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REFLECTIONS ON
THE FEAST OF THE
DORMITION

By Elder Thaddeus (+2003), from “Our
Thoughts Determine Our Lives,” pp163—170.

thank the Lord and the Most Holy

Mother of God that He has willed
to embellish this feast day of the Dor-
mition of the Most Holy Theotokos
through the angelic voices of the chil-
dren who sang so beautifully. This re-
minds me of the days of my youth,
before the war, when I was a monk

in the holy Patriarchate of Pech, the

Serbian Zion as some [
call it. The choir from [
Pech used to sing the
responses at Holy Lit-
urgy every feast day at
the monastery. It was
a mixed choir, very
well organized, and
the choir director was
a remarkable person.
I have heard many
choirs from Belgrade
and other places, but
that choir from Pech |
was quite extraordi-
nary. Today, when I said, Blessed is the
Kingdom ..., the children responded
with Amen. This reminded me of those
days of my youth and it touched my
heart.

When the chanting is as beautiful as
this, we are freed from all our cares and
our interest for earthly things and we
ascend into eternity with the Lord, His
angels, and the saints, where our true
Fatherland and our Kingdom is. If our
Fatherland were of this world, then we
would live here in a state of wellbe-
ing, peace, and joy. However, this life
for us Christians is, so to say, an epi-
timia. (“Epitimia” is to be understood
as an interdiction which, according to

Church canons, the priest as a spiritual
physician may apply in certain cases in
order to treat the moral diseases of his
spiritual children. Similar to “penance,”
albeit not quite the same. Ed.) In this
life we must prepare ourselves for life
in the Heavenly Kingdom and we must
attain divine peace. No one can give us
that peace; only God can give peace to
created beings and to us if we seek Him
and long for Him with all our heart
and if we desire to become one with
Him. He wants our souls to be united
with Him, with His divine will. He
wants our entire being to become one
with Him in order
that we may feel the
joy of living. We, on
the other hand, get
very involved in this
material life and we
have no time to think
about our soul, about
our inner peace. We
are always shattering
our inner peace.

We have many ex-
amples by which
we can learn. The
Lord gave us first of
all the Most Holy Theotokos. It was
His will that the Most Holy Theoto-
kos remain with the holy Apostles to
comfort and encourage them after His
Resurrection and Ascension. One of
the God-bearing Fathers, a native of
Athens, St. Dionysios the Areopagite,
wished to see the Most Holy Mother
of God. When he arrived in Jerusalem,
they took him to the home of St. John
the Theologian, where the Most Holy
Theotokos lived. When he entered her
chamber, he was at once free of all cares
and worries and was overcome with
ineffable joy and peace. This is how he
describes his meeting with the Most
Holy Theotokos: “Had I not learned
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in my youth about the True God, for me the Most Holy
Theotokos would have been God.”

See what peace, stillness, and joy radiate from the Most
Holy Theotokos? God has allowed peace and joy to radiate
from every soul that is one with Him. Divine peace and joy
emanate from such a person and we feel good in his pres-
ence. Do you see what the Kingdom of Heaven means? The
Kingdom of God is righteousness, and peace, and joy in the
Holy Spirit. (Rom 14: 17).

The Most Holy Mother of God prays for us ceaselessly. She
is always visiting us. Whenever we turn to her in our heart,
she is there. After the Lord, she is the greatest protection
for mankind. We have dedicated a plethora of churches,
throughout this world, to the Most Holy Mother of God.
How many healing springs where people are cured of their
ailments have sprung up in places where the Most Holy
Theotokos appeared and blessed those springs to heal both
the sick and the healthy! She is constantly by our side, and
all too often we forget her.

You have seen that in this life anyone, even our closest of
kin, can abandon us. We all have our weaknesses and often
hurt the people closest to us. They can turn their backs on
us because of our rudeness, or they can forgive us but still
be hurt. But the Lord and His Most Holy Mother ... oh,
how many times have we insulted God and the Most Holy
Theotokos, but when we repent and turn to them in our
hearts, they forgive us everything, never remembering our
sins and evil deeds!

You have already realized how unbelievably quickly life
goes by. One does not notice this as much in one’s youth,
but when the years bear down upon us, we see that a lot of
time has passed and that very little is left of this life. Where

do we go when the end of our life comes? We know where
we are going while we are still here, but what happens af-
terwards? Where are we going? Have we prepared for the
Heavenly Kingdom, for our true homeland? Only the meek
and those with pure hearts will enter it. Have we taken care
to cleanse our heart while in this life, the heart that gives
us such a hard time in this life? Have we said to ourselves,
“Heart, you have caused me enough pain; humble yourself
and be a patient, long-suffering heart!”

The Lord has said that we save our souls by patient long-
suffering. We know that many misfortunes and sorrows
come upon both the pious and the impious, both the righ-
teous and the sinful. We all receive our share of misfor-
tunes—this is a means of learning to accept everything
in peace. On our own we have no strength, but God has
strength. It is to Him that we must turn, deep down in our
heart, and He will give us the strength to overcome all dif-
ficulties, for it is very important to rise above all those little
things that take away our inner peace. We rarely pay any
attention to this but allow the injustice that we come across
everywhere in our lives to shatter our inner peace. Often we
are the ones who do injustice to others. It may seem to us at
the time that we are doing the right thing, but later it turns
out that we were very wrong. We must learn to overcome
all these little things with peace, united with the Lord, so
that disquiet will not enter us from the outside, and so that
we will always have our inner peace.

God is at the center of every person’s life. He is in our
heart whether we accept Him or not. He never separates
Himself from us because He is the Giver of life Who gives
life to every created being. We have buried Him with our
worries and worldly cares, which destroy the peace within us,
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and that is why we have no peace or rest. No one on earth
can give us unshakable inner peace. Money cannot give us
peace, neither can fame, honor, a high-ranking position,
nor even our closest friends and family. The only Giver of
peace and life is the Lord. He gives peace, stillness, and joy
to the angels and the saints, to us and to every created thing.
Therefore we must repent and turn to the Lord.

What is repentance? Repentance is a change of one’s way
of life; it is discarding the old man and all of his evil habits
and turning toward God, toward the Truth. Repentance
means becoming quiet, peaceful, humble, and meek. Ev-
eryone knows that it is very pleasing to be in the company
of a person who is meek, peaceful, and kind. A person
who has no peace generates restlessness and radiates it all
around, so that in the company of such a person we feel
unsettled, and we too become restless. This is because we
have not united with the Lord through unceasing prayer. We
have peace when we are with the Lord and His Most Holy
Mother; she is always here to
help whenever we call upon |
her. In her we have unshak-
able support, which remains
the same for all ages and &
which will not change. We |
cannot find this support any-
where else on earth, not even |
among our family members,
let alone in things like riches,
earthly power, and honor. We
can be left without all these {
things, but the Lord and His
Most Holy Mother will never
leave us. ! - :

And so, my children, as we celebrate the great feast day of
the Most Holy Theotokos, let us prepare ourselves for the
Heavenly life, let us teach our hearts to always long for God
as the angels do, and for the Most Holy Theotokos, for she
is our Intercessor and prays unceasingly for us weak ones
before the throne of her Son. Whenever we turn to her in
our hearts, she is always there to help. Countless are those
on this earth whom she has comforted, and countless are the
souls she has led from the depths of Hades to the Kingdom
of Heaven. Let us, therefore, learn to become accustomed
to the Heavenly Kingdom while we are still in this life. The
Heavenly Kingdom is peace and joy in the Holy Spirit.

We need to humble our hearts, which take insults so
deeply, and also our so-called dignity, for we cannot enter
the Kingdom of Heaven in pride, as when we take to heart
each slander our neighbor casts. We must accept our lessons
from everyday life, for each day brings us cares, worries,
and insults. We must learn not to take insults to heart, for
who knows what awaits us during the course of our earthly

lives? God is merciful to us and has concealed our future
from us. Otherwise, not one among us would be able to
go on, knowing what the future holds for him. We must
live through many misfortunes and sorrows in order that
we learn how to rise above all these problems that disturb
our inner peace. We must learn to acquire the divine peace
and joy of the angels and saints; the Kingdom of Heaven
is acquired while we are still in this life.

In this life we are in Heaven one moment and in Hades the
next. You can see this for yourself and learn from it. When
our thoughts are quiet and kind, when we forgive every
slander and insult, we have divine peace, joy, and stillness!
But when we become angry because of someone’s unkind
words, we are at once in Hades! Everything collapses, and
we lose all the joy of living that we had before. Can you
see how terrible living in Hades is? Here, in this life, we
are given the chance to taste both the Heavenly life and the
life of Hades. We should choose that which gives us peace,
the Heavenly Kingdom. We
all desire this, without any
exceptions, whether our lives
are good or bad. All people
| long for peace and goodness,
W for ineffable love that never

| changes, and only God is
this kind of love. He alone is
# unchangeable. He is always
{ the same, and He is the basis
of all things—preeminently
N of mankind. He is ever wait-
N ing for us to return to His
. embrace, but all we do is shy
away from Him. He wants to
give us peace and to comfort us so that we may experience
the joy of living, but all we ever see are the cares and wor-
ries of this world.

From the beginning of our lives, we have all sinned gravely.
The Lord has warned us to be very careful lest we have a
life of hardship and sorrow, and endure much pain until
we humble ourselves and realize that we have sinned. For
the Lord has said, Honor thy father and thy mother: that thy
days may be long upon the land which the Lord thy God giveth
thee. (Exod 20:12). That is the law. The Lord showed us how
to honor our parents by His own example when, as His suf-
fering on the Cross was nearing an end, He entrusted His
Most Holy Mother to His beloved disciple, John. He said
to His Mother, Woman, behold thy son. (Jn 19:26). And to
His disciple He said, Behold thy mother.(Jn 19:27).

(In the Aramaic tongue in which our Lord spoke, the word
“woman” implies greater honor than the word “mother.”
Today it is difficult for us to understand how the Lord could
have addressed His mother as “woman.” Likewise, when
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the Lord was in Cana of Galilee, the Most Holy Theotokos
turned to Him and said, 7hey have no wine (Jn 2:3). And
He said to Her, Woman, what is that between Me and thee?
Mine hour is not yet come (Jn 2:4). (In our language, when
we say “woman’” this has a somewhat disrespectful meaning,
but when we say “mother” it is much more intimate and
affectionate. But in the Aramaic tongue, the word “woman”
is much more respectful.)

See how the Lord took care of His Mother in His last
hour upon the earth? What do we do with our parents?
God forbid that we should continue to treat our parents
the way we do. Even from our childhood we do not honor
our parents, but we want to live long and well. How can we
live well if we have disobeyed this God-given law from our
childhood? The law of this world, which is ever changing,
punishes every violation against it. How then do we expect
not to be punished for disobeying the Heavenly Law—the
Word of God, which never changes, but stays the same for
all ages, for it is Spirit and Life?

We are the offspring of disobedient parents. When disobe-
dience entered our forebearers Adam and Eve, our nature
suddenly changed. It became corrupt, foul smelling, prone
to decay, and mortal. Death entered us. Before the Fall our
forebearers were immortal. Only God, our Creator, can
bring us back to our original state, as He created us. It is
for this reason that He Who is love came down to earth
and was born of the Virgin as a child. It is for this reason
that He lived for thirty three years among men. He wanted
to teach us the truth and to show us that He is love. We
need to look to the Lord, His Mother, the Apostles and the
saints as examples and renew our life. We must repent and
leave behind our former way of life with all our bad habits,
and we must strive to learn obedience. If anyone has hurt
us—our parents, our brother or sister, a neighbor—then we
must forgive them all from the heart, and when we have
done so, the Lord will know. Our forgiveness must not be
confined to words only. The Lord wants us to forgive from
the heart. Our neighbor will then feel our forgiveness and
no words will be necessary. The person will know in his
heart that we have forgiven him.

How does a person know in his heart that he has been
forgiven? People have thoughts. We are like a fine thought
apparatus. We are connected to each other by our thoughts.
When we think of a person, he immediately receives our
thoughts. But since we are distracted and our thoughts are
scattered, we cannot discern who it is that is sending us
thoughts or the kind of thoughts he is sending us. On the
other hand, the person who has peaceful thoughts, who is
united with the Lord and whom the Lord has freed from
distractions, this person knows exactly which thoughts are
his own, which ones come from the enemy and which ones
are from friends. Feelings and thoughts coming from the

minds of our fellow men reach us. This is why I say to you
that when we forgive from the heart, our neighbor can
feel this and the burden that has been oppressing his
soul is no more.

This is the way to learn about the Heavenly life and to
acquire inner peace. Let us turn to the Most Holy Theoto-
kos in our hearts and ask her to intercede for us, that the
Lord might give us strength and that He might number us
among His angels and saints who glorify God throughout
all eternity. Amen.

> ry .'.-. 4 * M
man takes a walk and sees something. His thoughts say
to him, “Go over there and investigate,” and he says
to his thoughts, “No! I won't,” and he cuts off his desire.
Again he finds someone gossiping, and his thoughts say to
him, “You go and have a word with them,” and he cuts off
his desire, and does not speak. Or again his thoughts say
to him, “Go up and ask the cook what’s cooking?” and he
does not go, but cuts off his desire. Then he sees something
else, and his thoughts say to him, “Go down and ask, who
brought it?” and he does not ask. A man denying himself
in this way comes little by little to form a habit of it, so
that from denying himself in little things, he begins to deny
himself in great without the least trouble. Finally he comes
not to have any of these extraneous desires, but whatever
happens to him he is satisfied with it, as if it were the very
thing he wanted. And so, not desiring to satisfy his own
desires, he finds himself always doing what he wants to. For
not having his own special fancies, he fancies every single
thing that happens to him. Thus he is found to be without
special attachments, and from this state of tranquility he
comes to the state of holy indifference.
en God created man, He breathed into him some-
thing divine, as it were a hot and bright spark added
to reason, which lit up the mind and showed him the differ-
ence between right and wrong. This is called the conscience,
which is the law of his nature. This is compared to the well
which Jacob dug and which the Philistines filled up (cf.
Gen. 26:15). That is, to this law of conscience adhered the
patriarchs and all the holy men of old before the written
law, and they were pleasing to God. But when this law was
buried and trodden underfoot by men through the onset of
sin, we needed a written law, we needed the holy prophets,
we needed the instruction of our master, Jesus Christ, to
reveal it and raise it up and bring to life through the ob-
servance of the Commandments that buried spark. It is in
our power either to bury it again or, if we obey it, to allow
it to shine and illuminate us.
St. Dorotheos of Gaza
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ROCOR STATEMENT ON SAME-
SEX “MARRIAGE”
New York, July 11, 2015.

When our Lord and God and Saviour Jesus Christ in-
structed His Apostles to render unto Caesar the things
which are Caesars, and unto God the things that are God’s
(Mt 22:21), He foretold of the future what was already true
in the days in the Roman Empire: that a Christian would
never be one who sat dismissively apart from the world and
its governance, but neither would a Christian be one for
whom the ever-changing whims of social governance would
be the chief voice ruling his life. We are, as His followers,
children of the high calling of God in Christ Jesus (Phil 3:14);
we follow the Shepherd Whose voice we know (ct. Jn 10:4),
trusting that His guidance will lead us out of all error into
the haven of eternal life.

With the June 26™ 2015 decision of the United States Su-
preme Court’s “Obergefell v. Hodges” case, every pious
Christian has been given cause to consider anew these words
of the Saviour. While our faithful living in the United States,
and indeed all citizens of this country, are and shall remain
thankful—both to God and to the founding ideals of the
state—for the freedom in which they reside, which permits
as one of its core values the free expression and practice of
religion, neither we nor they can accept principles, cre-
ated by juridical fiat from an organ of the state, which so
blatantly go against the Teaching, Will, Law and Love of
God. While the U.S. Supreme Court may have affirmed in
law that a so-called “marriage” between two persons of the
same sex is to be recognized, no pious Christian can see this
as anything other than an attempt by the state to render
unto itself what rightly belongs to God; for it is God, not
the state, the courts or the electorate, Who fashioned male
and female from the dust, Who blessed the c/inging of man
and woman together in marriage both in Eden and in Cana
(cf. Genesis 2:18-25; John 2:1-11), and Who has sole claim
over the fundamental nature of this bond. He Who is the
only Lawgiver and Judge (Jas 4:12) is not bound by the de-
termination of worldly judges, and He Whose word is truth
(Jn 17:17), Who said to Thomas  am the Way, the Truth and
the Life (Jn 14:6), is not subject to the redefinition of truth
by any social or governmental body.

While we reaffirm today, as we have always done, the un-
changing reality of repentance as a path open to all, without
qualification, and abhor those who would react to any sin, or
any sinner, other than in love and with the promise of new
life that true repentance may bring, we nonetheless shall not
succumb to the prevalent social trend of our day, which
equates recognition and acceptance of sin with love. For
the legalization of sin is precisely what this judicial act ac-

complishes, whatever may otherwise be its aims or intentions.
Marriage has been from creation, is now and will always be a
union of a man and a woman, and the Church shall recognize
and bless nothing else in the stead of this sacred union that
has been established by God Himself.

We deeply regret that the United States Supreme Court
has taken a decision which, in so definitively spurning the
revealed will of God, opens the peoples of this land to an
increase of suffering and sorrow, and a further decrease of
moral stability. That which societies from time immemorial
have honored—the strong place of the traditional family, the
need for children to be reared in the embrace of a father and
a mother—has been dismissed through an act of overstepped
judicial authority, and we lament the profound trials this act
will inevitably bring, since the departure from God’s Will al-
ways results in suffering. Yet we are children of a sovereign and
unchanging God Whose power is not thwarted by the acts
of men, and we encourage the faithful of the Church 7oz t0
grow weary of doing good (Gal 6:9) in the face of worldly trial.
The Law of God is sure and steadfast, and against it nothing
shall prevail. Our hearts remain calm and unshaken, and we
fervently entreat the God of our Fathers to show His mercy
upon this land, to guide its peoples and government aright.
And to a world that has grown lukewarm to the truth, for
which the choice between right and wrong is further greyed
by political errors such as this, we exhort the same surety and
confidence that has been borne by Christians through the
ages, spoken firmly through the mouth of the prophet: If'ir
seem evil unto you to serve the Lord, choose you this day whom
ye will serve; whether the gods which your fathers served that
were on the other side of the flood, or the gods of the Amorites, in
whose land ye dwell: but as for me and my house, we will serve

the Lord. (Josh 24:15).

he goal of reading is the application, in our lives, of

what we read—not to learn it by heart, but to take it
to heart; not to practice using our tongues, but to be able to
receive the tongues of fire and to live the mysteries of God.
If one studies a great deal—in order to acquire knowledge
and to teach others—without living the things he teaches, he
does no more than fill his head with hot air. At most, he will
manage to ascend to the moon using machines. The goal of
the Christian is to rise to God without machines.

St. Paisios the Athonite (+1994)
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BUILDING A LIFE WITH GOD
Hieroschemamontk Seraphim of Holy Mountain, Karoulia (+1981).

Aglan can live with God—or without God, as some people
o. It is possible to live with God by reason of His good
pleasure for man to do so, and also by reason of a man’s own
positive inclination. Here, the circumstances of the man’s life
appear either favorable or unfavorable; i.e., it becomes evident
that what is essential is not outward circumstances, but the
person’s own predilection, his desire, his intent.

In order to live with God, to make this a reality, one
must leave space for Him in one’s daily activities—give
Him room. The desire to live with God must be joined in
the heart by the remembrance of God. A person is free to
choose, according to his desire or lack of it, whether or not
to incorporate the remembrance of God into his life. From
this point, this choosing, the two paths increasingly dlverge
One man desires it, another
does not give it a thought;
he does not seek it. It may
be that outwardly they live
side by side, i.e., in similar
circumstances, similar sur-
roundings; but one lives with
God, the other without God.
Thus, the first thing is desire.

Next in order of impor-
tance is the extent to which
a person is caught up in his
external affairs, to what ex-
tent he is enslaved by them,
how important and urgent
he considers them; for exam-
ple the extent to which his work superior make demands
of him: “Finish this,” and, “Have it done by...” Perhaps
he also has certain career needs or chooses ones requiring
his attention. Whatever the case, it means being caught up
in outward activities; this greatly hinders remembrance of
God. And without remembrance of God, how is it possible
to live with God? One must set a goal for oneself: to battle
for liberation [from this enslavement] in order to maintain
within oneself the remembrance of God—no matter what!
This is a task which is both lawful for man, right before
God, and possible within the conditions of man’s earthly
life. Try it and see yourself. The obstacles to this goal are
only apparent and imaginary.

It is true, the beginning is difficult. But this is only because
we are not accustomed to it and not because the remem-
brance of God actually disturbs whatever it is we are doing;
not at all. He who so desires and looks into this matter will
find the possibility of attaining it within himself. This will
both amaze him and convince him that remembrance of

God is of great help in all his endeavors. It even makes him
more peaceful and more successful in his undertakings.
Life becomes more enjoyable; he is happier. Here calls the
words of the Psalmist: 7hose who remember God shall rejoice.
(Pss 20:5).

Once the soul’s enslavement by outward affairs weakens,
it becomes possible to “make room” for God in the midst
of these affairs and thereby to live with Him. Man’s life is
occupied by human affairs, but if among them a place can
be found for God, there, too, is life with God. But how,
practically speaking, is this accomplished?

Remembrance of God is only the beginning. Next there

are the feelings of the heart. These are the very life of a man.
Think about it. Throughout a man’s life, in all he does, his
feelings (such a diversity) move in him; they live, change, ac-
company his every action, share in every part of his outward
life. Pleasure, displeasure, irritation, joy, distress, jealousy,
striving towards or repulsion
from something—these in-
ner feelings accompany all
the outward activities, his
whole life. They exist. They
{ are not imagined!
. Among these feelings are
. those which are akin to the
remembrance of God, con-
ducive to it: fear of God,
faith, piety, and gratitude
towards God (how patient
He is with us great sinners,
He even showers gifts upon
us!), love for Him, hope and
trust in Him, a readiness to
entrust oneself to His care (He is good, mercifully kind,
even like a tenderhearted mother: Can a woman forger her
sucking child...? Yea, they may forget, yet will I not forget thee
(Isa 49:15). These and similar feelings must be found in the
heart, singled out from among other feelings, and nurtured.
With their help the desired aim can truly be achieved—to
live with God!

Together with remembrance of God, one must join these
feelings, these good inclinations to one’s actions, i.e., to
one’s outward activities which, like some kind of bubbles
or vessels, can be filled (and they do indeed fill up) with
these or other feelings from the heart. In remembering God
while you work, concentrate also on those feelings which
are akin to the remembrance of God. These feelings will be
with you as you go about fulfilling your earthly tasks. Here
already you have the beginning of your life with God. For
this is just what it is!

The Lord desires to be with man: My delights were with
the sons of men (Prov 8:31), and they shall be My people and 1
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will be their God (Jer 31:33), and as the bridegroom rejoiceth
over the bride, so shall thy God rejoice over thee. (Isa 62:5).
Here is the basis of our hope to live with God. It remains
for man to cooperate with this will of God. In his fallen
state (and the Lord knows this; He takes it into account, hu-
manly speaking) man can cooperate through remembrance
of God, through his feelings towards Him—even though
these are weak and confused. What is most important here
is desire, and effort (both rest on faith). The Lord will fulfill
and strengthen whatever else is necessary. Therefore, begin
with confidence!

“Enslavement” comes from the influence of the external
world upon a man. You must resist it. What is necessary
is necessary, but these externals must never be allowed to
control the heart. One can do what is necessary and the
heart can be either at liberty or in bondage. Keep your
heart at liberty, because a free heart can remember God
and give attention to God even as you attend to your tasks.
This opens up the possibility to live with God—and gives
it a beginning.

The balance can shift: [spiritual] vigilance and a desire to
be with God can become strong enough to outweigh the
soul’s enslavement to mundane, outward activities. The
activities themselves are not eliminated; they remain, but
their power over the soul weakens altogether. A shift occurs
in the inner life which attends the outward actions. Previ-
ously the latter fully occupied the person’s attention, while
the inner life passed unnoticed; the person gave it no heed
(how it was sustained was quite unknown— “by itself,”
like abandoned children left to grow up by themselves.)
But when the power of the external world over the man is
weakened, there is a shifting of positions: external things
become unimportant to the soul; they lose their former
significance, while the inner life draws all the attention to
itself and acquires preeminence. This allows for the very real
possibility to live with God, when the thoughts and feelings
of the heart are with Him.

In such a case one shouldn’t race about or overly focus
upon one’s affairs, nor be overly concerned about them—
all this is only a hindrance. It obstructs the effort to “live
with God” while one is about one’s business. Previously the
“doing” was everything, and the inner life was, by contrast,
some kind of fog which was ignored; all attention focused
upon the “doing.” But now these things, these activities, are
but a covering, a covering beneath which is carried on the
principal activity which is, in essence, life with God. This
is a source of joy, happiness, light—here we can now say:
shining upon the world as the light of knowledge (from the
Nativity Troparion).

It appears, then, that without outward activity it is more
difficult to “live with God”; there’s nothing to secure the
attention, and feelings towards Him easily dissipate (after

all, they are weak in the beginner, just as his attention is
scattered). Without outward activity a person is left like
a plant pulled from the ground—its roots have no firm
support, nor do they absorb strengthening juices. So, too,
without any outward activity a person’s inner life weakens,
and he loses the possibility of life with God.

The Lord established human life. Take heed! God gave
men earthly cares so that they would not fall into some-
thing worse. “Vanities” are earthly activities undertaken
without God, but they are preferable to the actions of ir-
rational and destructive passions and sins to which fallen
man is so prone. And if these “vanities,” i.e., these earthly,
human affairs, are undertaken with the thought of God,
with the aim of salvation, they become a pathway lead-
ing to Heaven.

THE CONTENTIOUS MAN

he contentious man, “in whom there is no end of strife,”
is he who is not content with an initial disturbance, but
goads himself to get angry “for a second time.”

Obviously, if one gets angry and immediately comes to
his senses, recognizes his mistake, and makes a prostration
before the brother at whom he was angry, such a person is
not called contentious. In the soul of this man, all strife
is at rest, and for the present, by making a prostration to
his brother, he has prevented the friendship from being
destroyed, while in the future, by practicing repentance,
he will come into a state of calm and tranquility.

However, one who gets angry and does not recognize his
fault, but becomes still angrier, because “he regrets that
he did not say more than he did when he was upset,” is
called contentious. In his soul, strife never abates, and at
the moment of strife, the agitation of his heart gives way
to remembrance of wrongs, distress, and wickedness; and
after this, the strife and the agitation caused by anger in-
crease and multiply within him. That is, strife is aroused
and it continues spreading until it completely dominates
the hapless man and demonizes him. But may Jesus Christ,
our good Master and Lord, deliver us from the lot of such
people.

From the “Gerondikon”
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CONVERSING AND LISTENING
TO OUR GUARDIAN ANGEL

From “Thoughts of a Christian Dedicated to the Guardian Angel,”
Jordanville, NY, 1962.

Sanctify my mind, O good one, and enlighten me, I pray
thee, O holy Angel, and teach me to think always posi-
tively and profitably.

Calm my heart from present disturbance, and strengthen
me to be vigilant in good, O my Guardian, and guide
me miraculously in quietness of life.

Have compassion on me, O holy Angel of the Lord, my
Guardian, and leave me not, impure as I am, but il-
lumine me with Divine Light, and make me worthy of

the Heavenly Kingdom.
[From the Canon to the Guardian Angel]
T 7T

sense the greatest joy, says the

Angel to my soul, when I see
that you unswervingly follow the
path leading to Heaven. Life is a
brief arena; the earth is a dark cra-
dle where a person—from the day
of his birth until his death—suf-
fers and lives on bread moistened
with tears. How is that? You forget
about Heaven and cling to earthly
vanities? You are captivated by
the present moment? You give no
thought to eternity?

Let us suppose that Providence
was pleased to grant you a hun-
dred years of life. What does this
number mean? In comparison with
eternity it is a drop in a bound-
less ocean. And truly, your days
pass rapidly and their end is soon
to come. The last day is already
not far off. But—what is saddest
of all—you know neither the day
nor the hour when the end of your earthly life will arrive.
Death will come to you when you think not and will cut
the thread of your life just as an arrow shoots down a bird
playing in the air. Nothing is as sure as death; nothing is so
concealed from man as the hour of its appearance.

How many more years do you hope to live? Thirty? Forty?
You, of course, cannot say this with any certainty. But of
the years remaining, one of them will be the year of your
death. Death watches over you along the course of your life,
at that place where you do not expect it, like a murderer
lying in wait in a desolate forest to fall upon a passerby; you

will go by—and it will strike you in the heart. Why do you
slumber and do not take any precautionary measures? Why
do you not imitate the soldier who, although he does not see
the enemy, does not slumber but stands guard at the gate
to the city? He does not slumber so as not to be overtaken
by a sudden attack on account of negligence. Don’t you see
with what frightful consequences this unknown threatens
you for all your eternity?

We have often seen that a man’s life ends with a light
movement of the air, a breath of cold wind, the setting of
asun’s ray, a single drop of water. Our days, like a shadow,
disappear, and glory fades like a flower of the field. And in
this fleeting life you want to secure your hope and your hap-
piness! You hope to erect a strong building on a foundation
as unstable as a river! What could so captivate and deceive
you? The past grieves you with its memories; the present is
heavy with misfortunes. Do you not see that those hopes
which the future used to seduce you have disappeared like a
shadow, and just as you drew near
to them they dissipated like noc-
turnal visions upon your awak-
ening? Lies, deceit, vanity, grief,
. physical ills—this is the life you
~ love to such an extent that you
. forget about eternity!

Unhappy is he who sacrifices
the future to the present. Piti-
able is that person who, instead

| of building himself a house in his
" homeland, builds it in a strange
land and does not prepare any-
- thing for the homeland in which
| he is to dwelll How I suffer to see
you earnestly busying yourself
in seeking sensual and corrupt-
ible things, disdaining the good
things of Heaven; not only do you
subject yourself to the danger of
losing these good things, but you
willingly strive towards eternal
torment!

So it is that a foolish man sells the Kingdom of Heaven,
and he sells it for a momentary pleasure which the devil
gives him, scoffing at his foolishness.

When the Almighty sent me to guard over you, He named
me Guardian of the Royal infant, who is destined at some
future time to rule together with his Father. I saw on this
infant gold apparel adorned with precious stones, and on
his head a brilliant crown. After all, are you not an heir of
the Heavenly Father and a co-heir with Jesus Christ? But
alas! What misfortune! Soon I saw that my young royal
son threw his clothing and his crown into the dirt, broke
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his scepter, offended his Father the King, and gave himself
over to His enemy.

Son of the King Most High! Turn again your eyes to
Heaven, gaze upon your Heavenly Father, bend your knee
before the throne of the Mother of God, and look upon
the glory of the Angels and that glory which is prepared for
you. Cease, cease at last your foolish concerns over earthly
vanities, and strive to be worthy of your high calling. You
are called to reign—begin to reign over yourself, begin to
govern your mind and your heart, show your firm author-
ity over the devil, over the world, over your passions. Are
your powers growing weak in the battle? Remember that
in Heaven you will rest for all eternity. You ask: when will
I take pleasure in this rest? Perhaps today, perhaps tomor-
row; one thing alone is certain—it will be soon. Yet a little
while and I shall accompany you to Heaven.

Thus does a Guardian Angel converse with the soul of a
man, and blessed is he who listens and calls out to him in
prayer: Guardian Angel! Rouse my heart with that divine
Sfervor which inflamed the saints who endured all manner
of torment and suffering and even death itself with joy. For
this, O my holy Angel, remind me constantly of eternity.
Remembrance of eternity is true wisdom, higher than any
human wisdom. It awakens holy desires, enlightens the mind
and strengthens spiritual vigor. But the devil hinders it from
penetrating my soul, and when it has penetrated, the enemy
tries to darken it. O Angel of God! Grant that the thought
of eternity should always occupy my mind; then the pleasures
and treasures of this world will not seduce me. I prefer sorrows
and downfalls which enlighten and strengthen the soul with
grace-filled power. I shall choose a humble life, far removed
[from the vanities of the world, where, in silence, eternity will
be the subject of my thoughts. Here I shall use every moment
of my brief existence to acquire those riches in which, together
with you, I shall delight for all eternity...

F or if ye forgive men their trespasses, your Heavenly Father will
also forgive you. But if ye forgive not men their trespasses, nei-
ther will your Father forgive your trespasses.(Mt 6:14-15). What
a simple and handy means of salvation! Your trespasses are
forgiven under the condition that you forgive the trespasses
of your neighbor against you. This means that you are in
your own hands. Force yourself to pass from agitated feelings
toward your brother to truly peaceful feelings—and that is all.
Forgiveness day—what a great heavenly day of God this is! If
all of us used it as we ought, this day would make Christian
societies into heavenly societies, and the earth would merge
with Heaven.

St. Theophan the Recluse

ABOUT FooLs, WISER THAN

THE WORLD
By St. Nikolai Velimirovich.

We are fools for Christ’s sake.
[1 Cor 4:10]
T 1 T
hus speaks the great
Apostle Paul who in
the beginning was guided
by worldly wisdom, which
is against Christ, until he
recognized the falsehood
and decay of the wisdom
of the world and the light
and stability of the wisdom
. of Christ. Then, the holy

W apostle did not become an-
(R

gry with the world because

they called him “a fool for

Christ’s sake” neither did
he, in defiance of the world, hesitate to be called by this
name.

It is not of any value to us how the world is going to
regard or call us. However, it is important, and extremely
important, how the holy angels in the Heavens will regard
and call us when, after death, we meet with them. This is of
crucial importance and everything else is nothing,.

Either we are fools for the world because of Christ or we
are fools for Christ because of the world. O how short-lived
is the sound of a word of the world! If the world would say
to us “fool,” the world will die and its word will die! What
then is the value of its word? But if the heavenly, immortal
ones say to us “fool,” that will neither die nor is it removed
from us as eternal condemnation.

Whoever does not believe in the Living God, nor in eternal
life, nor in the Incarnation of the Lord Christ, nor in Christ’s
Resurrection nor in the truth of the Gospel nor in God’s
eternal mercy and justice—is it any wonder if he considers
that one a fool who does believe in all of this?

O, may every one of us who cross ourselves with the Sign
of the Cross not only find it easy to endure but with sat-
isfaction receive the name “fool” for Christ’s sake! Let us
rejoice and be glad if the non-believers call us such, for that
means that we are close to Christ and far away from the
non-believers. Let us rejoice and be glad and repeat with a
powerful echo in the ears of the world: yes, yes, indeed we
are fools for Christ’s sake!

O Lord Most Wise, strengthen us by Your power that we
not fear the non-believing world neither when they lash us
with whips nor when they insult us with words for Your sake.

Amen!
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BLESS AND DO NoT CURSE
By Elder Ephraim of Filotheou and Arizona.

Bless them which persecute you; bless, and curse not.
[Rom 12:14]
e | y beloved Christians,

The Apostle Paul, the
mouth of Christ, has left us a
paramount, wise, and life-sav-
ing commandment: Bless and
do not curse. Our mouth should
not utter bitter words, should
not voice curses, should not emit
thorns that wound our fellow
man and our brother; it should
only voice blessed words.

As we all know, a curse is an
extremely harsh phrase. Just
hearing the word “curse” makes
us feel uneasy. Usually, curses are
voiced by parents, particularly
mothers, toward their children. During a moment of an-
ger, when they become annoyed, they thoughtlessly direct
curses toward their children using a variety of expressions,
thus rendering themselves terribly guilty before God. Of
course, prior to this their children have been disobedient
and defiant; at times, even rude and disrespectful. However,
God does not give parents the right to react and respond
this way when their children misbehave.

From life experience, we have observed that curses uttered
by parents, especially by mothers, oftentimes transpire into
a regrettable reality for their child. This occurs because, usu-
ally, their wrath is justified. A mother will never become
angry with her child if he has not done something wrong.
However, instead of becoming enraged, anathematizing,
blaspheming, sending her child to the place where she has
no right to send him, and expressing herself with harsh lan-
guage that is unbefitting to a Christian mother, she should
kneel frequently and pray fervently to God with tears, ask-
ing Him to grant prudence, enlightenment, respect, and
obedience to her child.

Who can give a mother the right to send her child to
the devil? In an instant, the enemy can fulfill the mother’s
request and actually enter and take possession of her child.
When a child is sent to Hell during a moment of anger
and rage, it is quite natural for the devil to infuriate the
child and make him behave even worse. This in turn will
annoy the mother even more, and thus a chain reaction
is initiated. As a result, the mother becomes guilty before
God with her curses, while the child goes from bad to worse,
bringing upon himself the consequential evil of the curse
and anathema. Mothers, in particular, must realize that this

can often become a terrible habit, and they should imple-
ment the other method I mentioned. By doing so, they
will fulfill their obligations to their children, in a manner
befitting Christian mothers.

Accordingly, they should focus on advising their children
with love, instructing them on how to pray, encouraging
them to attend Church regularly, teaching them good man-
ners, and edifying them with their own personal example.
Thus, with less effort, their children will find the correct
path leading to salvation, and later on in life they will be
useful to themselves and to society on account of their re-
fined spiritual state.

We have many examples of mothers’ curses that took hold
and inflicted serious harm upon their children. I will relate
one such incident.

Once, God led my footsteps to a certain island of our
homeland Greece, in order to offer the Mystery of Holy
Confession. There, in a certain village, I met a mother and
her newlywed daughter-in-law, who were both dressed in
black—both externally with their clothes, and internally
within their souls. They were mourning because the moth-
er’s son and husband of the young bride had been killed.
What led to their particular tragedy? When the man who
had been killed was still an insubordinate youth, he would
secretly take his uncle’s rifle and go hunting. His mother
constantly advised him: “My child, don’t go hunting be-
cause your uncle hasn’t given you permission ... something
bad will happen to you ...” This boy, however, continued
to disobey and secretly take the rifle. He would leave the
house and take a long time to return. One day his mother
completely lost her patience and snapped at him, “My
child, since you don’t listen to me and always upset me,
may you die by the rifle!” As these words came forth from
her mouth, a seed was instantly planted.

Many years passed. The boy grew up and got married.
One day, he went out to hunt as usual. He left quite early,
but this time he never returned home. His mother, fearing
the worst—because her conscience was eating away at her
for what she had once said—got up at sunset that evening,
and started scrambling through the mountains; however,
her son was nowhere to be found. She returned home sor-
rowful and stayed up all night worrying about her son. At
the crack of dawn she set out for the mountains once again.
During her frantic search, she came across her son’s hunting
dog, which led her to her dead son. Later, it was determined
that her son had attempted to jump over a fence, at which
time the rifle stock spun upside down, the trigger was ac-
cidentally engaged, and he shot himself.

From that very day, his mother and his bride dressed them-
selves in black, and amongst other things—as is common
in villages on account of ignorance and demonic supersti-
tion—for six months or a year, I'm not quite certain, they
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believed that they should not attend church. This is the
methodology of the devil, who desires to deprive people
in mourning from God’s consolation. He locks them up in
their home, isolates them from others, encircles them with
a thousand and one destructive thoughts, and in the end,
oftentimes, they commit suicide.

The conclusion: Even though these harsh words were sown
while the lady’s son was still a young lad, they materialized
into a reality during his adulthood. This is what happens in
many other cases as well. Therefore, we must be extreme-
ly careful when we speak. Oftentimes, a heavy word does
not materialize the moment it is expressed; it is planted,
nonetheless, and it can take root at a later time when God
will appoint.

Cursing is an unbearably burdensome sin, which can inflict
harm not only upon the person to whom it is directed, but,
frequently, upon the person who is voicing it. We will see
this clearly in the following story.

A certain bishop and his deacon were preparing to serve
the Liturgy at a small village. They set out on their journey,
and as they were walking along the road they encountered
a poor man who was sitting somewhere off to the side.
The bishop greeted him: “Good day, man of God.” The
pauper did not respond. The bishop repeated, “Good day,
man of God.” Still no response. The bishop greeted him
a third time, and when the man did not reply, the bishop
lost his patience and snapped: “May you have my curse!”

Perhaps he reacted this way because he took the pauper’s
silence as an insult. After this incident, the bishop and the
deacon continued on with their journey. The bishop served
the Liturgy, and at the conclusion of the service he felt
indisposed and said to his deacon: “Deacon, I do not feel
well. I think it’s because of the heavy words I directed at
that pauper.”

The deacon replied, “May I tell you something, Your Emi-
nence?”

“Yes my child, I am listening.”

“When you cursed the pauper, I saw a crow come out of
your mouth and fly in the direction of the pauper, but then
it circled back and entered you again.”

“Oh my! I must have cursed him unjustly! Who knows
who that poor man was? Get ready, deacon! Quickly, let’s
go back.”

They arose and returned to the spot where they had first
met him. When they arrived, they discovered that this per-
son was deaf—he had not heard the bishop’s greeting.

A curse that comes forth and does not find fertile ground
returns to the person who sent it. When a curse is unjust,
the evil returns to the person who voiced it. For this reason,
we must always bless; that is, good words must come out of
our mouth. In this manner, we will not fall into this grave
sin of cursing.

Prayer is the best remedy for this sin, which is so common
and which especially burdens mothers, to come to an end.
Of course, even if they have been driven into this unfortu-
nate predicament by their children, God’s compassion and
mercy are infinite. He forgives everything when a person
repents and returns.

May our good God pour His mercy and enlightenment
upon us all, so that we repent and acquire His King-
dom. Amen.

he Mother of God is so much closer to God than others

who draw near to Him, that she is able to intercede more
powerfully than any of them; and by this I mean not just hu-
man beings, but even all the ranks of angels. Isaiah writes of
the highest order of angels in Heaven, and the Seraphim stood
round about Him (Isa 6:2), whereas David says of the Mother
of God, upon Thy right hand did stand the queen (Pss 45:9).
Do you notice the difference in their standing? You can also
see from this the difference in honor between the Seraphim’s
rank and hers, for the Seraphim are round abour God; but only
the Queen of all stands beside Him. She is more brilliant than
light, she blossoms more beautifully than the gardens of divine
Paradise, and she is more delightfully adorned than the visible
and invisible worlds. It is fitting that she stands not just beside
God, but on His right hand; for where Christ sat in Heaven,
namely on the right hand of the majesty (Heb. 1:3), there she
now stands, having ascended from earth to Heaven. Nor is
this solely because no one longs for Christ as she does, and no
one is so longed for in return, which would be in accordance
with the laws of nature, but because she is truly His throne;
and where the King sits, there stands the throne.

he chaste Joakim departed to the wilderness and dwelt

there, fasting and offering up prayer to God that he might
become a father. And before he ceased praying or returning
thence, he received full assurance that his request would be
granted. Meanwhile, the like-minded Anna shut herself up
in a nearby garden and cried to the Lord with pain in her
heart, Hear me, O God of my fathers, and bless me, as you blessed
Sarah’s womb. And the Lord heard them and blessed them,
and promised them a child. Now He has fulfilled that promise
and has granted them a daughter more wonderful than all the
wonders down through the ages, the Mother of the Creator of
the universe, who made the human race divine, turned earth
into Heaven, made God into the Son of man, and men into
sons of God. For she conceived within herself without seed,
and brought forth in a way past telling, the One Who brought
everything that exists out of non-being.

St. Gregory Palamas
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NEGLIGENCE, THE UNSLEEPING
DANGER FOR THE ORTHODOX
CHRISTIAN

From the “Plow” magazine, July 2003.

Negligence is a terrible conspirator against our lives
and has wronged us many times, and we must never
cease to regard it as our most implacable enemy. The Elder’s
fervour in protecting us from it and his profound experi-
ence of the crafty and intricate ways in which it confuses
and entangles its victims makes it imperative for us to say
something about this enemy of ours.

In the language of the Fathers this is called listlessness
(Gxndia—akethia) as well as negligence and sloth, which all
mean the same thing—spiritual death. We shall not go into
what the Fathers have said ;
about this pestilence, except
that it is included among
the eight evil thoughts as a
comprehensive vice. We shall
simply give helpful extracts
from the Elder’s experience,
which are of particular use in
out own generation.

When we asked about the
chief cause of man’s failure
in his spiritual purpose, he
would reply that it was neg-
ligence. On one occasion 1
asked him how it was that the Fathers give self-esteem as
the reason, and he replied:

“Yes, that conspires against us too; but not all of us, only
those it deceives. And again it affects only a few, because
self-esteem corrupts treasures that have been amassed, while
negligence does not even let you collect them. Negligence is
like a drought in which nothing grows. Self-esteem damages
those who have fruit, who have made some progress; whereas
negligence harms everyone, because it impedes those who
want to make a start, it stops those who have advanced, it
does not allow the ignorant to learn, it prevents those who
have gone astray from returning, it does not permit the
fallen to get up; in general, negligence spells destruction
for all those it holds captive.”

“Using the pretext of physical needs and weariness from
the struggle, this deceiver makes itself credible; and like a
conductive material, listlessness transmits us and hands us
over to self-love, the more general enemy. Only a courageous
soul grounded in faith and hope in God can overthrow this
conspiracy. Otherwise, it is difficult for someone inexperi-
enced to escape from these nets. This is a great ordeal for
those who live alone and for everyone who avoids a regu-

lated life, whereas it is unable to harm those who are under
obedience and have tasks to perform.”

“Listlessness begins with despondency and faintheartedness
and the prolonged withdrawal of grace. It starts off with the
application of economy towards some supposed infirmity or
weakness, and ends in total disbelief and shamelessness and
ingratitude. For those who live alone as hesychasts, it starts
from neglect of the rule and order of their lives, and grows
if not attended to in good time. But in those who live with
others, it begins with idle talk and backbiting.”

As a cure for negligence, the Elder recommended escha-
tological meditation in ascending and descending form:
reward and punishment, the Kingdom of Heaven and hell;
and also calling to mind the honorable memory of those who
have taken part in the struggle. The means of grace against
negligence are prayer, tears and faith. Again, the Elder would

‘,‘ i recount many examples from

' ’Q’q} the lives of earlier spiritual

VB warriors who happened to
|

F be led astray by negligence
and lost the record of spiri-
tual progress which they had
gained through great fervour
and ascetic labour. The Elder

would say:

“In my opinion, the other
passions into which spiritual
warriors are led astray are
s complications of indifference,
s because this erodes our atten-
tion and so opens the way to related and connected passions,
and these take men captive.”

To wake us up in the morning he would always shout to
us, “Don’t be negligent, boys, lest you fall into the hands of
thieves.” He even regarded a pointless occupation as negli-
gence, because he believed that this too could lead to the
same bondage.

As David says, Let not thy foot be moved, and He who keeps
thee will not slumber (Pss 121:3); and again, if 7hy law had not
been my meditation, I should have perished in my humiliation.
(Pss 119:92).

For a sheep that is sealed is not easily ensnared, W};ereas one
which is unmarked is easy prey for the thieves.
St. Gregory the Theologian
any ordinations do not proceed from the grace of
God but are due to human ambition.
St. John Chrysostom
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g ayomotoeg Tov Yid Zov nal ®ed, 6tav Lovoeg
ot v7; [1oe yarpdtav To mveduo Zov yiow 10 Ogo
nol Zothoo Zov; IMog dvtirpules v duoop To
nooodmov Tov; IIdc oxeptdoovy ST AVTOC ELvOL
"Exeivog, mov Tov dtanovotv e @ofo ot dydmn GAheg
ol Avuvduelg Tdv ovQavMV;

[Téc nag, Tt Evorwbe 1 Yuyn Zov, 6Tav ®oaToVOES 0T
ol Zov 10 Oavuaoto Nimwo; ITde 10 dvéTtoepeg;
[Iog movovoe 1) Yuyn Zov, otav woll ug tov Toohe
Tov avalnrotoeg toeic uépec oty Tegovoainu; ITowdv
aywvio €noec, 6tav 6 Kvplog mapadddnxe othv
oTavEmon xal tEfave 0TO ZTaAVQ0;

[Téc nag, mold xapd aiobdvnreg yiow Thv Avdotaon
fj mig omapTopoDoe 1 Yuy Zov &mo Tov tobo Ttoh
Kvptov et thv Avainym;

OAiypec. “Otav oterdtav

Ol Yvuyéc nog Aaytapotv

dimho 01O STavEd, TETE NTOV
N OAiyn Tng dmégavin oav
TOV MREAVO %L Ol TOVOL Tig
Yuyic Tne Nrov dovyrorta
ueyoaritepol &mwo TOV TOVO
toD Adou uetor thv EEmon
amo tov [opddeloo, Yot i
f &yémn Tne fray dovyxolta
UeYOAUTEQN ATTO TV QYA
10D Adau otov Iapddeloo.
Ku av énélnoe, Eénélnoe uévo
ug ™ Oelo dVvaun, ug v
évioyvon tod Kvplov, yioti
nrav 0ékmua Tov v &
™V Avaotoon %L UoteQa,
ueta v Avdainyn Towv,
VO TOLQOUETVN TN YOQLO
ROl YOO TOV ATOOTOAMV
%ol 10D vEou XoLoTLavirod
AaoT.

Eugic dgv @tdvouvue otihv
Ao tnTa The dyanng the
OeotérOov, RAl Y a0TO OEV
umopodVue vo EVVONOWUE

e\ Atyovotogyia tovg EAANvoe00d06Eovg
XQLoTLavovg dev eivar pivag...

Eivar f] aydnn t@v ‘EAMjvov yia thv
Hovayia...

Eivau 1] dipa 1@V motdv yia 1o PAEupa
Tns...

Eivau 1) doEoroyia tiic OdAacoag yia Tov
oOxreavo tig tarmeivoongs Tng...

Eivar )] mapdxAnen tod fjhov yia thv
potewvi) oronn Tng...

Eivor ] pédn tdv aoreoidv amo to
néoaond Tng...

Eivar 10 @vtio 100 20900V0Og NITQOCTA
oti)v dpoora Tijg magovoiag Tng...

Eivai ] evodia tdv mgooevydv 010 dvond
Tns...

Eivar i) xoiunon tov Oavdrov »al 1o
§umvnua tijg Yuyic pag...

Eival 7] pehwdio t@v povaotnoidv mov
avopvovv thv IlgootdTidd tovg...

‘0 Atiyovotog eivan ) Evodoxmon Tig
adoAng aydnng T@v avlodTmv TEOg THV
Mntépa ToVG...

v, yvweioovv T Cof Zov
ue tov Kvpwo ot yii drio
>V OtV €0OOKRNOES VO T
moeadwong 0N adto oty
Toa@n, GALO oxémooeg TO
UuoTHELO Z0V UE oLyN.

ITolAt. Bavuota xol ENEn
eido &md 1OV Kvplo nol
™ Oeotén0, GAAO pOD
gival telelme &dvvato v’
AVTOTOOMOW ARATWS AVTH
™V &yam.

T{ v’ dvatamodbow &ym
otV ‘Yrepayio ®Oeotdxo,
oV OEV UE TEQLPEOVNOE
gvdd MNuovv PuvOiouévog
othv auaptio, &AL W
EMLONEPONUE OTAQLYYVLRO
nal UE ovvétioe; Agv
Thv €ida, aAlha 1O Aylo
I[Tvebuo nod &dwoe v
Thv édvayvopiom &mo To
veudto xdon Adywo Tng ol
TO mveduo wov yalpeTaL %L

nMewe 10 Babog thg OAipews Tne ‘H dydmn Tng
frav télewa. Ayamotoe dmelpa 10 Oed xol Yid T,
GAN dyoamoDoe ®ol TO AaO ue ueydAn aydamnn. Kai
Tl aiocBavétav tdya, 6tav éxetvol, Tov TG00 TOAU
ayomovoe 1 "I ®ol wOV 1000 TOAV moBovoe T
omtneio Tovg, oTavomvay Tov ayomnuévo Yio Tng
AUT0 eV umwopodue vor 10 CVALAPmuE, Yiati 1) dydmn

N YUY WOV TAQAOVEETAL TOOO0 &0 THV AYATY TOOC
AvTYV, Bote nol uévn 1 éxindnon 1ot dvouatog Tng
yAvxaivelL TV 20dLd wov.

“Otov fjuovy VEUQOS VITOTAXRTIXAS, TOOOEVYOUOVY (LKL
POV WITQOOTA 0TIV EIXOVA THS OEOUTOQOC ROl UITTHRE
TOTE 0TIV RO EOLA LoV M) TEOCEVYT| TOT InocoD %L AoyLoe
Ao UAVN NS VO TEOPEQETAL EXET.
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Mo 8AAN ol dxovyo OT)V ExxAnoio THV
avayvoon tdv mpogntel®v tod Hoata, ®al otig
LMéEeic «Aovoaobe xal xabapol yiveobe» (Ho. 1:16)
oxéptnra: Minwe 1 [avayio dudotnoe moté, Eotm
%ol UE 10 hoylono;. Kat, ® 1ot Bavuatod Méoa othv
®0EO0LE HoV ULl VY] EVOUEVY UE THV TQOOEVYN
noopepe oNthc: «H Oe0to%05 TOTE OV GUAQTNOE,
ovte xdv u& tipv oxyny. "Etor 10 Aywo Ilvedua
Lo TVEODOE 0TV ®OEOLE LoV yioL THY dyvotTnta Tne.

"Ev toUtoLc notdl tov €miyero Plo Tng Stv elye dndua
™MV TANQOTNTA THS YVOOENS ROl VTETECE O OQLOUEVAL
avaudotnto AMaOn dtélelas. AVTo @aivetal Amod TO
Edayyéhio® 6tav énéotoepe amo v Tepovoainu, Ogv
HiEeoe mob eiva 6 Yide Tye #ol Tov évalntotoe Toeic
uéoec ut 1ov Twone (Aovx. 2: 44-46).

‘H yvyq wov yeutler amdo @ofo »at toduo, dtav
avaroyiCopat T 8SEa i Osowritopoc. Elval évdeig
0 vOUC LoV ®al @TMYN ®L AdVvaun N xaeoLd wov, AL
N YPUYH WOV XA IQETOL RO TOQAOVOOWUOL OTO VO YOAY M
g€otw xnat Atyo Aoya YU Avtiv. ‘H Yoy wov pofdtot
Vo, 10 &dmoTtoAunqon, GAAG 1) Gydmn ue miElel vo. unv
©oUYPw Tig eVeQyeDiec Thg evomhayyviog Tne.

‘H ©eoténog dev mapédwoe oth) oot ovte Tig
orépelg Tneg oUte v dydmn Tng ywo tov Yio xal
®ed Tng oUte Tic OAPeLc ThHe Yuyic Tye, nato Thv doa
THES OTAVEMOEMGS, YLOLTL OVTE ROl TOTE B0 UTOQOVOAUE
v tor ovAAGBwue. ‘H aydan Tne vy 1o Oed frav
1oyVEOTEEN %Al PAOYEQATEQN GO THV AYARN TOV
XegouPeln xat TV Zegapeln vl Oheg ol Avvduelg tdv
Ayyéhmv nat Apyayyélwv éxmtAooovTal u AVTRV.

ITap” 6ho Gume o 1 Con 1Hic Ocotdnov oxremaldTay,
0o Aéyaue, amo v dywa owyr, 6 Kiprog Sumg
pavépwoe otV ‘Op0660EN ExxAnoio wog mog 1
IMavayio pag ayraildler ue v édydnn Tng 6Ao Tov
néouo zot PAEmwer ug 10 ‘Ayro Iveduo Glovg tovg
AaoVg ThC Yiic nol, S xal 6 Yiog Tng, €tol xi1 "Exelvn
omharyyviCetal no EAeET TOVC TAVTEC.

"Q, nal vo yvmpitoaue wéoo dyamd n [Hoavayio
Ghovg, 6oovg TNEODV TIg €VvToAEc ToU XQLOTOD, ROl
OO0 AVTATOL ROl OTEVOYWOLETAL YLO XEIVOUC TOV
Oev netavoo vl Avto 1o doxrluaoa pe v melpa wov.

Agv evdouat, AEym thv aABela Evidmiov 100 Ogod,
TS YVwEilom mvevpotinoe thv Ayoavtn IHapbévo.
Atv Thv £1da, alhar T Ayio IIvedpo pod Edwoe va
yvopiom Avthv ®rol Ty aydmn Tng yio nds. Xmolg
v evomhayyvio Tne i) Yuyh O elye xadf &xd ToAVY
nod. ‘Exelvn Gumg e0d0unoe va w1 Emionepdf nol
VO IE VOUOETHON, YL VO UV &pootdvm. Mob eime:
«Agv W dpéoel va fAErm ta €oya coux». T Adya Tng
Hrav e0ydoL0Ta, HfOoEua, IE TEASTNTO %Ol CVYR{VNoAV
™mv Yuyn. [Iépaoav tdvm &mo cagdvta xodvia, wa 1
PYuyn Lov OEV UITOQET V&L ANOUOVIHOT EXEIVY TV YAURELD

PV ®ol 0ev E€pm mdc Vo eVYOOLOTHOM THYV &Yooy
noL oAy viry) Mntéoa tod Geod.

AMOWE, AVt eival 7 Bo0eld nag vidmiov Tod
OeoD rol povo T dvoud Tng x0QOmTOoLET THV YPuyN.
Al ®L 6A0g 6 0VQOVOS %L OAN 1 Y yalpovToLl ug
™v aydmn Tne

AE10000100TO %L ARATOAVONTO TEAYUO. Zi) 0ToVC
0VpavVoVg ®at PAEmeL dOLdroma Ty d6Ea tol Oeod,
AALO OEV AMOUOVET %L EUTC TOVS PTMYOVS %L A yrahldlel
ug v evomhayyvia Tng 6An ™) y§ %L SAovg TOVG
AaovG.

Kiv Avth) thv Axoavtn Mntépa Tov 6 Kvgrog thv
£dwoe 0° Epdc. AVTH €ival 1} yad ol 1) EATido nac.
ADTH elvan 1) mvevpnatiey poc Mytéoa xal oloxetal
ROVTA U0 ®OTO TH @VOon oav &vBpowmog nal ndbe
Xototiaviry Yoy EAxrvetal &mo v aydamrn Teog
AvTiv.

H 0LOLE WOV TTOA OGS TOEAXAAD, VIVOETTE e TV
movorAta Tov Otvel 6 Oede, YL VO LWITOQECETE
VO AVTIWETWTTIOETE TO TEYVAOoUATA TOD SLafOAov.
AEV UTOQETTE VO PAVTOOTEITE TG00 TOVNOOC ELVOLL.
Agv €xovue va moaloipovue ue avOpwmTovg, GAANL
we «qoyéc rai é€ovoiec» (CEgeo. 6:12), dnhady ut
T wovneo vevpata. [IpooéEte! Tov dvdpforo dev
TOV oVUEEREL VO OeYOET ndmoLoc TV VmaeEN TOV,
VO oxEQPTETAL Al VO AioOdveTOL ETL €IVALL XOVTAL
0ToV dvBpowmo. “Evac xpueog xal Ayvmwotog £x000g
gival mo émnivouvoc amd Evav 6patd £x006. "Q
TG00 PEYAAOC XAl TOOUEQOC EIVOL O OTOATOC TV
dawwdvwv! TI6oo AuéTento €ivol TO UODEO TOUC
nAboc. Auetapinta, dxovpooto, WEQO KOl VUYTO
EMLOLONOVY VO OTTEMEOVYV GAOVE EUAS TOV TLOTEVOVUE
0T0 6voua t1oh XELoTtod, VO Wi TAQAOVEOVY OTO
dpouo Thg amiotiog, The raxriog ®al g doéperad!
AvTol ol auétontol £xBool 1ol ot Exovv PArAEL
®MS LovadLRO TOVS OXOTO, WEQM %Ol VUYTO VO
EmOLOROVY TV RO TAOTEOPN Hac. ‘Oume uh poPacoe!
[Mapte dVvaun dmwo to dvoua tod Incod.
Ayiov Aovza (+1961)
Amo 10 TeElevTaio ¥fovyra Tod ayiov zal
favpatovoyot iaTEoD, GOYLERLOXROTOV
Yvngegovnorens tijc Kowpaiag
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Toug Mioet 6 Kbéapog...

Eva aeiuvnoro keiugvo 100 k. @arn Koévroylov (+1965),
gpnuepic «kEAEY®OEPIA», 16 @cfipovapiov, 1964.

Kai é0e00¢ puoovuevor vwo xdviov 6L 10 6voud
pov. [Mat6. 10:22]
Ei 6 ®oouog Opds uLoel, yivooxeTe 0TL EUE TOBHTOV
vudv ueuionxev. [lodv. 15:18]
T F T

¢ ®{vnomn mov AQYLoE VO YiVETAL AVAUESH OTO

Oixovuevizo TMatolopyeio ®at oto Batwmave,
ue ™ ovvdvinon tod [Hatpidpyn Adnvaysdoa xotl tod
ndma [Tavhov, EotoePe ®ATO RET THV TOOOOYN TOU
®oouov.

"H &émoyh poc eival Sho Osapatinec ounvodeoiee, yiati
0 ®oouoc onuepa £xeL pavio ue to B€ato, xL GAoL, eite
TOMTLROL ELVOL, E(TE EMIOTHUOVES, £iTE RAANLTEYVEC,
anouo ®ol ®amwolor Tarddeg, Tapovotdlovtal ouv
vaL elval 1BomoLol, xal TV TalpVouve pwToyapieg
HOL KLVNUOTOYQUQPLRES TOL-
vieg, ®al moldpovve uéoa
oTic £€pnuepidec, moOV TOVC
totoptCovve u& Ola TO
xoférxaota. “Etor  €yuve
®al UE toVC OVO weyaiovg
doymyovg tod XoLotiovionod,
OV THYAVE UE TOURY, OOV
aopyovteg, Exel TOU YEVVHONRE
0 XQLoTog, TAUPTWYOS UECO
ot €va mayvi, 07 Eva pTMYLRO
uavtoi. ‘"H ovvédvinon avty
g€ywve votepa AmO TOAAEC
TURUTTOVORQOVOTES, AANOLVO nE oguvotTnta oL BvuLte
™V tameivoon tod XpLotod.

KV 6 #60u10g «xepox0dmnoe» 1oug dU0 GoyMyous Tov
draxmevEave, g ol XpLotiavol meémel vo EvinboUve,
%©Ol TS a0ToL Olvouve 10 oUvONua, Tapauepilovrog
#G0e... £x003TNTO TOV ElXE PUTOMOEL AVAUETE TOVC
OTO TEQUOUEVA XOOVIQ, ROL TOC «TO UETOTELYOV TOT
@oayuot StaréAvtars. ‘O noonog BENEL ol TOOET T
OVUPLALOON AVAUESH 0TOVS XQLOTIOLVOUS, ®Ol BaQQET
g £yl dlxno v motevn g ®dbe dvOpwTog TOU
8t B€heL DT T oVl iwon, eival ®oxdg GvOpommoc,
€x000¢ Tng elpnvng, €onuog &mo aydmn, U av AEyn
uEAOTO THOC ELVOL ROl XOLOTLAVES, 1L 0DTO TOV #AVEL
delyvel mig elvor DTORELTYC ®ol Ogoumaiytng, Gpod
dtv EyeL uéoa Tov TV Ayamm, mov eival 6 (dlog 6
X010T6c. AAMAGL TGG0 SLALpOQETIHAL ELVOLL T TOGYILOTA!
I[I6c0o Adwwa »pivouve ot wohlol éxelvoug moU Oev
gmrpoToUve U TOVS TOVG Evayrailopovd!

O moAE 6 OOUOC ®EIVEL YWEIE VO EE€OM, naTAdLRALEL
XWOLIS VO QWTHON Yot pé€pveTtal €T0L ¢° AVTOV TOV

omotov ratadindlel. Béfaia, ug thy mpdtn uatid, o
WITOQET OO VO T QAdEYTH ®AVEVOS TS OAOL WO
TEEmeL VO EMIXQOTHOOVUE ug €vBovolaonod adTi Ty
«€VAOYNUEV» ®{VNOM, ROl VO EVYOUOLOTE VO PTAEN OTO
1oONT0 Adélpoua Shov TV XoLotiavdv. ‘Qotdoo,
ol wohhol dgv Efpovve Gv VmdEyn ®ATOLO UEYALO
gurtédLo oto Vo yivn avto 1o Adéhpmwua, TO TLO
ueyaro éumodio.

«Koal o0 umddio wwoQet vou Urtdoym, EXET OV VITAQYEL
1 aydan;», 0. tove molhot, oyedov Shot. MihoUve Etot,
yiatl 8gv E€povve g avTh N AeySuevn ovugLiinom
vivetol pe ) Bvoia thic dAnbelag 1o XpoLotod 6o népog
thc ‘'Opbodo&iag, ywoeic vou Vrtdoyn oty uéom xabdéiov
ayamn. AMO xU GV Otheye Gydmn, 1 Gyamn ot 0o
ftave N dratnin dydan tovtov Tod ®Oouov, Tov dEV
Exel nauutor oyxéon ue tov XoLoTo.

‘O Xpuotog Egxwproe ™ wiow dydan amo thv GAAn,
100w EexdoLoe ®al THV €NV TOV VOLDOEL O ®OOUOC,
amo ™v S Tov Tv gipfvn. Kol o Aowrov iva
&ydmm tob Xowotod; Thv eime
0 101og ue T Adywo tottar «O
0 &wv tog EVIOAAS uov xal
OOV avTAS, EXEIVOS €0TLY O
Gyom@v ue... Eav t1¢ ayamnd ue,
TOV AOYOV uov thonoeL, xai O
TOTHO HOU GYaTNoEL AVTOV».
(Twav. 14:21, 23). Kol @uolaxog
%Ol £EQUNVEVTIIC TOD AGYOU TOD
Xowotod eivar | "Exxdnoio. ‘H
"Exnhnoia eivon 1) ieoh) Kipotde,
OV UEoO ¢° aVTH PUAAYOM®E
N aMBero 100 Evayyehiov.
DuAayOnre auicvin Gmo Tic AlEEoELS, ol B0 puAayOf
domikn zoi avarhoimtn Eng T ovviélela Tol ®Gouov.
Kv avth ) "Exxhnoia eivar ) Mio Ayioc KaBohxi) xal
Amootolxi) Exxdnoia, 1 Aeyouévn ‘Op0680En. Eival
avTh, yiotl pwovdyo avty dwationoe avobevto i
avalhayto Tov Adyo 10D Kuglov, xpdtnoe avéyyvyta o
UVOTHOLOL KO TO OO YUOLTOL, ETIXVQWVOVTAS T UE TIC ETTTA
Oixovuevireg Zuvedovg, ®GBe poed oL EmLyelQoVonve
Ol CLOETLXOL VO TO EENYHOOVY %aTA TH OL0LOTQEUUEVT
davold Tove.

‘H mamwxy ExxAnola the Podung dgv 1o xpdtnoe
adidgpbopa, GALO xoTAVINOE ClQETLRY, YLoTi
AALaEe nol pVOTNELL. RaL OOYUOATO, OF ONUETO TTOV
N dSwdaoxraiio 100 Xplotod vo yivn dyvaplotn. TS
HOOULXRO TveEDHa g, véBeye T1ov Aoyo 10D Kupiow,
%’ M ahaloveio Tng Ty AToEévwoe Amd TO oMdua ThHe
anowvic 'Exxinoioc 100 XpLotod, mov 1o OguéALd
™C €val 1 Tamelvoon.

Aowtdv, okt elval T ELoepa ASyLo ThHe aydmng,
nOLL €VYAQLOTA AXOVYOVTOL &TTO TO AVOTOTTO AVTLOL
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TMV TOALDV AVOQDTWYV, TOV AIT0QOVV TMC VITAQYOVVE
avbowmor mov dev €mixpotoVV avTh THV AYdmn
avaueooa otovg Xprotiavove. Kol totto yivetal
gmeldi) ol woAlol elva adidgpopotl Yy T Bonoxeia,
%’ Bool mahL Stv eival adidgpopot, SV eival ot Bon
VO VOoldoouve GAOL UE oLt TAnowun 0o yivny avty
1 ovu@ihioon. ‘H mhnowun O yivn ue ) Bvoia tod
Aéyov 1o XpLotod, mob eival f o 1y éydan. Ti
£100vc LouTOY GVVOdEAPOON NTOQET Vi EIVaLL 0D TY TOD
TANoWveTOL UE T Bvola the dAnOwvig Ayanng;

‘H "ExxAnota 1od Xpiotol ytloBnze ue 10 tiULo
aipo Tov, ®oll OTEQEDNONXKE UE TO AUO THV HVOLAdWY
HoQTUQWYV. Zav Aeipave ol &doyaiol tUQAVVOL, Ol
eidmholdtoecéybool thigBonoxreiaguag, ot AtoxAntiovol
% ol Ma&évtiol, qave-
owBNrave ol aigeTinol %
ol dmootdrteg, moU Aeyo-
viave uev XoLoTiovol, uo
xTumovoave TV Bonoxeia
ue mwA€ov  Umovhov
TEOTO, %Al TOTE AAppove
ol véoL paptvpeg, ol
heyduevor opoloyntal.
Kol todto &yive nata
OBelo mopOaX®dENOY, YL
v fotoretal 1 Exninoia
tévTo 08 ®{vOUVo, MOTE VO
£LvaLL EYQUITVOL VOYTOL Ol
uéoa ol ®vVPeQVTES TNG UL
6AolL ol Xplotiavol, oov
gnelvoug ToVC OTQUTIDTES
oV @UAGYovv OnoavEO
UeYAAOV.

I'é totto Aéyer 6 dyLog
Toaox nhg ot Soovg
ROTOWEL PEoQ TOVG TO AyLov [Tvetpa, OtV ToVg &pnvel
v ovvnBtoovv othv dxrvnela »rol va VuotaEouy,
MO TOVG PAleL TAVTOTIVO O QOVTIOES %Al OF
ayova oxinedyv. Topa mov yivetar avth | ®ivnon
v EvoBotv ol Xpiotiavol, ut #1” ool SEv eival
XoLotiavot, ®Rvnuévor &mo TV ®oouwxt| émbuvuia
Thg ®ahoméQaong vol THS mvevuatixiic dvarodnoiog,
%L Oyl o 1O mveduo ToU XpLoTol, ol TOAAOL TOU
gtval adLagpoEoL, ol mov OtV ToVC WEAAEL YO TV
Oonoxrela, xelpoxEOTOVVE OLVTY THYV ®IVNOoM, Yiotl OV
gvolagpépovtal Yy GALo TimoTa, TaEd uovayo Yo thv
vhxy Lol nat yuor Ty €Eaogpdiion e I' adtovg,
Bonoxeia, doyuata, puothora, aAndera, wEAhovoo
Cwn, elvol &vonoiec #al yeholec dewowdapnovie,
OV mEETEL VO 00.eWOOTY WITEOoTO 0TO VYNAO ROl
®oouoemLOVUNTOo demddeC ThHS YPeUTIvng oVVAOELPMONG
avdaueoa otovg AvBpwmTove.

'V avtove ula aANOsio Dmdoyel, ®° eivatl adTh
1 @AN0ewo TovTy 1) capriny Twh ol Lolue, xwElg
wiotn, xweic EAnida mépa &mod Tov Tago. Kol yi adth
™ Coh meémel vo BvolaoBbotve To A vVTA, ROl TOAD
TEQLO0GTEQO N AANBeLa TOV Nig TaE€dwoe 6 XoLoTdg,
200 TOV YU a0 TOVC Elva Eval Yéua, pio dvonoio. Avto
1O TAHOOC O £1vail &dLAPOEO YL TV Oonoxeia, foyydet
@POPEQLOTINO RATATAV® OE XE(VOUS TOV Ay VILovTOL
v vou @uiayti 0 Onoavpog tic ‘Opbodotiacg, ral
vo. Wy Ovolaoth) 010 maldpeno wov O yivy yiow Thv
®oouLxy ovu@Lhimon dvéueoa otoug dvopwmove. I'Y
adtd 1O mAROOC, Elval ARATOVONTO TO TELOUWO TOU
PAVEQMVOVV «Ol PAVATIXOL BpNordAnmToL, oi £x0p0l
T TE0B00V, 0l WoaALGS0EOL, Ol WVyNoTROROL».

1600 elxolo mEA YU
givouL VoL ToL PAETN novEvag

: 6hla, =nal Opnoxela,
}' nol XQLoTo, %Ol ToTN

ug TETOLOV UAKRAQLOV

tedmo! Nu uh oxotileoat

Yo TlmoTo, %ol Sumg
L VO goiveoal TTHC EL00L
nal  yeudtog A&ydmm,
TOTTELVOC XL AUVNOTROROC
TEQLOOAGTEQO GO TOVG

ayiovg! Zfuepa  mov
f fuaote  €toLwor  vou
§ onopdEovue 6 Evag TOV

i GALOV YL TO CUIQEQOY,
& véuioe O ndopog Amo
| avbpwmTove oV eEQ VOV
YL PUYOTOVOL KL YLOL
xfovreg THS AYATNG
®ol  THG TOamelvoong,
gneldh pwvdlovve vo
copmwboive «toL wiom tod mopeABSVTOC MOl VO
Aouovn0otv ol doyuatineg dvonoiec mov umddilayv
€Ml oldvag TV TEOOEYYLOW THS AvaTtohxiic ®al ThHg
Avtniic "Exninoioc».

'V adtoVg ToVC ®aAoVg AvOpwmove, Tov dev Exovve
avayxn amodo ™V Exxdinola yuu v glval zoAol
avBpmmol, ol OUOAOYNTES TOV PAOAVIOONHOVE YLOL TV
ot nog &mo ToVC APETIXOVS, XAl TTOV TQOTIUHOUVE
vo Bavatmboive mapd vo thv dovnbotve, ftave
®ATOLOL OTEVOUVAAOL TELOUATAQONOES, KAKROL KL
noynoeot, mov 0tV elyave nabBSAov dydnn uwEoa Tovg,
#U 0¢ ToVC elmave dylove. AyLot Eival ol ONUEQLVOL
®OAYTESC TS OVVAOEAPDOEMS UE TOVS AULQETIXOVC,
%l 6L 6 ABavdaoiog, 6 Baotielog, 6 Zxvoidwv, 6
Nworaog, 6 Evotdbrog, 6 Mda&wog, 6 Oe6dwpog
2tovditng, 6 Oeoqpdvng 6 I'oamtdg, 6 T'onydorog

IMohaudc, 6 Mdoroc 6 Evyevinde, 6 Nirddnuocg
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Ayropeitng, »” ol dAhoL @avatixol xahdynoot. Mo
yior tovg €Evmvoug mov Ogv divouvve mevidpa YLl
™ Bonoxeila, »” ol pdeTVEEg AXSUO TOV YUOAVE TO
atpa Tove Yo viu otepewdi 1 ExxAnoio, xol xeivol
Adno opayTNHOVE ROl XQELAODNRAVE ROL YAOOVE TV
Cmn tovg Yo Eva Avonto melona, Emeldn moTéPpave
ot ®amolo Yéuo mwov TO vouioave yio dAnbeia.
To «mTEAXRTIXO PVAAD» TOD OMNUEQLVOD XROOGUOV
Ta meQumaiter Oha, Ognoxeia, wiotn, d0ynata,
pvotiola, cntneia, péAlovoa tonq.

[Tis var Buoldong, Aéyet, TovTy T Lol T KELoTLALoTY,
yioL TV ALY, oL deV YUpLoE ®aVEVAC AITO TOV GON
vy vor uéig i) g vmdpyel! «Kdaiio mévte xal 0To
¥€oL, maed Oéra nal naETéQew. “Etol ovlAhoyitetal
0 @EOVINOG, 6 TEAXTIXOS AVOQMITOG, KAl TOQEVETAL
avordyme. ADTOC elval mob EvBovoLdodnue Yo Thv
“Evoon tdv ExxAnoidv, «ywo vo. mdpovv t€hog
TAVTOV 0VTES Ol BLVONOieC Ue to oylouaTo, Ue To
ddyuata %ot Tovg Pulavriviopover. Ti wpala! TT
roAd! Ty dovield pog va vdvouvue. «No yivouue ol
ot Bpnoxrela Evpmmaiot, 6mme yiviiraue Evpwmaiot
ot 6ha. Na ovyyevéypovue ug tove Evpwmaiovg
XoLoTIovoUg, Vo TOLQOTHOOVIE LA TOUTY TH PAAY LM
Bonoxela ue tovg AMydiaouévove naidyepove. No
ovyyxoovioBotue. N ATOXRTHOOVUE LEQWUEVOUC
eVmaEovolaoTovg, O)L TOEALYRADES AYTEVLOTOVG,
oav tov Kooud tov Attwho ug v xAitoa. ‘Exel 0o
Boloxduaote aiwving “Yravdamturtol Bo ueivovue
1ol 0T Bomonelo;».

‘O duaPfolrog mavta tdlel oG OE velvoUg TOV BEAEL
vou UtAEEN ot O TVA TOV. ZTOVC TEWTOTANOTOVC
gime g O yivovve Oeol, &v TOV A®OVOOUVE %Al
@ave amo 10 Aévdpo Tic I'vboewe. "Etol nal
THEM, 08 GAOVS ADTOVS OV EMLXEOTOVVE TNV «igET)
ovunoyla» tod mamo pe tov [MateLdeym, oTovg
adLdpooovg yLoL T BonoxrevTIRd, 0TOVC BBE0VC ROl
OTOVES PEVTOYOLOTLOLVOUS, AEYEL YLOL VOL TOVS OAYNVEYT,
g 00 pavoive ot LA TLOL TOD ROOUOU PLAGOELQOL,
AUVNOI®OROL, TOATEWVO(, WO ROl TEOOJEVTIROL,
@LAELEVOEQOL, YWOLS PAVATIOUOVS KL OELOLOALUOVIES.
Kal g, ue 1o v éyrplvouvve 6,TL yivetol yuow 1o
adéppoua TOV XQLOTLOVDY, OVVEQYODVE GTO XOAG
™C AVOQMTATNTOC, VLo VO THOM jouym %ol Vv’ ATTOAGYY
T0 oA TOUTOV TOU ROOUOV, XWELS VO urodiletat
Ao ) Bonoxelo Tot XQLoTOD KAl THV «RATAQAUEVT
dwdaonaiio» Tov, mOL YwELel TOVg AvOQWITOUE ROl
TOUG ®AVEL VO €00V VTOL HETAEY TOVC.

O 1d1oc 6 XpLoTdC €ime e NoOe OTOV #GOUO YL
VO TOV AV BVm-rAT®, VO YOEI0N YOVIOUC GO TO
Ténva, AOEAPO A0 AdeA@S: «M1 vouionte, AEyetL,
811 nAOov PBadeiv giofvny éml v yijv. Ovx AoV
Badeiv eipivny, dALa ndyaioav. HAOov yao Siydoal

dvBpwmov mapo 100 TATEOC AVTOD %al QuyaTéoa
XOTO TAS UNTOOS AVTHS Kol VUUENY xaTd THS TEVOEQAS
avtiic» (Mat0.10, 24). Kol o dALo uépog Aéyer L
«IT9o HAOOV Badely €mL Thv yHv.» (Aovx. 12, 49). TTog
vivetal, avtog 6 XELotog oV whovoe OAOEVA YLl
eloNvn, »al yalpetovoe Aéyovtog «Eiponvn duive, mig
Aéyer mEAL midc NoOe 0TY Vi YL v AN QT Vi
MV ®AYN;

Kot Aéyer 6 duaforog ot avTl 10D ®6ouov: «AoLmdy,
¢0€ic ol dvOpowmol meémel vo. fahete €va TEAOC
oth) gayoudoa mov €ooLEe dvaueod ocog avTtog O
TOQOYOTOLOC TOV AEyeTal XQLOTOC, VL0 VO WTTOQEOETE
v tioete fjovyol ®ol poviaouévol. 'Exelvoc eime mig
0 péom 0TOV ®AOUO THV TOEAYY ROl TH dLXOVOLOL, ROl
™V €pepe. ‘Eym odic p€ovm TV €l vn »al TV Aydmn
%L O ue Aéve duapforo, catavd %L AvOQWITORTOVO.
"HoOe 7| Goa v nataldfete molde eivol 6 éx006¢
ooc ®ol molog O evepyétng oac. Evepyéing oocg
glpot ym 6 aduwoxatnyoonuévoc, Stwe T PAémete
noBopo onuepa mov xabapiocave To UATIO COC UE
TV EMOTAUN ROl ug v aAnOwvy yvaon. Téoovg
aldvec 00 TOPAMVE ErETVOC O TAG VYOS O XQLOTOG UE
0 Toeouido Tov.»

Avadeud tov 1oV GeYLPevTN Rl AN TN TOV E10OPOQO!
CED TR
Zﬁ] YELTOVIA pac frave wdmorog Kumolog xal eiye

Evay VTOTOXTIRG, O OTTOTOS TOVC YOVELS TOU OEV
elxe dvamavoel, vo motpe. “OTtov xahoYEQEVOE, Ol TOV
I'épovtd tov &gV 1oV Avémavoe. Ki” éxel mov rafouaote
ot Mwen Ayia "Avva, tov €otethe 6 ['€govtdg Tov
otov ['épovta, ToV Yepo-Twong, vo mel TOV AoyLoud
TOU %ol 8,1 UwoEEl VoL TOV fondfoeL. “Otav Ho0Oe éxnel,
nuaote yipm &tol ug tov ['épovra, Aéel: «Avte €0,
aNyove €00, TNYQlveETE OTO dmuUaTId oo Eha O,
ndtep Todavvny. Avepaivel, Tiyoive 0to OwUdTtLo TOV.

- [épovta, Aéet, | Yuyn wov xAaiet, »halel, xhaieL oav
UxEO TaLLdL.

- Twatd, wodi wov, 1 Yuyh cov xhaley;

- Aoty Aéet, dev dvémavoa tov ['€povid nov.

- “E, mo® natalaupdavels 6tL Ogv &VETQVOES TOV
I'épovta;

- Nd, Aéel, €10l oTHV Vrtaxon.

- "Anrovoe, waldl wov. "Exel mol yrEuloes, EXEL Vo
dropbwoeic. Exaddomoec 10 «vad “voiu EDAOYNUEVO»,
™V tamelivion xol TV adtaxdoevnon otov [€povra.
Mn Intdc twoeo UE TV €0y 1) ue Ty Oelon MeTdAnyn,
dteQ Lo, v dLopbwoels 1o AdBoc cov. 'Exel €ogalec,
Enel vo fAlelc petdvola, Exel vor S10Q0mOoELS.

I'épwv Egeaip Katovvaxitotng (+1998)
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2pepa =exdoape Tov Oed, Tov Eipw-
VEUOHaOTE, TOV YBpiloupe... kai va Mol
Pdraoapel...

Mnzpomoditov Meooyaias Nikoldov, o€ ouidia T0v 7POS
nabnrag gni tijc évdplews véov cyolikod Erovg.

A yomntd pov wodid,

2ac evyonor KAAH ZXOAIKH XPONIA
ug mpoodo oT1ovV Aydvo THE WOQEPWONS OO0 %ol
Suoppeg éumelpieg oxorxis twfic! MOAg mov &mo
Aiyo oloxAnowOnre 6 aywooudc. "HAOe 6 iepéac,
1d16uop@a vruuévog, diafooce pepLrd AGyLa OV
Alyor T natdhofayv, Exave ®RATOLES KIVNOELS OTOVS
TEQLOOOTEQOVS ANATAVONTES ROl TEAELWOE.

“Olo o010 notdlel ug ratdAoto GAAwY ToAodTEQMY
gmoyd@v. Ol moMtinol pwag dev Tt moTevouV, BANN
dotalovy va 10 natayfioovy. 'Eotic dev odic EvOlopépel,
YIOTL 08 Alyo B0 TELELDOEL ROl UETO. TOD XOOVOU TTAAL
Kdamoieg AveEdotnteg Apyec dvtidpodv, dAld mpog
10 ooV Axoapma. Kaveig dgv 10 natarapaiver Smmg
vivetat. Otte a1 'Exxdnoio. Amhdg , a0ty 10 d€yeTon
m¢ xexTNUEVO duraimud te mov dev Bu f0ehe vou TO
¥GoEL AgV VTdQyEL ROVEVOS AGYOS VO OVVTNQOTDUE OTHV
ovota vou €Eevtelifouvue nATL igd, mov Buwg gite Ogv
notolapoivovue eite dgv BEhovue gite dEV 0EPOUAOTE.
ZnEPONra Aoutdv, £€ToL TOV RATAVTNOAUE TOV AYLOLoUd,
@ETOC VO UV Tov rdvouue. Noo md otovg ‘Tepegic vo
%n00Noovv otovg Naolg #nal (o Exel vou tpooeuymboty
vt 00 “Iome €ToL 6 Oe0g Vi TOVS AROVYE TEQLOOGTEQO.
“Yroydonoa, modtov Yot xdmoor SV gival EToyot
vou 10 dgyxBotv xal dgv O€hnoa mwe "Emrioromog vor Totg
Ao, ®oll OEVUTEQOV YLOLTL TTOLY TO ®AVW ETQENE VO
00.c eidomoLjom.

Av101 Sume Tov Epalay adToVE TOVE AyLOLoUOVE 0T Lo
uag 1o wiotevay. Iiotevayv §tu woll ug v édvBpdmivn
TEOoTA0EL. YOEIGLeTOL ROl O PWTIONOS XAl 1) fondela
100 Beo?. ITioTeEvay 61OV @b, Eiyav oyéon Loviavy
nali Tov. Tov fifehav ot Lom Toug d¢ 8,TL TOATIWGTEQO
vdeyet. “"HOehav Sha vo. T apyiCovv ug thv evdoyio 10D
©Oeod. Av eival 101, puoLKHd VO Yivetol 6 aylooude. O
EIVOLL 1] TTLO ONUOVTLXA] CTUYIA THS YOOVLAC.

ZNueoa Suwg Tov Eexdoaue Tov Oed %ol AmAdC
Tov dwatnoodue yian vou Tov dugropntodue, voo Tov
elpwvevouaote 1) dvotuymde xal v Tov foilovue. Kal
va mol @rtdoaue! No unv 0éhovue ovte 0 oVUPOAG
Tov. Kal va mot zataviioaue! Xmoic Avtov, 1 Com
WOC VO YOQOUTHOILETAL &tO ®Qiom, AdOLEE0DQ, OUYYVOoM,
AVTORAUTOOTQOPIXATNTA, POt ROl TAQAAOYLOUO.

210 OYOAETO OV £QYEOTE UTOQET VO YEUWIOOVV TO
REPAALO OO.C UE TANQOPOQIEC TOV OL TEQLOOOTEQES VL
UiV yoetd.Lovrar uk YA®ooeC mob OtV eival Siréc pog
ug totoplo mov d¢v eival aAnOwi ug Bonoxrev TR

oV dev melbovv. N odc dddoovy Babuovg ymoelg
avtinpvopo. AVTO Suwe Tob TEALR YOELGLEOTE Elval
aElec v voo mAnuuupioovy v »odd cog. AAMG
avto Ogv 10 divel N Emoyn.

‘H #atdotaon otov 1émo pag ewval o adiEEodo.
Kdét moémer vo yiver dueoa. Kol ) aAhoyh moémel
va doyloel o TO oYolelo. "Ac Eeonrumwbodue SAoL.
Adoxralot, Yovelg rat todio dovnoeite 10 PEuua ®al
TOAEUNOTE TO CUV TOV UEYUAUTEQO £%0030. XTumfote
™ UETELOTNTA, TOV cuufifaound xal Th utléplo ouv
™V XeLdTEEN Aot Mg ®0Q0otdeveL TO oVoTNUC,
OV aUTO VIALITLO Yo Ohat, Wi OONYET OF VITOLEUTIRO
Enuiiond. Aendinijote v vevpatixt) élevbepio
oag ug 6moLo ®60ToC. ZavopépTe THV LoTOQI0L ROl
Tadad001 nag, ™ YAdooo xal to 1o nag oty Con
00C. AYWVIOTETTE YL KOV VIO UE EIMKRQIVELD, HOWLOWO,
noBapdtnTa xol EEVTvada. Amaltiote TOALTIROVG
OV VO AYAToDV TOV TOTTO TEQLOOATEQO GLTTO TOL OTEVOL
UVOAD %OL CUUGPEQOVTA TOVC, OV VoL OEfovTaL THY
10T0Ql0 TEQLOOTOTEQO ATTO B0 TEOOOOROVY TNV YTjO,
OV VO TOVOUV YLO TO RATAVTINUA LOLS TEQLOOOTEQO &It
600 VTOTACOOVTUL OTIC EEVEC OROTUOTYTES.

Atunote Exxdnola 8yr ug adwmaloAdyntovg
OUVINENTIOUOUE, VEXQOVS OUUBOALOUOVE ROl TOUTWOELS
teletovpyiee, 6yt Nouwro Ipdowmo Anuooiov Awraiov
UE dLrodUOTa, TEQLOVOTES Rl dLendrNOELS, AAALL
"Exxnoio ug moveuévo mpoentind AGYo, ug avfevtixy
wlo, ue Buoaotny) paptTueio kol dywe Lo Exxinoia
7OV VoL EUITTVEEL RO VO EYEL TodTaLom Loofic. ToTe B foeite
TOV Be0 dholwvtavo uéoa oog Tote 6 GyLaouog Oev Bo
emPaidetar ue £yrvnhio tod Ymovpyeiov ITadeloc,
alAo B0 Gtotelel b ocog aitnua. Tote 10 OYOAElO
0o Eavayiver M EAntida ThHg €0vinic ®al TVEVUATIXTC
gmPlwonc pac. TETe 1) vEo 100 Vi B ELvoLL ®aAY) XOOVLGL.
2ac to glyounat ue 6AN Lov THv radLd.

‘O Ogoc nall oag, ayomntd pwog Totdd.

Mg matoureg eVYeS ®otl OAN wov THv &ydam,

10O Meoovyaiag xat Aavpemtiniic NIKOAAOZ

e R

IHapoaxaioDue TOVS GVOYVAHOTES OGS VO Ui
Anopovovv thv magafoii Tijg £T1joLag VVOQONilS
TEOG RAAVYT TAOV OYETLRDV EEGOOV YLO TIIV EXOOOT)
100 maEOVTog QUALadiov. 'Exiong, 6ot Egovv thv
oixovouLri) evyEeLa, dg ovvopduovy, dv 0€Aovy,
0TV TOTELVI] TEOOTAOELd Hag ATOOTEALOVTAS RATL
TEQLOGOTEQO GO TNV ETNj0L0 CLVVIQOUT) THV 24
doAAaglov mEog Evioyuon Tilg GdeApoTnTag
«“00rog Iowpnv».
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Mg Mpémer va Miveran O Zraupdg kai Ti
2 NHaivel

Tov Ayysiov Aonuwvakn, Osoidyov.

oW &md €(x00L Ai®VEC 6 GTAVEOC NTOY FOYAUVO

ATUOTIXAS TLwmEtag xal owrtod Bavatov. Of
Popator xatadiralov othv mowi g 0Tovodoemg
TOVC TLO ueydAovg éyrinuatiec. ZHueQa 6 0TAVQEOC
®VOLAQYET O OASuAMNEM T Cwh TOV TLoTOV
Xototiavav, o OASxAnen T Lot the Exrinoilog pag,
m¢ 6pyavo Buoiag, omwtnolag, yopds, ylaouod ral
xdoLltoc.

Mia gounveta, Beohoynn pog divel oty méumTy drdaym
00 0 6 Tepamdotohoc Ayilog Kooudc 6 AitwAdc

«Anovoate, XQLOTLOVO( WOV, THC TEETEL VAL YIVETOL O
OTAVQEOS ®al TC onuaivel. Mag Aéyel 10 dywov Evayyéhiov
g N aylo Toudg, 6 Oede, doEdletal gig TOV 0VEAVOV
TEQLOOATEQOV GO TOVC
ayyéhovg. T{ moémer v
HAUNS ROl €0V

Aowmdv, oulyelrg T
tolan cov ddaxntvho uE
T0 OeElovV 1O YEQL OOV
®OLL, UMV MUTOQAVTOS VO
AavePig €ig TOV 0VOAVOV VL
mpoorVvnong, PAvels to
€01 OOV €iC TO HEPALL GOV,
d16TL 1O el ooV Elva
OTEOYYVAD %Ol QOVEQWVEL
TOV 0VQAVOV, %ol AEYELS
ue 1o otoua: Kabng éogig
ol @yyehot doEdlete TV
aytav Toudda gig TOV 0VRaVOV, £ToL ROl £YM, S SODAOC
avaglog, 0EGLm nal mpooxvvd v ayiov Towada. Kal
#00mg ovToL T ddnTUla Elval Tolo—eival EexmoloTd,
givo xoll pall—ETou giva 1ol 1) dylo Toude, 6 Oedg, Tola
TEdomTO ®al Evag Hovog Oede.

Katepalelg 10 €0l 00V GO TO REPAAL GOV ROl TO
Baveig eic THV ®OLAlOY 0OV ROl AEYELS: ZE TEOORVV®D
nal 08 Aatpevm, Kvplé nov, dtr natedéydng »oal
€0apnwong eic v ®nohiav thHg OeoTtdROoV dLd TOC
auaptiog woc. To paleic maiwy gic Tov 0eELdv cov
opov #al Aéyelc St mapaxol®, Osé wov, v uk
OVYYWENONS ®aol VO UE PAME gic T OeELll ug Tolg
dunaiove. Bavovidc to mdht i TOV &LOTEQOV DUOY,
Avers: 2& moponoal®, KUglé nov, uh ug paing eic ta
QOLOTEQN UE TOVC GLUAQTWAOVC.

“Enelta, ®UmToviag At €ic Thv yiv: & doEdlw,
O¢eé wov, ot TEOOoKVVM %Al 0t AaTEeVm 6T, ®raBmg
EParOnreg €ic TOV TaOY, ET0L B0 ParB®d nal £yw. Kol
Gtav onraveoal 6000¢, PaveEQOVELS THV AVAOTAOLY,
nol Aéyels & doEdlm, Kvplé uov, ot m1pooruvem nol oe

Aotpelm, TS BvaoTHONKRES ATTO TOVE VEXQOUC, OL0L VL
uag yoolong Thv Lwnv ™y aiwviov. A0to onuaivel 6
TAVAYLOS OTAVQOS.»

O Ayiog Twdvvng IMatptdoyms Kovotaviwvovmolemg
0 Xpuo60Tonoc Afel: «ADVTO TO XATOQOUEVO %Ol
ATOTEOTALO OUUPOAO THS XELQOTEQNS THUMEICS T
EyeL yiver 1oONnTo not Elaydmnro. [Tavtod to fAEmelc.
2thv ayia Todmela, OTIC XELQOTOVIES TMV LEQEMV, OTY)
Oela Aertovpyia. ot OTiTIOL 0TI AYOQES, OTILC EQMNULES
%Ol 0TOVS OEOUOVS. 0TI OGANOOES, 0T TAOTO XL
oT0 VNOLd. OTh 2EEPPATIOL ROl 0T EVOUUATA. OTOVS
YAUOVS, 0T OVUTAOLM, OTU XOVOU ROl T AoNUEVLL
Oo%eUN. OTO XOOUNUATO KOl OTIS TOLYOYQUPiES... TG00
mepuTétnTo 0° SAovg €yve TO Bovuaoto aiTo dMEO,
1 AvErpE.oTN QOTH XAEN.»

To onuelo 1o 0TAVEOD ELvaLL ONUETO OWTHOLO, ONUETO
Cwomold, ONUETo AYLooTIRG, «VIROTOLOV OmAoV»

(Avyioc SweEoviog
TepoooAVuwv), «TOV
narn®vV  AAEELTNQLOV»
(Aywog  Tonydorog

Nvoong), «xe@dAaiov TV
ayaBdmv amdaviovs (8ylog
Todvvne 6 XpvodoTonog)
Yo ToVg XQLOTLOLVOVC.

‘O Aywog Aovxdg O
t0Tedg ®oll AQyLETIOROTOG
Zvugepovmoreme Kowai-
ag avagéper Otu «lw
Ghovg éudc xnovyua
Yo 10V ZTavpo 1ol
XQLoToD, ¥NEUYUO YL TOV
gotavpmuévo Kiplo oot eivo wijouypa: yier tiyv dvvoym
TolU B0l xal TV copia Tov. Ac unv &xovue xouio
nowwvio W avtolg Tovg dVoTVYLOUEVOUS &vOQMTOUS,
oV PAaogpnuody Tov Ztawpo tod Kupilov. "Ac Exovue
TAVTO WITEOOTA UOC TOV ZTaveo ToD Xototod! "Ac unv
VITAQYEL UETAED LOIS ROVELS TTOV VAL UMV POQAEL OTAVQO.

"Ac moogEovue Tl udg ovuPouvievel 6 Ayrog Kuptdhog
TepoooMiumwv: «Mh VIQETOUOOTE TOV OTAVEO TOD
Xowoto. K v dAhog vip€metal ®ot TOV ®UPEL, €0V
RAVE PAVEQX TOV OTAVEO 0OV, Yo Vi oV ol daLluoveg
TO onuelo avto ot Baowléwe Xpuotod, xat vor gpiyouv
uoxoLd, teéuovtos. Kave udhiioto to onueio tod
otaveol ovyvd, gite ToMG, elTe mivelg, eite vABeoal, eite
Eamhavele, ite onrwveoal, eite wWAG, eite meQmATAC,
Onhadn ot ndbe mepiotaon. [t Srolog otV VETAL
€0 ot Y1), Poloretal voegpd mA VW 0TOV 0VEAVO...
Elvat ueydho 1o guloxtiiolo. Awpedv t© malpvouy
ol TWYOL nal AXOTA Ol AEEWOTOL, £TELON 1) ¥GOM TOD
O£ YETAL &TO TOV Oed. SNUAdL ElvaL TMHV TLOTOV %Al
@OPog TV dauSvVwV.»
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‘O Ayroc Mandproc Méoyoc avapéoel OTL «TOAAES
POQES EVOL naL UOVO ONWUETO TOD OTAVEOD, TOT YiveETUL UE
miot ®ol Evrova Brdpata, eival ioyvdTeQo Gmd oA
AOYLOL TEOOEVYTIC WtEoo TR 0TOV Bpdvo ToD “YpioTov.
> a0tO VTAQYEL TO PGS, TOT naToVYAlel THY Yoy,
N topotiry dvvaun, mov Bepamevel To GoBeviuoTa
TOV YUYOdV ®ol TOV coudtov, | wvotry dvvaun,
7oV avTLdd ot ®d0e PAAPY. Tapdlovy Ty Yuyh cov
anrdBoptol hoyiopot xot émbuuieg; Ieputeryioov ue to
onuelo tot oTawEoD, diTAaoiaoe %ol TELTACCTOLOE AVTO
TO TEYOC, ol ol &xndBapTol Aoyiouot B danaotov.
Katatvpavvigtal 1 opdic oov dmo i uehayyohio
%ol T OAYN; Z& nvpLevel 6 pofoc 1) ot mepLtoToyiCovy
ol mewpaouoi; AioBdveoal Tic Tovneieg TV GlopdTmwy
&xBomv; Kataguye 0™ adth T d¥voaun 1ot otavpod, xal
1 elpnqvn e Yuyiic O Eavayvpioet, ol melpaouot 0o
amouaxuvhoiv, 1| magnyopio g xdottog 10U Oeod
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THE SNAKES OF PANAGHIA
From the “Mystagogy” weblog, http:/lwww.johnsanidopoulos.com.

In the middle of the month a horde of non-venomous
snakes, unknown to science, embellished with black
crosses upon their heads and skin like velvet, had wrig-
gled out of apparent nothingness at Markopoulo. They
had filled the streets with their writhing and creeping,
had approached the silver icon of the Virgin, had in-
stalled themselves upon the bishop’s throne, and at the
end of the service had disappeared as quietly and unac-
countably as they had come.

[Corelli’s Mandolin, ch. 12—a novel of 1994 by the British
writer Louis de Berniéres, set on the Greek island of Kephallonial
Trof

uch is the description of the annual appearance of the

Holy Virgin’s snakes given by De
Bernieres. It is a common descrip-
tion, yet not entirely true on certain
fine points. One case in point is that
De Bernieres chronicles this event
to 1940, yet as was pointed out ear-
lier, there was no such appearance
in 1940. Another issue is whether
or not these snakes are venomous;
whether they are unknown to sci- §
ence or known; whether or not they
appear only in Markopoulo or any
place else on the island; and whether
the crosses on the head and tongue
of the snakes are black in color or,
as reported by others, white. These
are only a few of the typical contra-
dictions and outdated information
I encountered in my research that
needed clarification.

As a sign posted on the bell tower
written in both Greek and English informs the visitor, the
snakes of the Holy Virgin make their annual appearance at
Dormition Church between the Feasts of the Transfiguration
of Christ and the Dormition of the Theotokos from August
6™ to the 15" As the days close in towards the Feast of the
Dormition, so do the number of snakes increase, until finally
they disappear at the close of the Feast not to be seen until
the same time next year. Where they come from and where
they go after the Feast is unknown. (One local priest relates
how many people have searched the entire island for these
snakes, but they cannot be found at any time of the year.
Other snakes are found, but not these.)

Though Markopoulo is most famous for this phenomenon, it
is not the only village in Kefallonia where this occurs. A little
further up Mt. Ainos is another small village called Arginia. (A

fork off the main road of Markopoulo leads to Mt. Ainos. The
road passes through the village of Kolaiti with its astonishing
view of the sea, and, a little further up is Arginia. The road
from Arginia leads to a plateau in Ainos where the charming
Zoodochos Pege Monastery is located. Arginia is a popular
stop due to the cooling moments offered by the tall plane trees
that shade the village’s natural water spring.) During this same
time, from August 6" to the 15", snakes appear in that village
church as well with similar type festivities, since the church
there is also dedicated to the Feast of the Dormition of the
Theotokos. The church is built next to the village’s natural
water spring. In fact, many of the pictures of the snakes posted
on the internet and circulated are the ones that make their
appearance in Arginia. Scientists who have tried to unravel
the mystery of the snake’s appearance believe the wet damp
route that runs from the fresh water spring in Arginia down the
ravine to Markopoulo is a migratory
path for the snakes, though there is
no evidence for this. It could just
be that they have their nests there
year around.

The church of Markopoulo is built
in the depths of a ravine. The bell
tower on the other hand stands away
from the church next to the street.
It is very old with a strong founda-
tion, grey in color and eroded by
time, full of holes at its base. The
style is Venetian, and the bells are
unique to the island, jumping when
they ring. It has been observed the
snakes first emerge through the
holes created for the bell ropes and
those at its base. For this reason,
some consider it a wonder the bell
|| tower did not collapse during the
great earthquake of 1953, being that
it is from where the snakes emerge. (Markopoulo suffered the
most damage overall on Kefallonia in 1953.)

In olden times it used to be the snakes would enter the
church during the service on their own and slither towards
the wonderworking icon of Panagia Fidousa. On the way,
faithful pilgrims would pick some up to venerate them and
place them on their bodies for a blessing. Some would go to
the bishop and crawl up his episcopal staff, and during the
Gospel reading they would crawl up the arm of the clergyman,
rest on the pages of the Gospel book, and even bow their head
until the reading was over. As one local priest, Father loannis
Messoloras has explained:

“Today you don't see as many snakes crawling around on
the ground. The pilgrims simply pick them up before they

reach the church, but in earlier days when there were more
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snakes and less pilgrims they had plenty of time to crawl into
the church and honor the icon. The snakes used to be more
numerous than today, especially before the Second World
War, I don’t know why. Some years they did not appear at all.
These were bad years, such as the year in which the Germans
exterminated all the Italian soldiers that before had been
their allies. It has always been a bad sign if the snakes do
not appear.” [Fr. loannis Messoloras was interviewed in the
documentary Holy Snakes of the Virgin Mary (International
Vision Production).]

The excited tourists prevent the full experience of the miracle
from being realized these days. Today, it is common on the
6™ of August to see the locals search for the snakes through-
out the night with flashlights. Before the snakes even enter
the church, the faithful take them and bring them to the
icon and to the bishop as well. The locals say they do this
to prevent them from being trampled on by the excited and
numerous crowds that are unfamiliar with them, and also of
course to receive a blessing. Whereas in the olden days the
snakes preferred to stay in proximity to the icon, today the
faithful prefer to handle them, since they are harmless and
serene, and be photographed with them. When the service
ends, it is customary that wherever the snakes are picked up
from initially, there they are returned. (Also, a few snakes are
usually placed in jars for the ten days to avoid anyone from
taking, killing, or stepping on them.) This is repeated every
day until the 15™.

Pilgrims are always amazed how friendly the snakes are and
how at home they are in the church amidst the crowd. The
snakes have no fear during these days. They are small in size
(no more than three feet in length), adorable, calm, harm-
less, and bear four mysterious dots in the shape of a cross on
their head as well as the tip of their narrow tongue. Some
wrap around the wrists, shoulders and chest of young and
old alike, where few even allow them to enter their sleeves
and escape through the other side. Others decorate the icons
of the church, the crucifix, and even the bread offerings used
during the services, with their presence. And, as mentioned
earlier, they climb up the bishop as well as the priest who reads
the Gospel as if they also are participating in the celebration.
The atmosphere is reminiscent of the Garden of Eden, when
the first formed man and woman lived peacefully with all
the wild animals.

To prepare the visitors for this close interaction, the villagers
say: “They will crawl to your chest, but by the Holy Virgin’s
power they will not harm you. You will hold them in your
hand and they will lick you like cats.” As it is also written in
a famous verse sung by the villagers concerning a man who
strongly desired to commit suicide because his heart was
broken, but remembered the benevolence of the snakes: “I
call upon the snakes from Markopoulo to eat me, but they
are the Holy Virgin’s and so they only caress me.”

A PARABLE OF LIFE
By bestselling aurhor Wayne W. Dyer.

In a mother’s womb
were two babies. One
asked the other: “Do
you believe in life after
delivery?”The other re-
plied, “Why, of course.
There has to be some-
thing after delivery. Maybe we are here to prepare ourselves
for what we will be later.”

“Nonsense” said the first. “There is no life after delivery.
What kind of life would that be?” The second said, “I don't
know, but there will be more light than here. Maybe we will
walk with our legs and eat from our mouths. Maybe we will
have other senses that we can’t understand now.”

The first replied, “That is absurd. Walking is impossible.
And eating with our mouths? Ridiculous! The umbilical cord
supplies nutrition and everything we need. But the umbilical
cord is so short. Life after delivery is to be logically excluded.”
The second insisted, “Well I think there is something and
maybe it’s different than it is here. Maybe we won't need this
physical cord anymore.”

The first replied, “Nonsense. And moreover if there is life,
then why has no one ever come back from there? Delivery
is the end of life, and in the after-delivery there is nothing
but darkness and silence and oblivion. It takes us nowhere.”
“Well, I don’t know,” said the second, “but certainly we will
meet Mother and she will take care of us.”

The first replied “Mother? You actually believe in Mother?
That’s laughable. If Mother exists then where is She now?”
The second said, “She is all around us. We are surrounded
by her. We are of Her. It is in Her that we live. Without Her
this world would not and could not exist.”

Said the first: “Well I don't see Her, so it is only logical that
She doesn’t exist.” To which the second replied, “Sometimes,
when you're in silence and you focus and you really listen,
you can perceive Her presence, and you can hear Her loving
voice, calling down from above.”

We wish to remind our readers to not neglect
sending us their annual contribution to help
us cover the costs associated with our humble
publication. In addition, we kindly request of
those who have the financial ability, that they
consider sending us an amount over the requested
annual contribution of $24 to assist us with our
educational and philanthropic activities.
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THE JESUS PRAYER
By Metropolitan Anthony of Sourozh (+2003), from “Living
Prayer,” Templegate Publishers, Springfield, IL, 1966, p. 84 — 88.

hose who have read

“The Way of a Pil-
grim” are familiar with
the expression Zhe Je-
sus Prayer. It refers to a
short prayer the words
of which are: Lord Jesus
= Christ, Son of God, have
'—‘—*‘—'—ig mercy on me, a sinner,
constantly repeated. The Way of a Pilgrim is the story
of a man who wanted to learn to pray constantly (1 Thess
5:17). As the man whose experience is being related is a
pilgrim, a great many of his psychological characteristics,
and the way in which he learned and applied the prayer,
were conditioned by the fact that he lived in a certain way,
which makes the book less universally applicable than it
could be; and yet it is the best possible introduction to
this prayer, which is one of the greatest treasures of the

Orthodox Church.

expected by the Jews, the man who was called Son of David
by Bartimaeus, is the incarnate Son of God. These words
sum up all we know, all we believe about Jesus Christ, from
the Old Testament to the New, and from the experience of
the Church through the ages. In these few words we make
a complete and perfect profession of faith.

But it is not enough to make this profession of faith; it is
not enough to believe. 7he devils also believe and tremble. (Jas
2:19). Faith is not sufficient to work salvation, it must lead
to the right relationship with God; and so, having professed,
in its integrity, sharply and clearly, our faith in the Lordship
and in the Person, in the historicity and in the divinity of
Christ, we put ourselves face to face with Him, in the right
state of mind: Have mercy on me, a sinner.

These words have mercy are used as the response of the
people to all the petitions suggested by the priest. Our mod-
ern translation have mercy is a limited and insufficient one.
The Greek word which we find in the gospel and in the
carly liturgies is eleison. Eleison is of the same root as elaion,
which means olive tree and the oil from it.

If we look up the Old and New Testament in search
of the passages connected with this basic idea, we will
find it described in a variety of

The prayer is profoundly rooted
in the spirit of the gospel, and it is
not in vain that the great teachers of
Orthodoxy have always insisted on
the fact that the Jesus Prayer sums
up the whole of the gospel. This is
why the Jesus Prayer can only be
used in its fullest sense if the person who uses it belongs to
the gospel, is a member of the Church of Christ.

All the messages of the gospel, and more than the mes-
sages, the reality of the gospel, is contained in the name, in
the Person of Jesus. If you take the first half of the prayer
you will see how it expresses our faith in the Lord: Lord
Jesus Christ, Son of God. At the heart we find the name of
Jesus; it is the name before whom every knee shall bow (Isa
45:3), and when we pronounce it we affirm the historical
event of the incarnation. We affirm that God, the Word of
God, co-eternal with the father, became man, and that the
Sfullness of the Godhead dwelt in our midst (Col 2:9) bodily
in his Person.

To see in the man of Galilee, in the prophet of Israel, the
incarnate Word of God, God become man, we must be
guided by the spirit, because it is the spirit of God who re-
veals to us both the incarnation and the lordship of Christ.
We call him Christ, and we affirm thereby that in Him were
fulfilled the prophecies of the Old Testament. To affirm that
Jesus is the Christ implies that the whole history of the Old
Testament is ours, that we accept it as the truth of God. We
call him Son of God, because we know that the Messiah

Pray with each breath, thus:
Lord Jesus Christ (breathing in),
Have mercy on me, (breathing out).
Elder Joseph the Hesychast

parables and events which allow
us to form a complete idea of the
meaning of the word. We find the
image of the olive tree in Genesis.
After the flood Noah sends birds,
one after the other, to find out
whether there is any dry land or
not, and one of them, a dove—and it is significant that
it is a dove—brings back a small twig of olive. This twig
conveys to Noah and to all with him in the ark the news
that the wrath of God has ceased, that God is now offer-
ing man a fresh opportunity. All those who are in the ark
will be able to settle again on firm ground and make an
attempt to live, and never more perhaps, if they can help
it, undergo the wrath of God.

In the New Testament, in the parable of the Good Samari-
tan, olive oil is poured to soothe and to heal. In the anoint-
ing of kings and priests in the Old Testament, it is again oil
that is poured o7 the head as an image of the grace of God
that comes down and flows on them (Pss 133:2) giving them
new power to fulfill what is beyond human capabilities. The
king is to stand on the threshold, between the will of men
and the will of God, and he is called to lead his people to
the fulfillment of God’s will; the priest also stands on that
threshold, to proclaim the will of God and to do even more:
to act for God, to pronounce God’s decrees and to apply
God’s decision.

The oil speaks, first of all, of the end of the wrath of God,
of the peace which God offers to the people who have of-
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fended against Him; further it speaks of God healing us in
order that we should be able to live and become what we
are called to be; and as He knows that we are not capable
with our own strength of fulfilling either His will or the laws
of our own created nature, He pours His grace abundantly
on us (Rom 5:20). He gives us power to do what we could
not otherwise do.

The words milost and pomiluy in Slavonic have the same
root as those which express tenderness, endearing, and when
we use the words eleison, have mercy on us, pomiluy, we are
not just asking God to save us from His wrath—we are
asking for love.

If we turn back to the words of the Jesus Prayer, Lord
Jesus Christ, Son of God, have mercy on me, a sinner, we see
that the first words express with exactness and integrity
the gospel faith in Christ, the historical incarnation of the
Word of God; and the end of the prayer expresses all the
complex rich relationships of love that exist between God
and his creatures.

The Jesus Prayer is known to innumerable Orthodox, either
as a rule of prayer or in addition to it, as a form of devo-
tion, a short focal point that can be used at any moment,
whatever the situation.

Numerous writers have mentioned the physical aspects
of the prayer, the breathing exercises, the attention which
is paid to the beating of the heart and a number of other
minor features. 7he Philokalia is full of detailed instructions
about the prayer of the heart, even with references to the
Sufi technique. Ancient and modern Fathers have dealt with
the subject, always coming to the same conclusion: never
to attempt the physical exercises without strict guidance by
a spiritual father.

What is of general use, and God given, is the actual pray-
ing, the repetition of the words, without any physical en-
deavor—not even movements of the tongue—and which
can be used systematically to achieve an inner transforma-
tion. More than any other prayer, the Jesus Prayer aims at
bringing us to stand in God’s presence with no other thought
but the miracle of our standing there and God with us,
because in the use of the Jesus Prayer there is nothing and
no one except God and us.

The use of the prayer is dual, it is an act of worship as is
every prayer, and on the ascetical level, it is a focus that al-
lows us to keep our attention still in the presence of God.

It is a very companionable prayer, a friendly one, always
at hand and very individual in spite of its monotonous
repetitions. Whether in joy or in sorrow, it is, when it
has become habitual, a quickening of the soul, a response
to any call of God. The words of St. Symeon the New
Theologian, apply to all its possible effects on us: Do
not worry about what will come next, you will discover
it when it comes.

UNIFORMITY IN CHURCH SERVICES
By St. John (Maximovitch) of San Francisco, Orthodox Life, Vol. 41,
No. 4 (July-Aug 1991), pp. 42-45; explanations of various terms
inserted by the Editors of “Orthodox Heritage.”

he divine services and
rites of the Orthodox
Church, having as their
foundation one zypikon
(“that of the prescribed
. form,” as contained within
| Orthodox liturgical book,
Ed.) and preserving com-
* monality in all that is sub-
. stantially important, are ex-
tremely different one from
| another in practice. Not only
are the customs of different
L countries and local Churches
different, but even in the bounds of a single region, sometimes
even in a single city, the customs vary greatly in churches
located close to each other.

More than once the question has arisen regarding the intro-
duction of a single common abbreviated #ypikon which would
be mandatory for all churches. However, what may be only a
theoretical decision may be in reality impossible to carry out
and even harmful if attempted. The difference in the carry-
ing out of the Church #ypikon comes about as a result of the
strength of customs that have taken root. Sometimes these
customs have deeply sensible meanings, but sometimes the
meanings are quite nonsensical; thus, they remain because
of the zeal and determination of those who carry them out.

Without a doubt, we must take into consideration that
which has been accepted as sanctified custom; that is, what
has been accepted from antiquity as having been established
and which has entered into the consciousness, not only of
the clergy that carry it out, but of the laity as well. However,
we must give considerably less weight to that which is only
common practice; that is, to that which is merely a habit of
those who carry it out, not having an inner meaning and not
having entered into the consciousness of the laity.

We must hold onto the first as long as they are of benefit
to our activity, as long as they do not contradict the Church
typikon. As for the latter, one may give only a common rule:
the closer it is to the Church #ypikon, the better. Our Church
typikon is not a compilation of dead rules and it is not the fruit
of some abstract desk work; it was imprinted on the spiritual
experience of holy ascetics who came to fully understand the
depths of the human spirit and the laws of the spiritual life.
The Holy Fathers themselves experienced the battle with
the infirmities of soul and body, as well as the means for
their healing; they came to understand very well the path of
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prayerful podvig (usually defined as “spiritual struggle,” Ed.)
and the power of prayer.

The Church #ypikon is a guidebook for training and school-
ing in prayer and the more it is adhered to the more benefit
is derived from it. In the case of the inability to fulfill all that
is laid out in the #ypikon, we must fulfill all that is in our
power, preserving its general structure and main content. It
is necessary, on the one hand, to fulfill the principal char-
acteristics for a given service unchanged in its composition
and that which maintains its identity separate from others.
On the other hand, we must try as much as we can to fill in
those parts of the service, which, changing according to the
day, express the meaning and reason of the commemoration
of the day’s event.

Divine Services combine in themselves prayer, which is
lifted up to God by the faithful, the receiving of God’s grace
in communion with Him, and the instruction of the faithful.
The latter consists of teaching through reading in the divine
services and hymns, catechism, and instruction in the Chris-
tian life. The divine services in their composition contain all
the fullness of the dogmatic teaching of the Church and set
forth the path to salvation. They present invaluable spiritual
wealth. The more fully and precisely they are fulfilled, the
more benefit the participants receive from them. Those who
perform them carelessly and who shorten them by their lazi-
ness rob their flock, depriving them of their very daily bread,
stealing from them a most valuable treasure. The shortening
of the services which comes about through lack of strength
must be done wisely and performed circumspectly in order
not to touch that which should not be tampered with.

Specifically, at Vespers, Psalm 103 must be read in its entirety;
if it is sung it is allowable to sing only a few verses, but with
majesty. Preferably, the verses of Psalms 140, 141, 129, and 116,
which begin with the words Lord, I have cried, will be always
sung in full, all of the stichera absolutely (type of hymns
used mainly in Vespers and Matins—Orthros, Ed.). On the
prescribed days it is necessary to read the Old Testament
readings and to perform the Litya (artoclasia in Gk, meaning
“breaking of bread,” a service held at the end of Vespers and
Matins, Ed.).

Matins must be served in the morning. Serving Matins in
the evening, except for when the all-night Vigil service is
held, is not allowable because, by doing this, essentially the
morning service, which is very necessary for the faithful, is
abolished; even a short church attendance in the morning
has a beneficial effect on the soul, while sanctifying and giv-
ing direction to the whole day. The Six Psalms are not to be
shortened; also it is necessary to read the Lauds psalms in their
entirety. Reading should not take the place of singing except
when there is absolutely no one who is able to sing, since
the effect of singing is much stronger than reading and very
seldom is reading able to substitute for singing. Do not dare

to leave out the 7heotokia (hymns to the Theotokos, which
are read or more likely chanted during the Divine Services,
Ed.) after the Troparia and other hymns, for in them is given
the foundation of our faith -- the teaching of the incarnation
of the Son of God and of the Divine Economy.

The Hours must be served exactly without omissions, as
they are already so short. All three psalms of each Hour must
be read, as well as the assigned 77oparia and other prayers.
At the end of each Hour special attention must be given to
the prayer, which expresses the meaning of the sacred event
commemorated at the given hour.

Liturgy must be served, if impossible daily, then at least on
all Sundays and on all Church Feast days, without taking into
account the number of faithful that are able to attend the
service. The Liturgy is the Unbloody Sacrifice for the whole
world and it is the priest’s duty to serve it when required. It
is positively forbidden to skip any part of the Service Book
(sluzhebnik—"book of the priest,” Ed.). It is also necessary
to fulfill the given hymns for the Liturgy. Included therein
are Psalms 103, 145, and 33. Psalm 33 is replaced only during
Bright Week by the singing of Christ is Risen. As for the rest
of the year, it is to be read or sung in view of its edification
and there is no justification for its omission.

Those #roparia which are appointed for each given Liturgy
are to be sung and in their proper order, since they are the
festive part of the Liturgy. The Church #ypikon also refers to
preserving accurately the order of the Epistle and Gospel read-
ings. If this is adhered to, then throughout the whole year, in
those churches where the services are held daily, the Gospel, as
well as Epistles, will be read in its entirety. That order requires
that the cyclic reading be read necessarily; its replacement
by the festive readings happens only on great feast days, but
even then the cyclic reading is not omitted; it is read on the
preceding day, together with the ordinary readings. On “me-
dium rank” Feast days the consecutive and festive readings
are read. The reading of only the festive readings, that is, with
the omission of the ordinary, is called “irrationality” by the
typikon because when this is done the whole meaning of the
division of the readings in the specific order is transgressed
and those who do this show their lack of understanding (of
the meaning of the divisions).

The remaining Sacraments, as in all of the order of services in
the Book of Needs, also must not be shortened except for dire
need, and even then only by adhering to all that is essential
and the order of the service, remembering one’s accountability
before God for the damage done to the souls of the flock by
one’s negligence. Everyone, while celebrating divine service,
must fulfill it more precisely and with better execution so that,
bringing spiritual benefit to others, he himself in the Day of
Retribution may be likened to the servant who brought forth
the ten talents and hear: Well done, thou good and faithful
servant: thou hast been faithful over a few things.
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THETHREE LEVELS OF APOSTASY
By Fr. Damascene Christensen, from “One Man in the Face of Apostasy”
Orthodox Word Magazine, #130, Sept. - Oct. 1986.

In studying Archbishop Averky’s writings on the apostasy,
one can discern three levels of which he spoke, these levels
progressing from the most obvious to the most difficult to
detect.

The First Level

At the first level is the loss of Christianity’s “savour” by
Christendom in general. The roots of this are found in the
schism of East and West and in the medieval West’s gradual
formation of a “new Christianity,” in which man’s fallen rea-
son—rather than divinely revealed tradition—became the
criterion of truth. In essence, it was this change in perspec-
tive from the spiritual to the natural
that led, through the Renaissance and
“Enlightenment,” to the blatant mate-
rialism of our own times—a material-
ism that has spiritually blinded mod-
ern man. “There can be discerned,”
wrote Archbishop Averky, “some kind
of rationally acting black hand which
is working to bind people as tightly as
possible to this temporary, earthly life
by forcing them to forget the future
life, the eternal life assuredly awaiting
us all.”

Materialism, Archbishop Averky un-
derstood, corrupts the faith of Chris-
tians without their even knowing it.
Even their ostensible stand “against
worldliness” or their talk of Heaven
may be filled with worldly conceptions
if they have lost the right understand-
ing of the “world” that is opposed by
basic Christianity. Moreover, that which would, from an
Orthodox viewpoint, be considered immoral, becomes per-
missible to a Christianity infected with worldliness. Wrote
Archbishop Averky:

“Of what sort of genuine union of all Christians in the
spirit of Christian love can we speak now when the Truth
is denied by almost everyone, when deceit is in control
almost everywhere, when a genuinely spiritual life among
people who call themselves Christians has dried up and
been replaced by a carnal life, an animal life which has
nonetheless been placed on a pedestal and concealed by
the idea of pretended charity which hypocritically justi-
fies any sort of spiritual excess, any sort of moral anarchy.
Indeed, it is from this that are derived all these numberless
‘balls,” various kinds of ‘games,” ‘dances’ and amusements,
toward which, despite their immoral and anti-Christian

nature, even many modern clergymen have a tolerant at-
titude, sometimes even organizing them themselves and
participating in them.”

In losing touch with the essence of its faith—which is, in
aword, otherworldliness—Christendom deprives believers of
living contact with the grace of the Holy Spirit. Christians
must therefore find substitutes for this grace by inducing,
through self-persuasion, “spiritual experiences.” At the same
time they seek a substitute, in this world, for the other
world that is no longer tangible to them. Of these “neo-
Christians,” Archbishop Averky wrote:

“They want blessedness here in this world, burdened with
its multitude of sins and iniquities; and they await this
blessedness with impatience. They consider one of the surest
ways to attaining it to be the ‘ecumenical movement,” the
union and unification of all peoples
in one new ‘church’ which will com-
prise not only Roman Catholics and
Protestants, but also Jews, Moslems
and pagans, each retaining its own
convictions and errors. This imaginary
‘Christian’ love, in the name of the
future blessedness of men on earth,
cannot but trample upon the Truth.”

Archbishop Averky termed the belief
in future blessedness on earth “neo-
chiliasm”—chiliasm being the ancient
heretical belief in a thousand-year
reign of Christ as an earthly king. He
foresaw that the outward “ecumeni-
cal unity” sought by the “neochiliasts”
would be nothing else than an official
unity supported and approved of by
Antichrist.

For Archbishop Averky, the modern
“ecumenical movement” was indica-
tive of something else: the widespread disbelief in absolute
Truth. Through this comes an unwillingness to take a stand
for anything and a weak-willed acceptance or even justifica-
tion of evil, all in the name of the most superficial ideas of
“Christian love” and “peace.” Archbishop Averky expressed
it thus:

“In our times, when there are such strong doubts about
even the existence of Truth, when every ‘truth’ is considered
relative and it is considered legal for each person to hold to
‘his own truth,” the struggle for the Truth acquires a par-
ticularly important meaning. And the person who does not
sympathize with this struggle, who sees in it only a mani-
festation of ‘phariseeism’ and suggests ‘humbling oneself’
before falsehood by falling away from the Truth, should
naturally be recognized as a betrayer of the Truth, whoever
he might be, whatever he might call or consider himself.”
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Those who place all their hope in this world must of neces-
sity either give into despair or blind themselves to the rising
degeneracy in all forms of public life. Their relativistic and
irresolute attitude only helps to unleash the forces of Satan
in the last times. As Archbishop Averky pointed out:

“The ‘ministers of Satan,” or, which is the same thing, the
servants of the coming Antichrist, make use of this spiritual
blindness of the majority of modern people and stubbornly
and insistently do their work with genuinely satanic energy.
With special efforts and with all available means, with the
aid of all the resources under their control, they bind forcibly
to themselves adepts who are wittingly or unwittingly, will-
ingly or unwillingly, cooperating with them in creating in
the world circumstanc- : = -
es and conditions ap-
propriate for the very
near appearance of the
Antichrist as the ruler
of the whole world and
the master of all man-
kind.”

In another place,
Archbishop Averky
wrote more on this
same theme:

“The fundamental
task of the servants
of the coming Anti-
christ is to destroy the £
old world with all its
former concepts and
‘prejudices,’ in order to build in its place a new world suit-
able for receiving its approaching ‘new owner’ who will take
the place of Christ for people and give them on earth that
which Christ did not give them... One must be completely
blind spiritually, completely alien to true Christianity, not

1”

to understand all this!
The Second Level

At the second level of the apostasy described by Archbishop
Averky, the Orthodox churches—in “keeping in step with
the times”—leave behind some of the Church’s traditional
forms and ecclesiological positions which they consider
“outdated, “ and thus they too cut themselves off from the
tradition that retains the “savour” of basic Christianity. This
is one of the ways in which Orthodoxy becomes a worldly
“pseudo-Orthodoxy.” The essence of Orthodoxy cannot
be transmitted when the very context of receiving it is all
but gone.

Archbishop Averky explained why the Orthodox Church,
as St. Athanasius the Great once said, must not serve the times:

“The Church never conforms to the world. Indeed not,
for the Lord said to His disciples at the Last Supper, You

The Three Plllars of Orthodoxy

are not of this world. We must hold to these words if we are
to remain faithful to true Christianity—the true Church
of Christ has always been, is and will always be a stranger
to this world. Separated from it, she is able to transmit the
divine teachings of the Lord unchanged, because that sepa-
ration has kept her unchanged, that is, like the immutable
God Himself.”

Once in the early 1960’s, a seminarian heard Archbishop
Averky pacing for a long time in the monastery corridor.
Finally he went up to the bishop and asked him what was
wrong. “Brother,” replied the righteous hierarch, contem-
plating, “the term ‘Orthodoxy’ has become meaningless
because unorthodoxy is dlsgulsmg 1tself behind the external
B mask of Orthodoxy.
¥ Thus there is a need
il to coin a new phrase
for that which we call
Orthodoxy, just as
there once had been a
need to coin the term
‘Orthodox.” And that
is not so easy.”

Archbishop Averky
perceived that, for
whatever reason, Or-
thodox churches and
church leaders have
treasured the
other worldly basis of
Orthodox tradition as
passed on from father
to son uninterruptedly through the centuries. About this
he wrote:

“Wherever the inherited spiritual link of grace going back
to the Holy Apostles and their successors the Apostolic
Men and Holy Fathers has been broken, wherever various
innovations have been introduced in faith and morals with
the aim of ‘keeping step with the times,” of ‘progressing,
of not getting out-of-date and of adapting to the demands
and fashions of this world lying in evil—there can be no
talk of the true Church.”

These “innovations” are sometimes introduced in order to
make Orthodox life less of a struggle or to make it appear
less “odd” in the eyes of the world. Archbishop Averky wrote
that the very concept of doing this is heterodox, since “the
Orthodox Faith teaches how to construct life according to the
demands of Christian perfection, whereas heterodoxy takes
from Christianity only those things which are, and to the
degree to which they are, compatible with the conditions of
contemporary cultural life.” To lower Orthodoxy’s standard
of ascetic struggle is to deny Christians a means of self-
purification, to deny them even the chance of soul-saving

H
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repentance when they fall short of this standard—in spirit if
not in letter. It is to weaken the very foundation of Ortho-
doxy, which, as Archbishop Averky stated, “is an ascetic faith
that calls to ascetic labor in the name of the uprooting of
sinful passions and the implanting of Christian virtues.”

In other cases, traditions are dissected and changed in order
to feed the pride of contemporary “theologians” who, cut
off from the direct, living transmission of tradition, strive
to find “new ways of Orthodox theology,” to intellectually
“master history” and “restore” Orthodox practice to some
kind of artificial purism. They clamor, Archbishop Averky
wrote, “about how essential it is to ‘renew the Orthodox
Church,” about some sort of ‘reforms in Orthodoxy,” which
allegedly has become ‘set in its ways’ and ‘moribund.” These
new breeds of ‘Orthodox’ are really no more than modern
‘scholastics.”” They “theologize” without the proper “feel”
for the traditional church atmosphere in which saints have
been raised.

By their fruits ye shall know them (Mt 7:20): Traditional
Orthodoxy, with all its alleged “cultural accretions” and
“impurities,” has nurtured saints even in our own times;
“restored” or “rediscovered” Orthodoxy, with all its claims
of being more pure and better informed, has produced, at
best, clever men. The spiritual impotence of the latter is
the result of its “theologians” “knowing better” than the
modern, living repositories of Orthodox sanctity.

Churches, in “keeping step with the times,” can also lose
the savour of Orthodoxy by being caught up in the spirit of
the fashionable “ecumenical movement” which, as we have
seen, is a manifestation of the process of world apostasy.
Thus, Archbishop Averky stated in different places:

“The destructive spirit of Apostasy has already penetrated
even our Orthodox Church, extremely prominent hierarchs
of which openly are proclaiming the approach of some sort
of ‘new era’ and cynically are proposing being done with all
the past as they assemble to create some kind of completely
‘new Church’ in close ‘ecumenical’ contact and unanimity
with all apostates from the true faith and Church. For a long
time we have heard that they [Orthodox clergy] belong to
this movement in order ‘to witness to the peoples of other
confessions the truth of holy Orthodoxy,” but it is difficult
for us to believe that this statement is anything more than
‘throwing powder in our eyes.” Their frequent theological
declarations in the international press can lead us to no other
conclusion than that they are traitors to the holy Truth.”

The Third Level

Finally, the third level of the apostasy that Archbishop
Averky warned about is reached when Orthodox churches,
even while preserving all the traditions of what they call
“true Orthodoxy,” also lose the precious savour of their
faith and become infected with a worldly spirit disguised
as spirituality. This occurs through:

(1) The loss of basic Christian love, without which all the
traditions become condemning rather than grace-bearing, and

(2) The use of outward forms and supports of faith (which
are intended to evoke remembrance of the other world) for
worldly ends.

Through these factors arises another form of “pseudo-
Orthodoxy,” this time more subtle because it may be cloaked
in all the right externals.

TroT

From the Editor: The symptoms found within this apos-

tatic state of “pseudo-Orthodoxy” will be presented in our
next issue.

see your struggle; I am counting the crowns; I envy your

medallions; I plunge my mind into the age to come to
hear the triumphant melodies that the angelic beings will
compose; I am amazed and bemoan myself because I have
not struggled as you struggle!

My children, just think about what the martyrs went
through for our Christ! And the more martyrs were killed,
the more did Christians flourish; our Church has been
watered with the blood of martyrs. We are martyrs in this
corrupt society of ours, for with our chaste—by God’s
grace—lifestyle, we censure the immorality of mankind
and its estrangement from the worship of God.

Abide, my children, in this chaste lifestyle; abide close to
our Jesus, and may you resemble Him by enduring slander
and false accusations. This is what our Lord endured from
the Scribes and the Pharisees and the chief priests; unjustly
did He suffer on the Cross. Therefore, those who want to
be His followers will undergo similar trials.

Kneel at the holy feet of our Jesus and shed tears of love,
follow Him with loyal dedication till death, and if the waves
rise up to Heaven and descend to the abyss, so be it. Our
Christ, the true God, with a dreadful, divine nod will calm
all the waves, as long as we have faith. Believe truly and
steadfastly in Him Who said, 7 am with you always, even ro
the end of the age. (Mt 28:20). Jesus is with us; do not lose
heart. He will fight for us, throughout the intercessions of
the invincible Theotokos, and grant us the victory.

Elder Ephraim of Filotheou and Arizona
From Counsels from the Holy Mountain, from the Letters
and Homilies of Elder Ephraim
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THE ORTHODOX THERAPIST
By Metropolitan Hierotheos of Nafpaktos.

Rekindling the Spiritual Gift

The priesthood is a great gift given to those who have been
healed of passions and are placed in the position of physicians
to cure the passions of the people. Any physician, however,
needs continual renewal. Otherwise he cannot cure men’s
diseases with new methods. The same applies to some degree
in the case of priests. It requires vigilant attention and a great
struggle to maintain this gift of the priesthood at all times.
The priest bears within him the priesthood of Christ and must
keep it undefiled. This has a deep meaning.

There are priests who have not been dethroned (deposed)
and consequently can celebrate the Liturgy and perform the
sacraments by the grace of God. Outwardly their priesthood is
unhindered, because they have not been condemned by the
Church. But their priesthood has no power because they defile
it by their lives. They can consecrate the gifts, but they them-
selves cannot be sanctified by them, as Nicholas Cavasilas says.

Where does this spiritual powerlessness appear? It appears
mainly in the fact that they cannot heal and do not know
how to heal. To perform the sacraments is of God’s grace
which is given in the sacrament of the priesthood. But to
cure people’s sicknesses is of God’s grace which is given
to that person who makes [synergistically] productive the
gift of [his] baptism, who puts to use the kingly gift of
grace. This explains why many priests do not know how to
heal men’s passions and are unable to do it. They simply do
not know what method to apply. They have no idea of what
the heart and nous are, how the nous is taken captive or how
the heart dies. They often regard these teachings as “referring
only to monks.” Thus they divide the teachings of Christ and
the Fathers into monastic and secular. But no such distinction
exists in the teaching of our Orthodox Church.

In what follows we would like to set forth the teaching of
the Church, through the Holy Apostles and Fathers, on the
necessity for the priest to nurture the gift of priesthood, to
rekindle the grace received at the sacrament of ordination,
for otherwise he cannot heal men’s spiritual illnesses.

Basic Qualities of Priest-Therapists

St. Paul advised his disciple Timothy: Do not neglect the gift
that is in you. (1 Tim 4:14). This exhortation is analogous to
the exhortation to the Christians: As a fellow-worker we urge
you not to ler the grace you received come to nothing. (2 Cor
6:1). And the same apostle’s words: 7he grace he has shown me
has not been without fruit. (1 Cor 15:10). He also instructs the
Apostle Timothy: 7hat is why I would remind you to fan the

Sflame of that special grace which God kindled in you when my
hands were laid upon you. (2 Tim 1:6).

In the Pastoral Epistles the Holy Apostle Paul often refers to

this subject. The bishop and the clergy in general must, through

their struggle to preserve the gift of the priesthood, serve God
and men in a worthy manner and guard the sacred heritage.

We would like to cite a few of the many characteristic pas-
sages: Train yourself for godliness. (1 Tim 4:7). You will be a
good minister of Jesus Christ nourished in the words of the faith
and of the good doctrine which you have carefully followed. (1
Tim 4:6). Be an example to the believers in word, in conduct,
in love, in faith, in purity. (1 Tim 4:12). He requests Timothy
to fulfill his charge without spot, blameless until our Lord Jesus
Christs appearing. (1 Tim 6:14). He exhorts him to keep the
tradition: 7hat good thing which was committed to you, keep by
the Holy Spirit who dwells in us. (2 Tim 1:14). This keeping
of the tradition must be done through the Holy Spirit who
dwells within Timothy. He exhorts him to have watchfulness,
attentiveness, vigilant care to live up to the great calling of
God: Be watchful in all things, endure afflictions, do the work
of an evangelist, fulfill your ministry. (2 Tim 4:5).

The patristic teachings refer to all the essential qualities which
should adorn the priest in order for him to be able to live up
to his great task and high calling. In what follows we shall
try to make a selection from those teachings, mainly from
St. John Chrysostom and St. Theognostos. The teaching of
these two Fathers expresses that of the holy Orthodox Church.

According to St. Theognostos (7he Philokalia, vol. 2), the
priest must not only be filled with the human traditions but
have the grace of God mystically hidden in him. Make sure that
you do not rely only on human traditions in celebrating the di-
vine mysteries, but let God’s grace inwardly and invisibly fill you
with the knowledge of higher things. And, the priestly dignity,
like the priestly vestments, is full of splendor, but only so long as it
is illumined from within by purity of soul. Therefore the priest
must guard this divine gift as he would the pupil of his eye and
keep its honor unsullied.

These things show that great watchfulness is required on
the part of the priest. And this requires much suffering. The
priest should celebrate the Divine Liturgy first of all on his
own behalf wazchfully and diligently.

St. John Chrysostomos (“On the Priesthood ”) insists on this
constant attention to guarding the priestly grace. He says that
a priest must be sober and clear-sighted and possess a thousand
eyes looking in every direction. He should resemble the many-
eyed Cherubim in order to worship the Lord of hosts in purity.
He should be encircled with walls all round, and Aave intense
zeal and constant sobriety of life in order not to be harmed.
According to St. John Chrysostom, just as fire requires fuel,
so grace requires our alacrity that it may be ever fervent. This grace
is in our power to quench or kindle. The grace for presiding
over the Church is quenched by sloth and carelessness but is kept
alive by watchfulness and diligence.

Watchfulness is indispensable for keeping oneself pure and
thus for the priestly grace and blessing to remain. According
to St. Theognostos, the priesthood requires of us an angelic
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purification, and a degree of discretion and self-restraint greater
than in our previous life. According to St. John Chrysostom,
the priest must be as pure as if he were standing in Heaven
itself, in the midst of the angelic powers. The priest’s soul
must be purer than the rays of the sun, in order thar the Holy
Spirit may never leave him desolate.

Repentance is another spiritual quality indispensable for a
priest. “With streams of tears” let him become whiter than
snow, and then, with a clear conscience, let him “in holiness
touch holy things”.

The purity of a priest should shine and beam on the Chris-
tians. A priest should be pure from passions, especially un-
chastity and rancor, and should keep his imagination passion-free.
Many Fathers emphasize that these two passions (unchastity
and rancor) should not come near priests, because otherwise
the grace of God does not work for the healing of his spiritual
children. Then the priest is sick, as we have indicated. He
must have committed himself sacrificially to die to the passions
and to sensual pleasure. Besides, according to Abba Dorotheos,
everything which is offered as a sacrifice to God, whether it be a
sheep or a cow or something of the sort is a Victim. He must be
wholly consecrated to God.

The Gospel, which describes the journey of the Christian
struggling to reach communion with God should be applied
first of all by his servant, the priest. The ascetic life of the
Church which we describe in this book should be known to
the pastors of the Church. And when we say “known,” we
do not mean that it should be known in the head through
lectures or reading, but it should be their living experience.
For what passes through the heart helps faithful Christians.
One person offers his blood for another to be nourished. It
is shared out and the people are filled.

However, in addition to his purification and repentance,
sobriety and watchfulness, the priest must be filled with all
the graces of the Spirit, all the virtues. The basic virtue is holy
humility which, according to St. Isaac the Syrian, is the rai-
ment of divinity, since Christ, in order to save man, humbled
himself, as the Apostle says. Besides, the Eucharist which the
priest celebrates shows us this humility of Christ. Through
the Eucharist we may enter into holy humility and acquire
that sacrificial way of life.

Therefore in celebrating the Divine Liturgy we are not sim-
ply looking for the bread and wine to be transformed into
the Body and Blood of Christ but seeking to acquire Christ’s
way of life. And this is humility. We seek to clothe ourselves
in the spirit of the Eucharist, which is self-emptying.

Within this perspective St. Theognostos advises: Humble
yourself like a sheep for the slaughter, truly regarding all men as
your superiors. Indeed the same Father exhorts characteristi-
cally: Regard yourself as dust and ashes, or as refuse, or as some
cur-like creature... One should perform the priestly service
with fear and trembling, and in this way rightly divide the

word of truth and work out one’s salvation. However, the
Fathers recognize the actual reality. They are not unaware of
the existence of many unworthy priests who, without having
these essential qualities, dare to minister the Holy Sacrament.
According to St. John Chrysostom, the priesthood, far from
covering over man’s passions, exposes them, makes them
manifest. As fire tests metals, so the touchstone of the ministry
distinguishes men’s souls. If a man is hot-tempered or conceited
or boastful or anything like that, it soon uncovers all his short-
comings and lays them bare. Not only does it lay them bare, but
it also makes them more tough and intractable.
On Unworthy Priests

St. John of the Ladder says that he has seen aged priests
mocked by demons. (Step 14). Furthermore, the Fathers do not
hesitate to expose the punishment of unworthy priests, those
who practice this great office without the proper testing,
preparation and life. This is because instead of healing the
souls of the flock, they tempt them.

St. Isidore of Pelusium writes (quoted by St. Nikodemos of
the Holy Mountain): Lez us not trifle with divine things. St.
John Chrysostom says: 7he priestly office might well accuse us
of not handling it rightly. St. Theognostos addresses the in-
corrigible priest who does not renounce the sacred ministry:
Expect to fall into the hands of the living God and experience his
wrath. God will not spare you out of compassion. He informs us
that many unworthy priests have been snatched away by sudden
death and sent to the halls of judgment.

St. Theognostos has in mind two examples of unworthy
priests with different consequences. There was one who
seemed outwardly honorable among men but neverthe-
less within he was licentious and defiled, and so at the time of
the cherubic hymn when he was reading 7o one is worthy..., he
suddenly died. The other priest had fallen into the passion of
unchastity. Therefore he became incurably sick and was near
death. When he came to realize his unworthiness and took a
vow that he would desist from celebrating the mysteries, /e
recovered at once so that not even a trace of his illness remained.

Conclusion

We emphasize again that the priesthood is a pastoral service
to the people. The priest and bishop have this great honor
of serving the people. Serving the people is healing first and
foremost. The Church does not exist simply to do social work
and to serve the social needs of the people, but to guide them
to salvation, that is, to the healing of their souls. This work
demands many qualities. The priest must be indwelt by the
uncreated grace of God. He is not there simply to perform
the sacraments, but also in order to be sanctified by them
so that, being sanctified, he can sanctify men by his being.
This work is very high, and therefore St. John Chrysostom
declares: I do not think that there are many of the priests who
are saved but many more that perish; this is because the matter
requires a great soul.
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C201A | CD-mp3 | Fr. Demetrios A series of homilies on (1)The Mystery of Marriage, (2) The Long- FREE -
Carellas Suffering Job, (3) Our Panagia,and (4) Our Holy Orthodoxy
Pro1 Book M. Christodoulou | NEW: Innocent Fun or Insidious Threat: An Orthodox Parent’s Guide to | 10
& St. Poimen Bro. | Protecting Our Families from the REAL Dangers of Today (144 pages)
P1o2 Book St. Poimen Bro. | Annual volumes of “Orthodox Heritage,” spriral-bound, 2003 to 2014. | 19 ea
A-L Please SPECIFY year(s):
Bioz Book K. Yiannitsiotis With Elder Porfyrios (415 pages) 32
Bios Book K. Ioannidis Elder Porfyrios (367 pages) 22
Brog Book Fr. Agapios 'The Divine Flame of Elder Porfyrios Is
B20o2 Book Panaghia Mon. Elder Anthimos Vayianos (11960) -- (190 pages) 10
B203 Book Monk Moses Blessed Elder George Karslides (f1959) -- (150 pages) 10
B2og4 Book Orth. Kypseli “St. Parthenios of Chios” 105 pgs -- small booklet format 6
B2os Book Orth. Kypseli Life - Miracles - Prophecies of St. Seraphim of Viritsa (150 pages) 10
B2o6 Book Orth. Kypseli Counsels for Life by Fr. Epiphanios (222 pages) 15
B2o7 Book Orth. Kypseli Fr. Philotheos Zervakos: Autobiography, Homilies & Miracles (236 pages) 15
B208 Book Orth. Kypseli Papa-Dimitri Gagastathis, the Man of God (132 pages) 10
In GREEK
010A-G | DVD-mp3 | IIp. ABavdciog [ 7 DVDs, 1.650 outkieg (6An 1 ceipo opMdv tod matpdg Abavasiov tod | FREE —
Moutidnvaiog Moutiknvaiov, £l TOAAGDV Kol S1opOpOY BELAT@V) -- 1) GELPA aVTT elvat Evag
TVELROTIKOG ONcavpog Y kaOe EAAnvopBodoo Xpiotiovo
020A-C | DVD-mps3 | Havaydmoviog 3 DVDs, 617 duihieg, TToAld kai Atdpopa Opata FREE -
030A CD-mp3 | Atdpopot Atdpopeg OpMieg and O d0pBddo&o Beoroyikd cuvédpro pe Oépo | FREE -
«OIKOYMENIZMOZX: I'¢veon, [Ipocdokies, Atyevceioy
031A-B | CD-mp3 | Atdpopot Atdpopeg Optkieg amd T 000 Atopboddéa Xvvedpua: «Iépovtog Toone 6 [ FREE -
‘Hovyaotg, Aytov'Opog — Ouhokorikn éunetpion, 2004 &2005
040A-C | DVD-mp3 | Mntp. Agpecod 3 DVDs, 685 opurieg Mntp. Agpecod Abavaciov, Atdpopa Ofpata FREE -
B-001 Book lNoavvitoovg Kovtd otov I'épovta [Topeopio (495 cehidec) 32
B-002 | Book Toavviong ‘O I'épov Mopeoprog (310 ceridec) 22
B-003 | Book IIp. Aydmiog ‘H Ocikn OAdya (ITod Avaye 6 T'épovtag [Topeipiog, 110 cel.) 15
GRAND TOTAL===>

-- The above prices include all applicable S&H costs to the US only --

Tt
10 all who order our FREE CDs / DVDs

If you are able to financially support our humble efforts in spreading the Word of our Lord and Savior Jesus Christ, in whatever sum you
deem appropriate, we assure you that your contributions will be dedicated exclusively for this purpose by our non-profit organization.
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Eav ovvacls va oOVOPGUETE OTIS TATEIVES LA TPOOTAOEIES Vid TV EnEkTacy) oD ASyov 10D Kvpiov kel Zwtijpos 1judv Tnood Xpioroo,
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A MOTHER’S LOVE .
By St. Nikolai Velimirovich.

eath has one characteristic in common with love: it, like
love, works a profound change in many that experience
it and go on living.

A mother after a funeral goes to the graves of her children.
Who goes there? The children in the mother’s soul, with the
mother, go to their graves. In a mother’s soul, the mother lives
only in one little corner; all the rest is a palace for the souls of
the children taken from her. So it is with Christ, though to an
immeasurably greater extent. He submitted to the confines of
the grave so that men, His children, should know the spacious-
ness of the limitless palace of Paradise.

A mother goes to the graves of her children, as though to raise
them to life in her soul, to redeem them by her tears, to have
compassion on them by her thoughts. A mother’s love saves her
children from disappearance and annihilation in this world, at
least for a time. The Lord, humiliated and spat upon, succeeded,
through bowing to His Cross and Tomb, in truly raising the
whole human race by His love, and saving it forever from van-
ishing away and being annihilated. Christ’s act is incomparably
greater than the act of any lonely mother in the world, His love
for the human race being immeasurably greater than the love
of any mother in the world for her children.

Although a mother, out of her great love and sorrow, always
has tears to shed, she takes her remaining tears with her when
she herself goes down into the grave. The Lord Jesus, though,
shed all His tears for His children, to the last drop—and all

His blood to the last drop. Never, O sinner, will more precious
tears be shed for you, neither living nor dead. Never will a
mother, or wife, or children, or homeland, pay more for you
than Christ the Saviour paid.

O poor and lonely man—do not say: who will mourn for me
when I die? Who will weep over my dead body? Lo, the Lord
Christ has mourned for you and wept over you, both in life
and in death, more whole-heartedly than your mother would
for you. It is not fitting to call those dead for whom Christ, in
His love, suffered and died. They are alive in the living Lord.
We shall all know this clearly when the Lord visits the graveyard
of this world for the last time, and the trumpets sound.

A mother’s love cannot separate her dead children from those
living. Still less can Christ’s love. The Lord is more discerning
than the sun: He sees the approaching end of those still alive on
earth, and sees the beginning of life for those who have entered
into rest. For Him who created the earth from nothing, and
man’s body from the earth, there is no difference between the
earth’s, or his body’s, being a man’s grave. Grain lying in the
field or stored in a granary—what difference does this make
to the householder, who is thinking in both cases of the grain,
and not of the straw or the granary? Whether men are in the
body or in the earth—what difference does this make to the
Houscholder of men’s souls?

Coming on earth, the Lord paid two visits to men: the first
to those living in the grave of the body and the second to those
in the grave of the earth. He died in order to visit His dead
children. Ah, how very truly a mother dies when she goes to
the graves of her children!




