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ON OUR TIMES
St. Paisios of the Holy Mount Athos.

he spirit of lukewarmness reigns.

There’s no manliness at all. We've
been spoiled for good. How does God
still tolerate us? Today’s generation is the
generation of indifference. There are no
warriors. The great majority are fit for
parades and feasts only.

Godlessness and blasphemy are al-
lowed to appear on television. And the
Church is silent and doesn’t excommu-
nicate the blasphemers. And they need
to be excommunicated. What are they
waiting for? Let’s not wait <
for someone else to pull the
snake out from its hole so
that we can live in peace.

They're silent out of indif-
ference. What's bad is that
even people who've got
something inside have begun
to grow cool, saying: “Can I
really do anything to change
the situation?” We have to
witness our faith with bold-
ness, because if we continue
to be silent we'll have to answer in the
end. In these difficult days each must do
what’s in their power. Leave what’s out
of their power to the will of God. In this
way our conscience will be clear.

If we don’t resist, then our ancestors
will arise from their graves. They suf-
fered so much for the Fatherland, and
we? What are we doing for it? If Chris-
tians don’t begin to witness their faith,
to resist evil, then the destroyers will
become even more insolent. But to-
day’s Christians are no warriors. If the
Church keeps silent, to avoid conflict
with the government, if the metropoli-
tans are silent, if the monks hold their
peace, then who will speak up?

T
lukewarm clergy lulls the people

to sleep, leaves them in their for-

mer condition so they won't be upset.
“Look,” they say, “by all means do not
tell them that there will be a war, or the
Second Coming, that one must prepare
oneself for death. We must not make
people alarmed!” And others speak with
a false kindness, saying: “We mustn’t
expose heretics and their delusions, so
as to show our love for them.” Today’s
people are water-soluble. There’s no
leaven in them.

If T avoid upsetting myself to protect
my fleshly comfort then 'm indifferent
to holiness! Spiritual meekness is one
thing, and softness and indifference are
quite another. Some say:
“I'm a Christian and there-
fore I have to be joyful
and calm.” But they’re not
Christian. They’re simply
indifferent. And their joy
is only a worldly joy.

The person in whom these
worldly seeds are present is
not a spiritual person. A
spiritual person consists of
nothing but pain. In other
words, he’s in pain at what's
going on, he’s in pain for people’s condi-
tion. And divine comfort is bestowed
upon him for his pain.

Trof

Our goal is to live an Orthodox life,

not just to speak or write Ortho-
dox. If the preacher has no personal ex-
perience then his sermons won't go to
the heart, won't change people. To think
like an Orthodox is easy, but to live an
Orthodox life requires effort.

Today God tolerates what’s going on.
Tolerates, so that evil people will be un-
able to justify themselves. God expects
patience, prayer and struggle from us.
If you anger when you yourself are of-
fended, your anger is unclean. But if
someone is offended in the service of
holiness, that means the zeal of God is in
him. Indignation can be righteous when



Orthodox Heritage

Page 2

Vol. 13, Issue 05-06

GREEK ORTHODOX CHRISTIAN
BROTHERHOOD OF ST. POIMEN
POIMEN@MAIL.COM

HTTP:/ /WWW.ORTHODOXHERITAGE.ORG
Orthodox Heritage is published monthly by the “Greek Orthodox Brotherhood of St. Poimen,” a laity brotherhood.
All correspondence should be addressed to the Brotherhood at the Phoenix address or the e-mail address above.
Please visit our website for our mission and other useful information.

Orthodox Heritage may, at times, bring up issues or present articles that some consider controversial. Such material
is presented so that a distinction is made between salvation and the 20" century heresy of ecumenism. These are con-
fusing times for the Orthodox faithful, and political correctness must be sacrificed so that His truth be brought forth.

If you wish to receive this periodical, please write or e-mail us with your address. We suggest to all that share our views

PO Box 38688
PHOENIX, AZ 85069-8688
USA

in accordance with section 170 of the Code.

and wish to assist us to donate $24 per annum (348 for those outside of the US). This amount will greatly assist us in
the costs it takes to bring these articles to you, as well as to aid in our other educational and philanthropic activities.
Please note that the Greek Orthodox Brotherhood of St. POIMEN is a publicly supported organization as described
in section 509(a)(2) of the IRS Code and that it is exempt from federal income taxes under section 501(a) of the Code
as a 501(c)(3) organization. Our supporters and donors can thus deduct contributions to the extent that they are gifts,

Checks should be made out to “Greek Orthodox Brotherhood of St. Poimen.” PayPal users may utilize their credit
card and address payments to our e-mail address, “poimen@mail.com.” Please visit our website for the applicable links.

it's indignation for God’s sake. That’s the only justifiable kind
of indignation in a person.

It’s unseemly to become angry in one’s own defense. Resist-
ing evildoers is another matter, however, when it’s in defense
of serious spiritual matters, when our holy faith, Orthodoxy, is
concerned. Then it’s your duty. To think of others, to counter
the blasphemers in order to defend one’s neighbor—this is
pure, because it is carried out in love.

TroT

Evil lies within us. There is no love in us, so we don't feel all

people to be brothers and are tempted by [our knowledge
of | their sinful ways. But it’s not right when moral failings
become known to all. The injunction of the Gospels to “rell it
unto the church” (Mt 18:17) doesn’t mean that everything has
to become known to everyone. By exposing the moral failings
of our brother we arm the enemies of the Church, give them
another pretext to escalate the war against Her. And the faith
of the weak is shaken in this way too.

If you want to help the Church, then try to mend your
own ways, rather than others’. In straightening yourself out
you straighten out a particle of the Church. If everyone were
to do that then the Church would be in perfect order. But
today’s people attend to everything under the sun, only not
to themselves, because it’s easy to teach others, while mending
one’s own ways requires effort.

TroT
fwe expose someone out of love, with pain in our hearts, then
a change will occur in his heart whether he understands us or
not. But to expose without love, with partiality, only enrages
the object of our exposure. Our hostility strikes against his
egoism, producing sparks like flint against steel.

If we tolerate our brother out of love, he will feel it. But

he also feels our hostility, even if we keep it inside and don't

express it. Our hostility arouses alarm in him. We must always
ask ourselves: “Why do I want to say what I'm about to say?
What is motivating me? Do I really care about my neighbor
or do I just want to show him how wonderful I am, to show
off a bit?” If someone tries to solve ecclesiastical problems al-
legedly out of faith, but really thinking of his own advantage,
then how can such a person win God’s blessing?
TroT

weet words and great truths have value when uttered by

righteous lips. They take root only in people of good will
and clean conscience.

Truth, when used without judgment, can commit a crime.
And he who possesses sincerity without reason commits a
twofold evil, first against himself, then against others, because
there’s no empathy in his sincerity. A Christian must not be
a fanatic but have love in his heart for all. He who throws
words around carelessly, even true words, does evil.

Veneration is a good thing, and the predisposition for good
is also good, but spiritual judgment and breadth are needed to
guard against fanaticism, that false companion of reverence.

Trof
akefulness and sobriety are needed. All that a person
does he must do for the sake of God. Christ must be
at the source of every movement. Much attention is required,
for when we do something with the aim of pleasing others
we gain no benefit.

We ascend to the heavens not through earthly striving but by
humbling ourselves spiritually. He who goes low goes sure and
never falls. Ours is an age of sensationalism and hullabaloo.
But the spiritual life is not noisy. Divine enlightenment is
required and when it’s not there the person abides in darkness.
He may act out of good intentions but create many problems
in his confusion, both for the Church and for society.
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There was a time when the Holy Spirit enlightened us
and showed us the way. A grand business! Today it finds
no reason to descend to us. Difficult years are ahead. The
Old Testament Tower of Babel was child’s play compared
with our age.

Trof
It’s possible that you'll live through much which is de-
scribed in the Book of Revelations. Much is coming to
the surface, little by little. The situation is horrible. Mad-
ness has gone beyond all bounds. Apostasy is upon us, and
now the only thing left is for the son of perdition (2 Thess
2:3) to come.

The world has turned into a madhouse. A great confu-
sion will reign, in which each government will begin to
do whatever comes into its head. We'll see how the most
unlikely, the most insane, events will happen. The only
good thing is that these events will happen in very quick
succession.

Ecumenism, common markets (European Unlon) a one-
world government, a single
made-to-order religion: such
is the plan of these devils. The
Zionists are already preparing
their messiah. For them the
false-messiah will be king, will ¥
rule here on earth.

A great discord will arise.
In this discord everyone will
clamor for a king to save FSciis
them. At that moment they’ll
offer up their man, who'll
say: “I'm the Imam, 'm the : _ e
fifth Buddha, I’'m the Christ whom Chrlstlans are awaiting.
I'm the one whom the Jehovah’s Witnesses have been waiting
for. ’'m the Jewish messiah.”

Trof

Very difficult times are ahead for the faithful. Great tri-

als await us. Christians will suffer great persecutions.
Meanwhile, it’s obvious that people don’t understand that
were on the verge of the end times, that the seal of the
Antichrist is becoming a reality. As if nothing’s happening.
That's why Holy Scripture says that even the chosen will
be deceived.

The Zionists want to rule the earth. To achieve their ends
they use black magic and satanism. They regard satan-worship
as a means to gain the strength they need to carry out their
plans. They want to rule the earth using satanic power. God
is not something they take into account.

One sign that the fulfillment of prophecy is near will be the
destruction of the Mosque of Omar in Jerusalem. They’ll de-
stroy it in order to restore the Temple of Solomon which used
to be on the same place. In the end the Jews will pronounce
the Antichrist messiah in this rebuilt temple.

The rabbis know that the true Messiah has already come
and that they crucified Him. They know this, and yet they
are blinded by egoism and fanaticism.

Trof

wo thousand years ago it was written in the Book of

Revelations that people will be marked with the num-
ber “666.” As Holy Scripture says, the ancient Hebrews laid
a tax on the peoples they conquered in various wars. The
yearly tax was equal to 666 talents of gold. (1 Kgs 10:14:
the weight of gold that came to Solomon in one year was six
hundpred threescore and six talents of gold; and 2 Chr 9:13: the
weight of gold that came to Solomon in one year was six hun-
dred and threescore and six talents of gold). Today, in order to
subjugate the whole world they’ll once again introduce the
old tax number linked to their glorious past. That is, “666”
is the number of mammon.

Everything is going as planned. They put the number a long
time ago on credit cards. As a result, he who is not marked
with the number “666” will be unable to buy, sell, get a loan,
or find work.

Trof

rovidence tells me that the

Antichrist wants to subju-
5 gate the world using this sys-
tem. It will be foisted upon
1 people with the help of the
1 mechanisms which control
¥ the world economy, for only
. "4 those who receive the mark,
an image with the number
“666,” will be able to take
part in economic life.

The mark will be an image which will first be placed on all
products, and then people will be compelled to wear it on
their hand or forehead. Little by little, after the introduction
of ID cards with the three sixes, after the creation of a personal
dossier, they’ll use cunning to introduce the mark.

In Brussels a whole palace with three sixes has been built to
house a central computer. This computer can keep track of bil-
lions of people. And we Orthodox are resisting this because we
don’t want the Antichrist and we don't want dictatorship either.

Trof
he most we can suffer is martyrdom.

There will be three and a half hard years. Those who
don’t agree with the system will have a rough time. They’ll
constantly be trying to imprison them, using any pretext they
can find. They won't torture anyone, but without the mark it
will simply be impossible for a person to live. “You're suffering
without the mark,” they’ll say. “And if you had just accepted
it you would have had no difficulties.”

For this reason, by learning to live a simple, moderate life
here and now you'll be able to get through those years. By
getting a little bit of land, raising a little wheat and some
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potatoes, planting some olive trees, and keeping animals of
some sort, a goat or chickens, the Christian will be able to
feed his family. Stockpiling is of little use: Food doesn’t keep
for long before spoiling.

But these oppressions will not last for long: three, three and a
half years. For the sake of the chosen the days will be hastened.
God won't leave a person without help. Tomorrow thunder
will strike, and the brief dictatorship of the Antichrist-satan
will come. Then Christ will intervene, will give the whole
anti-Christian system a good shaking up. He'll trample upon
evil and turn everything to good use in the end.

- And if someone receives the mark unknowingly?

Itd be better to say “uncaringly.” How can one be un-
knowing, when everything is crystal clear? And if a person
doesn’t know, then he should become interested and find
out. By accepting the mark, even unknowingly, a person los-
es Divine Grace and gives himself up to demonic influence.
When a priest immerses the B S
infant in the baptismal font,
the infant receives the Holy ¥
Spirit without knowing it,
and Divine Grace begins to
abide in him.

- Some people say: “What's
destined by God to be will
be. What business is it of &
ours?”

They can say whatever
they want, but in reality it’s 38
not like that! Unfortunate- %
ly, some modern priests dia-
per their flock like infants, B
to keep them from getting §
upset. “What’s going on to- §
day isn’t important,” they i
say. “Don’t be alarmed. All you need is to have faith in
your hearts.” Or they scold: “Don’t speak on that topic,
about ID cards or the mark of the beast. It will just upset
people.” If they were to say instead: “Let’s try to live more
spiritually, to be nearer to Christ and not to be afraid of
anything. You see, the most we can suffer is martyrdom,”
then they’d at least be preparing their flock for the com-
ing tribulations.

Knowing the truth, a person will begin to mull things over
and shake himself out of his sleep. What’s going on will begin
to cause him pain. He'll begin to pray and to be on his guard,
so as to not fall into that trap.

T 7
‘ x That do we see now? It’s bad enough that cunning “in-
t

erpreters of Scripture” are commenting prophecy after
their own fashion. They’re representatives of the clergy, but
they’re more cowardly than lay people. And it would behoove
them to exhibit a healthy spiritual unease and help Christians

by sowing beneficial concern so theyll be strengthened in
their faith and receive divine consolation.

I’m amazed: Doesn’t what’s happening give them any cause
for concern? And why don’t they at least add a question mark
to the interpretations they come up with? And if they help
the Antichrist and thus lead other souls to perdition?

No, behind the “perfected credit card system,” behind
“computerized security,” lurks worldwide dictatorship and
the yoke of the Antichrist: And he causeth all, both small and
great, rich and poor, free and bond, to receive a mark in their
right hand, or in their foreheads. And that no man might buy
or sell, save he that had the mark, or the name of the beast, or
the number of his name. Here is wisdom. Let him that hath
understanding count the number of the beast: for it is the
number of a man; and his number is six hundred threescore
and six. (Rev 13:16-18).

Trof
he world has lost con-
trol of itself. Honor and
self-sacrifice have abandoned
people. The taste of sacrifi-
W cial joy is unknown to to-

# day’s people, and that’s why
they’re so tortured. For only
when you co-participate in
the pain of another do mir-
acles happen.

If a person doesn’t cultivate
in himself the spirit of self-
sacrifice then he thinks only
of himself and doesn’t receive
Divine Grace. The more a
person forgets himself, the
more God remembers him
Those who die heroically
don’t really die. And where there’s no heroism nothing worth-
while can be expected.

Our time is like a bubbling and steaming cauldron. One
needs temperament, audacity, courage. Take care not to be
caught unprepared, if something is to happen. Start getting
ready now so that you’ll be able to resist difficulties. Christ
Himself tells us: Zherefore be ye also ready (Mt 24:44), doesn’t
He? Today, living in such complicated times, we have to be
not merely ready, but triply ready, at the minimum!

Possibly we may meet not only with sudden death, but
with other dangers. So let’s drive away the desire to arrange
our lives comfortably! May love of honor and the spirit of
self-sacrifice live in us.

TP
Isee that something is in the works, that something lies
just around the corner, but it’s constantly being put off.
Little delays all the time. Who's creating the delays? God?
Another month passes, then another couple of months!
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That’s how it all goes. But since we know what awaits us, let’s
develop love in ourselves, to the degree that we can. That’s
the main thing: for true brotherly love to exist between us.
Kindness, love — that’s strength! Guard the secret as well
as you can and don’t indulge in excessive frankness. If “he
and I and the bell-ringer” are all in on the secret, then what
will come of that?

Death in battle adds greatly to God’s mercy, for a person
who dies the death of the brave sacrifices himself to defend
others. Those who give up their lives out of pure love in order
to defend their neighbor are imitating Christ. These people
are supreme heroes. They arouse fear in our enemies. Death
herself trembles before them, because they scorn her due to
their great love, and attain immortality in this fashion, find-
ing the key to eternity under the gravestone. They enter into
eternal blessedness without difficulty.

That’s why I say to you: Cultivate self sacrlﬁce, brotherly

love. May each of you attain a
spiritual condition which will
allow you to get out of difficult
situations. Without a spiritual
condition a person loses courage, §
because he loves himself. He can
renounce Christ, betray Him.

You must be ready for death. We |
believe that nothing is in vain, that
our sacrifice has meaning,.

Trof

emove your “I” from every-

hing you do. The person who
leaves his “I” rises above the earth,
moves in another atmosphere. As
long as he remains inside himself &
he cannot become a heavenly be- &
ing. .
There is no spiritual life without sacrifice. Try to remember,
at least a little bit, that death exists. And since we'll die in any
case, let’s not take care of ourselves too much. Look after your
health, but not to the degree where you begin to bow down
before your peace and well-being. I'm not asking anyone to
throw themselves headlong into dangerous adventures, but
you have to have at least a bit of heroism, my brother!..

Feats are committed not by the tall in size but by the au-
dacious, the heartfelt, and the self-sacrificing. There’s no
barbarity in spiritual audacity. Such people don't fire at the
enemy, but over his head, forcing him to surrender. A kind
man prefers being killed to killing. The harmonious person
is prepared for accepting divine powers.

The mean, the cowardly, and the small of spirit, on the
other hand, use impudence to hide their fear. They're afraid
of themselves as well as others and shoot without stopping.
Courage and audacity are one thing; criminality and malice
quite another. In order to succeed at anything one needs a

wild streak, in the positive sense. He who lacks this wild
streak can become neither a hero nor a saint. The heart must
become uncalculating.
17

n our age audacity has become a rarity. Water, not blood,

flows in people’s veins. So if a war were to break out, God
forbid, many would simply die of fright while others would
lose heart, because theyre used to an easy life. Fear is necessary
when it helps a person turn to God. Fear from lack of faith,
from lack of trust in God, on the other hand, is ruinous.

Such fear is driven out by audacity. We must remember: The
more a person fears, the more he is tempted by the enemy. If
a person refuses to strive to become courageous, and doesn’t
strive for real love, then when a difficult situation arises he’ll
become a laughingstock.

The warrior takes joy in the fact that he’s dying so that others
won't have to. If you dlspose yourself this way then nothing will

'  be frightening. Courage is born
' from much love, kindness and
| self-sacrifice. Today people don't
| even want to hear about death.
' However, the person that does not
maintain remembrance of death is
8% living outside of reality. Those who
fear death and love life’s vanities
are in a state of spiritual stagna-
tion. Bold people, who always keep
death before them and think about
it constantly, on the other hand,
conquer vanity and begin to live
in eternity and heavenly joy while
y still here on earth.

May he who fights in the war for
Faith and Fatherland cross himself
and not fear, for God is his helper!
God Himself will decide whether he is to die or to live. One
needs to trust God, not oneself.

T
rovidence tells me that many events will happen: The
Russians will take Turkey and Turkey will disappear from
the world map because a third of the Turks will become Chris-
tians, another third will die in the war and another third will
leave for Mesopotamia.

The Mid-East will become a theater of a war in which the Rus-
sians will take place. Much blood will be spilled. The Chinese,
with an army of 200 million, will cross the Euphrates and go all
the way to Jerusalem. The sign that this event is approaching
will be the destruction of the Mosque of Omar, for its destruc-
tion will mark the beginning of work by the Jews to rebuild
the Temple of Solomon, which was built on the same spot.

There will be a great war between Russians and Europeans,
and much blood will be spilled. Greece won't play a leading
role in that war, but they’ll give her Constantinople. Not



Orthodox Heritage

Page 6

Vol. 13, Issue 05-06

because the Russians adore the Greeks, but because no better
solution will be found. The city will be handed over before
the army has a chance to get there.

The Jews, inasmuch as they’ll have great power and the help
of the European leadership, will become proud and insolent
beyond measure and conduct themselves shamelessly. They’ll
try to rule Europe.

They’ll play all sorts of tricks, but the resulting persecutions
will lead Christians to unite completely. However, they won't
unite in the way desired by those who are now engaging in
various machinations to create a single church united under
a single religious leadership. Christians will unite because the
unfolding situation will naturally separate the sheep from the
goats. Then the prophecy of one flock and one shepherd will
actually come to pass.

TroT

on't give in to panic. Cowards are of use to no one. God

looks at a person’s situation and helps him. We have to
remain calm and use our brains. No matter what happens, we
must continue to pray, think and act. It’s best to always stand
up to a difficult situation using spiritual means. However that
spiritual boldness which is born of holiness and striving towards
God is missing today; as is the natural boldness needed in order
not to turn coward in the face of danger.

In order to hold back a great evil, great holiness is needed.
A spiritual person can hold back evil and help others. In the
spiritual life the biggest coward can attain great courage by
entrusting himself to Christ and His divine help. He can go to
the front lines, do battle with the enemy, and win! So therefore
we will fear God alone, not people, no matter how evil they may
be. The fear of God makes any coward into a hero! A person

becomes fearless to the extent he unites with God.
. NSNS
, the uncreated <

AN ANCIENT PRAYER TO THE
THEOTOKOS

Source: The web pages of “Orthodox Matters,” http:/lorthodoxathemata.
blogspot.com/, December 2014 (translated by the staff of “Orthodox
Herirage”).

nmi g ol

gyptian archaeologists have discovered near the Alexan-

dria area a 3™ century papyrus (scroll) with Coptic and
Greek script. The scroll contains what is believed to possibly
be the oldest written testimony of a Christian prayer to the
Holy Virgin Mary.

Reading and translating the text of this ancient manuscript
has been made possible; as the public announcement by the
Patriarchate of Antioch indicates, it prayerfully invokes di-
vine mercy for its reader and the protection of believers by
the Holy Virgin.

Archaeologists stress that finding this manuscript constitutes
an absolute refutation of the skeptics who bring into question
the practice of praying to saints and the Virgin Mary in the
early centuries of Christianity.

B N N

, the uncreated <

In the second coming, the Holy Apostles and the Prophets
will show the pains, the struggles of preaching, the perse-
cutions, the exiles, the imprisonments, and the deaths they
forbore for Christ. The Martyrs will show the blood they
shed for Christ’s love. The Monastic Saints will show their
ascetical struggles, the prayers, the fasts, the deprivations
and the tears of repentance. The just and charitable will
show the righteousness and charities.

What will you show?...

Analogous to your love towards God and neighbor, analo-
gous to the toils, sweats, struggles, fasts, vigils, prayers.
Analogous to the contrition and the tears you will shed to
purify your soul, and grace will be given to you from God.

Elder Philotheos Zervakos (+1980)

Great is our honor—though unworthy—to have been
called by God to serve in the work of saving souls as
His tools, bearing in mind that if others (Apostles, etc.)
had not sacrificed their souls for our sake, we would not be
children of God and heirs of heavenly blessings. Therefore,
let us do whatever we can; the work will be completed by
Him who has the power to perfect it.

Think about how the first Christians struggled during the
times of the catacombs; with what self-sacrifice, with what
love they sacrificed things dear to them when Christian
duty called. And in the end, their sacrifices brought them
eternal glory.

Elder Ephraim of Filotheou
[“Counsels from the Holy Mountain”]
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ORTHODOX MODESTY IN DRESS

AND GROOMING

From “Orthodox Tradition,” vol. XVII (January, 2000), pp. 24-28.
See also the sobering homily for women on Isaiah 3:24 by St. Nikolai
Velimirovich in “The Prologue from Ochrid,” Vol. III, pp. 183-185.
This article is also posted in the web pages of the excellent site “Orthodox
Christian Information Center,” http://orthodoxinfo.com/.

isiting a couple of your parishes, I noticed that the

women cover their heads in church. I asked Father
[name deleted] when I visited him. He explained that the
women cover their heads in church, don’t cut their hair
short and don’t wear pants or tight clothes even outside
church...The men he said usually have moustaches and dress
with long sleeves....I do not mean to be disrespectful, but
what does this have to do with Orthodoxy? There aren’t any
church teachings about these matters of personal choice, as
far as I know. I am a woman and have short hair and wear
pants almost always (not in church). But this sounds a little
fanatic and strange to me. My priest says that it is quaint
and borrowed from Protestant fundamentalists, which sur-
prised me. Perhaps you could say something about this in
Orthodox Tradition. (M.I., CA)
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his question is one which comes up very often in the

Church. It is not easy to answer, since correct Christian
behavior is predicated on the good intention of the Christian
and his desire to adhere to and follow the precepts of the Fa-
thers of the Church. Church rules never force a Christian to
fulfill empty rules, but serve as guides to those who intuitively
grasp the fullness of the Faith, which leads us to a way of life
in which even the way that we eat, walk, speak, dress, and
groom ourselves draws us and those around us to a loftier
life, making us a peculiar people and a people apart from the
world (Tit 2:14; Jn 15:19). Thus, for centuries Orthodox men
and women have followed a style of dress and adornment
that reflects the ethos of a Christianity lived partly on earth
and partly in Heaven.

Women have traditionally avoided cutting their hair short,
wearing male attire (pants and other clothes which emphasize
the body),* or adorning themselves with excessive jewelry and
make-up. Men, too, are called to dress modestly, to avoid
wearing their hair in such a way as to appear effeminate, and
to maintain at least a moustache, so as to avoid the same
impression. Orthodox Christians have adhered to these
traditions because they express a living Faith, not because
faithfulness to such customs and traditions is demanded by
the Church or because they constitute, as such, matters of
confession. They are undertaken in that freedom which we all
find in Christ, which is not a fetter which binds, but a light
yoke which helps us move forward in rightly cultivating the
seeds of the Christian life.

Having said this, there is, of course, a level at which the
intentional defiance of Church customs and traditions some-
times reflects a wrong course in one’s spiritual life and a world-
ly spirit that thwarts growth in Christ. This is especially true
in an age when men and women, but especially women,
purposely pit their personal preferences and perceived rights
against ecclesiastical customs, somehow thinking that human
rights (and especially those of women)—which the Church
certainly respects and rightly defends—take precedence over
submission to the Church and Her traditions. In voluntarily
submitting to the Church, neither a man nor woman gives
up his personal rights; rather, he brings them into focus in
the realm of humility and obedience which the Church con-
stitutes.

If human rights are sacred in the world, they are made
sublime when they are freely relinquished in the ecclesiasti-
cal kingdom of humility. For our freedom in Christ makes
submission victorious and self-elevating and self-assertion
self-defeating. Moreover, when a turning-away from humil-
ity and modesty leads others into sin, as is often the case with
immodest apparel and stylish dress (after all, “sex appeal”
and style are not separate things, and most certainly so in
the world of women’s fashion), then, whatever one’s inten-
tions, he risks scandalizing others. Here intention becomes
a secondary issue and the lack of discretion and prudence
convict a violator of Church custom by the harm brought
upon others.

If all of this seems to be simply a matter of hard-headed
fanaticism on the part of traditionalist “fundamentalists,” a
popular accusation these days, let us point out that the Pa-
tristic and Canonical witness of the Church is unequivocal in
setting forth rules that call both men and women to a strict
standard of modesty, with special attention to women’s attire,
adornment, and grooming. And this witness would lead any
prudent Christian to believe that the Church’s proscription
against immodest dress and grooming in women—whether in
wearing pants, tight dresses, and otherwise revealing clothing,
or in excessively cutting, styling, and adorning their hair—is
anything but fundamentalistic.

Ecclesiastical teaching on this matter is wise, moderate, and
commendable. Nor can one justly argue that the practice of
a woman covering her head during prayer is demeaning or
primitive. It is a part of tradition, binds her, once more, to
the liberating submissiveness that is freedom in Christ, and
brings her to a state of greater glory, to expand on the words
of St. Paul (1 Cor 11:15), than even the hair which adorns her
head. In this submission, she is one with the Christian man,
who in his quiet obedience to the Church also learns from
and draws on her exemplary witness. There follow, then, a few
representative Patristic and Canonical passages on the matter
of modesty in Christian dress and grooming, only several from
the very many others that could be cited.
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In his twenty-sixth Homily on I Corinthians (Pazrologia
Graeca, Vol. LXI, Cols. 219-220), St. John Chrysostomos,
citing St. Paul’s declaration, /IJf a woman have long hair,
it is a glory to her: for her hair is given her for a covering (1
Cor 11:15), pointedly notes that this understanding is 7oz
unknown even to Barbarians. He further observes that it is
a shame for a woman to have cut hair or a shaved head. With
regard to controversy arising from St. Paul’s prescription that
woman cover their heads in Church, he writes: And if... [her
hair]...be given her for a covering,” say you, “wherefore need she
add another covering?” That not only nature, but also her own
will may take part in her acknowledgment of subjection. In
short, the Divine Chrysostomos, one of the greatest of the
Church Fathers, supports St. Paul’s desire that a Christian
woman should not cut and shave her hair, while pointing
out that the obedience of covering her head in prayer is an
act of subjection to God and the Church. He further warns
that to ignore these things is T e W4
to subvert the very laws of na-
ture and demonstrates a spirit
of most insolent rashness. _

In his eighth Homily on 1 [&4="
Timothy (see Patrologia Grae- |
ca, Vol. LXII, Cols. s40-542),
St. John Chrysostomos also
speaks to us about St. Paul’s
admonition that women dress
and adorn themselves modestly,
avoiding excessive jewelry, deco-
ration, and flamboyant dress (1
Timothy 2:9). Paul, however,
requires something more of wom-
en. He requires that ‘they adorn themselves in modest apparel,
with shamefacedness and sobriety; not with braided [coiffured]
hair, or gold, or pearls, or costly array; but (which becometh
women professing godliness) with good works.”

Elaborating on this passage, he asks: Bur what is this “mod-
est apparel?” Such attire as covers them wholly and properly,
not with superfluous ornaments, for the one is appropriate,
while the other is not. He directs to women who ignore
these guidelines some sternly sobering words: Do you ap-
proach God to pray with styled hair and gold jewelry? Have
you come to a dance, a marriage, or some fancy parade? There
such styling and costly clothing may be acceptable, but here
[in Church] none of this is desirable. You come here to pray
[and] to beg for the forgiveness of your sins... This is not the
dress of a suppliant... She who weeps should not be wearing
gold. This is nothing but acting and hypocrisy... Put away
such hypocrisy! God is not mocked! This is the garb of actors
and dancers... Nothing of this kind is appropriate to a modest
woman, who should be adorned “with shamefacedness and
sobriety.”

On these subjects the canonical witness of the Church is also
not silent. The Ninety-Sixth Canon of the Synod in Trullo
[Penthekte] reads: Those who are by baptism clothed in Christ
have professed that they will imitate His way of life in the flesh.
Those, therefore, who style and trim the hairs of their head, to
the ruin of onlookers, with inventive intertwinings, and thereby
provide enticement for unstable souls, we paternally proffer an
appropriate penance, so as to cure them, instructing and teach-
ing them to live prudently, setting aside the deceit and vanity
of materialism, that they might ever give over their minds to a
blessed life without havoc, being fearful in their pure intercourse,
thus approaching God to the extent possible through their purity
of life; embellishing the inner man instead of the outer, so that,
adorned with virtues and sweet and blameless ways, there might
not be in them the remains of the coarseness of the adversary.
But if any should act in opposition to the present Canon, let
him be kept ﬁom communing. (See Pedalion, or The Rudder,

' e . Thessaloniki: B. Regopoulos,
1982, p. 305).

Commentmg in his “In-
terpretation” of this Canon,
- St. Nicodemos the Hagiorite
punctuates the fact that it
provides excommunication
(suspension from Holy Com-
munion for a period of time,
as specified by one’s Confessor)
for those Christians who style the
hair of their head, and comb it
and wave it, and flaunt it as en-
ticement to those souls who are of
weak faith and easily led astray,
pointing out that this admonition falls on both men and
women. He emphasizes that Christians must conduct them-
selves in an innocent and pure manner, avoiding all vanity
and falseness, adorning the soul with virtue and eschewing
the marks of the Devil that the stylish adorning of the body
entails. (/bid., pp. 304-306.)

The Canons of the Church are not meant to violate our
freedom in Christ or to form our faith by dead rules that fail
to acknowledge both the good intentions of those who at
times err and the exceptions to rules that lie within the realm
of pastoral discretion. St. Nicodemos’ comments, neverthe-
less, should serve as a reminder to all of us that the customs
and traditions of the Church are not things with which we
are free to trifle; nor, indeed, should personal opinion, mere
convenience, or an abuse of pastoral condescension lead us
into a way of life that serves as a source of scandal to others
and to violations of the standard of sobriety to which all
Christians are called.

It goes without saying, of course, that, in upholding the
traditional grooming customs and dress codes of the Church,
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we should never judge or condemn anyone among the faith-
ful who deviates from them. We should approach them with
care and evaluate each individual by the quality of his or her
Christian life. As for individuals who openly defy the customs
and traditions in question out of tenacity, making excuses in
sins (Pss 140, Septuaginta), and who refuse at the very least to
acknowledge their weakness, let the Church leaders settle the
matter. The faithful should not make such things a matter
of rigid rules and division, lest they, too, become a source of
scandal and act in a truly sectarian manner, rightly earning
the condemnation improperly attributed to us traditional-
ists by overt innovators who would like to dismiss all that is
difficult in the Faith as fundamentalistic.
T 1 7

(*) With regard to “cross-dressing,” or dress styles which
downplay the distinction between men and women, the Old
Testamental witness is worthy of mention here: 7he apparel
of a man shall not be on a woman, neither shall a man put on a
woman’s dress; for every one that does these things is an abomina-
tion to the Lord thy God. (Deut 22:5). This very proscription
is also contained in the Canons of the Church; see Canon
XIII of the Council of Gangra (340) and Canon LXII of the
Sixth Ecumenical Synod (Pedalion, op. cit., pp. 401, 275,
respectively).

t is more to your advantage that, through means of move-

ment of your thoughts and memory of the Divine, you
raise your soul, deadened by sin, than it is to raise the dead.
From history, we see that many have performed astonishing
miracles—have raised the dead and have labored to return
those who are erring to the straight path and the true Faith.
They worked great miracles and, by their efforts, led many
to knowledge of God. Later, however, those who gave life to
others, fell into base passions and put themselves to death;
and scandalized many when (from their daily behavior) their
actions became known.”

This happened because they took no care for the health of
their own souls, which were sick, but instead cast themselves
into the sea of the world in order to heal the souls of others,
while they themselves were still ailing. And they were lost,
since they did not have—in their own souls—strong hope
in God, in the aforementioned way. Their senses were still
infirm and vulnerable, and, as such, they did not have the
strength to deal with the flame of all those things that are
wont to incite the passions, which are bridled with difficulty;
nor were they able to bear the temptations (brought about
by the passions).

Abba Isaac (from the Evergetinos)

ON THE FAIR VERDICT OF THE
RIGHTEOUS JUDGE

From the Gerontikon.

he Blessed Archbishop

Theophilos said: Indeed
what fear and terror and
what need the soul experi-
ences when it departs from
the body or, afterwards, when
it has been completely sepa-
rated from it. For then all of
; the principalities and powers
of darkness come upon it and make manifest all of the sins
which it has committed, whether in knowledge or ignorance,
from the time of a man’s birth until his last hours, when the
soul is separated from the body. These powers brazenly draw
near it and furiously accuse it.

Confronting these hostile powers of darkness are the holy
powers, Angels, putting forth and calling attention to the
good deeds that the departed soul occasioned to perform.

Think what agony and terror the soul will experience when
it stands before such a tribunal and faces such a fearful and
impartial judgment.

It is impossible for anyone to express in words or to con-
ceive in his mind the fear that overtakes the soul up to the
moment that the decision of the Judge is given and it is
released from those who hold it. That moment precisely is
the moment of the soul’s greatest torment, until it hears the
verdict of the Righteous Judge.

If, then, by the verdict of the Righteous Judge, the soul is
given its freedom, immediately the enemies scatter and the
bright Angels seize the soul from them and, with no more
obstructions, it is led by the Angels to that inexpressible joy
and glory in which it will finally be restored.

If, however, the soul lived in carelessness, and is thus found
unworthy of being freed, then it shall hear that most dread-
ful voice: Let the ungodly be taken away, that he see not the
glory of the Lord. (Isa 26:10).

Henceforth begins for that soul the day of wrath, sorrow,
and unceasing grief; it is given over to the outer darkness,
hurled into Hell, and condemned to the eternal fire, in
which it will remain damned unto the unfading ages.

What then do the luxuries and fanfare of this world benefit
the soul? Where are the vainglory and the delights and the
enjoyments of this vain and fleeting world? Where is the
money? Of what benefit a high birth? Where are your father,
mother, brothers and sisters, and friends?

What from all of this can free your wretched soul, as it is
burned by the fire of Hell and tormented by indescribable
punishment?
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WILL THE HETERODOX BE

SAVED?

By St. Philaret the New Confessor (+1985). This article originally
published in “Orthodox Heritage,” vol. 02, No. 10. It is being re-
published due ro the repear questions that arise on the subject.

uestion: If the Ortho-
dox faith is the only
true faith, can Christians of

other confessions be saved?
May a person who has led
a perfectly righteous life on
earth be saved on the strength
of his ancestry, while not be-
ing baptized as Christian?
o
nswer: For he saith to
oses, | will have mercy
on whom I will have mercy,
and I will have compassion
on whom I will have compas-
sion. So then it is not of him
that willeth, nor of him that runneth, but of God that sheweth
mercy. (Rom 9:15-16). In the Orthodox Church we have the
path of salvation indicated to us and we are given the means
by which a person may be morally purified and have a direct
promise of salvation.

In this sense St. Cyprian of Carthage says that outside the
Church there is no salvation. In the Church is given that of
which Apostle Peter writes to Christians (and only Christians):
According as his divine power hath given unto us all things
that pertain unto life and godliness, through the knowledge
of him that hath called us to glory and virtue. Whereby are
given unto us exceeding great and precious promises: that
by these ye might be partakers of the divine nature, having
escaped the corruption that is in the world through lust. And
beside this, giving all diligence, add to your faith virtue; and
to virtue knowledge; and to knowledge temperance; and to
temperance patience; and to patience godliness; and to godli-
ness brotherly kindness; and to brotherly kindness charity.
For if these things be in you, and abound, they make you that
ye shall neither be barren nor unfruitful in the knowledge of
our Lord Jesus Christ. (2 Pet 1:3-8).

And what should one say of those outside the Church, who
do not belong to her? Another apostle provides us with an
idea: For what have I to do to judge them also that are with-
out? Do not ye judge them that are within? But them that
are without God judgeth. Therefore put away from among
yourselves that wicked person. (1 Cor 5:12-13). God “will
have mercy on whom He will have mercy” (Rom 9:18). It is
necessary to mention only one thing: that to “lead a perfectly
righteous life,” as the questioner expressed it, means to live

according to the commandments of the Beatitudes—which
is beyond the power of one outside the Orthodox Church
without the help of grace which is concealed within it.

The question of whether the heterodox, i.e., those
who do not belong to Orthodoxy—the One, Holy,
Catholic, and Apostolic Church—can be saved, has
become particularly painful and acute in our days.
In attempting to answer this question, it is necessary, first of
all, to recall that in His Gospel the Lord Jesus Christ Himself
mentions but one state of the human soul which unfail-
ingly leads to perdition—i.e., blasphemy against the Holy
Spirit (Mt 12:1-32). The Holy Spirit is, above all, the Spirit
of Truth, as the Saviour loved to refer to Him. Accordingly,
blasphemy against the Holy Spirit is blasphemy against the
Truth, conscious and persistent opposition to it. The same
text makes it clear that even blasphemy against the Son of
Man—i.e., the Lord Jesus Christ, the incarnate Son of God
Himself, may be forgiven, as it may be uttered in error or in
ignorance and, subsequently may be covered by conversion
and repentance (an example of such a converted and repen-
tant blasphemer is the Apostle Paul—see Acts 26:11 and 1 Tim
1:13.) If, however, a man opposes the Truth which he clearly
apprehends by his reason and conscience, he becomes blind
and commits spiritual suicide, for he thereby likens himself
to the devil, who believes in God and dreads Him, yet hates,
blasphemes, and opposes Him.

Thus, man’s refusal to accept the Divine Truth and his op-
position thereto make him a son of damnation. Accordingly,
in sending His disciples to preach, the Lord told them: He
that believeth and is baptized shall be saved; but he that be-
lieveth not shall be damned. (Mk 16:16), for the latter heard
the Lord’s Truth and was called upon to accept it, yet refused,
thereby inheriting the damnation of those who believed not
the truth, but had pleasure in unrighteousness. (2 Thes 2:12).
The Holy Orthodox Church is the repository of the divinely
revealed Truth in all its fullness and fidelity to apostolic Tradi-
tion. Hence, he who leaves the Church, who intentionally and
consciously falls away from it, joins the ranks of its opponents
and becomes a renegade apostolic Tradition. The Church
dreadfully anathematized such renegades, in accordance with
the words of the Saviour Himself (Mt 18:17—but if he neglect
to hear the church, let him be unto thee as an heathen man
and a publican) and of the Holy Apostle Paul (Gal 1:8-9—But
though we, or an angel from heaven, preach any other gospel
unto you than that which we have preached unto you, let
him be accursed. As we said before, so say I now again, if
any man preach any other gospel unto you than that ye have
received, let him be accursed.). These words clearly threaten
them with eternal damnation and calling them to return to
the Orthodox fold.

It is self evident, however, that sincere Christians who
are Roman Catholics, or Lutherans, or members of other
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non-Orthodox confessions, cannot be termed renegades or
heretics—i.e., those who knowingly pervert the truth...(*)
They have been born and raised and are living according to
the creed which they have inherited, just as do the major-
ity of you who are Orthodox; in their lives there has not
been a moment of personal and conscious renunciation of
Orthodoxy. The Lord, Who will have all men to be saved,
and to come unto the knowledge of the truth (1 Tim 2:4)
and Who lighteth every man that cometh into the world
(Jn 1:43), undoubtedly is leading them also towards salva-
tion In His own way.

With reference to the above question, it is particularly in-
structive to recall the answer once given to an inquirer by
the Blessed Theophan the Recluse. The blessed one replied
more or less thus: You ask, will the heterodox be saved...
Why do you worry about them? They have a Saviour
Who desires the salvation of every human being. He will
take care of them. You and I should not be burdened with
such a concern. Study yourself and your own sins... I will
tell you one thing, however: should you, being Orthodox
and possessing the Truth in its fullness, betray Orthodoxy,
and enter a different faith, you will lose your soul forever.
We firmly believe the foregoing answer by the saintly ascetic
to be the best that can be given in this matter.

TroT

(*) The Greek word for “heresy” is derived from the word
for “choice” and hence inherently implies conscious, willful
rejection or opposition to the Divine Truth manifest in the

Orthodox Church.

True knowledge of God is noetic, not cerebral or specula-
tive. This is where the difference lies between the scho-
lasticism of the Papists and the Orthodox neptic tradition.
According to scholasticism, the knowledge of God results
from intellectual processes and conjecture [contemplation],
whereas the Orthodox tradition, which has its roots in Divine
revelation, has knowledge of God closely connected with ex-
periencing God through the #heoria of uncreated Light. As is
well known, and according to the theology of the Church as
expressed by St. Gregory Palamas, the vision of uncreated light
is man’s [true] communion with God, and such knowledge
surpasses human knowledge and experience.

Metropolitan Hierotheos of Nafpaktos

EVEN AFTER DEATH THE SOUL

RETAINS ACTIVITY
By St. Maximos the Confessor (his letter to “John the Presbyter”).

Iwas comforted to read that you are in good health; since after

God, you, my master, are the cause of every good thing [in
my life]. So much has the Holy Spirit of God united Himself
to you, that even when you are absent I behold you with my
mind’s eye alone. I order my life and my reason using what
strength I possess, because when I remember you, it is as if I
am seeing God before me, and I am filled with reverence.

I was not a little disturbed to learn that the [heretical] doc-
trine concerning the soul is shamelessly being preached in
your parts with the same support and boldness as it is here.
In fact, I am filled with grief, and a weight has settled on my
mind like a cloud, because this novel doctrine about [the
state of the soul after] the resurrection is being advocated by
almost everyone here, in particular by the supposedly most
distinguished monks. One would not be far off if he supposed
that this was the first sign of the coming of the Antichrist.
Indeed, anyone who is able to reason should affirm this to be
the case, since he has as a witness to the great evil the absurdity
of the things they say.

These people shamelessly sharpen their tongues against ev-
erything, and do not consider anything irreverently said or
done to be terrible. Thus they claim that after the resurrection
bodies will continue to subsist by means of phlegm, blood,
yellow and black bile, breathing, and tangible food. They say
that in the resurrection, nothing will be different from this
present life, except that no one will die again.

I do not know how they can stop their ears and close the
eyes of their souls so as not to understand everything written
in Holy Scripture about the soul and the resurrection through
the prophets and apostles, through the Word of God Himself
speaking in the flesh, and especially through the divine Paul
when he expounds on the resurrection to the Corinthians.
These passages are crystal-clear and very well known. They do
not require an exegete. Moreover the nature of reality itself,
no less than the divine oracles, teaches about the resurrec-
tion and leads even barbarians to the knowledge of the truth.
Nevertheless, [the heretics] feel no shame in ignoring these
self-evident proofs.

Is there anyone who is not completely bereft of reason and
yet does not know that every nature is essentially distin-
guished by its own characteristics? For the characteristics
show the mode of the nature’s own existence, as well as the
difference which separates it from other natures. When a
nature loses the component characteristics of its essence, it
either ceases to exist or becomes what it was not, assuming
one could stand to speak about removing natural character-
istics at all. For every subject is dissolved when its natural
characteristics are dissolved.
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WE ARE NOT IDOLATERS
By Dr. Alexander Kalomiros, “The Six Dawns.”

\ X Je Orthodox Chris-

tians know that ac-
cording to our nature we
are nothing, a zero that God
brought into being from
¥ non-being. And rather than
2 let it fall into nonexistence
again from whence it came,
% He elevated it and made it
[ the throne of God and more
# honorable than Cherubim
4 and more glorious than
! the Seraphim. The glory
we acquired is God’s, not
| our own. We are Orthodox
Christians, we are not idolaters!

It was idolatry that made creation into a god. Ignorance
about the Creator caused men to make a god of creation
and to assign to it the properties of God. They thought cre-
ation was everlasting and beginningless, incorruptible and
immortal. They explained the corruptibility and death they
saw before them daily as localized phenomena in nature’s
cyclical changes that had no universal effect on it. They
proclaimed the incorruptibility and immortality of matter
and the divinity of the universal soul, of which each human
soul is a part.

Because they were ignorant of God, they said man is god
and so is his soul in particular, which is the quintessential
man. They gave to man’s soul divine properties: beginning-
less existence and immortality. They said death is nothing
but a change of bodies along the way of the soul from one
transmigration to another. The soul, in the final analysis,
is a personless fragment of the universal soul in an ocean
of such emanations of souls. They are swept up in a stream
that is ever flowing in an eternal and endless cycle.

Idolatry is a faith of pridefulness, a seed of Lucifer in the
minds of people who do not know God. Idolatry can have
many forms and variations of the basic teaching, but at its
core it always has creation as its god, that is, man as god,
since he is the head of creation; we humans are by our na-
ture gods since our soul is divine and immortal. Therefore
what need do we have of God? What need do we have of
the resurrection He gave us?

“We shall hear you on this again,” they said politely to
the Apostle Paul when he preached on the resurrection of
the dead to the deeply pagan city of Athens. “What are you
telling us, Jew? The resurrection of the dead? What use is
it to us? We are gods. We may change bodies, we may lose
our memory, but our immortal soul enters into another

body and our immortal existence is perpetuated. And if we
are perfect, we remain in the Elysian fields as spirits liber-
ated from the body’s burdensome matter that we had been
entangled in because of some carelessness. Why are you
speaking to us about the resurrection of the dead? We can
do without your Jewish teachings. Don’t you understand
you are in Greece, the land of the spirit, of knowledge and
wisdom? Don’t you realize you are speaking to intelligent
and cultivated people?”

That is how idolaters speak and think. They believe in
an immortal, that is divine, soul and in incorruptible and
eternal matter. They believe in the divinity of the universe.
Their gods are merely shapers of eternal, beginningless,
uncreated matter.

But we Christians know the Maker and Creator of all
things. We know Him Who brought all things into existence
from nonexistence, from nothing. We know that He alone
is the “One Who Is” (Ex. 3:14). He alone is true being, and
anything that exists receives its existence from Him, from
His love. We know that He alone is immortal by His own
nature, while all creatures, even the most perfect angelic
powers, came into being from nonexistence. Properly, by
their own nature, they should return again to nonexistence,
but the grace of God, out of love alone, eternally sustains
their existence and being.

For the method of godliness consists of these two things,
pious doctrines, and virtuous practice: and neither are
the doctrines acceptable to God apart from good works, nor
does God accept the works which are not perfected with
pious doctrines. For what profit is it, to know well the doc-
trines concerning God, and yet to be a vile fornicator? And
again, what profit is it, to be nobly temperate, and an impi-
ous blasphemer?

St. Cyril of Jerusalem (+386)

We wish to remind our readers to not neglect
sending us their annual contribution to help
us cover the costs associated with our humble
publication. In addition, we kindly request of
those who have the financial ability, that they
consider sending us an amount over the requested
annual contribution of $24 to assist us with our
educational and philanthropic activities.
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I‘ﬁ@m oto 970u.X., &va mamxro xdboapua,
ovonatt Atovtmdvdog, «Enioromoc» Kosudvag,

drootéhretal oty [16AN Gmo tov avtoxpdtopa "Obwva
A’ tirc Teopaviac. Eival 1) devteon amootoly tov.
Eiroou yoovia moiv, 10 949, éyrwutale ue EvBovolmdelg
ueyorootouieg tovg Bulaviivoie. «Eemepvotv GAa Ta
€0vn ot mhoUto xal mawdelion», Eypage 1éte. THv dev-
TEQN POQUJ, EVQLOROUEVOC TEQOPUVDS O dLATETOYUE-
v VITnEEcia Evioyvong THS TATIKiG nQonayowéocg
%ol draovpuot T Pw-
uaviog (tod BuZaviiov) |
ot AVoM, YOAQEL UE TEW-
TOQPAVES UTOOC RATU TOV
EAMAvov. Apelroyoa-
QET, YVOALOMOYET, CVROPOL-
VIET TOV aTonEATOoQM Ni-
UNPOo Pwnd, EmOIOETUL w
ot anvAmto VPoeoASYLO. *
(«MoyBnooVv ol nanépov- 8
Lov» TOV yapantnEiCer 6§
I[MoamaonydmtovAhog, oToV | :
E” t6po tig iotoplag Tov,
oeh. 118-134). Zntnoe,
™v Buvyatépa tol adtorpdtooa Pouavod ral g
Beopavoig vo 600el oUTuyog 0to Y10 ToD “Obwva.

«T{ elva antdl oD Ac» 1o AmavTd 6 adToREATOQOC.
«Mio mToppuEOoYEVYNTY, %GO TOQPUQOYEVVTOV, VO
mavteevTel faofao; TToTéls.

2ZxUAaog O AYEETOC. 210 ToOmELEL MOV TapEBeoe O
Dwndc Tov EPaie vo rabloer othv Taewvy 15" 0€om.
Ol UBpelg »at ot yelotol yhevaouoi, 10D ®omwedvou
DpAy®ov, #OTO TOV AVTORQEATOQW, OTILC EMLOTONES
Tov 01OV mama xat 1ov “O8wva, rataraupfdvouvv
OAOnAnpec oelidec. TO naxd Ouwg €ywve. Ta
nhovtn the I[I6Ang Eywvav yvmoto ol Odumrmoay
tovg Podyrove. ‘H EEabhimwuévn, faofapn xal ot
Onuoyoagrly €xenEn tehotoa Evpwnn &muvoel
™V AMiom: ZTavQo@opies, | ueyaAvtepn amdatn Tig
rayxrooulag totopiag, N TEMATN ATOLXLOXQATIRY
¢ESpunon thc Avone. Khépteg, Amwmoditeg, metvaléec
walec, dyora Onola—oi Zravpogpdpol—Eeyxvvovial
othv Poupoavio xol ug amoropigmuo to 1204,

Aenhatotyv, BLdlovv, OVEVOVY ROl XOXOVQYODV
HOTU TOV «OYLOUATIXDV» EAMVOV.

O TMamoapnydmoviog yodger OtL nallt ug tovg
DRAYROVE «OVVETQATTOV EIC TNV OOV ROl THY AVNAEY
nal ®INVAOOT Pratompayiav ITwodtal, Cevvovaiot,
Swehol, Amoviot, OVyypou, Towavol, [eppavoi», EAn
1 onuepwy Evpwmairy “Evoon. Zvyyodvwg, 6oa &’
oVt T TELOGOAMO VIToxEUEVQ, TOVS ZTAVEOPAEOUE,
NEeoav mEVTE YyoauuaTa, EYQ0Qay ®ol ToVS «EOAOVS»
ToVG, ®elueva amvbuevov wiocovg xato tod EAANviouo.
(To 6moto xahhiepyoVoe %ol VTOdAVAMIE—TOLOC
dAhog;—1t0 Bnelo thic Pdung, 6 mdmoac).

Meta&0 tmv EueTiv®Vv xeEWEVDY, 0Td OOt Eeyelhilet
0 POSvog, ) xaxia ®ol ) TOAAVOQMITLL TMV CUVTARTMV
Tovg xate 100 ‘EAAnviouod xal, ®vvpiweg, nato g
‘000086E0v Tioteme, ival xal #dmolov [epuovod
«lepamootérou» dvouatt Brocardus. Avtog vméfale TO
1332 vmouvnua—uvnuévio oto dihmmo T i FaAhiog,
0710 0mOT0 sEnysL nu)g Goc ywu N TEAELOTIRY ALVTI TH)

T : @opd, didrlvon tig Pw-
"M uavios (tod BuCavtiov)
B 1oL 6 Bloog ExhaTiviondg
TV EAMvov.
i O YevtoiepamdoTolog
mpoTelvel TEVTE UETOO,
YL VO TOQOUEIVOUYV
Haidvio ta €ddgn T
« 1 Pounooivvng oty Avon
| ®al yoe v vtotayfotv
- 6hoxAnomtiva ol “EAAN-
| vec. (T amoondouato
1 10 uetéppaoe 6 Kvp. Zti-
- 1 uémovhog xal mepLExovTaL
070 PiPAlo Tov «Eevorpatio, MioeAMviouwodg xot “Yro-
téhelo», oel. 249-251).

ok tov: Exxa0doion 100 «€omTeQI®OV UETWDTOU».
“OAot oi Aativol ol &maviOnxay v «xabolixy
wloOTY» %Ol THV «QUaixy) éxxinoio» ug AGyo i
€0Y0 %Ol TEOOYWENOUY OTY YOULXLXY GmLoTio, Ou
HOTAYYELOVTOL OC ALQETXOL %ol 1) B0 Bavatdvovtal
amo v iept €EETaiom 1) B éEopitovtan St Plov.

Agvtegov: “Olov ol “EAAnvec wunovayoi, ol
ovoualdouevolr rahdyepot, B ExdLmyboDv dmo TO
natarTnuéva €0apn xol 0o dLooR0QETLOTOVV OF
dud@opeg yMEeg T AVONG, €XTOC AV AroxrneUEovV
dudora Ty TAGvN Tovg ®al dNAdoovy oty 0TOV
wama. Aordol oTo LaTia TOV AVTIR@®YV, ROl TOTE ROL
twoa, 6 ‘'0pH3doEoc novayioude.

Toitov: T va émoteéyouy Ghot ol «Tpaxows (Gmd
Tov Aeyduevo Kaphloudyvo zat évtetOev €tol udg
ovoudtovv mepupeovnTird ol dpdyxot), oty «dbY
iotT», 0TOV ®aBoALoUS, ®al VO ®OTET OQLOTLROL O

3
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dpduoc EmoTteoPiic 0Tl doyuatiny) TAAVY, TEETEL VO
Eeydoovv TV YA®ooo Tovc. N uiv WAdve vt vor uhv
ratoloapoivouv EMAnvird. (I adto dywvilduaote
1OTU TOV YAOOOORTOVOVY PIPATDY Tdyo nal «ADocOC
T0U Anuotrot». XwElg Thv YAOOOoO, poayreVouue
uéoa ot pia yeved). N Thv oLy avth AMiom, ovveyiCel
0 Tepuavoe, Ba dmayopevtel | ‘EAAnviry YAdooo
nol 00 EmPANOET 1) dStdaoralion ATORAELOTIRG TV
Aatwvir®dv (0.0. ojuepa TOV AyyMrdv). «To modi
@V ‘EAMNVoV meémel v pabaivouy uévo thv Ouxi nog
yAdooo, Gote va duafdlovv to dirvd pag uévo Pipiia,
Vo, paBaivouv Tic TAGVES TOVS ROl VO EVOTEQVILOVTOL
™V dylo pog Ttiotn ®al 10 CmoTo dOYUo».

Téraprov: “Ola ta BPpAia wov Vrepaomitovtol TO
avatoAlro ‘Op0600E0 XploTavino 06yuo, TEETEL VO
7aotv. ('O andyovdc tov, 6 AdShpog, viobBétnoe v
ovupoury tov). Ol “EAMnveg Exovv Bipiio. ovyyoova
N0 TTOACLOTEQX, TTOV TEQLEYOVYV TTAGVES OYETIXOL UE TN
«Pouairn Exxlnoio» vl molheg fAacenuies eic fdoog
TV TERVOV TS “Ola avto to fprio O dvalnnBody
ue CHAo rat Emyovh &o eidnevuéva YU avto 10 €Yo
dtoua, B cvyreEVTEWOOTDY ®al B PLYTODV 0TV TVEA.
I thv ovAhoyn tovg Ba yonowomomBotdv Sha o
uéoa, GO THV TEOUORQATIO WS TOV &pOoQLoUd.

Iéuntov: Eidwwa othv Kwvotavtivovmoln, o
ovyrevtowBel fraimg, othv Aylo Zogia, 0AO%nANE0C O
‘0p0660E0¢ ®ANPOS ®al &Ttd TOV A0 Eva, TOVAGYLOTOV
dtopo dmo ®dbe oinoyévera. «Kaol petdt T1o xouyna 0o
©AnBoDv Shot vor dnhdoovv dia Poiig 6TL TEooYmEO TV
010 dxd pnag doyua, 6Tl CVUEPOVOTY YL TV Evion
TOV EXRANOLDY, ROl OTL VTTOTAOOOVTIOL OTY] QWUOLIXT
ExnAnolo zol TOV Tatépa Log, TOV TATA...».

Ac 10 SLopatovy aitar ol NUaOETS T Tpoodouaviog,
01 0mWdeROOETOTES %Ol AOLTTOL EXnANTLOUAYOL A PAETOVY
™V ratdvtio v Ovxeavdv, Tol EXATaQOoVV Tovg
Dpdryrovg, ®al TV dyepwyion ®o Aefeviar v OpBodSEmV
Poowv. ‘H ‘0p0680EN "Exninoio givat &yt névo 1 EAmido
nog ywo vaotaon tod FEvoug, ahAd xal 1) Artapd8pauotog
aomido wag Av VToTaooouedn TOTE 0TIV «AATLVIRTV
HOAVTTTOOV» —TTOA YO, TTOV ROl ONUEQQ ETTUYELQETTAL UE
TV mtarvoipeon Tot Oirovueviopod xal ue Tovg NUETEQOUS
UETATOTEQIXOVC AAXEDES TTOV TOV HOQUPOQOTVV—TO GVOUL
1V BAMAVOY B0 )TOV ROTOYOVIOLOUEVO OTO GHOVIOUEVOL
odLo. TV PPAOONKRDV.

‘O T'epnavdg «ieQamréoToloS» EIVOL O TEMTOC OTHV
moyrooulo totopia, oV €loMYEITAUL OVOTNUATLXY,
ol «Emotnuoviriy» Fevoxrtovia. Eivalr 6 modTtog
oV OyedLAlel mvevpatiny) ExundEvion, €0vinod rol
QUAETIXO Gpavioud. To oyEdio tov Epapudodnre othv
AUEQLROVLXY NTTELQO, OTY VOTIo WEow TV Tomaviv
«rOVRLOTOOGRWY» (=rATOXTINTAV) ROl OTOV POV
UE TOVC TUYOOLDATES RAOV-UTTOV.

‘H o@aoyl) %ol ) TOALTLOTIXY RUTO.OTQOPY) TV iB0yevdY
™S AneQUriic €lval Eva YEYOVOS OV ATOCLOITATOL
gmueldc. Ol Tomavol xatoywvidlovy T Eyrhjuatd
tove. [Tépav TV opaydV, RATEPEVYOV ROl OTIS
TOOYQUUUATIOUEVES OLOOTAVQMOELS UE OUOTNUATLRO
Broono TV iBayevdy yuvolr®dv yior T dnuovyio
ULoLe UAIC uyddmy, ol £EaLtiag TV FLOAOYIRMY ROl
AVOQWITOUOQPLRADYV TG XAQURTNOLOTIXMYV, EEXOPE A0
Tig €0voloynéc tne oileg nat deyxdtav v EmpEol ToT
E€vou duvaot.

Ot ¢€ Evpmng Auepwravol, 6yl uévo dgv Evimoav
ToPelg yuo v T'evortovia, GALL THV UETAUSQPWOUY
OE TTOMTLOTIXO HEQPAAOLO, EVIACCOVTAC TNV OTIC NOWUIKES
7eQL00VE ThS toTopiag tv HITA, Srwg éxpodletal ota
vovéotepv. Ta 1O Exavay ot F'dAlol othv Akyepia, ol
AyyAoL 0TI GO LK (EC TOVC AVDL TOV ®G0W0, oL OMavOL,
Békyot, 'epuavol ®oll AoLol «ETaipows wag oty AgoL-
%1, 0 Xithep otv Pwoia, othv ‘TEAAGOO ®al 0TS DOES
TV U Apelmv mov xataxtovoe. Ta O dvouy xal
TAAL UE TO UVNUOVLIOL OTHV TATEION UaS, YONOWOTTOLM-
viog Bepfaing Tovg yofoyovs «Koviohvyxr».

To ¢odtnuo oy yevvidtal eivat: TL Sovhewr Exovue
gueic ol “"EAAnveg oty Poayroyeonaviry “Evmon;
INaoati rapauévovue o adTHV TV PLOOPWAL; Qg mdte
«B0 dvnrouev», dnhadi 00 orvfovue TATELVOUEVOL KL
HATAOVROPAVINUEVOL TO REPAAL, 0TV dLepOaouUévn
VN, «THV AVOLV»;

Ntx TOQOXOAAS TO OO VO OVYYWENOEL TIC AUQTIES
oov. Ki 6 ®edg, émeldn O 10V mapanaldc move-
UEVOS %Ol TOTEWVOUEVOS, OO 0OV CUYYWENOEL TIS
OUOOTIES OOV ®al B0 08 ®AVEL ROAD ®OL OTO OMdUa. Oty
TEOOEVYEOLL, VO EEYVAS TV COUATINT GOV ALOQWOTLOL, VO
TV ATOOEYECL OOV ROVOVCL, OV ETTLTIULO, YLOL TV e
TOV QUAQTIOV oov. 't T TOQATEQM UV AVNOUYETS,
agno€ ta 010 B0 %L 6 Oeog E€pel T dovied Tov. Ot
aoB€veieg nac Pydlovy ot ®ald, GTOV TIC VITOUEVOUUE
AYOYYVOTA, TOQORAADVTOS TO B0 VAL UOLS OUYYWENOEL
TG uoTieg ®ol 0oEatovtag 10 Gvoud Tov.
¢ HEYAAN Mimn ®ol 1] otevoydoLla StV elvol &mTd
10 B0, eivor mayido Tob StafShov. Nu yeploeic
™V Yuyn cov ug XpLoto, utg Belo fomta, ug yapd. ‘H
oo Toh Xouotot 0o 0t yrateéyel. O Oeog ppovTitel
AnOUN ZOL YL TIC TLO ULKQEES AemTOUEQELES THS Cwilg
nog. AV AdLOLPOQEET YoL nadg, OEV EiLaoTe HOVOL OTOV
%xoopno. ‘O Oeoc nog ayomder Toll, wag €xeL 0TO Vol
Tov %a0e oty ol wag mpootatevel. [Tp€mel vor TO
®OTaAGPOVUE ODTO KOl VO 1Y) POPOVUOOTE TITOTE.
“Ayrog IMopgverog 6 Kavooxraivpitng (+1991)
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O Ayiog MNaiaiog utrép 100 Mévoug Kai TiAg
Marpidog

Kaovoravrivog XoAéPag, [oltikog Eriotiiuav, arxo 1o fiflio
0V «H EAAnvopOoooén Ilpdtaony.

Téroia xAnoovoura mov udg éxet agioet 6 XoLotog
0V Eyovue dtxaioua vo Ty éEapavioovue otis
UEQES pag.

TF T
Zr‘tg 13.1.2015 10 Oixrovuevirov ITatolapyelov

avéyoaye oto Aylohdylo tiic ‘Exxinoioac pog
tov I'épovta Iatow tov Ayropeitn. [Tioteim T M
ayLoopévny ot oo ue 6oa €heye nal Soa Eypape
WITOQET v fondNoeL B TLOTO Vi fRET ATOVTHOELS OTO
gomtiuata: ITowr 1 otdon 1ot XoLotiavot dmévavtl
othv IMateida »ol 010V motoiwtiond; ITpéner éueic
oi Xptotiavol ‘0pB6d0EoL viu doyyohOVUALOTE UE TO
‘EOvina Oduata;

O  Ayoc Ilatolog
ouvinOile vo Aéyen Kai 1
Hatoida eivar piir peydin
oixoyéverta. 'Emavehdu-
fave ue Tt Owwd TOU
MOy Tt oco@lo TOV
IMoatépwv tic "ExxAnoiog
nog. Ouuitw tL 6 Aylog
T'onydprog 6 ®eohdyog
otv 37" "Emiotol tov
g€yoaqe: Mnréga tiuav
T@v ooiwv. Mijtno o0&
GAAN uev dirov. Kowvip
0¢ mdvrov Ilateic. 'H
Mot ida elvar 1) xowi pntéoa Shwv pac yodpel 6 Aylog
Tonydolog, dpa Thv &yoamotue TS THV UNTEQA LS,
Ao a0To OEV onuaiver 6TL pLoodue T untépeg TMV
dMov. "Etol »ol 6 Ayog [otorog tévile 8tu dyamodue
™V [Moteida, Smwe GyamoDUe ®ol TV 0iROYEVELD LOC.
Ou ndavouvue G,TL uToEoTue yw vor tThv fondioovue
%ol 08 OVonoAeS ®al 0 eVydoloteg otryuéc. “Olot ol
Aylol g "ExxAnoiog nog ®atopdoxrovy 10V UYL
TATOLWTIOUS, AAMD ALTTOQEITTOUV TOV QOTOLOUS, TOV
£0vouAieTiond, Ty é0viry dAalovelo.

Toraiteon evonoOnoio eixe 6 Ayloc 6tO Moanedovind
Wmuo. Xdpnre modb dtav dwapaoce to PPiio toh
aeuviotov Niwohdov Mdoptn yow tThv ‘EAlnvirdtnta
T Moxedoviog ®ol E0TELNE EMOUVETIZO TOMUOALTAKL OTOV
ovyyoagéa. ‘Emriong, Y v OnhdoeL ™) onuaoto o £dtve
010 DT, exE &vapTioeL 0T ®eEAAL TOV TV TEogNTElD:
00 AavinA 6o v [Tokod Avadvxn, 1) Omoio évogpepet
Tov Méya ALEEavdpo i Baouhéa tdv "EAAMvmv.

INo 10 #pdtog TV Zxomiwv mEoipieye OtL Oo
S1ahvBet. “Eleye 8T TO ®QATOC ADTO ELVALL XTLOUEVO GO

PaEoaMVOUS YaABadec 0t oyfua ToVpAOV Kol &Y 1)
vofyopa B0 xatappevoetl. Ot duthouotinég EEelitelg
ué€yotl onuepo duratdvouy thv mpognteio Tov. ‘Enxta
yodvia uettl v dotoxl) ®olunof tov (12.7.1994) »al
ovyxexpowéva 10 2001 E€omaoe aipuatney ovyreovon
HETAEL TV AMBavayv, mov amrotedodv 10 30% Ttoh
®0AToVS TOV PeVdouaredovmy, ®rol 10D ohafiroD
nAnOvopod. ‘H éxexerolo, | 6molo. ovvigOn, eival
eUbpacvot) ®al ol AAMBavol TOALTIXOL TOV ZxoTimV
IMAdVouy cagpdg GTL AToTEAOVY RQATOC £V ROATEL KL
8TL BVELRS TOVC £lval VO EVioOoVY Tig duTinéc Emapyleg
to0 %patdiov ug 10 Kooovgpomédio-Kdooofo yia
™ Onuovpyia T Meyding AMBaviog. “"Hdn mollot
defvordyor Tapadéyovtot 3Tl TO XEATOS TMV ZXROTIMV
00 dwahvBel netaEy Bovlydowv, AABavdV xol
TéoBwv. Katt 1Eepe, houtdv, 6 Ayioc IMatorog! dvown
1OTOVOODUE GTL OEV TOEMEL VO TOLQAODOOUUE TO GVOULL
®OL TV XANOOVOULYL THS
Maxedoviag noc o €va
Ovnoryevéc udpgpmwua, To
omoto ot Aiya yodvio B
StohvOet!

Ol mponTEleC TOV ElVaL
moAAEc, AMAOL TEOTLU®
VO WV TS OYXOALAOW
nolL VO UV mweofd oF
gounveia. “Otav uhotv
Y0 LEAAOVTLROL YEYOVA T
aywaouévolr dvlpmmot,
té1E WOVOV 0l AvBommoL
UE AyLOTNTO %Ol TVEDUOL
Oe0D UmwoEoUV Vo TOVg
gounvevoovv cwotd. ‘O Tépwv IMaioloc eime mohha
nol EvOLaépovta Yt To uEAlov thc Tovpxiag AMAo
dg dpnoovue Tov Oeod vo dwoeL Tig dravtioels. “‘Ooot
TOQATEUTOVY GTOV AYLO YL VO, EQunvEVoOVY BEuata
THC ®oONUEQLYOTNTOC ROl THC d1EB VOV €N TNTOC,
Aav %ol TO A vouv xolompoaipeTa, pofoduat GTL dgv
OPELOVV TOV A0V OC TVEVUATIR.

Ano T0Vg AEYOUS TOV, TOVS OOI0VS XATEYQAUYPALY
ol povayég oty Zovpwth, othv Tepar Movy Ayiov
Twdvvov 100 Oeoldyov nol Ayiov Apoeviov 10D
Konmadsdrov §mov eivat Oaupuévoc 6 Aylog, Tapodétm
UEQLRES YOLQURTNOLOTIRES OREPELS TOV YO TV EAAGSQ
©OL THY €00VVN oV Exovue wg "EAANvec:

o T€tOL0x XAnoovouitl mov udc &yxel Genoet o
Xo1ot0¢ SV Exovue dixalwua vo Thv ESapavioovue
oTiC NUEQES wag. Ooa dwoovue Aoyo otov Oco. Euelc,
TO ULx00 avto €0vog, mioTéYaue otov Meooia,
uac dobnxre n evdoyia vo Stopwticovue GAov TOV
xoouo. ‘H IMalaita Avabixn uetagodobnxe otnv
EAAnvixny yAdooa éxatod xoovio molv Gmo THV
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&levon 1o Xoiotov. Oi modtor XoLotiavol Ti
todpnav! Kivdvveve ovvéxera 1 Ewn tovs. Tapa Tl
adtagopia vadpyxet!... Evd avadvva onueoa, xwoig
va xvdvveun N Con pag, umwopotue v StapmTioovUE
0 €0vn, v yivouoote mio adidpopotl; Av onueoa
&ovue Aydxi gipnvn, E€oeic Tl Exovy toafnel oi
maliol; Z€oeic mooor BuotdoOnxav; Twoo TimoTe
0&v Oa eiyaue dv dev Bvoralovray éxeivol. Kol xdvw
uia ovyxoron: Il tote, Evd xivdvuveve N w1 Tovg,
xootoUoav TNV T(OTH TOVS, KOl TDS TWOA, XWOLS
xauulia xieon, 6Aa & icomedwvouv!

« ‘Ooot dev Exovv ydoer thv éOvint tovs EAevbepia,
oev xatalafaivovv. Tovc Aéw: «O Oeo¢ vo puidén
va unv €oBovv oi fdpfapot xal uag ariudoovv!» Kol
uot Aéve: «Kal ti O mabovue;». AxoUs x0vPEVTIA;
Avte va Aelyete, yauévour dvBowmor! Térorot eivar oi
dvBowmol oniueoa. A@oe TovS yonuata, avToxivyTa,
xal 6ev voirdlovtial oUTe yiQ TV TiOTH) OUTE yLd TNV
TLun ovTE yLoo TV éAevlepia.

o Thv Opbodo&ia uac odv "EAANVeS TV O@peilovue
otov XpLot0 xal TO0VS Ayiovs MApTtvoes xol
Iatépec tiic ExxAnoiac uac. Kal v élevOepia
woc v égeilovue otovs fowes ti¢ Iatoidac uag,
mo¥ &voav O alua Tove Ll pac. Avtiyv ™y ayla
xAnoovouLd o@peiAovue vor THY TIUROOVUE XAl VL
v Statnonoovue xai Syt vo v éSapavioovue
otic Nuéoec nac. Elvar xpiua vi xadi Eva tétoto
&0voc! Kal PAEmovue Toa, 6w TOLV GOXIOEL Evag
TOAEUOG OTEAVOVV GATOULRES TOOOHANOELS, ETOL %L O
Ococ ue droutxés moooxAnoeis ualever avlowmrouvg,
yia voe xoatnOi xdti xail vo owOi 10 mAdoua Tov.
AEv B0 Gpnon 0 Oeodg, GALO mEEmel xal Eueic va
xdavouvue 6,TL umropodue Gvlowmiviwg xal yio 0,Tt
S&V UTO0QODUE VO XAVOUUE AVOQWTIVIS, VO XAVOUUE
moooevyh va fonbnoel 6 Oeog.

Befaiwg 6 Téowv IMatoloc didaone ut Eugaon
8Tl mEdTN TEOTEQULSTNTA TWEEMEL VA ELVAL T
TVEVUOTIXY WOC TEOETONAOTO ®ol €ToL 00 €xyovue
ueyaAvtepn dvvaun yiow vor dywviodotue UmeEQ Tig
IMateidoc nat TV E0vivdy Oendtwv. ‘H didayn tov
TAVIWE €lval pd oa@ic Amdvinon ot 6pLouévoug
TaQATAAVNUEVOUS XOLOTLOVOUG, Ol OTT0TOL €V dVOUATL
UG TTOEEQUNVEVUEVNS OIXOVUEVIXATNTOC A VODVTAL
1 dtotdlovv v ywvioBodv yiow Thv [Mateida xal to
¢0vina Bénata.

v ‘0p06060En ITapddoon noc i cwoty Oirov-
uevixotnto évaguovitetalr xal dgv ovyrEOUVETAL
UE TOV VYL %ol AQPOVATIOTO TATOLOTLOUS. “Ag
oxovoovue ™ vy 1o T'fpovroc Matolov nal bg
amoEpovpe d1eBVIOUOVS KAl TOAVTOATIOULROTNTES,
Ohadi) Eevogpepteg ideohoyieg TOU EMOLOROVY VO, WOLS
amoxrdYPouvv Ao Tic Pileg nac.

Oikoupeviouog kai Mavopnokeia
Opbodoéov Teparmoororikod Xvvoéouov Ayiov Kvpildov kai
MeBooiov v Ocooalovikéwy.

Aéyovv UEQXOL—TOWS A0 Ayvola—mme OEV EYEL
onuaoio Tt Bpnoxreia motevel xavelc, doxel udvov
Vo motevel nall 8t Shec ol Opnoxeiec eival 1dleg, fitou:
0p0660Eoc Xprotiavioude, alpéoels, vdovionde,
eldmhoratoia, umoauedaviouds, fovdionde, didgoes
aMhec Bonoxeieg, Goxel vo Vtdyel Gydmn. Anladn
TEEOPEVOUV THY «tavBonoxeio», TOU OTLG NUEQES LOLG
giva 1O Eevyeviopévo déhmpa xatdr THe ‘'OpBodoElag.
ITooPdAletat paAota ®ol ETONUMS ATO TOVS AOYNYOUS
TOV YPevTOoOONORELDY, TOV aAlQEoEmY, AXOUN—
dvotuydc—rol dmo 6plouévove ‘OpboddEovg, VO TO
3Vouo «OiXOVUEVIOUAC».

“OUme UE TOV «OIXOVUEVIOUO», UE TNV «TTa VOO OREIO»
avty, aroyomuotiCetar 1 '0Opbodotia, I Osia adTh
Amorndlig, Ev@ ol TUYOV VITOYWENOELS LOS TEOS TTAGVES
0a 6dnyfoovy oty dovnon T dElag Tol £oyouod Toh
Xowotol ot Yy, otV dovnon tiic Oelag ddaoraliog
Tov, oty dpvnon tig Longpdpov Avaotdoems Tov xal
ac povalel 6 Ayiog Anéotolog ITadhoc (A" Kop. 15:14):
<Edv 6 Xo1otoc 8&v GveomiOn, eival pdraia xol xov@Lo
QO TEQLEYOUEVO 1) TIOTIC OOC, EL0TE Geoun fuOLouévol
OTIS GUOQTIES 0AS».

Ou 6dnyHoovy otV GovNnon Tig &x ToD oTavoD Otlag
¥GoLTOC ROl owTNElag B GdNyHooVV OTHV BEVNON THS
Bedtnrog tot XLoto, othv dovnomn tig Aylag Torddog.
Kot yuoo 6ho adto 10 AVorRATEUO O «OIROUUEVIOUOG»
oo aAheL THV &ydm.

Ayann! Agc rol thpoo mowTOoAVAXAAIPONKE TO
atobnua adtd, HGoTeE TAAVAOVIEC ROL TAAVDOUEVOL VL
XONOWOTOLoDV nattt 6oV TV AEEN avt). Kol 010
BaBoc 1) «&ydmm» tovg avth eival Ymoxploio. Méoa
010 Edayyého elvor dudyut 1 moaypatiny dydmn, Tod
SidaEe 6 Xootdg, YU 00T0 %ot 6 'Op8360E0g XoLoTiavog
Exel eilnovy dydmn mwpog AoV TOV ROOUOV.

‘O Aywoc Boaoihelog 010 voooxougio tou OTHV
Baoweldda yudtoeve tov %dbe €va dveEalpétme
Xowotavoy, Topaniitmy, eidmilordtony... Kal Suwg, 6
Aywoc Baoilelog 000€mote O€yTNRE QLIEETELS RO TTAGVES,
amevavtiog uaALoTa EmAAaLpe ORANQOL KOl BLTEYXTO HOTOL
TOV AEEoEMV RAL RATA TOV TOTE LOYVEDV, OTAV QDTOL
moAepnodoay Tv 60000E0V YOLOTLAVIXTY TIOTLV.

"Ac npotnBel otepent 1) ‘OpBodogia pac “Omov rivouvog
éxel ol 1epog thhog POGOUE OTO RQIOWO ONUETO Vi
©VOUVEVOUUE ATTO TIC ALOQOTES CROTELVES OUVAUELS, TTOV
gmPovievovton Ty dxepoudtra [atoidog xat ITiotews Ag
ayormioovue Tov XLoto xal v ‘EAMGda. "Agémiotoéypouv
ol mhaveuévol oty ‘Opbodo&ia, oth uovn dindwh miot
o0 Xp1o10v. Kol pdtion ot GAo tov ®éouo.
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'H 'OpBodotia, 10 MeydAo 16avikéd pag!

Emoxérmov @lwpiviig Avyovorivov Kavriorov (+2010),
aroondopara aro ta Pifiia «EOvika HpoPAiuaray (1961),
Kol o€ peraylarrion «llpopntikol Adyor Apvrvicews yia v
AvopOwon tiic ExxkAnoias kai Kotvaoviag.

«Ovx apvnoouebd ae, pidn Opbodosia o0 Yevoouebd
ooL, TATOOTAQAOOTOV OEPag év ool EyevviiOnuev, év
o0l Souev, xai v ool xowundnoouebao- i 6& xaléoot
XoLEog, xal pvoeLdxis Vaee oot re@vnsoucha.»
[Toohg Bouévviog, Adytog povayog tod 150v aidva]

R

1 0o ) idavird;
‘ Méoa ot %dBe AavO-

o8 0wo,dyamtnTol Hov, %Al
OTOV O ATEAN, VITAQYEL
®namowo eixdvo gvTuyiog,
Eva dpoapo Cwofig, €vacg
ONOTOC TEOC TOV O6mO10
ovyxrAivovv OAlec ol
oxéPeLg vaol EVEQYELES TOV!
oL OROTOC €lval 1 id€a
gnelvn OV ®RVOLOEYET
gndvm o OAec Tic BAAEC
1d€ec nal ovvalcOquata
%O BLTOTELET TQOTOV TV
TOV ®EVTELRO GEOVA YUPW AT’ TOV OTOT0 OTEEPETAL
N Con tov. Kal 6mwe ) dEla uibc Aemremihemtng
unyavig, .y €vog poAoyLod, éEaptdtal ®vping dmo
™V avtoyn tod dEovd tov, vamme €ToL xal 1 &Eia e
Lo éEapTdTal ®voime &md TV id€a Enelvn 1) 6ol
®VOLOLEYET ®al OUONICeL T Cwn. Kal Smwg vmdoyovy
AEoveg AmO @TNVO DAXO ROl UE UL®EY AVTOYH, TOU
gvxola omdlovv, AAo nal &dEoveg &mo AvOeXTIRY
UAM, adaudvtivor, d0pavotol, £ToL VITAQEYOUV Kol
davino wreo ®ot ueydha, ddvvata xal 1oyxveda,
evBpavota xal dBpavota, YLva ®ol oVAvLa, BvnTo
xnol d0dvata.

Kol woid givat 1o idavixd tiic ‘EAAGdoc; Ot pwtion
®ATOLOC. ZTO TEETC YLALAdES Yodvia ToD £€0vViroD TN
Blov mapelavivel uTEooTd nog ueyain oewpd: Towirnog
nohenog, Ilepowrd, Méyag AMEEavdpog, Buldvrtio
nol anptteg, Ialvyyeveoia, Maredovirog dydvoc,
BaAixavirol méiepor, AAfavirno €roc [Mdvm Sumg
Ao o E0VIRd Elval TO TOVOVOQMTLVO, KAl TAV®
amd T dvOpdmva glval T Ogla, xal TAVWD ATO T
gyndouta eival T ovpdvia xol ddvoto. Aw T
Ounorrt xoovia uéyot T Meyain Idéa, mov Eddvnoe
1O TH) YEVEQ TV TATEQWYV UOC UE TO «ITdAL uE yoovia
uE ®opove, maht dund nag 0&vory, dvatntodue 1O
téhero. ITod Aowwov xatalfyovue; Amo 6ho Goa
moofarlovial ¢ idavird, Exeivo mov &Eilel vou yivn

10 i1daviro Tic ‘EAAGS0C, 6 molrde e doTépac, eival
1 ‘Op00060Eia.

Avth M 'OpB0d0E(la, TOV TG00 VTOTIUATAL ONUEQT
ATTO RATOLOVES «UOQPWUEVOVSH, CVYREVTQWVEL OACL T
yvogiouata To0 VPpiotov ayadot xal dviamoxgivetal
ot fabvtepa aitiuata tod Aaod noag. A0t Exel TO
aAnOLvo véutap ral thv aupooocio. AdTh ®oaTdel
TOV AQTO OV WIToEET Vo BpEYN Al VO Y0 Td oY TOV
avlpommo VAxO %ol TveEVUaTIRG, OE GvTiBeoL ue To
«xepdtia» (Aovx. 15:16), ue o 6moia TEoomabovv
dAlot vou 0QTAOoOVV TV TEWAOUEVY AVOQMTOTYTA.
AvTH delyvel TOV 0VQAVO MC THV AldVLO TATOIO
®oL 0T TAAL WE TO VTEQOYQ SLOAYUATAE TNG VLo
éhevbepia, adehpdtnia, Gydnn xol draLoovvy
umopet vo fonBnon tov &vBpowmo vo oTRoN THV
davixy) mwolitelo. Zthv moArtelion avth TO EAATNOLO
g idoteleiog B° dvtivataotad) ug 10 EAaTioLo THg
aydmne wov Buodletal Yo Tovg GAAOVC, UE TEOTUTTO
1OV BedvOpwmo, 6 droloc «oUx NAOs StaxovnBijvat,
GALO Staxovijoal xai SoTvoL THY Yuxnv avTtol AUTEOV
avtl moAA@dv» (Mat. 20:28).

Zwneh eixdva e moAttelag avtic uwdc Edwoayv
ol mo®dtoL Xplotiavol uidg mohiteiog othv O6mola,
Omtwg Aéel 6 aBdvatog Xpvodotouog, 6 idloteAg ol
AATOQOUEVOC AEYOC «aDTO EIVALL SLHG HOV» %L «ODTO
ds cov» elxe ®oTaEYNON %L AVTLROTAOTOON UE TO
«dmavta xowvd» (ITPAE. 4:32). Nat, uévo 1 ‘Opbodo&ia,
1 6mola otV 10edON Lty TV wovaytn®v ddehpoTHTmy
TOV TEOTOV AidVOV TOAYUOTOTOIMOE TO ®OLVOPLO,
TO £é%0V0L0 ®OLVOPLO, ®al Eyrabidovoe Endvm ot Y
ayyehno molitevua, avth »ol ofuepa, 1 ‘OpbodoEin
N «weofefinuévn Tov fjAtov» (Am. 12:1), bg Tavov-
0owmLvo ida VRO, WITOEET VO CUYXLYNON Gyl WGvVo TO
O nocg €0vog aAAo OMO®ANEN THV AvBowmdTNTa,
1O VO VXN oY ®ol Vo Boroupevon mave dm’ Gha To
Aeyoueva dLeBvi xal 0iXOVUEVIRO CUVONUOTOL.

AMLO va €Enyovueba, “EAMnvec ddedpol."Otav Aue
1L 1 ‘OpB0od0Eia mpémer vou yivnto idavino tod €8voug
uog, 0gv évvootue vo tThv xdvouvue LEco TO OIOTo
vo, yonowomomoovue Eueic ol “EAMnvec yior £0vind
NOL TOALTIRY EXUETAAAEVOL RO VO ROTAVTHOOVUE
0p00d0EordmnAiol dvausoo ot €0vn, Smwe Eyive
dvotuyde otV Toapwrl) ‘Pwoia.”Eyxovtac éugic ol
“EAMveg g idaviro 10D €0voug thv ‘Opbodotia, 6yt
m¢ UEoo AAAOL S OROTTO TEOC TOV OTOTO TEETEL VL
ovyxhivouv GAec ol EvEpyelég nag, TEETEL VUL EUALOTE
amévavti ot GAho €0vn elhroIvelg val AVIOLOTELETS
amdotohor 10D ‘OpB0ddEov XprLotiavionod.
Eilxouvelc nol dvidioteleic, we Ty ol dmdotolot
0D Kvpiov, mov 0gv mtfyav ot €0vn Y vou xnevEovv
TO ueyorelo thg mateidag tovg, 1o Toganh, dAla
TR Yyay yuo vou xnovEovy «Inootv Xototov, xai 1ovtov
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dotavowugvovs (A" Kop. 2:2) nol utg 10 ®a00.,00 #ol
auLyeg amo ®a.0e E0vixioTin i0€a ®xELVYUO VO ODCOVY
PYuyéc Sl Thg omwTNEiag THV YuydV TEOCEPEQAY THV
vYiotn vrneeoio othv TAoYovoa AvOQWTATNTA,
uéoa othv O6moia ol owlduevor yivovtav n oun thg
AVOUOQPHOEMS Rl AVOTAGOEMS TOD &Y L0V XOOUOW.

To AUaQTOWAN «EYD», ATOULRO ROl OUadLXA, TOETEL,
®oTO TO TOoEAdeLyuo 100 dmwootéiov ITavhov, vo
vir®dvTol xol vo EEagaviCmvial urQooTtit otV
'Opb0d0E(0, ®al aDTh V& ®VELAEYT 0TI OREPELS RO
Tig évépyeléc pac. A0t »al wovn d THS YW TELVIS
dudaonariog nal Tod VwodelwaTixo® flov pwog vo
moofdiletal ota udtia SAwv Tpog d0Eav Geod. Kal
8tav Térolec eival ol S10.0€0e1 THS #0EdLAC Log VITEQ
¢ Op00d0E&lag, tédte O yapduaote 6tav xal AAAa
E0vn wneuTToUV UE AGyLa ral pe €oya v Opbodotia
HOL ONUELWVOUV UEYAAMITEQN %L ATTO WAS EmidOOL OTO
®NQUYUA TNG.

Tt 1 ‘'Op0080Ela v eivot £1d0¢ povormwAiov Tig
EAMVIRAC @UAMIC elval oirovueviny) idéa nol Lo,
otV omoia xalovvtal Sha T E0vn vo ovuuetd.oyovy
todTua yvpow amod tThv xowvi tpdmelo 100 ovpaviov
[Matede. 210 ueyareid®deg oyédio tig Ociag [Tpovoiog
var ®xnovydn f Xolotiavixrt) miott 08 6Ao TOV ®OOUO
Omwe avty) dratnendnre dvaiiotlwtn uéoo oThHv
‘Op00d0&la, N matElda pwog UToEel vo. TEOOPEEY
ueydlec vmmoeotec. "Oyr uévo yati 10 Evayyéhio
gival yoouuévo othv ‘EAlnviriy) yAdooo #ol &’
AVTIV UETAPQAOTNRE OF YihleC nOl TAEOV YADOOES ROL
dLadéxtovug, 6yl UOVO YLOTL O TEQLOOOTEQOL BLITO TOVC
ueyadlove matépeg ®al dudaoxdiove ot ‘EAAnvino
Eyoapav to a0AvaTA oVYYOAUUOTE TOVS, AL %Ol
viott Tode the ‘EAMGdog, otevoympovueva Gmo ™)
@PTdYELD TOV oVVodeveL TV ‘EALGSa, Exouvy Byh dmd
™V mateida Tovg nol felorovTal OROQTIOUEVA ROl
oTic mévTe Nelpovg.

ITo® mdvw ot vy dev Poloretalr “EAAnvag; Mpw oto
dvo Exatoppora eival oi “EAAvec tod ¢EmTeQIROD.
Zoumoyetc ‘EAMVIRES ®01vOTNTES UE AoV voovg
Boloxovtal ot ueyaliteQa ACTIXO REVTIQO TOD
véov xoopov. “EAAnveg UmnoetoVv ot LOTOQLHL
natolayela T Avatoliic. “EAAnvec xal néyotr thv
Kopéa »at thv Tamwvio nol ™ N6Ttio Agouxi ®ol to
vnoe TV Ddmivoy. "Av otig ®0dEg SAwV avTMdV
TV ‘EAMvov 100 £EmTeQnol GveCmoyoveito ) Adya
™5 ‘OB0d0Elng, Tdte ) OpB0doEin Bt SradLdGTaY ROl
B doEaldtav otov véouo S TV EAMvov: vot av
doEaltdtav, 0° dvtiddEale avtovg mov TV dGEacay ue
uor dSEa dpbaptn rat aidvio. ITowd d6Ea ueyahvtepn
A’ vtV 00 uwopotoe vou LhodoEnon N QUM nag;
ATO LONQLVES YDOES, OTILS OIOTES Ol ®ATOLHOL LoV
«&v ywoa xal oxid Bavdrov» (Ho. 9:2, Matb. 4:16,

Aovx. 1:79), EoxovTaL CUYRLYNTIAL UNVULOTO TTOV WaLS
TEOOoXAAODYV 0F TvevpuaTivl) fonoeia. ALGTL ©ol LEYOL
0" aVToVC PTaveL | priun tig ‘OpbodoElac.

AMOL 8@ elval O omovdaildtato gowdnuc. Einoote
QOOYE TOOETOWOOUEVOL YL Uic TETOLO. TTOYRGOULOL
arootol); “Exovue vdver thvOpB0odo&lo ravdva Tiig Twiig
nag, iWaviro 1ot €0vovg uag Mmrogotue va mpofdlovue
™V moteido wag mg mpdturo ‘OpBoddEov xpdtovg, i
uhrws 1 "OpB0d0Eln pog EEavTAETToL 0TIV THONOL UEQLRAV
EEMTEQRMV TUTTWYV, 0F E0QTES KAl TAVIYUQLO. KOOULROD
UAAAOV TaQOUOONOAEVTIROD YOQOAKRTTIQOG;

Adelpol “ErAnvec! ‘H ‘Op0080&ia, véd N 8viwg
METAAH IAEA, édovyxpltwc dvdtepon &mo thHV
€0vinn nwog Meydin 10éa. I6€a rabapuévn G&mo
@O0l oTOLYKETR, VYNAH, ®0OOALRY, aimVia, TOV elval
TEOWELOUEVN VO facihevon. Avtic the Opbodo&iac bic
vivouue TameLvol VINEETES, POOVQOL, AYMVLOTHL ROl
OTQATIMTES, YL VO ouuPaciievoovue O avTic SvVTwg
2ol BUele. ZUvONUa poc dic etvo of gumvevouévor Adyot
00 Nowa thes ‘OpbodoEiac copod Tmong Bovevviov:
«Ovx dovnoouedd oe, pidn Opbodo&ia ov Yevoouebda
0oL, TOTEOTAQASOTOV OEfac €V 0ol Eyevvibnuev, év
ool Cauev, xal €v ool xowundnooueba: i 6&¢ xaréool
XULOOC, xal pvoLdxic vmep oot teBvnEousba.»

(1) "Emioromogc Avyovotivog

Anb Tig deTég oV £EqQTMVTOL GO £uds, ol
oVIPOVEC UE TV dUvauy Lo eivol 1) TEooEVYi
%O 1) oLwTn. Ao avTég mov Oev EEapT@VTaL Gt EUAC,
AALD #VOlWE GO TV %ATEOTAON TOD COUOTOC, ELVAL
1 vnotela xol 1 ayoumvic. “Omoto 6o avto o €oya
WITOQET VO ®AVY EVXOADTEQU O GYWVIOTNS, UE EXEIVO
TEETEL VO ROTATTLAVETOAL.

“Ayrog ‘HAtag 6 "Exdixog

& ‘

IapaxaAoDue TOVS AVOYVAHOTES LA VO Ui
Anounovovv v mapafoii) Tijg ETnioLag cvvogouils
TEOG ®AAVYTN TOV OYETIRDV EEGO®V YLO TV Exd00T
100 maEOVTog QUALAdiov. 'Exiong, 6ot Egovv Thv
oilxovouLxi eVy€QeLa, dg ovvopduovy, av 0€Aovy,
0TV TOTELVI] TEOOTAOELd ag ATOOTEALOVTAS RATL
TEQLOTOTEQO GO TNV ETNj0L0 CLVVIQOUT) THV 24
dolAapimv mEog Evioyvon Tijg adelpoTnrag
«0Oorog ITowpnv».
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Ti €ivar 1 Noepd MMpooeuxn kai Mg
Mpétrel va lMiverar;
Ayiov Nikodrjuov Ayiopeitn.

cH VOEQU %Ol %OQOLAKRY TQOOEVYY, OVUPLVA
ue tovg Aylovg IMatépeg ToVg ®ahOVUEVOUC
Nnmtixove, ivot 1) ovyrévipwolg Tot dvopowmivoy
voU otV #0dLd Tov ®VEImMS, KAl XWELS V& OULAT
UE TO OTOUQ, UE WOvo tov €valabeto AGyo, 6 OTOT0g
outhettat u€oa othv xoedLd, vo AEyn adTh) T ovvToun
%O LOVOABYLOTN TRooevy dOnAadh 10 «Kuvpte, Thnood
Xo10TE, Yig 100 Ool, EAENOOV ue», REOTAOVIAS AlYO
%ol TV dvamvon. Katoayonotino Sume »ol edputepa
voepl mpooevyh Aéyetal xal xdBe AAAN dENOLS TOV
OtV B yivn ug 1o otdua, GAAO ug Tov EvoLabeto Adyo
T ®aEdLag OV dvopépOnxe.

Av, Mooy, Adehgé, dyomdc vo eloaxovodiic mo
ig%o)»og ano tov @soN%ou va ﬂ‘t@: Rl HOZHA (s

apng éxeivo wov Tov Tntdc, o ; %
adywvitov 800 umoEelg o 0 A10FE€THG
avTh) TV VOEQY TEOOELYN, ;
TOQAXAADVTIAC TOV OO ug
6h0 ooV TOV VOU %Ol THV
1O YLO, VO OF ENENOT) KOl
VoL 60T S0 Enelvo TOV ElvaL
AITOLQOLITNTOL KOLL OE CUUPEQOVY
YO TN OWTNEIOL COV. ALOTL,
600 TEQLOOGTEQO ROTO EYEL
avT) T VOEEN TEOOEVYN, |
Ao €xelvn mol Ayeton pe
10 016U TEOYoELXd, 1600 i
TEQLOOOTEQO TNV AXOVEL
0 Oedg, 6 Omoiloc Gxovel
®OAVTEQM TV VOEQY oN) T
10 EOLAS, O TS OUVATES L
@wVvEe 10U otouatoc. ' avtd %ot Eheye 0tOV Mwuof)
OV UGVO VOEQD KOl UE THV XOQOLY TOV TaEOKRAAODOE
vioe tove Tovdailove «lati pwvdleis dvvatd mpog
duévay» ("EE00. 14:15).

I'vdpile dnoun Oti, Emeldn) »at 10 £heoc 10D Ogod,
givol xaBolxd "Ovopa nol mepléyel Shec TiC AOES,
oV Intdue %ol EUElS Ao TOV O, nal 0 Oedg UAC TG
Sivet, YU adTo it a0 Vd0eoL ®al ydoL oV INTdg étd
TOV ©®€0, WITOEETS VO XONOWOTOLS TV TeoENnoelon
ovvtoun avThV TEOoEVYY, T0 «KUpte, Thoot XoLoTé, Yie
T00 Oc0D, EAENOOV ue». ot xai 6 voic cvpualevetat
Ue aVTNY o eUnola, Ve oTIC AAAES TEOOEVYES, OTIC
EnTEVEOTEQES Nl TOMAES, O voTC dtaonopmiCetal.

"Bty Spmg ®ol mBuuic, ®oto Tic O1Gqpoeg VIToBETeLS ®aol
yaoutee ov Ntdc, v TpooeUyeoal, €06 0ol ToEadETw
WEQLUES TTROOEVYES, YLl VO TIS EXNG ¢ Tapdderyua. T
Todderyna, STav INTdc ®ATOoLo BLOETY ROl XAOL, WTTOQETS

VoL THC UE TV ®aedLd oov o €ENC «Kupte, 0 Oeog uov,
00¢ wov avTh T XdoL xal GEeTh yio S08a xal TLum
Suxn) oov»* 1) €tou: «KUpl€ uov, éyw motevw 6Tl 00T
Goéoel xal eivar S6Ea Suxij cov T Vi InTiow éyd xal
Vo Adfw adTh) TV XdoU EXTANOMWOE LoV AoLToV QT
™V émbuuia ovupwva ue To OEANUA oov».

“Otav umpaxta moheufjoat &mo tolg £x0povc, O
npooevynOfg Etou: «TpéEe yonyopa, Océ uov, va
ué pondnong, yia va ui vixnbo amwo tovs Eyfoovc
uov» | «O¢et uov, xaTapuyn uov, SUvauLs tis Yuyig
uov, fonlno¢ ue yonyooa, yio v uipv géow». “Otav
axolovdn N udyn, drohovbnoe xot €0V ADTOV TOV
TOOTO THS TEOOEVYTS, BLVTILOTEXOUEVOS YEVVOIL O
EneTvo mov 0F moleuel.

“Emerta, 6ol TeEAELMOEL | 0rANESTNTO THS UAYNS,
0TEEYOV TEOC TOV Bed, TaEovoinoe WITEOOTA TOV TOV
€x000 moV ot moréunoe xol THv ddvvauio cov vo Tod
avtotadfc Aéyovtag «Nd,
Kvoue, 10 Snuiovoynuo tiv
xXEOLDV THS AYaboTnToS
oov, 10 E5ayopaoUEVO ué To
Alua oov. N 6 éx0o0c oov
mov Entd va 10 éEagavion
XAl Vo TO XOTOQAYN O
OEVO, TOOOTOEXW OF TEva
uovov EAmiw mov eloau
ayabog xat tavrodvvauos
xal xvtage Ty Gévvouio
= OV xQal TNV TOAXUTNTA
7 (av 6ev ue Bonbrong éov)
va vmotayfd éxovoiar
ponbnoé ue Aotmov, éov
mov eloal 1) EAmiSa xal 1
SUVaLS TAS YUXTIS LOU».

>oh vmevOuuitm ral 1O
£ENc “Otav ®ovpaobfic Vi TEOOEUYXECUL VOEQN %Ll
UE THV ®aEOLA, WITOQETS VO AEC RO UE TO OTOUC XL
TEOPOE WO TG00 TV evyY «Kvote, Tnoot Xoiote, Yie
1700 Oe0D, EAENOOV ue», Stwg Aéyovv ol ITatépeg, o0
%o Tig dAAeg TpooevyEe ol B Belomng. PodvTile Suwg
%o VoL oupuoEeung TOV voU 00U TOTE YLl VO TEOOEYNS
oTo AOYyLoL TS TROOEVYHC.

Mepwxot uahioto AEyouv 3Tl vogQo TOOoEVYT AEYETOLL
aroun ®al o €ENg dtay 6 AvOpwTog Ao ovupatéym
Ohec Tig voepeg duvauels ThHe Yuyiic Tov néoo othv
10EOLd, YWEIC VO TTT ®aVEVAL AGYO 0UTE TEOPOQLXO,
oUte évoldbeto, ug nOvo 1O VOU TOU ORETTETOL KO
aupetdforo dvaloyitetor 8t 6 Oedc eival maEHV
EvTIoV Tov. Kol 3Tt avTtog 0TéERETAL UITQOOTA TOV TOTE
ue oo xal déog oav Evag vatddinog mote ug Lovrovi
wioTL yuor vau Mafn Ty PofBeld tov: nal moTe uE Ayam
OLL (OO YLOL VO TOV DRANEETHON A VTOTELVA. Kol adTto
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eival énetvo mob Eheye 6 AaBid «EBAera ndvtote TOV
Kvoi6 uov évaimiov pov» (Palu. 15:8).

MmoQel 1| mpooevyh avTi Vo yivy ®al WOvo ug €va
auetdpato PAéuna tod vod mpog Tov Oed, mevOLRO
O TOEOXAAEOTING, TO Omoto PAEuuo. elvor ooy pio
olwmnAY VevOvunoL éxeivng the xdoLtog, mov Toh
elyoue TNTHOEL TEONYOUUEVMS UE TOV AOYO ROl UE THV
®nopdraxi) mpooevyn. I'V avtd, émeldy) 1) mpooevyh v
UWITOQET V& Yivy eUrnoho 0 nA0e TOTO %Al Y ®AOe
GLOoQUY %Ol TEQLOTAOL, XQATNOE THV OTA YEQLOL OOV
oov €va 6o duvato ol edrohouetayeiploto, xol Bu
mEeInOfic xal B0 fonONOTC TOAY.

TToMAL %O pEYGAQL ELVOLL TO YALO{OUOTOL TTOU TOOHUAEL
0T 1] LlEQT] ®OLL VOEQT TROTEVYY, TO OTTOTA ATToQLOUOTY
ol dyot o Beopdpol ITatépes. "Evdm Sumg avagéom 00
TO YEVIRMTEQO 1Al OTTOVALATEQO &mtO GAa Tar . ‘O
dvBpwmog elval #ol Aéyetol xat’ gindva Osob, Exovrog
voi, MOY0 %ol Lwoomolo mvedua Toh owuatog, OnAoadi
o) 0€AnoL xal aydmy. Enedy) Sumc 6 Oede eival
tolor ol Eval, xal 6 EVOOMITOC TOV VAL RAT ERGVOL
Oeod va yivn »ol tolon ®al Eva, yuor vou oLty ug to
TOWTOTUTO TOV %Ol 0T CUVEYELD VO VBT ue avTo.
AV 1) Evooig nal opoldTnTa LE Tov Oeo OEV YiveToL ueg
aAAOV TOOTO TOEN UWOVO UE TV TTEOOEVYY ALVTY.

“Otav howwov 6 voig €xn 6An Tov THV TEOCOYY
otoauévn otov évoid0eto AGYo, oL elval néoa GTIV
%L, %Ol O EvOLaBetog Adyog Aéyn 10 «Kupte, Tnoot
XoLoTé, Yié 100 Oeol, EAENoOv ue», Eve 10 [vetua
nol 1 Quowry 0EAnoig ue 6An g TV dvvaul ayomd
nOL APLEQWVETAL OTU AGYLO, aVTO THS TEOOEVYTC,
T4TE OVTEC O TOETC dSVVAUELS, UEVOVTOC TOEIC YIVOovTaL
Eva. Kal 6 €vac dvBpwmog yivetal tola, uévovtag Eva.
Kol a0to onuaivel éxgivo mov Aéyel duvdpa 6 uéyog
the Oeocoalovinne I'onydorog, 6 ueydrog éxelvog
goydang nat dwddonarog ths Noegpdc [Tpoosvyig:
«O1av 10 éviaio toD voU yivetal tola, uEvovrag Eva,
T0TE EVidveTal ué v Ocapyixn Toradixn Movdda,
amoxAeiovrag xdbe eioodo mAdavng, xal foloxeTal
TAVw Ar0 xdbe xaOe0TWS OAOXAUS XOOUOV XL
®oouoxpdTopos». Kal oty ovvéyela Aéyel 6 AyLog
0T, %L AV a0 1] EVOOLS TOV TOLDV, UE TNV TEOOEVYY
aDTH, ELVOL TLO ROTLO.OTLAY &md #G0e dANO nSmo
apethc, Sume divel T ATOEENTO UVOTHOLO %Ol TIC
amornalYPelg ToD Oeol, GTAV RAVELS VTOUEVY) TOAU
X0O0VO 0TIV €Qyaoio xal Eviol avTy.

Kot yuatl vo molvhoyd; Me dALov To0mo eV nmoel
0 AvBpmWITOg V& PUAGEN TV TEM TN EVTOAY, dNAadh, TO
«va ayamrnons tov Kvpto 10 Oed oov ue 6An oov thv
Yyuyn...», nwe mpootdoosl 6 Kvprog (Aovxr. 10:27),
maeo U to wéoo tig Nogpdcg atic [Tpooevyic.

Snuetdvo 8t nol T £EfiC ok Boovg eival dvtiBetol
O0TOV TEOTO THEC MEOOEVYHS AVTHS, THV ATOPACL TOU

€xer 6 Zvvodirog Towog, rata 1ol Baplaou xol
Axrwvdivov, émt Baothéweg Avdpovirov ITalatoAdyov,
gvadmov the ZvyrAntov xal tdv Pouainv xourtdv.
“Eyel Ot ¢ £ENC: «Davnre Gmo avtd xol EAEYxOnxe O
BapAaau 611 fAacenuel xal ouiAel xaxodo&a yia 10
Oafwpero Pig, xal yia Exeivovs ToUs Movayovs xail
yier TV [ep) €0 TOV mpopépovy avtoi. Ot Movayoi
amodeiyfnxav avaTeQOL GO TNV XATNYOQI TOV, WG
uévovtes otic éEnynoeig xal mapadooels Twv Ayiwv
Hoatéowv... It av10... 6 (dtog 6 Bapladu... GAAOL xal
Omotog dALoc avagavii v oulAi] PAdopnua xol
xanodoEa ué Bao éxeiva i PAdoEnua wod elne avTOC
xQl OTOEQPOVTAL XOoTd TOV Movaydv, udAAlov xato
115 ExxAnoiag, i 6w0t0¢ pavi] vor GoyoAfiTaL yevixa
ué 1o mapouoia, oty idta xatadixn Gmo v Sixn
uag Metototnto vmoParlouevos, &moxnouyuEvos 0o
elval xal avtoc xal amwoxouuévoc amo v Kaboiixy
Avatolixt) ExAnoia 100 Xototot xai 1ot OpbodoEov
OVOTAUATOS TOV XOLOTLOAVD V.

Téoo 1 xdoig, mov diver 6 Oeog othv TopoDoa Lwj,
600 %ol 1 06 mol mEdxreLTaL VO dDOY 0TV GAAY,
Y1t Tic 6moteg eimte & Aafid «ydot xal S6&a Od Sdon»
(Wahu. 83:12), nol t& dvd 6vopdlovrol Eheog 1) uev
xaoLg, yiott ool xooLtddnxrayv &mo 1oV Oed, amAd
xrato 10V dxdotoro TI€tpo dvoudlovral Ehenuévol
«Eoeic mov xdmxote S&v fjloaotav Aadg, Taoa yivate
Aaog T0D Oeotr éoeic mov dALoTe SEv eiyate élenbi),
twoa Ponrate Edeoc» (A’ TItp. 2:10).

Kal 6 B¢tog [Tadrog, avtog mov éhenOnre téo00
oAV dvoudlel Tov Eavtd Tov EAeNUEVo: «Ex@odlw
) yvaun uov oav dvlpowmog o Eyel éAenOip (A’
Kop. 7:25) nal aAhod Aéyew «AAAQ éAenbnxa SioTi
10 Exava amod dyvoro» (A" T 1:13). [Tapduoa ®al
1 06Ea TV Gylwv 01OV 0VEAVOVS ROl O OTEQPAVOC
Myetar Eleog nal amo €heog divetal, Smmg AEyeL O
PYoMPOOS «AVTOV TOV O OTEQAVIDVEL UE EAEOS Xl
oixtiouovey (Paku. 102:4). "Epunvevoviac adtod 6
iep0¢ Xpvodotonog Aéyet: «AoLmov 6 oTépavog eival
amoTédeoua yapiLtoc ol LAavlowmiasc».

Afno‘t ol TEEIC navévee Lwiic Elval YOO OL, TO VL
popaoat Tov Bedv, TO Vi TEOCEVYETNL AJLAAELTTOL
%O TO VO XAVNE TO XOAOV OTOV TANGTIOV OOV

Appas Ilowunv 6 Méyag
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ON CULTURE WARS
By Fr. John Whiteford, a priest in the Russian Orthodox Church
Abroad.

here are those in the Or-

thodox Church who say
that we should have nothing
to do with the culture wars
that have been raging in our
culture since the 60’s. They
accuse conservative converts
of trying to bring those cul-
ture wars into the Orthodox
Church. Ironically, those
who talk like this are usually
the very people who actually
are bringing the culture wars
into the Orthodox Church
by their promotion of the ac-
ceptance of homosexuality, gay marriage, abortion, women’s
ordination, and various other liberal causes. It is not as if
the Orthodox Church was full of people who thought gay
marriage was a great idea until converts started showing up.
In fact, the Orthodox in traditionally Orthodox countries
are very conservative, and though, for example, there are
not lots of Protestant converts to Orthodoxy in Russia, the
Russian Church has taken a very strong and vocal position
on these issues.

Patriarch Kirill of Moscow is not a convert from Protes-
tantism, but he made these comments at the end of a recent
concelebration with Metropolitan Tikhon of the OCA:

“The task of our Churches is to pray and work in order
that the Lord would grant His mercy on the peoples of our
countries, so that God’s strength would make moral basics
stronger, which originate in God’s morals of the Bible, and
so that the relations between our countries would strengthen
based on common moral values.

That is why we endure the deviations from these God’s
moral standards so painfully. The deviations take place both
in the United States and other Western countries at the
present time. It is a great challenge for Christian Churches.
Many of them, especially Protestant organizations, fail to
overcome this challenge—they follow the path of the re-
nunciation of their own identity, refuse from moral values
of the Gospel in favor of political fashion.

But the Orthodox Churches cannot do this and therefore the
Orthodox Churches encourage people to profess the faith. We
have a right to speak about it like this, here at this cathedral,
because our Church has gone through decades of suffering
and profession, but it has not faltered or cheated on itself.

That is why we heartily wish that the Orthodox Church
in America would preserve the fidelity to Christ, His Com-

mandments, and would be, if not very bright and strong, but
still light for its people. We are aware that even the light of a
small candle becomes a powerful point of reference and helps
people find their way to salvation. (see “Orthodox Church
is the Bridge that is Able to Unite Russian and American
Peoples,” translated by Pravmir.ru).

This coming right on the heels of a controversy within
the OCA, in which a senior priest has suggested that the
Church needs to re-think its position on homosexuality, I
can't help but suspect that these comments were made in
reference to it.

It would be nice if we could ignore the culture wars, but
the culture wars are coming after us, our Church, and our
families. You can choose what you are prepared to defend, but
you cannot choose who will attack what you wish to defend.
Franklin Roosevelt was not “fixated” on militaristic fascism...
but he spent quite a bit of his efforts and energy fighting it,
because militaristic fascists were attacking the country that
he, as president, was sworn to defend.

Today it is pro-abortionists, pro-homosexuals, and certain
varieties of feminists that are attacking the Traditions of the
Orthodox Church. We didn’t pick them, they picked us. We
have no choice but to defend the Church and its Tradition,
or to raise the rainbow flag and surrender.

We do believe that the Orthodox Church is the True
Church, and that the gates of hell will not prevail against
it, but that does not mean that large parts of it, including
our own, cannot fall into heresy and error, if we are not
vigilant. It has happened more than once in Church his-
tory, and there is no reason to think that we are somehow
immune today.

The people of God are the guardians of piety, as the En-
cyclical of the Eastern Patriarchs of 1848 (in reply to Pope
Pius the IX) states. It is therefore not only permissible, but
obligatory for all of the faithful, and even more so for the
clergy, to oppose these attempts to infect our Church with
the same heresies that have wreaked such havoc in mainline
Protestant Churches, and are in the process of doing the
same in the Roman Catholic Church.

here is no other greater love than this: that a man lay
down his soul for his neighbor. One is laying down his
soul for his neighbor when he hears an evil word, a word that
causes grief, and being able to say similar words he strives to
say them not, or when injustice is made unto him and he
endures and pays not back. A man like this is laying down

his soul for his neighbor.
Abba Poimen the Great
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RAISING CHILDREN ACCORDING

TO SAINT JOHN CHRYSOSTOM

By Protopresbyter Theodoros Zisis, Professor Emeritus of the School of
Theology, Aristotle University of Thessaloniki.

A Classic Pedagogical Work

The Holy Chrysostom, the
fruit of Antioch who once glo-
rified the Patriarchical throne
of the capital of Byzantium, is
rightfully included amongst the
greatest pedagogues of all time.
Witnessing to this claim is not
only his recognition as such in
studies of his life and works,
but also his association with
education within Orthodox tra-
dition. He is one of the three
- hierarchs whom we celebrate in
our schools on the 30™ of January as patrons of learning, as
models for pedagogues and teachers, and as conveyors and
proponents of Helleno-Christian educational ideals.

Chrysostom is the most prolific writer amongst the Church
Fathers and other ecclesiastical writers. In the French monk
Migne’s well-known series, the Patrologia Graeca—a series
composed of 161 massive volumes—Chrysostom’s writings
occupy eighteen of them. Pedagogical counsels are scattered
throughout this rich material. If these counsels were gathered
together, they would compose an unparalleled handbook of
Christian pedagogy. Such a work would be worth the effort,
providing us with a presentation of sound pedagogical prin-
ciples to guide the education of our youth.

Beyond these counsels scattered throughout the whole of his
work, fortunately one excellent pedagogical treatise has been
preserved which, from beginning to end, has as its aim to set
forth principles concerning the proper upbringing of youth.
Although the work in question has two titles, it is indeed only
one text. In the manuscript tradition, it is called On Vain-
glory and the Right Way for Parents to Bring up their Children.
Generally, however, it is known by the more concise title,
On Vainglory and the Raising of Children. Just how vainglory
is related to the raising of children we will see further on in
our analysis of this excellent work. Well-researched studies
suggest that this work presents the ancient, full and perfect
Christian teaching with regard to education. It is a systematic
exposition of Christian education; one of the most enlighten-
ing fruits of the Greek Christian soul, based not only in the
Holy Scriptures, but also in the psychological and pedagogical
teachings of the ancient Greeks, as well as experience.

It was a great misfortune for the study of the teachings of
Chrysostom, as well as for the Church’s contribution to the
formation of educational ideals and principles, that this book
was not included in Migne’s great work, and thus it remained

SAINT JOHN

unused and unexploited. Although it had been published
in 1656 in Paris by Combefis, who in the title of his edition
described it as a “golden book” (De educandis liberis, liber
aureus), questions surrounding the book’s authenticity raised
by other researchers caused Mountfaucon not to include it in
his edition and so, later, neither did Migne. At the beginning
of this century, however, the authenticity of the work was
firmly re-established. Amongst the supporters of the work’s
authenticity we find the Greek academic, and professor of
the University of Thessaloniki, Basilios Exarchos—one of
the most dynamic and respected representatives of theologi-
cal studies of our era. Exarchos supported his claim of the
work’s authenticity in an expert study, and he prepared a
critical edition of the text which a German publishing house
released in 1955. Earlier, in 1947, the Greek publisher “Astir”
(«Aote») published a translation of the work in Modern
Greek, also composed by Basilios Exarchos. In the prologue
to this edition he writes the following:

As the attentive reader will notice at once, this book’s con-
tents have great worth pertaining to the raising of Greek
Christian children. It was decided that in the Modern Greek
Translation, it would be good and useful to extract all the
critical apparatuses, so that the text might be published in-
dependently. This would allow Greek parents who want to
raise their children as proper Greeks and proper Christians
to be fed and taught from this book by the Great Teacher
John Chrysostom. The whole book has its basis in a hidden
experience, that is to say whatever Chrysostom experienced
as an orphan in his upbringing by his mother Anthousa.
Therefore the book reflects a lived reality, a successful trial,
and proof of the power of a Christian upbringing. If it is
taken into account that our era is an era of reconstruction
for our Greek homeland, then the importance of the present
book is even clearer. Whatever attempt is made at social and
economic reconstruction is condemned to failure if it does
not originate in ethical, spiritual restoration and reforma-
tion of the soul of the new generation. Parents and teachers
ought to undertake this work with faith, and ask for advice
and direction concerning its execution. The contents of the
present book are just this advice and direction. And so, that
this advice might be used by every genuine Greek Christian
parent and educator of children, it is here in simple Modern
Greek, so as to be more widely read.

The work has also circulated with a parallel French transla-
tion, extensive introduction and rich annotation in a critical
edition of the highest level as part of the series Sources Chreti-
ennes, and with a parallel Modern Greek translation published
in the well-known series “EAAnvec Iatépec tiic ExxAnoiac.

We will identify transcendent precepts within this excep-
tional pedagogical treatise, written by a great Orthodox Fa-
ther, which apply in our own era as foundational educational
principles. It is on account of this that we characterize the
work as classical: because it is equally addressed to, and able
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to guide, today’s man. Moreover, in the conscience of the
Church the Fathers are generally the classical teachers—the
classical pedagogues—because with their rich educational
armament, their outstanding spiritual gifts, and above all
their expert vision (which comes from divine illumination—
communion with God) they are able to penetrate the depths
of human existence, pierce the mysterious and unknown
realm of the human soul, and to find man’s dark and light
side. Thus, the Fathers aid the dispersal of the evil elements,
in the wiping out of darkness and in the strengthening and
encouragement of the bright ones.
Raising Children: “Then” and “Now”

To persuasively argue that the pedagogical ideas within
Chrysostom’s work are timeless, it is necessary to briefly ob-
serve the spiritual atmosphere with which he is occupied—the
spiritual atmosphere of Antioch in his era. In other words, we
must note what educational ideals he set out for the youth
of Antioch. If these provisions are similar to those which we
give to our youth today, then also the crlthues which this
Holy Father pres- = ~ - <
ents are critiques __
of our own era
and of our own
pedagogical work |
as teachers and as
parents. We will
glean our knowl-
edge of the atmo-
sphere of Chryso-
stom’s Antioch
from the work which we consider here, as well as from other
works of the same author.

Parents’ attitudes toward the spiritual formation of the
youth, of their ethical refinement, were marked by indiffer-
ence. Their plans for their children’s futures were confined
to professional success and prosperity. These goals are prac-
tical, materially-minded, and individualistic. Within this
framework, parents were concerned to secure all material
conveniences for their children. They paid no attention to the
expenses, the toil and the sacrifices to find the right schools
and the best teachers so that their children could acquire those
provisions which would will help them in their worldly life
and career. The obsession with acquiring and enjoying mate-
rial goods was the strongest motivating factor in the care for
children. The youth were unilaterally treated as if they were
bodily beings only, as if they had no soul in need of care.
Children breathed of, and grew up in, this atmosphere of
obsession with riches and worldly glory.

When, Saint John Chrysostom says, one hears parents advise
their children to pursue education, their argumentation is as
follows: Such-and-such with the education he received, while
he came from a poor and ill-reputed family, managed to be-
come great and powerful, to attain lofty positions, to become

Train up achild in the way heshuuld go: and when heis old, he will not depart fromiit. - Prover b& 22:6

rich, to marry a rich woman, to build a beautiful house and
the like. Another, with the languages that he learned, took
the best position in the palace and he administered all affairs.
Parents set forth the successful in life as examples, “the blessed
of the earth.” In this manner these parents introduced into the
malleable and receptive souls of the youth two great vices, two
tyrannical loves: the love of money and the love of worldly
glory or social status as we would say today. By this the youth
were perverted and became materially-minded and vain. The
perversion of youth is owed exclusively to the obsession for
earthly goods, the great pedagogue observes. “The loss of chil-
dren comes about through no other way than the obsession
their parents have with earthly things.”

Parents, he says, cared only to secure riches, and clothing,
and servants and property. The only thing they cared nothing
about was spiritual cultivation, the cultivation of virtue and
devotion. They thought virtues to be flaws and weakness. A
complete inversion of values reigned. Vices took the names
of virtues and Vlrtues, vices. They called the love of glory,

: magnanimity; of
© gain, freedom;
insolence
~called frankness;
. injustice, manli-
ness. Conversely,
_ prudence
considered rude-
ness; tolerance,
fear; justice, cow-
ardice; forgiving-
ness, weakness and humility, subservience.

Within this spiritual confusion nothing was clear and firm.
The courts, the laws, nor even the schools were able to help.
The rich bribed judges with money and teachers were only in-
terested in their salaries. “There is no escape from this, neither
with the judges, nor in the laws, not in teachers, or parents,
nor in servants. Some can be bought off with money, while
others care only for their salaries.” As many as were concerned
about this state were either subdued by reassuring speeches,
or they did not speak for fear of the power of the immoral.

According to Saint John Chrysostom, ethical wantonness
and social unrest are owed to improper care for children, to
neglect for their spiritual cultivation: “The downfall of so-
ciety stems from this disregard for children. Many seek the
preservation of their estates, but not the preservation of the
souls of those in their care.” He does not hesitate to call this
indifference toward the cultivation of virtue in the souls of
children “criminal.” By their indifference, as many as infuse
their children with tyrannizing passions, with vices which
daily kill and their souls, commit infanticide—the murder
of their own children.

Society does not suffer from a lack of shrewd businessmen
or from a lack of the literate and educated. It suffers from a

was

was
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lack of virtuous men. It suffers because it has been flooded
by the shrewd, who want nothing other than to increase
in riches and to live the comfortable life. It suffers because
the power-hungry, in their attempt to ascend, overturn
order. It suffers because the acquisition of extravagant
homes and comforts has become the sole aim of men. To
this the illness of society is owed, these things destroy the
harmonic social life, not those who live in virtue and holi-
ness. “Those things which are considered superfluous and
unimportant are the very things required for the course
of our life.” This necessary and cohesive “thing” is virtue,
spiritual cultivation.

In addition to these two passions, another, equally or rather
more dangerous for the easily-enflamed youth, dominated
the educational climate. This is “sexual liberation” as we call
it today, or in other words the excitement and gratification
of the fleshly desires, the love of the flesh. The Holy Father
hesitates to expound on )
this issue, on such a sa-
cred element of human
relations, which has been
perverted, so perverted §
that fleshly relations
between persons of the
same sex were of fashion
and yet did not provoke
a reaction. Saint John,
however, overcomes his
wavering and his modesty
to check and castigate the
indifference of all respon-
sible for education in the
face of this reversal not
only of ethical but also natural laws. Chrysostom wonders,
together with many others, how God tolerates so much. He
abides this degradation of man without having sent fire to burn
the city of Antioch as once occurred in Sodom and Gomorrah.

Chrysotom places great responsibility for Antioch’s ethical
wantonness in the hands of the theatre, whose programs and
topics principally cover the matters of harlotry and adultery,
pornographic themes. “For indeed both adulteries and stolen
marriages are there, and there are women playing the harlot,
men prostituting, youths corrupting themselves: all there is
iniquity to the full, all sorcery, all shame,” he observes.

These three loves—of money, of glory and of the flesh—
dominated the spiritual plane of Chrysostom’s era, and they
shaped the principles by which the education of youth was
approached. These elements are considered in the treatise On
Vainglory and the Raising of Children, which gives direction
for the correct way of education.

The Social Environment: Vainglory

In the first part of the work, concerning vainglory, Saint

John shows that the education of youth is influenced deci-

sively from the prevailing manner of life, from the way of life
and of thought of the members of the group, within which
the youth developed. The youth breathed and developed
within this group’s climate of life, and unavoidably, their
ethical quality and spiritual existence are determined by it.
Chrysostom localizes the sickness of vainglory in vanity; that
is to say in erroneous perceptions concerning self-worth and
in the related inclination for exhibitions of wealth, dress,
homes, and furniture.

It is further exemplified in the continuous propensity which
had prevailed amongst the wealthy to do displays of their
economic power, financing theatrical performances or organiz-
ing games at the hippodrome. The motivation for these was
applause, the acclaim of the people, of glory. This antagonism
in displays of economic power had extended to such a degree
that many of the upper class, purely so that they follow the

trend went as far as bankruptcy and all the way to poverty,

P o, | scattering their money
. incalculably on these
displays, so that they are
not out-paced by their
peers. This, then, became
a mob of men which re-
sultantly died destitute
and from hunger.

This inclination toward
displays was not a feature
of the few wealthy only. It
had penetrated all levels
of society. Even the poor
cared to buy the best ap-
parel, the best furniture

- | and utensils, for the pure
purpose of CXl’llblth Wealth They further extended their fal-
lacious ways into employing even a servant in the house; they
were truly led to believe that serving themselves detracted
from their social status. Many, while they hungered, did not
care for their nourishment above their social dignity, to show
that that they are “something,” that they are well-to-do. The
ideal social type, the successful, the admirable, was not the
virtuous man, the prudent, the spiritually cultivated, but the
rich, the economically settled.

Saint Chrysostom is angered by this situation. Al these
things, he says, are external and of no benefit ro the soul. These
things do not define a person. The ideal man is measured by his
virtue. Virtue is the source of human dignity, honor and glory.
He adds the need to disregard of human values, embracing
poverty and overcoming our nature by the virtue of our lives.
It is these that constitute good status and reputation and honor.
The infusion of such vanity is what affects the children and is
the cause of the continuation of this dreadful vice. It is at this
point that Chrysostom, connecting vainglory with the raising
of children, observes that the root of all vices lie in the fact
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that children have grown up in an unhealthy environment
and are influenced by it.

From the moment of his birth, parents are willing to do
everything for their child. Sadly, this “everything” often only
includes adorning him, dressing him up, and buying him
trinkets; however, it does not include seeking out the proper
way in which to raise him. Rather than extracting vices from
the child’s soul, they introduce the love of money and the
care for things that are completely unprofitable. The great
shame in this is that it is the childhood years, the early years
of development, which are the most suitable time to implant
either virtue or vice. It should be concluded then that parents
bear great responsibility when they neglect to form their
children properly.

Timeliness and Education

Saint John says that the souls of children are soft and delicate
like wax. If right teachings are impressed upon them from
the beginning then, with time, these impressions harden as
in the case of a waxen seal.
None will be able to undo
this good impression. Mal-
leable things take the form of
whatever they are impressed
with because they have not
yet taken a stable shape. They
resemble boards prepared to
receive paint, or material
ready to be sculpted. Much
attention is required on the
part of the painter if he is to
produce a beautiful painting.
With great patience sculptors must pull away all that is super-
fluous and add what is needed in order to achieve the result
they desire. There is no more wonderful material with which
to work than the souls of children. Parents create ensouled
icons of God, true living statues.

Further on in the treatise, Saint John likens the soul of the
child to a newly-founded city and parents are likened to the
ruler of this city. It is their task to put in place laws and to
organize its citizens so that it is not destroyed by malevolent
or anarchical factions. Many factions, both good and bad,
struggle to gain foothold, securing their dominion over the
child’s soul. The parental task is that of putting laws in place
for the new city—an easy task in the childhood years because
children are both inexperienced and submissive and therefore
are made to conform much more easily. With age, however,
the task of ordering, of forming his spiritual world, become
much more difficult.

The Selection of Educational Influences

For the ordering of a child’s soul to be successful, it is im-
portant that particular care be taken to control what enters
into it, what influences it is presented with. The selection of
influences is vital. Chrysostom graphically represents this

control as follows: In the spiritual constitution of the child’s
soul, the walls are the body and the gates are the five senses. All
impressions and stimulants enter in from the outside world
through the senses. If these gates are left unchecked, and all
manner of impressions are allowed to pass through, havoc
will be wrought because the child’s ability to resist is limited.

One might ask, then, how is it that each sense is to be
guarded particularly? What should the child see, hear, say,
taste and touch? This will be the topic of the remainder of
this article. The presentation of all the possible recommen-
dations would be an enormous task, so only a few will be
presented here.

Strictness is an essential element of success in pedagogical
work. It must, however, be measured and consistent so as not
to end in sheer roughness but neither should it leave the im-
pression that it is only an idle threat. Continual beating, then,
is not the right way to impose punishment. The child gets
used to being beaten, but is no wiser for it. The more ap-
propriate method of imposing
punishment is to make use
of the threat of punishment,
occasionally putting it into
practice, so that the child fears
the punishment and does not
think that the threat is empty
4 words. Continual strictness

cannot be permitted because
man, by nature, needs forbear-
ance and tolerance: Yer when
thou dost see that he has profited
by fear, forbear, seeing that our
human nature has need of some forbearance.

Particular care must be taken concerning what a child sees
and hears. What Chrysostom says on this point is infinitely
relevant in the raising of today’s children. All the mediums
of communication and information—books, radio, and tele-
vision—Dbesiege the hearing and vision of children which
are gates into the inner world of the child. These gates, left
completely unchecked, will allow the entry of things of low
quality or even ethically dangerous material.

As plants need more care when they are soft and delicate,
says Chrysostom, so it is with children. We must be atten-
tive to who they keep company with in order that we might
control what is said in their presence and what they learn. We
must not abandon them to just “anyone,” allowing that person
to become the shaper of our children’s souls. They need not
hear babbling and useless stories, for example, “This youth
kissed that maiden. The king’s son and the younger daugh-
ter have done this.” There exist within the Holy Scriptures
engaging narratives which, if offered in the correct way, will
captivate a child’s interest and will teach him virtue. Saint
Chrysostom himself offers examples of how one might prop-
erly offer these stories.

Cha
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Sexual Education

What Saint John teaches about the youth’s “sexual educa-
tion” is also interesting, and is entirely at odds with today’s lib-
eral and unbridled philosophies regarding the matter. Fleshly
desire begins to appear around the fifteenth year of age and
it attacks forcefully. It is only restrained with great difficulty.
Children must, therefore, be kept away from obscene sights
and sounds, which serve to excite this desire. As a counterbal-
ance, to replace the above types of entertainments, we must
shift children’s interests in other directions, toward trips and
excursions, visits to cities and museums, and spending time
with spiritual and saintly people.

In our era, the state of this problem is well out of control. If
the shower of impressions and aggravations which our chil-
dren are exposed to in the form of the prevailing shameless
manner of dress, the provocative nudity of men and women
which has developed into an institution, as well as the por-
nographic craze particularly of television channels, are not
enough, the wise pedagogues of our times—the destroyers
of youth, actually—introduced “sexual education” classes
into schools. The wise pedagogical tradition of our Fathers
advocates the control of irritants and impressions so that the
youth, as calm and as undistracted as possible, can produc-
tively pursue their studies. This control also encourages that
the enjoyment of the pleasures of this plane be left within
the context of the blessed institution of marriage, which thus
even on the natural plane remains a source of joy and delight.

Today’s uneducated educators forsake their responsibility to
instill stillness in children even in school, where temptations
and provocations ought to be kept away so that education
might function as a good outlet and a place of study and
learning. How many amongst these educators are spiritually
cultivated persons, so that they might undertake this work
soberly and responsibly? And how many parents are will-
ing to allow this, the most important, sacred and personal
aspect of their children, to be abused and perverted by the
lips and teaching of just any teacher, who approaches this
theme with his own bad experiences and perversions? What
will remain for young people to learn and to taste within
marriage, when they learn and taste it outside? For this reason
marriage and family have lost all allure and attraction in our
days, after this holy, unique and personal bond between two
heterosexual people has been reduced to one of many unions
which they have already experienced. This new union may
be comparatively considered as even worse than the others,
once the married couple starts to experience the problems
of “obligatory co-habitation” and the various worldly obliga-
tions and family stresses.

Children do not need to be taught about marriage by teach-
ers or experience it ahead of time. Nature is a self-sufficient
teacher. We do not need to learn how to eat, how to drink and
how to sleep. All others are from the evil one. Generations

upon generations of men have married and made families,
successful and stable ones at that, without “sexual education,”
which composes yet another torpedo to the foundation of
education and the family. Finally, Saint John Chrysostom
believes that marriage at a younger age is a very suitable me-
dium not only for confronting the problems of sexual desire
but also for success in marriage.
Conclusion

Gleaning only a few of the elements from Chrysostom’s
pedagogical treatise, which has no equal in its wonderful-
ness and usefulness, displays the great sensitivity of the
Holy Father towards the theme of the education of youth
and his deep knowledge of these problems. The influence
of environment, the timeliness with which education is ap-
proached, the way punishment is laid down, the selection
of what youth see and hear, and caution in his sexual edu-
cation are themes which today’s parents and teachers must
also consider. The counsels of the illumined pedagogue are
indeed useful for all of us.

t will be shown that God’s holy Church, an image con-
firming to its Archetype, does God’s work in us. The
men, women, and children coming into the Church, reborn
and recreated by her in the Spirit, are just about infinite in
number; they are very different from each other in race and
appearance, they are of all languages, life styles, and ages;
there are great differences in their mentalities, customs, and
interests, their social station, their skills and their profes-
sions; their fortunes, their characters, and their abilities are
all very different, but the Church confers one and the same
divine character and title equally on all: that they be, and be
called, Christians; the Church bestows unity in that simple,
indivisible relationship which comes from faith, and does
not allow the many untold differences to stand out, even
though they exist in every one.
St. Maximos the Confessor
Wherefore, as children of light and truth, flee from divi-
sion and wicked doctrines; but where the shepherd
is, there do ye as sheep follow. For there are many wolves
that appear worthy of credit, who, by means of a pernicious
pleasure, carry captives those that are running towards God;
but in your unity they shall have no place.”
St. Ignatius of Antioch
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THE CREATED, THE UNCREATED
AND THE INCARNATION

Protopresbyter John S. Romanides (+2001), from his book “Patristic
Theology,” edited for length.

here is no simi-

larity whatso-
ever between the
uncreated glory of
God and creation.
The Fathers say that
although we do
- not know God’s es-
| sence, we do know
some and only some

4

¥

of God’s energies.
When they say this,
however, they are not
using the verb 70 £now in the standard sense of the word; they
are not making any analogy or contrast. In Orthodoxy, our
knowledge of God’s glory is not like the knowledge of nature’s
energies (for example, nuclear energy, thermal energy, solar
energy, kinetic energy, the force of gravity, and so forth) stud-
ied by biologists, physicists, astronomers, archaeologists, and
others; this is because when we say we know something in the
sciences, it means that we have knowledge about some object
or phenomenon that we can describe. The known object is
describable; we know its description and are able to describe
it. But what enables us to describe it? It is its resemblance
to another object that we already know. A similarity exists
between the object we want to describe and something else.

Another aspect of knowledge is difference. Similarity and
difference form the basis of human created knowledge. When
similarity and difference are present, an object can be de-
scribed. Similarity and difference make an object susceptible
to description and classification according to genus, species,
etc. These categories of similarity and difference are the foun-
dations of human knowledge.

But according to Aristotle’s logic, the law of contradiction
also applies in the sphere of human knowledge. This law
states that it is impossible for a thing to be simultaneously
its opposite. For example, it is impossible for an object to be
totally white and totally black at the same time. It will either
be white or it will be black. In a similar way, it is impossible
for an object to be simultaneously big and small, heavy and
light, existent and non-existent, good and bad, and so on.

The Holy Orthodox Fathers, however, do not observe this
law of Aristotle when they speak about God. Although this
law is invalid in Patristic theology, the heretics both accepted
it and used it. But why don’t the Fathers observe Aristotle’s
law of contradiction, this axiom from Aristotle’s logic? Be-

cause there is no similarity whatsoever between the created
and the Uncreated. And since no similarity whatsoever exists,
no description of the Uncreated whatsoever can be made.
Furthermore, since there is no similarity, there also cannot
be any difference.

Created things are relatively similar and relatively different.
But what makes up this similarity among created things? First
of all, they are similar in substance. All created and material
things are composed of the same essence or universal sub-
stance, including all visible and material substances such as
the earth, clouds, mist, air, stars, stones, plants, animals, as
well as the various forms of energy such as light, heat, and so
forth. Einstein proved this with his law of mass-energy equiva-
lence. In philosophy, the common name for this universal
substance is matter. It is the dust, clay, and earth mentioned
in theological texts. Secondly, material and visible things are
similar in structure. All material bodies are made up of atoms
and all atoms resemble each other to a certain degree. So from
this point of view, all material things are relatively similar.

What makes material things different is the form of the
universal substance and the structure of the atoms. That is,
two objects may differ because one is in the form of energy
and the other is in its condensed state as matter or because of
differences in the composition of individual atoms and their
collective arrangement within a lattice structure.

The same phenomenon is observed in the cells of living
organisms. They are also relatively similar and relatively dif-
ferent. Irrational living organisms (plants and animals) and
human beings are relatively similar insofar as they are structur-
ally and materially made up of the same basic building blocks
(that is, atoms and cells). They differ insofar as humans by
nature have an immortal soul formed in the image of God and
capable of noetic activity, while other living beings do not.

Angels and human beings are relatively similar in terms of
immortality, the ability to reason, to be depicted, to be self-
determining, and so forth. Yet they differ in terms of glory,
immateriality, and the like. Angels and demons are relatively
similar in nature, but differ in glory (angels are glorified by
Grace, whereas demons are deprived of Divine Glory).

Now God and creation have absolutely no similarity. This
means that when we say that the uncreated differs from the
created, we are not using the concept of difference the way
we would in science or philosophy (speaking about relative
differences). We are talking about an absolute difference; and
Christ is the one and only bridge between the created and
the uncreated. In regard to the names which we apply to
God, these reveal His energies which descend to us, yer do
not draw us closer to his essence, which is 7naccessible. For
Saint Gregory of Nyssa, every concept relative to God is a
simulacrum, a false likeness, an idol. The concepts, which we
form in accordance with the judgment and understanding
which are natural to us, basing ourselves on an intelligible
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representation, create idols of God instead of revealing to us
God Himself. There is only one name by which the divine
nature can be expressed: the wonder which seizes the soul
when it thinks of God.

St. Dionysios the Areopagite has written a very beautiful
passage that is cited by the Fathers. It tells us that in the final
analysis God is neither Unity nor Trinity; /7 is not something,
neither is it any kind of degree; it is not mind; it is not soul; it is
not moved, nor again does it remain still; it is neither in space
nor in time; it is in itself of one kind, or rather without kind be-
ing before all kind, before movement, before stillness, for all these
things concern being and make it many. God does not corre-
spond to anything the human mind conceives or could pos-
sibly conceive. For example, we say that there is one God. Of
course, when we say the word one, we visualize a number or a
unit. We imagine that there is one God just like any isolated
individual is one person. The ;
same thing happens when we
say that God is three Persons.
But God is not three anything.
He is not three subjects. He
is not three objects. He is not
one subject and He is not one
object.

Whenever we think, we al-
ways think in terms of a subject
and an object. The subject is
what observes while the object
is what is observed. But when
we say that the Father loves the
Son, we are not dealing with
a subject-object relationship.
In this case, the Father is not the subject or the One Who
loves and the Son is not the object or the One Who is loved.
Since God is neither a subject nor an object, He cannot be
construed as the subject of His love or the object of His love.
So in God, there are not three Persons like three persons in
a family.

Now there are certain Orthodox theologians who claim
that God is a personal God. They claim that God is not the
God of philosophy, a construction of human philosophical
thought, but that He is a personal God. Western tradition
makes similar statements. But in the Patristic tradition,
God is not a personal God. God does not correspond to
anything that we can conceive or would be able to conceive.
The relationship between God and man is not a personal
relationship and it is also not a subject-object relationship.
So when we speak about a personal relationship between
God and man, we are making a mistake. That kind of re-
lationship between God and human beings does not exist.
What we are talking about now has bearing on another
error that some people make when they speak about a com-

munion of persons and try to develop a theology based on
a communion of persons using the relations between the
Persons in the Trinity as a model. The relations between
God and man are not like the relations between fellow hu-
man beings. Why? Because we are not on the same level or
in the same business with God.

What we have just said holds true until the Incarnation.
However, after the Incarnation of God the Word, we can have
a personal relationship with God by means of and on account
of the Incarnation. But this relationship is with God as the
God-man (as the Son of God and the Son of man).

Since God became man, the Incarnation brought about
a special relationship between God and man or Christ and
man, a relationship that is nevertheless non-existent when
we consider the Holy Trinity as a whole. We do not have
a relationship with the Holy Trinity or with the uncreated

- Divinity that is like our rela-
tionship with Christ. In other
words, our relationship with
- the Father or with the Holy
Spirit is not like our relation-
ship with Christ. Only with
Christ do we have a personal
relationship. The Holy Trin-
ity came into personal con-
tact with man only through
the Incarnation, only through
Christ.

Being uncreated, God is ac-
cordingly not a human being.
That is, in His uncreatedness
God neither is nor does He
resemble a human being. So when God became man, He
did not become something that He already resembled. In-
carnation does not mean that God assumed a nature that was
somehow similar to His own. There is absolutely no similarity
whatsoever between human nature and divine nature.

This is the reason why the Fathers stress that man is not
the image of God. Only the Word or Son is the exact image
of God. The Word is the image of the Father. And since the
Word is the image of the Father, Christ as the Word is also
the image of the Father. But since there is an interchange of
properties between the two natures in Christ the incarnate
Word Who is also human, and as such, the very human-
ity of Christ is also the image of the Father. So the human
nature of Christ is the image of the Father on account of
the Incarnation.

Man is not the image of God. Although some people cer-
tainly refer to man as the image of God, it is improper to do
so. Literally, man is fashioned in the image of God, but he is
not the image of God. (Christ is the image of God and man
is the image of Christ. In other words, man is the image of
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the image, that of Christ.) Although the Bible relates that i
the image of God created He him, precisely what is meant by
this verse was fully revealed only in the Incarnation. In other
words, in the Incarnation, it was finally revealed that man had
been created in the image of Christ, his chronologically sub-
sequent prototype. This is because from the very beginning,
human destiny was to become like Christ, to become god by
grace, and to attain the state of being iz the likeness. A person
actively becomes “in the image” when he becomes like Christ
in compassion. So when someone manages to imitate Christ,
he also begins to become an image of the Father by grace as
he partakes of the glory of Christ. In this way, someone who
attains to a state of theosis, in other words, a state of being “in
the likeness” of Christ, becomes Christ by grace and god by
grace. That is when he becomes like Christ and differs from
Christ only in terms of nature.

Notwithstanding, Christ is God by nature and not by grace.
When the Word became flesh, He became human by nature.
The Incarnation does not imply a mere adoption of human
nature. God the Father did not adopt a human being through
the Incarnation in order to dwell within him and in so do-
ing to make that human being God. Rather, through the
Incarnation, the very Word and Son of God became human
by nature.

In this way, divine and human natures were united in the
person of Christ. The divine nature of the Word and human
nature coexist in the person of Christ in a union without
confusion, without alteration and without division. Christ
is not merely a man. He is the God-man. He is simultane-
ously both God and man with the distinct properties of both
natures. When we look upon Christ, we are gazing at the
incarnate Son of God. After the Incarnation, the Word and
Son of God is united once and for all with human nature in
the person of Christ. (He came forth then, as God, with that
which He had assumed; one Person in two natures, flesh and
Spirit, of which the latter deified the former—St. Gregory the
Theologian). Although the Apostles were eyewitnesses and
servants of the Word, they did not recognize that the human
nature He assumed was deified. And if they were scandalized
by the human and blameless passions that they saw Him
experience, how much more were most people unable to
recognize this theosis.

St. Nicodemus the Hagjorite further explains: “When the
Lord was transfigured, His countenance shone like the sun
and His garments became as white as light. In this way, the
inward theosis of His human nature by the hypostatic union
of God the Word could be recognized by the outpouring of
divine rays. Although His Holy Body always participated
in and was made rich by the divine glory by virtue of the
ultimate hypostatic union with the glory of the invisible
Divinity, this glory was not obvious in the appearance of
His body, for those who were not capable of beholding it.

It is not that He transfigured what He had not assumed or
transformed, but what appeared to His familiar disciples
was transfigured.

We must know that although the nature hypostatically
united to God the Word was deified, it nevertheless re-
mained unchanged and did not lose its natural charac-
teristics—that is, being subject to suffering, corruption,
mortality, and the other natural and so-called blameless
passions. It continued to have these characteristics even
after its theosis so that first of all they would make Christ’s
Incarnation believable and people would not consider it to
have been imaginary. Secondly, so that by these sufferings
the Lord would heal what we suffer, irradiate the irrational
passions by the natural ones, and, simply, so that He might
be victorious as a man and grant the victory to us His rela-
tives who share His human nature.”

Now when someone attains to a state of illumination, he
becomes by grace a temple of the Holy Spirit. When he at-
tains to a state of theosis, he becomes god by grace and like
Christ by grace, but never by nature. This is why the union
between all other human beings and God is not hypostatic, as
it is in the case of Christ. There is only one hypostatic union
between God and man and that takes place in the person of
Christ through the union of the Son and Word of God with
human nature.

Man is united only with the energy or grace of God. Man is
never united with the essence of God or with the hypostasis of
the Word. He is only united with the human nature of Christ
during Holy Communion. In other words, man is united
with the deified, resurrected, and glorified human nature of
Christ and thereby he is united with the uncreated energy of
the human nature of Christ or uncreated divine grace. This
grace from Christ’s humanity is what saves, resurrects and
heals man, body and soul.
M o

he person advancing in the spiritual life studies three
things: the commandments, doctrine, and faith in the
Holy Trinity.”

St. Thalassios the Libyan (+662)
he pious confession of the believer is that, with a view
to our salvation, the Creator of all things incorporated

with Himself a rational soul and a sensible body from the
all-holy Mary, ever-virgin, by an undefiled conception, with-
out conversion, and was made man in nature, but separate
from wickedness: the same was perfect God, and the same
was perfect man; the same was in nature at once perfect God
and man.

St. Hippolytus of Rome (+235)
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BATTLING THE SENSES
St. Nicodemos the Hagiorite (+1809).

Why One Must Struggle to Control One’s Senses
ccording to St.
Gregory the Theo-

logian we must struggle

to block our senses and
to control them, for they
are the easy ways toward
evil and entrances of sin.

Let us not give in to the

easy ways of evil and to the easy entrances of sin. I say to you

then, put all your strength forward to protect your senses.

I also say to you to be attentive, to struggle, and I insist on

this, by using various synonymous words.

I wish to prove to you that the devil is always standing be-
fore us, observing and studying the condition of our senses.
Just as soon as we open even one sense to him, he enters
into our soul directly and brings death to us, as St. Isaac
has noted: 7he enemy is standing and observing day and night
directly against our eyes to detect which entrance of our senses
will be opened to him to enter. Once he enters through one of
our senses because of our lack of vigilance, then this devious
shameless dog attacks us further with his own arrows.

We must also struggle to protect our senses because it is not
only through curious eyes that we fall into the sin of desire
and commit fornication and adultery of the heart, as the
Lord noted. There is also the fornication and the adultery
of the sense of hearing, the sense of smell, the sense of taste,
the sense of touch, and of all the senses together. Therefore,
St. Gregory the Theologian has written in his heroic counsel
to the virgin: Virgin, be truly a virgin in the ears, in the eyes
and in the tongue! Every sense that wanders with ease sins. St.
Gregory of Nyssa also said: 7he Lord has spoken, I believe,
about all the senses, so that the one who touches and the one
who uses every inner power in us to serve pleasure has actually
committed the sin in his heart.

Those Who Live in the World Must Protect Their
Senses More than Those Ascetics in the Desert
You who are in the world, dear friend, must guard yourself

even more than those who are in the desert. St. Basil

wrote to someone living in the world the following advice:
Do not relax your efforts because you are in the world. In fact
you are in need of greater efforts and more vigilance to achieve
salvation. After all you have chosen to live in the midst of all
the pitfalls and in the very stronghold of the sinful powers. You
have before you constantly the instigations of sins and day and
night all of your senses are being attacked by their evil desires.

If we are overcome by the desire for food or drink, we do
not experience such a strong attack. Being in a desolate place
where one does not see or hear anything out of place or ex-
perience the other causes of sin, we are thus surrounded by

a protective wall that helps to win our battles without wars,
as St. Isaac said: When one does not receive a sense perception,
then he can have a victory without a struggle.

In other words, the monks who have removed themselves
from the world are fighting behind trenches, but you are
fighting an arm-to-arm combat against the enemies. The
attacks are coming from all directions. And the causes of sin
are all around you. While they stand afar off from the preci-
pice, you are at its very edge. That great luminary of spiritual
discretion, St. Poimen said: 7hose who live far away from the
world are like those who are far from a precipice and, whenever
they are misled by the devil, before they reach the edge, they call
upon God who comes to save them. Those who live in the world,
however, are like those who are near the precipice and when the
devil draws them toward it, they have no time to call upon God
and be saved but fall directly into the abyss.

Therefore, because you are so close to this abyss, you are
in immediate danger just as soon as you neglect or open
one of your senses. God forbid! This is the reason why you
want to use all your energy to protect your senses from
coming into contact with sin. As it is impossible for a house
not to be darkened by smoke entering from the outside, it
is similarly impossible for a man not to let them without
restraint, allowing all manner of passionate images to enter
the soul. The wise St. Syngletike said: Even when we do not
want it, the thieves will enter through the senses. For how is it
possible for a house not to be darkened by the smoke entering
[from outside through the doors and windows that have been
left opened?

It is a Great Victory to Overcome Ourselves
Do not think for a moment that this victory is small and

insignificant. In fact it is a greater victory to overcome one
of your passions and a pleasure of your senses than to overcome
one hundred of your enemies. It is a more glorious trophy of
victory to shed willingly a few drops of perspiration and one
drop of blood, for the love of God, in order to overcome one
of your evil wills and to spite the devil, than to shed rivers of
blood to subdue entire armies. Again it is a greater triumph to
subdue your senses and your entire body to your hegemonious
mind than to subdue large kingdoms.

Once, when King Alexander was praised for having con-
quered the whole ecumene, he responded with the prudent
remark: All of my vicrories will prove to be vain, if I do not
succeed to conquer myself. Many who have subdued their
enemies, cities, and countries have later been subdued mis-
erably by their own improper passions and have shamefully
become slaves of their own passions. A certain Father was
very correct when he said that #he first victory is the victory
of self. St. Isidore Pelousiotes also said: 7he true victor is
not he who subdues the foreign barbarians, but he who wages
spiritual warfare against the evil passions. Many who have
conquered barbarians have in turn been shamefully subdued
by their own passions.
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ON SUFFERING
By St. Nikolai Velimirovich.

Only the foolish think
that suffering is evil.
A sensible man knows that
suffering is not evil but only
the manifestation of evil and
healing from evil. Only sin
in a man is a real evil, and
there is no evil outside sin.
Everything else that men
generally call evil is not, but
is a bitter medicine to heal
from evil. The sicker the man, the more bitter the medicine
that the doctor prescribes for him.

At times, even, it seems to a sick man that the medicine is
worse and more bitter than the sickness itself! And so it seems at
times to the sinner: the suffering is harder and more bitter than
the sin committed. But this is only an illusion, a very strong
self-delusion. There is no suffering in the world that could be
anywhere near as hard and destructive as sin is. All the suffering
borne by men and nations is none other than the abundant heal-
ing that eternal Mercy offers to men and nations to save them
from eternal death. Every sin, however small, would inevitably
bring death if Mercy were not to allow suffering in order to sober
men up from the inebriation of sin; for the healing that comes

through suffering is brought about by the grace-filled power of
the Holy and Life-giving Spirit.

It is natural for a sensible man always to seek the causes of
his suffering first in himself, and for the foolish constantly to
accuse others. The sensible man remembers all his sins from
childhood onwards; he remembers them with the fear of God
and with the expectation of suffering for his sins; and so, when
suffering does fall on him, through either his friends or his
enemies, from men or from evil spirits, either sooner or later,
he at once knows the causes of his suffering, for he knows and
remembers his sins. The foolish man, though, is forgetful,
and forgets all his unrighteousness; so, when suffering falls on
him, he writhes in torment and asks in amazement why he
has a headache, why he should lose all his money or why his
children should die. And, in his foolishness and fury, he will
point his finger at every being on earth and in heaven, as at the
one responsible for his suffering, before pointing the finger at
himself, the one really responsible for it.

Blessed is the man who uses his sufferings, knowing that all
suffering in this brief life is loosed on men by God in His love
for mankind, for the benefit and assistance of men. In His mercy,
God looses suffering on men because of their sins — by His
mercy and not His justice. For, if it were by His justice, every
sin would inevitably bring death, as the Apostle says: Sin, when
it is finished, bringeth forth death. (Jas 1:15). In place of death,
God gives healing through suffering. Suffering is God’s way of
healing the soul of its sinful leprosy and its death.




