentality. All three are
philosophical systems, offsprings of rationalism, that is, of
the notion that human reason is the foundation of certainty,
the measure of truth, and the way of knowledge.

Orthodoxy is on a completely different level. The Orthodox
have a different mentality. They regard philosophy as a dead
end which never led man to certainty, truth, and knowledge.
They respect human reason as no one else, and they never
violate it. They regard it as one of the useful factors in detect-
ing falsechood and uncovering error. But they do not accept
it as capable of giving man certainty, of enlightening him to
see the truth, or guiding him to knowledge.

Knowledge is the vision of God and of His creation in a
heart purified by divine grace and the struggles and prayers
of man. Blessed are the pure in heart, for they shall see God.
Truth is not a series of definitions, but God Himself, Who
appeared concretely in the person of Christ, Who said: 7
am the Truth.

Certainty is not a matter of intellectual harmonys; it is a deep
assurance of the heart. It comes to man after inner vision and
is accompanied by the warmth of divine grace. Intellectual
harmony, which is the outcome of a logical ordering of things,
is never accompanied by this assurance.

Philosophy is characterized by conceptualization. The hu-
man intellect cannot accept reality as it is. It transposes it first
into symbols and then elaborates upon the symbols. But the
symbols are counterfeit figures of reality. The concepts are
as distant from reality as a picture of a fish from a live fish.
The truth of the philosopher is a series of figures and images.
These symbols present one great advantage; they are compre-
hensible. They are cut to man’s measurements and satisfy the
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intellect. But they also present a great disadvantage; they have
no relation to living reality.

Living reality does not fit into the categories of the human
intellect. It is a condition above reason. Philosophy is an at-
tempt to transpose the suprarational into rational. But this
is counterfeit and fraudulent. That is why Orthodoxy rejects
philosophy and does not accept it as a way to knowledge.

The only way to knowledge is purity of heart. It alone
permits the indwelling of the Holy Trinity in man. In this
way alone is God and His whole creation known, without
being conceptualized. He is known as He really is, without
becoming comprehensible and without being diminished
in order to fit into the stifling limits of the human intel-
lect. Thus, the zous of man, living and uncomprehending,
comes into union with the living and incomprehensible
God. Knowledge is the living contact of man with the Cre-
ator and His creation, in mutual love.

The experience of knowledge is something which cannot be
expressed in human words. When the Apostle Paul came to
know, he said that he had heard unspeakable words—some-
thing which is impossible for man to express.

Such is the deeper Christian theology—inexpressible.
Dogmas are helpful formulations. But they are not actual
knowledge; they simply guide and protect from error. A man
can have knowledge without knowing the dogmas, and he
can know all the dogmas and accept them without having
knowledge. This is why, beyond the afhirmative theology of
dogmas, the Fathers placed the deep mystery of negative
theology where no definition is acceptable, where the mind
is silent and ceases to move, where the heart opens its door
to receive the Great Visitor Who stands at the door and knocks,
where the mind sees Him Who Is. And let no one think
that these things are true only in regard to the suprarational
knowledge which is a movement of God towards man. Man
can know nothing with his reason, and he can be certain of
nothing—neither of himself, of the world, nor even of the
most ordinary and common things.

Who honestly waited to hear Descartes” syllogism “I think,
therefore I am” to be certain that he truly exists? And who
waited for the philosophers to prove that the world around him
is real in order to believe that it is? Besides, such a proof has
never existed and will never exist, and they who are engaged
in philosophy well know it. No one has ever been able to actu-
ally prove by his reason that our thoughts and our own selves,
as well as the world around us, are not fantasies. But even if
someone were to prove it logically, which is impossible, that
logical proof would not be able to assure anyone.

If we are certain that we exist and that our friends are not
figments of our imagination, this is not due to the proofs of
the philosophers, but to an inward knowledge and an inward
consciousness which gives us certainty of everything without
syllogisms and proofs.

This is natural knowledge. It is the knowledge of the heart
and not of the brain. It is the sure foundation for every
thought. Reason can build upon it without fear of toppling.
But without it, reason builds upon sand. It is this natural
knowledge which guides man in the way of the Gospel and
enables him to separate truth from falsehood, good from
evil. It is the first step which raises man to the throne of
God. When man with his free will ascends the first steps of
natural knowledge, then God Himself leans over and covers
him with that heavenly knowledge of the mysteries which are
not permitted for man to utter.

The preaching of the Apostles and Fathers, the Prophets,
and the Gospel, the words of Christ Himself, are directed to
man’s natural knowledge. This is the province of dogmas and
affirmative theology. It is the manger where faith is born. The
beginning of faith is the heart’s ability to grasp that the truth
speaks in the small book called the Gospel, that in that com-
monplace church of poor and faithful people, God descends
and dwells. When fear takes hold of one because he steps on
the earth which the hand of God laid out, because he gazes
at the great and broad sea, because he walks and breathes,
then his eyes will begin to shed tears—tears of repentance,
tears of love, tears of joy—and he will feel the first caresses
of unspeakable mysteries.

Natural knowledge exists in all men, but it is not of the same
purity in all. Love of pleasure has the power to darken it. The
passions are like a fog, and that is why few men find the road
to truth. How many people have been lost in the maze of
philosophy, seeking a little light which they shall never see?

In this maze it is not important if one is a Christian or athe-
ist, Protestant or Catholic, Platonist or Aristotelian. There is
one common identifying mark on them all—darkness. Who-
ever enters the cave of rationalism ceases to see. And whatever
garments he is wearing, they take on the same dark color. In
their discussions they understand each other very well because
they have the same presuppositions, the presuppositions of
darkness. But it is impossible for them to understand those
who are not in the maze and who see the light. And no mat-
ter what those on the outside tell them, they understand
everything with their own presuppositions and cannot see
in what way the others might be superior.

B N N
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tis possible to find a middle word that between two views
will signify both. But a middle view between two opposite
views concerning the same thing is impossible... There is no
room for compromise in matters of the Orthodox Faith.

St. Mark of Ephesus
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ON THE FINAL JUDGMENT
By Elder Paisios the Athonite.

How will the Final Judgment take place?
O n the Day of Judgment, each person’s state will be revealed
in an instant and each one will move on to where he de-
serves to be. Each person will observe his own wretched state
like on a television screen, as well as the other’s 7=z
state. He will see himself reflected against the
other and will bow his head in shame and thus
move on to the place that he deserves.

For example, a daughter-in-law who used to sit
indifferently cross-legged in the presence of her &
mother-in-law, who although suffering a broken
leg, was nevertheless taking care of her little grand-
child, will not be able to say “Why, o my Christ,
are you putting my mother-in-law in Paradise but
not me?” Because that precise scene will appear
before her eyes (during Judgment). She will be ¥
recalling the scene of her mother-in-law standing §
on her broken leg to attend to her little grandchild,
and she will know she doesn’t deserve to go to
Paradise—and neither will there be any space for her there.

Or, when monks who have seen the difficulties and the trials
that secular people have been undergoing and how they were
confronted—but they themselves (as monks) had not lived
accordingly—they will hang their heads in shame, and head
for where they deserve.

Nuns who had not pleased God will see there all the hero-
mothers—who had taken no vows nor had the blessings and
opportunities that the nuns had—and how those mothers
struggled and to what spiritual state they had reached... And
at the same time, their daughters, the nuns, had preoccupied
and tormented themselves with all those petty matters; these
nuns will be ashamed of themselves!

; 7 That is how my thoughts perceive that Judg-
ment will take place. Christ is not going to say:
‘Hey you, come here! What have you done?”
Or “You there, you are going to Hell!” While
“You over here, you are going to Heaven.”
{ Rather, each one of us will compare himself to
the others and will proceed to where he knows
his place is.
How is a soul purged?

When a person upholds God’s command-

ments, works on himself and cleanses
himself of passions, that is when his nous be-
comes illumined, then reaches the heights of
theoria (“seeing” God) and the soul is bright-
ened and becomes like it was before the Fall of
the ﬁrst fashioned humans. It is the state a person will be in,
after the resurrection of the dead. However, one can see the
resurrection of his soul even before the common resurrection,
if one becomes cleansed of all his passions; his body will then
become angelic, immaterial, and it will not care about mate-
rial sustenance.




