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PEACE FROM GOD,

CHRIST IS BORN!

By the saintly Serbian Patriarch Pavle of
blessed memory (+2009); his 1999 Nativity
epistle to the Serbian flock.

Lord, to whom shall we go? Thou hast
the words of eternal life.
[Jn 6:68]

Persons and

events come
and go with the
relentless march
of time. That
which  today
seems important
and crucial may
be completely
forgotten tomor-
row. Persons regarded by their contem-
poraries as influential and powerful are
forgotten, as if they had never existed.
History brings and then carries, it con-
cocts and then abandons to oblivion.
Everything appears temporary and rela-
tive, even us.

Man can carry on in various ways with
the pessimism of history, but it is far
more important how God sees history.
God, by His constant presence and ac-
tion in history and through what ap-
pears as a meaningless course of events,
prepares the way that leads toward a pre-
determined goal. By His entering into
history He has transformed history so
that particular events are not relative
and temporary; on the contrary, they
are unique, un-repeatable and of crucial
importance both for God and for man.
God’s presence in history thus cures

history itself of its natural, perpetual
pessimism.

And precisely today, here and now, for
the two thousandth time we celebrate
and remember the event that divides
history in two; the event so significant
that we count the years from it as we
now complete the second millennium.
Two thousand years have passed since
that night when history’s greatest miracle
took place in that cave near Bethlehem,
when the Son of God Himself came
and put on flesh and became like one
of us: The Word was made flesh, and dwelt
among us. (Jn 1:14). He is none other
than the eternal and uncreated Son, the
Word or Logos of God, through Whom
all things were made. Since that night
nothing in human life and history is as it
was before. The Sun of Righteousness (Mal
4:2) was born to us and all the depths
of human fallenness and struggle against
God have been filled by His warmth and
light. From that night on, all human life
and the history of every nation comes
down to only one dilemma, to one
simple question: Are you for or against
Christ? One simple question, but a ques-
tion so crucial that our entire life and
the future of our people hinges upon it.
That question overshadows and defines
every historical period of the past twenty
centuries.

For or against Him? Earlier periods
that were “for Christ” (at least for the
most part) brought forth fruit that
stands as an example and a starting
point for all times. That fruit is called
Christian culture. It represents an at-
tempt to Christianize every segment of
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personal, social and national life, so that nothing remains
outside or apart from Christ. We call it an attempt, since
nothing in history is absolute and final. But the value is truly
in the deeply Christian attempt, since a basic characteristic
of Christianity is its all-inclusiveness—that Christ be all in
all. (1 Cor 15:28).

Let us simply remember how the writer of the life of the
Serbian ruler Stefan Lazarevic said of him; he had wished
that “life throughout his land truly be like the Church of
God.” The fruits of life directed in this way are magnificent.
Christianity was poured into the everyday way of life. It Chris-
tianized every soul and created the atmosphere in which all
personal and social life developed. No matter what area of
life in that period we examine, we always find at its core a
Christian vision and understanding of life and the world. It
was an inexhaustible source of vitality and, most importantly,
optimism for the age that declared itself for Christ. Even the
tragedies that occurred, such as our Kosovo, could take on a
Christian character in the national consciousness.

Historical periods cannot be repeated, neither can models
from the past be transplanted into the present. But what
remains as an example for all times is the creative effort to
base all of life on Christ, so that there are no spheres of life or
activities that honor laws or rules other than Christian ones.
Epochs that were for Christ well understood His words that
no man can serve two masters: for either he will hate the one,
and love the other; or else he will hold to the one, and despise
the other. Ye cannot serve God and mammon. (Mt 6:24). But
then come dark times, times that struggle against God and
Christ, regardless of whether they come from conquering
foreign peoples or from the actions of our own people. The
goals and methods are always the same: Kill Christ in the
souls of the people, throw Him out of every area of life, and

erect and proclaim new “gods.” In every such time Christians
answered in the same way: with their blood. In such times the
history of the whole Church, as well as of our Serbian Ortho-
dox Church, is written in blood. From Kosovo to Jasenovac
all the martyrs and new-martyrs witnessed that there is no
life without Christ, and they did not fear those who could
kill only their bodies but could not harm their souls. Their
blood is our foundation, and we are accountable to it, that
we not betray Christ even at the price of our lives, much less
for our positions or careers. Their blood will be the measure
of our salvation.

For or against Christ? On the basis of this yardstick, how can
we grade the century we are leaving behind? Wars and a whole
ocean of spilled blood. Suffering and misfortunes character-
ize the past century, but its grade can be summed up in only
one word—failure. So much war, so much blood, and so little
peace. Even the peace we did have during the past hundred
years was not really peace, since we used those times to create
the groundwork for new conflicts and wars. Governmental
and ideological adventurism during the twentieth century cost
the Serbian Church and people dearly. And in the end, what
is left is that we are beginning the new century and the new
millennium in a state of total crisis. Many are the names and
characteristics of the crises in which we find ourselves, but
fundamentally what we have is that deepest and most dif-
ficult of all possible crises—the crisis of humanity. Wrong has
become right for us, falsehood has become truth, and we can
only cry out with the Psalmist David, Help, Lord; for the godly
man ceaseth; for the faithful fail from among the children of men.
They speak vanity every one with his neighbor; with flattering lips
and with a double heart do they speak. (Pss 12:1-2).

The twentieth century constantly preached with the lips of
its demonic “wisdom” that human lives are the cheapest of
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all merchandise. In the number of its victims it far surpassed
all other centuries of human history. The tyrannies to which
it gave rise have nothing comparable in any other time of
history. The ideological dictatorships which arose during this
time, especially in Orthodox countries, were unprecedented
attacks on human freedom and human life. In the name of
ideologies millions lost their lives simply because they wished
to think and live differently.

What is man, and what is he worth? The twentieth century
said that man is nothing, but this feast today tells us, just as
that day two thousand years ago told us, that man is sacred.
And that applies not only to his spirit or his soul, but also to
his body. The whole of man, body and soul together, is an
inviolable shrine of incalculable and eternal worth. Today’s
feast tells us this, the day on which the Bodiless becomes
embodied and on which the Son of God becomes the Son
of man. This precisely is what is radically
new in our faith. That the soul is holy is
suggested by other religions, but that the # \
body is equally sacred is found nowhere $%%
else. During the whole first eight centuries
of Christianity, which were characterized
by struggles against heresies, the Church 8
unyieldingly defended this truth: that the f
whole of man, both body and soul, is holy. |
And that applies to every human being, Fh
regardless of his religion or nationality. Ev-
ery murder, every disrespect for human
personality and freedom, is sin, even more
so when it is justified on ideological or
nationalistic grounds. '

In contrast to this dismal picture of the
twentieth century, today we see before us a young mother
holding her newly-born Child to her bosom, and are moved
to feel one of the greatest of human virtues and attributes: a
warm heart. The motherly love of the Most Holy Theotokos
permeates today its entire event and radiates a warm feeling
within us. Christmas is the feast of warmth and of warm
human hearts. If it seems that there is no place today a person
can “warm” himself, it is because human hearts have grown
cold. They have become hard and unfeeling even towards the
suffering of so many of our brothers and sisters who in recent
years have been left homeless, exiled from their birthplaces,
and some even without their loved ones. That life is hard is
not the exception but the rule. Only the twentieth century
has brought the simple-minded dream that life should be easy
and leisurely, which it never has been throughout history.
the sweat of thy face shalt thou eat bread, till thou return unto
the ground the Lord tells Adam (Gen 3:19), and that is the law
of human life. But afflictions and difficulties and limitations
are easier to bear when we have warmth in us and amongst
us. For in the day of His second coming, the Lord will not
ask us what kind of times we lived in, but how we related to

our neighbor. Was he our “hell” or our “heaven?” We our-
selves build either heaven or hell in our own hearts out of
the momentary circumstances we are given, and the warmth
of the human heart is able to transform any situation, even
to make a cave in Bethlehem the most beautiful palace and
birthplace of the King of kings.

It is hard to be a human being. To be a human being
who spreads human warmth is even harder, but it is a task
to which we are suited and which the Lord Himself has
entrusted to us—to be human even in inhuman times. Let
us look around us. See how many families are governed by
coldness, where there is no more love and which are disin-
tegrating. There are more and more such families. See how
many ties of kinship, neighborliness, friendship and kumstvo
(godparenthood, Ed.) have been broken and enveloped in

coldness. We Wlll be completely immobilized by the ice of

discord and intolerance, of disunity and
4 cnvy, if we do not bring Christ into our
| hearts and especially into the hearts of
8 our children. He is the only One able
@ to bring together the disunited and rec-
'.; oncile the alienated, to warm our hearts
and give peace to our lives.

So what is to be done now, in the new
century and new millennium? We pose
this question to ourselves. We pose this
question to our brothers throughout the
world who care about us. The future is
hidden and unknown. There are many
roads before us, but they are not all the
right roads. Some of them lead to destruc-
£ tion. But the future which lies before us
is not simply something we must await, but it is a road we,
first of all, must construct. We are responsible for our future
no less than for our past. It is revealed to us as a possibility
which we must responsibly and consciously create. And over-
shadowing the future is the same question we have already
asked: For or against Christ?

If the Lord has not revealed the near future to us, leaving
it up to us to create it, He has revealed to us the final and
ultimate truth—that no matter what, He will triumph. He
revealed that good is far stronger than evil, and that every
triumph of evil is temporary and illusory. The weeds and the
wheat grow together, but only until the harvest. Are we for or
against Christ? This is the question that will determine both
our future and the future of all nations.

As we gather here today around the Divine Infant Christ
celebrating His birth, we hope and we pray to Him that He
will be reborn in our hearts, in our neighbors, in our people
and our country, and in the hearts of all people and nations.

Peace from God. Christ is Born!

Patriarch PAVLE, Serbian Patriarchate in Belgrade

Christmas, 1999
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THE BIRTH AND BAPTISM OF
OUR LORD JESUS CHRIST

By Metropolitan Hierotheos of Nafpakros, from Vol. 2 of “Empirical
Dogmatics.”

r When we talk about the
birth of Christ we are
speaking of two births. One

- is the pre-eternal birth of the

Word from the Father, accord-
ing to the divine nature, and the
other is the birth in time from
the All-Holy Virgin, according
to the human nature. This refers
to Christ’s two natures: the di-
vine and the human.

The important thing is that
this Word, before His birth in
the flesh, is like the Father in every respect. He does not
come from nothing. The Word has two births. One birth
was before all ages and the other birth was in time, which
is the birth as a man, the incarnation. This theological fact
is revelational and above all it is empirical, as the glorified
flesh of Christ becomes a source of life for the members of
the Church, particularly the saints.

It is not only the Old and New Testaments that clearly teach
the fact that the Word, the Lord of Glory, Who is God by
nature and co-essential (homoousios) with the Father, truly took
flesh and was born in His own normal and separate humanity
of the Virgin Mary—who is literally, really and truly the The-
otokos or Mother of God. Thus He became man by nature,
not just by indwelling, and, as the Word in flesh, He became
co-essential with us through His humanity. This truth is clearly
revealed to all who have reached glorification (theosis), from
which they learn empirically that Christ is the Word, that He
is God by nature and man by nature, and also by nature the
source of glory. He passes on to His human nature the existence
of the source of glory, by means of which the actual flesh of
the Word becomes the source of our life and life-giving; this
is because the Word Himself is incarnate, and also because
of the union and exchange of natural properties between the
divine and human natures of the Word.

In the Old Testament there was the tabernacle of witness,
where the pot of manna, the tablets of the covenant and
Aaron’s rod were kept in the Holy of Holies. Now, in the
New Covenant, the tabernacle is the flesh that He took from
the All-Holy Virgin. This is why the statement that the Word
became flesh and dwelt (literally: tabernacled) among us (Jn
1:14) is so important. This dwelling is the tabernacle. God
tabernacled among us. How? He became flesh and dwelt
among us.

The tabernacle of witness is the created form of the uncre-
ated Temple, because the uncreated Temple is Christ Himself,
the Word, this Angel of the Lord. For that reason Christ says,
1 am in the Father, and the Father in Me (Jn 14:10-11) and so
on. That Christ is in the Father and the Father is in Christ
means, in Hebrew terms, that Christ is the Temple of God.
So we have the uncreated Temple, as we have the uncreated
Law, which is Christ; and we have a created temple, which
is the tabernacle of witness, which they later enclosed in
Solomon’s temple. This is why the created temple, the temple
of Solomon, has been abolished and replaced by the cre-
ated Temple, the human nature of Christ.

Christ as God-man is like God the Father and the Holy
Spirit in every respect according to His divinity, and like man
in every respect according to His human nature. The phrase
that Christ is the image of the invisible God (Col. 1:15) refers
to His uncreated divine nature.

This is exactly what the Apostle Paul says in the charac-
terization of the image of the invisible God, Christ, that is.
When he says image he does not mean something created,
because there cannot be a created image of God. It is dif-
ferent if we speak about an image of Christ; in that case
we have an image of something created, because Christ is
man and we have an icon of Christ the man, not of Christ’s
divinity. But when we say that Christ is the image of God,
as God is not incarnate, how can God have a created icon?
He is the image of the invisible God as an uncreated reality,
not as a created reality.

The incarnation of the Second Person of the Holy Trinity
was in the pre-eternal plan of God, because through the union
of the divine and human natures in the Person of the Word,
the glorification of every human being could come about.
From this perspective, the Theotokos was in God’s pre-eternal
plan. St. Nikodemos of the Holy Mountain wrote a specific
text about our Lady the Theotokos, in which, by quoting the
Fathers’ words, he asserts that A/l the intelligible and percep-
tible world came into being for this end, that is, on account of
the Lady Theotokos, but the Lady Theotokos came into being on
account of our Lord Jesus Christ.

The All-Holy Virgin is in the pre-eternal plan of God,
as the troparia and the Fathers of the Church say. This is
a matter of description. It is not a philosophical question
about whether or not the All-Holy Virgin is necessary for
the incarnation. It is a fact that the All-Holy Mother of God
is ever-virgin. We cannot philosophize about something that
is a fact and say that the incarnation could have come about
even without the All-Holy Virgin, or from a Mother of God
who was not a virgin.

The All-Holy Virgin was the greatest gift of the creation
and humanity to Christ. The successive purifications of
her forebears, her own struggle and, most of all, the grace
of God, made her worthy to become the Mother of the
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Son and Word of God. She experienced glorification in
the Holy of Holies. We know from the Tradition about
the glorification of the All-Holy Virgin, who entered the
Temple at three years old. She reached the Holy of Holies,
which means that the All-Holy Virgin at three years of age
had attained to the experience of glorification. She lived
in the glory of God. She also beheld God from at least
the age of three, and in this way she was made ready to be
the Mother of God.

Christ is co-essential (homoousios) with the Father accord-
ing to His divine nature and co-essential with us accord-
ing to His human nature. Some people in the early Church
claimed that Christ was co-essential with the Father and with
His Mother. He cannot be co-essential with His mother and
His mother co-essential with |
us, without Christ being co- b
essential with us. )

The Church ruled at the |

Third Ecumenical Council

36 FrOCHY ]
e ¥ 'git MATON

to be called Theotokos, be- .
cause she did not give birth
to a mere man, but to the
Word of God. The teaching |3
about the Theotokos is there- §
fore included in the infalli-
ble teaching of the Church.
Furthermore, the Theotokos
occupies a position of utter-
most importance in the Church. In the Mysteries (Sacra-
ments) of the Church the whole catholic Church is present:
Christ with the Theotokos, the Prophets, the Apostles and
the saints.

The faithful have a spiritual relationship with the Church.
Anyone who loves Christ also loves the All-Holy Virgin, who
assisted in the mystery of the incarnation of the Son and
Word of God and from whom Christ took human nature and
glorified it. The relationship of the faithful with the All-Holy
Virgin is not, therefore, simply sentimental but spiritual.
Furthermore, the glory of the Theotokos is not a theoretical
teaching, but empirical, as many saints have seen the glory
of the Theotokos.

In any case, the human nature that was assumed by
the Word and united immutably, inseparably, indivisibly
and unconfusedly with the divine nature, was glorified ar
the same time as it was assumed in the womb of the The-
otokos. Christ was not gradually perfected, as human be-
ings are. Christ is God according to essence, whereas man
is glorified according to participation. Also, according to
the Fathers of the Church, Christ brings about glorification:
He is Himself the source of man’s glorification and does not
“undergo” glorification. Christ is God and glorifies others,

like the other Persons of the Holy Trinity, whereas man is
glorified. Christ revealed this glorified human nature to
human beings by stages.

There is no question of Christ having passed through the
stages of perfection, purification and illumination in order to
reach glorification or theoria. There was no progress towards
perfection in Christ, since He had glorification or theoria
or participation in the union of uncreated glory from the
very conception of His human nature in the womb of the
All-Holy Virgin. He did not possess this by the grace of God,
but naturally, seeing that He was God by nature and the
actual hypostasis of the Word, Who was the only one of the
Holy Trinity to become man by nature, uniting Himself with
His own normal human nature, with all its natural properties,
== including the will and energy
that are common to human
P nature in general.
| Christ gradually revealed
f the stages of perfection in
,,"' Himself (in other words, the
glorification of human nature
in Himself) to set an example
to those who are on the way
to perfection. He assumed ev-
erything that was common to
human nature (except sin) not
in external appearance, as the
Docetists claimed, in order to
delude those observing His

human life, but in reality.

After the incarnation of the Word, exactly the same method
of revelation and glorification that took place with the Proph-
ets is repeated with the Apostles. The difference now is that
the Word reveals Himself in the natural and uncreated glory
of His nature, which is shared with the Father and the Holy
Spirit, by means of His own humanity. This humanity did
not advance towards the continuous vision of divine glory,
but was glorified through its union—not by grace but by
nature—with the Word from the beginning of its existence
in the womb of the Theotokos.

Christ did not progress as a human being towards glorifica-
tion, but was conceived as a glorified man, not by virtue of the
union that the saints experience with the divine nature, but by
virtue of the one unique natural or hypostatic union with the
divine nature and energy. Thus Christ, as man, participates
by nature in the divine glory and is the natural source of this
glory. The glorification of the Prophets, Apostles and saints
is a union by grace with the natural glory and energy of the
divine nature, but the glorification of the human nature of
the Word is its hypostatic union with God the Word and the
resultant union with the divine nature. All glorified creatures
see the divine glory and share in it. Only Christ, because He
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is the Word by nature, sees and participates by nature in the
divine essence.

The saints understand this from their experience. When
they reach glorification, the theoria of Christ’s glory in His
human nature, they realize that Christ is the source of the
uncreated Light, whereas they themselves are participants in
the Light. The fact that Christ was perfect from the begin-
ning was made clear on many occasions, even during His
struggle with the devil. In Christ this state of perfection was
natural and not acquired. For that reason His struggle with
the devil in the wilderness and His forty-day fast were not
an achievement but a manifestation of perfection. At the
same time it was a real fight with temptations, not from
within but from the devil.

Christ voluntarily assumed the passible and corruptible
aspects of human nature because He really took flesh. How-
ever, the so-called blameless or natural passions—hunger,
thirst, weariness, sleep—did not act in Christ by compul-
sion. Christ’s divine nature had authority over them. So
Christ was hungry when He wished to be, thirsty when
He wished to be, slept or rested when He wished to. The
saints understand this to some extent from their experience.
They too, when they reach glorification according to grace,
observe a suspension of the natural and blameless passions:
hunger, thirst, sleep and so on. In Christ this happened
naturally because He was true God, and the human nature
followed the divine nature.

The incarnate Word not only possesses the state of #heo-
ria naturally, not by grace, but even as man He Himself is
the natural source of glorification and glory. If some of the
natural and blameless passions are suspended in those who
by grace are in a temporary state of glorification, how much
more must those passions have no natural place in Christ,
Who is glorified by nature and the source of glorification
as man.

So one can see why it is a basic doctrine of the Orthodox
Church that the Word as man wants to have the natural and
blameless human passions, and really to share in them, trans-
forming them into a source of our salvation and a means by
which we ourselves can overcome the devil and pass through
the stages of purification and illumination on our way to glo-
rification. On the one hand these passions are a result of the
Fall, but at the same time, through the glory of the Cross,
they become the source of our salvation, perfection and glo-
rification, and the means by which the devil is defeated and
destroyed. Paradoxically, the devil is destroyed by means of
the very passions by which he attempts to destroy man. The
most basic weapon with which Satan tries to destroy human
beings is death, but through death Christ and the saints de-
stroy the devil.

It should be noted at this point that the Triune God—the
Father, the Son and the Holy Spirit—is present everywhere in

the world according to energy but not according to essence.

The God-man Christ, however, is absent from the world ac-

cording to His essence as Word, but the human nature of
Christ is everywhere present according to essence, by reason of
the hypostatic union of the divine and human natures. This

issue is linked with the teaching about the essence and energy

of God, but also about the hypostatic union of the divine

and human natures in Christ.

The foundation of this teaching is the actual experience of
glorification. These distinctions that the Fathers of the Church
make are not the outcome of philosophical speculation. They
know from the experience itself that in the experience of
glorification the one who is glorified is united with God ac-
cording to energy.

At Christ’s Baptism in the River Jordan, John the Forerun-
ner was accounted worthy to experience the Triune God: And
it came to pass in those days, that Jesus came from Nazareth of
Galilee, and was baptized of John in Jordan. And straightway
coming up out of the water, he saw the heavens opened, and the
Spirit like a dove descending upon him. And there came a voice
from heaven, saying, Thou art my beloved Son, in whom I
am well pleased. (Mk 1:9-11).

For the Forerunner, at least for the day of the Baptism, this
is the experience of glorification. When he saw the heavens
opened and so on, this means that he had a revelation of
the uncreated glory of Christ. That is also why we sing in
the troparion of the Feast of Theophany that the Holy Trin-
ity was revealed in the Baptism. How is the Holy Trinity
revealed in the Baptism? Through the manifestation of the
glory of God, which is the experience of glorification for
John the Baptist.

aenkb

|

et anger be stilled for it disturbs peace and\ganquility.

'This is the day in which God descended to sinners! Let
the righteous man be ashamed to exalt himself over sinners.
This is the day when the Lord of creation came to servants!
Let the master of the house humble himself in similar love
to his servants. This is the day on which the Wealthy One
became poor for our sake! Let not the rich be ashamed to
share their table with the poor.

St. Ephraim the Syrian
he incorporeal and incorruptible and immaterial Word
of God entered our world. In one sense, indeed, He

was not far from it before, for no part of creation had ever
been without Him Who, while ever abiding in union with
the Father, yet fills all things that are. But now He entered
the world in a new way, stooping to our level in His love and
Self-revealing to us.

St. Athanasius the Great
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IN MEMORY OF FR. JOHN resigned in 1965, protesting against the removal of Father

ROMANIDES (+11/1/2001)

By Protopresbyter George Metallinos, Dean of the Athens University
School of Theology.

One of the most significant Orthodox theologians of
the 20™ century and a revivalist of our theology who
strived to restore it to the genuineness of Patristic tradition,
the Protopresbyter Father John Romanides was escorted by
all of us—his friends, his colleagues and his students—to
our eternal and true Homeland.

On behalf of the Department of Theology of the Athens
University School of Theology and its President Mr. Deme-
trios Gonis, I was given the honor of offering a few words
of love, respect and honor to the Great Colleague, who was
en route to the “higher realms.” "

The deceased himself had revealed in
one of his rare self-introductions the
following:

“My parents came from the Roman |
city of Kastropolis of Arabessus of |
Cappadocia, birthplace of the Roman |
Emperor Mauritios (582-602), who [
had appointed Saint Gregory the Great [
(590-604) as Pope of Rome, who in turn
appointed Augustine as the first Arch-
bishop of Canterbury (597-604).

I was born in Piraeus on 02/03/1927.
I left Greece and migrated to America
on the 15" of May 1927 (just 72 days
old) with my parents and was raised in
the city of New York, in Manhattan, on
46™ Street, between Second and Third
Avenue.

I am a graduate of the Hellenic College
of Brookline, Massachusetts, the School
of Theology of Yale University, a Doctor of the School of
Theology of the National Capodistrian University of Athens,
the School of Philosophy of Harvard University (School
of Arts and Sciences); Professor Emeritus of the School of
Theology of the Aristotelian University of Thessaloniki and
Visiting Professor of the Theological School of Saint John
the Damascene of the Balamand University of Lebanon
since 1970.”

To these we will add that he also studied at the Russian
Seminary of Saint Vladimir in New York; the Russian In-
stitute of Saint Sergius in Paris and Munich, Germany.
He was ordained a presbyter in 1951 and from then on,
was ministering in various dioceses of the United States
of America. Between the years 1958 and 1965 he served as a
professor in the Theological School of the Holy Cross, but

Fr. John Romanides
(1927-2001)

George Florovsky from the School.

His appointment to the Seat of Dogmatics in the Theo-
logical School of the University of Thessaloniki took place
on June 12th 1968, but he was not finally assigned there,
because he was accused of being a “communist”!... His as-
signment finally took place in 1970. In 1984 he resigned
for personal reasons, was given full pension, but it was not
deemed appropriate to award him the title of Professor
Emeritus—something that comes to reveal the dysfunctions
of our theological comrades.

His Work

He had written a plethora of studies, many of which are
still unpublished and should be published altogether, in a
series of volumes. These relics must be safeguarded, because
they have much to offer and reveal.

' His doctorate dissertation on the “An-
cestral Sin” which was a literary revo-
lutionary treatise, opened new paths in
our theology, followed by his equally
significant books on Romanity in the
area of History. Father John revived
both these areas—of research and of
understanding.

His work and his contribution to sci-
ence have been systematically scruti-
nized in the doctorate dissertation of
Andrew Sopko, “Prophet of Roman
Orthodoxy—The Theology of John Ro-
manides,” Canada, 1998.

Equally important was his participa-
tion and contribution in our Church,
with his participation in the Theological
Dialogues with heterodox participants,
especially Anglicans, but with other re-
ligious representatives also (Judaism, Is-
lam). The fact that his native tongue was
American (English) provided him the ease that he needed
to expound with precision the positions of our Church.
In the Dialogue with the Worldwide Lutheran Federation
(1978), I had the opportunity to become better acquainted
with him, and become close friends with him, and, more
importantly for me, to truly become his student, beyond the
extensive and continuous study of his works. In those Dia-
logues, his broad knowledge of the Patristic tradition became
very apparent—along with the forgeries it had suffered both
in the East and the West—and especially his knowledge of
the theology of Saint Gregory Palamas, the cornerstone of
Orthodox tradition.

Father John was a supporter of the association between
theology and experience in the Holy Spirit, and the stages
of the Saints spiritual course of purification, illumination
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and theosis as prerequisites of the Ecumenical Synods and the
wholehearted acceptance of them—something that has been
discarded in the West—but also in our own, westernizing
theological thought. This turn toward patristic mentality as a
form of ecclesiastical genuineness was the continuation and
the supplementing of the respective movement by Father
George Florovsky, whose course he pursued in ecumenical
dialogue, himself likewise becoming an annoyance and not
easy to converse with. Some day, all of this will be put in
writing, so that the outstanding character of the deceased
will become apparent, along with his true contribution to-
wards the international and ecumenical presence of Ortho-
doxy, even though he often kept to himself.
The Period Before and After Romanides

When reviewing his theological opus—educative, liter-
ary and militant—we are naturally compelled to refer to
a pre-Romanides and post-Romanides era, because he in-
troduced a real section and a rift in our scholastic past,
which resembled a Babylonian captivity for our theology.
His dissertation decisively sealed this revivalist course, to
the degree that even those who for various reasons criticized
or ideologically opposed him, betrayed in their writings
the influence of Father John in their theological thought.
Specifically, Father John:

(a) Reinstated the priority of patristic empirical theolo-
gizing in the academic theological arena, pushing aside the
intellectual-meditative-metaphysical way of theologizing.

(b) He linked academic theology to worship and the patristic
tradition of the Philokalia, proving the inter-embracing of
theology and spiritual living, and the poemantic (shepherd-
like, Ed.)-therapeutic character of dogmatic theology.

(c) He discerned and adopted in his theological method
the close link between dogma and history, thanks to which,
he was able to comprehend—as few could—the estrange-
ment and the demise of theology in Western Europe, which
came about with the Frankish occupation and imposition.
Besides, his capable knowledge of history, Frankish and
Roman (he was destined to be a History professor at Yale),
helped him determine and analyze the diametric differ-
ence between the Frankish and the Roman civilizations
with the introduction of Roman criteria for examining our
history and civilization.

(d) He thus assisted in the comprehensive research of Hel-
lenism as well, beyond the manufactured western scenarios,
with his upright-to-absolutely-justified use of our histori-
cal names, their significance and their potential in the course
of our history.

The Heterodox

It is a fact, that the heterodox acknowledged—more than
we did—the personality of Father John and his significance
to Orthodoxy. He was considered Augustine’s finest Or-
thodox researcher, who even assisted western theology in

comprehending him, and was characterized as “most assur-
edly the greatest of the living Orthodox theologians, whose
works comprise a critical study of Augustine’s work in the
light of Patristic Theology.” And it must be said, that we
are indebted to Father John for his weighty assertion that
the teachings of Barlaam of Calabria on the prophets’ god-
perceiving experiences being “natural phenomena, that can
be done and undone” are derived from Augustine’s treatise
“On the Trinity.”

Respected and beloved Father John, your friends, your
colleagues and co-spokesmen all express our gratitude, for
everything that by the grace of God you gave us, as do the
thousands of direct or indirect students also. We hold on
to the theological trust that you left us, to be our rod in the
darkness that calculation, ignorance, indifference and profit
have spawned. You have united us with the patristic element
within the realm of academic theology, by constantly urging
us towards worship and ascetic exercise, where true theology
is cultivated. We thank you!

May your remembrance be everlasting, until we meet
again at the celestial altar, my beloved Colleague and Co-
Minister.

SN SRaaG

, the uncreated <

a sickness of man’s soul. To anticipate happiness in the
next life is to expect to be in the condition we call “hell,”
not heaven. The Church as a spiritual hospital has first and
foremost to heal us of the happiness-seeking sickness of man-
kind which holds us in bondage to a delusion and prevents
us from coming to a knowledge of Truth.

Protopresbyter John Romanides
It is hazardous to take older and more recent [Liturgical]
editions and to draw conclusions about modifications and
changes in practice. It would be wrong to take such an array
of variations and to assemble one’s own technique of serving,
though one might quote precedents and give convincing argu-
ments for each variation. It is necessary to understand these
variations lest we become adamant about practices which have
undergone change. It is important to study and to understand
the history of liturgies that we might the better distinguish
a variation from an innovation which is theologically incor-
rect, that we might avoid some of the changes one finds in
recent editions which seem generated by nothing more than
a striving after originality.
Hieromonk Justin the Sinaite
[Librarian at St. Katherine's Orthodox Monastery, Mount
Sinai, Egypt]

Joy, not happiness. Happiness is a delusion of this world,
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SPIRITUAL LIFE IN THE FAMILY

From the book “Family Life,” by Elder Paisios the Athonite (Souroti,
Greece: Sacred Hesychastirion of St. John the Evangelist, 2002).

The Practice of Virtue within the Family

Geronda, how can
a husband be-

come practiced in the virtues?

—God will give him op-
portunities. Many men,
 however, after asking God
to give them opportuni-
ties to practice the virtues,
grumble when they are faced
' with a certain difficulty. For
& ] example, sometimes the

',"; Good God, in His bound-
I less love, and in order to pro-
vide practice in humility and
© patience, will take away His
Grace from the wife, and she will begin acting outlandishly
and treating the husband inconsiderately. Then the husband
should not complain, but rather rejoice and thank God for
the opportunity to struggle which He has given him. Or, a
mother asks God to grant her patience. Her little child then
comes in, and as soon as she has the table set for dinner, he
pulls on the table cloth and everything spills on the floor.
At such times it’s as if the child is saying to his mother:
“Mama, be patient!”

In general, the difficulties which exist today in the world
force those who desire to live a little spiritual life to be
watchful. Just as, may God protect us, in a war the people
are in a watchful state, I see the same thing happening now
with whomever strives to live spiritually. Look how tough
the poor children have it who are close to the Church! But
the war, which exists because of the terrible environment
in which they live, helps them, in a way, to stay awake. You
see, in times of peace, when there are no difficulties, the
majority of people slack off. Instead, they should utilize such
serenity for spiritual growth, to cut off their shortcomings
and cultivate the virtues.

Silence greatly helps in spiritual life. It is good for one
to practice silence for about an hour a day: to test himself,
to acknowledge his passions and to fight in order to cut
them off and purify his heart. It is very good if there is a
quiet room in the house which gives him the feeling of
a monastic cell. There, in secret [Mt 6:4], he is able to do
his spiritual maintenance, to study, and to pray. A little
spiritual study done before prayer helps greatly. The soul
warms up and the mind is transported to the spiritual
realm. That’'s why, when a person has many distractions
during the day, he should rejoice if he has ten minutes for

prayer, or even two minutes to read something, so as to
drive away distractions.

—Geronda, is this perhaps too difficult for someone living
in the world?

—No, there are laymen who live very spiritually—even like
ascetics—with their fasting, their services, their prayer ropes,
their prostrations—even with children and grandchildren.
On Sunday they go to church, receive Holy Communion,
and then return home again to their “cell,” just like the
hermits who go to the Kyriakon on Sunday, and afterwards
keep silence in their cells. Glory to God! [Kyriakon is the
main church of a Skete, in which the ascetics from nearby cells
gather on Sunday and feast days for common services. The
name “Kyriakon” is derived from the Greek word for Sunday,
“Kyriaki.”] There are many such souls in the world. As a
matter of fact, I know a certain family man who says the
Jesus prayer unceasingly, wherever he is, and has continuous
tears at prayer. His prayer has become self-activating, and
his tears are sweet; they are tears of divine rejoicing.

I also remember a certain worker on the Holy Moun-
tain—Yanni was his name—who worked very hard, doing
the work of two men. I had advised him to start saying the
Jesus Prayer while working, and slowly but surely he grew
accustomed to it. He came to me once and told me that he
felt great joy when he said the prayer. Dawn is breaking, 1
told him. Soon after I learned he had been killed by two
drunks. How saddened I was! A few days later a certain
monk was looking for a tool, but he couldn’t find it because
Yanni had put it somewhere. That evening Yanni appeared
to him in his sleep and told him where he had left it. He
had attained such a spiritual state that enabled him to help
others from the life hereafter.

How simple spiritual life is! If one loves God, if he ac-
knowledges His great Sacrifice and benefactions and if he
forces himself with discernment in imitating the Saints,
he will quickly become holy. He attains humility and an
understanding of his own wretchedness and his tremendous
ungratefulness to God.

Prayer in the Family
Geronda, should the entire family do compline
together at night?

—The older family members should motivate the young-
sters with their solemnity. They should do compline and
say to the small children: “If you want, stay a little while.”
When the children are somewhat older they can have a
rule—for example, fifteen minutes for the older ones, and
two to five minutes for the young children—then after their
rule, as much as they want. If the parents make them stay
for all of compline they’ll resent it. Parents shouldn’t pres-
sure their children because they don't yet understand the
power and value of prayer. Parents, you could say, are able
to eat beans and meat: hearty food. But when a little child
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is still only drinking milk, should they tell him to eat meat
because it is strengthening? Maybe it is more strengthening,
but the poor thing can’t even digest it. That’s why starting
out they should give him little pieces of meat and broth, so
that he’'ll want more.

—Geronda, sometimes even the adults are so tired in the
evening that they aren’t able to do compline.

—When adults are very tired or sick they should say half
of compline or at least one “Our Father.” They should not
completely bypass prayer. In wartime if you end up on a
hill in the evening, surrounded by enemies, you let out a
few shots to frighten the enemy, so they will not attack.
Adults should also let out a few shots so as to scare the little
demons away.

Prayer has great power within the family. I know two
siblings who not only kept their parents—who had a big
problem between them—from separating, but even caused
them to be more in love.

With us, my father used to say: “You don’t know what
you're going to do? Two times each day you must entrust
the future to God, so as to know where you'll end up.” Each
morning and evening we would all pray together before
the icons, father, mother and the children, ending with
a prostration before the icon of Christ. When a problem
arose in the family we would pray and it would clear up. I
remember once, when our youngest brother got sick and
my father said: “Come, let’s beg God to make him well or
to take him, so that he won't suffer anymore.” We all prayed
together and he recovered.

Even at the table, we all sat together. First we prayed and
then we would begin eating. If someone started to eat be-
fore the food was blessed we would say “he fornicated.” We
considered a failure to remain temperate as fornication. It
destroys a family if each person comes home, at whatever
hour he wants, and eats alone without reason.

Children and the Spiritual Life
Geronda, if a mother gives holy water to her
child and he spits it out, what should she do?

—She should pray for her child. Maybe the way in which
she gives the holy water to her child causes a reaction. For
the child to be on the path of God the parents must also
live right spiritually. Some parents who are religious strive
to help their children to become good, not because they are
concerned for the salvation of their souls, but because they
what to have good children. In other words, they are more
worried about what people will say about their child instead
of whether they might go to hell. So how can God help? The
aim is not for children to go to church through compulsion,
but to love the church; not to do good through compulsion,
but to feel the need to do good. The holy lives of parents
instruct the souls of their children and they naturally follow.
In this way they grow up piously, with health of both soul

and body and without spiritual injuries. If parents force
their children out of fear of God, He helps and the child is
benefited. If, however, they do it out of egoism, then God
does not help. Children are often troubled because of their
parent’s pride.

—Geronda, some mothers ask us what prayer should a
child of three or four years old do?

—You should tell them: “You are the mother; see how
much your child can handle.” They shouldn’t give them a
rule.

—Geronda, what if the little children get tired when their
parents bring them here for vigils?

—During Orthros they should let them out a little to relax,
and during Divine Liturgy bring them back into the church.

Without forcing their children mothers must teach them
to pray. Villagers in Cappadocia intensely lived the ascetic
tradition. They would take their children to hermitages,
do prostrations and pray with tears, and in this way, the
children learned how to pray. Chetes [primarily of Turkish
and Kurdish descent, were irregular hordes of freed criminals
who were organizged into loose bands of “killing squads” in
the Ottoman army. It was the Chetes who led the attack in
the Armenian Genocide and Greek Population Exchange and
became known as merciless and blood-thirsty outlaws whose
number one joy was the screaming voices of violated women,
children and dying Christians] would sometimes go by night
to rob them; and when passing the chapels they would hear
crying and stop in surprise. “OK, what’s going on?” they
would say. “During the day they are all smiles and at night
they cry?” They couldn’t understand what was going on.

Miracles happen through the prayers of small children.
Whatever they ask of God He gives them because they are
guileless and He hears their pure prayer. I remember one
time our parents had gone out into the field and had left
me in the house with my two younger siblings. The sky
suddenly darkened and a torrential rainstorm began. “What
will our parents do now?,” we said. “How will they get back
home?” The two little ones began crying. “Come here,” 1
told them, “we will ask Christ to stop the rain.” The three
of us knelt down before the family’s icons and prayed. In
just a few minutes the rain stopped.

Parents must use discernment to help their children draw
near to Christ from their early years, and from their child-
hood to live the joy on high—spiritual joy. When they start
school they should learn, little by little, to read spiritual
books to help themselves live spiritually. In this way they
will become little angels, and their prayers will have greater
boldness before God. Such children are spiritual heads of
the home. The lives of saints especially help small children
in their spiritual lives. As a small boy I found a little book of
the lives of saints which they had back in those days. [ went
out into the forest to read and pray. I was flying with joy.
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From the age of ten to sixteen, when the Greek-Italian war
began, I lived the spiritual life without restraint. Childhood
joys are pure; they leave an imprint on a person that greatly
affects him when he grows up. If children live spiritually
they will live joyfully in this life, and in the next they will
rejoice eternally with Christ.

Temptations on Feast Days
eronda, why do temptations often occur on
feast days?

—Don't you know? On feast days, Christ, the Panaghia, and
the Saints are joyful. They distribute spiritual treats to people,
giving blessings and spiritual gifts. If parents give gifts when
their children celebrate their name days and kings release
prisoners when a prince is born, why shouldn’t the Saints care
for us on special occasions, too? Certainly the joy they give
greatly endures and our souls are greatly helped. Knowing
this the devil creates temptations in order to deprive people
of the Divine gifts: they neither rejoice nor benefit from the
feast. Sometimes you even see when a family is preparing
to commune on a feast day, that the devil will send them a
temptation to fight and then not only do they not commune,
but they don't even go to church! That’s how the little demon
does it, so as to be deprived of all Divine help.

The same thing can be seen in our own monastic life.
Many times the little demon—tempter that he is, because he
knows from experience that we will be spiritually helped on
some feast—will, beginning on the eve of the feast, create an
atmosphere of temptation. For example, he might get us to
quarrel with another brother, and then afterwards torment
us in order to overpower us both spiritually and bodily. In
this way he doesn’t allow us to benefit from the feast, with
its joyous atmosphere of doxology. But the Good God helps
us when He sees that we had not given occasion, but that
this happened only by the envy of the evil one. And God
helps us even more when we humbly reproach ourselves,
blaming neither our brother nor even the devil, who hates
everything good. For his work is this: to create scandals and
spread evil—while man, as the image of God, should spread
peace and goodness.

he holy life of parents instructs the souls of their chil-

dren, and so they naturally obey them and grow up with
piety and without psychological problems; and the children
are pleased with their parents. The parents are gladdened by
their children in this life and in life eternal, where they will
once again glory in them.

Blessed Elder Paisios the Athonite, (+1994)

THE AIM OF THE CHRISTIAN LIFE

From Russian Orthodox Readings, 1990/2, a Moscow Patriarchate
publication.

Acquire the Holy Spirit, and a thousand around you will be
saved.
St. Seraphim of Sarov
Trof

aint Seraphim was a great ascetic and wonderworker,

but even more important for future generations was his
teaching on the essence of the Christian life. Firmly based
in the patristic tradition, this teaching emphasizes seeking
communion with God as the true purpose of life for every
Christian.

St. Seraphim demonstrated that everything else did noth-
ing but offer the means for acquiring the Holy Spirir. He
stressed that in the parable of the wise and foolish virgins,
the oil which the ten foolish virgins ran out of is to be in-
terpreted as the grace of the Holy Spirit. While engaging in
external works of piety, these foolish virgins assumed that
this was the essence of Christian life. They did not stop to
think whether these acts were really pleasing unto God,
whether they helped them gain the grace of the Spirit of
God and made them worthy of this grace. In his teaching,
St. Seraphim contrasted moralism with genuine spiritual-
ity. The Spirit is granted but it can also be taken away. To
acquire it one must engage in spiritual struggle.

There is a profound message in St. Seraphim’s spiritual
counsels, his miraculous transformation in the presence
of the young landowner Motovilov, and also in the fact
that Motovilov’s all-important first-hand account of
this experience remained hidden from public view for
seventy years. As Divine Providence would have it, his
memoirs were recovered only in 19o1. It was a time
when many had begun to disregard the true purpose of
Christian life. In his conversation with Motovilov the
wise elder said: The Lord has revealed to me that as a
child you asked many people of high ecclesiastical rank of
the purpose of Christian life, but none of them could give
you a definite answer. They told you about going to church
and praying to God, about abiding by His Commandments
and doing good works. Some were even angry with you for
your ‘impious’ questions...

Thus, some regarded as impious inquisitiveness attempts
to get an answer to the central problem facing every Chris-
tian. This shows that at that time most Russian Orthodox
were preoccupied with the building of this world, confin-
ing Christianity to a subordinate role. Then came a time
when many became disillusioned with the objectives of such
worldly construction, and at that time the Lord reminded
His people through His saint of the true purpose of their
journey through this world.
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Through Motovilov St. Seraphim gave a most impor-
tant warning to mankind: Good works bring the fruits of
the Holy Spirit only if accomplished for the sake of Christ,
because the Holy Spirit came into this world only for Christ's
sake. And all manner of good works done for their own sake,
and not for Christ, bring no grace of the Holy Spirit (because
all things that are void of faith are sinful).

In these words St. Seraphim reveals the mysteries of
the Spirit, re-emphasizing the teaching of the Holy Fa-
thers, such as St. Macarius the Great who called on men
to gain the Lord God the Holy Spirit. In answer to his
questions, Motovilov was told to abide !7)/ Gods Com-
mandments and do good :
Works, but St. Seraphim
calls such answers into §
question, stressing that the
external observance of the
Commandments is only
the means leading one to
the encounter with the
Holy Spirit, the Comforter.

St. Paul warned the Early
Church, saying that a man
is not justified by the works
of the law (Gal 2:16). The
Christian’s ultimate objec-
tive is not to emulate the
suffering Christ or engage in self—mortlﬁcatlon but to
gain the Holy Spirit. This is the essence of the personal
covenant with God in the Holy Spirit, and this is why
the Orthodox do not expect any third covenant or any
third revelation to mankind. This revelation is achieved
through his personal efforts to acquire the grace of the
Spirit. Motovilov’s utter perplexity in the face of these
counsels indicates that he and his contemporaries had
become oblivious of this primary Christian goal: the ac-
quisition of the Holy Spirit.

There are many good works to be accomplished in this
world. The difficulty is that we cannot start doing them
on our own accord, by emulating historical examples or

Christ comes from Heaven; go to meet Him!
Christ is on earth; be exalted!
Sing to the Lord, all the earth!
And praise Him in gladness, O people;

sge o

the lives of saints. One cannot embark on any important
acts of faith or ascetic struggles without some Divine
command. St. Seraphim warns that otherwise a person
cannot really complain that his most well-intentioned
efforts were of no avail.

Every person is assigned his or her own place in the
Divine Plan, his personal path in Christ. For him this is
the only true path upon which he is called by the Chief
Shepherd, Jesus Christ. Other men around him have their
own ways in Christ. For God there can be no “inferior”
or “superior” ways, but only personal ones. The spirit of
competltlon of trymg to surpass others is most dangerous

: - OB for the Christian, because
¥ then he secketh his own glory
pel (Jn 7:18). But he who really
loves the Lord takes care
not to offend Him by some
willful acts, does not try to
surpass others, but humbly
admits himself to be the
lowest of them all.

At the end of his conver-
sation with Motovilov, St.
Seraphim said, as if address-
ing all Orthodox believers:
“And you have no cause to
doubt God’s mercy, for you
can see the words of God, spoken by the prophets, come true
in yourself... I am a God at hand, saith the LORD, and
not a God afar off? (Jer 23:23).

Your salvation is in your own mouth. The Lord is near
to them that call on Him in truth, and all we need is to
have true filial love (love befitting a son or daughter, Ed.)
for Him, our Heavenly Father. The Lord heeds equally the
monk and layman, even the most “ordinary” Christian.
All they must do is to love God from the bottom of their
hearts, and have faith in Him as a grain of mustard seed
and they shall move mountains. (Mt 17:20). These words of
consolation echo in faithful hearts to this day, increasing
our love and veneration of St. Seraphim.
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®ed nal dpelhovy vaor TO nAvovv. Ziynoav ol ToAlol
nol ovuPpaodnrayv. AANG, dG6Ea ool 6 Bede, TOV OTIC
goyatec MuEpeg nog, avadenviel xamolovg 6 Oede, ol
OmoT0L, EVOLOXOUEVOL 0TIV TEWD TN Yoouuy Tol TvEadg,
ouoAoyodv Ta avtovonta mdoyn Bvoie. Qc xalol
abintec toU XpLotoD, Epapudlovy medTa ol ool
nOL UETO OLOAOKOVY %Ol TOUS BAMOVS TOETS faOL®ES
é¢vtoéc Tou:

1) ITogevOévres nabnrevoare mdvra ta £0v,
Partitovres avtovg €is 10 dvoua tov Ilatoos xal
1ot Yiov xai trov Ayiov Ilvevuatog, dtddoxovreg
avtovg TnEElv advra doa éveretAduny vuiv. (MorH.
%1, 19-20).

2) O motevoag »al pantioleic owdijoeral, 6 6&
amorijoag xaraxot0fqoerar. (Mdox., 101",16), ®ol,

3) Eav uij tig yevvnOij é€ véarog »ai Ilvevuarog,
ov dvvartal eioeAO¢eiv eis Tiyv PaotAieiav tot Ocot.
(Twav. v, 5).

Ol AyloL ATé0ToloL Elvat 0l TEMTOL, TOV RATEVENOOY
ot 6Lo 1O PAboc »al 1O WAGTOS TO AOYLeL aDTO TOD
Inoco®. 11 ouvéyela dywvicOnroav xal BvoldoTnray
elg 1éhog, divoviag 10 moEdderyuo TEOS UIUNOLV Yo
Ghovg, alho idtattépme Yo Tovg Tepeic To Yapiotov.

‘O Anootodrog Ilavrog

Ag dolue mpooexTirdtEQO TNV AmOoAoYio TOD
Amnootéhov ITavAov évidmiov 10D facihéme Ayolmma:
‘Eyo 8¢ eimov. Iowog eioar, Kvoie; Kai éxeivog eimev.
‘Eyo eipon 6 Inoots, tov émoiov é0d didxrels. ALAd
oNx%® %Al OTAOOV i TOVS TOOAG 00V, EXELDT) OLO TOTTO
Epdvny €ig O, 0La v 0 ®oTAOTIIOO VANOETNY KAl
HaTVOQ ®al GO0V £ides ®al TEOL GO0V OEA® Paveodoe
€ig OF, éxAEyov oc éx ToU AaoD xal TV éOVav, eig
T 0ol TWEA OF AMOOTEAL® OLy va GVOoiENS Tovg
o0@baiuovs aOT®V, GOTE VO EMOTOEYWOLY GTO TOD
OX0TOVS €5 TO (Pdg ®al Ao Tils éEovoiag Tol Xatavd
mEOog TOV Oeov, dLa va AdPpooiy deeoty auootidv
xal xAngovouiav uetas§v TGV NyLACUEVOY dLa Tijg
€ig éue miotews. O0¢ev, faoiret Ayoinma, 0V Eyiva
amelOig eig tipy Ovodviov orraoiav, GAL" Exfovrrov

TODTOV €l TOVS év Aauaoxd xai TegoooAvuors »ai
eig mwaoav iy yilv tilg Tovdaiag, »ai Excita €ig 10
E0vn, va peTOVODOL HOL VU EMLOTQEQPOOLY EIg TOV
Ocov, modrrovres Eoya d&a tijg ueravoiag. (ITpGE.
»o1’, 15-20).

‘O Arootohrog I€Toog

Ac dovue émumAhéov Tl Aéel O TEMTOXOQVPATOC
Andotorog ITérpoc oty Kabohun B" "EmiotoA:

ALo oVx% aueAijow ael VUds VTOULUVIIOXELY TEQL
TOUTOV, #alTEQ EIOOTAS ®Ol ETTNOLYUEVOUS €V Ti|
Ta0ovon aAnbeia. Aixatov 6& fyovuar, ép’ 6o00v
eiul év tovte 1O oxnvouarti, dLeyeipety Vuds év
vaouvijoer. (B [Iétpov, o, 12-13).

"Ed® dranpivouvue Thy dymvia, tov mtébo, T Aaytdoa
nOL THY AVAYRT, TOV EXAELVAY OTIC ®OEOLEC TOVS Ol
Ayror ATGOTOAOL, YLOL TOV EVOYYEALOUO TMV AVOQDTWY
2oL A 0TO TO EMQATTOY 08 dUONROLES OVVOTRES, UE OVVEYT
%ivduvo tiic Lwfig tove. “Evexd Xov Oavarovueba 6Anv
Tipy fquéoav, éLoyioOnuev o¢ mooPara ogayijs. (Pou.
n’, 36).

AMbela, Votepa &’ avto ol €xavav GAol ol
ayot, Tod Bororduaote éuets; I16oor B PoebBotue
avamohdyntoL xato Ty doa rol nuéoa g Koloswe,
oV 6viwg Bu yiver ug thv €hevon tod Meoolov
Xototod; TéTe 10 alpa TV Yuydv TV ATwAecOEVTIOY
avlowmTwy B TnTHoeL TO AGYO GO TO YEQLOL EXEIVIV,
oy ovuppdodnrav not dgv duordynoav Evamiov
NYeusdvmv, Bactiénv xat dvOpwmwy 10V XOLoTdYV,
mg Movadwov Zotioa xat Avtomth ®aot Thv Aylo
0p0660E0v "Exnrinoiay Tov, ¢ TV uovadixi) ® o td
Thc owtnpioc.

Meyain Bhaognuia

‘H "000680E0oc "Exxlnoio eival A%TIOTOC %Ol
Aldviog, Eyxel 6t nepainv tov Meooiav Inoodv, tov
OedvBommov, nat wéAn g 6Aovg Tovg &’ aidvog
Avyilovg, ol 6 Touadixog Gedg ToVS YVvmwEitel Gidime
UE TO OVOUOTA TOVC ROl YL uE dotduovc. Eivat, Aowtdv,
ueyain M praocenuic, 6tav deyxdueda xat dradidovue
OUYXOLTLOTINES OREPELS, OVYXRQIVOVTOCS TN LWOVAALXY)
Ovpavia Opnoxrelo i Oelog ATORAMIYPEDS, THYV
'Op0060E(a, ue Gha 10 AVOQOTIVO RATUOREVAOUATOL,
elte a0t lval Opnoxreiec, dndun ®ol novoOeioTinéc,
m¢ dotelvovTaLl ®ATOLOL XATO ®OQOV, €11 ALECELC.
Agv aANGTeL Gmtho TO Svoua ToD £VOg uovadixot Oeod.
[Tooxertal yor Etépovg Beovg, TV AVapeQOUNOTE O
Beove AAAwv Bpnoxel®v. ITpdxrertal, yior voL wWAuE
EexdBapa, Yo dalnoveg Tob VirodvovaL ToV QA0 TOT
Beo nal dLdaorovv E€vec S1daonaAles nal pLhoCOQlES,
doyetec ut avteg t1od Evayyeliov: Iavres oi Oeoi tdv
'EOvav daruovia. (Wolu.95, otiyog 5).

AMBeLa, yvmpitovue mocotr Ayiol ITatépeg nog
TEOOTAOMNOOY %ATO HAULQOVC VO EmAVAPEQOUV
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AAAGOONO®OVC 1) QLLEETLXOVEC OTOV VOV dpdUo TOT
Oe0l nol ExAaPay UTEOOTO OTO TETOUO KOl OTNV
TTAGVY TOVC TEQVAVTIUS TOAAESC QOQEC %l GO
Bacaviothoa; 100V OAlyor amd avtovs O Ayiog
Todvvng 6 Xpvodotouog, 6 Ayiogc Oeddwpog O
2tovditng, 6 Ayiog Todvvng 6 Aauaoxrnvog, 6 Méyacg
dhtoc, 6 Ayvog T'onydorog 6 TTalawds, 6 Aylog
Maprog 6 Evyevinde, 6 Aywoc Kooudg 6 Attwldg, 6
IMamovAdxrog, 6 Ayiwog NextdpLoc.

AMAo nal ol oUyyoovol Aywol uag ot Iatépeg
wag, Hopgiprog 6 Kavooxralvfitng, Ilaioiog 6
Avyiopeitng, "Egoain 6 Katovvaxidtng, ue mtovo ®ol
ayamny, uiknoav, €ypapayv xot ¥EVEav mTavtoyot
Ot €Ew &mo v ‘OpBodoEla VtdoyeL wOVoV 0rOTAOL,
uméo depo nal wAdvn. Kol eimov enbapome Sti 1O
00068080V ITvetuo eival TO
uovov AAnBéc, Anutoveyrov,
SUVERLTIROV ROl ZWOTLROV,
AvTt0 mov yoapiler ThHV
Axtiotov Toradwwnv Xdowv
1O UETATAGOEL TOVS TLOTOVC,
naBLotdvrog tovg Ayiovg ®al
wéln tina 10t EZdpotog 1o
Beavlpwmov Inood. y

"Av ut tomelvioon dvoryov |
o wdtie e Yuyiig Tovg GAot
ol éntoc ‘Opbodotiacg, eite
aAlLoBpnoxol eite alpeTIrofL,
0a diérnpvav Thv AMBela, ToD
AOyou 10 BAnBEc. Aot 6 Oedc,
oV dyamder Shovg ol OELEL
navtag avlpdmovs cwbfival
nat el émnlyvmory ainbeiog
ENOETY, eleQyeTel naOnueQLVo HEIRIES -
nal AAA6Bomorovg nal mwAaveuévovg, Otdovtag
evnapiec uetavoiog og GAove. AMO ®oll OTL XATO THYV
mpa thc Koloeme vor Umdoyer Amoivtn dixaloovvn,
IMAadhy 6tL drnovoav TOov Adyov ral ooy 0o elte
VIEQ elte Evavtiov.

Elvat 10oi¢ oL yvmotév: 6 Ayioc F'edpyrog ot
AVOda, émitehel Bavuata ot dAA6Bponoxovg ue
AmoTéAEOU, WETH GITO TO BaVUOOTO ONUETQ %Ol
Vv elepyeoia, molhol &m0 AVTOVS mlOTEYAYV,
épamtiodnoay xal xdmorol EpbBaocav axdun ol 0TO
Lo TUELo. AAMAO %Ol TOAAOL QLLQETIROL, TALTTLROL KOl
TEOTEOTAVTES, OEXONRAY eVEQYET(EC, LETEVON OV RO
Aot modTa dQVHON®AY THV TAGVY TOVS, 0TI CUVEYELXL
¢Bantiodnoav ‘Opd6doEot. Eivar dEloonueimto 10
YEYOVOC TS owtneiag the méiemws 10D ‘Opyouevot
amo v [avayio pog, Batua o duorldynoe 6 1dLog
0 GEYNYOC TS Yeouaviric palayyos Xopuav, tav
e1de v owtelpa 10U “EBvoug nog Asimdodevov

H remucic

N/ (a8

Oeoténov Mapio Vo OTEXETOL WITQO OTO OTO
veouavixa tavxre éumodiovtag thHv mTEOoEAa oM
tovg mEOC THV TAAN. (10 Zemteufoiov 1943), Smwg
gniong nal 1 dStdowon TtV PLhtate®v &md TOV AyLo
Xopdraumo (19 Toviiov 1944).

AMO ral G0 Exelvoug, ol BefRiwoay v AwoBnqxn
to0 Meooiov ‘Incod xal doviOnxav tov AAnoivov
Motépa 10D APgadi ol d€xONrav ETEQ0 «TATEQM» TOV
oatavd, tohhot, fAEmroviec dwayoovind to Bavuaotd,
oV ovupaivovy otov Iavdaywo Tago, OuoAdynoayv thv
'Op00d0E&l0 nal TloTEYAV IRAVOL TOV AOLOUS. OvTmg,
UeYain 1 evhoyio!

ITgog ‘Etegodd6Eovg

2 6,71 &0 0l OTOVC TALTTXOVS KOL OTOVES TOOTECTAVTES,
OV &xdun ®ol onueQa mpomayavditovv TO TEMTELD
€Eovoiag #al To AAdONTO AL
ot eivan dij0ev Exxinoia,
0c €ounvevoovV UE TTVEDUO
TOTELVDOEMS, THV OTAOY
7ol 1O N0oc ToD AmooTéAov
[Tétpov, Otav éfdmTioe TOV
Kopviilo, mtdg dmoloynonxe
ug mvedpuo podntelag zol
iodtntog MEOC TO WEAN THC
"Exxinoioc tdv Tepocolinwy,
Gtav 100 IntnOnxray EEnynoeis
Ap&duevog & o ITlIétpocg
)| éEetiBeto avTOlc ®aOeEHC
Ayov ... éuvijoOnv 6& tov
y onjuaros Kvoiov og Eieyev
Toavvns uev éfdrrioey voatt,
vueis 0¢ fantiofijoeole év
IIvevpatn Ayiw. Ei odv tipv
ionv dwoeav Edwxev avToisg 6
Ocos g xai Muiv, motevoaoty éai tov Kvgrov’Inootv
Xototov, éym & tig fjuny dvvarog xwAvoot Tov Oeov;
axovoavieg 0¢ tavta fovyacav xai éd0Eatov tov
Ocov... (ITpdE. w’, 1-18).

"Ovimg TO YEYOVOC adTO £lval OavuaoTOV, YLoT
Enel dranpivovue nabapd TO neyareio g ExxAnoiog
00 Xp1ot0od. “Onmwe, émiong, ®al Tivt Too0T® O€YONHe
™v éninAnEn todAmootdhov ITaviov, Gtav O
teAgVTOTOC OLEYVWOE vy VToxpLoiog oty otdon
100 ITpwrtoxropvgaiov: “Ote 8¢ MAOe II€Tpog eig
AVTIO)ELOY, RATA TEOCOTOV AVTH AVIETTNY 0TI
xateyvoougvog nv. Ilpo tov yup éAOeiv Tivag amo
Taxopov pera tdv é0vav ovvijoiev: dte 8¢ NAOov,
VAEOTEALE %0l GPOOLEEY € QUTOV, PoPoTUEVOS TOVS éX
weorrouils. Kai ovvvmexpinoav avtd »ai oi Aotmwoi
Tovdaiot, @ote xai Bagvdfas ovvarxqydn avtdv i
Vo xoioel. ALL" 61e €idov 6T 0Vx d0fomodoiion
T0s THV @A1j0erav 1o Evayyeiiov, eimov 1H

¥ XPIET¥
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IIétow éumpooley mwavrwv: €i ov Tovdaios Vadoywv
EOVindg il #al oVx iovdaixdg, Ti Ta EOvn avayxrdiels
iovdaitewv; (Tol. B, 11-14).

Ala xat othv modtn Amootoiixn Zvvodo, O
émionomoc TepoooAuwy eime 1OV TEAEVTATO AdYO, OF
8,TL GQpoQa OTNYV EMLOTOAY, TOV EOTAAN OTIC EXrANOIES
(ITod& 1&", 13-20).

A0 10 TOQATAVW QaliveTol vo0aQd T6c0o AVONTO
ol PAGOgNUo givar v ioyveitetar otoodfmote
avOpwmoc &mt ThS YN 8TL O TEYEL TO TEWTETO EE0VOT0C
%nol T0 dAaOnTo otV ‘Exxinoia tod Xouotod. Zed, 1L
Ot apod othv Thavn 10D @LALdxpe, dg ueheTHoOVYV
10 A6yo 10D Yiod 100 Ocod, mov eine ETL HOvoY 4o
tov Hatépa éxmopeverar 6 Iagdxinrog! Clodv.,
e’, 26).

Ilovog €% Tijg Amootaoiag

Ac ovvélBouue, Aowtdv, ddehpol nov nol ol €yyvg
%ot ol uwaxpdv. ‘Eoydtn doa éoti. IToAg 6 mévog, 10
atpo zal 1 Svotvylo ot 8ho Tov Thavitn éSautiog
g dmootaciag ‘O yhritatog Inocote, 6 Meooiacg,
UE GvolyTéc Tic AYyrRAAES AVAUEVEL TNV EMLOTQOMY
SAwv %ol ™) petdvold noc. Ztov @oxto I'okyobd
#dwoe 10 alpo Tov yui Tic duootiec pog xal Afyo mo
wéoa 01OV ®fjmo (0T1ov ITavdywo Taeo) dvaotiion-
®e Yoo TV dwraimwon nac ‘Exatoupuvpia dvlpwmot
%nG.0e xo6vo mEoorLVVOUV 10V PortO T'olyoBd ol
tov ITavdaywo Tago. Ag yivotav dhot avtol, Ao
motéyPouvv otov Inoo®, v farntiotody ‘Opb00d6Ewe
nol vou TOYovV the Zotnolac... T{ xapd, eipnvn »al
ayorrioon!

O Yioc 100 Oegod nal 6 viog the IHapbévov, 6
BedvBpmwmog Meooiog, ue TolD Gydmn xot ogfooud othv
TEoomITIKY nog EAevdegia, AVOUEVEL VO BLVOTEOUUE TIC
1OEOLEC HOLC, VLB VO QOVEQMOEL 0F BAOVE TO BT Al®MVOC
UuoTHELO THS oWTNEiOg nog. ZMueeov Tig omtnolog
NUAY TO REPALALOV, X0l TOD AT AiMVOS LVOTNEIOV 1
pavépmole. O Yiog 10000 viog tig [Tapbévov yivetal.
Anoltixiov To0 Evayyshionod).

Téte nal uévov 181€, 0° AVTNV THV EVOTNTA THG
00000680V mioTewg val otV ®owmvio ToY Aylov
[Tvevuatog, g uto moiuvn ug “Eva [Mowéva, tov
XpLoté nog, 1 yf owyo-oryo 0o xataotel émiyelog
napddeLo00g, ot Aol B volwbovue 6 Evac Tov
arhov adeho nog rat 6o pactdlovue 6 Evag to fdon
10U dAMOV O WEAN TOT 10(0V ZDUATOS, HOTE O ROLVOC
IMatépac nog, 6 Anutoveyog Toradirnog Oede, ®al O
Zmwtoeog nag Meootag ‘Inocodg Xplotdg, B 0€yovtal
ETL %Al £TL TO TOVNYUOL TOV AYYELDY RO AQYOYYEADY,
OV AXATATAVOTMS YIVETUL OTOV 0V VS, EEattiog
TS owTNEiag TOV €l yYiig AdeAp®dV TOVS GVOQDTWY
Ohadyy AV Hudv.

I'évoito Kvpie. Aunv.

Marepikoi Adyol Zogiag
Ano v Ocia 'epovricoa Makpiva (+1995).

000€yeTe MAQM TOA 010 Bua TG éxnAnoiag.

No un YBvpitete ot dvaroyla, ue vebuo vo
ovvovvofjofe. "Exelvn thv Goo €lote vogodS 0TV
006vo 10T B0t oav Tovg Ayyéhovg, ®al Vuvoloyelite
tov Kvpro. I'V avtd, 6mme ot dyrol Ayyehol 0TEXOVTOL
ueto popov, Etol ®i €0€lc VO TEOOTAONTE VO TOVC
uuumbfte. To otaoidr ovuPoritel Tov tdgpo. Mg moll
0elo POPo Vo oTERMUAOTE, VO ORUPOVUE TO REPAML
%ol viyovue to vod pag otov BOed, otThv «e0yn». No
TOOPAUE ROUTOOYOIVL, 6TV WS TOAEUAN T VitvnAla,
voti 6 dtaforog Thv Ma THS TEOOEVYTC ®OLTALEL VO
®eEONON ®ATL.

Xpeldletol ToAM) TEOOOYT ROl TOAAY TEOOEVYY, VO
un wag ®AEPN 6 draforog tov vob. Ol vedtepeg oV
8tV Epovv Go0EveLe, HOAD ELVaL VO OTEXMVTOL GTN|V
Exxinoio. Ze Evo Paitnodxt vo xaBnoovy, Gyt Sume 6An
TV Boa. AV ROUULDL €1Vl EOEMOTY, SIXOLOMOYETTAL.
"Op0iec AoLmtdv, YL Vo WTOQECETE VO VOLWOETE THV
nmpooevyy. Nati ot i) dpbootacio fonbdel tdoa ToAv,
vae0f 1| Xdoig 1ot Oeo® néoa othv Ypuyn. “Otav 6
G vBowmoc oTéxeTat, 0HTO eival Evog xdmoc, i Buoio
Yt TOV Ged, nal 6 Oe0g TOV EmLonLALEL.

Mia Ocela Asitovpyio Otv £Eayopdletal ug
droexatouuvplo. Mmopel BEfata vou A vng To Eva, TO
Ao, BALG BV elval TimoTe uIEOoTH 0TO MVGTHELO.
"H @ela Asttovpylo eivar i Oslo Ouoia. “Otav yivetal
1 Ouoio ®ol Aéel O lepele wuotrd uvijodnrn Kvgie,
pvijoOnri... Kvgie, Sovrov xai te0vedToW..., ®ol UELS
gnelvn TV G0 LToQoTUE VO WYNUOVEVOUUE OVOUOLTOL
CovTmv xol tedvedtmyv. ‘Exelvn Thv otryun EvdveTtal 1y
Y] UE TOV 0VEAVO %ol YivovTol Bovuota!

I'V avto Aoutdv, ToAly mpoooyy. No meooéyeTte Tig
ovintioelg, Tov Buud, Tor Ay, Thv G yohoyia, TV
uepporio, yrorti Gha vt Inuudvouy v Ypuyrj. O
volC 00g Vi ELvail 0DV, 1) ®aEdW oog Bpdvoc Bot,
TO 0TéUa o0g ExrnAnoia. No tnoroouue T Evayyéhio mov
e ui xoivere, iva ui #o1Oijre. “Omolog tTnevon adTov
TOV AOY0, 0UTE TEAWVLX. OO TEQAON 0UTE TITOTE.

"H ®atdxolon ival 1O peyolitepo audaotnue mo
uag ymoiter &mo tov Oed. MAOAig €pyeTal 0TO WVAAS
nag, vou patouvue TOvV vod nag otov Adn xal v AEue,
«&ho. VO 0 TAWm 0TO ORWOA®O TOV Gxoilunto, EAa vou
0t AW 0710 0%ATOC TO YNALPNTO, 0TO TVQ TO ALWVLO,
Yo Béhe T SAYTVAG 0OV OTHV QW TLd...». [Tdoa TOAAY
TEOOOYN, YLaTl Exovue va vdvouvue ue Eva Aéovia, Tov
eV uopovoay otte ot dytot vou T fydAovy mépa nall
tov. Kol va €xovue mpo dpBahudy nog to adtadeintog
TQOTEVYETOE, 0L TO YONYOQEITE XAl TOOOEVYEOOE, iIVa
ui) eio€AOnTe €ig metpoouov.
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ApeTn) ApETOV
Tov Ayiov Niwkoonuov tod Ayiopeitov, «Adayes Ayiov
Nixodnuov tov Ayiopeitovy, [lpeof. Atovvaiov Taron.

Oi Xototiavol meémel vo. €govv €vapetn Lmh
®ol vou dlvovv ™) noptveie tot XpLotol oTthv
nowwvia. Toiaitepo xelvol ol Poloxrovtal Avaneoo
0g AmLoToVS, AOEPETS, nANGOOEOVC %l ALLEETIROVC,
TOETEL VO €LVOLL OTOMOUEVOL UE €Dy yEALRO 1O %ol
YOLOTLOVINES QLOETEC.

Me thv €évapet Lw1 Tovg fonbotv vo petapfdrhovral
7TEOC TO XOAAVTEQO OL ALITLOTOL KO Ol CLIQETLROL ROl GLVTL
VoL %A TNYOQOTY TOVC XQLOTLOVOUS (DG HOKOTTOLOVS KOLL VOL
Stafarrovy TV TlOTH TOVG MS TAAVT, TOQAXLVODVTOL
OTO VO TOVC EmOLVOUY, VO WAODY UE ®RaAo AdyLa Yo
TV miotn Tovg ®oi vo 0oEdlovy 10 Oed, 6 dmoTog
na€dwoe otoV ®oouo TV ‘OeB300EN miotn ®i Eyel
avOpwmove otoMouévoug ue 1éoec ayaboepyiec.

‘O Aywoc tovitew: H rtamevogooovvn eival
0noaveopuAdxio GAwY TOV GEETOV xal YWOIS AVTI]
0&v xaropbovetratr xaveéva ayao.

o va mvevuatxa dyobo xai v aldvia
LOrROQLOTNTA , TOV TEORELTAL V' doAavoovy Aot
ol évapetol ol nottr Oeov LivTee, Sev elval Suvatov
VO LLAMOEL ROVELS UE TANEO TN TO ROl AnpPera. Otite 6
andotorog [Tavhog umdpeoe vor Lilg TeQLyQaPeL a0 T
moV €€, ETav Nomdyn 6TOV TE(TO 0VEAUVG.

O Ayrog Nuxodnuog, oyetina ug 10 Baduo avto Aéet:
Eav 6 Oavudoios Ilatdog, mov nomdyn €ws 10itov
ovgavol xal dxovoe deENTa ONUOATA, OEV LULTOQETE
va unynOel ixaviag tipy Evoosn éxeivn naxagiotnta,
DS v TOAUNOO YD 0 AVAELOS VO OLOTAEVO® TOOO
UEYAAL0 TEALOYOS XWOIS ®ivOUVO, O elpal GuagTwAog
xat ayoduuatog; Ti Aéw; Ki @v GAes oi yYA@OOES TV
avleodrmV umogovoav va Evwloiv, 6Aa T GOTEQL
100 0VQavoU xL OAa Ta PUALQ TOV OEVOQMV YivovTav
eUAales YADOOES, TOQOTEQES TOV €VYAOTTATOV
oNToMV, AL 6&v 00 umogovoav va otnynbovv ue
TANOOTNTA TO ARATAANTTA *Ol AVEXAAANTO EXEIVA
ayald, T omoia pudr 6ev eide, avTi O&v Gxovoe xal
voiig avBoamov 0¢v umogeoe vo xataidfer. Qorooo,
na va Adfovue xdmora aiocdnon avtdv xal xdmoia
HL%Qi] EV0OIa, GELGONXAY LEQLXOL EVAoeTOL XAl EIOAY
LE OTAOIES, OQATELS XL EXOTATELS, LEQOS EXEIVIG TilS
avExpoeaotngs Noovijg xal Tov ueydiov xdiAovs xai uds
10 dQNoay UETOD TAV RELWEVOY TOVS, VL0 VO TAYOTOVY
TilV #000Ld [Lag TEOS EXEIVOY TOV 0OTIIOLOY EQWTA.

O Ayrog Nuxodnuog dgv mepLopitel t0 ®abfnov T
ghenUoovvNg OTHV TEOOPOEN VALRMY AyaBdV 0ToVC
PTOYoVS. TO OLeVQUVEL ROl WLAGLEL YLOL ETTO COUATIXOL
g€oya ThC éhenuoouvvng xal Emto mvevuatixd. To
oopatrd eival: Na Ooéyer metvaouévo. Na mwotioet

oLyaouevo. Na Avtodoet uiaxiouevo i) oxiafousvo.
Na vrvoer yvuvo. Na dextel E€vo. No émioxeq@tel
aoOevij. Kai va évraqraoer vexo. Kol T0 TVEVUATINO
eival: Not ovufovAéyer éxeivov mov Eyel avdayxn. Na
O0todseL tov auabin. No maenyoonoet Tov Avanuévo.
No o0topb0ooer 1ov auagtwAio. Na ovyywoijoet
éxeivov mwov fo@ale. No vmoueiver i) forord. Kai
Vi TQOOEVYETAL VL OAOVG.

Aéel 6 ‘Ayioc Na orépteocal 6TL wia avoypwon tod
vol 01O Bed %ol Uic TATELVY UETAVOLQL OTY Y1}, OTAV
yivovtol meog Ty 1ot Oeod, d&iCovy meQLoodTEQO
&’ 6,11 6hotL ol Onoavpol Tig yiic. Kabe @opd mov
apnvele v auélera xat PLalelc tov €avtd oov ug
gmuely €ova, ol dyyehol @épvouy ot Pactheia TV
0vaV®V Vo 0TEPAVL EVOOENC VInng.

T{ évvootue 6tav Aéue mvevuoatiny Cwn; & Tl
ovviotatay, ‘O Aywog Nuwddnuog amavider: Xripv
éniyvoon tilg ayalotnrag xal ueyareLornras 1od
Oco xai tils Oixils pas undauvornrag »xai xAiong
0¢ ®d0e naxo. Xty aydan tot Ocov xai 0to uioog
o0 éavtoD pag. Xtiy vaotayi oto OéAnua ot Ocod,
GAAa xal 0’ 6Aa ta xtiouata, yio Ty aydan o0 Ocod.
XtV @rooteo@il A0V TV dLx®dV uas émvuLdv xal
otiv téLeta Vmaxoi) 0to OéAnua tot Ocov. EmiwAéoy,
o010 va Olovue 6Aa avTa v to xdvovue xabaod,
1ovo yio ti) 60€a trov Ocod.

—Ele— &l

H MNeralovda...

(o uépa 6 LaBNTNG ATOPATLOE VO TTOOROAAETEL TOV

daonald tov. “Etol oréptnre vo. 100 0THOEL wio
nayida. "Emiaoe wio tetahovda »ol Thy ®Qdtnoe oY)
xou@ta Tov. ‘Otayv 0a miyaive 010 ddoraio O TOov
ohTaye Tl €lxe 01O YXéou Tov. Ki &v 6 ddonarog 1O
#Poroxe, TéTE OU TOV PWTOVOE £V 1) TETOAOUS L NTALY
Covtovi 1) VExEMN. 2TV TEQ I TMOoN oV AT vToVoE OTL
7 metahovda Ntav Covravy, téte O Eopuryye TO Yol
TOV %0l B0 TH OROTWVE KAl TO AVTIIOTEOYO.

“Otov eiyav pddnua Aowdy, tinolace 1oV ddoralo,
UWITEOOTA 0€ BAOVC TOVE VITOAOLTOVS MO TES, ETELVE TO
¥€0L TEOG TO UEQOG TOV KAl TOV QW TNOE:

-Adoxale, Tl Exm 0TO XEQL LoV;”

-Thv Yoy oov Exelg mwoudi pov, amdvtnoe Atdoayog
0 daonaloc.

O nwadnthg meofAnuatioTnre Yo AMyo OXRETTOUEVOS
™V &mdvinon. Katéhnge 1 6 ddonarog eiye dinto. ‘H
metohovda NToy uio Yuyh oL O HroeoVoe VoL Elval
%ol O Tov. ‘QoTto00, OVVEYLOE:

-Ka eivan Covtavi f) Yoy nov ddonake iy dyL;

‘O daoraArog TOV noitaEe ug xaloovvn oTO WATIOL KoL
TOD ELTTE YAUOYEAQLOTAL:

-Amo 10 Y€l oov EEapTaTOL...
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0 Aiowtrog kai 6 Oikoupevikog Marpiapxng
K. BapBoAopaiog

Oi AnAwoeic T00 K. BapBolopaiov atd ZoupAl kai 6
MU60¢ 100 Xrorodio0

Iepa Mntpomodis Iepaidds, [papeio Eri t@v Aipéosawv
kai t@v Ilopalpnokeidv, Axty OcuicrokAéovs 190, 185
39 IIEIPAIEYZ, TnA. +30 210 4514833 (19), Fax +30 210
4518476 e-mail: impireos@hotmail.com.

2 v ITewpatel th 291 ZemteuPoiov 2014.

Avoyvoooue oty EXrANOLO0TIXY €10N0E0-
voagia TV mpdogaty éxtoreyn tod [Havaywwtdtov
Oirovuevirod ITatpidpyov ». BapBolounaiov oto
2Z0oVEAL ®al Tig ONAdoelg Tov ®at avTiv. Toiaitega
udc évivrwoiooe N ovafefaimon tov mEOC THV
avtiwpoommeior ol Ayiov “Opove xail SV avtic
7TEOGS TOV TLOTO A0 TOD OO0, §TL «0VOEVA ®ivOVVOo
dratpéyovue, oUTe TEOdWOUUE RATL LEYOL CHUEQT
amo v ‘Op036d0EN mioTy wag ug T1ovg dStahdyoug not
TG EMAPES ROl OTVTE TEOKELTAL VO TO RAVOUUE OTO
wéAhov», ue v omoia EdNAwoe 6Tl 0TOVS OF UEYOL
T YeVOouEvoug dtaldyove ug tovg £tepoddEovg
ovoeuio mpodooia thg miotemg €yive, ovUte B yivel
010 UEMLOV.

Kabig drafdtope Tic oot mévm Snhioele, nic Node
010 vol «O MUBog 100 Xtamodiot» tod deluvnotov
Do Kdvtoyhov, ue xdmoio mopailayy, PéPara,
mpooopuoouévn oto Oedouéva ThHg OUVYYEOVNC
EXNANOLOLOTIRTC TEAYUOTIROTNTOG:

Kabdtav 10 ytamoddxt pug v untépa tov Thyv
xTamdda oT1ov mato the 0dhacoac Kdamowa otryuy
TO YTOTOOANL TAOTNRE 0TO AyY({OTOL TOV Yopd %ol
doyLoe vo vePaivel mpog T TA VM.

- Mg mdoave uaval, eovalel o ytamoddxnt T uavao
TOV.

- My goPa.oat modl pov, 000Eva ®IvOUVo dLATEEYELS,
oD awoxpivetal 1) wava. To yramoddxt pwvalel Talt:

- Mg Bydrave &’ To vepo wdval

- MY gofdoat tadi pov, ovdéva xivouvo dtateéyels,
ToU &worpiveTaL TAAL ) udva.

- Mg »x6pouve ue 10 nayoiot udvao!

- My poPa.oat wodi wov, o00Eva ®IvOuvo dLaTEEYELS.

- Mt Bodlovve 010 To0VRAAL ndvaol!

- My poPaoat motdt pov, o00Eva xivOuvo dLaTOEYELS.

- Mg tpdve uava!

- Ay moudi pov tdpa o’ Exaoa...

H épapouoyn 1ot wiBov ot oUYxe0oVvY EXXANCLOLOTINY
TOOYIOTIXGTNTO EIVOLL TEOQAVHS MEeTa TV doom TV
Avabepdtomv 1o 1965, (§rov 010 Talhind xreluevo Tig
PopaioraBohiniic mhevdic vagépovial mg «AQoLg
g Arnowmwvnoiog»), Eeonrddnxre 10 Ayov “Opoc,

o

dyor na Bgopépot Iatépec (Erme 6 Ayiog Tovotivog

6 IIémoPute, 6 Ayioc yéowv PhdBeoc Zeppfdnoc ®.4.),
anadnuairol OLdoraiot, 6 TOTOS A0S ToU Oeo,
dwopaptueduevol yuor 6oa amoddenta Eyivay. ‘Qotéoo
0 Pavéol Eomevoe vo raBnovydoel ToVg Tavtes M
@oPaoTe, «00dEva nivduvo dateéyovue».

2T CVVEYELD TO RAXO TROYDOENOE &xOUN TEQLOOATEQO.
DOdoaue otic ovpupmwvies tot Mraiondvrt. Kol wait
ol mdvteg EeonrwOnrav. Ovehha SLapaQTUOLOHV
Eomaoe and mavtov, (Aywov “Opog, ®.A.7.). Kol mdit
10 Pavdpl dmivinoe: My popdote, «ovdéva xnivouvo
dlatpéyouvue».

Meta 1 Mrohapavt fefe 1o I16pto AlEyxnpe.
Kot wah 10 davaor: My gpopdote, «o00éva wivouvo
dratpéyouvue».

Me1d. 10 I[T6pt0 ALEynoe RAOE 1) Papévva. Kol wdl 1o
dDavdpu My gofdote, «oVdEva nivOuvo dLateéyovue.

Metd v Pafévva 1) mpoogpopa tod Kopaviov
ano tov [Mavaywdtato Olxovueviro Ilatoudoyn *.
Bagpbolonaio g avauvnotind d®Qo oToOvV 1poedoo
¢ Kona Kdoha ®. Movytdo, dAAo xat 1 émioreyn
tov otV ‘Efpaixn Zvvaymyn ths Néag “Yooxrne.
Kot wdht 1o davdgr: My @ofdote, «o0déva xivouvo
dLateéyouvue».

211 ovvéyela 10 [Tovodv tiic Notiov Kopéag tov
nepaouévo NoéupPoro. Kai maht 10 Pavdolr: My
QOPaoTE, «0VOEVA RIVOUVO dLaTEEYOVUES.

Téhog ueto 1o [Tovody 1) Onlmwon t1ov [Tavayimwtdtou
Oixovuevirot IMatoldeyov 0td ZovAl: «OVdEéva
nivduvo dratpé€yxovue, olite mEodwoaue naTL HéyQL
onuepa &mo thv ‘0p03d00En miotn nog uk tovg
OLaAGYOUC ROl TIC EMALPES ROl OTVTE TOOKELTAUL VO TO
HAVOUUE OTO WEANOV».

KaBdhov 0tv Ba meémer vo éxmhayolue, av 010
moooeyec WéAlov, othv wélhovoo vo OVVELDEL
IMavoeBddoEo Zvvodo tod 2016, Gyl udvov dgv
TEOoYWEHooVV otV xatadixn tov Oixovueviouod,
alho othv TN vourwomoinoy tov. “Omote ot waht
00 dxrovobel 10 00 moto: M1 pofdote, «0VIEVQ
%n(vduvo dateéyovue».

KaBdhov amiBavo va @BAcovv %ol 01O ®OLVO
TOTHELO UE ToVg PopatoraBoiinolc xol oty TAqen
ExxAnolootiny) xowwvio ug toug Ilpoteotdvrtes. Zthv
nep(mTwon avTh ®vakd OU eival viL fooBv xdmolo Al
oUvOnua yuon vo Teloovy Tovg Bpeles, YLoTl aiTo Mg
YAOELTWUEVO OEV OO «TLd Ve TAEOV.

Eiloiva motevouy GtL ug 1€totov eidovg dnAWoeLg
0a meloovv TOV ToTO A0 ToD BOeov; ‘O mLoTOC AOC
T0U Ogo¥ €yer NON edaLoONTOTOINOET ATEVAVTL 0TV
atpeon ®al £mayoumvel otV dLopUAAEN THC TloTEWC.
Ac doxwdoovy v pBAcOVY 0TO ®OLVO TOTHELO XAl
0a 10 oDV oThv TEAEN!

Kyrie COGON TOYG EYCeRreia!
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To Avayvwopa...

TInnj: @aren Koveoylov, «Mootika Avony, Exdooeis Homaonumnpiov.

CO dvlommoc eival ot Bho aydotayoc, OFhel
V' amtohdpeL TOAAG, XWEIS VO UITOQET VO TO
npotdel Oha. Kot facavitetat “Omorog Spumg ptdEet
OF WO XOTAOTOOT TTOV VO, EVYAQLOTIETOL UE TO ALy, ®OL
voL U B€heL TOALG, E0Tm %L BV UTOQET VO T ATOYTNOEL,
E%ETVOC AOLTTOV ELVaLL O EVTUYLOUEVOC. AEV TO RAVEL BITO
oirovouia, eite yioti €xer v id€a mmdg 10 TOAAD TOV
PAGgTOoUvVE OTHYV YPuyh) 1) 0TO oMU, AAAD YLOTL OTO
Ayo zoi ot Ao Polonel o ayvy ivavomoinomn. Kot
TEQLO0OTEQO AT GAQL, EmELON UE TO GLTTAC XOLL UE TOL Ay
gV ydveL TOV VTS TOV.

Tig €0t mAovorog; 'O év OAiyo avamavopevog

Ol dvBpwmor dev Polornovve movbeva Novyla, Yot
EmuyelpoVve VoL INoouve yweig TOV E0vTd Tovs Tpéyovve
Ao O® %L GO ®EL vou PpoDve Ty evTVYia, war evTuyic:
Oev Umapyel €Em Amd TOV €0vTd wog @éhovue vou
e0yapLotnBodue Ut ovprdoia it dmov Aetmovue. “Omorlog
ExeL YAOEL TOV E0VTO TOV, EYEL YAOEL TV evTVY 0L EvTuyio
dtv elvan 10 Ladlopo wov divouve ol moAvUEQLIVES
NOOVES ®L Arolavoels, GANDL 1) €NV TS Yuyxhg vol 1
owwINAY ayariioon the ®aediog M alto 1O fubiona
0ToV £avTo ToL Poloxrel 6 AvBpmmog Tov Od. ' TovTo
eime 6 Xowot6c: Ovx Eoyerar 1 faoiieia Tov Ocoi et
TaaTNEIoEws, 0VdE é00ToIy idoD @i i idov éxei.
Toov yao 1 PaoiAeia tot Ocot évros vudv éotiv. «<Mnv
Yayvete, Lalouévor dvBpmmol, E0@M ®i EXET VO PoTjte TV
evTuyto. Mot 1) edtuyio Poloretal uéoa coo».

Méyag Aéyog, 6mtmg Gha T Oint Aoy, Méoa pog
eival 6 Onoovpde. Ar’ EEw eival Eépoxnac, #t ag ui) uwalg
Eeyeld N poaoaQion ®ol TO PEVTIRO TVQOTEYVHUATOL.
“Onorog Cel éEmtepnd, Cel yevtra. “Omolog el
gowteprd, Cel aAnOwvda.

Zéom ol Tl elvan 1 Lol mov Lodve oi Aeyduevol
1OOWLROL AVvOpmIOL, 0ol dvOpwoL oV dtaoneddLovve,
oV taEdevovve, mov EeyehoUvtol ug Aoyfc-hoyig
Bequoto, uE AoNUAVTOAOYIES, UE ORAVOQAD, UE OLAPOQES
UATOLOTNTES, TTOV GITO UAXQVA PAVTALOVVE YO HATOL0
TEayIa. 0Ttovd0To 1ol INAevtd, V@ oy ToL OET RAVEVOS
ATTO ROVTA, ATTOQET VLA TH PTOYEL TOV EXOVVE KAl TO
600 ®oUELoL €lval ol EVOpwTOL TOV PeVToYELOVVTAL
W adTo T YLTQOOOMLAL THS EVTLVY0C. ZEQ® AOLTOV RAADL
a0t ™) Com, Yroti, dvayraotind, EEnoa, ®ATOLES POQECS,
ue avBpwmTove TAOVGLOVE, TOU UE TOOORAAOVOAUVE OTO
om{TIo TOVG, OTIC EMAVAELS TOVG, OTU ROTTEQA TOVS KOl
oTig Ahheg dStooreddoeLC TOVG.

Mehlayyohla W €miave GO REIVY THV RATAOTOON.
“ERAema SuoTuyLlouEVoug AvOQ@MITOVC, TOV RAVAVE TOV
EVTVYLOUEVO, RATAOILKOVE TOV HAVAVE TOV EAEVOEQO.
AANG, OV OEV noTaywwOvVTOVE UE TOOES YPEVTIRES

xopéc, Bo méptave oty Poaoeudda, oty Aeyouevn
avia. "H 10 €va, 1) to dAlo. "Aderol ao ndbe ovoia,
torodvotvytonévor. ‘H Yoyl eivar dvimaortn ®i
avimaentn 1 evtvyia, N paciheio Toh Ogod. I1hc vo
yiver Youl, ooy dtv Umdoyel meotiuy; IIde vor uyv eivat
Gha dvoota, Gpod OV VrtdyeL TO AAATL;

Aowrtdv, dmote avayralopovva v Tdyw Yy Aiyo
ROVTO 0F TETOLOVS XOOWLXOVS AVOQMDTOVCE, TOA YU TOU
YIVOTOVE OTTAVLQL, YO VO UV TOVE TROORAAM, Ao U
mEooraAovoave UE eVyEVeLa, OEV EBAema THV Moo ®al
TH OTLyUT) VoL AToTEOPN)Td 0TO RABODAL LoV, VO YVOIOM
OTO PTWYO OTITL WOV KAl OT AYUTNUEVA TOAYUALTO TTOV
Botorovvtal yUow wov. "EfAerta mdg évTi vou Taom ®ATL
Ao OAn éxelvn THV TLUTOVOXEOVOTX, OTTWS TLOTEVEL
0 moAVE O noouog, Eym Edwva, €dva EVTTVNUa 0TOVC
ROULOUEVOVS, EELOVILALOUT, OTOVE LOVILAOUEVOVS, Lo
0711 Lovotovio Tovg.

'V adTd %ol Tdea ol yodew, W Ao ToL ElpoL
TEOORAAEOUEVOC OE TOMAOL LEQN BLTTO RATOLOVC EVYEVETC
avBpwmovg, Oyt povdyo othv EALGOw, dALO nal oF
LaxQUVO UEEM, ®AOoVUAL OTO ULXQO TTEQLROAAXL NS
UE T Alyo OeVTEArLO ROl UE T TOTTELVO AOVAOVILCL.
Eexovpdlovuat xi gipnvevel 1 Ppuyn uwov. Totto to
ULXEO ®NmaoLo val Y uéva 6 Kimoc tic "Edéu. O
ayépoac uooyofoid, xt 6 voic wov taldevel. Takidevel
€0 nL Exel, ua mepLoooTeQo Pubiletal uéoa nov, exel
7oV &vafeulel TO LUoTIKO VEQRD, £XET OV fplonovvTal
O «QLLouaTe» T0Y ®OoUoU.

Evyoaolotd 1ov Oeo mob feéBnre alito 10 xatagvyLo.
Nowd0mw peydin evTvylo Tob €luaL LoVoyLo.oUEVoS, Tov,
€00 oL xabouat, Oev ug E€pel navévag, dev ug Buudtal
navévag. SOV Vi EUAL XOAQABOTOAXIOUEVOS TOU
YAOTWOE Ao T POVETOVVA, %L AXOVYEL TO LOVYHQLOWC
g BdAaooag &mo TO OlYOoVQOo RATAPUYLO TOV. S0V VO
yAMOTwoe amo Motés. Avatoutdtw ovihoylouévog thv
avenoldin mov ™) Aéve Cwt ol 6UoLol LoV, ROV VIXT
Com, Covyrha yeudtn oxomovs, pidlo ®ol AVROVG.
Avoratovpiot Hovoyo ug dvo-teic dvopmmovg drAovg
1ol xoloxdyabovg, Tol Exovve AYATN WECH TOVS KA
elpNvn otV raEdLd Tove. Agv B€hw unte Bavpuaouove,
undt 8SEec, ute GALeEC TETOLEC CUNPOEES OEAM VL ElpaiL
EeYaoUEVOC %L AONUAVTOGC.

“Q Mounovid, Tl prdAoopo gloot yior §6ove mofodve
v gionivn! Katdoo eivar 1} diya mov &xovve ol
avlowmol vou xatootabohve Earovouévol, vo. ToVg
d0&d el 6 n6ouoc xat vo facaviCovvial uéoa ot
ULaTOLOTNTO %L EXETVOL TOV BovudtovvTol xi EXEIVOL
oV Bavudlovve. "TEd® mov xdbBovuat, voudbm g
ELLOLL LarEVY &t BAove adToVC TOVC Poayvadec mov
TOVG EYOoVVE YL EVTVY IO Ol dVoTUYLOUEVOL AVOQWITOL.

Pvod 010 TEAOWTS Wov TO OPOOEQD AYEQAXL,
uroivel Aol 0T AOTLE WOV, OOV VO UE XOLQETA.
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ZLYOOOAEVOVVE TO RAAOLLL %L Ol ROQPEC TMOV OEVTOMV.
Maopouvvio TeQmatoUve 0TO LOOYOPOANUEVO DU, TO
%nG0¢ Eva Tafd TOV OPOUO TOV %L EXEL TOV OROTG TOV.
ITod mmyaivovve; Muotioro. ITetahoUdia ®al puydxia
royfc-hoyhg, BALO LorEOVAG, BAAC OTQOYYVAG, TTETAVE
2ol paLevovral Yoo &md O M TOU EIVaLL AVAUUEVO
&mo mévm pov. “Ola givar omovdaia, Sha aEloydmanTo.
Ku éyow eipo Eva &’ adTd.

A&V dnovyeTaL TITOTO, TUQEEXTOS AITO TIS OTUALYUOTIES
TO VEQO TTOV TEPTOVVE &0 T POVOT, XAVOVTUC TV OLWITH)
anopa o Poabeld. Za vor yivetol yiow pov xamola
wotoywyio. To puotLo Tod *x6ouov 10 volwbw ol uEoo
nov %1 &eEw. Muotireg 0pec avolyovve 6o movtod. To
%nA.0e 0EvTEO0, T0 nAOE X0 TAQL, TO ®ABE AOVAODIL, GOV VUL
ue PAETEL UE TO LVOTNOLOON LATL TOV.

Eluot paxdolog otdo uixred 10910 meoBoldnt nog.
TV@la véxovve nEootd Tov ol ueydhot ®HmoL %ol
T0 TOAVEEODO, TOAATIOL, TO QOAVTOYTEQN XOTTEQO.
“Ooa glvol YU Hov eival yomnuéva, Yot Sgv eivo
dyopaouéva pE Aeqptar TohAd, Smme eival Soa Exovve
ol TAOVOLOL. AYOQUOUEVH TEAYWOTO WITOQOVVE VA
dayoovve evTLvyic. 0TOV GVOQWTTO;

"Q, éoelg MoV &yete T WAOUTN ROl WOV UOvo Tl
Loyiic etval 1) @AnOwi) yoot dev Eépete. AvBpwmol
Baoaviougvol, 0aoTIOUEVOL GO TIS EYVOLES KL BLITO TIC
oxovtolpeg, oxhdfor oth PLAodo&ia xat ot dAAo Td O,
® GomToL yulol, Tov @ayate To Evloxépata nal OEV
X0QTaOoOTE, YVioTE TioW 0TO OMiTL TOD TATEQC OOAC TOD
TOVETKOD, OV SEV elva EAAO Tl 1) ®aEdW 1) duni
oag, ®ol UITEtte uéoa vou EamootaoeTe, v eDpoavOTiTe
O VO VOLWOOETE TV AANOwvi) yopd!

O Ayiog Néog lepopdprug diAoupevos 6
AylotaQitng

29 Noguppiov: O Ayiog DiAovUEVOS KATAKPEOVPYEITAL OTO
Dpéap 100 Takaf aro T00¢ LiwVIoTES.

¢ Ayiog dDrhovuevog, xrato ®OGOUOV ZOQORMIC

‘Opoovvtidtng, yevviOnre othv Agvxwoia g
Kvmpov otic 15 Oxtwfeiov 1913, 1 xataywyn tov Sumg
Aoy &md 1O 10ed ‘Opovvra. Fovelc Tod Aylov Hrav ol
evoefeic 'ewpyrog xat Maydainvi, ot 6olol CUVOAMRY
améntnoay 13 woudid. O Ayrog Prhovuevoc nroy didupog
ue tov AAEEaVOp0 nal ueténerta . "EAmidro.

"Ext0¢ &4mo ™V e00€PeLa TV YOVEMY TOUC, XATAATIXO
Ve Yo TV ®atd Oy mpdodo xal Tdv dvo (m.
dLhovuevo xal . EAidLo) 10 mapdderyna xol ) frwTh)
e yroyog Tove AnEavipode (AleEdvdoac), ) Omola
dIMuLoveynoe Tic PACELS ®al TIC TEOVTOOETELS YO THV
gv XoLot® Lwi) tdv Eyyovidy TG,

To dvo didvua GdEAPLa, GO UIXQO ATEXTNOOV
idwaltepn dydmm vy 1ov @ed xail v Ayio Tovu
‘ExxAnoia. "Etor 6 mé00g Yy v OAORANQWTIRY
ApLEQMOoN 01OV O, 60N yNoe T Puatd Tovg OTHYV
Teoar Movy Zravpofovviov, Gov xal évtaydnrav
m¢ dOnoL otV wovaotixy) ddehpdtnta ot Nhxio 14
g1V, Exovtoc Ty evhoyio 16oo toD I[Tvevpuatirod 600
nol TV yovémv tove. To 1934, uetd Gmd mEoTEOomT)
0D €€Gyov 10U ITavayiov Tagov . ITailadiov, ot
Y0 véou raldyepol Eyyodgovtal 0to T'vuvdolo tod
Tego® Kowo® tod [Tavayiov Tadgov, othv Ayio [T6An
Tepovoahju. Kal éxet 6 Ayrog Drhovuevog Eeywpilel
YL TV G QETN TOV.

To 1937 6 TMatpudeyng TwéOeoc (Béueing) Tovg
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WHOSE SIDE IS GOD ON Now?

By Patrick J. Buchanan. Mr. Buchanan is the author of “Suicide of a
Superpower: Will America Survive to 202527 10 find out more about
Patrick Buchanan and read features by other Creators writers and
cartoonists, visit the “Creators” web page at wwuw.creators.com.

In his Kremlin defense of Russia’s annexation of Crimea,
Vladimir Putin, even before he began listing the battles
where Russian blood had been shed on Crimean soil, spoke
of an older deeper bond.

“Crimea,” said Putin, “is the location of ancient Khersones,
where Prince Vladimir was baptized. His spiritual feat of
adopting Orthodoxy predetermined the overall basis of the
culture, civilization and human values that unite the peoples
of Russia, Ukraine and Belarus.”

Russia is a Christian country, Putin was saying. This speech
recalls last December’s address where the former KGB chief
spoke of Russia as standing against a decadent West:

“Many Euro-Atlantic countries have moved away from their
roots, including Christian values. Policies are being pursued
that place on the same level a multi-child family and a same-
sex partnership, a faith in God and a belief in Satan. This is
the path to degradation.”

Heard any Western leader, say, Barack Obama, talk like
that lately?

Indicting the “Bolsheviks” who gave away Crimea to
Ukraine, Putin declared, “May God judge them.”

What is going on here? With Marxism-Leninism a dead
faith, Putin is saying the new ideological struggle is between
a debauched West led by the United States and a traditional-
ist world Russia would be proud to lead. In the new war of
beliefs, Putin is saying, it is Russia that is on God’s side. The
West is Gomorrah.

Western leaders who compare Putin’s annexation of
Crimea to Hitler’s Anschluss with Austria, who dismiss
him as a “KGB thug,” who call him “the alleged thief,
liar and murderer who rules Russia,” as the Wall Street
Journal’s Holman Jenkins did, believe Putin’s claim to
stand on higher moral ground is beyond blasphemous.
But Vladimir Putin knows exactly what he is doing, and
his new claim has a venerable lineage. The ex-Communist
Whittaker Chambers who exposed Alger Hiss as a Soviet
spy, was, at the time of his death in 1964, writing a book
on “The Third Rome.”

The first Rome was the Holy City and seat of Christian-
ity that fell to Odoacer and his barbarians in 476 A.D. The
second Rome was Constantinople, Byzantium, (today’s Is-
tanbul), which fell to the Turks in 1453. The successor city
to Byzantium, the Third Rome, the last Rome to the old
believers, was—Moscow.

Putin is entering a claim that Moscow is the Godly City of
today and command post of the counter-reformation against

the new paganism. Putin is plugging into some of the modern
world’s most powerful currents.

Not only in his defiance of what much of the world sees as
America’s arrogant drive for global hegemony. Not only in
his tribal defense of lost Russians left behind when the USSR
disintegrated.

He is also tapping into the worldwide revulsion of and
resistance to the sewage of a hedonistic secular and social
revolution coming out of the West.

In the culture war for the future of mankind, Putin is plant-
ing Russia’s flag firmly on the side of traditional Christian-
ity. His recent speeches carry echoes of John Paul II whose
Evangelium Vitae in 1995 excoriated the West for its embrace
of a “culture of death.”

What did Pope John Paul mean by moral crimes?

The West’s capitulation to a sexual revolution of easy divorce,
rampant promiscuity, pornography, homosexuality, feminism,
abortion, same-sex marriage, euthanasia, assisted suicide—the
displacement of Christian values by Hollywood values.

Washington Post columnist Anne Applebaum writes that
she was stunned when in Thbilisi to hear a Georgian lawyer
declare of the former pro-Western regime of Mikhail Saa-
kashvili, “They were LGBT.”

“It was an eye-opening moment,” wrote Applebaum. Fear
and loathing of the same-sex-marriage pandemic has gone
global. In Paris, a million-man Moral Majority marched in
angry protest.

Author Masha Gessen, who has written a book on Putin,
says of his last two years, “Russia is remaking itself as the
leader of the anti-Western world.”

But the war to be waged with the West is not with rockets.
It is a cultural, social, moral war where Russia’s role, in Putin’s
words, is to “prevent movement backward and downward,
into chaotic darkness and a return to a primitive state.”

Would that be the “chaotic darkness” and “primitive state”
of mankind, before the Light came into the world?

This writer was startled to read in the Jan-Feb newsletter
from the social conservative World Council of Families in
Rockford, Ill., that, of the “ten best trends” in the world
in 2013, number one was “Russia Emerges as Pro-Family
Leader.”

In 2013, the Kremlin imposed a ban on homosexual pro-
paganda, a ban on abortion advertising, a ban on abortions
after 12 weeks and a ban on sacrilegious insults to religious
believers.

“While the other super-powers march to a pagan world-
view,” writes WCF’s Allan Carlson, “Russia is defending
Judeo-Christian values. During the Soviet era, Western com-
munists flocked to Moscow. This year, World Congress of
Families VII will be held in Moscow, Sept. 10-12.”

Will Vladimir Putin give the keynote?

In the new ideological Cold War, whose side is God on now?
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MANY CONFESS, FEW REPENT

From the book “Repentance and Confession,” by Monk Moses of
the Holy Mountain, “Orthodox Kypseli” publications, Thessaloniki,
Greece (edited for length).

Confession is a God-given commandment, and it is one of the
Sacraments of our Church. Confession is not a formal, habitual (‘to
be on the safe side,” or, “in view of upcoming feast-days”), forced
and unprepared act, springing from an isolated duty or obliga-
tion and for psychological relief only. Confession should always be
combined with repentance. A Holy Mountain Elder used to say:
“Many confess, but few repent!”
[Elder Aemilianos of the Simonopetra Monastery, Mt. Athos)
T 1T
What Is True Repentance?

Rzpentance is a freely-willed, internally cultivated process
f contrition and sorrow for having distanced ourselves
from God through sin. True repentance has nothing to do
with intolerable pain, excessive sorrow and relentless guilty
feelings. That would not be sincere repentance, but a se-
cret egotism, a feeling of our “ego” being trampled upon;
an anger that is directed at our :
self, which then wreaks revenge
because it is exposing itself and
is put to shame—a thing that it

cannot tolerate.

Repentance means a change in
our thoughts, our mentality; it is
an about-face; it is a grafting of
morality and an abhorrence of sin.
Repentance also means love of vir-
tue, benevolence, desire, willing-
ness, and a strong disposition to
be re-joined with Christ through the Grace of the almlghry
Holy Spirit. While repentance begins in the depths of the
heart, it culminates necessarily in the sacrament of divine
and sacred Confession.

The Confessor as a “Spiritual Father”

During confession, one confesses sincerely and humbly, as
though in the presence of Christ. No scientist, psychologist,
psychoanalyst, psychiatrist, sociologist, philosopher or theo-
logian can replace the confessor. No icon—not even the most
miracle-working one—can provide what the confessor’s stole
can: the absolution of sins. The confessor takes the person un-
der his care; he adopts him and ensures he is reborn spiritually,
which is why he is called a “spiritual father.”

Normally, spiritual paternity is lifelong, sacred and powerful,
even more powerful than the bond of any blood relatives.
Spiritual birth is a painful process. The confessor must keep
track of the confessing soul, with a fear of God (as one who
is “accountable to God”), with understanding, humility and
love, and guide him with discretion in the ever-upward course

of his in-Christ life.

The confessor-priest has been given a special blessing by his
bishop for the undertaking of his confessional opus. However,
this gift of “binding and un-binding” sins is initially acquired
only through his ordination as presbyter, when he is rendered
a successor to the Apostles. Thus, validity and canonicity in
Apostolic succession, through bishops, is of central and great
importance. Confession is performed (and bestows divine
Grace upon the faithful), not in conjunction with the skill, the
scientism, the literacy, the eloquence, the energy and the artful-
ness of the priest; not even with his virtue and holiness—but
through the canonicity (validity) of his priesthood and through
the “Master of Ceremonies”—the Holy Spirit.

The possible sins of the priest do not obstruct divine Grace
during the Sacraments. Woes betide, if the faithful were to
doubt (on account of the unworthiness of the priest) that the
bread and the wine actually become the Body and the Blood
of Christ during the Divine Liturgy! This of course does not
mean that the priest should not have to constantly concern
himself with his own “cleanliness.”

Thus, there is no such thing as “good” or “bad” confessors.
Each and every confessor provides the exact same absolution.
However, we do have the right
to choose our confessor; and of
course we have the right to turn
to the one who truly makes us feel
at ease with him, spiritually. To
constantly change our confessor
however, is not a very sober deci-
sion; this kind of tendency does
not reveal spiritual maturity.

The confessor’s opus is not just
the superficial hearing of a per-

- son’s sins and the reciting of the
prayer of absolution afterwards. Nor is it restricted to the hour
of confession. Like a good father, the confessor continuously
cares for his child; he listens to it and observes it carefully, he
counsels it appropriately, he guides it along the lines of the
Gospel, he highlights its talents, he does not place unnecessary
burdens on it, he imposes canons with leniency only when he
must, he consoles it when it is disheartened, weighed down,
resentful, exhausted, and he heals it accordingly, without
ever discouraging it, but constantly pursuing the struggle for
the eradication of its passions and the harvesting of virtues;
constantly shaping its eternal soul to be Christ-like.

This ever-developing paternal and filial relationship be-
tween confessor and spiritual child eventually culminates
in a feeling of comfort, trust, respect, sanctity and elation.
When confessing, one opens his heart to the confessor and
discloses the innermost, the basest and most unclean—in
fact, all of his—secrets, his most intimate actions and detri-
mental desires, even those that he would not want to confess
to himself, nor tell his next-of-kin or his closest friend. For
this reason, the confessor must have an absolute respect
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for the unlimited trust that is being shown to him by the
person confessing.

This trust most assuredly builds up with time, but also by
the fact that the confessor is strictly bound (in fact to the
death) by the divine and Sacred Canons of the Church, to
the confidentiality that confession entails.

“Economy,” Canons, and Guidance

In Orthodox confession there are of course no general in-
structions, because the spiritual guidance that each unique
soul requires is entirely personalized. Each person is unprec-
edented, with a particular psychosynthesis, a different char-
acter, differing potentials and abilities, limitations, tenden-
cies, tolerances, knowledge, needs and dispositions. With the
Grace of God and with divine enlightenment, the confessor
must discern all these characteristics, in order to decide what
he can utilize best, so that the person confessing will be helped
in the best possible manner. At times, leniency will be re-
quired, while at other times, austerity.

What is required of the spiritual father is a fear of God,
discernment, honesty, humility, deliberation, understanding
and prayer. “Economy” (Ockonomia: to make allowances for
something, exceptionally) is not demanded of the person con-
fessing, nor is it proper for the confessor to make it a rule.
“Economy” must remain an exception. “Economy” must also
be a temporary measure (Archmandrite George Gregoriates).
When the reasons for implementing it no longer exist, it
must naturally be retracted. The same sin can be confronted
in numerous ways.

A canon is not always necessary. A canon is not intended as a
form of punishment. It is educative by nature. A canon is not
imposed for the sake of appeasing an offended God and an
atonement of the sinner in the face of Divine Justice; that is
an entirely heretical teaching. A canon is usually implemented
during an immature confession, with the intent to arouse
awareness and a consciousness of the magnitude of one’s
sin. According to Orthodox teaching, “sin” is not so much
the transgression of a law, as it is a lack of love towards God.
Love, and do whatever you want, the blessed Augustine used
to say. A canon is implemented for the purpose of complet-
ing one’s repentance in view of confession, which is why Fr.
Athanasios of Meteora rightly says: Just as the confessor is not
permitted to make public the sins being confessed to him, so must
the person confessing not make public the particular canon that
the conffessor has imposed in his specific case, as it is the resultant
of many parameters.

A confessor acts as the provider of the Grace of the Holy
Spirit. During the hour of the Sacrament of Confession, he
does not function as a psychologist and scientist. He func-
tions as a priest, as an experienced doctor, as a caring father.
When listening to the sins of the person confessing, he prays
to God to give him enlightenment, to advise him what the
best “medication” for cure will be, and to gauge the degree
and the quality of that confession.

The confessor does not place himself opposite a confess-
ing person with curiosity, suspicion, envy, excessive auster-
ity, power and arrogance; but equally not with indifference,
thoughtlessly, carelessly and wearily. The humility, love and
attention of the confessor will greatly help the person con-
fessing. He should also not ask too many, too unnecessary
and too indiscreet questions. He must especially interrupt
any detailed descriptions of various sins (especially the carnal
ones) and even the disclosure of names, to safeguard himself
even more. But the person confessing should also not feel
afraid, or hesitate and feel embarrassed; he should feel respect,
trust, honor and show reverence to the confessor. This clime
of sanctity, mutual respect and trust must be mainly nurtured,
inspired and developed by the confessor.

Our holy Orthodox Church is the Body of the Resurrected
Christ; She is a vast infirmary, for the healing of frail, sinning
faithful from the traumas, the wounds and the illnesses of sin;
from pathogenic demons and from the venomous demonic
traps and the influences of demonically-driven passions. She
is not a branch office of the Ministry of Social Services, nor
does She compete against the various societies for social wel-
fare. The Church is mainly a provider of a meaning to life, of
redemption and salvation of the faithful for the sake of whom
Christ died, through their participation in the sacraments of
the Church.

The priests stole is a planing instrument—as the Elder Paisios
of the Holy Mountain used to say —#hat planes and straightens
out a person; it is a therapeutic scalpel that excises passions, and
not a trowel for workaholics, or a symbol of power. It is a servants
apron intended for ministering to people, for providing therapy
and salvation. God uses the priest for the forgiveness of His
creature. It is plainly stated in the absolution blessing: May
God forgive you—rthrough me the sinner—everything, both in
the present age and in the future one, and may He render you
blameless, before His awesome Seat of Judgment; having no longer
any worry for the crimes that have been confessed, may you go
Jforth in peace. Sins that have not been confessed will continue
to burden a person, even in the life to come.

Confessed sins should not be re-confessed; it would be as
though one doesn’t believe in the grace of the Sacrament. God
is of course aware of them, but it is for the sake of absolu-
tion, humbling and therapy that they need to be outwardly
confessed. As for the occasional penance imposed for sins,
one must realize that it does not negate the Church’s love for
the person, but that it is simply an educative imposition, for
a better awareness of one’s offenses.

Elements of a Sound Confession

According to Saint Nicodemos of the Holy Mountain,
confession is a willed, verbal revealing of oneé’s evil deeds and
words and thoughts; solemn, accusatory, direct, without shame,
decisive, to be executed before a legitimate spiritual father. This
God-bearing saint has succinctly, fully and meaningfully clari-
fied that confession must be willed, free, effortless, without
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the confessor straining to extract the person’s confession. It
should be with solemnity, in other words, with an awareness
of the sorrow that he caused God with his sin, and not with
sentimental, hypocritical, fainthearted tears.

Genuine “solemnity” implies an inner collapsing, remorse, a
hatred towards sin, a love of virtue, and a feeling of gratitude
to the Gift-Giver God. “Accusatory” implies a responsible
confession, without attempts of justification, subterfuge,
chicanery, irresponsibility and scapegoating; with sincere
self-reproach and genuine self-humiliation that carries the
so-called “happy-sorrow” and the “joyous bereavement” de-
fined by the Church. “Direct” implies a confession with all
sincerity, directness and precision, valour and courage, severity
and bravery.

It often happens that during the hour of confession, one
avoids admitting his defeat, his fall and his weakness and
by means of eloquent and long-winded R
descriptions attempts to deflect his share
of responsibility, with twists and turns and
half-truths—or even by accusing others—
all for the sake of preserving (even at that
hour) a prim and proper ego. A confession
“without shame” implies a portrayal of our
true, deplorable self.

Furthermore, confession should be con-
tinuous, so that the willingly recurring
passions (according to Saint John of the
Ladder) are not strengthened, but rather,
are cured sooner. Thus, old sins will not
be entirely blotted out from memory,
there will be a regular self-monitoring,
self-observation, self-awareness and self-
reproach; Divine Grace will not abandon; demonic entrap-
ment will be averted much more easily, and reminiscence of
Death will not seem as horrid and terrible.

A basic prerequisite is a purity of heart; a purity that is rid
of the spirit of avarice and blissfulness inspired by today’s
hyper-consumerist society; the spirit of God-despised pride
in a world of narcissism, individualism, non-humility, non-
philanthropy, arrogance and the bizarre; the demonic spirit of
mischievous thoughts, fantasies and imaginations and unclean
and obscure suspicions and envy.

Purity of heart has become a rare ornament—in brotherly
and conjugal relations, in obligations towards colleagues, in
friendships, in conversations, in thoughts, in desires, in pas-
toral callings. Forgotten are neptic awareness, ascetic sobriety,
traditional frugality, simplicity and gallantry. This has led to
a polluting of the soul’s rationalizing ability, an arousal of its
desirous aspect towards avarice, while its willpower has become
severely blunted, thus drawing a weakened person towards evil,
without any impediments or limitations.

Nowadays prevail self-justification, excuses for our passions,
beautification of sin, and its reinforcement through mod-

ern psychological supports. The admission of mistakes is
regarded as belittlement, weakness and generally improper.
The constant justification of our self, and the meticulous
transferal of responsibilities elsewhere have created a human
being that is confused, divided, disturbed, worn-out, miser-
able and self-absorbed, taunted by the devil, and captured
in his dark meshes.

In view of all the above—none of which I believe has been
exaggerated—it is our belief that the opus of a confessor is not
an easy one. Ordinary coercion to repent and the cultivating
of humility are nowadays inadequate; the fold requires cat-
echesis, re-evangelizing, spiritual training, as well as a spiritual
about-face, in order to acquire powerful antibodies. Resis-
tance, reaction and the confronting of the powerful current
of de-sanctification, of secularization, of demoting heroism,
of eudemonism and of amassing wealth are imperative. The
young generation is in need of special at-
tention, instruction and love, given that
their upbringing has not proven to be
of any help in their becoming aware of
the meaning and the purpose of life, or
of the void and the indecorousness, the
lawlessness and the darkness of sin.

Obstacles in Modern Times

Another serious problem—even for
our Christians—is the often over-zealous
quest for a labor-less, toil-free and grief-
free life. We are in search of Cyreneans to
carry our crosses. We refuse to lift up our
own personal cross. We have no idea of
the depth and breadth of our own cross.
We bow in reverence before the Cross in
church, we cross ourselves, but we do not embrace our per-
sonal cross. In the long run, we would like a non-crucified
Christianity. But there cannot be Pascha Sunday without a
Good Friday.

We honor martyrs and saints, but we ourselves do not want
to suffer any hardships, any postponements, any difficulties.
Fasting is too difficult a task to accomplish; we feel resentful
during an illness; we cannot tolerate any harsh words, not
even when we are to blame, therefore how could we possibly
tolerate injustice, slander, persecution and exile, the way our
saints did? Our contemporary, secular spirit of convenience,
leisure and excessive consumerism has greatly affected the
measure of spiritual living.

One other serious problem of our time is man’s morbid and
undue reliance on logic, intellect, knowledge, and personal
judgment—we are referring to rationalization. Neptic Or-
thodox theology teaches us to consider our nous a tool, and
to lower it, into the heart. Our Church does not cultivate
and produce intellectuals. Rationalization is for us a clearly
sin-oriented life view—a form of atheism—since it goes con-
trary to the commandment of placing our faith, hope, love
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and trust in God. A rationalist judges everything using the
filter of his own mind and only with his finite mind, with
his sovereign ego as the epicenter, placing no trust in divine
Providence, divine Grace and divine Assistance in his life.

By often regarding himself as infallible, a rationalist does
not allow God to intervene in his life and thus becomes
convinced that he is not in need of confession. Saint Symeon
the New Theologian says however that, for one to believe he
has not fallen into any sins is the greatest of falls and falla-
cies, and the greatest sin of all. Certain newer theologians
speak of “missing the target” and not of “sinning,” in their
desire to blunt the natural protesting of one’s conscience. The
self-sufficiency displayed by certain churchgoers and fasting
Christians can at times be hiding a latent pharisaic stance,
i.e., that “they are not like the others” and therefore are not
in need of confession.

The Delusion Arising from Our Passions

The greatest of evils is pride. It is the mother of many off-
spring, the first ones being vainglory and self-vindication.
Pride is a form of denial of God; it is an invention of wicked
demons, the result of too much praise, which in turn results
in God-despised censure, anger, rage, hypocrisy, the lack of
compassion, misanthropy, and blasphemy. Pride is a pas-
sion that is formidable, difficult, powerful and hard to cure.
Pride manifests itself as vainglory, boastfulness, conceit,
arrogance, presumptuousness, swell-headedness, insolence,
self-importance, megalomania, ambition, self-love, vanity,
avarice, flesh-loving, a love for leadership, accusations and
arguments. Also as smugness, favouritism, insolence, disre-
spect, outspokenness, insensitivity, contradiction, obstinacy,
disobedience, sarcasm, stubbornness, disregard, indignity,
perfectionism and hypersensitivity. Finally, pride can lead
to impenitence.

The tongue often becomes the instrument of pride, through
unchecked, long-winded, useless talking; gossiping, silliness;
vain, insincere, indiscreet, two-tongued, diplomatic, pre-
tended and mocking conversations.

Out of the seven deadly sins many other passions spring
forth. Having mentioned the offspring of pride, we then
have avarice, which gives birth to the love of money, greed,
stinginess, lack of charity, hardheartedness, fraud, usury, in-
justice, deceitfulness, simony, bribery, gambling. Fornication
manifests itself in myriads of ways, for example, envy—with
its underhanded and evil spite, insatiable gluttony, anger, as
well as suspect negligence and lack of care.

Special attention should also be paid to many un-Orthodox
elements in family life. The avoidance of childbearing, the
idolizing of one’s children (when regarded as the extension of
the parents’ ego); overprotecting them, or constantly watching
their moves and savagely oppressing them.

Marriage is an arena for exercising humility, mutual leeway
and mutual respect, and not the parallel journey of two ego-
tisms despite a lifelong coupling and coexistence. The devil

dances for joy whenever there is no forgiveness in human
weaknesses and in everyday mistakes.

Parents will help their children significantly with their peace-
ful, sober and loving example in the home, on a daily basis.
The participation of the children together with the parents
in the sacrament of confession will fortify them with divine
Grace in an experiential life in Christ.

When parents ask for forgiveness with sincerity, they simul-
taneously teach their children humility, which destroys all
demonic plots. In a household where love, harmony, under-
standing, humility and peace bloom, there the blessings of
God will be bounteous and the home becomes a castle that is
impervious to the malice of the world around. The upbringing
of children with the element of forgiveness creates a healthy
family hearth, which will inspire them and strengthen them
for their own futures.

One other huge matter that constitutes an obstacle for re-
pentance and confession is self-vindication, which plagues
many people of the Church also. Its basis is, as we mentioned
earlier, demonic pride. A classic example is the Pharisee of the
Gospel parable. The self-vindicating person has apparently
positive elements, which he will over-praise and for which
he would like to be honoured and praised. He is happy to be
flattered and to demean and humiliate others. He has exces-
sive self-esteem, he vindicates himself to excess and believes
that God is necessarily obliged to reward him. In the long
run, he is a poor wretch, who, in his wretched state makes
others wretched. He is possessed by nervousness and agita-
tion and he is demanding, thus imprisoning himself; these
are tendencies that will not allow him to open the door to
divine mercy, through his repentance.

An offspring of pride is censure, which is unfortunately also
a habit of many Christians, who tend to concern themselves
more with others than themselves. This is a phenomenon of
our time and of a society that pushes people into a continu-
ous observation of others, and not of the self.

Modern man’s myriad occupations and activities do not
want him to ever remain alone to study, to contemplate,
to pray, to attain self-awareness, self-critique, self-control
and to be reminded of death. The so-called mass media are
incessantly preoccupied with scandal-seeking, persistently
and at length, with human passions, with sins, with others’
misdemeanors. These kinds of things provoke, impress, and,
even if they do not scandalize, they nevertheless burden the
soul and the mind with filth and ugliness and they actually
reassure us, by making us believe that “we are better” than
those advertised. Thus, a person becomes accustomed to the
mediocrity, the tepidity and the transience of superficial day-
to-day life, never comparing himself to saints and heroes.
Censure in our times gives man the impression that he is
justly imposing a kind of cleansing, by mud-slinging at others,
albeit contaminating himself by generating malice, hatred,
hostility, resentfulness, envy and frigidity.
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St. Maximos the Confessor in fact states that the one who
constantly scrutinizes other’s sins, or judges his brothers based
on a suspicion only, has not even begun to repent, nor has he
begun any research into discovering his own sins.

Conclusion

Many and various things can be said; but in the end, only
one thing is opportune, significant and outstanding: Salva-
tion is attained, only through sincere repentance and clean
confession.

Repentance not only opens the celestial Paradise, but also
the terrestrial one, with the foretasting -albeit partial- of the
ineffable joy of the endless reign of the heavens and of won-
derful peace, in the present time. Those who uphold the
practice of confession can be the truly and genuinely happy
people; pacifist and peace-bearing; heralds of repentance, of
resurrection, of transformation, freedom, grace, and with the
blessing of God in their souls and their lives. “God’s bounte-
ous Grace turns the wolf into a lamb,” says Saint John the
Chrysostom.

No sin can surpass God’s love. There is not one sinner
who cannot become a saint, if he desires to. It has been
proven, by the innumerable names that are recorded in the
Book of Saints.

The confessor listens to confessions and absolves those
confessing, under his blessed stole. He cannot however con-
fess himself and place the stole over his own head to obtain
forgiveness in the same manner. He must necessarily kneel
underneath another stole to confess and be absolved.

That is the way the spiritual law functions; that is the way
God’s Wisdom and Mercy have ordained. We cannot confess
others, but not submit ourselves to confession; to not practice
what we preach; to talk about repentance, but not to repent;
to talk about confession, but not confess ourselves regularly.
None of us can dethrone himself, and none can absolve him-
self. The unadvised, the disobedient, the unconfessed are a
serious problem for the Church.

Dear brothers and sisters, the confessor’s stole can be a mi-
raculous scalpel for the removal of malignant tumors; it can
raise the dead, renew and transform the indecorous world,
and bring joy to earth and heaven. Our Church has entrusted
this grand ministry, this sacred service, to our priests and not
to the angels, so that we might be able to approach them
with ease and without fear, as fellow-sufferers and corporeal
counterparts.

All the above have been deposited with sincerity and not
at all pretentiously, by a co-sinner, who did not aspire to
play the teacher, but a co-struggling, co-student, together
with you. It was merely his desire to remind you with simple
and inartistic words the Tradition of our holy mother, the
Church, on the ever-opportune matter of divinely-spun and
divinely-blessed Repentance and the divinely-delivered and
God-favored, blessed sacrament of Confession.

NOTHING SMELLS WORSE THAN

PRIDE
By St. Kosmas Aitolos.

here was a virtuous hermit who
frequently prayed to God, and
| who received revelations of many
divine mysteries. One day he set out
Y from his hermitage to travel to a dis-
| tant region. Along the way, he met
| another man who was journeying in
the same direction. This individual
| was actually an angel, but the hermit
did not realize this and assumed he
I was a regular human being.

As they journeyed together, along the path they encountered
a dead horse. The hermit covered his nose and held his breath;
the angel did not. A short while later, they came across a dead
calf. The hermit again covered his nose and held his breath;
the angel did not. Not long after, they found a dead dog in
their path. The hermit covered his nose and held his breath;
the angel did nothing.

Eventually they approached a certain village where they
crossed paths with a beautiful young lady, who was wearing
extravagant clothing and ornate jewelry, and taking great
pride in her appearance. The angel then immediately covered
his nose. When the hermit witnessed this, he stopped and
asked, “Who are you? Are you an angel, a human being, or
a demon? ... We passed by a dead horse that stunk, but you
did not cover your nose. We also passed by the dead calf and
dog, and I did not see you cover your nose. Now that we
passed by such a beautiful young lady you decided to cover
your nose and hold your breath?”

Then the angel revealed himself to the hermit and replied,
“Nothing smells as bad as pride does to God.” Having said
this, the angel disappeared.

The hermit then returned back to his hut and began weep-
ing for his sins, beseeching God to protect him henceforth
from the devil’s traps, and not allow him to fall into the sin
of pride and thus lose his soul.

e S S

Today the Lord is born, the [iEandlsalyatoner mankind;
today a reconciliation is made of Divinity to humanity,
and of humanity to Divinity; today all creation has leapt for
joy; those above sent toward those below; and those below
towards those above; today occurred the death of darkness
and the life of humanity; today a way was made toward God
for man and a way for God into the soul.

St. Macarius the Great
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CURING THE POISON OF GOSSIP
By Saint Theophan the Recluse.

A fool’s mouth is his destruction, and bis lips are the snare of
his soul. [Prov 18:7]
TF T
The Poison

vil speech is worse than all poisons. All other wounds
may be healed, but the wound of the tongue has no
cure. The tongue of the dragon is less evil than that of the
whisperer, which in turn comes from a most evil demon: for
it provokes quarrelling and bitter strife between brethren,
sows evil and discord among the peaceful, scatters many
communities. If you permit the whisperer to approach you,
he will strip you of every merit you possess. Whosoever be-
comes involved with him has already become a confederate
in his bloodshed, in his murders, and in his slayings! For
a whisperer and a murderer spawn the same whelp: if they
do not slay you with the sword, they will bring the same

disaster on you with the tongue.

Because of these things I charge you severely, that you
separate yourself from a whisperer as speedily as you can.
Let him be a monk, let him be an anchorite, let him be a
champion of virtue or but a novice, whoever he is, as long
as he is a whisperer, fly from him. Though he should be
your own father, or your brother, if he is a whisperer keep
far away from him. For it is better to dwell with a lion or
with a lioness than with one who is a whisperer. And do
not be ashamed to fly from him; so that he shall not infect
you with the poison of his sin.

So then, my sons, have no part in murmuring. Do your
work earnestly and in silence; for he who is devoted to silence
is close to God and His angels and dwells in heaven. For the
Lord tells us that: He that keepeth his mouth keepeth bis life: bur
he that openeth wide bis lips shall have destruction. (Prov 13:3).

And then in the day of our visitation He shall say to us:
Blessed art thou, O Israel, because you kept watch on your
tongue; who is like unto thee. (Deut 33:29).

May the Lord preserve you in His grace and peace. Amen.

The Cure

S et, O Lord, a watch before my mouth, and a door of en-

closure round about my lips. The greatest necessity of all
is to control and curb our tongue. The mover of the tongue
is the heart: what fills the heart is poured out through the
tongue. And conversely, when feeling is poured out of the
heart by the tongue, it becomes strengthened and firmly
rooted in the heart. Therefore the tongue is one of the chief
factors in building up our inner disposition.

Good feelings are silent. The feelings which seek expression
in words are mostly egotistical, since they seek to express what
flatters our self-love and can show us, as we imagine, in the
best light. Loquacity mostly comes from a certain vainglory,

which makes us think that we know a great deal and imagine
our opinion on the subject of conversation to be the most
satisfactory of all. So we experience an irresistible urge to
speak out and in a stream of words, with many repetitions, to
impress the same opinion in the hearts of others, thus foisting
ourselves upon them as unbidden teachers and sometimes
even dreaming of making pupils of men, who understand
the subject much better than the teacher.

When you have to speak, before expressing what has entered
your heart and letting it pass to your tongue, examine it care-
fully; and you will find many things that are better not let
past your lips. Know moreover that many things, which it
seems to you good to express, are much better left buried in
the tomb of silence. Sometimes you will yourself realize this,
immediately the conversation is over.

Silence is a great power in our unseen warfare and a sure
hope of gaining victory. Silence is much beloved of him,
who does not rely on himself but trusts in God alone. It is
the guardian of holy prayer and a miraculous helper in the
practice of virtues; it is also a sign of spiritual wisdom. St.
Isaac says: Guarding your tongue not only makes your mind
rise to God, but also gives great hidden power to perform visible
actions, done by the body. If silence is practiced with knowledge,
it also brings enlightenment in hidden doing. In another place
he praises it thus: If you pile up on one side of the scales all the
works demanded by ascetic life, and on the other side—silence,
you will find that the latter outweighs the former. Many good
counsels have been given us, but if a man embraces silence, to
Jollow them will become superfluous. In yet another place he
calls silence the mystery of the life to come; whereas words are
the instruments of this world. It can be said in general that:
One that keepeth silence is found wise: and another by much
babbling becometh hateful. (Sir 20:5).

I shall indicate to you the most direct and simple method
to acquire the habit of silence: undertake this practice, and
the practice itself will teach you how to do it, and help you.
To keep up your zeal in this work, reflect as often as you
can on the pernicious results of indiscriminate babbling
and on the salutary results of wise silence. When you come
to taste the good fruit of silence, you will no longer need
lessons about it.

e*shdz S hde s

any abstain from meat, milk and other food which

God has not forbidden and which was even given
as a blessing of people who have learned the truth and
know how to partake of these things with thanksgiving (1
Tim 4:4). But the same abstemious, devout-living people,
give scandal by their action, and spread scandal with their
tongue like an incendiary fire.

St. Tikhon of Zadonsk
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THE TwoO KINDS OF MUsSIC
By Photios Kontoglou.

he beloved iconogra-
pher Photios Kontoglou
W (+1965) is the greatest icon
| painter of modern Greece
and one of her most impor-
tant theologians and literary
writers. He played a major
role in the glorious return
of traditional Byzantine ico-
nography to the Greek Or-
thodox world in the twenti-
| eth century. He was also an
accomplished chanter and a
spiritual writer who inspired
countless souls to embrace the unadultered traditions of the
Orthodox faith. He was a man of adamantine Orthodox faith
and impeccable character, adorned with the virtues of great
humility, long-suffering, courage, wisdom, purity, hope and
love. He was a devout man, a holy man, a man of God. All
that he did bears the impress of these qualities.

In Kontoglou’s writings, we encounter a man who has
unshakable religious faith, free from all skepticism and
metaphysical anguish. We encounter a man who is steeped
in the Holy Scriptures and writings of the Eastern Church
Fathers, particularly the great mystics such as Saint Macarios
the Egyptian, Saint John Climacos, Saint Isaac the Syrian,
Saint Symeon the New Theologian, and Saint Gregory the
Sinaite. We find a man who has the profoundest respect for
the Sacred Tradition of Eastern Orthodoxy, including all its
dogmas, canons and sacred arts (architecture, iconography,
music), tolerating no deviations. Orthodoxy was for him
the sacred Kivotos, the sacred Ark, and these its precious
contents, which must be carefully guarded and not cast
away, or exchanged for counterfeits.

Kontoglou was strongly opposed to the participation of
Orthodoxy in “ecumenism,” seeing in such participation
the dangers of compromise on matters which admit of no
compromise. He was especially critical of the maneuvers of
Patriarch Athenagoras, in whom he saw an apostate... a be-
trayer of Greece and Orthodoxy. In his last book, entitled 77
Einai he Orthodoxia kai ti Einai ho Papismos (“What Ortho-
doxy Is and What Papsim Is”) Kontoglou stressed the abyss
that separates Orthodoxy from Roman Catholicism, which
renders utterly absurd Athenagoras’s assertions that there are
no real differences between the two.

As during his life, so at his death, it was evident that Konto-
glou was free from worldly attachments, a citizen of the City
of God, not of the earthly city, whose glory is temporary and
whose power is doomed to pass away. He died poor, ignored

by the State. His body was not accompanied to the grave by
any State dignitaries, but only by friends and admirers, who
loved him deeply.
1T

Music is of two kinds (as are the other arts also)—secular

and ecclesiastical. Each of these has been developed by
different emotions and different states of the soul. Secular
music expresses worldly (i.e., carnal) feelings and desires.
Although these emotions may be very refined (romantic,
sentimental, idealistic, etc.), they nevertheless continue to
be exclusively carnal. Many people, however, are misled in
believing that these emotions are spiritual. In reality, spiritual
emotions are expressed only by ecclesiastical music. Only
ecclesiastical music can truly express the secret movements of
the heart, which are entirely different from those inspired and
developed by secular music. That is, it expresses contrition,
humility, suffering and godly grief, which, as St. Paul says,
worketh repentance to salvation. (11 Cor 7:10). Ecclesiastical
music can also evoke feelings of praise, thanksgiving, and
holy enthusiasm. Secular music, on the other hand—even the
purest—expresses carnal emotions, even when it is inspired
by suffering and affliction. This type of suffering, Paul calls
worldly grief, which worketh death. (11 Cor 7:10).

Thus two kinds of music were formed, the secular, which
arouses emotion—any kind of emotion—and ecclesiasti-
cal music, which evokes contrition. St. John Chrysostom
strongly condemns the attempts that were made by some
of his contemporaries to introduce into the Church secular
music, the music of the theatre and the mimes. Only the
arts which were developed by devout motives since the early
years of Christianity have given expression to the spiritual
essence of the religion. These alone can be called liturgical,
that is, spiritual, in the sense that religion gives to the term
spiritual. The spiritual odes of which Paul speaks (Eph s5:19
and Col 3:16) were works of such art. All the liturgical arts
express the same thing: architecture, hymnody, iconography,
embroidery, and even writing, the manner of walking, and
in general the movements and gestures of the priests, the
chiming of the bells, and so forth.

That these arts are truly of unique spirituality has been real-
ized by many non-Orthodox, especially clergymen, whose
senses and physical body have been exposed, from youth
on, to formative influences different from those in which
Orthodox Christians have been brought up. Nevertheless,
they confess that our icons and psalmody evoke in them
contrition—of course, when executed by inspired and pi-
ous artists.

Thus, the value of the liturgical arts is not merely conven-
tional, but real, extending beyond the limited conceptions
that are due to nurture, habit, and taste, since even persons
who are not of the Orthodox faith recognize that the arts of

the Orthodox Church reflect the spirit of the Gospels and
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for this reason lift the soul above the earthly realm. And how
could it be otherwise, in as much as these arts have been de-
veloped by sanctified hearts, which felt deeply the liturgical
element in speech and music?

Liturgical music is the natural musical garb of liturgical
speech. Both sprang up together; they are one and the same
thing. Essence and expression here have an absolute corre-
spondence, even more exact than that of an object and its
reflection in a mirror, for the objects of which we speak here
belong to the spiritual realm. The profound and apocalyptic
spirit of Christian religion and its mysteries could not be
expressed faithfully and worthily except by these arts, which
are called liturgical and spiritual, and which were developed
by that same profound spirit. Only this music, and none
other, uniquely expresses the spirit of our religion, because
only this music has an absolute and most exact correspon-
dence with it. This is testified to, I repeat, by certain men
whose spiritual upbringing, religious training, whose spiri-
tual upbringing, religious training, and social development
have no relation to that of the Orthodox. 7he Spirit bloweth
where it wills (Jn. 3:8) and is transmitted to souls by means
of sounds which the same Spirit formed, by illuminating
the souls of the holy writers of hymns.

The Fathers of the Church ordained that Christians use the
voice alone in execution of hymns, chanting as did our Lord
Himself and His disciples. St. John Chrysostom says: Our
Savior chanted hymns just as we do. The Apostolic Constitu-
tions forbid the use of musical instruments in the church.
From the time of the Apostles, psalmody was monophonic, or
homophonic, as it is to this day in our churches [in Greece].

The Western Church, in order to gratify people and flatter
their tastes, put instruments inside the churches, disobeying
what was ordained by the Fathers. They did this because they
had no idea what liturgical music was and what secular music
was, just as they did not know the difference between liturgical
painting and secular painting. But the Byzantines distinguished
the one from the other, and this shows how much more spiri-
tual they were in comparison with the Westerners and how
much more truly they experienced the spirit of Christianity.
Byzantine music is, in comparison with the music of the West,
exactly as Orthodox iconography is in comparison with the
religious painting of the West.

How divine, indeed, is the psalmody of the Orthodox
Church! It seems sweeter and sweeter each year to the Chris-
tian—a new wine that fills the heart with joy and makes it
soar to the ethereal region of immortal life.

Byzantine music is peaceful, sad but consoling, enthusiastic
but reserved, humble but heroic, simple but profound. It
has the same spiritual essence as the Gospels, the hymns, the
psalms, the books of the lives of the saints, and the iconogra-
phy of Byzantium. That is why Byzantine music is monoto-
nous for one to whom the Gospels are monotonous, naive

for one to whom the Gospels are naive, circumscribed for
one to whom the Gospels are circumscribed, mournful for
one to whom the Gospels are mournful, antiquated for one
to whom the Gospels are antiquated. But it is joyful for one
to whom the Gospels are joyful, filled with compunction
for one to whom the Gospels are filled with compunction,
enthusiastic but humble for one to whom the Gospels, are
enthusiastic but humble, and peaceful for one who experi-
ences the peace of Christ.

Byzantine art is spiritual, and it is necessary that a man
have spiritual depth in order to understand its mystical
treasures. Byzantine music expresses gladdening sorrow (The
Ladder, Step 7:9) that is, that spiritual fragrance which only
the spiritual senses are capable of experiencing. Its melody
is not unholy, ostentatious, despondent, shallow, tasteless,
or aimless; it is meek, humble, sweet with a certain bitter-
sweetness, and full of contrition and mercy. It bestows an
unwaning spiritual glory upon souls that have become wor-
thy of the eternal mysteries and the compassion of God. It
expresses thanksgiving; it causes the flow of tears of gratitude
and spiritual joy. This music is the warmest, the most direct,
and the most concise expression of the religious feeling of
faithful Orthodox people.

e have made our own Christianity, a convenient, hu-

mane and reasonable Christianity, as the “Grand In-
quisitor” of Dostoevsky says, because the Christianity taught
by Christ is inapplicable, inhumane.

Instead of rising towards Christ, who said if' 7 am lifted up
[from the earth [ will draw all people to Myself, we have brought
Him down to where we are, and have made a Christianity
that agrees with our weaknesses, with our passions, with our
worldly ambitions, and we have given our saints qualifications
that our materialistic minds appreciate and admire, making
them philosophers, orators, politicians, psychologists, sociolo-
gists, educators, scientists, etc.

The Grand Inquisitor, speaking as if Christ was standing
before him (he had commanded His capture, since He once
again descended to the earth and people were following Him),
said to Him: “At the time you came into the world you brought
people a harsh religion, impractical and inhumane. We made it
convenient, humane. Why did you come again into the world?
Will you spoil it, just as it has taken off? Therefore, I command
that you be burned in your name, as a heretic.”

A convenient, a humane Christianity, this human construct,
is a pitiful deformation of the Gospel by the wicked ma-
terialism of the flesh.

Photios Kontoglou (+1965)
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ON THE SPIRIT OF PARISH LIFE

From a parish bulletin of the Holy Virgin Cathedral, San Francisco,
October 1990.

n parish life, everything has deep meaning, if only one un-
derstands this meaning. And for this reason a proper attitude
should be established towards all this meaning.

Everything in church life should foster a genuinely Chris-
tian, angelic and truly Orthodox attitude towards it. We
must take great care that everything lead us to the Kingdom
of Heaven, that everything contributes to the growth of this
Kingdom within us, and not draw it away from our souls.
Church life should open to us the laws of this Kingdom. This
is its very purpose. The Church of Christ is not only a ladder
to the Kingdom of God; it is also a school, instructing the
thoughts, feelings, and will of a person in the ways of the
Heavenly Kingdom.

Today church life appears unsettled. The evil laws of this
world have penetrated church life, and have even begun at
times to direct it. The results are evident.

Everything living on earth must submit in some degree to
life’s natural laws, and by virtue of its existence on earth, even
Christ's Church—that which is most holy on earth—is not ex-
empt from the weight of material considerations. Even though
the Lord could turn water into wine and make bread to mul-
tiply, His Apostles carried with them a money box where they
collected donations which people freely gave for their daily
needs and the needs of their divine Teacher. This was not a
sin; it was simply following the law governing the material
life of fallen man. At the same time, it evoked noble feelings
of love, of charity and of sacrifice in those people who were
instructed about these feelings by the Apostles’ preaching. But
that man who carried the money box became inflamed by a
spirit of materialism, avarice, and self-interest. He regretted the
fragrant myrrh used for the Saviour of the world, and he died
as a traitor. Found unfaithful in this small matter, he turned
out to be unfaithful in that which was great.

For us this serves as an important lesson: anyone who is at-
tached to money will betray Jesus Christ. A Christian’s atticude
towards money must be sober, free, unrestrained, without any
emotional attachment. If one ought not to be foolishly tied to
earthly life, then all the more must one remain free of attach-
ment to its wealth, material wealth in particular. Only a soul
free from materialism can be truly believing and enter the other
world, when its time comes, without distress.

In the church foyer, i.e., as though in a courtyard (the church
foyer connotes the court of the Old Testament “skinia”) the sale
of various church-related goods is permissible as a service to
the faithful, since for them to buy bread or candles elsewhere
to bring to church would be more troublesome.

But one must clearly understand that all material effects in the
church, just as what is experienced spiritually, possesses a free

and voluntary character. Unity in the parish, just as unity in
the Kingdom of God, has a wholly voluntary character, foreign
to any compulsion. Each believer determines how much he
donates to the church and does so without compulsion. Articles
which cost money—candles, prosphora, etc.—are purchased
voluntarily. The collection plate is passed around the church
for voluntary contributions. And everything which has to do
with prayer must likewise rest upon the same clear and strictly
voluntary terms.

It is customary to pay for a service of “need” (moleben, pan-
ikhida, house blessing, etc.). But not everyone realizes that this
is a donation on the occasion of this service, and not a fee paid
for the service. To “pay for” the service is not right, since every
service is effective only by virtue of the Holy Spirit, which is
present in it, and it is not possible to receive or to give the Spirit
of God for any price; only through selfless prayer, through
faith and love does it descend upon men. A genuine “service of
need” is worth infinitely more than any material payment, more
than all worldly treasure. Conversely, an insincere, hypocritical
service of need not only is worth nothing, but it is a sin before
God, both for the layman and, even more so, for the priest.

How can one put a price on a priest’s blessing, a blessing which
gives grace to the world, health, and repels evil spirits? Quite
clearly, it is a gift of God, and it can only be regarded as a gift,
just as all prayer is a gift, for the Spirit Itself maketh intercession
Jfor us with utterances..., testifies the Apostle. All attempts to buy
the Spirit, or to pay for it, are doomed not only to failure, but
are rejected outright by God. It is enough to remember Simon
Magus, who wanted to pay the Apostles for grace—and what
did he hear from the Apostle?

For this reason, in every case one must clearly distinguish
between 1) prayer, mystery, blessing, i.e., “need” (need of the
spirit), and 2) monetary donation, connected to this need.

May no one fall into despondency and end this earthly life
on account of poverty, of material failure; may no one attach
profit motives of any kind to voluntary contributions and
acts of love for one’s neighbor. Let people give whatever they
are able to the Church, but let them keep in mind that the
Church gives everything free of charge, for it gives what cannot
be bought—eternal life in a new, imperishable world. If we
understand this, our struggle will indeed be a struggle against
militant materialism. And we shall strike the ancient serpent
squarely on the head. Otherwise, if we should merely sprinkle
this serpent with verbal husks, without Christian deeds and
feelings, he will swallow even that remnant of the faithful that
still remain on earth.

In the Church and near the Church—this is the field of
spiritual battle, a battle of God against the worldly antagonist,
who reigns over valuables and over people of this dying age.
At the foundation of our Orthodox parish life, may there lie
not only a common spirit of sacrifice, but also our common
service to God: in our actions and in our hearts.
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LIFE’S DIFFICULTIES ARE ALWAYS
BENEFICIAL FOR US!
St. John Chrysostom.

3 I jvery temptation, every Sorrow, ev-
ery demonic assault can prove to be

of great benefit for us, if we are careful
* and patient. The invisible enemy (the
& devil) pounced on Job with fierce rage
| and malice. But did he harm him in
the end? Not at all! On the contrary, he
helped Job acquire greater holiness and
more glory.

When we are alert and vigilant, the
devil cannot harm us. Rather, he can unintentionally help us
to increase in virtue. Observe what takes place when someone
blows on a fire: initially, it seems as though he is blowing it out;
ultimately, however, not only does he not put out the fire, but
he actually intensifies it.

Without problems, without adversities, without illnesses, without
sorrows, what would man do? He would indulge in pleasure and
drunkenness, he would roll in the mire of sin, and he would com-
pletely forget about God and His holy commandments. Conversely,
life’s fears, uncertainties, sorrows, and trials keep him attentive, serve
as lessons of philosophy, and act as exercises for his soul.

Just as a goldsmith places gold in the furnace and lets it
remain in the fire until it is purified, similarly, God allows

our souls to remain in the furnace of hardships until they
acquire purity.

If you have committed murder, adultery, or some other grievous
(“mortal”) sin that precludes you from the Kingdom of Heaven,
then you should be sorrowful and cry. If however, with the grace
of God, you have done no such thing, why do you become dis-
traught and grumble at the first sight of difficulty? God did not
give us the feeling of sorrow to be used untimely and injudiciously,
but when necessary and beneficial. We should be sorrowful not
when others harm us, but when we harm others; not when we are
wronged, but when we wrong others; not when we ourselves feel
pain, but when we cause pain to others. This is what our Creator
has ordered. We, however, do the opposite. We hurt others with-
out the slightest remorse or feeling of guilt. But when others hurt
us, we become upset, unhappy, and discouraged—sometimes we
even feel like ending our lives.

We must understand once and for all: for the Christian, there
are only two causes of sadness. The first is when he opposes God
and acts contrary to His holy will; the second, when he sees his
fellow man disregarding God’s will.

Let us learn, therefore, to be men of wisdom and to honor
Christ as he desires. For a person being honored finds greatest
pleasure in the honor he desires, not in the honor we think best.
Peter thought he was honoring Christ when he refused to let him
wash his feet; but what Peter wanted was not truly an honor,
quite the opposite! Give him the honor prescribed in his law by
giving your riches to the poor. For God does not want golden
vessels but golden hearts.




