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PARADISE AND HELL
IN THE ORTHODOX

TRADITION

By Protopresbyter George D. Metallinos,
Dean of the Faculty of Theology, University
of Athens, Greece;  from  Orthodox
Tradition, Volume XXVII, No. 3, (2010),
pp. 12-19.

On the Sunday of Meatfare “we
commemorate the Second Com-
ing of our Lord Jesus Christ and His
impartial Judgment.” This phrase in
the Synaxarion, “we commemorate,”
affirms that the Church, as the Body of
Christ, experiences the Second Coming
of Christ in her worship as an “actual-
ity” and not as something to be awaited
in the course of history. This is because
through the Eucharist we are translat-
ed to the Heavenly Kingdom, to that
which transcends history. It is from
this perspective that the question of
Paradise and Hell is to be approached
in an Orthodox spirit.

Mention is made in the Gospels of the
kingdom and eternal fire. (Mt 25:31-46).
In the Gospel passage which is read at
the Divine Liturgy on the Sunday of
Meatfare, the kingdom is man’s God-
ward destiny. The fire is prepared for
the Devil and his angels (the demons),
not because God so wills, but because
they are unrepentant. The kingdom is
prepared for those who are faithful to
the will of God. The kingdom (uncreated
glory) is Paradise, whereas the (eternal)
fire is Hell (everlasting punishment, Mt
25:46). At the dawn of history, God calls
man to Paradise, to communion with
His uncreated Grace. At the end of his-
tory, man faces Paradise and Hell. What
this means, we shall see in what follows.
We hasten to add, however, that what
follows is the most central theme of
our Faith, the touchstone of Orthodox
Christianity.

Paradise and Hell
in the New Testament

Paradise and Hell are frequently men-
tioned in the New Testament. In Luke
23:43, Christ says to the thief: 7oday
shalt thou be with me in paradise. How-
ever, the thief also refers to Paradise
when he says: Lord, remember me...in
thy kingdom.(Lk 23:42). According to
St. Theophylact of “Ohrid,” the thief is
in Paradise, that is, the Kingdom. The
Apostle Paul confesses that already in
this world he was caught up into paradise,
and heard unspeakable words, which it
is not lawful for a man ro utter. (2 Cor
12:4). In the Apocalypse we read: 7o
him that overcometh will I give to eat of
the tree of life, which is in the midst of
the paradise of God. (Rev 2:7). Accord-
ing to the interpretation of Arethas of
Caesarea, Paradise is to be understood as
blessed and everlasting life. Thus, Para-
dise, eternal life, and the Kingdom of
God are identical.

Regarding Hell, see the following pas-
sages from the New Testament: Matthew
25:46 (into everlasting punishment); 25:41
(everlasting fire); 25:30 (outer darkness);
5:22 (bell [Gehenna of] fire); I John 4:18
(...because fear hath torment). These are
all ways of expressing what we mean by
the term “Hell.”

The “Location”
of Paradise and Hell

Paradise and Hell are not two dif-
ferent places. Such an interpretation
is idolatrous. They are two different
states (modes of existence), which de-
rive from the same uncreated source
and are apprehended as two different
experiences. Or rather, they are the same
experience, apprehended differently by
man in proportion to his internal state.
This experience is the vision of Christ
in the uncreated light of His Divinity:
in His Glory. After the Second Coming,
and throughout unending eternity, we
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men will all see Christ in His Uncreated Light. And then
shall come forth they that have done good, unto the resurrection
of life; and they that have done evil, unto the resurrection of
damnation. (Jn 5:29). In the presence of Christ, men will be
separated (sheep and goats, to His right and left respectively);
that is, divided into two groups: those who see Christ as
Paradise (exceedingly beautiful splendor) and those who see
Him as Hell (@ consuming fire, Heb 12:29).

Paradise and Hell are the same reality. This is shown by the
iconographic depiction of the Second Coming. From Christ
there flows a river as radiant as golden light at the upper
end, where the Saints are, and fiery at the lower end, where
the demons and the unrepentant are (those who have never
repented, as one of the Stichera at the Praises for this day says).
For this reason, in Luke 2:34 it is said of Christ that He s sez
for the fall and rising again of many. For some, those who have
received Him and followed the cure of the heart proffered by
Him, Christ becomes the resurrection unto His eternal life;
but for others, who have rejected Him, He becomes their
downfall and Hell.

See the following Patristic testimonies: St. John of Sinai (of
the Ladder) says that the Uncreated Light of Christ is a fire
that consumes and a light that illumines. St. Gregory Palamas
observes: “He, it says, will baptize you with the Holy Spirit, and
with fire (Mt 3:11); fire, that is, which has the capacity to illumi-
nate and to chastise, each person receiving what is appropriate
according to the merit of his own disposition. And elsewhere:
the light of Christ, although single and participable by all, is
partaken of not uniformly, but differently.

Consequently, Paradise and Hell are not simply a recom-
pense or a punishment (condemnation), but the way in which
each of us experiences the vision of Christ, in accordance
with the state of his heart. In essence, God does not punish,

though for pedagogical reasons Scripture does talk in terms
of punishment. The more spiritual one becomes, the more
correctly does he understand the language of Scripture and
of our Tradition. It is our human condition (pure vs. impure,
repentant vs. unrepentant) that determines whether we shall
receive the Light of Christ as Paradise or as Hell.

Seeing Christ as Paradise

The anthropological issue in Orthodoxy is how man will see
Christ eternally as Paradise and not as Hell; that is, how he
will participate in His heavenly and eternal “Kingdom.” And
it is here that the difference between Orthodox Christianity
and various other religions becomes evident. The latter promise
some kind of “happiness,” and especially after death. Ortho-
doxy is not a quest for happiness, but a cure for the sickness of
religion, as the late Father John Romanides, in the spirit of the
Fathers, constantly preached. Orthodoxy is an open hospital
within history (a spiritual infirmary, according to the Divine
Chrysostomos) that provides a cure for the heart (purification),
in order that, through progressive illumination of the heart by
the Holy Spirit, one might ultimately attain to deification, the
unique destiny of mankind. This process, which has been very
fully described by Father John Romanides and Metropolitan
Hierotheos of Nafpaktos, is the healing of mankind as experi-
enced by all of our Saints.

This is the meaning of life in the Body of Christ (the
Church). This is the Church’s raison d’etre. This is the end
at which all of Christ’s redemptive work aims. St. Gregory
Palamas says that the pre-eternal counsel of God for man-
kind is that he should contain the majesty of the Divine
Kingdom, that man should attain to deification. This is the
purpose of creation. And St. Gregory continues: As well,
His Divine and ineffable self-emptying, His Theandric way of
life, His salvific sufferings, and all of the mysteries [i.e., the
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work of Christ on earth] were providentially and all-wisely
foreordained for this end.
Responding to Christ’s Invitation

It is, however, significant that not all people respond to
Christ’s invitation, and thus not everyone participates in His
uncreated Glory in the same way. Christ teaches this in the
Parable of the Rich Man and Lazarus. (Lk 16:19-31). Man
spurns Christ’s offer, becomes an enemy of God, and rejects
the salvation offered by Christ. (This is blasphemy against
the Holy Spirit, since it is in the Holy Spirit that we receive
Christ’s calling.) Such are those, mentioned in the hymn,
who have never repented (hymn from the Sunday of the Last
Judgment, Idiomela of the Praises). God is never at enmity,
observes the Divine Chrysostomos; it is we who become
His enemies and reject Him. The unrepentant man becomes
demonized by his own choice. God
does not will it. According to St. i
Gregory Palamas: ...this is not My Pg
antecedent will; I did not create you
for this purpose, nor did I prepare %
the fire for you. The unquenchable
fire was kindled beforehand for the
demons, who have an immutable
disposition for evil; you are joined
to them by a similarly impenitent
resolve”; your dwelling with the evil
angels is a matter of free choice. In |
other words, it is something that :
man freely chooses. £

The rich man and Lazarus behold
the same reality, God in His uncre- |
ated Light. The rich man attains to
the Truth, to the vision of Christ,
but cannot participate in it as
Lazarus does. Lazarus is comforted,
whereas the rich man is tormented.
(Lk 16:25). Christ’s statement that
they have Moses and the prophets (Lk 16:29), regarding those
who are still in this world, means that all of us are without
any excuse, since we have the Saints, who possess the experi-
ence of deification and summon us to enroll in their way
of life and to achieve deification as they did. Thus, those in
torments, like the rich man, have no excuse.

Oneé’s attitude towards his fellow man is indicative of his
inner state and is, for this reason, the criterion of the Judg-
ment at the Second Coming. (Mt 25:31-46). This does not
mean [of course] that a man’s faith and fidelity to Christ will
be disregarded. The latter are prerequisites, since our attitude
towards others reveals whether or not we have God within us.
Compare this with certain related expressions in the Greek
language, which is imbued with Orthodoxy: «66gdgpoBog»
(“accursed, ungodly,” or “scoundrel, rascal”; literally, “one who
has no fear of God”); «8¢év &gl @ed uéoa tov» (“he does not

have God in him”), etc. The [themes] of the first Sundays of
the Zriodion revolve around our attitude towards our fellow
man. On the first Sunday, the Pharisee (outwardly pious)
justifies himself (appears holy) and disdains (disparages) the
publican. On the second Sunday, the “elder” brother (a rep-
lica of the seemingly pious Pharisee) grieves over the return
(salvation) of his brother. Likewise outwardly pious, he had
a false piety that did not engender love. On the third Sun-
day (Meatfare), this attitude extends to the judgment seat of
Christ and proves to be the criterion of eternal life.
The Experience of Paradise or Hell

The experience of Paradise or Hell is beyond language and
the senses. It is an uncreated reality, not a created one. The
Franks forged the myth that Paradise and Hell are created
realities. It is a myth that those in torment will not see God,
as is the concept of the absence
8 of God. The Franks (e.g., Dante)
# also understood the fire of Hell as
| created. Orthodox Tradition re-
| mains faithful to Scripture, which
. says that those in torment will see
' God (e.g., the rich man in the par-
{ able), but as a consuming fire. The
& Frankish Scholastics understood
. Hell as punishment and privation
| of the rational vision of the Divine
* essence. In Biblical and Patristic
terms, however, Hell represents
| man’s failure and his refusal to co-
operate with Divine Grace in order
| to attain to the i/luminating vision
of God (Paradise) and selfless love.
8 ([Love] seeketh not her own—ri Cor
13:8). Consequently, there is no
such thing as the absence of God,
but only His presence. This is why
the Second Coming is fearful.
(How shall it be in that hour..., as we chant at the Praises on
the Sunday of Meatfare.) It is an ineluctable reality, towards
which Orthodoxy is permanently oriented ( look for the
resurrection of the dead...).

Those in torment, whose hearts are hardened like those of
the Pharisees ([/esus was| grieved for the hardness of their hearts,
Mk 3:5), eternally see salvation as fire, for their condition does
not admit of any other form of salvation. They, too [like the
righteous], come to the end—to the end of their journey—but
only the righteous end up being saved. Those in torment end
up being punished. Salvation for them is Hell, since in this
life they pursued only happiness. The rich man in the parable
received his good things, whereas Lazarus endured evil things,
without a murmur.(Lk 16:25). This point is expressed by St.
Paul: Every man’s work shall be made manifest: for the day shall
declare it, because it shall be revealed by fire; and the fire shall
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try every man’s work of what sort it is. If any man’s work abide
which he hath built thereupon, he shall receive a reward. If any
man’s work shall be burned, he shall suffer loss: but he himself
shall be saved; yet so as by fire. (1 Cor 3:13-15) The righteous and

the unrepentant pass through the uncreated fi7e of the Divine

presence. The former, however, will pass through unscathed,

whereas the latter will be burned. The latter, too, will be saved,

but in the way that one passes through a fire. Evthymios Ziga-

benos (12 century) observes in this regard: [Paul sees] God
as fire illuminating and brightening the pure, but burning and
darkening the defiled. Theodoretos of Kyros writes concerning

[the words] he shall be saved: He shall be saved through fire,

being himself tried, that is, as one who passes through fire. If
he has a suitable covering, he will not be burned; otherwise,

while he is saved, he is nonetheless scorched.

Consequently, the fire of Hell has nothing in common with
the Frankish [notion of] “Purgatory,” being neither created
nor a punishment nor any kind of intermediate state. Such
a conception represents a transfer of responsibility to God.
It is, however, entirely our own responsibility whether we
accept or reject the salvation (cure) offered by God. Spiritual
death is the vision of the uncreated Light, the Divine Glory,
as fire. St. John Chrysostomos comments, in his 9" Homily
on I Corinthians: 7he punishment is eternal..., sinners ‘shall be
punished with everlasting destruction” [2 Thess 1:9]. ... As for the
expression ‘shall be burned,” this means that the sinner will not
endure the force of the fire. And he continues: What he [Paul]
means is this: the person himself will not be destroyed like his
works, passing into nothingness, but he will abide in the fire.
St. Paul calls this state salvation... For we, too, are accustomed
1o saying, ‘saved in the fire,” with regard to materials that are
not directly consumed.

The scholastic understandings and interpretations which,
via the work of Dante (“The Divine Comedy”), have become
pervasive in our own sphere have consequences that lead
to idolatrous interpretations. For example, the separation
of Paradise and Hell into two different places; this occurs
because no distinction is made between the created and the
uncreated. Similarly, the denial of the eternity of Hell, in
the sense of the “restoration” of all things or in the sense of
a “good God” (Bon Dieu). God is truly good (Mt 19:17) since
He offers salvation to everyone. He will have all men to be
saved. (1Tim 2:4). The words of Christ that we hear at funer-
als, moreover, are striking: / can of mine own self do nothing:
as I hear, I judge: and my judgment is just; because I seek not
mine own will, but the will of the Father which hath sent me.
(Jn 5:30) In addition, the concept of “theodicy” as applied in
this case is misleading.

Everything is ultimately ascribed to God (He will save or
punish), without taking into account synergy (cooperation)
as a factor in our salvation. Salvation is possible only within
the framework of man’s synergy or cooperation with Divine
Grace. According to the Divine Chrysostomos, 7he greatest

part, indeed nearly everything, belongs to God; yet He has left us
a little something. This something is our acceptance of God’s in-
vitation. The thief was saved by using as a key, “Remember me!”
(Synaxarion for Great Friday). Equally idolatrous is the idea
that God is angry against sinners, whereas God, as we have
seen, is never at enmity. This is a juridical view of God, which
also leads to the understanding of “penances” in Confession
as punishments and not as remedies (means of healing).
Paradise and Hell in This Life

The mystery of Paradise and Hell is also experienced in the
life of the Church in the midst of the world. The believer’s
participation in Grace is deified in the Mysteries, so that Grace
might be activated in our life as we journey towards Christ.
Especially in the Holy Eucharist, the Uncreated—Divine
Communion—becomes within us either Paradise or Hell,
depending on our condition. It is primarily our partaking
of Divine Communion that constitutes our participation
in Paradise or Hell in the context of history. This is why we
entreat God, before Divine Communion, that the Precious
Gifts be within us not unto judgment, or unto condemnation
and not unto eternal punishment. For this reason, partaking
of Divine Communion is bound up with the believer’s en-
tire spiritual journey. When we approach for Communion
impure and unrepentant, we are punished (burned). Divine
Communion becomes inside us Hell and spiritual death, not,
of course, because it is transformed into any such thing, but
because our impurity cannot receive it as Paradise. Given that
Divine Communion is called the medicine of immortality,
there occurs precisely what occurs with any medication. If
our organism does not have the necessary capacity to accept
it, then the medicine will produce side effects and will kill
instead of curing. In this case, it is not the medicine itself
that is responsible, but the condition of our organism. It must
be said that if we do not accept Christianity as a therapeutic
regimen and the Mysteries as spiritual remedies, then we end
up transforming Christianity into a religion; in other words,
we turn it into a form of idolatry. This, unfortunately, happens
most often when we understand Christianity as a “religion.”

Furthermore, the present life is to be evaluated in the light of
the dichotomy of Paradise and Hell. Seck ye first the kingdom
of God, and his righteousness (Mt. 6:33), Christ advises us. We
do all things in preparation for the next life, St. Basil tells the
young. Our life must be a continuous preparation for our
participation in Paradise, that is, for communion with the
Uncreated, which begins already in this world. Hence, the
Apostle Paul says: Behold, now is the accepted time; behold,
now is the day of salvation.(2 Cor 6:2). Each moment of our
life is endowed with soteriological significance: either we gain
eternity, eternal communion with God, or we lose it. This is
why Far Eastern religions and cults which preach reincarna-
tion do mankind a disservice, since they shift the issue to
other (obviously non-existent) lives. There is, however, only
one life, in which we are either saved or lost. Thus, St. Basil
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continues: We maintain thar we must cherish and pursue with
all our might those things which conduce for us to this life, while
we must disregard those which are of no avail for it as being
devoid of value. This is the criterion of Christian life. The
Christian constantly chooses that which contributes to his
salvation. It is in this life that we either gain Paradise or lose
it and wind up in Hell. This is why St. John the Evangelist
says: He that believeth on him is not condemned: but he that
believeth not is condemned already, because he hath not believed
in the name of the only-begotten Son of God. (Jn 3:18).
Conclusion

The task of the Church is not to “send” man to Paradise or
Hell, but to prepare him for the Last Judgment. The work
of the clergy is therapeutic, and not moralistic or character-
forming in the worldly sense of the term. The essence of life
in Christ is preserved in monasteries—provided, of course,
that they are Orthodox, that is, Patristic in spirit. The purpose
of the cure offered by the Church is not to create “good” and
fundamentally “useful” citizens, but citizens of the Heavenly
(Uncreated) Kingdom. Such are the Confessors and Martyrs,
the true faithful, the Saints.

This, furthermore, is the litmus test of our mission. To
what are we calling people? To the Church understood as
a hospital or clinic, or to an ideology that is Christian only
in name? All too often we seek a secure place in “Paradise”
instead of a cure. As such, we are preoccupied with rituals
and not with therapy. This certainly does not mean that we
should reject worship. But without ascesis (the ascetical life,
practical therapy) worship cannot sanctify us. The Grace that
flows from it remains inert within us. Orthodoxy does not
promise to send man to any kind of Paradise or Hell, but has
the capacity, as is evident from the incorrupt and wonder-
working Relics of the Saints (incorruption = deification), to
prepare man to behold the Uncreated Grace and Kingdom
of Christ eternally as Paradise and not as Hell.

'z Rde's

You’ve become scattered. It’s time to steady yourself, to
put aside everything else and sit within your heart. Think
about lent and compare it with your present state. What a
difference! Take up reading and avoid company. Your situ-
ation is ruining you! Arrange an orderly schedule of prayer,
reading and handiwork. Cut down on socializing. Just you
and God—how good that is! But when this will be, we'll let
the Lord decide. It’s better to let things take their own course,
because then they are not ordered by human wisdom but by
God’s allowance. And see the result! You are responsible for
involving yourself in acquaintanceships and amusements.
This is not a trifling matter. Today, tomorrow—who knows
when death will come. And there they won’t be dealing cards
to see what our fate should be.

St. Theophan the Recluse

MAN AFTER ORTHODOX BAPTISM

By Fr. John S. Romanides of blessed memory (+2001), from “Man
and His True Life: According ro the Greek Orthodox Service Books.”

Baptism is the undertaking of a life-long struggle against
the dividing powers of the devil by dying to the ways of
the world and uniting one’s own self to the corporate life of a
definite local community living in Christ. Because of this Holy
Sacrament’s nature, the Church was never in any great hurry to
baptize its Catechumens. It was only after careful examination
that one was accepted as a Catechumen. If accepted he was
“made a Christian” on the first day (canon 7 of the 2™ Ecu-
menical Council) by having the prayer for making a Christian
read over him by the bishop and having his name written in
the books of the community. (Cyril of Jerusalem, Procatechesis,
1). On the second day he was made a Catechumen; the “prayer
for making a Catechumen” was read in the name of the Holy
Trinity in order to liberate the new disciple of Christ from the
power of the devil and to open to him in due time the doors of
life and love in Christ by writing his name in the book of life
and uniting him to the Church. And, beginning with the third
day, exorcisms were periodically read over him until the time
for baptism, Holy Saturday. (Canon 7 of the 2™ Ecumenical
Council, 7he Service of Baptism, Trembela, p. 18).

A person was thus considered a Christian before Baptism
because he had become a disciple of Christ. As a Catechu-
men he began to have faith. But this faith alone was not what
made him a member of the body of Christ. The difference
between a Catechumen and a baptized person was that the
Catechumen had not yet died in the waters of Baptism and
was not yet ready to share in the inner corporate life of selfless
love in the Sacraments.

As indicated above, during the period of the catechesis (be-
ginning with the third day), the exorcisms were read peri-
odically until the day of Baptism (7he Service of Baptism,
Trembela, p. 20-21). The exorcisms were obviously intended
to liberate the candidate for Baptism from any machinations
of Satan by cleansing his heart (the will) from selfishness
and egocentricism which may darken his understanding and
pervert his conception of true membership in the Church.
The prayers of exorcisms clearly have as their object the avoid-
ance of easy entrance into the Church of people who are not
entirely liberated from wrong motives inspired by the devil.
Thus anyone baptized in time of emergency because of severe
sickness cannot enter the clergy because his Baptism was
motivated by necessity and not by free choice. (Canon 12 of
the Council of Neocaesarea, 315, A.D.)

Itis interesting to note that in the entire service of Baptism there
is not one statement made about the forgiveness of any kind of
guilt that may have been inherited from Adam. In the entire set
of prayers for making a Christian, for making a Catechumen,
and in the exorcisms, there is no mentioning of forgiving the sins
of the one being prepared for the day of Baptism. In the prayer
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of the baptismal service itself, forgiveness of sins is mentioned
only three times and always in the plural and within the context
of many other petitions. The idea of original sin in terms of
inherited guilt, as is common to the West, is completely foreign
to the baptismal texts under consideration. There is no juridical
forgiveness of a sin. Man is going through a process of being
liberated from being captive to the devil who is the power of
sin and corruption.
Baptism and Chrismation

To try to apply to the Sacrament of Baptism an ex opera oper-
ato type of interpretation whereby a person becomes a member
of the body of Christ in terms of being with the original sin
of guilt one moment and then without it the next moment,
because a magical formula was recited, would be doing violence
to the text of the service itself. (Ex opera operato means “from
the work worked,” referring to the efficacy of the Sacraments
deriving from the action of the Sacrament as opposed to the
merits or holiness of the priest or participant, Ed.). The pro-
cess whereby an individual is !
liberated from the devil is very
difficult and requires a long
period of prayer, fasting, and |
instruction in the teachings of
the prophets and Christ. The
heart must be turned from
evil and converted to Christ.
It must be turned from self-
concern and emptied out in
the desire to die with Christ
in Baptism. Before Baptism, 4
there must take place a spiri-
tual progress which in degrees
prepares one for the death of Baptism and acceptance of the
seal of the spirit. Baptism, therefore, is not a moment from
which one emerges only forgiven for a sin and differing from
his previous existence only in terms of having accepted Christ
and some vague principles of good conduct. It is rather the
reaching of that stage at which one can freely choose to die with
Christ to the vanity of the ways of this world and live within
the love of the corporate life in the body of Christ.

The biblical conception of the solidarity which exists be-
tween man and creation is clearly seen in the prayers for the
blessing of the waters. Sin and the devil entered the world
through one man (Rom s:12) and creation was made subject to
death and corruption (Rom 8:20-22). Because man is insepa-
rably a part of and in constant communion with creation and
is linked through procreation to the whole historical process
of humanity, the fall of creation through one man automati-
cally involves the fall and corruption of all men. Thus the
restoration of our communion in the life of God must also
come through the purification of fallen creation which is also
under the sway of death and corruption. Since man is part
of nature, his communion with the life of God can only be

restored through nature. Both man and creation are being
saved together. The waters of Baptism, therefore, must also be
exorcised and cleansed of all demonic powers before anyone
makes his entrance into them for Baptism. The former com-
munion with death and corruption through nature must be
transformed into a communion with the life of God. Upon
passing through the death of Baptism one is resurrected to
the new life by the vivifying seal of the gift of the Spirit which
is the positive adoption of man by God Whose indwelling
through His Spirit enables man to participate in the corporate
life of the Eucharist.
Man after Baptism

According to the presuppositions found in the baptismal
rite of the Euchologion, as well as in the New Testament writ-
ings, it is clear that man after Baptism, although a member
of the Body of Christ on both sides of death, is still subject
to the possibility of falling into the hands of the devil and
being cut off from the body of Christ. Thus, after the newly
g : | baptized emerges from the
baptismal waters, having by
his spiritual death defeated
the devil, the Church again
prays to God to «pdoar 4nd
00 TovNnpod Kol ThvTwv TV
gmmdevpdtmv avtody [rescue
| him (her) from the evil one and
all of his vocations, Trembela,
p. 111, 3, 4]. The re-establish-
ment of communion with
God and neighbor through
baptismal death and the seal
of the gift of the Spirit is no
magical guarantee against the possibility that man can again
become a slave to the devil and be cut off from the body of
Christ. (1 Cor 5:1-13; Rom 11:215 2 Thes 3:6; 3:14; 2 Tim 3:5.) In
Baptism unconditional war is declared against the devil and
his powers of division and corruption. This war is continued
in the corporate life of the Eucharist. To give up this fight
entails damnation.

The unity of selfless love with Christ in His body and the
saints on both sides of death is an end in itself and not a means
to any other end. To put any other motivations before this
unity in selfless love is to be still living under the power of
the devil. Therefore the life of love in the Eucharist cannot
be considered as a means to something else. The Eucharist is
an end in itself because it is here where the life of selfless love
with each other in Christ and the saints is continued and it is
at the Eucharistic gathering that the dividing and destructive
powers of the devil are continuously being defeated. For when
you assemble frequently «&m\ 10 016> (in one place) the powers
of Satan are destroyed and the destruction at which he aims is
prevented by the unity of your faith. (St. Ignatius, Epistle to
the Ephesians, ch. 13.) Anyone, therefore, who does not hear
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the Spirit within him calling him to the Eucharistic assembly
for the corporate life of selfless love is obviously under the
sway of the devil. He, therefore, who does not assemble with the
Church, has even by this manifested bis pride and condemned
himself... (Ibid., ch. s.)

It is more than evident from the basic principles of the bap-
tismal services, from the prayers of the liturgies, and from the
canons of the Church, that to be a member of the body of
Christ meant to take part not only in the corporate prayers of the
Church, but also to share in the body and blood of Christ. Both
prayer and communion could not be understood individualisti-
cally because it was the whole body of the local Church which
prayed «Ev &Vt otépatt »ol w xaedio» (with one mouth and
one heart), it was the whole Church which said «apmv» (amen)
to the Eucharistic prayer (1 Cor 14:16), and it is the whole body
that is called to communion by Christ. (St. John Chrysostom,
3*Homily on Ephesians).

Man does not have life of himself. He
can have life only by dying to this world
and living a life within the Eucharistic life 1\\‘ 4
of the community. His salvation, there-
fore, cannot come by an individualistic E
piety. It comes only by Grace and the |
measure by which he fights the devil and =
struggles to empty himself of self-concern
within the life of Christ whose body is
made up of real people. The condition
for taking communion is not to be per- f&=
fect, for then salvation would come from
one’s own worthiness and not as a free gift
from God. The only condition possible for
communion is a corporate realization of a
continuous struggle against the dividing
forces of the devil and a continuous at-
tempt at a corporate and selfless love. In
this twofold struggle communion is not taken as a crowning
reward for a self-complacency that may come from a period
of fast or from doing good works. Rather communion is a free
gift from God given to the whole body of Christ gathered to
receive it. It is not intended for individualistic consumption.
The body and blood of Christ are offered as the common food
of life in unity so that by this unity the dividing powers of the
devil may be continuously destroyed [« Hudg 8¢ mdvtag, Tovg
éx toD €vog Aptov %ol 1ol [Totneiov puetéyoviag, Evidoalg
aliror gic Evog Ivevpotog Ayiov wowwvioy ..» (And unite
us all to one another who become partakers of the one Bread and
the Cup in the communion of the one Holy Spirit...), Commu-
nion prayer, Lit. of St. Basil]. It is only by the uniting force of
life and love in Christ that the destructive powers of death are
kept outside the body of Christ.

The dominion of the body of Christ can be limited, there-
fore, to a local community living in full the sacramental life.
Ovutside this life Sazan and his powers are still ruling humanity.

(Rom 16:20; 1 Cor 2:6; 2:12; 11:32;5 2 Cor 2:11; 4:3; 11:14; Gal
1:4; Eph 2:1-3; 6:11-17; 2 Thes 2:8.) These powers of division
and destruction can be defeated only by those who are passing
their lives united with each other in Christ and in the consum-
mation of their unity in love. Because the body of Christ is
in a continuous process of becoming, it cannot be identified
with any kind of organization in terms of extra sacramental
institutionalism. The Holy Spirit is not the possession of
individuals, but is always being sent upon the Church at its
Eucharistic Gatherings. (Epiklesis). Although Christians are
temples of the One Holy Spirit and members of the One
Body of Christ, they are corporately and constantly becom-
ing what they are through the unity of love in Christ. It is
only within the life of this unity that the Seal of the Spirit
can remain unbroken.

A proper appreciation of the meaning of being a member of
the body of Christ in terms of becoming
can be gained by considering the fact
that even during times of intense perse-
cution Christians of the first centuries
risked their lives in order to be present
at the Eucharist (Dix, Shape of the Lit.
p. 141-155.) Although they were partak-
ing by themselves at home daily of the
reserved Sacrament they still had to be
at the corporate meeting of the Church
because it is at this meeting that the
body of Christ is continuously being
formed by the Father Who sends the
Spirit to form the body of Christ. To
be absent from the invocation of God to
send His Spirit and to make the bread
and wine the body and blood of Christ
is to break the seal of the Spirit and to
be cut off from the body of Christ. To be
absent from this gathering because of fear would be illogical
because one had already died to the world in baptism. Hence
the Church practice of excommunicating non-participants
in Eucharistic worship and communion even during times
of persecution. (Canons 9, 10 of the Holy Apostles; Canon
2 of the Council of Antioch; Canon 2 of Trullo).

When a person disobeys a commandment of God, only
that person is responsible to Him. But when some-
thing which goes against the commandments of the Gospel
is made into law by the State, then the wrath of God comes
upon the whole nation in order to be pedagogically taught
a spiritual lesson.

St. Paisios the Athonite (+1994)
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ON CONFESSION AND SPIRITUAL

ACCOUNTING
A letter by Elder Ephraim of Arizona.

i his confession of yours gave my

soul much joy, because God
and the angels, who were awaiting
it, rejoiced. You succeeded in put-
ting the devil to shame, who greatly
rejoices when someone hides his
thoughts from his spiritual father.
When a snake leaves its lair, it
rushes to hide somewhere because
it feels as if it will be struck—the
same thing happens with a diaboli-
cal thought, which is like a poison-
ous snake. When such a thought
leaves a person’s mouth, it disperses
and disappears, because confession
is humility, and since Satan cannot even bear the smell of
humility, how could he possibly remain after a humble,
sincere confession?

My child, I wish you a good beginning and cautious prog-
ress. Don’t be ashamed before me. Don’t see me as a man, but
as a representative of God. Tell me everything, even if you
have a bad thought about me, because I am experienced with
demonic influences, and I know how the devil fights man. I
know that spiritual children have simple hearts and that if evil
thoughts come to them, it is due to the devil’s malice and the
spiritual child’s ego, who is permitted to fall and have such
thoughts against his Elder, so that the spiritual child may be
humbled more. Therefore, don’t worry. I will always rejoice
when you speak freely and sincerely to me, for without frank
confession, there will be no spiritual progress.

My child, have no worries. I have taken up your burden. I
only beg you to be at peace. Your words may be just on paper,
but I feel the power, the meaning, and the essence of what
you write; I enter into the spirit of your words. I entreat you
to be at peace from now on. You are forgiven everything with
the confession you made. Satan perceived your character and
torments you, but without anything serious having occurred.
Everything you write (that is, the thoughts that torture you)
is a trick of the evil one to make you despair, be distressed,
and so forth. Throw everything that happened to you into
the depths of the sea. Map out a new course in your life. If
you keep thinking the same way, know that you will become
the laughing-stock of the demons.

I beg you, just be obedient to me. After your confession,
everything has been forgiven, so let bygones be bygones.
Don't scratch a wound that made you suffer so much. Don’t
be deceived by the thought that it is your fault. If you hadn’
taken him to the doctors, etc., then such thoughts would

rightfully fight you. Whereas, as things are now, you have
fulfilled your duty. God wanted to take him, for a reason
that only His infinite wisdom knows, while you are thinking
you killed him! Be careful with this thought, or else it might
lurk in your heart. It is a ruse of the devil to harm you, as he
knows how. This skilled trickster has drowned in the depths
of hell countless multitudes with despair. When something
happens and the devil sees that a person is upset by it, his trick
is to pile on a multitude of supposedly legitimate thoughts
in order to lead the poor person to a great storm and drown
him. (As the saying goes, a fox loves a scuffle). And when the
storm passes, he sees that he was in danger of drowning in
just a spoonful of water.

Humble yourself, and from now on confess, for confession
contains most holy humility, without which no one is saved.
The devil greatly rejoices when he manages to persuade a
person to hide diabolical thoughts. This is because he will
achieve his premeditated, soul-destroying goal.

I have written to you about the conscience, that we must
be careful not to do something that will make it reproach
and condemn us. Bear in mind that God sees everything
and that nothing is hidden from His eyes. So how could I
tell lies before God? Don’t you know that lies are from the
devil, and that by not being careful, it becomes a practice,
then a habit, and then a passion, and don’t you know that
liars will not inherit the Kingdom of God? (cf. Rev 21:8).
Fear God. God is not pleased with material offerings when
we neglect attending to our inner heart. But it is necessary
to do these also without leaving the others undone. (cf. Mt
23:23). Attend to your conscience, for we do not know the
hour of our death. And if we do not repay our creditor (our
conscience, that is) everything we owe him, he will accuse us
vehemently, without holding back. Then—alas! —our mouth
will be silenced, not having any answer to give.

Every night, review how you passed the day, and in the
morning review how the night passed, so that you know
how your soul’s accounts are doing. If you see a loss, try to
regain it through caution and forcefulness. If you see a profit,
glorify God, your invisible helper. Do not let your conscience
prick you for long, but quickly give it whatever it wants, lest
it take you to the judge and the prison (cf. Mt. 5:25). Does
your conscience want you to attend to your prayer rule*
and regain prayer? Give it these things, and behold, you are
delivered from going to the judge. Do not weaken the saving
voice of your conscience by disregarding it, because later you
will regret it to no avail.

See to it that you are sincere in your deeds as well as in your
words, and especially in confession. For God searches out #he
hearts and reins (Pss 7:9), and nothing remains obscure in the
sight of His sleepless eye. Fear God; God is not mocked (Gal
6:7); He is not fooled. He chastises severely when He does
not see sincerity; so be careful. When you are disobedient
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and commit a secret sin, counteract it by openly revealing it
in confession. Do not let your ego overcome you and make
you hide the truth and remain uncorrected and passionate.
Correct everything now if you want to see good days of dis-
passion*** and peace.

TroT

* Prayer rule (xavdv): A prayer rule consists of the prayers
and metanoias** (prostrations) which one does daily, under
the guidance of one’s spiritual father.

** Metanoia (uetdvola): In its primary sense, «ugtdvolo»
(pronounced “meh-tah-nee-ah”) means repentance, literally,
“a change of mind.” However, it can also mean the specific
act of making the sign of the cross, followed by a bow either
down to the ground or to the waist. It is a gesture of reverence,
worship, respect, or repentance. A typical prayer rule includes a
number of metanoias done while saying the Jesus prayer. Some
translators use the word “prostration” for this term.

*** Dispassion (&md0ewa): Dispassion is achieved when
all three aspects of the soul (i.e., the intelligent, appetitive,
and incensive aspects ) are directed towards God. It is the
transfiguration of the passionate aspect of the soul (i.e.,
the aspect of the soul which is more vulnerable to passion,
namely, the appetitive and incensive aspects ), rather than
its mortification. Thus dispassion in this context does not
signify a stoic indifference, but rather, a transfiguration and
sanctification of the powers of the soul and eventually of
the body also.

he voice you heard saying to you: Chrlst has purged

you of your sins and deadened your passions,” is from
the devil. It is the first stepping-stone that leads man to delu-
sion and destruction. If one listens and pays attention to him
and his heart is sweetened and he accepts these words of the
devil as true, immediately the devil comes more tangibly to
him, and gradually he is overcome. Then it takes much toil
to be freed.

This is why, my child, you did well not to pay attention to
that voice, and to criticize yourself instead. Next time you hear
something, say: “I will tell it to my Elder and will do whatever
he tells me.” The devil greatly fears confession to one’s Elder,
because he knows that all his traps will be ruined!

You should realize, my child, that thoughts of conceit (of
pride, in other words) have sprouted within you, and this is
why this happened to you. Be careful. Have much humility.
Every day entreat God to grant you a spirit of humility. Just
as nothing grows on a trodden path, likewise no delusion
grows in a trodden humble spirit.

Elder Ephraim of Arizona

NIGHT WATCH OF THE HERMIT
From ‘A Night in the Desert of the Holy Mountain.

Arise, cry out in the night: in the beginning of the watches
pour out thine heart like water before the face of the Lord. Lift
up thy hands toward him for the life of thy young children,
that faint for hunger in the top of every street. [Lam 2:19]
Trof
ot An old monk wearing a

8 worn-out, patched-up

black 7asso wakes up in the
middle of the night, and
rises from the floor of his
cave in Katounakia, Mount
Athos, Greece, to pray.
% His meal the previous eve-
ning consisted of a piece of dried stale hard bread and some
rain water collected in an aluminum can. He has been rising
for prayer for the last forty years and his legs no longer allow
him to stand without pain but he is undeterred. His callous
arthritic shaking hand reaches out for some matches which he
is able to find, always in the same place, in spite of the stark
darkness that shrouds him, and he lights up what remains of
the candle he used the previous night.

The Spartan conditions of his dwelling are intimidating. The
cave is cold and narrow. Its jagged walls are naked and the
floor where he stands consists of the dirt and loose rocks of
the cave. Years ago he managed to gather some thrown away
wood, by the monasteries not so near him, and he was able
to put together an iconostasis and an altar. The paper icons are
few and damaged but the faces of the saints encourage him.

As the monk begins the prayers with the opening benedic-
tion of the Midnight Office, he considers himself to be the
most blessed of men, Blessed is our God, always, now and ever,
and unto ages of ages. The flickering candles communicate
warmth, light and spiritual depth to this sacred space. This
cave is Heaven! When the time for the Divine Liturgy comes,
the priest-monk is already rapt in God, his face radiant, like
Moses, as one who clearly beholds the other world.

Metropolitan Hierotheos was once blessed to be present in a
cave like this one during one of these Divine Liturgies: “There
were only a few oil lamps lighting the church, enough to show
the icons of the Saints and the Most Holy Mother of God and
of Christ. The three disciples with their Geronda, stood mo-
tionless on the old pews and lived the Mystery. They were not
simply attending, but they were celebrating the Liturgy with
me! Their faces looked like the faces of the Saints in iconogra-
phy. It was as if they had come down from the walls and were
living the resurrection. Their voices were soft, weak, stifled by
their compunction. Their chanting was coming out of a heart
wounded by divine love; it was coming out of the depths of
their soul, which has been pierced by divine love...”
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WHO ART THOU THAT JUDGEST?

By Protopresbyter James Thornton. Sermon on the Epistle of St. Paul to
the Romans (13:11-14:4), Forgiveness Sunday (Cheesefare Sunday).

And that, knowing the time, that now it is high time to awake
out of sleep: for now is our salvation nearer than when we be-
lieved. The night is far spent, the day is at hand: let us therefore
cast off the works of darkness, and let us put on the armour of
light. Let us walk honestly, as in the day; not in rioting and
drunkenness, not in chambering and wantonness, not in strife
and envying. But put ye on the Lord Jesus Christ, and make
not provision_for the flesh, to fulfill the lusts thereof. Him that
is weak in the faith receive ye, but not to doubtful disputations.
For one believeth that he may eat all things: another, who is
weak, eateth herbs. Let not him that eateth despise him that
eateth not; and let not him which eateth not judge him that
eateth: for God hath received him. Who art thou that judgest
another man’s servant? to his own master he standeth or fall-
eth. Yea, he shall be holden up:
Jor God is able to make him |5
stand. (Rom 13:11-14:4). |
1T

y Brothers and Sisters |

in Christ, tomorrow
we Orthodox Christians be- |
gin the Great Fast. We now
enter an extended period of |
approximately seven weeks of | -
more intense prayer and fast-
ing until we reach Holy Pas-
cha, the Feast of Feasts, the
Feast of Christ’s Resurrection. J&*
This is a period of golden op- =
portunity for each of us wherein we may look deeply within
ourselves and determine what, from a spiritual point of view,
is unwholesome or deficient. We may then, during this time,
begin the work of excising from our lives that which is un-
healthy and, at the same time, augmenting that which is truly
sound and truly pleasing to God.

I run the risk here of sounding prosaic and platitudinous
when I recall the popular saying, “You are what you eat.” Yet
I shall take the risk: you are indeed what you eat. It is quite
obvious that if we eat luxuriously, if our diet is exclusively
confined to the most extravagant foods, exotically flavored
and rich in fats, spices, and sugars, as is typical of the contem-
porary American diet, our individual physiologies will sooner
or later bear the marks of those habits, either in various aspects
of outward appearance or in the functioning of our bodily
systems, or in both.

Moreover, our individual characters, personalities, and tem-
peraments will be marked, and, likewise, and most impor-
tantly, our souls. An obsession with the worldly impresses

itself on the whole of our beings. By way of contrast, more
prudent choices in our diets, as prescribed during the Fast by
our wise Mother the Church, will do the opposite, and may
make us physically healthier, and most assuredly will make
us spiritually healthier.

Some religious writers of a modernist or fundamentalist
bent enjoy drawing our attention to the alleged fact that in
early Christianity—primitive Christianity, as it is sometimes
called—there were no Holy Canons regarding fasting, no
Great Lent, practically no fasting rules at all. Holy Canons
and fasting periods are seen by these writers as latter-day and,
by implication, needless accretions, even “monkish” accretions
in the estimation of many of them.

In today’s Epistle reading, St. Paul writes of a difference of
opinion between those who believe that they may eat all things
and those who eateth herbs (i.c., vegetables), as he puts it. We see
from this passage that even at this earliest stage, just a few decades
after Christ’s Ascension, questions about fasting from certain
v+ foods were already present
~ and were already the subject
y of discussion. So, fasting was
§  not unknown in the Apostolic

- Church. In fact, Orthodox
historians maintain that the
Wednesday and Friday fasts
are of Apostolic origin and it
is likely that, while the Lenten
 fasts were not codified in their
8 current form until after the Ap-
= ostolic period, that codification
nonetheless reflected an already
established, though not always
uniform, tradition.

Consequently, what the modernist and fundamentalist writ-
ers say is true only to the very limited extent that, in St. Paul’s
day, certain details about fasting had not yet appeared and
would take time to unfold. As with medical science or, let
us say, the science of physics, the science that is Orthodox
theology required time to mature.

The comparison here between the natural sciences and the-
ology is apt, yet it is imperfect in one respect. In the case of
the natural sciences, new discoveries that radically alter the
body of fundamental knowledge are always possible. The
discovery of the connection between bacteria and disease by
nineteenth-century medical science or the displacement of
classical physics by quantum physics in the twentieth century
are examples of this. In the case of Orthodox theology, that
cannot happen.

All knowledge needed for salvation has been given us by Christ;
the body of fundamental knowledge remains fixed and change-
less. No radical discoveries about this knowledge are possible.
But a growth in the understanding of the application of that
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body of knowledge to our lives is possible, and that growth, that
maturing, has characterized the history of Orthodoxy.

As the grave risk to life and limb that was associated with
membership in the primitive Church abated in the early
fourth century, it became safe, even fashionable, to belong
to the Church. It was then that other methods for forging
the spiritual character became an urgent necessity, and for
this reason fasting took on an increased importance at that
time. When one lives by day and by night under the terror of
persecution; when crucifixion, burning alive, being devoured
by wild animals, or being sentenced to a life of forced labor,
are genuine possibilities for the followers of Christ; when
one’s outlook is colored by continuous fear of the knock
at the door—in those circumstances, it may be argued, the
most rigorous type of fasting is not as indispensable as in
more tranquil times.

Therefore, those who argue that we ought to return to the
more primitive practice of fasting, in which it was somewhat
less comprehensively regulated, should understand that if
membership in Christ’s Church is to achieve anything positive
for us at all, then with this less stringent regimen in fasting
there must also come a desire for trials of the most severe kind
elsewhere in our lives. If membership in Christ’s Church is to
make us more like Christ, either one or the other is indis-
pensable. Considered that way, we can see that fasting from
animal products is not so difficult after all.

Now, let us enter more fully into the message of today’s
Epistle reading. In writing of the disputations in the early
Roman Church between those who did not fast so strictly
and those who did, St. Paul offers this admonition: Lez not
him that eateth despise him that eateth not; and let not him
which eateth not judge him that eateth: for God hath received
him. Who art thou that judgest another mans servant? To his
own master he standeth or falleth. What wonderfully beneficial
words these are!

St. Paul is telling us that whatever fasting discipline we or
others follow, the crucial thing is that we address the mat-
ter of our own relationship with our Master, Jesus Christ,
and not judge the relationship of our neighbor with Him.
When we each face the question as to whether we need to
fast more stringently to strengthen our commitment to our
Faith, our answer to that question, and the way our answer
manifests itself in our lives, will ultimately be judged by the
Master Whom we serve, when we stand before His “dread
judgment seat.” So it is also in all the things we choose. It is
not for us to make judgments about our Christian brothers
and sisters. For several reasons we do not judge them:

1. To judge another is to usurp the place of God; as St. Paul
says: Who art thou that judgest?

2. To judge another is to take one’s focus off the place where
it should be, and must be, to save one’s soul, which is on one’s
own spiritual imperfections.

3. To judge another is to incur the danger of an additional
sin, misjudging, since we cannot see into another man’s heart
and cannot know all of the circumstances of his life. St. Doro-
theos of Gaza observes that while one can see another man’s
sins, one cannot know about that man’s standing with God,
about his secret prayers of supplication for mercy and forgive-
ness. You may well know about the sin, the great Saint writes,
but you do not know about the repentance.

4. To judge another brings further dissension and strife
into the Church, a place where peace and love should be the
primary attributes.

5. To judge another is to bring on the temprtation of an
even worse sin, one of the worst among sins, which is gossip.

6. Finally, and most significantly, to judge another is to bring
judgment upon ourselves; Christ Himself warned, judge not,
and ye shall not be judged.

We are repeatedly warned as Christians not to judge other
men and women. Does this require that we completely aban-
don our critical faculties when it comes to our dealings with
other people? If we should know of a man who is a notori-
ous embezzler, do we do right in judging him unfit to be
the custodian of the public treasury? If we should encounter
a man whom we know to be a psychopathic murderer, do
we properly judge it unwise to invite him over to dinner? The
answer to both questions, obviously, is yes.

Let us take some less extreme and more likely examples.
If we learn that a particular friend or companion exerts an
unhealthy influence on us as Christians, or if we believe that a
friend or companion of our children may lead those children
astray, may we make the appropriate judgment in those cases
and terminate such associations? Again, the answer is yes. Of
course we may do that. We would be held accountable by
Christ for not making these kinds of judgments.

What we are forbidden as Christians to do is to judge
another person’s ultimate state before God, or to employ
our critical faculties to enhance, in our own minds, our
own rank or station or footing, in what we fancy are the
eyes of God, at the expense of another human being.
We are forbidden, in other words, to regard ourselves as
“holy” by comparison with someone we regard as “sinful.”
The Holy Gospel teaches us that Christ God judged the
outwardly holy men of His country, the Pharisees, very
harshly, while the Good Thief (a most unlikely candi-
date for salvation, one would think) was assured everlast-
ing happiness. St. John of the Ladder declares that, /77he
beginning and sum of the passions... [is] unholy self-esteem.
Let us therefore not fasten our gaze upon the imagined
inadequacies of other men and women during the Great
Fast but examine with the most penetrating contemplation
possible our own spiritual failures, that these may be swiftly
amended. For most, if not all, of us, that task is sufficient
to fill a lifetime.
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THE PRODIGAL SON’S BROTHER
By Dr. Alexander Kalomiros, from “The River of Fire.”

*4 Now if anyone is per-
; plexed and does not
understand how it is possible
M for God’s love to render any-
one pitifully wretched and
miserable and even burning
¥ as it were in flames, let him
A consider the elder brother
Ny of the prodigal son. Was he
not in his father’s estate? Did
not everything in it belong
to him? Did he not have his
father’s love? Did his father
not come himself to entreat
I and beseech him to come
and take part in the joyous banquet?

What rendered him miserable and burned him with inner
bitterness and hate? Who refused him anything? Why was
he not joyous at his brother’s return? Why did he not have
love either toward his father or toward his brother? Was it
not because of his wicked, inner disposition? Did he not
remain in eternal torment because of that? And what was
this eternal torment? Was it any separate place? Were there
any instruments of torture? Did he not continue to live in
his father’s house?

What separated him from all the joyous people in the
house if not his own hate and his own bitterness? Did his
father, or even his brother, stop loving him? Was it not
precisely this very love which hardened his heart more and
more? Was it not the joy that made him sad? Was not hatred
burning in his heart, hatred for his father and his brother,
hatred for the love of his father toward his brother and for
the love of his brother toward his father?

This is eternal torment: the negation of love; the return
of hate for love; bitterness at seeing innocent joy; to be
surrounded by love and to have hate in one’s heart. This is
the eternal condition of all the damned. They are all dearly
loved. They are all invited to the joyous banquet. They are
all living in God’s Kingdom, in the New Earth and the
New Heavens. No one expels them. Even if they wanted
to go away they could not flee from God’s New Creation,
nor hide from God’s tenderly loving omnipresence. Their
only alternative would be, perhaps, to go away from their
brothers and search for a bitter isolation from them, but
they could never depart from God and His love.

And what is more terrible is that in this eternal life, in this
New Creation, God is everything to His creatures. As Saint
Gregory of Nyssa says, in the present life the things we have
relations with are numerous, for instance: time, air, locality,

food and drink, clothing, sunlight, lamplight, and other
necessities of life, none of which, many though they be, are
God; that blessed state which we hope for is in need of none
of these things, but the Divine Being will become all, and in
the stead of all to us, distributing Himself proportionately
to every need of that existence. It is plain, too, from the
Holy Scriptures that God becomes to those who deserve
it, locality and home and clothing and food and drink and
light and riches and kingdom, and everything that can be
thought of and named that goes to make our life happy.

In the new eternal life, God will be everything to His
creatures, not only to the good but also to the wicked, not
only to those who love Him, but likewise to those who hate
Him. But how will those who hate Him endure to have
everything from the hands of Him Whom they detest? Oh,
what an eternal torment is this, what an eternal fire, what
a gnashing of teeth!

Depart from Me, ye cursed, into the everlasting inner fire of
hatred, saith the Lord, because I was thirsty for your love
and you did not give it to Me, I was hungry for your bless-
edness and you did not offer it to Me, I was imprisoned in
My human nature and you did not come to visit Me in My
church; you are free to go where your wicked desire wishes,
away from Me, in the torturing hatred of your hearts which
is foreign to My loving heart which knows no hatred for
anyone. Depart freely from love to the everlasting torture
of hate, unknown and foreign to Me and to those who are
with Me, but prepared by freedom for the devil, from the
days I created My free, rational creatures. But wherever you
go in the darkness of your hating hearts, My love will follow
you like a river of fire, because no matter what your heart
has chosen, you are and you will eternally continue to be,

My children. Amen.

& N RN
s . theuncreated 3
Light

a8 Q BRI AR bt R ;
W‘hat is the human soul? It is the one same soul or the

one same breath of God which God breathed into
Adam, and which until now is diffused from Adam upon
the entire human race. Therefore all men are as though one
man, or one great tree of mankind.

From this comes the most natural commandment, founded
upon the unity of our nature: ‘You shall love the Lord your
God (your Prototype, your Father) with all your heart, and
with all your soul, and with all your mind, and with all your
strength. You shall love your neighbor (for who can be nearer to
me than the man who is like me, of the same blood as me?)
as yourself (Mk 12:30-31). To fulfill these two commandments
is a natural necessity.

St. John of Kronstadt (+1908)
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MeydAn Zapakoot 100 1954 atrjv MOAn

Mia mpaypamkT ioTopla pé Kpunmo-Xpionavoug tfig MoAng
Ao 10 fiffliov «O Kijros 100 Ianmody, Ayiopeitikés dmynosis
Apyu. Tofipiid Arovovoidrov (+1983).

Zé uta "ExxAnoio tod F'olatd othv I16Ay, 6rov
ovyvatovv ot vavtxol xai tafdidTor v’
AVAYPOUV TO KEQAXL TOVC YLO TOVS dLXOVS TOVS ROl TO
©ohO TOEeldL TEOC TIC PovETOVVIAOUEVES BAACOOES
to® IIovtov. Exel, t) Meydln Zapaxooth ToD
1954 mfye v Aettoveyfon »ol vo Eouorloyorn Tovg
Xootiavodg rdmorog ['épmv ITvevpatindg (modxertal
YL TOV O10 TOV yodpovta, Zuve.), YL Tod T Qoo
gmionemtouevog v [16An.

O tantirdc épnuéplog, EEvmnoet®yv %ol AAANY
‘ExnAnolav eic yertovirov Ayioaoua, é@od TOV
nOTETOMLOE €ig TO ToD TepoD Brjuatog, 1ol €dwoe nal
UEQXEC dERADES OVOUATMV «CAVIWV *atl TEOVEDTW WV,
TOV MONYNOE €ic ovveyxduevov oxotewov Ilapex-
xAolov, rat &god Tov
£€0e1Ee wwmpayv xAipoxa
aveQyouévny Elnoeldimg
T raTyovueva 1ot Naod,
TOD ELTEV EUTLOTEVTIXGIC,
OTL TOV TEQUEVOUY ELAVM
ROUULOL OEXOLOLOL G VOQMITOL
v v €EonoAoynfodv.
Eival &véayun v’ avepi
va. Tolg €Eoporoynon xot
vo netoldpouvy elta eig
™v Agttovpyiov, dLdTL
gmelyovtalr vo @Uyovv
10 Poddv nuE 1O mholov THe yoouuic eival Eévol
amo poaxpud. Avéfaive 6 I'Epwv ovihoyitouevog to
dvorohov TRTHUO THS OVVEVVONOEMS UET AVDTMV, €@
Goov floav E€vol Gmd warud avTtog 08 TANV Ti|C
EAvinic, 8ev €yvaioilev dAlny yAdooov.

"Exel, €ic 10 Nuipne 100 vrepdov diEnpive dexnd.da
AvVOQMYV YwELMMV Heyaine nAwiog, ottiveg €ic 1O
avtirovoud tov, tTod Ealov GAOL HETAVOLAY %Ol O
YEQOVTETEQOC TOD ElmeV eic IToviianhy didhexntov:

—Huetg Xplotiavoi, métep, 6 ocov [Idvtov, xal
Lahevouev (prhotuev) T dda cov, vir Eoyovpeiovuey
1Ol UETALAPOUEV ONUEQOV ROl ATTES VO AEOUEV OTHV
ayuwovvnv oov vto Béhouev Eva ®i AALOV.

Evtuyde 611 6 ['€pmv ovvavaoToagels mpo €TV
ueto [Tovtimv mpoogpiymv év Maxedovia éveBuueito
apxreta thHe ammoycltouévne avtic ‘EAAnvixic
Sraléxtov nat £vvonoe Ti 0oy, nal TL 0t ToD Eheyov
¢EouoloyovuevoL.

“EnoBe Aoumov mag” avtdv 6Tl OAORANQOV TO Ywelov
TWYV ELVALL XOVTTO-XQOLOTIOVOL BTt TOAADV TV, HO €IC

™MV AvTahhaynv OV 10V¢ EmeTodmm v Uyovuy gig Thv
EALGSa, S16TL ThL «veqouCioy Tovg (TavtdTnTtec) Nooy
ut Tovorrd dvépato, 6Tl 6Td Qavepd eival OBmuavol
%ol ToU®OL, %O OTO ®EVPO EVOL XOLOTIOVOL ROl
“EAMVES ®al TEQUUEVOUV V&L TOVS YAVTWOEL 6 Oe0g
amo TV orlafid. Zto pavepd Aéyovtol Xaoavndeg
nol Men€tndeg, ®ol 10 TEAYUATIXS OVOULTAE TOVC
eival Tedpyrog, Mavayidme w.A.m “Exovv Eva dund
tovg Ofbev XStla, dAL oUte mepLToul ®Avouy, ovTe
oaualavio xai Mraipduto TovvavTiov, pfuoTLrd O
vroveles Exxhnoieg Eoptdlovv Xowotiavind 10 [Idoya,
T Xplotovyevva, the [avayiog.

[Moiv thg «avtaAlayo» EmaLvoy Tomtd Ao YELTOVIXOL

YOO %ol ToVg PamTile, TOVC OTEPAVWVE, TOVG
AeLTOVYOUOE TIC UEYAAES E0QTEC AL UETEAGUPAVOV.
AMNO tdpo OV Vmdpyel mouvbeva momdc %ol
avayroaotindg £oyovial othv [1I0AN éx meQLTEOmNC YLt
dovhelég OTBev Al YivovTal XQLoTLovor.
O I'pwv ITvevpuatinog T fixovoe caoTIoUEVos, Toh
épailvetro Ot duapale
ovvaEdplov Tthe €moyic
100 ALo®ANTIOVOD ROl
0tV Numopoloe vo. OvYy-
©OOTHON T dAxEUA ATO
™MV ovyxrivnonm.

"EEmuoroyiOnxav Pra-
otTwd, xat Slot poali
natéPnrav abdpvpa eic
10 o%0oTeWO [Maperrinol,
am’ 6mov OBu Mmrovov
™v  Agitovpylav ThOV
I[Toonyiaouévmy, YwELg
navele voo tovg PAEnm. Kot Stav pweto thv AMEwv
guetdhafov ot dlhot éxxinowalduevot, EyEveto 1
amolvoig nat Epuye val 6 navOnhamIng, &ueive Ot
uévoc 6 Aertovyog ITvevuatirog e tov yvwotov
oromov thc éEonoroynoemwe, t1ote ®heloag Eocmwbev
tog OVpac xat Aapov ta Aywo elofABev gig TO Bijua
100 IMapexxinoiov rol éxdhece TOVS LOQTUOLROVS
Kopvurtoyplotiavovg, iva «uetd pofov Oeot, miotews
xol Aydans ToooEAOWoL».

—Metahaupaver 6 dothog 10D Oeo®, INopiroc-
TedpyLog, 10 TV ROl TOVACTIAOV ROl CHOTOLOV
Sopa wol oipne 109 Kvplov #ol ot nol mTioog
nuov Incod Xproto®, i dpeoty GuaQTidV ROl €ig
Cony aidviov. Aufv.

—Metahlaupdver 6 dobrhog toh Oeol, AvaoTtdc-
AvaoTtdolog €ig.....

Mett TV «Eyaototiavs ®al TV &rdAuoLy, 1oV
elg Tov Ivevpatindv:

—ndTeQ, Vo ®AvVNg uag aAhov % Evay xdow, Exovueg
ado o TGy ®al tog vapidac (yuvairag) xal téooaga
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rodia povv, ®ol T wovpviv (atiptov) vor famtilne o
modio, Vo puedvne té, Tdtep, rovounay mtdtep (Gyie
ndtep, Xvvr.), moloov to Xpotiavove. O movmay ad
¢ ExxAnoiog popdonetev, mdtep, ToUc Tovonddec #
gpamtile td. NTO vO vdvouvuev, TdTeQ, OEUETEQOV TNV
EALGSay #1” diprivouy nog va defaivouuey. 210 XoLoto
xal oty Havayiov thy Zovueldy 6priouév og, mdteQ,
TOTOOV TO ®OAOV & OF wilg T adion cov.

—Mu 6 mamdic &dd elme g, T O pUyeTe TO PoddVY
UE TO TATOQ.

—Na ovyxwoéng nag, tate, Aéouev Ppeuatiog, ®oov
vor Adoxrouev téc dovheiec noc. NTo v ®Avouuey, TATEQ;
‘O Oeov vo \umdtal T uétepay to Paoavay.

“Euewvav odugmvor vor EABovv 10 foddu ug tog
yuvoixog nat to tawdio, vo ueivovy 0to dwudtio Toh
mamd, 0 0motog Vo wiov medgpaowy B0 EleLrte, ROl
™V virto puotrd 8o ywvotav 1 factiolg SAmv tdv
TALOLDY K.,

"HAB0v Tunuortinds ®al g mpoguAdEeic 1o Poddv mpdg
TO 0OVEOVTMUCL, ENG GTOV
naOnovydon 6 %Aowog.
’EEwuoroyiOnrayv  xnal
al yuvaizeg, ®ol Teo toh
UECOVURTIOU €YEVETO %OLL
N pamTiolg, 10 wiomua

nalt 0 "ExxAnoiaopog
toOv madiov €l TO
ITapennAioLov.

Meto TO veoPfdmTiona
xounONrave Emdvm Vo
TV PUAOELY Uiog yuvouxoc,
ol &t dALoL EEnuegwdnrOY
eic tov Naov.. O I'dpwv ITvevuatindc tovg Enaue
eVYELQLLOY, ROTOTTLY TOVC EXAVE KOl TOQAXRANOLY TS
Moavayiog, ®ol Evoom adtog édtapalev nat EPailey,
aVToL OAoL, dvOeEeg ®al yuvaixeg yovatiotol £L0UoLlov
10 «Kvoie éAénoov» nal «Ilavayia Oeotoxe, OO0V
NUAS».

“Otav EENuéowoe, TOVC elme VL 1) pUYOUV, VL TTEVE VL
NovYaoovy xot v ANV fuépav v Iapaoxeviy O
naun dhlv Agttovpyiov vo uetahdpouv ai yuvoineg
®nol T veoPamtiota madio. Tovg dgnoe ol eiofiAde
eic 10 Tepdv, tva plyn dAiyov vepo gic TO mEOoWTOV
ToV €ig TOV «NuTThHoo» %ol AVaviYPn €x ThHS Ayoumviog.
AvTol AVEPNUOY ETAVM nol 08 Alyo ratépnrayv Tdiy
810, ol YEQOVTATEQOL %Ol TOD ELTTALV:

—A ta, tdtep, vo. Aéouev ot Evav %L dAlov Td
auétepav tag dovieiac Ta méda cov vou Aalevouey,
XOVOUTTALY TATEQ, Vv’ AROUNC UAC, O EUETEQOV TO YWEIOV
TOUTAV U €xovuev, AVAOTAOLY ROl SeQouev GO
oto 1edvTa Yeoviag. Nto Ypuiv vo dlouev cov Gedv,
ndtep; T madio wovv &vteéfouvy yweEic TOVTAY,

OTEQPALY TOTOV VO, BEXN TAL 070 dprdl; ['novpTtooviay
(ot noduévol) moamoddec wog ®nal YaoTAA{OEC
(Gpowotol) mobaivouv ywelc Asttovpyiay, tdTeQ.
Ay! Agpwoiouévov oxnhafiav. Evéyrapev, mdteQ,
Eva oonlv ureo, yOUo TEUETEQOV TO ROWUNTNE, VO
SraPaine 16, vo plEmwuev Exel xal oNv TAEOLY TOV.
N difjc nog, Tatep, Aettoveyiay, vo Olouev CoOUETEQ
ta wadia, [Mdoyo oyetev, mdTeE, vl VO XA VNG WOS
%ol tva Avaotaowy, v dxovoovue «X0LoTog AVEOTN».
ndteQ, ®U dméc dg meBdonouey.

Tovg eimev 6 IIvevpoatinog var ENOoVV TEAL %ol TO
Boddv 6hot Ttovg, Srme rat Eyive. Kal dgpod xowunbnxov
o wondia, Tove elme Soa NOVvaTo meQL THic Opnoxrelog
LoC, ToVC oVVeEBOUAEVOE VO €ival GTaBeQOL Eic TV
wioTy T0Y XELoTOD %ol VoL EY0oVV €ig avTOV THV EATTION
Tovg, OTL uio uépa B teheLdoovy To facavd tove. Tov
OLEROTTTAV UE EQWTNOELS OTAQURTIUEG:

—N10 %dvovv tauétepo T moldic, mATEQ, OTY
IMoatpida wog v ‘EANGOa; Nto ®dvelr 6 Baowhéav 6
Kwvotavtivov...

Tod Eépuye nal TtoVg
gime pE ddmpva oTolC
ogpBaiuove 6t 6 Kwv-
otavtivov 6 Baolwhéav
amébavevl... “Olol tovg
foyLoay T ®Aduoto, 1o
Ol YUVOI®ES TEQLOOGTEQOV
vo. xhaiyovv Aéyovtoc:

—O Kwvotavtivov pog
%l émebaivel, 6 Baowhéav
uoc ¢, 6 Kovotavtivov
nog 0o mwaiovn wdg vo
defaivouev ot [atpida, dotrov Adyov yoamdo %U
gyouue, TATEQ.

ToVg xaBnovyaoe Aéyoviag, 6TL 6 Oeog o oTElAY
aAhov Kmvotavtivov vor Tovg ELevBeQpdomn ®ol VO TOVC
7ayn 6tov v Tog BEAEL, %O HOVOY VTTOUOVYV ®OL EATTION
va €xovv rai aydmn netaEv twv. Meto natépnray
ot v ExxAnoiav xal 6 Fépwv [Tvevuatinog avéyvmoe
™V vexpwowov drolovdiav utg to dvopatatwy
«TEOVED TV €L TOD YDUATOG, ETELTA TOVS EdWOE ROl
70 ®Aewdiov tov dAhov dwuatiov, 6rov Euevev avVTOC
%ol TOVC E0TELAE VO EEXOVOOAOTOVY, ROl TO TEWL OO
ToV¢ Evtvodoe 6 Tdloc.

"Op0bpov Pabéog avéPnre xal Tovg EEVTVNOE, ROL
€wg Gtov avtol Etoaoboty, EPalie TOV xavova Toh
Meyarov Zappatov «Kvuatt Baldoons», natépnrov
®OL AVTOL XOL GO TO yoduuota xotdlapoy, otL 0o
TOVEC ®AVY TV AVACTOOLY.

"ExdAe0e TOV YEQOVTISTEQOV ROl TOD £imte VL AN ATTO
10 aryrdot xnoia, Soec Yuyée eivar eig 1O xwoeiov Twv
%Ol VO LoLpa.om gic 6hovg dva déna. EioehOdv Ot eig
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70 Ayiov Bijua xai popéoac hevxra dugpua EERADeY gic
™mv doaiay TTHANV ue dvounévn Aopmdda xal eime pe
POV TOANOUEVNV:

—Aelite Adfete pac, SeUTe Adfete i, Selite Adfete
QOGS €% TOD AVaOTEQOV PwTOS XAl doSdoate XoLoTOV
TOV AVAOTAVTO X VEXQDV...

Tobc eime ®oll Hvapoav o o xnola, &vEyvwoey
gnerta 10 B” émOwvov «Atayevouévov tot Saffdrov»
%O UETA T0 «AdEa 1) ayia xal Lwomotd xal ASLaLoETe
Totddt...» Epaihe 10 «XoLOTOC GVEOTN» €% TE(TOV.
Kal 8te Eotpepe tva eimn gig avtovg vo YadAlovy »ol
avTtol, 6AoL Tovg Noav AYRaAaoUEVOL ®ol EXAOLOY ROl
©ate@LA0DVTo. "Hpmaoe ®ol adtog eic T0C dyrAAog TOV
TO LR VEOQOTIOTA %Ol ToL EiAnoe, elta ToVC eime
TAENYOENTLROVS AGYOUS, OTL:

—Koai 10 I'évoc 0” dvootn0f uiav quéoav OAS®ANEOV,
%ol vouévov B €0ptdln mAéov v Avdotaowy 10U
Kvpiov, i¢ nio oiroyévera!

Tovg ovvéotnoe Emerta vou oHoouV To ¥noia, xol Stav
VILAYOUV €ig TO YwEiov Twv Ty Nuégav tod IIdoya vo
T LOLRACOVY €ig GAOVS VO TA AVAYPOUV PATTIOUEVOL
%ol apdmTioTol, vou YParlhovy tO «X0LoTOS AVEOTN»,
2ol 8TL BOOL EVOLL PATTLOUEVOL ROL OTEPAVOUEVOL VO
uetaAdfovv amo thv Aytav Kowwviav, mov 6o tovg
dwon atplov v wdoovy uall Tovg.

“Ewg 6tov Enuepdon xwald, édudfalev eic émiroov
naviov v AxroAlovbiav T MetaMjypewe, eita
™V ovyywontriv evynv. “Olol tovg eiofHrBov eig
t0 [Mopernxiqolov, &g’ 6mov fixovov v Otlav
Agitovpyiav. Eic 10 téhog nuetédmue modtov To
dyoavta Muotnotla ic To veopdTiota adia, €ig Tog
yuvoirog Emelta, ®ol ®RaTOMmLY €lg TOVS AVOQOC.

’Exeivol édlotalov:

—"Ivetal, mdte, Evav xal GAAOV rovmViay;

—Tivetal, ToVc eime, «Zdua XoLotot uetaidpere,
anyns dBavdtov yevoaobe».

“Oha Eywvay év 1dEet. Kal dtav uet’ 6Aiyov aveépnue
eig T0 dwudtiov ol EmEOoxeLTo Vi YwELoBoDv, Tva
TEOC TO €0mEQag @Uyovv uE to mhoiov, Bpfvocg
nol ®AavOpog xal ddVEUOC TOAMIC, AAAL CLWANAO
ratéxnlvoe v aibBovoa: Avtol O0gv fiBelov v
TOV APNOOoVY, ROl AVTOC OEV NUITOQOTVOE VO TOVC
Eempofodion mépav thc 'Exxinoiag, di16TL popodoe
TO QAO... AL T ... «TOALTLOUEVT» QVTH WO OEV TU
gmitpémel.

—Nao Aarevouév oe, TATEQ.... VO WWNUOVEVNG, TATE,
VIO VO AéoueV O€, TATEQ;.

—Na gimfjte Tog 0y dc LoV 0TOVE XOLOTIOVOUS UOLS, VO
glval xohot XoloTiovol, v motedovy otov Xolotév
nag xot othv ‘EAMGO pog ®at 6 @edg B0 Tovg DAY,
1 [Hatolda poag 0t ToVg OrEPTETUL TAVTOTE ROl EYWD OEV
0a odc Aouoviom TOTE.

Kol g v tovg Anouovioy, 6mov 1o 0axoud Twv
nOTEPEEEAY TUC XELQUC TOV, TAS VO UV EvOuufTatl Thv
anoav eDAAPELAY TOV ROl T TEQLOTATIXA TV, GUOLAL
TEOS T TOV XQLOTLOAVAY TOV TEMDOTWV AitVOV, TMdS
var Eexdon thv rotaxdoupny 1ot Iagexninoiov tg
Topyoemmudov; [Idvtote Tovg EvOVueTTUL ROl BLOXETTOL
110M €v yNoet eic 1O YPalunov:

—«Mviobnt, Kvpie, tiic TaAaimmwoios TdV TTOXDV
xal 100 omapayuod tdv mevitwV Kvpte, éxigpavov to
TOOOWITOV 00V xal owOnoouedax».

Mo vor Anopoviom ta Pacava The Erhertic avTig
Durilc, TOV PEEONRE YEWYQOUPRDC UETAED AadV
Bapfdowy Ty Yuyniv, Aodv AVeTiderTMV TEAYULATIXOT
ToALTIONOD, Aa@V ug ONowdn Evotntal...

Meyiotn Awped
Inyn: «Adeyai 100 Ayiov Kooud tod Aitwlody. Efoouadwic
ExxAnoiaorikny Epnuepic «Opbédosoc Tomogy, tedya 1823-1827.

eoureg Paowreg dAndeiec Tig mlotedg pog dALoTe Tig

ayvoodue xat dAhote OEV Tic oToYOLoUO0OTE GCO
me€mel. '’ adTO %ol UEVOUUE YWOIC OVVALOONUOTIXNY
@opTion. Kal 6tav axdua yoptdlovue to ueydio
veyovoTto the Cofic 10D XeLotod %ol 1V Ayiwy,
uévouue dlyws yoviun ovyxrivnomn. AcyohoVUAOTE TOAY
ue to EEmTEQINA RO EAAYLOTA UE TO. OVOLDON.

‘O Ayroc Kooudg, avagpeoduevos othv Evavipdanon
t0D «yAvxvratov avOEvIn xol Seomotn» Incod
Xouotol, AéeL OTL «GwO TNV TOAANY Gydmany Omov Exel
gi¢ 10 yévog uag, owud gic 10 drelpo ydotouo (ddoa)
Omov uac ExdoLoe xal Uac yapiCet xal’ éxdotTny
nuéoav xal @oav xal otTiyuny éxatadéyon xat Eyive
xal TEAELOS EVvOpwmog €x [Iveduatogs Ayiov xol Qo 1o
xabapwTato aluota T Aeomoivns nudv Ogotoxov
xal aewrapbeévov Mapiag, dua va uas Exfain amwo
TOS Yelpas 100 Atafforov, Vo uac xdun viovs xol
xAnoovouovs tic Paoctieiac tov, Vo yaltomuecHey
mavrote gig 1oV Iapddetoov uall ue Tovs ayyerovs
xal va ul) xawouecOey gic v Kodaow uall ué tovg
Goefeic xal Tovs Stafforovc».

‘O Xp1oTtog yve dvBpmmog Yo T cwneia pag Aidate
%ol OovpatovEYNoE Yo TH CmTNE IO HaGC. ZTovedOnxre
1oL AVooTRON®RE YL Vo udc dvoigel T pactieio Tov,
TO &mdveno Audve s aidviag poragrotntas. IIoAv
ueyain f dweed. “Omorog ™ otoydletal ue edAAPELa,
T OEWEET ueYioTN ROl CUVEXDS AVEAVOUEVT.



Orthodox Heritage

Page 16

Vol. 12, Issue 01-02

Xafpe Zraupé TOV AoAiwv MOAIMK@V 1O
Tpadua

I'paget 0 Ap. Kovoravrivos Bapddkag.

cH TaQaTAvVE g0y OEV AVOEPEQETAL OF OVTOVS TOVS
EAMAYLOTOVC TTOV XOOUNOY TATELVA THV TOMTIAT
AAAOL 0E OOALOVC TOALTIXROVS KO OTO TTOLQAXOAOVONUATE
TOVG,

Myrwe dev Eyovue t€toovg xol Ogv 10 E€povue; ‘O
AaOg 10U Oeo® ral 1 wayrdoutog “Ypwon tod Tylov
®ol Zwomwolod Ztavod év uéom tod OneLmdovg
ATOROQUPDUATOC THE BvTLeloTOoV [TayROOULOTOMOEMG.
BaAOnxrav ol &vilyowotol vou «ayidoovv» OAn TV
oixovuévn ®ol e Wdg EYLvoy OTUVQMTES XOL ONUMOUY
To AMdPapa ThHe NTTog Tovg dNA. Ztavpovg ug dbda
Ovpota &mwo Ty Zvpia uéxor thv Ovrpavic ®ol ROVELS
dev E€peL Mo aAhoD o€ Alyo.

“Etot, 1 getvi) “YYwon tod Twwiov val Zowomxolo®
21aveoU dmortd uld idaitepn onuetoloyia wéoa
otV xnabnueovotnta xol udg Oeiyvelr GmeLQeg
oTavILxXEc dLadpoutc ocvvavlowmTwy wog GAAO
xol EOv@dv mov rnatalnyovv oto {010 TOo ONuETlo
10D [olyoBd. Kol mdue ot »0b’ Hudc xal oTOVv
uvnuoviaxo T'odyo0d the &onung IMatpidac. Ioiv
avépPer 1 Pounoovvn thg Zvptag otov ZTaved g
avépnre f uava Pounoovvn-"EALGda xol mapauével
UEYOL THV OHUEQOV «HAQPWUEV» ERET.

ITowol Thv avéfacav mavm oto ZTavexd Ixrplouo
YO VO TOULEOXOAOVOET GTd TO UPog 1oV ZTavQoD TG
TOVG «OTAVQMTEC-TOROYAUPOUG» Vo EedpoDv THV
aywvio xol To GOLEE00A Tne ue 6€o nal yohy; Ildg
™mv avéfacav; Aol TEMTA THV TAQATAAVNOUV UE
PEVTINES VITOOYEOELS HOL AOYLOL UEYAAO ROl EQLQPVIXOL
amo v mapadeioévia Lo tod Evom PoOnmue
AVOQTNUEVT OTO «OTAVQO TMV UWYNUOVIMV».

"Hrov doaye Eva otrywiaio driynuo othy EOviri) Loy
nwog To 67oTo mEOOoTaOEl oNueQa VoL TO dLayeLQLOBDET
N ®vpeovnTind) éEovoia; My yehiduaote 1 dvotuyla
oL eiodyetol ue EEwbev 6ONyiec dev drayerpiletal
nol WAoo Smme TV PLadver N adry Puyh) Tov
®roOnueLveL TV YAogd Eoa otV GveQyn OiroYEVELX
UE meiva xat AvEYELD.

O ZrtavpLrog Bdvatog Spmg el nio idtattepdTnTo:
‘O "Eotavpmuévoc ‘EAMNVIONOS THV NUEQDV oS GLito
T0 UYog 10T inpLdpatoc PAETEL TOVC OTAVOWTES
TOV TOXOYMIQOUS Ao YNAd, Evid avtol dtevitouvv
™MV «OTavEOUEVN adurnia» Tovg Ao T Yaunid.
“Eotm %ol 08 a0t TV dVOROAN oUuyrveio avTh
gival 1) 0éom 1oV “EAMnva, éxel Yynho g 8An v
oo onuetohoyio tTe. AAAD ®OL 1) TVEVUOTIRY
onueworoyio. ToU yeyoviToc adTol €1vOL BVAOTEQT
yiati mpooeyyiCovue Beohoyixar A0Tov 10V “IdLov

tov 'Eotavpouévo Kvplo mov &xave thv Ayl ®ol
amoteheimoe tO ®EVTEO TOD BavdTov ol TV ddunla
TOV JLAYQOVIRMY TOROYAVPWYV SAwV TV ETOYMV.
“Etour mhéov 1) Em@dduvn adth yvaon the TYwong tod
"EOvVi%0D 1og SToweod e1voL %ol TO TVEVIOTIAD VIXOC
1AL TO RAELOL TMV EmeQyoUEVWY EEEAIEEWMY.

Ac mpoomaOfoovue vo mwpooeyyioovue avTO TO
veyovog ug v Ilvevpuotiny) ol v oirovourxi
dLaotaon TOV GVAUESH OTIC OTOTEC WITOQET VO
tomoBeTNOel ®al 1| ®owwviry ovvémela. [Idg wag
Balave othv dagnuilouevn tdvn 1ot Evpmd ot pog
govpav ot av v TV ratdvtia; Kamxowol ioyvpiCovral
UE VOOEVUEVOL RO TALQATONUEVD OTOLYETCL.

N& AOuTov TME TO TOQATONUEVO QLVTO OTOLYETN
Eywvay T 1aQ@Lo. T uehAlovtiric otavowons nag O
Stavpnde Bdvatog oy (tov 1o Xp1otd), Bdvotog
aloyUvYNg ®al UE AVTOV BOVATHVOVE TOVS ROKOVQYOVS
%O TOVG Btate®dves. “Etol nal ol ovyyoovol ToxoyAigot
daveloTteg Pofrav Tic AUETONTEC TEQLTTWOELS
310 pB0QAC-OLOTTAORTIC ROl ROKOVQYNUATIXAC ATATNG
T0D vEoeAANVIROD wopeduatoc Ofifev ocav Thv
1OTAAMNAGTEEN Oralodoyio Yt Vo Udg Vo THOOVY
TAVM 0710 EVAO THS aioyivng 1ot Ztavpod.

Mg v uovn dopopor gV otaipmwoay TOV VITeBuvo
noxooyo Bopaffo-00Ao molitind dAAN TOV AOMO
Mo thc ‘EAMGOac Kal tohpa i yivetar, Kdmowor Aéve vau
Bydhovue o xae@ dSnA. VoL fryoue Gmd Tic uETOREUOUIoELS
TOV UVNUOVIOXMYV SECUEVOEMY KAl VO RATEPOTUE ATTO
TOV ZTtaveo uovol pag. Allot dvtdialéyovy 6t v
Bydlovue To oo v To 0 TEBAVOUUE GLTTO CLioQELYLOL
oixovouxn. ITotog urwopel vou fydier Exon 6tav ®amoloL
€0 1ol YOOV SOVAEYLY YL VO WALS PEQOVV OE ALUTO TO
mpoueheTUEVO AdLEEDDO.

"Av ®0t0eBdo0oVUE OF DT TV OVYRVQIO VO TLAOOVUE
™V &xen 10D VAUOTOS &0 TO UTEQOEUEVO ROVPAQL THS
Cofg nog #o vou ey loovue vor EETAEROVUE TOVS HOUTOVS
UWTOQET VO OVAAAPOVUE THV TOAYUOATIXOTNTO TOV WA
otéonoav. PRYLOTa TOOYUOTIXGTNTOC IWTOQET VAL VAL
70 YeYovog Ot N Yevtnn ‘EALGda i diagpBodic ®al Tiig
Aapoydc apyomedaivel xot 00 eBdvel. Ta Aaudyra 10m
#oUPovTaL ral 0TO drovoua THe MEENC uSvo, Lot gival ot
0gom udyne doyeto av otd TaEaoR VLo £Eorohovboty
V&, TEOAYOUV THV OVVNOELG TOVC 0TIV QLT TH. AVTO
TO TOMTLRO GVTO O(UNV AAUOYLDV EYIVOLY CUOTAVQWTES
nolg Lokl ue Tovg TOROYAIPOUG RO «ETTL TOV LWOATIOWO THG
moateidac ERalay xAjeoVv».

Kol il 8gv &yel adtog 6 lnationds Amo €veQyeLan
oinomeda, axivnta @LAETa, MEATEC TaQalies, HOUATO
Ao D10, %.4. “Oumc avtol 6o uévot tove uig dvépaoay
0ToV 210 ) ot 0oL ddoaue dixatduatae ot dGAovg
TOALTLROVE YL VO Wag G VEPAOOVY OTOV ZTAVQO %Ol
avTOlL UE TV Oelpd Tove €¢pwvasayv xal Pouainy
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©oVo T TOXOYAIPmV; MAVOoL nog AoLtov AvepNraue,
ATA®S a0TOl WS ®AQPWOOUY UE ETDOVVA RAQPLOL KL
1 Popaizh xovotmdio tdv toroyMigmy Emt T€00eQa
1O YOOVIOL WOC TOTICEL ug GEOC ol YO,

ZrovomOnNroue uévol Hog YLt ATeEUTOAM|O0UE TIg
aElec nal T davVIRG THE PATOOC WS KoL dDOAUE TO
duatmuo ot GoYETOVS VO YELQAYWYNOOUY TS CwES TMV
oixoyeveldv pag, di. | Zravonon pog eivar TeHTa
TVEVUOTLRI)-ROLVO VLX) %ol peTd oirovouxi). “Ommg
aveprraue ue edr0AOTIOTIO OTOVS «ZTAVQOVS TMOV
uvnuovimv» urogotue ral v xotefodue etnola. Apnel
Vi BYGAOVIE UE TOOOOYY TO HOQPLYL TOV ELVOLL RO TO
70 £ndOVVO UEPOC.

ADTOL 0L ZTavEol EYLvaY Ol TTVEVUATUIXESC EUTTELQIES
To¥ ®0Bevoc pog uéoa othv aplmtn xabnuegvétnto
TV televtoiny TE00AQMY ETMV. AVTEC TIC ZTAVQIUEC
gumelpileg pog Tig émontdler ofquepa 1 Oeopdog
Zue 1o Tiwov nol Zwomworod Zravpot 101 Kvpilov
NUOV oV VYW veTaL 00pEeTd 0Tic ExnAnoieg év uéom
poPeomdV mayrdoumy yeyovotmv. Kal 1 idua Oeogpdpog
2uL UAS HOAET TWEO UE OVTOVS TOUVE TEOOWITIXOVS
2TOVEOVE VO TQOTMOOUVUE TO OURVY TOV dUUOVOV-
TOROYAUPWV OV OV Aéve var Eexovumiotodv dmd v
re@UAMUEVN ToTeida...

g Ty ) -
Noyia Evog NEpovrog
M €00 0€ aOTH THV UEYAAN KOO KA ALVAUTOVUTOUVAQL
OV EMXQATET AXOVYOVTOL OUVEYDC 1) dLafdlete
0710 OLad M TVO YO TEOPENTIXA ASYLa ToD Ayiov Kooud
ol AiltwAod, ) Tod yépovrtog [Tatolov. AVt pildve
vioo ‘EALGOa EhevBepn, duvaty), XoloTiavixy, GAAL
UETO &toO uiow dVoroln mepiodo. Meydlol dvopee, ue
maeENote Evamiov ol Geo.
9A MO G¢ oxeptodue t™v Elladitoag pog Tt
Ars)\svram yoovia, (uy) Tnyoivouue molv mwiow).
[Tepdoape mohéuovg, ratoyy, metva. Tooa var Avaro-
YIOTODUE YLOTl T TeEQAoOUE Ao vt ; [l Tig Gl Tieg
noc. Ot dvBpwmor Inrovv uioc Tomh Gyt Stwg 6 XpLoTog
uag Tae€dwoe dAlo wio Cwn evroln, TQVENAY. @Ehovv
avéoelg, ToAAQ yonuata, Alyn dovAeld, BEhovy v
dtaoneddoovy, v yaeodv v twn tove. Kdvovv to
A YU vt T Cwn, »ol vopitovy 6T uE Thv avBodmivy
nota&lwon eival omotol xal &1L émréheocav 1O €Yo
ToVg €0 mAvw ot yi). Kal 6tav AMém wdvovy 10 mav
10 évvo®. [Tatdve 0to TTOUO TOD dLITAAVOD TOUS YLt
VO, ixavorotoovy to 0EAnud tove. Mi vouitelg 61L
T ASyLoL avTar eivor drepPoiundt yioti 0o 6o Ao
yir ™ Cwi 100 AvOdTOU ATO TV YEVYNOT TOU UEYOL
10 0avaTé Tov.

AvaAuon Euxiic Oaiou E@paiu To0 ZUpou
Arééavopog Zucuav, aro 1o Pifrio «Meyaln Zapaxootiy,
EKOOOEIS «AKPITOGY.

A vaueoa ot GAEC TIC TOOOEVYES XAl TOVS YUVOUg Tiig

Meyaing Teooopaxoo TS WITOEET Vo, OVOUAOTEL
mpooevyt the Meydng Teooaparootic. ‘H ITapddoon
™V amrodidel ot Evav dmo Tovg ueydiovg daoxndhovg
T mvevpotixiic Cwig, 1oV Ayio "Egoaiu 10 Zvpo. No
T0 ®eluevo g TpooevyNS:

«Kvgie »zal Aéomota tijg Loijg pov, mvetbua agylog,
meQLeQyelag, grhagyiag »al dgyoroyiag pui pot ddg.
Ivedpo 0& cOEEOTUVIG, TATELVOPQEOTVVYG,
vopovijg ®al aydmang, ydotooi pot Td 06 d0VAw.
Nai, Kbote Booithet, ddonoai pot tod 60dav To Eno
RTALOUATO, KO [LT) XOTAXQIVELY TOV GOEAQPOV pov,
d1L e0hoYNTOG €1, £ig TOVS Aid VOGS TV aidVOV.
Auﬁv.»

Tovtn M mpooevyl Aéyetal dV0 poEeg 010 TEMOC ®A0E
arolovBiog Thc Meyding Zaparootic Ao Th Asvtépa
mc v Tapaoxevi. Thv modt) Qood Aéyovtoc TV
TEOOoELVYY ®Avovue wio puetdvoia ot xdbe aitnom.
“Enerta navovue dddexa uetavoleg Aéyovrtog «O
Ocog, IAAoONTL UOl TM GUAOTWAD, ol EAENOOV ue».
‘OLSxAnEN M) ooV EmavaAaufaveToL UE pic Telinn
ueTdvola 0to TEAOC TS TEOCEVYNC.

‘H Inuovruxri Oon tng

Totl avth 1) ovvToun ®o AITAY TEOOEVYY ROTEYEL Uia
1600 onuavtki Béon othv 6An Aateeio ths Meyding
20QaR00THG;

ALOTL Ao oLOUEl, ug €va povadlro tedmo, SAo T
AOVNTIRA ROl TO BETIXO OTOLKETO THS UETAVOLOG RO
amotelel, Oo Aéyaue, Eva «navova ELEyyov» TOD
TEOOWTIXOD pog aydva othv mepiodo thic Meyding
2000%x00THS. AVTOC O AYDVOS OXOTEVEL TOMTA ALTTO
Gha otV GmereVOEQWOT nog ATO UEQLHES PACLRES
TVEVUOLTIXES AODEVELES TTOV OLaUOQPVOLY TH LM nog
1O UOLC RAVOUV TTQAYUOTIXO AVIOYVQOUS BUOUO %Ol
YO VO XA VOUUE BLOYT) OTQOPTC 0TO O€0.

‘H Agyia

"H Baowh) do0éveia eivar 7 doyla. Eival 1) maodEevy
gnelvn tenmella xal | madnTindtnra OASKANENC THC
VTOEENS NOC, TOV TAVTO UEC OTEWYVEL TEOC TO «HATW»
WAALOV TOQO TEOC TU «TAVW» %Ol TOV OLoEUMC
udc melBer Stu S¢v eivor duvatd v BALGEoVME Hal
gmouévmg 0t yoeldletal vo émBuuodue thv GAAaym.
Elvau &vog Baditr ollonévog ®uviondg mol ot xd.0e
TVEVUOTIXT] TEORANOT GTAVTAEL UE TO «YLOT(» KOl
®oTOVTAEL TV Con nog uion ATEQAVTN TVEVLATIXY
@00pd. AdTh elval 1 plCo 8Ang e duoptiog yLotl
OMAntnoLdler ®A0e mvevuaTIry EVEQYNTIROTNTA OTHV
o fabid e TnyN.
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‘H Avwoyvyia

To amotéheoua Tie «dylac», val 1) «Amoyuyios.
Elvau plo xatdotaon dethiog mov Shot oi IMatépec
¢ Exxhnoiog ) Oeddponoav 10 ueyahitepo xivouvo
e Yuyiic. ‘H Mmoyvyia, 7 dmobdoouvon, givol
N aviravotnta 10t avlpwmov vo PAEmer ®abeTl
2ald 1 0TS, Elval ) dvaywyl TdV Téviov otov
4OVNTIOUO %Al 6TV &maotodoEia. Eival o1t aAq0eia
uto Saoviny) Svvoun péoa pac yiati 6 Satavac eival
Baowa Evag Pevtne Yibvpilel Yevtieg otov AvOpwmo
YLoL TO OE0 KOl YL TOV OO0, YeULeL T Ewi) uE onotddL
1O BLOVNTIOUO.

‘H Mmoyuylo givor 1 avtoxrtovia The Yuyic, yiati
8tav 6 EvOpmmog HOTEXETOL ATO aDTY, EvalL EVTIEAGC
AVIravog vou OET TO @MOE ®OlL VO, TO EmBUUNOEL.

‘H ®1hapyia

[Tvedua cpt)»oc@xfag' daivetal mapdEevo mhe 1 dpylo
%ol 1) Mooy lo etval axpBdc éxelvo mol yeu(@ovv ™
Con nog ug tov mobo tic prhapyioc.
MoAvvovtog GAn pog thv torobétnon
amévavt ot Lon, ndvovtog thy ddela
1O XOOLS VONUCL, UELS OTTEWYVOUV VO
avalntmoovue avtiotdbuiona ot pio
otlwa AavOaouévn otdon amévavt
oto GAAa TEOomITaL.

Av 7 Lof pov v eival mpooavo-
Tolouévn mEOg TOV BOed, av
0tv oxomevelr ot aldvieg aElec,
avamopevrta B0 yivel Eymiotiny xol
EYWOREVTOLKRTY, TOAYUO TTOV onuaiver |
61L Shot ol dAAoL yivovtol T uEoa |
Yiow T O®N WOV OVTOTRAVOTTOINO).
Av 6 Oedc dtv eival 6 «Kvptog xal
Aeomotne tiic Lwfic uov», toTE TO
&y Lo yivetat 6 ®VELog roll SEOTATNG LOV, YIVETOL TO
ATOAMTO #EVTEO TOD HAOUOV POV KoL ARYICW VO EXTIUD
®OOETL UE BAoN Tig O LoV BVAYHES, TIC OLrES LoV 1O€eC,
Tic Owég nov Embupieg xol tig dinég wov xEloELS.

“Etou 1 émBuuio the grhapyiag yivetol 1) oo pov
auoaTio oTic oEoelg uE Tig dAAeg VtdpEele, yivetal wia
avatimon Ymotayic Tove ot péva. AEv eival TEVTOTE
amaaitnTo vo Engpedletal 1) prhaoyio wov ooy Evrovn
Avayxrn voL SLotdlm ®ot vou ¥xNOEUOVEV®m TOVS «AAAOVC».
Mopet émiong vo éxgppdletal xal oav adagoplia,
TEQLPEOVYNOT, EMAELYPN EVOLOPEQOVTOS, PEOVTIONS
#ol ogfaonod. Kal elval axopdc f «apylor, woadl
ug ™ «Auwovyio» mov &mevhivovial avTi T QoL
TEOC TOVC AALOVS ETOL CVUTTANQMVETOL 1) TVEVUALTIXY
QU TOXTOVIO UE TNV TTVEVROTINY OOhOOVIaL.

‘H Agyoioyia

Téhoc eiva 1) pyoroyia. Amd Sha T Snutovoyiuoto

udévov 6 avBomTOg mEOWIOTN®E UE TO YdQLoUa TOT

ASyov. “Ohot ot [Tatépeg fAEmovy 6° a0TO TO XAQLOU
™V axopn «opoayida» thc Oeloc Eirdvac otov
avBow o, yati 6 dLog 6 Oeog dmorahipdnre oo
Aéyoc (Tmdy. 1:1).

AMO Eviac 6 Aéyoc O Tyioto ddEo, EToL givol
%ol 6 1oVESTEROC *ivOUVOC. “Omme elvat i #vplooym
Erpoaomn 10U AvOE®OTOV, TO LECO YO THV TEOOMITIXY
TOV TAOWON), YL TOV (810 AEY0, ELVaLL RO TO HETO YLiL
TNV TTDON TOV, YL THV ADTORATAOTQOPY TOV, YL TV
Eodooto nol TV auaptic. O Adyoc odlel nat 6 Myog
O®OTWVEL O MOYOC Eumvéel xat 6 AOyYog ONANTNOLACEL.
‘O ASyoc eival 10 péco e AMOeiac A elval %al
UECO YO TO dULUOVIXO PEUQL.

“Eyovrtog uia paowa Oetixy) dvvaun 6 Adyog, €xel
TAVTOYEOVO %Ol Wio rgouammd aovnry. O
AOyog ONhadn Onulovpyet Betra 1 dovntivd. “Otav
amoomdrol Ao T Oeia vataymyn ®ol 10 Oelo orOoTO
10D yivetar dpyohoyia. «Evioyvew thv doyia, T
wu | Mmopvuyia, xat ™ @uhagylo xol
| uetatpémel T Loh) ot wohaon. Fivetan
| 1) wvolapyn dVvaun tig duaptiog.
| Adta T té00ep0 oNUETOL ELVaLL Of
GO VNTIROL «OTOYOL» THS UETAVOLOLC.
Elval 1o gumédior mov meémel v
uetaxtvnbodv. AAAO uévov 6 Oeog
UWITOQET VO TO UETARIVIOEL. AKRQPDS
YU a0TO %ol TO TEMTO UEQOS THS
TOOOEVYC aDTHC elval tiot XOAVYY
amo Tt Padn e xropdide Tob
apondntov advbpwmov.

2TH) OCUVEYELDL T) TTQOOEVYT| XLVETTAL
0ToVC BeT®OVC OxOTOVS THS
UETAVOLAC.

‘H Xogeoovvn

Swpeoovvn! Av 0tV TEQLOQICOVUE—TTOAYUO TOV
ovyvae %ol ToAV Aabepéva yiveto—Ttnv Evvolo Tig
AEENC «Om@EOoUVN» HOVO 0TH COQ%LKY oNuacio TS, Ot
wrooVoe v YIVEL ®OTAVONTY OOV TO BeTLO dvTioTOLYO
T MENC «doylon. «Apylor, modTta &md Sha, ival
1 &0pAdveLd, T OTTACLWO THS OLOQATIXROTNTAS ROl THS
EVEQYNTIXOTNTAC noag, M aviravotnto vo BAEmovue
#000Mn A, opoLind. Erouévoc adti f) OASTNTa ElvaLL
TO évteAdS AvtiBeTo dmod Ty ddpdveLa.

"Av ovvn0iCovue ue ™ AEEN cwpEooUvn Vo Evvooiue
™Y Gt TV &vTiBeTy &d T oopxxi) dtapBopdt lvat
yiott 6 duyaouévog xaQaxTHeas nag, movevo dAloD
eV galivetal xoliTeQa TOEN OTY oaExIxY Embuuia,
mob eival 1 AAAoTElwon ToD oHroTOC ATd TH Lol ®al
oV €heyyo ToD mvevpatoc. ‘O Xolotog Emavapépel Thv
«OMSTTAY (Th OWEPEOOTVN) LECO POC XAl TO RAVEL ADTO
amoxafiotdvrog TV aAn0wy xhinaxa t@v AEdv, ue
TO v uog 6dnYyel miow 010 Oed.

'a\
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‘H Tarervogpeoovvn

‘O mEAMHTOC 1Ol VITEQOYOC RAPTOC THE CWPEOOVVIC ELVOLL
7 tamewvogeoovvn. TIdvw amd Sho givor 1) viun THg
aMBelac uéoa nag, 1 aroudrouvon Tot YPevdoug uéoa
0710 6moto Lodue. MGvo 1) Tamevopoooivn eivat 8Ea g
aMBeLoc wovo ug a0 T ONAadY LITOEET HAVELS VO OET ROl
deytel T mpdynoto Srog eiva xol £To1 vou 8t 1o Bed, 1O
ueyoAeto Tov, v xahwovvn Tov xai Thv aydan Tov otod
noBeti. Na yioti, 6rwg Eépovue, 6 Oe0g «UTEQNPAVOLS
&vtitdooetat, Tamevois 6& SIOwat yAaoiv».

‘H “Yrropovy

MeTa T Ow@EOOUVY Rl TNV TUTELVOPQOOUVY, HATH
QPUOLRO TEOTO, AnoAoVOET 1) Vrtopovn. ‘O «puowmoo» i
«TEMTOUMC» EVOQMTOC EWVALL AVVTEGUOVOC, YLOT ELVaLL
TUPAOC VIO TOV £0VTO TOV, RO PLOLOTLXOC OTO VO ®O(VEL
®ol VoL ®otadirdoel tovg dAhovs. Mg dtaomaouévn,
Ate) nol OLaoTEEPAOUEVY YVAOT TOV TOAYUATOV TOV
ExeL, ueTOAdEL TO TAVTO UE PAOM TIG OLXEC TOV TQOTWNOELS
%Ol TIC O1réC Tov 1d€ec. AdLaoQel Yo TV nabéva yUow
TOV £%TOC ATTd TOV £0VTS TOV, OEAEL 1) Tw1 TOV VL Elvait
TETVYNUEVY TWOQO, ALVTY TV OTLYUN.

‘H dmonovy, PéRara, eivor pilo aAnOuwva Ogind)
&oeth. ‘O Oedc eival VTOUOVETIHOC Byl YLl ELVaLL
«ovyRaTofaTivog», allo yioti PAEmeL 10 PABog GAmwv
TOV TEAYWATWY, YT 7| E0WTEQLXY TEAYUATIXOTNTA
TOVG, TV OTTo {0 EUETS UE THY TUPAGTNTA oL SEV UITOQOTUE
var Sodue, eivat dvouyty ot ADtév. “O0o md xovTd
£€0Y0U00TE 0TO OO TG00 TEQLOOATEQO VITOUOVETLROL
YIVOUOLOTE RO TOOO 7O TOAD dvtavaxAotue adth TV
améoovty éxtiumon Yo Ao Ta Evta, T Yo TOY Elval
1 ®VoLa WO TOL TOV OO0,

‘H Aydnn

Téhog, 1O ATOROQUP®MUO ROl O ROQTOS OAMYV TWV
apeTdv, ®dbe nalliépyelog ral ®d0e mpoomdbeLag,
glval ) aydmn. AVt 7 dydan wov, Smog £xovue mel,
uToEel v S00el névo amd 1O O€d, givol O dGEO
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THE MYTH OF THE OCTOPUS

By Photios Kontoglou, originally published inl1949 (translated from
Greek by the staff of “Orthodox Heritage”).

n our days many new

forms of “religions” have
appeared; these religions are
created by and often rep-
resent the unbelievers and
the atheists. One of them is
tourism; yes, tourism. Tour-
ism was born out of the
| time-wasting, empty and
void-of-any-value curiosity
of men who want to “scratch
and learn” without giving

any credence or importance
to what they hear or see. Most tourists are indeed bored with
their lives and want to spend their time neither contemplat-
ing about the ancient monuments nor the history lessons
provided to them by their travel guides. The whole scene
reminds one of a host who prepares a banquet, invites to
a table, and cares for dinner guests who are suffering from
anorexia. What the tourist guides tell them enters from one
ear and exits from the other.

Who, however, has the courage to address with honesty and
(apparent) disrespect this new goddess of our age, the tourist
industry and her entertainment value; After all, she brings
along with her a big dowry! This complete lack of courageous
feedback is very characteristic of our age; our world sanctifies
and eulogizes whatever brings in money. Who could possibly
dare say anything against them? You have insulted Moham-
mad, you have insulted Mammon.

And as if it was not enough that tourism has filled the
museums with a crowd of people of every race, who stare in
space with a brochure in hand and with a camera hanging
from their shoulders; and as if it was not enough that every
isolated mountain that has two broken columns or a carved
marble on it, has been stepped upon and trashed; and as if it
was not enough that there has not been any hidden mystery
of the ancient world left unbothered; nor tomb which has
not been opened so that the sleepy sightseers could look
in; nowadays they also enter into our churches and remote
chapels, in which our people pray! They stand there, with
complete indifference and reverence, without making the
sign of the Cross, with their hands behind their backs; all
these unfortunate people are fully indifferent, unconcerned
and insensitive as to their whereabouts and the holy ground
upon which they are standing and by which they are sur-
rounded.

Tourism has taken over everything and commands all. In
its royal presence all doors have been opened in order to be

welcomed, doors of castles which have never been conquered
by warriors, doors of monasteries which have been locked
a thousand times, cells, caves and hermitages where holy
men once lived, hidden away from the world. Holy altars,
baskets for the holy bread, Communion cups, and reliquaries
with holy relics have unashamedly been taken out into the
open in order that curious tourists can “see” them and snap
photographs.

Lastly, the great fortress of Orthodoxy, Mount Athos, our
Holy Mountain has surrendered to tourism as well. In this
garden of the Virgin Mary, where in accordance with Her
will, a feminine foot has never dared step upon it, either hu-
man or animal, now come and go thousands of men from
all races. Men who arrive with pipes in their mouths, others
with short pants, yet others half-naked, talking, laughing,
and with complete lack of comprehension about the holiness
of the ground upon which they are standing. They are there
to “have fun,” to get some rest, away from their tiring jobs,
their businesses, machinery, trains, from planes, ships, cars,
theaters, steam baths, hotels, and everything else that they
are involved in back at their homelands. Unfortunately, their
arrival brings along with them the stench of all these things
and thus, unable to feel anything; they are non-contrite, and
remain totally alien to the ancient miraculous mysteries which
are concealed within the Holy Mountain.

And it all becomes too clear: there exists no way for any-
one to convey and pass forward that spiritual fragrance
to tourists who in their absolute majority are completely
void of any spiritual awareness. How can they possibly feel
what they see and hear since such feelings are the super-
substantial fruits and the revelations of piety, of prayer, of
compunction, of the mystery of divine theoria? And it is
certainly not the fault of the visiting tourists; many of them
are innocent and humble men and with the best intentions.
But they are totally removed from the spiritual state that
allows one to realize with absolute clarity that this place is
not a place for recreation, walking, or fun and learning;
instead, it is a place that is best described with the follow-
ing inscription written all over it: 7his is a place of frightful
respect! For this is nothing else but the house of God and the
gate of heaven. These unfortunate people remain unaware of
the spiritual reality of that what they see and hear, for such
awareness is not comprehended through one’s mind. How
could they possibly achieve such a state, in such a short
time, when even their local tourist guides remain foreign to
these concepts? They are equally unable of comprehending
the true significance and despite the knowledge they have
acquired about the Holy Mountain and its holy contents,
such knowledge remains superficial, mechanical, shallow
and artificial, because ones relationship with God can only
be accomplished through spiritual awareness and the blessings
of prayer and true sacrifice.
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This is not a place to find answers brought forth through
ordinary and sinful human curiosity; it is instead a place
where people have forsaken the world and where they
are spiritually struggling, engaged in spiritual warfare.
They subject their bodies to continuous suffering, turn-
ing themselves over completely to God’s will with non-
stop fasting, with their hands held up high towards the
heavens, remaining speechless for years, with their hearts
securely shut towards any outside worldly contact. It is
by mistake that you tourists found your way here. You
are looking to please your senses and your body, but here,
where your travel guides have brought you, is a place of
joyful mourning. All those who lived and still live here can-
not and will not bring you the joy that you seek, because
they live with the constant pain of the heart, and they are
made warm only through their zeal towards the salvation
of their souls. Why is it then that you have come here, as
if you have arrived and sat at a wedding banquet table,
while in reality this is a place whose inhabitants maintain
the constant memory of death and their sighs are those of
a sad calling out to God?

The current enemies of our religion are more dangerous
than the old ones, because they deceive us with their peaceful
mannerisms and thus seem innocent and unable of inflicting
any harm upon us or our families. This is how the so called
“goods of modern civilization” are, the many conveniences
which make life easy. They are poisoned traps and they are
many: the modern arts and cinemas, the many other forms
of entertainment, tourism itself, etc. These enemies seem in-
nocent and unable to harm us, because they are not savages
and do not reveal their intentions but are surreptitious and
do their harm without being noticed. From the first enemies
you can protect yourself but from the latter you cannot, until
it is too late and they have completely swallowed you in their
modern ways. This is best exemplified by the following old
sea legend:

There was a mother octopus resting with her little child
octopus at the bottom of the sea. There, the little octopus is
being caught with a fishing spear and is being taken up. The
little octopus calls out to his mother:

--They have caught me mother! She replies to him: Do not
be afraid my child! The little octopus calls out again:

--They are taking me out from the water mother! Do not
be afraid my child!

--They are frizzling me mother! Do not be afraid my child!

--They are cutting me with a knife! Don’t be afraid!

--They are boiling me in a pot! Don’t be afraid!

--They are eating me, they are chewing me! Do not be afraid
my child!

--They are swallowing me! Do not be afraid!

--They are drinking wine, mother! Oh! I lost you my child!...

The myth wants to say that all the hard ordeals which were

inflicted on the octopus, did not cause death: neither the
catching, neither the frizzling, neither the cooking, neither
the chewing. But when his mother heard that the people who
caught and ate him were drinking wine in order to digest
him, she called out: “I lost you, my child!” The wine, which
seems to be the tamest thing when compared with the knife
and the chewing, in reality becomes the biggest enemy for
the octopus.

This is also how things are for us Greeks. Many devastating
whirlwinds have passed from our land, all sorts of savages,
murderers with swords, spears and every kind of weapon.
The enemies were many: Persians, Germans, Franks, Arabs,
Turks and so many others. They slaughtered us, they cut us
in pieces, they hanged us, they have put us on stakes; but
we did not die because our struggle made us solid as steel,
we returned fire to fire, and we did so with all of our savage
enemies which could be seen or realized, throughout our
multi-thousands year history.

But now, in today’s world, the enemies have changed appear-
ance, they have become surreptitious, with a smile on their
lips, deceiving friends, that seem harmless, and even pose as
our benefactors and with many good intentions. These are the
goods that we reaped through the many gifts of modern soci-
ety, machinery and all other twentieth century conveniences,
electric washers, airplanes, cinema, radio, nudity and others
which stand to paralyze us and leave us without religion,
without tradition, without family, without anything of ours.

One of these surreptitious goods of our world is tourism,
which stands to serve as the innocent wine that kills the
octopus, while neither the knife, nor the teeth managed to
truly subdue him.

O ur Lord calls blessed all those who are opposed to worldly
possessions, saying: Blessed are the poor in spirit, for theirs
is the kingdom of heaven. Why to the words, Blessed are the
poor, does He add, in spiri? So that by this would be shown
that He considers blessedness to be the humility of the soul.

Why did He not say, “blessed are the poor-spirited”—and
thus would be demonstrated the humility of thinking—but
rather He says, poor in spirir? By this He wants to teach us
that bodily poverty is also a blessedness, in that through this
one can receive the kingdom of heaven, when it is done for
the sake of the humility of the soul. This is the case when
bodily poverty is united with the humility of the soul, and
when it is for the person the principle of humility of the soul.
Having called blessed #hose poor in spirit, He demonstrated
in a wonderful way what are the root and cause of the visible
poverty of the saints—that is, their spirit.

St. Gregory Palamas
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THE WEDDING GARMENT
By Pope Saint Gregory the Great.

And when the king came in to see the guests, he saw there a
man which had not on a wedding garment. [Mt 22:11]

TP
\ x Jhat is meant, brethren, by this wedding garment? It
c

annot signify either baptism or faith, because who
can enter this marriage feast without baptism or without
faith? Because undoubtedly the mere fact of not believing
excludes one from the Church.

So what can we understand by this wedding garment but
charity? We must suppose then, that this man enters without
a wedding garment who is a member of our Holy Church by
reason of his faith, but who lacks charity. It is so called with
good reason because our Maker wore it when He came as a
bridegroom to unite Himself
to the Church. There was no
other means than God’s love
by which the Only-begotten
could unite the souls of the
elect with Himself. This is
why John tells us: God so
loved the world, thar He gave
His only-begotten Son (Jn
3:16). He who came to men
for love’s sake, calls this love
the wedding garment. o

All of you, then, who are
members of the Church and |
believe in God have indeed
come to the marriage, but
you are without a wedding garment if you discard the cloak
of charity. If any of you is invited to an earthly wedding, he
changes his dress so that he may show the groom and bride
his participation in their joy; he would be ashamed to appear
shabbily dressed among the guests and merry-makers. We
assist at God’s marriage feast and nevertheless, we are loath
to undergo a change of heart. The angels rejoice when they
see God’s chosen ones admitted into heaven. How do we
visualize this spiritual banquet, those of us who lack that
festive garment which is the only one that gives us beauty
in God’s sight?

We must remember that, as a cloth is woven between two
wooden frames, one above and the other below, thus also
charity is founded on two precepts: the love of God and the
love of our neighbor. For it is written: 7hou shalt love the Lord
thy God with thy whole heart and with thy whole soul and with
thy whole mind and with thy whole strength ... and thy neighbor
as thyself. (Mk 12:30). It is worth noting here that a limit and
measure is set to the love of our neighbor, as we read: 7hou

shalt love thy neighbor as thyself. The love of God, however, is

marked by no limit, as we are told: 7hou shalt love the Lord
thy God with thy whole heart, and with thy whole soul and with
thy whole mind and with thy whole strength. We are not told,
then, how much we must love, but the manner in which we
must do so: with everything we have. For only he truly loves
God who does not think of himself.

It is necessary to observe these two precepts of charity if
we desire to be found wearing the wedding garment. This
is what the prophet Ezekiel means when he tells us that the
front of the gate of the city built on a mountain measures
two cubits (Ezek 40:9); for undoubtedly we cannot enter the
heavenly city if in this church, which is called the gate be-
cause it is outside that city, we have no love for God or man.
As we see also in the book of Exodus that it is prescribed that
the curtains destined for the tabernacle should be dyed twice
in scarlet coloring (Exod 26:1). You, my brethren, you are
the curtains of the taberna-
cle, veiling by virtue of your
faith the heavenly mysteries
in your hearts. But the cur-
tains of the tabernacle must
be twice dyed in scarlet. That
is a color like fire. And what
is charity, if it is not fire? But
this charity must be twice
dyed, that is, steeped in the
love of God and in the love
of our neighbor.

The man who loves God so
B that his contemplation leads
him to forget his neighbor
has indeed the color of scar-
let, but not twice dyed. Again, he who loves his neighbor,
but whose love leads him to forget God, has the color of
scarlet but with a single dye. In order that your charity may
be steeped in both, you must be inflamed with love of God
and of your neighbor, so that compassion for your fellow-
man does not induce you to abandon contemplation of
God, nor an excessive desire for that contemplation make
you cast aside all pity. So, every man who lives among other
men should seek God, the object of his longings, but in such
a fashion as not to abandon his neighbor; and he should
help his neighbor in such a way that it will never check his
progress towards God to Whom he speeds.

We know that the love which we owe to our neighbor is
sub-divided into two precepts, as we read in Scripture: See
thou never do to another what thou wouldst hate to have done
to thee by another (Tob 4:16), and Christ tells us: As you
would that men should do to you, do you also to them. (Mt
7:12). If we act towards our neighbor as we should like him
to act towards us, and avoid doing to others what would
be displeasing to us ourselves, then we observe the law of
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charity. But no one should think that he observes this law
merely because he loves his neighbor; he must examine first
the motive behind his love. For he who loves others, but
not for God’s sake, has not charity, even though he may
think he has.

True charity lies in loving our friend with and in God,
and our enemy for God’s sake. He loves for God’s sake,
who loves even those by whom he is not loved. Charity is
usually proved only by the opposing trial of hatred. So that
our Lord says, Love your enemies. Do good to them that hate
you. (Lk 6:27). The man who loves his avowed enemies is
following this command.

Great and sublime are these precepts and often hard to
obey; nevertheless they constitute the wedding garment.
And that man who is without it has good grounds to fear
that the king, at his coming, will cast him out. For we are
told: The king went in to see the guests; and he saw there
a man who had not on a wedding garment. It is we, breth-
ren, who attend the marriage of the Word; who believe in
the Church, are nourished by the Scriptures, and rejoice
in the union of God with the Church. I would have you
consider very carefully whether you attend the feast in the
wedding garment. Weigh your actions in your heart one
by one; whether you foster hatred of anyone, whether you
envy the good fortune of others or through malice seek to
injure them.

See the King entering the feast, see how He scrutinizes
the disposition of our heart. To that man whom He finds
stripped of charity, He says in rapid anger: Friend, how
camest thou in hither not having on a wedding garment? It is
striking, dearly beloved, that He calls this man “friend” at
the same time as He reproves him, as if His real meaning
were: Friend and no friend; friend by faith and no friend
by his actions. But He was silent, since—with what pain we
must say it—in that final judgment no word of excuse can
help us, for He who accuses us outwardly is also He who
accuses the soul’s interior depths, who is a Witness of our
conscience. And yet we cannot forget that, if anyone has this
garment of virtue, although not perfectly woven, he should
not despair of obtaining the forgiveness of this merciful King
when He comes, since He Himself gives us this hope when
He says through the Psalmist, 7hine eyes did see my imperfect
being, and in thy book all shall be written. (Pss 138:16). We
have said these words for the consolation of those who have
charity, although weak.

We must speak now of those who lack it altogether. The
Gospel continues: Then the king said to the waiters: Bind him
hand and foot ... and cast him into outer darkness; there shall
be weeping and gnashing of teeth. (Mt 22:13). That rigorous
sentence will bind the hands and feet of those who do not
restrain themselves now from wicked actions by amending
their life. In other words, suffering will bind hereafter those

whom guilt binds here. The feet which refuse to visit the
sick, the hands which refuse to help the needy, are now vol-
untarily unbound to any good works. Therefore the willing
slave of vice here upon earth will hereafter be the unwilling
prisoner of endless torments.

It is apt to say that he is cast into the outer darkness. In-
terior darkness is the blindness of the heart, while the outer
darkness belongs to the everlasting night of damnation.
That man is damned, then, who is banished into outer, not
interior, darkness for he is expelled against his will into the
night of condemnation who, in this life, fell willingly into
blindness of heart. It is said that there will be weeping and
gnashing of teeth; the teeth of those who satiated themselves
in their intemperance on earth will be set on edge in hell;
their eyes will weep because in life they satisfied them with
the sight of unlawful things. In this way, each member will
suffer a particular torment as here it was used for the satis-
faction of a particular vice.

But now that one man has been expelled, one who repre-
sents all the various types of evil, a general warning to all is
given: Many are called, but few are chosen. (Mt 22:14). This
is indeed a terrible sentence, my dear brethren. Consider
that all of us have been called, by faith, to the marriage of
the Heavenly King. We all believe and confess the mystery
of His Incarnation, sharing in the banquet of the divine
Word. But at a future date the King of Judgment is to
come. We know that we have been called; we do not know
whether we have been chosen. It is all the more necessary,
therefore, that we abase ourselves with humility, since we
have not this certainty.

There are some who never tried to do good; there are oth-
ers who, although they began once, failed to persevere. We
see one man pass nearly all his life in wickedness, but as
he nears its end he returns to God by repentance and true
penance. Another may seem to live the life of a saint, but
end his days by falling into error and malice. One begins
well and ends better; another plunges into evil from an
early age and goes from bad to worse throughout his days.
Each man, then, must live in fear, for he does not know
what is to come, since we must never forget, but rather
often repeat and meditate on the words: Many are called
but few are chosen.

e who busies himself with the sins of others or judges his
brother on suspension has not yet even begun to repent

or examine himself, so as to discover his own sins.
St. Maximos the Confessor
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COUNT THE NUMBER OF THE
BEAST: “666”

By Rassophore-monk Vsevolod, Holy Trinity Monastery, 1998.

From the Editor: The subject article is, in our opinion, complete-
by in line with other Orthodox commentaries (e.g., St. Andrew of
Ceasarea). The author inserts his opinion relative to the “mark”
as if it is fact; there exist several other interpretations, including
the one, for example by St. Paisios the Athonite. St. Paisios, as well
as many other 20" century Fathers of the Church, insisted that
the mark of the beast shall be in line with current technological
developments such as the well publicized RFID. In our next is-
sue, we will include an article by St. Paisios so that a balanced
view on this greatly important topic is presented. As far as the
subject article, we agree with the authors recommendation that
the faithful avoid falling into fatal extremes on this matter and
instead, focus upon spiritual growth, faith and readiness towards
the great temptations that are ever-increasing all around us.
T 1 7
1 have an opinion as to t/m number [666], tho
for certain, for many
names have been found §
in this number when it |
is expressed in writing. | M
Still we say that perhaps B
the inscription of this |
same seal will give us
the word “I deny.” Of §
such kind, in the time
of that hater of all good,
will be the seal, the
tenor of which will be
this: “I deny the Maker
of heaven and earth, I deny the baptism, I deny my ﬁ)rmer)
service and attach myself to thee, and I believe in thee.” ... Truly
those who are engrossed in the affairs of life, and with the lust of
this world, will be easily brought over to the accuser [Antichrist]
then, and sealed by him.
Saint Hippolytus of Rome, “Discourse on the End of the World
and on Antichrist”
T 1 7

In the Apocalypse, the holy Apostle John the Theologian

indicated the number of Antichrist in these words: And he
causeth all, both small and great, rich and poor; free and bond, to receive
a mark in their right hand, or in their forehead... Let him that hath
understanding count the number of the beast: for it is the number of a
man; and bis number is six hundred threescore and six. (Rev 13:16, 18).
Ever since then, there have been many interpretations of this
number. In their exegeses, the Holy Fathers have proceeded
from the fact that the number of the beast [i.e., Antichrist] is
the number of his name, as it says in verse 17: ... the mark, or the
name of the beast, or the number of his name. During the time

b I do not /enw

of Antichrist, everyone will be offered to receive the mark of
the beast, and therefore Christians ought to know the essence
of what this means and just what this number signifies.

On this subject, a majority of Christians today fall into
one of two basic categories. To the first belong those who
are altogether indifferent to this question, who consider it
to be of little import and who even laugh at those who are
interested in it. It would appear that such apathy, such a
lukewarm attitude, reflects a shallow, superficial faith. In
the second group are those Christians who, possessing “zeal
without knowledge,” are led astray by the enemy into overly
literal interpretations, finding the number of Antichrist in
trademarks, in documents and on currency—an extreme
approach that frequently leads to the development of a
pharisaical-sectarian spirit.

What is the genuinely Orthodox approach to this subject?
We shall try to explain. The Holy Fathers of the Orthodox
Church allow various explanations of the number of the
beast. Most often the name is sought in the correspondence
between the number of the beast and the sum of letters
of this or that name.
Thereby people have
| arrived at many de-
# scriptive and even

| proper names of An-
tichrist, and likewise
his title. They have
deduced such names
as “Wicked Leader,”
“Ancient Envier,”
“Truly Malicious,”
“Unrighteous Lamb,”
) and others.

Doubtless, any descriptive names corresponding to the num-
ber 666 can, of course, be applied to Antichrist. However, we
must direct our attention not to an external search for names,
but to ascertaining the inner meaning of the name of the beast.
After all, the Apostle John the Theologian indicated specifically
that in order to comprehend the name of the beast it was es-
sential to have wisdom, i.e., Christian love of wisdom, and not
simply an arithmetical formula.

We know that Divine names—as, for example, Lord Jesus
Christ, Son of God, and others—can contain a condensed form
of the entire Christian confession. The hesychast fathers often
point this out in speaking about the Jesus Prayer. Antichrist, in
seeking to counterfeit Christ in all respects, will also have a name
that expresses, in condensed form, his entire false teaching. The
name of Antichrist will be a kind of brief but precise symbol of
the antichristian faith. It will contain in itself all the fundamental
theses of this false teaching. Only in this way can one explain
how the acceptance of the inscription of this name, the mark of

the beast, will be a denial of Christ and His Church.
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It is this denial of true Christianity that constitutes the prin-
cipal reason for setting the seal of Antichrist. Clearly, then,
the acceptance of this seal is not connected to any trademarks
or commercial marks on documents, money or even on the
flesh (for example, prisoners in labor camps wear numbers
on their clothing, and slaves used to be branded). This is not
the seal of Antichrist. The acceptance of the mark must be
joined with a conscious denial of Christ and the acceptance
of the law of Antichrist.

It is interesting to trace how, over thousands of years, Satan
has been preparing mankind to accept his religion. Many pagan
cults confess some kind of divine triad. The ancient Romans had
Jupiter, Juno and Minerva; the Hindus have Brahma, Siva and
Visnu; in the Egyptian religion one finds the trinitarian group
of Osiris, Isis, and Horus. The concept of a trinity also exists in
Buddhism and among the ancient Slavs and Celts. In the Graeco-
Roman religious cults this idea was reflected in the veneration of
the three-bodied goddess Hecate, the three-headed Scylla, the
triune divinities of the Cabiri. At the gate of Hades stood guard
the fiendish, three-headed dog, Cerberus. Numerous divine
triads have been revered by pagan tribes of the Americas and
Africa. The cult of voodoo, which is related to modern Satanism
believes in some anti-trinity.

These confessions may be said to contain fragments of true
revelation. If Satan did not exist, one could say that these pagan
peoples revered the true God-in-Trinity, even though their
concepts of just Who this is were in many ways distorted.
But because the world of dark spirituality is in fact a distorted
representation of the Divine world, and the devil in his actions
imitates God in a distorted fashion, it follows that the distorted
divinity of the pagans is a false god, endeavoring to pass for the
true God. Through the lips of the Prophet David, the Church
warns us that all the gods of the heathen are devils (Pss 95:5).
It is evident that, under the guise of these pagan “trinities,”
Satan himself is concealed together with his minions. This is
iconographically supported: In the Christian art of Europe and
Abyssinia one finds three-headed, three-faced or three-horned
depictions of Satan, symbols of the Satanic false trinity. Two
thousand years ago, as Christianity spread throughout the
world, it disarmed and bound the religion of Satan, as this was
manifest in numerous pagan cults. In the time of Antichrist
this religion of evil will again, in one form or another, come
to dominate the world.

In what will the religion of Antichrist consist? It is enigmati-
cally expressed for us by the Apostle as the number 666. As
we see, this number is composed of three sixes: six hundreds,
six tens and six ones. If we turn to Holy Scripture, we see
that the number six rarely figures in either the Old or New
Testaments, whereas the number seven is used in the Bible
as a symbol of completeness, of fulfillment, of perfection, of
wholeness (often in the sense of absolute perfection). In Christ,

humanity is shown an example of the fullness of the Godhead

(Col 2:9). The Antichrist, by contrast, will unite in himself all
incompleteness, all imperfection, and deficiency. The symbol
of imperfection—that seeks to appear as perfection—is none
other than the number six. In the number of the beast this
imperfection is raised to its extreme: it is not merely six, but
six hundred, sixty-six!

If the Son of God co-exists indivisibly and in unconfused
union with the Father and the Holy Spirit, the son of perdition,
Antichrist, exists in the closest possible union with Satan and
his false prophet. The three of them together represent a false
trinity, as it were: the spirit of malice-the beast-the second beast.
These three deficient persons, one in their spiritual essence, are
united in a single incompleteness, whose symbol is 666. And
so, the number of the name of the beast contains in condensed
form the entire diabolical confession of the false religion of
the Antichrist. Herein lies the evil power of this bestial name.

The “moral” teaching of Satan can also be expressed as a type
of triune evil: evil reasoning, evil feelings, and evil will. This
anti-moral teaching can also be symbolically expressed by the
name of the beast, more precisely, by the tripartite number
of this name. For this reason, the acceptance of this name of
Antichrist in the form of some seal will in fact be a denial of
Christ and His Church.

The son of perdition, the Antichrist, inasmuch as he is a
man, will give the devil the possibility—through him—to act
openly in the world, and, with the help of the false prophet,
to deceive and destroy people. The greater part of humanity
will gladly accept this proud message of the man-god, whose
principal postulates will be: “Man! Know that your T’ is a part
of the divinity. You are truly a god! You are a law unto yourself.
No one has any authority over your ‘1. An example for you is
your messiah [Antichrist], a great man, who knows that he is
a god!” The false religion of Antichrist can be characterized as
a humanist religion, in the sense that it is not divine; it is vain,
transitory. This is why the number of the beast is called in the
Apocalypse, the number of a man (Rev 13:18). The number of a
man is the name of the man-Antichrist, who will reveal himself
to be a god, but who in essence will be merely a pathetic slave
of the fallen angel.

Let us say now a few words about that close unity of the three
persons of the false-trinity. According to the teaching of the
Orthodox Church, the whole life and activity of Antichrist
will be connected in one way or another to Satan, to whom
he will be in conscious and voluntary submission. Antichrist
will be close to the devil as no other person in the history of
the world. He will be a real instrument of Satan. In turn, the
false prophet, who is called in the Scriptures the second beast,
will be Antichrists closest ally. Through Antichrist, Satan will
give enormous power and authority to the false prophet, who
will act with all the authority of the first beast, and will compel
all the earth and all those living upon the earth to bow down
before him. Through the miracles that the beast will grant the
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false prophet to perform, the latter will deceive many, telling
them to make an image to the beast (13:14): And he will be given

pouring out of God’s wrath upon those bearing the mark of the
beast—that is, the seal of Antichrist (Rev 16:1,2)—we see Satan

power to give life unto the image of the beast, that the image of wearing a fiery three-horned crown (symbolizing the trinity

the beast should both speak and cause that as many as would nor
worship the image of the beast should all be killed. (Rev 13-15).
From the second verse of the nineteenth chapter of the Book
of Revelation, one can conclude that it is precisely thanks to
the false prophet that many people will accept the mark of the
beast. However, three and a half years later the reign of lawless-
ness will come to an end, for the Lord Jesus Christ will appear in
glory and overwhelm all the enemies of God And t/ﬂe devil will
be cast into the lake of fire and T«
brimstone, where the beast and |
the false prophet are, and shall
be tormented day and night for
ever and ever. (Rev 20:10).

Many people think that the
seal of the Antichrist will be
something like a stamp or
brand, or an electronic chip
implanted under the skin. The |
basis for such thinking lies in
the fantastically rapid develop- | =
ment of science and technol- s
ogy in this direction. Most
likely, however, this scientific
development is designed to dis-
tract mankind’s attention from {§;
the real mark of Antichrist, g
which will have nothing to do
with the advances of science,
technology or medicine. At a
time when people’s suspicions
and anxieties are fixed upon
some innovation of progress- [
the implantation of computer
chips in humans, for example-
the real seal of Antichrist will
be imprinted quietly, without
any particular commotion.

In a spiritual sense, this Sa- :
tanic mystery—the imprinting of the mark of Antichrist—will
be the antithesis of the Christian Mystery of Chrismation,
which, we recall, is the placing of the seal of the Holy Spirit,
while imitating its external form. Just as in the Mystery of
Chrismation, the priest anoints the newly-illumined on the
forehead and hands, so, too, in the placing of the mark of
Antichrist, his servants may well anoint people with some kind
of “sacred” oil, which will symbolize the voluntary acceptance
of Antichrist and his religion.

The iconographic tradition of the Orthodox Church supports
this supposition. In the iconographic sketch, illustrating the

*1"&!.;

ﬂi_

of evil); he is signing people on the forehead with the mark
of the beast—the seal of Antichrist. Moreover, he is using a
brush, dipping into a vial that he is holding in his other hand
(The Illuminated Bible, 1914). Why is it that the illustration
depicts Satan himself placing the mark? Because it symbolizes
his spiritual presence among those numerous servants of the
religion of Antichrist, who will actually place the mark upon
the peoples of the earth.
7 Of course, the sign of Anti-
+/ christ may be placed by means
- other than a brush—by some
other “sacred” instrument or
4 simply by the hand of a servant
- of the universal (Antichrist’s)
religion. Whatever the actual
means, the aim is to induce
people to renounce Christ.
Let us return now to the two
= groups of people whom we
#m mentioned at the beginning of
this article, and see how they
will react to the mark of the
beast. It is very likely that both
those who are indifferent to
& the question of accepting the
stamp and those who zealous-
ly study marks on currency,
documents and manufactured
goods, endeavoring to detect
the mark of Antichrist, both
groups will be found outside
Christ’s Church. The first be-
cause, even in accepting the
mark of Antichrist, they will
console themselves with the
thought that this is merely
some innocuous, ecumenical
rite. And the second, because
even before the placing of the marks (or even before the com-
ing of Antichrist), they will accuse the earthly part of Christ’s
Church with having accepted the mark of Antichrist, although
in fact this will be simply some credit card or new type of per-
sonal document. Furthermore, such zealots “not according to
knowledge” will proclaim that their group alone—which has
rejected these “marks” (cards, documents, products with certain
symbols, etc.)—is the true Church. Clearly, this will be noth-
ing but a new schism or sect. Already now we find many sad
examples of such splinter groups, and they will only increase
in the last times.
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The salvific Royal Path consists in: first not accepting (only)
those innovations of civilization that are clearly connected
with the renunciation of Christ; secondly, not participating
in any non-Orthodox rituals, for this path leads to Satan’s
principal ritual—the acceptance of the seal of Antichrist, i.e.,
the renunciation of Christ, under the guise of an outwardly
innocuous, symbolical act. One must also remember that an
important sign of the mark of Antichrist is that it will be made
upon everyone throughout the whole world. This allows us to
draw two conclusions: (1) Whatever registration methods are
used by individual governments are not the actual mark of
Antichrist (although they may be preparatory). (2) We must
be very vigilant towards registration methods of a worldwide
scale, if they in any way concern a confession of faith. Such an
approach will guard us from falling into fatal extremes.

To some it may appear that keeping oneself from accepting
the stamp of the Antichrist will be easy. We should not forget
the warning in Scripture that in the last times even many of
the chosen will be deceived, that is, many Orthodox Chris-
tians. How is this possible? It is important to understand that
the principal danger lies not in the fact that this stamp will be
masked and presented in the form of some technological in-
novation, but rather in the fact that modern, “civilized” man
will be ashamed, he will be embarrassed not to accept it. This
will be the greatest temptation to overcome-and many will not.

Just listen to the logic: “Why do you refuse to take part in this
measure that involves all of humanity, that is being instituted
worldwide? After all, it symbolizes unity and the brotherly love
of all peoples. It is a symbol of our unity under the aegis of
a lawful global authority that has been given to all men from
above. Are you against peace and order? Do you want a reign of
chaos and enmity? If you are people of good will, you must take
part in these cultural enactments that concern all mankind.”

Of course, it will turn out that one such “innocent” enactment
will be, in fact, the rite of bowing down before the God-hating
Antichrist. Only a discerning vigilance, illumined by the grace
of God, will be able to preserve us from such subtle deception
of the last times. What will be the consequences of accepting
the mark of Antichrist? They will be truly horrific, destroying
human souls. The fruit of denying God is always dreadful, for
life without God is death.

Will one be able to repent after having accepted the mark of
the beast? On the one hand, there is little hope that a person
who does not have enough faith and spiritual strength to refuse
the mark will be able to repudiate it once he has voluntarily ac-
cepted it. On the other hand, our attitude towards the mark of
the beast must be free of all unorthodox fatalism and fetishism,
for no seal or mark, in and of itself, can have any power over
a man. The powers of evil behind this mark have power only
over those who personally submit to them, who deny Christ.
According to the Orthodox teaching, the power of Christian
repentance is stronger than the power of evil. The history of the

Church knows numerous examples of people who accepted the
spiritual seal of Satan himself, people who signed a pact with
the devil, voluntarily entrusting their souls to him. And here
we have a testimony of God’s love for mankind: even some of
these apostates repented and became saints. The Lord, by His
authority, annulled their pact with Satan. We have only to recall
the life of Saint Cyprian, a formidable Satanist who became a
saint after repenting and turning to Christ.

The Orthodox Church teaches us that, up to the time of his
physical death, each person, by God’s mercy, has the possibility
to repent. Therefore, we would deny God’s mercy were we to
say that people who accept the mark of Antichrist will have no
further possibility of repentance. While they are still alive, this
possibility will be available to them. Desiring their repentance,
the Lord will send down upon them dreadful pestilences, as final,
decisive measures for their spiritual restoration. (cf. Saint Andrew
of Caesarea, Commentary on the Apocalypse). Bug, alas, Sacred
Scripture clearly states that those who consciously accept the
mark of Antichrist will no longer have any desire to repent.
They will bite their tongues from pain, but even so they will not
cease blaspheming God and they will not repent of their deeds. (Rev
16:10-11). If, among those who bow down before the beast, there
should be some isolated cases of repentance, this conversion and
repentance can be regarded only as a miracle of God.

The conscious acceptance of the soul-destroying stamp
under the assumption that one can later repent is a terrible
and unforgivable sin in the eyes of God. Therefore, while
there is yet time, let us prepare ourselves for the coming
trials. Such preparation consists in fulfilling all the soul-
saving precepts and ordinances of our Mother, the Orthodox
Church. While we still have the opportunity and spiritual
strength, let us tirelessly entreat the Merciful God with
the words of the Lord’s Prayer, as the Saviour intentionally
ordained: Our Father ... lead us not into temptation but
deliver us from the evil one.

he goal of reading is the application, in our lives, of

what we read—not to learn it by heart, but to take it
to heart; not to practice using our tongues, but to be able to
receive the tongues of fire and to live the mysteries of God.
If one studies a great deal—in order to acquire knowledge
and to teach others—without living the things he teaches, he
does no more than fill his head with hot air. At most, he will
manage to ascend to the moon using machines. The goal of
the Christian is to rise to God without machines.

Saint Paisios the Athonite (+1994)
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ST. PAISIOS THE ATHONITE ON
ECUMENISM

With the canonization of one of the greatest saints of our days, we wish
to publish an article of great interest for all Orthodox faithful.

Ider Paisios of the Holy Mount Athos has been canonized
by the Ecumenical Patriarchate, during the session of the
Holy Synod on Tuesday, January 13%, 2015. Saint Paisios had
already been accepted as a Saint from the faithful and it was
a matter of time for his canonization. His feast day has been
established as July 12, the day of his repose. God is wondrous
among His Saints! May we have his blessing!
Apolytikion in the First Tone
The offspring of Farasa, and the adornment of Athos, and the
imitator of the former righteous, equal in honor, O Faisios let us
honor O faithful, the vessel full of graces, who hastens speedily ro
those who cry out: glory to Him Who gave you strength glory ro
Him Who crowned you, glory to Him Who 2
grants through you healings for all.
Kontakion in the Plagal of the
Fourth Tone
The most-famed ascetic of the Holy Moun-
tain, and the newly-enlightened light of the
Church, let us praise him with hymns with
all our heart, for he leads the faithful towards
a perfect life, filling them with rivers of gifts,
therefore we cry out: Hail, O Father Paisios.
Synaxarion
On this day (July 12"), the memory of
our venerable Father Paisios the New, of
the Holy Mountain, who reposed in peace
in the year 1994.
Verses
Paisios, the tree of Mount Athos, You were
shown to be full of fruit, O Most-venerable
one. On the twelfth, Paisios reposed.
Megalynarion
Rejoice the communicant with the Venerable, the pride of
Athos, the adornment of Monastics, Rejoice the new teacher of
the Church, O godly-minded Paisios, our boast.
T
A PRIVATELETTER CONCERNING ECUMENISM
This is the last known epistle sent by the Ever-memorable Elder
Paisios. Archimandrite Haralambos Vasilopoulos was the Abbor
of the Holy Monastery of Petraki, Athens, and founder of the
Pan-Hellenic Orthodox Union and its organ “Orthodoxos Typos.”
The Holy Mountain, January 23, 1969
everend Father Haralambos,

In as much as I see the great uproar which is happening
in our Church because of the various movements of groups
in favor of unification [of churches], as well as the interaction
of the Oecumenical Patriarch with the Pope, I was pained

as Her child, and considered it good, besides my prayers, to
send a small thread (which I have as a poor monk), that it too
may be used as a means of stitching together the multipart
garment of our Mother. I know you will show love and share
it only with your religious friends. Thank you.

First of all, I would like to ask forgiveness from everyone
for being bold to write something when I am neither holy
nor a theologian. I trust everyone will understand me, that
my writing is nothing more than an expression of my deep
pain for the unfortunate stance and worldly love of our father
Patriarch Athenagoras.

It appears he loved another modern woman—which is called
the Papist Church—because our Orthodox Mother has not
made an impression on him at all, for She is so modest. This
love, which was heard from Constantinople, caused a sensation-
al impression of sorts among many Orthodox, who nowadays
live in an environment of such meaningless love, in cities across
the entire world. Moreover, this love is of
the spirit of our age: the family will lose
its divine meaning from just such kinds
of love, which have as their aim breakup
and not union.

With just such a worldly love the Patri-
~ arch takes us to Rome. While he should
have shown love first to us his children and
to our Mother Church, he unfortunately
sent his love very far away. The result, it’s
true, delighted the secular children who
love the world—who have this worldly
love—, but completely scandalized us, the
children of Orthodoxy, young and old,
who have fear of God.

With sadness I must write that among
all the “unionists” I've met, never have I
seen them to have either a drop or shred
of spirituality. Nevertheless, they know how to speak about love
and union while they themselves are not united with God, for
they have not loved Him.

I would like tenderly to beseech all our unionist brothers:
Since the issue of the union of the Churches is something
spiritual, and we have need of spiritual love, lets leave it to
those who greatly love God and are [genuine] theologians,
like the Fathers of the Church—not the legalists—who have
offered up and continue to give themselves in service to the
Church (instead of just buying big candles), and who were
and are lit by the fire of love for God rather than by the lighter
of the church sacristan (church caretaker).

We should recognize that there exist not only natural but
also spiritual laws. Therefore, the future wrath of God is not
averted by a convocation of sinners (for then we shall receive
double the wrath), but by repentance and adherence to the
commandments of the Lord.
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Also, we should know well that our Orthodox Church does
not have even one shortcoming. The only apparent insuffi-
ciency is the shortage of sober Hierarchs and Shepherds with
a Patristic foundation. “Few are chosen.” This should not,
however, be upsetting. The Church is Christ’s Church, and
He governs Her. It is not a Temple built by the pious from
rocks, sand and mortar, which is then destroyed by the fire
of barbarians; the Church is Christ Himself. “And whosoever
shall fall on this Stone shall be broken: but on whomsoever
it shall fall, it will grind him to powder.” (Matt. 21:44-45)

When He must, (e.g., at the right time) the Lord will bring
forth the Mark of Ephesuses and Gregory Palamases, so as to
bring together all our scandalized brethren, to confess the Or-
thodox Faith, to strengthen the Tradition, and to give great joy
to our Mother, the Church.

In times past we see that many
faithful children of our Church,
monastics and laymen, have un-
fortunately broken away from Her
on account of the unionists. In
my opinion, separation from the
Church each time the Patriarch
makes a mistake is not good at all.
From within, close to the Mother
Church, it is the duty and obliga-
tion of each member to struggle
in their own way. To cease com-
memoration of the Patriarch; to
break away and create their own
Church; and to continue to speak
insultingly to the Patriarch: this I
think, is senseless.

If, for this or that occasional de-
viation of the Patriarchs, we separate ourselves and make our
own Churches—may God protect usl—we’ll pass up even
the Protestants. It is easy for one to separate but difficult to
return. Unfortunately we have many “churches” in our times,
created either by big groups or even just one person. Because
there happened to be a church in their kalyve (I am speaking
about things happening on the Holy Mountain), they figured
they could create their own independent Church.

If the unionists gave the Church the first wound, the afore-
mentioned give the second.

Let’s pray that God will illumine all of us, including our
Patriarch Athenagoras, that union of these “churches” will
come about first; that tranquility would be realized within
the scandalized Orthodox fold; so that peace and love would
exist among the Eastern Orthodox Churches. Then let’s think
about union with other “Confessions”™—and only if they
sincerely desire to embrace Orthodox Dogma.

I would further like to say that there does exist another,
third group, within our Church. They are the brethren who
remain as Her faithful children, but who don’t have spiritual
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concord between themselves. They spend their time criticiz-
ing one another, and not for the general good of the struggle.
‘The one monitors the other (more than himself) to see what
he will say or write so as to ruthlessly nail him. However, if
this person had said or written the same thing, he'd certainly
have supported it with numerous passages from the Holy
Scriptures and the Fathers.

Great harm comes of this; for while the one injures his
neighbor, the other strikes him back before the eyes of all
the faithful. Oftentimes, disbelief is sown in the souls of the
weak, because they are scandalized by such people. Unfor-
tunately, some from among us make senseless claims against
the others. We want them to conform to our own spiritual
character. In other words, when someone else doesn’t har-
monize with our own character, or
is only mildly tolerant—or even a
little sharp—with us, immediately
we jump to the conclusion that he
1 is not a spiritual person.

We're all needed within the
Church. All the Fathers, both the
mild and the austere, offered their
services to Her. Just as the sweet,
sour, bitter and even pungent herbs
are necessary for a man’s body (each
has its own flavor and vitamins),
the same is true of the Body of the
Church. All are necessary. The one
fills up the spiritual character of the
other, and all of us are duty bound
to endure not only the particular
spiritual character, but even the hu-

. L man weaknesses we each have.
Again, I come sincerely asking pardon from all for being so
bold to write. I am only a simple monk, and my work is to
strive, as much as [ am able, to divest myself of the old man,
and to help others and the Church, through God, by prayer.
But because heart-breaking news regarding our Holy Ortho-
doxy has reached even my hermitage, I was greatly pained,
and thus considered it good to write that which I felt. Let’s
all pray that God grants His Grace, and may each of us help
in his own way for the glory of our Church.

With much respect to all,

Monk Paisios

.t o ) i

We must not compel others to follow the spiritual strug-
gle. You can not compel him if he does not have the
disposition. It is like what happens with food. If one is not
disposed to eat and we give him food under compulsion, he
will vomit it up.

St. Paisios the Athonite (+1994)
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THE BEGINNING OF GREAT LENT
By St. John (Maximovitch) of Shanghai and San Francisco.

he doors of repentance are opening,

Great Lent is beginning. Every year
Great Lent is repeated, and each time it
brings us great benefit if we spend it as we
should. It is a preparation for the life to
come and, more immediately, a prepara-
tion for the Bright Resurrection.

Just as a stairway is built into a tall
building in order to enable one, by
climbing the steps, to easily reach the
top, so too, the various days in the year
serve as steps for our spiritual ascent. This is especially true of
the days of Great Lent and Holy Pascha.

By means of Great Lent we cleanse ourselves of the filth of sin,
and at Holy Pascha we experience the blessedness of Christ’s
Kingdom that is to come. In climbing a high mountain, one tries
to eliminate all unnecessary weight. The less a person carries, the
easier it is for him to climb and the higher he is able to climb.
So, too, in order to ascend spiritually, it is necessary first of all
to free oneself from the weight of sin. This weight is lifted from
us through repentance, provided that we banish from ourselves
all enmity and forgive each person whom we consider to be at
fault before us. Once cleansed and forgiven by God, we then
greet the Bright Resurrection of Christ.

And whata priceless gift of God we receive, at the culmination of
our Lenten struggle. We already hear about this in the first hymns
of the daily Lenten stichera: Our food shall be the Lamb of God, on
the holy and radiant night of His Awakening: the Victim offered for
us, given in communion to the disciples on the evening of the Mystery.
(Aposticha sticheron, Sunday of the Last Judgment).

Communing of the Body and Blood of the Risen Christ, unto
life eternal—this is the aim of the holy Quadragesima [Forty
Days]. Not only on Pascha do we commune, but during Lent
also. On Pascha those people should commune who have fasted,
confessed and received the Holy Mysteries during Great Lent.
Just before Pascha itself there is little opportunity for a proper
and thorough confession; the priests are very busy and most of
the time occupied with the Passion services. Rather one must
prepare ahead of time.

Each time one receives the Mysteries of Christ, one is united
with Christ Himself; each time it is a soul-saving act. Why, then,
is such significance attached to receiving Holy Communion on
the night of Holy Pascha, and why are we all called to do so?

Then, especially, we are given to experience the Kingdom of
Christ. Then, especially, we are illumined with the Eternal Light
and strengthened for the spiritual ascent.

This is an irreplaceable gift of Christ, an incomparable good.
Let no one deprive himself of this joy and, instead of receiving
Holy Communion on Pascha night, hasten to eat meat and other
foods. Communing of the Holy Mysteries on that night prepares
us for the banquet in the eternal Kingdom of God.




