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THE HOLY NATIVITY
OF OUR LORD AND
SAVIOR

By St. Theophan the Recluse.

lory to Thee, O Lord! Once again

we greet the awaited bright days
of Christ’s Nativity. Let us be glad and
rejoice.

In order to raise our festivities to a
higher level in these days, the Holy
Church has intentionally instituted a
fast before them—a certain amount
of constraint, so
that as we enter
the festive period
we might feel as
though we were
coming out into |
freedom. Never- [
theless, the Church [{
in no way desires |
that we give our-
selves over to mere §
sensual delights
and fleshly plea-
sures. Since the
Church has from
olden times called J
these days sviatki

(“holy days”), they &

of pleasure. Glorify Christ: this does
not mean that you have to compose
lengthy songs of praise to Christ—no.
But if when contemplating or hearing
about the birth of Christ the Savior,
you involuntarily cry out from the
depths of your soul, Glory ro Thee, O
Lord, that Christ is born!—this is suf-
ficient. This will be a quiet hymn of
the heart, which will nevertheless pass
through to heaven and enter into God
Himself. Repeat a little more clearly to
yourself what the Lord has wrought for
us, and you will see how natural this ex-
clamation now is.
So that this might
be easier for us,
we shall compare
" it to the following
| incident:

A king promises
\| freedom to a man
| who is impris-
| oned in a dun-
geon and bound
| with fetters. The
" prisoner waits a
day, then another,
then months, and
years. He sees no
fulfillment of the

promise, but does

require that our
very rejoicing on these days be holy,
as they are holy. So that those who re-
joice might not forget themselves, the
Church has placed a short hymn upon
our lips to glorify the newborn Christ,
by which the flesh is settled down and
the soul is uplifted, showing the proper
occupations for these days: Christ is
born, give ye glory, and the rest.
Glorify Christ; glorify Him, so that
by this doxology your heart and soul
might delight, and thereby silence any
urge for various other deeds and occu-
pations that might promise some kind

not lose hope, and
believes in the king’s words. Finally, he
sees signs that it is coming soon. His
attention increases—he hears a noise;
someone is approaching with cheer-
ful words. Now the locks fall and the
liberator enters. Glory to Thee, O Lord!
the prisoner involuntarily cries. “The
end of my imprisonment has arrived,
and soon I will see God’s light!”

Or another incident: A sick man is
covered with wounds and paralyzed in
all his members. He has tried all medi-
cines and has changed doctors many
times. His endurance is exhausted, and
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he is ready to give himself over to despair. He is told, “There
is one more very skilled doctor, who heals everyone from
those very illnesses that you have. We have asked him to
come, and he has promised to do so.” The patient believes
them, hope springs up in him, and he waits for the promised
one... One hour passes, then another, and anxiety again
begins to torment his soul. Finally, at evening, someone
arrives... The door opens, and the desired visitor enters...
Glory to Thee, O Lord! the sick man shouts.

Here is another example: A thundercloud hangs over the
face of the earth, and it is covered with darkness. Thunder
shakes the foundations of the mountains and lightening
tears the sky from one end to the other. All are in fear, as if
the end of the world had come. When the thunder passes
and the sky clears, everyone breathes freely, saying, Glory
to Thee, O Lord!

Bring these examples closer to yourself and you will see
our whole history in them. The threatening clouds of God’s
wrath were over us. The Lord—the Peacemaker—has come,
and has dispersed the cloud. We were covered with the
wounds of sins and passions; the Healer of souls has come
and healed us. We were bound by the fetters of slavery; the
Liberator has come and released our fetters. Bring all of these
examples closer to your heart and take them in with your
senses, and you will not be able to refrain from exclaiming,
Glory to Thee, O Lord, that Christ is born!

I will not try to convey this joy to you with my words; it is
inexpressible by any words. The work that was accomplished
by the Lord Who is born touches each one of us. Those
who enter into communion with Him receive from Him
freedom, healing, and peace; they possess all of this and taste
of its sweetness. There is no reason to say, Rejoice! to those

who experience this within themselves, for they cannot help
but rejoice. But to those who do not experience it, why say,
Rejoice? They cannot rejoice. No matter how much you say,
“Rejoice at your deliverance,” to one bound hand and foort,
he will not rejoice. Whence can the joy of healing come to
one who is covered with the wounds of sin? How can one
who is threatened by the thunder of God’s wrath breathe
freely? You can only say to him, “Go to the Infant wrapped
in swaddling clothes in the manger, and seek deliverance by
Him from all the evils that encompass you, for this Infant
is Christ, the Savior of the world.”

I would like to see everyone rejoicing with this very joy,
and not wanting to know any other joys; but not everything
that comes from Israel is Israel. Now there will begin empty,
wild merriment that inflames the passions... No matter how
much you tell these people to calm down, they only shut
their ears and pay no heed. And they always bring these
bright days of the Feast to such a point that the merciful
Lord is compelled to turn His eyes from us and say: A/l of
your solemnities are an abomination unto Me. (cf. Isa 1:13-14)!

Truly, many of our social festivities are really pagan
abominations; that is, some of them are brought to us
straight from the pagan world, while others, though they
appeared later in time, are penetrated with the spirit of
paganism. And it is purposely contrived for such festivi-
ties to appear in great quantities during the Feasts of Na-
tivity and Pascha. By getting caught up in them we give
the prince of this world—our tormentor, the enemy of
God—an excuse to say to God, “Look what You've done
for me with Your Nativity and Resurrection! They're all
coming to me!” But let the words of the Fiftieth Psalm
be repeated more often in the depth of our hearts: 7Thar
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Thou mightest be justified in Thy words, and prevail when
Thou art judged (Pss 50:4).

Enlightened Europe is attracting us. Yes, the abominations
of paganism that were almost completely cast out of the
world were first restored there; they have now come from
there to us. Having breathed in that hellish poison, we run
around like madmen, forgetting our own selves. But let us
remember the year of 1812—why did the French come to
us then? God sent them to wipe out all the evil that we had
imitated from them. Russia repented then, and God had
mercy on her. But now it seems that we have forgotten that
lesson. If we come to our senses, of course, nothing will
happen. But if we do not come to our senses, who knows?

Perhaps the Lord will again send similar teachers, so that
they would bring us to our senses and place us on the path
of correction. Such is the law of God’s righteousness: to
cure someone from sin with the thing that enticed him into
it. These are not empty words, but a matter that has been
confirmed by the voice of the Church.

Know, ye Orthodox, that God is not mocked. And know-
ing this, make merry and rejoice during these days with fear.
[lumine the bright Feast with bright deeds, occupations,
and festivities, so that all who look upon us would say, “They
have holy days—not the kind of amusements practiced by
impious and profligates who don’t know God.”

et there now be one common festal celebration in both

Heaven and on earth. Let everything now celebrate:
that which is in the world and that beyond the world.
Now is made the created temple for the Creator of all;
and creation is readied into a new Divine habitation for
the Creator. Now our nature, having been banished from
the land of blessedness, does receive the principle of theosis
and does strive to rise up to the highest glory. Now Adam
does offer from us—and for us—elements unto God, the
most worthy fruit of mankind: Mary, in Whom the New
Adam is rendered Bread for the restoration of the human
race. Now is opened the great bosom of virginity, and the
Church, in the matrimonial manner, does place upon it
a pure pearl truly immaculate. Now human worthiness
does accept the gift of the first creation and returns to
its former condition; the majesty darkened by formless
sin—through the conjoining by His Mother by birth of’
Him made beautiful by Goodness, man receives beauty in
a most excellent and God-seemly visage... Now a barren
one is become—beyond expectation—a mother, and the
Birth-giver has given birth without knowing man, and she
does sanctify natural birth.

St. Andrew of Crete

FAITH & HOPE IN GOD’sS PROVIDENCE
By St. Ignatius Brianchaninov (+1867).

St. Ignatius Brianchaninov stands out as one of the great-
est patristic writers of the nineteenth century. This great
saint left to Orthodox Christians a compass by which we
can check our direction as we traverse the complex path of
spiritual life, to avoid the dark forests and pitfalls of spiritual
delusion and pride.

There is no such thing as blind happenstance (a circumstance
especially that is due to chance, Ed.)! God rules the world,
and all that happens in heaven and under the heavens happens
according to the wise and omnipotent God, unfathomable
in His wisdom and omnipotence, and unfathomable in His
governance.

If there is not a single event that is secret from God, then
we must glorify God for everything that happens.

It is necessary to assure ourselves that God governs the fate
of world and of each person. Life experiences are not long to
prove and confirm this Gospel teaching.

All things pass—both the bad and the good—and neither
men, nor demons can do anything if God does not allow it.

Why does our soul rebel against God’s will and allowances?
Because we have not revered God as God...

From living faith in God is born complete submission
to God, and from submission to God is born peace in our
thoughts and calm in our hearts.

From seeing God’s Providence, in the soul develops pro-
found meekness and unfailing love of neighbor, which no
winds can disturb or agitate.

God watches over the times, events in society, and personal
fates.

The vision of God’s Providence preserves and grows our
faith in God.

The Christian who keeps his gaze fixed upon God’s Provi-
dence preserves constant courage and unshakable steadfast-
ness, even amidst terrible misfortunes.

Before the sight of God’s Providence, not only can tem-
porary sorrows not stand, but also those that await a person
when he crosses the threshold into eternity beyond the grave.

A Christian should never and for no reason worry, for God’s
Providence carries him in its arms. Our only care should be
that we would ever remain faithful to the Lord.

That one soldier has fallen does not mean the entire army
is defeated.

Salvation consists in the restoration of our communion
with God.

Unhappy is he who is satisfied with his own human righ-
teousness, for he does not need Christ, Who says of Himself:
1 am not come to call the righteous, but sinners to repentance
(Mt. 9:13); men, who believe in Him and are transformed in
accordance with Him, gods by grace.
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THE HUMILITY AND PIETY OF ST.
PORPHYRIOS OF KAVSOKALYVIA

Commemorated on December 2™,

n December 2™ the

holy Orthodox Church
commemorates the recently-
glorified God-bearing elder
of our times, St. Porphyrios
of Kavsokalyiva, who reposed
on this day in 1991. He was
known as a humble ascetic
with the gift of foresight who
always served the Divine Lit-
urgy with compunction. In
his memory we offer below
his final letter.

‘ . While at the Holy Skete of
Kavsokalyvla on Mt. Athos, the Elder Porphyrios had given
orders for his grave to be dug. Through a spiritual child of
his, he dictated a farewell letter of advice and forgiveness to
all his spiritual children.

Here is the letter as it was sent from the Holy Convent of
the Transfiguration of the Savior. It was found amongst the
monk’s garments that were laid out for his burial on the day
of his departure. This letter is a profound example of the
humility of the saints who have acquired the likeness of God
through their humble ascetic offerings.

Trof
y dear spiritual Children,
Now that I am still in charge of my faculties, I want
to give you some advice.

Ever since I was a child, I was always in sin. When my mother
sent me to watch the animals on the mountain, (my father had
gone to America to work on the Panama Canal for us his chil-
dren, because we were poor), there, where I shepherded the
animals, I slowly read, word by word, the life of St. John the
Hut-dweller and I loved St. John very much. I said a lot of
prayers, like the young child that I was, twelve or fifteen years
old, I don’t remember too well. I wanted to follow his example.
So, with a lot of difficulty, I secretly left my parents and came to
Kavsokalyvia on the Holy Mountain. I became obedient to two
elders, the true brothers, Panteleimon and loannikios.

They happened to be very devout and full of virtue, I loved
them very much and because of that, with their blessing, I
gave them absolute obedience. That helped me a lot. I also
felt great love for God and got along very well. However,
because of my sins, God allowed me to become ill, and my
elders told me to go to my parents in my village of St. John,
in Evia. Although I had sinned a lot from when I was a small
child, when I returned to the world I continued to commit

sins, which today are very many. The world, however, thought
highly of me, and everyone shouts that 'm a saint.

I however, feel that I am the most sinful person in the world.
Of course, whatever I remembered I confessed, and I know
God has forgiven me. But now I have the feeling that my
spiritual sins are very many and I ask all those who have
known me to pray for me, because, for as long as I lived, I
humbly prayed for you, too. Now that I'm leaving for heaven,
I have the feeling that God will say to me, What are you doing
here? 1 have only one thing to say to him, “I am not worthy
of here, Lord, but whatever your love wills, it'll do for me.”
From then on, I dont know what will happen. I however,
wish for God’s love to act.

I always pray that my spiritual children will love God, Who
is everything, so that He will make us worthy to enter His
earthly uncreated Church. We must begin from here. I always
made the effort to pray, to read the hymns of the Church,
the Holy Scriptures and the Lives of the Saints. May you do
the same. I tried, by the grace of God, to approach God and
may you also do the same.

I beg all of you to forgive me for whatever I did to upset you.

Hieromonk Porphyrios

Kavsokalyvia, June 4/17 1991

he life of the parents is the only thing that makes good
children. Parents should be very patient and “saintlike”
to their children. They should truly love their children. And
the children will share this love! Parents themselves are usually
responsible for the bad attitude. The parents don't help their
children by lecturing them and repeating to them “advices,”
or by making them obeying strict rules in order to impose
discipline. If the parents do not become “saints” and truly love
their children and if they don’t struggle for it, then they make
a huge mistake. With their wrong and/or negative attitude
the parents convey to their children their negative feelings.
Then their children become reactive and insecure not only
to their home, but to the society as well.
Love Christ and put nothing before His Love. He is joy, He
is life, He is light. Christ is Everything. He is the ultimate
desire, He is everything. Everything beautiful is in Christ.
omebody who is Christ’s must love Christ, and when he
loves Christ he is delivered from the Devil, from hell and
from death.
his is the way we should see Christ. He is our friend,
our brother; He is whatever is good and beautiful. He
is everything. Yet, He is still a friend and He shouts it out,
“Youre my friends, dont you understand that? Were brothers.
[ don’t hold hell in my hands. I am not threatening you. I love
you. I want you to enjoy life rogether with me....
St. Porphyrios of Kavsokalyvia (+1991)
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AMERICAN CHRISTMAS AND
ORTHODOX NATIVITY

By ROCA Archbishop Seraphim (Ilvanov) of Chicago (+1987). A
timeless article for all Orthodox Christians that guides us to contrast
the gentle image of the Holy Child with that of a jolly old Santa
Claus.

O n American Christmas, some of you more, some of you
to a lesser extent, celebrate, have parties, give presents
to each other, etc. Alas, American Christmas is acquiring a
more and more pagan character: so much time is wasted on
shopping, often unnecessarily, for clothing, for everything
exterior, while inner spiritual concerns remain almost in
oblivion.

The Nativity of the God-Child Christ, the Redeemer
of mankind, is hardly given any thought whatsoever. The
kind, gentle image of Christ is supplanted by that of Jolly
old Santa Claus—a distressing,
blasphemous caricature of one
of God’s greatest saints—Saint
Nicholas the Wonderworker
of Mira, whom the Roman
Catholics contrived to exclude
from their order of saints some
years ago.

The psychology of the masses
is infectious. We, the zealots of
religious piety, understand this and, in a fatherly way, for the
sake of love, look askance, although not without sadness,
at this chaotic tribute in the country which gave shelter to
our flock. At the same time, we sincerely ask all members
of our Russian Church Abroad: having given notice to the
secular world, when the embers of the American festival have
died, give some attention to your inner self—prepare yourself
spiritually, in the Orthodox way, for our Orthodox Feast of
the Nativity of Christ. First of all, for at least the remainder
of Lent—fast. After all, there are not many fast days left.
Whoever is able, prepare yourselves with fasting. On the holy
eve of the feast, make certain that you come to church: the
Nativity services are so beautiful! On the day of Nativity, try
your best to get leave from work or school, even if you must
lose a day’s wages. Give them to God!

Keep holy, sanctify in a special way, this whole day of the
Great Mystery of the Incarnation of the Word of God. Do
not do anything thoughtless on the Nativity. It is traditional
on this day to visit the clergy, family or friends, to somehow
reinforce the joy of the Festival. It is not sinful on this day
to have guests or go out, within reason of course, so as not
to lose the image of God, which we carry. It is certainly
blessed for families and those of means (who have more of
this world’s goods) to invite people who are alone to their

Nativity dinner, especially those in poverty, to warm them
with kindness and attention. How good this is and pleas-
ing to God!

On this great day we can and must celebrate, especially
spiritually. Too often this celebration is substituted with
uncontrolled drunken parties. It is not a crime to be merry
and celebrate a Festival, but not wildly. Examine the Holy
Gospels. There the word joy appears nearly twenty times,
but the word gladness appears only once, and even then in
conjunction with the word joy. I will introduce the text: Bur
the angel said unto him, Fear not, Zacharias: for thy prayer is
heard; and thy wife Elizabeth shall bear thee a son, and thou
shalt call his name John. And thou shalt have joy and gladness;
and many shall rejoice at his birth (Lk 1:13-14).

On the Feast day of the Nativity it has become customary,
seemingly from the Three Wise Men, to give each other
gifts, especially the poor and needy. This is a good and holy
custom! In Amerlca, we may divide it into two parts: on

I American Christmas give gifts
to family and friends, and on
our Nativity to do good deeds;
that is, send care packages to
needy people, churches and
§ charitable organizations.

In this way, we can pay trib-
ute to the customary Ameri-
can Christmas as well as to our
Great Orthodox Feast of the
Nativity of Christ. God grant that this advice would find
its way to your hearts!

As pastors, we understand how, when all around people are
celebrating, it is difficult not to be caught up in the festivi-
ties. However, blessed are those who maintain their fasting
and prayer throughout the whole period of the Nativity Fast,
leaving aside all celebratlon until our Orthodox Nativity.

he goal of reading is the application, in our lives, of

what we read—not to learn it by heart, but to take it
to heart; not to practice using our tongues, but to be able to
receive the tongues of fire and to live the mysteries of God.
If one studies a great deal—in order to acquire knowledge
and to teach others—without living the things he teaches, he
does no more than fill his head with hot air. At most, he will
manage to ascend to the moon using machines. The goal of
the Christian is to rise to God without machines.

St. Paisios the Athonite (+1994)
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THE THREE GIFTS OF THE ORTHO-

DOX SPIRITUAL FATHER
By Bishop Kallistos Ware.

Three gifts in particular distinguish the spiritual father.
Insight and Discernment

The first is insight and discernment (diakrisis), the ability to
perceive intuitively the secrets of another’s heart, to under-
stand the hidden depths of which the other is unaware. The
spiritual father penetrates beneath the conventional gestures
and attitudes whereby we conceal our true personality from
others and from ourselves; and beyond all these trivialities,
he comes to grips with the unique person made in the im-
age and likeness of God. This power is spiritual rather than
psychic; it is not simply a kind of extra-sensory perception or
a sanctified clairvoyance but the fruit of grace, presupposing
concentrated prayer and an unremitting ascetic struggle.

With this gift of insight
there goes the ability to use
words with power. As each
person comes before him, the
starets knows—immediately
and specifically—what it is
that the individual needs to
hear. (Starets is an elder of
a Russian Orthodox mon-
astery who functions as a
spiritual father and teacher.
Elders or spiritual fathers are
charismatic spiritual leaders
whose wisdom stems from
God as obtained from as-
cetic experience. Geronda
in Gk, Ed.). Today, we are
inundated with words, but
for the most part these are
conspicuously 7oz words ut-
tered with power. The szarets uses few words, and sometimes
none at all; but by these few words or by his silence, he is
able to alter the whole direction of a man’s life. At Bethany,
Christ used three words only: Lazarus, come out (Jn 11:43)
and these three words, spoken with power, were sufficient
to bring the dead back to life. In an age when language
has been disgracefully trivialized, it is vital to rediscover
the power of the word; and this means rediscovering the
nature of silence, not just as a pause between words but as
one of the primary realities of existence. Most teachers and
preachers talk far too much; the starets is distinguished
by an austere economy of language.

But for a word to possess power, it is necessary that there
should be not only one who speaks with the genuine au-
thority of personal experience, but also one who listens with

attention and eagerness. If someone questions a szarets out
of idle curiosity, it is likely that he will receive little benefit;
but if he approaches the starets with ardent faith and deep
hunger, the word that he hears may transfigure his being.
The words of the starzsy (plural for starets, Ed.) are for the
most part simple in verbal expression and devoid of literary
artifice; to those who read them in a superficial way, they
will seem jejune and banal (naive/simplistic, and lacking
in originality, Ed.).

The spiritual father’s gift of insight is exercised primarily
through the practice known as disclosure of thoughts (logis-
moi). In early Eastern monasticism the young monk used
to go daily to his father and lay before him all the thoughts
which had come to him during the day. (This practice is
still maintained amongst authentic Orthodox monasteries,
throughout the world, Ed.). This disclosure of thoughts in-
cludes far more than a confession of sins, since the novice
also speaks of those ideas and
" impulses which may seem in-
; ’5%‘;’3} nocent to him, but in which
~ the spiritual father may dis-
cern secret dangers or signifi-
\ ¢ cant signs. Confession is ret-
o) rospective, dealing with sins
% that have already occurred;
& the disclosure of thoughts,
+| on the other hand, is prophy-
lactic, for it lays bare our /o-
gismoi before they have led
to sin and so deprives them
_+ of their, power to harm. The
2. purpose of the disclosure is
¢ not juridical (relating to “ju-
dicial” proceedings and the
administration of the “law,”
Ed.), to secure absolution
from guilt, but self-knowl-
edge, that each may see himself as he truly is.

Endowed with discernment, the spiritual father does not
merely wait for a person to reveal himself, but shows to the
other thoughts hidden from him. When people came to
St. Seraphim of Sarov, he often answered their difficulties
before they had time to put their thoughts before him. On
many occasions the answer at first seemed quite irrelevant,
and even absurd and irresponsible; for what St. Seraphim
answered was not the question his visitor had consciously in
mind, but the one he ought to have been asking. In all this
St. Seraphim relied on the inward light of the Holy Spirit.
He found it important, he explained, not to work out in
advance that he was going to say; in that case, his words
would represent merely his own human judgment which
might well be in error, and not the judgment of God.

e |
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In St. Seraphim’s eyes, the relationship between starets
and spiritual child is stronger than death, and he therefore
urged his children to continue their disclosure of thoughts
to him even after his departure to the next life. These are
the words which, by his on command, were written on his
tomb: “When I am dead, come to me at my grave, and the
more often, the better. Whatever is on your soul, whatever
may have happened to you, come to me as when I was alive
and, kneeling on the ground, cast all your bitterness upon
my grave. Tell me everything and I shall listen to you, and
all the bitterness will fly away from you. And as you spoke
to me when I was alive, do so now. For I am living, and I
shall be forever.”

Ability to Love Others and to Make Others’
Sufferings His Own

The second gift of the spiritual father is he ability to love
others and to make others sufferings his own. Of Abba Poimen,
one of the greatest of the Egyptian §
gerontes, it is briefly and simply re-
corded: He possessed love, and many
came to him. He possessed love—this
is indispensable in all spiritual fa-
therhood. Unlimited insight into
the secrets of men’s hearts, if devoid
of loving compassion, would not be |
creative but destructive; he who can-
not love others will have little power §
to heal them.

Loving others involves suffering
with and for them; such is the literal g 2
sense of compassion. Bear ye one an- .S;\;,.\
other’s burdens, and so fulfill the law of 5 -
Christ. (Gal 6:2). The spiritual father (
is the one who par excellence bears the
burdens of others. “A starets,” writes
Dostoevsky in 7he Brothers Karam-
azov, “is one who takes your soul,
your will, unto his soul and his will.... ” It is not enough
for him to offer advice. He is also required to take up the
soul of his spiritual children into his own soul, their life
into his life. It is his task to pray for them, and his constant
intercession on their behalf is more important to them than
any words of counsel. It is his task likewise to assume their
sorrows and their sins, to take their guilt upon himself, and
to answer for them at the Last Judgment.

All this is manifest in a primary document of Eastern
spiritual direction, the Books of Barsanuphius and John, em-
bodying some 850 questions addressed to two elders of 6™
century Palestine, together with their written answers. “As
God Himself knows,” St. Barsanuphius insists to his spiritual
children, “there is not a second or an hour when I do not
have you in my mind and in my prayers ... I care for you

more than you care for yourself ...
my life for you.” This is his prayer to God: O Master, either
bring my children with me into Your Kingdom, or else wipe
me also out of Your book. Taking up the theme of bearing
others’ burdens, St. Barsanuphius affirms: “I am bearing
your burdens and your offences ... You have become like
a man sitting under a shady tree ... I take upon myself the
sentence of condemnation against you, and by the grace of
Christ, I will not abandon you, either in this age or in the
Age to Come.”

Readers of Charles Williams will be reminded of the prin-
ciple of “substituted love,” which plays a central part in
his Descent into Hell. The same line of thought is expressed
by Dostoevsky’s Starets Zosima: “There is only one way of
salvation, and that is to make yourself responsible for all
men’s sins... To make yourself responsible in all sincerity
for everything and for everyone.” The ability of the starets
to support and strengthen others is
measured by his willingness to adopt
this way of salvation.

Yet the relation between the spiri-
tual father and his children is not one-
sided. Though he takes the burden of
their guilt upon himself and answers
for them before God, he cannot do
this effectively unless they themselves
| are struggling wholeheartedly for
their own salvation. Once a brother
came to St. Anthony of Egypt and
said: “Pray for me.” But the Old Man
replied: “Neither will I take pity on
you nor will God, unless you make
some effort of your own.”

When considering the love of a
starets for those under his care, it is
J important to give full meaning to the
word “father” in the title “spiritual
father As father and offspring in an ordinary family should
be joined in mutual love, so it must also be within the “char-
ismatic” family of the szaress. It is primarily a relationship in
the Holy Spirit, and while the wellspring of human affection
is not to be unfeelingly suppressed, it must be contained
within bounds. It is recounted how a young monk looked
after his elder, who was gravely ill, for twelve years without
interruption. Never once in that period did his elder thank
him or so much as speak one word of kindness to him. Only
on his death-bed did the Old Man remark to the assembled
brethren, “He is an angel and not a man.” The story is valu-
able as an indication of the need for spiritual detachment,
but such an uncompromising suppression of all outward
tokens of affection is not typical of the Sayings of the Desert
Fathers, still less of Sts. Barsanuphius and John.

I would gladly lay down
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Power to Transform the Human Environment

A third gift of the spiritual father is the power to transform
the human environment, both the material and the non-
material. The gift of healing, possessed by so many of the
startsy, is one aspect of this power: More generally, the szarets
helps his disciples to perceive the world as God created it
and as God desires it once more to be. “Can you take too
much joy in your Father’s works?” asks Thomas Traherne.
“He is Himself in everything.” The true starets is one who
discerns this universal presence of the Creator throughout
creation, and assists others to discern it. In the words of
William Blake, “If the doors of perception were cleansed,
everything will appear to man as it is, infinite.” For the man
who dwells in God, there is nothing mean and trivial: he sees
everything in the light of Mount Tabor. “What is a merciful
heart?” inquires St. Isaac the Syrian. “It is a heart that burns
with love for the whole of creation—for men, for the birds,
for the beasts, for the demons, for every, creature. When
a man with such a heart as this thinks of the creatures or
looks at them, his eyes are filled with tears; an overwhelming
compassion makes his heart grow! Small and weak, and he
cannot endure to hear or see any suffering, even the small-
est pain, inflicted upon any creature. Therefore he never
ceases to pray, with tears even for the irrational animals,
for the enemies of truth, and for those who do him evil,
asking that they may be guarded and receive God’s mercy.
And for the reptiles also he prays with a great compassion,
which rises up endlessly in his heart until he shines again
and is glorious like God.”

An all-embracing love, like that of Dostoevsky’s Starets Zo-
sima, transfigures its object, making the human environment
transparent, so that the uncreated energies of God shine
through it. A momentary glimpse of what this transfigura-
tion involves is provided by the celebrated conversation
between St. Seraphim of Sarov and Nicholas Motovilov, his
spiritual child. They were walking in the forest one winter’s
day and St. Seraphim spoke of the need to acquire the Holy
Spirit. This led Motovilov to ask how a man can know with
certainty that he is in the Spirit of God:

Then Fr. Seraphim took me very firmly by the shoul-
ders and said: “My son, we are both, at this moment
in the Spirit of God. Why don’t you look at me?”

“I cannot look, Father,” I replied, “because your
eyes are flashing like lightning. Your face has become
brighter than the sun, and it hurts my eyes to look,
at you.”

“Don’t be afraid,” he said. “At this very moment you
have yourself become as bright as I am. You are your-
self in the fullness of the Spirit of God at this moment;
otherwise you would not be able to see me as you do...

but why, my son, do you not look me in the eyes? Just
look, and don’t be afraid; the Lord is with us.”

After these words I glanced at his face, and there
came over me an even greater reverent awe. Imagine
in the center of the sun, in the dazzling light of its
mid-day rays, the face of a man talking to you. You see
the movement of his lips and the changing expression
of his eyes and you hear his voice, you feel someone
holding your shoulders, yet you do not see his hands,
you do not even see yourself or his body, but only a
blinding light spreading far around for several yards
and lighting up with its brilliance the snow-blanket
which covers the forest glade and the snowflakes which
continue to fall unceasingly.

Such are, by God’s grace, the gifts of a szarets, an Orthodox
spiritual father.

S ince we have pride—whether apparent or hidden with-
out realizing it—God, desiring to purify us from this
stinking condition, raises a storm in order to cast out all
the “dregs” which have accumulated mainly in a time of
spiritual negligence.

All kinds of rubbish and refuse are thrown into the sea,
especially in the harbor, and if there were no storms, the sea
would become a source of pestilence. But the fact that the
sea is pure and wholesome is due to the occasional storms.

Spiritually, the same thing happens with our soul: with the
sea of our soul. Refuse accumulates little by little from our
various passions and careless deeds, and the devil throws
in his own trash, too. We do not see how much refuse has
accumulated. God knows, however, and since He wants
to purify us, He stirs up storms in proportion to the ac-
cumulation of refuse, and thus He purifies the sea of our
soul. Sometimes,after we pass through a temptation with
patience, we see that our soul is calmed, joyful, and light
as air. On our part, we must be careful not to accumulate
refuse, so that storms of corresponding magnitude do not
become necessary.

Storms are stirred up also in saints, but those are of another
nature, they have another purpose: sometimes a trial helps
them become more holy, or it is for their greater glory, or
it is so that they may glorify God more, or it has to do with
the storms raised against Orthodoxy, etc.

See to it, my child, that you have much humility, obedi-
ence to the advice of your Elder, love for all, and that you
never trust your thoughts, but follow faithfully all of your
Elder’s suggestions.

Elder Ephraim of Filotheou & Arizona
From Counsels from the Holy Mountain
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How TO SAVE THE SOUL

By St. Theophan the Recluse.
\ X That does one say to the
person who asks: “How

can I save my soul?”

This: Repent, and being
strengthened by the power of
grace in the Holy Mysteries,
walk in the path of God’s com-
mandments, under the direc-
tion which the Holy Church
gives you through its God-given
priesthood. All of this must be
done in a spirit of sincere faith
which has no reservations.

What then is faith?

Faith is the sincere confession that God, Who is to be
worshipped by all, the Trinity, Who created all things and
provides for all, saves us who are fallen, through the power
of the death on the Cross of the incarnate Son of God and
by the grace of the Most Holy Spirit in His Holy Church.
The beginnings of renewal, which are established in this
life, will appear in all their glory in the future age, in a way
that the mind cannot comprehend nor the tongue express.

O our God, how great are Thy promises!

How then does one walk in the path of the commandments
unswervingly? This cannot be answered in one word, for life
is a complex matter. Here is what is necessary:

a) Repent, and turn to the Lord, admit your sins, weep
for them, with heartfelt contrition, and confess them be-
fore your spiritual father. Vow in word and in your heart
before the face of the Lord not to offend Him further with
your sins.

b) Then, by abiding in God in mind and heart, endeavour
to fulfil in body the duties and affairs which your station in
life imposes upon you.

¢) In this labor most of all guard your heart from evil
thoughts and feelings—pride, vainglory, anger, judging of
others, hatred, envy, scorn, despondency, attachment to
things and people, scattered thoughts, anxiety, all sensual
pleasures and everything that separates the mind and heart
from God.

d) In order to stand firm in this labor, resolve beforehand
not to withdraw from what you recognize to be necessary,
even if it may, mean death. To achieve this, when you first
resolve to do so, offer your life to God in order to live not
for your own sake, but for God alone.

e) A support for life in this manner is a humble offering
of one’s self to the will of God, and not depending on one’s
self; the spiritual arena in which this life is accomplished is
patience or an unswerving stand in the ranks of redeemed

life, with a cheerful endurance of all the labors and unpleas-
antness that are linked with this.

f) A support for patience is faith, or the assurance that,
working in this way for God, you are His servant and He is
your Master, Who sees your efforts, is gladdened by them
and values them; hope that the help of God which is ever
protecting you, is always ready and waiting for you, and
will descend upon you in your time of need, that God
will not forsake you to the end of your life, and preserving
you as one faithful to His commandments here, among all
temptations, He will lead you through death to His eternal
Kingdom; love, which meditates day and night upon the
beloved Lord, in every way strives to do only what is pleas-
ing to Him, and avoids everything that might offend Him
in thought, word or deed.

g) The weapons of such a life are: prayers in church and at
home, especially mental prayer, fasting according to one’s
strength and the rules of the Church, vigilance, solitude,
physical labors, frequent confession of sins, Holy Com-
munion, reading of the Word of God and the writings of
the Holy Fathers, conversations with God-fearing people,
frequent consultation with one’s spiritual father about all the
events of one’s internal and external life. The foundation of
all these labors in measure, time and place is wisdom, with
the counsel of those who are experienced.

h) Guard yourself with fear. For this remember the end—death,
judgment, hell, the heavenly Kingdom. Most of all be attentive
to yourself: preserve a sober mind and an untroubled heart.

i) Set as a final goal the kindling of the fire of the spirit, so
that the spiritual fire will burn in your heart and, gathering
up all your strength into one, will begin to build your inner
man and finally burn up the tares of your sins and passions.

Arrange your life in this manner, and with God’s grace
you will be saved.

rovided they live a worthy life, both those who choose to

dwell in the midst of noise and hubbub and those who
dwell in monasteries, mountains and caves can achieve salva-
tion. Solely because of their faith in Him God bestows great
blessings on them. Hence those who because of their laziness
have failed to attain salvation will have no excuse to offer on the
day of judgment. For He who promised to grant us salvation
simply on account of our faith in Him is not a liar.

St. Symeon the New Theologian
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ALEXANDROS PAPADIAMANDIS (+ JANUARY
3Rk, 1911), GREECE’S FYODOR DOSTOEVSKY
AND CHARLES DICKENS

Source: “A Short Biography of Alexandros Papadiamandis,” From
the first Chapter of A. Keselopoulos, “Greeces Dostoevsky: The
Theological Vision of Alexandros Papadiamandis,” (2011).

ne of the greatest figures in modern Greek literature,

Alexandros Papadiamandis was born on the Greek
island of Skiathos on March 4, 1851, “on the second Sunday
of Lent and the feast day of Gregory Palamas, while they were
chanting the #riadikd in church” (as we are informed by his
fellow countryman Papa-George Rigas, distinguished scholar
of folk traditions and specialist of the liturgical #ypicon).

While this first intimation of God’s favor appeared dur-
ing Papadiamandis’ birth, the second took place during his
Baptism: He was baptized on
the Monday of Bright Week
and named Alexandros. Some-
thing unusual happened while
the priest, Papa-Nicholas,
performed the Baptism; as he
poured the oil in the baptismal e
font, the oil immediately made [
the form of the cross on the wa-
ter. Papa-Nicholas interpreted
this strange phenomenon, say-
ing, “This child will be great.”

His father was the pious priest
Adamantios Emmanuel. Papa-
diamandis writes that he was “a
beneficent guide in all ecclesi-
astical questions and a sublime adornment of ecclesiastical
celebrations” in the church of the Three Hierarchs and in the
country chapels of Skiathos.

From an early age, Alexandros followed his father around the
island helping him, sometimes in the altar and sometimes at
the lectern as chanter. With his exceptional sensitivity, Alexan-
dros treasured his experiences of sharing this liturgical service
with his father. His heart was filled with and his 7ous was
instructed by images from the priestly life and the Church’s
services. He was so influenced by them that most of the
scenes he chose to paint as a child were taken from the
life of the Church. Reflecting on this time, he writes in his
autobiographical memoir, “When | was young | would
paint saints, or I would write [hymnographical] verse.”

From his childhood years, Alexandros had the opportu-
nity to live the tradition of the Kollyvddes fathers [the Kol-
lyvddes (Greek KoAAvpddeg) were the members of a move-
ment in Eastern Orthodoxy that began in the second half

of the eighteenth century among the monastic community
of Mount Athos, which was concerned with the restoration of
traditional practices and opposition to unwarranted innova-
tions, and which turned unexpectedly into a movement of
spiritual regeneration. Ed.]. This tradition had been preserved
on Skiathos through the presence of a monastery built by
the Kollyvddes, the Monastery of the Annunciation. Although
the monastery was in decline during Papadiamandis™ later
years, the diligently preserved Kollyvadian tradition remained
alive in the inhabitants of the island. He would later write,
“In this small monastery (of the Panagia of Kounistras in
Skiathos) at the end of the eighteenth and beginning of the
nineteenth century, six of my relatives were priest-monks.”
Papadiamandis gives an account of the monastery’s spiritual
life and foundation on Skiathos:

Papa-Gregory...the ascetic, descended from the heights
of Athos together with his elder, Papa-Niphon, and thirty
other monks. They sailed to the island of Gregory’s birth
[Skiathos], and there, in the
| gorge of Angalianou, they built
| abeautiful, awe-inspiring mon-
. astery—patriarchal, Stavropegic,
* § and coenobitic—with an exqui-

¥ site, very fine church, built with
great care. It was so beautiful
that during those years, at the
beginning of the nineteenth
| century, it was famous and en-
joyed great respect among the
monasteries of Athos. These
ascetics were the so-called Ko/-
lyvddes, who were under perse-
cution on the Holy Mountain,
as they insisted on precisionx
(regarding frequent communion), and on many other things.

The renowned Elder Dionysios was a distinguished spiritual
father and learned priest-monk who lived on Skiathos, whose
roots were in the kollyvadian tradition. Papadiamandis knew
him personally and did not hide his admiration for him. He
was the inspired spiritual father in the small monastery of the
Prophet Elijah. Papadiamandis had such monks and monas-
teries in mind when he wrote, “the rule of prayer should be
complete, following all the old #ypicons, with the vigils and
pre-dawn Matins, with all the appointed verses and readings
from the Psalter.”

Papadiamandis was initiated into this kollyvadian—the gen-
uine Orthodox—tradition, in his own home by his father,
Papa-Adamantios, and by the broader world of the Church
in Skiathos. In an unsigned obituary for his father, he wrote
that “Papa-Adamantios, like all of the older priests of the
island, was taught how to celebrate the Mysteries by those
venerable Kollyvddes, who, at the end of the last century,
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established the Monastery of the Annunciation... which be-
came a seedbed of humble priests for our island, priests who
were lovers of the divine services. Simple and virtuous, they
enjoyed the love and respect of the inhabitants, having no
affectations or hypocrisy, and displaying no vanity as they
lived their lives as priests.”

Seeds of spiritual struggle that had been planted in Papadia-
mandis during his childhood and adolescence at home and in
the wider environment of Skiathos were brought to fruition
when he went on a pilgrimage to the Holy Mountain for a
few months at the age of twenty-one. In one of his stories, we
read about some of the events of his visit, mainly at the Skete
of Xenophontos, and we perceive how the charm of the Holy
Mountain was an inspiration for -
him. While there, he met many
ascetics and hesychasts and be-
came familiar with the liturgi-
cal life of the monks. He was
enthralled by the vigils of the
monastics and recorded in his
heart not only the strict gypicon
and the Byzantine melodies but
also the spirit that governed it
all. In this way, Athos and its
traditions affected the path his
life took and enriched it with
unforgettable memories.

Given his rich spiritual up-
bringing, experiences, and
heritage, it is only natural that
Papadiamandis would choose
to spend his life within this rich
Orthodox tradition, preserving
the Orthodox liturgical ethos
through his writings and life.
The critics of his age believed
that there was little value in a
detailed description of “how a
village priest went to celebrate the liturgy in a country chapel
for a little community of peasants or shepherds, who and how
many took part in the festival, and what their customs were
like.” Papadiamandis, however, did not regard the celebra-
tions as mere holidays, but himself lived the events and the
life of the Church as the center and foundation of all events
and all life.

Papadiamandis moved within this ecclesiastical environment
and within the wider Greek tradition. He lived both aspects
of this tradition, Ancient and Byzantine, in a diachronic
unity, which spanned the ages. He had utter integrity, both
as a person and as a Greek, within whose Hellenism was Byz-
antium and in whose love for Byzantium might be discerned
Hellenism. In his texts, Ancient Greece resembles a flower

that, wilting from its desire for the truth, then bears great fruit
in the warmth of the Sun of Righteousness [Christ]. When
history is viewed as a progression toward the discovery of
the fullness of the truth of Orthodoxy, tradition truly lives,
and history is kept from being fragmented. Other important
figures in modern Greek literature such as Photios Konto-
glou and, even more so, Nikos Gabriel Pentzikis would act
from this perspective later on, with both their pens and their
brushes. Together with our author, they are regarded as solid
links in this tradition.

God favored Papadiamandis with many gifts, and he strug-
gled to use them in a way that would bear the most God-
pleasing fruit. The reverent and liturgical ethos expressed
through Papadiamandis’s writ-
ings and life bear witness to the
successful cultivation of his gifts.

It was in 1887 that he found
what could be described as his
spiritual bolt-hole in the tur-
bulent and often harsh world
of the metropolis: the small
church of the Prophet Elisha,
set in the courtyard of a private
house in the old part of the city,
under the rock of the Acropolis.
There Papa-Nicholaos Planas, a
simple priest born in the same
year as Papadiamandis, a man of
prayer and of great spiritual gifts,
would regularly hold vigil ser-
vices, gathering people from all
walks of life into the crucible of
the little church. Papa-Nicholaos
was canonized in 1992.

Papadiamandis never married.
He was a shy and retiring man,
as the few extant photographs
of him testify, a man seemingly
not of this world despite his acute observations of it. He also
had to provide for his unmarried sisters at home. But despite
his introspective nature he had a small circle of close friends,
including Pavlos Nirvanas and Yannis Vlachoyannis, well-
known Athenian men of letters who on various occasions
undertook the role of literary agents and helped him during
hard times.

Papadiamantis’ longest works were the serialized novels
“The Gypsy Girl,” “The Emigrant,” and “Merchants of
Nations.” These were adventures set around the Mediter-
ranean, with rich plots involving captivity, war, pirates, the
plague, etc. However, the author is best remembered for
his scores of short stories. Written in his own version of
the then official language of Greece, katharevousa (a “pur-
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ist” written language heavily influenced by ancient Greek),
Papadiamantis” stories are little gems. They provide lucid
and lyrical portraits of country life in Skiathos, or urban
life in the poorer neighborhoods of Athens, with frequent
flashes of deep psychological insight.

Papadiamantis’ deep Christian faith, complete with the
mystical feeling associated with the Orthodox Christian lit-
urgy, suffuses many stories. Most of his work is tinged with
melancholy, and resonates with empathy with people’s suffer-
ing, regardless of whether they are saints or sinners, innocent
or conflicted.

His work is seminal in Modern Greek literature. It is a body
of work, however, that is virtually impossible to translate, as
the magic of his language is founded on the Greek diglossia:
elaborately crafted, high katharevousa for the narrative, in-
terspersed with authentic local dialect for the dialogue, and
with all dialectical elements used in the narrative formulated
in strict katharevousa, and therefore in forms that had never
actually existed.

Papadiamandis desire to glorify God is shown even more
in the way he ended his life and in his attitude toward death.
In a prayer he offered at the end of a poem entitled, “To the
Little Panagia in the Turret,” he beseeches her, “comfort me,
as well, my Panagia, before I depart and will be no more.”
In a letter written by Papa-George Rigas, we learn about the
last moments of Papadiamandis’s life on earth:

His repose took place as follows: He became ill on the 29
of November 1910. On the third day of his illness, he fainted.
When he revived, he asked, “What happened to me?” “It’s
nothing, a small fainting spell,” his three brothers who were
at his side told him. “I haven’t fainted,” Alexandros said, “in
so many years; doesn't it seem that it’s a prelude to my repose?
Get the priest immediately and don’t delay.” Soon after, hav-
ing been called [by his brothers], the priest and the doctor
arrived at the same time. Papadiamandis was, above all things,
a pious Christian. So, as soon as he saw the doctor, he asked
him, “What are you doing here?” “I came to see you,” the
doctor told him. “Keep quiet,” the sick man told him. “I will
first follow the ecclesiastical path [and call upon the help of
God], and then you can come later.”

He had control of his faculties until the end and wanted
to write a story. Until the end, his mind was dedicated to
God. On his own, a few hours before his repose, he called
for the priest to come so he could partake of Holy Com-
munion. “Perhaps later on I won’t be able to swallow!” he
explained. It was the eve of his repose and, as irony would
have it, it was the day they told him that he would receive the
medal of the Cross of the Savior. On the eve of his repose,
on the 2™ of January, he said, “Light a candle [and] bring me
an [ecclesiastical] book.” The candle was lit. The book was
about to be brought. However, Papadiamandis wearily said,
“Don’t worry about the book; tonight I will chant whatever

I remember by heart.” And he began to chant in a trembling
voice, Thy Hand Touching (a troparion from the Hours of the
eve of Theophany).

Papadiamandis chanted this final hymn and, as day broke
between the second and third of January of his sixtieth year,
he wearily fell asleep. After passing through the furnace of
pain and trials and tasting many of the bitter dregs of life
while faithfully living the liturgical life of the Church, he
now stretched out his strong wings to fly to the upper chapel
of the angels, toward which he had oriented his whole life.
It snowed on the following day and, like Uncle Yiannios in
the story, “Love in the Snow,” Papadiamandis lay down his
worn-out body, presenting himself, his life, and his work
before the Judge, the Ancient of Days, the Thrice-Holy. This
was, finally, the only judgment with which he was concerned
as he passed through life. Though his life and struggle in this
world have ended, his work will continue to give witness to his
devotion to the liturgical tradition of the Orthodox Church
for generations to come.

On Theophany, that is, the Day of the Lord’s Baptism,
every year a great miracle is performed. The Holy Spirit,
coming down upon the water, changes its natural proper-
ties. It becomes incorrupt, that is it does not spoil, remains
transparent and fresh for many years, receives the grace to
heal illnesses, to drive away demons and every evil power,
to preserve people and their dwellings from every danger,
to sanctify various objects whether for church or home use.
Therefore Orthodox Christians with reverence drink Holy
Water, a great Agiasma (holy thing), as the Greeks call it.

One should always have at home enough Theophany water
so that it will last the whole year, and make use of it at every
need; in cases of illness, leaving on a journey, whenever one
is upset, students when going to examinations. They do well
who daily, before eating any kind of food, drink a little Holy
Water. It strengthens the powers of our soul—if it is done, of
course, with prayer and reverence, and one does not merely
expect from it a mechanical result.

Every priest should take care to bless a sufficient quantity of
water for his church, so that it will be on hand for the course
of the whole year for every need and to be given out to those
who ask for it; and parishioners should provide for themselves
at Theophany with Holy Water for the whole year and even
so that it can be kept for future years.

St. John Maximovich of Shanghai and San Francisco
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XpioTouyevva ot ZTrnAiIk

Darrng Kévroylov.

OLOTOVYEVVO TAQAUOVES. XQLOTOUYEVVO ROL

YLOVLAC TavTa tdve woll. Mo éxelvn T yoovidt ol
%OLQOL T TALVE POVQTOVVIALOUEVOL TTOQO PUOT. XLOVL OV
gooyve. Movaya mov 1) dtudoqaloa fitave Bupumuévn,
1O PUOOVOOVE OXANQOL BOQLAOES UE YLOVOVEQO %Ol
w dotpaméc. Kapuwo fooudda 6 »opog nalwovveye
®aol eUooDoe wic ToauovvTavo ol dpueVILOTAVE.
Mo TV ToQaUOoVY T0 ®aTooVLaos. THV TaQouovi
4o 1O TEWT 6 0VEAVOC HTave padEog oty LoAGPL, %’
gniaoe ®” £0oLyve FEAOVIOLOTO YLOVOVEQO.

2 uto torobeoia wov T Aéyave Zxdga, PoLordTave
Evo LavToL UE yidompodata, Amavm og wio TAoyo Tot
Bovvod ol xoitale noto 10 mELAYO. TO uépog avto
ftave dyolo ®’ €oNuo, YEWATo AyoLdmoLva, o%ivoug ®al
KOVUAQLES, TTOV T TOVE RUTAROUKIVES BLITO TO KOVUOLQO.
To pavtel fitave TEoLyvoLouévo ue Egpotpdyaho
[=EepoMBL4].

Ot tooumdvndeg »ab6-
viave wuéoo ot uia
onnALeL oL POLORSTAVE |
TAQAUECO KOl TLO PNAL
Ao T UAVTIQO ROl TOU
xnoitole »atd TH vVOTLd.
MeydAn omnhid, ue tola-
TE00EQO YWOIoUOTA, %LU |
aYniy mg Tl HWITdyLa.
Toa Covrava otaldlove
®ATw ATO TIC YOUNAEC
odyleg, mov E0nVPES YLOL VO WITETS LEOC. ZwOOL BLITO
ROTIOLOL OTEROVTAVE £0M %~ €xel, »nal Pydlave uio
o TOLa LVEovdLd. Xduw, To YMUO TUVE OROVTLOUEVO
%nol 00000, Yiotl ol TooumavNndes fitave pegarAidec,
%ol Patove To wotdLd kol onovTICave T TR UE RATL
O%OVTTES HAVOUEVES BLTTO AOTOLPLES.

Agyrtoéhyrog fitave 6 Tidvvng 6 Mrapumdrog, Evog
AvOOWITOC ULOAYQLOS, YEVVNUEVOS AVAUEDH OTO YOOl
%ol oto wpopata. “Hrave patpog, LoAMaQdog, e YEVELQ,
o ROQANAE, OYOVQU KL OPLYTH OOV TOU ®OLALELOD.
dopovoe colBdoLe ROVIO M TO YOVOTO, OeAd)L OTY)
uéom tov, Lovvapl thaty, fapa tteouédia oter ToddoLa
tov. TO ®edhl TOV TO €ixe TVALYHEVO W Eva neydho
UOVTIAL OOV 0aQirL, ® ol noEYoUades [= & ®pdoLa]
ROEUOVTOVE 0TO TEOOMTS Tov. Apyaiog dvopommod!

Elye dv0o mapayviove, 1ov AMEEN xal 1OV Avooéa,
dvo maAMropSmovia mc eiroot yoovav. Eixe nal
Tola TaLdLd, oV ToVS fonbovoave 0T GOUEYUD KO
rnortdlave TO paviel va val ®afapd. Avtec ol £EL
Yuyeg ECovoave 08 ®EIVO TO UEQOC, XEUPO ATO TOV
O¢ed. Avdpla PAEmave dvBpowTo.

‘H oanhdr fitave xomviouévn #t 6 Podyoc eixe
uoveioel mg dmdvm &mo TV RoTVLe ToL ERyaLve
amo to otoua the ommidc. "Exel uéoa eiyave to
YLOLTAXLOL TOVS, OUV UEVTEQLDL, OTQWUEVO UE TEOPLES.
2tolg TolYXoVS ThHg OmTNALEG elave umiEel mahovxio
ué€oo oTig oxLopddec To PEAYOV, KL HOEUWOVTAVE
10EOAES, TVOOROALO, LALYLES, TOVPERLA XOLL LayoipLaL,
Aec ®w” fitave Muépl TdV AMot@v. A’ €Em puhdyove
ol oxvAot, 6AoL dypLot oty AMixoL.

‘H axpobahaooia Pforoxdtave m¢ €va ToLydQo
amdotaon amo T ndvroa. “Hrave Egnun, ®L &ALo OV
AnOoVYOTOVE EXET TEQQ TAQO LOVAYDL O ALYROUAYNTOC
ToU meAGyov, uépa - vuyto. Mg 1oV foola dayxiole,
AL ROpUL Qoed TOdLLe navéva noitxt. AAMdOS dEv
EPhemec Pdona movbevd. AmO TO UAVIQL BYVAVIEVE
HAVEVOS TO TEAAYO AVAUEDT OTO OEVTOW, RO TO UATL
Eexolle xabapd ta fovva ThHs MuTIAMvng.

Thv mapapovy to XpLotovyevva, elmoaue Ttmg O
nALEOC YAlaoeg, %L doyLoe v mEPTEL (Lovovepo. Ot
tooumdavndeg eiyave
Lo leVTeL 0TI OTTNALOL %L
avaypave uia weyain
B o Tuo 20l xovPevTLdLave.
I To  mowdw eiyove
o@dEel dvo dpvia %ol
o yO€pvave. ‘O AAEENC
EPaie amdve o Eva
odL wvtiHboec nal
Tuol dvdiato néoo oTo
Tvoofoiia, ayiCL =ol
viaoUptl. O Avooéog
eiye nlo ok Suvoyn, »° medy) yvioile Aiyo &md
PYoartxo »” fEepe nal mévie yoduuata, diapfale tig
Kvpranddeg ®L 6ote Tave Y100TYH ®AVEVO TEOTAQL
%ol Atyooto amo tov EEdyoaiuo. Exeivy thv doa
@uAAouetootoe ) ZUvoyn, yior v Ot Tl yoduuato
ftave vo. mel.

Od ‘tave Goa omepvod. Kelvn thy doa drnovoave
®natL tovgextéc. Kataldpave miwg 04 "tave timota
wuvnyol. TO &va moudi, mov eiyxe mayeL vo pEQEL
EVha pE TOV YAId000, e TOC TO TEWT ElYE AXOVOEL
TOVEEXLEC ®aTO TV Ao uéoa BdAaooa, roto THY
Avia-TTapoaoxev. Ot orvhot mdoave xal yopyiove
Ghot nall ®al metaytirave Ew &mo ™) udvToa.

2t AMyo pavepmbBnrave GO TAVW GO TH OTNALLL
dvo avbpowmor ug Tovgéria, %ol ewvalave TOLC
TOOUTAVNOES VO LALLEPYOVVE TO ORVALA, TOV YUUHEQVE
andvm tove. ‘O Zxovpng édenoe tolvg dvlomdmoug %L
Gomate Eva &amd T LoydoLa To “OVE Ol XUV YOL Kol
10 Eetivale va 10 mviger. ‘O nvvnyog €001 dmdvou
TOV, %Ol TO OXAYLO TOV TOVECQVE ROl YUQLOE Tiow, nall
ue T AAAC LavVTEOOoRVAN, TOV TNYA(VAVE TLOMOQOU
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600 ratefaivave ol xvvnyot. Téhog maviwy, EpyHne 6
Mropurdrog ue ToUg GALOVS ®al TLAoaVE TOV Z®oUEN
%ol TOV Oéoave, dudEave val T GALO OXVALA.

«Qoa xali, ot madid!» edvage 6 Iavayig 6
Kapdauitoog, towouévog ue 1o puoeyxriinia, ug to
TOYAQL YEUATO TOVALA.

‘O aMlog, mov fitave nall Tov, Htave 6 YuLoc Tov O
AnunTede.

«ITohher Ttor ETn!>» AmoxrpOfrave 6 Mragumdrog ®°
1 ovvteoLd tov. «KaAbc oploate!»

Tovlg i yave ot omtniLd.

«Mw§, T etv’ £d@®; ITaldtu Ialdtt u facihomobhec!»
Elne 6 umoaouma-Iavayic, delyvovtac tic putliidoec
oV ayviCave.

Tovg farave vo naBfoovve, ToUg xavave nogé. Ol
nuvNYyol eiyave xovidxril. Kepaotnrave.

«Bpt a0ep@é», Eheye
0 umdouma-ITavayige,
«woL0g v T8 “Aeve,
¥ooVvLda uépa, Tme O
rAavovue XQLoToUYeEVVQ
0Tt0 OmNACLO OV
gyevvinln o6 Xouotdd!
’Eytec mepdoaue othyv
Ayio - Tlapaorevy,
VO ®RUVYNYNOOVUE AlYO.
A, dwbc nag eval 6
N YOUUEVOC, XOWNO % OUE
01O WOVOOTNQOL, %Ol
ofuega THV  avyN

riece
IR RI AR

‘Exelvn thv doa drovoave madAL T OXVALL VO
yaByiCovve. Sreihave to wodio v Sovve i elvat. ‘O
&yéoac e NITOVOLVLAOEL ®* EQOLYVE TOYWMUEVO VEQS.
Kpvo tévrtavo!

2& Alyo mapave 10 oRVALA, ®Ol yvoloave Tlow To
TodLd. Ao miom TOVS UTNXAVE 0T OTNALYL TOETS
avtpec, MoV aLvovtave M ftave Bahaooivol,
®nol dvo raAddyepol, Poeuévol Ghol xatl Evhiaouévor
am’ 10 #nevo. Tovg nalwoopioave, ToVg falave nal
noOnoave.

MOk mhye ®xovia Ot QoI 6 TEM®TOG, O
ROTETAVIOC, TOV YVApLoe 6 Mmopundroc » €pyaie
uia xapovuevn pwvi. "Htave 6 xvametav-Kootavtic
6 Mmhrtotc, mob taEideve othv IT6AN. Elxe mepdoet
%L AAAN QOO &mo T Zxreoga, %’ eiyave déoel pLhia
ue 1oV Mmopumdro, tov OtV fjSepe Tl mepLwoinom vo
Tovg ravel. Ol &Alot
Ovo ftave yeurttnoeg
%L 00To(, AvOpmmoL T0D
HOTULOD TOV.

(0] €vacg Gmo
TOVC naAOYEQOVC,
Evag COUATHOONC
ue uavoa yéveia,

Ouoppavhpwmoc,
fitave 06 wATEE-
ZiMpéotpoc Kovrovtdg,
raloyepomamag. O
1 GAAog fitave Auyvog,
ue Alyeg dvaoleg toiyeg

b8 0,50
\

0,0,0.0,8,8.0, 0.5, %%
\‘11!‘!”\'”””'
; )

= o

Byqroue O0TO RUVVAYL.
BAémovtog mig povpTovviaoe O ®aLQOS, ETTOUE TMS
Ot B0 uwopéoovue vou TEQAOOVUE TO UITOVYALL ue ™)
oanmiépaoro 100 uraouma-Mavdin 1o Baowhé. K
gmeldn) E€oaue &’ dAMN @oQd TO wavTEl, ROl UE TO
XUVAYL TECQUE O TOVTA TO OVVOQQ, Elmtaue vé "oBovue
0T &OYOVTIHGS 0ac... MweE, T( onvho &xete; AVTO €lval
Omolo, oA VL ROl ROTAGVL

Mg, umeé, uneé! To Caydol 10 metodroye! T
noitage i yahio 16 “novel»

Kal yvproe ot wio yovior thg omnide, mod »hapovolle
TO OXVAL %° €T0€UE OOV OEQUIOLOUEVO.

«’Ela. 8@, PAGE! DAGE!»

Mo 1| PLOE &mtd TV TEOUAQC TN TEUTMWVE TTLO PaOLd.

Auno friave Svo-teio ®ovidxria, O uraoura-ITavoyig
aopyLoe vo ool To WOVOTAXLO TOV, ROl OTO TEAOC
g¢ntaoe vo toayovda:

KoMy éoméoay, doyoviee, dv eival O0LOUSC oag,

Xototod Vv Belav YéEvvnow vo md oT GEYOVTIRG
oo

“Yotepa 6 Avoogag EPpadre 10 «XQLOTOS YEVVATAL,
doEdoate».

0TO TNYoVVL, GOV TOV
Ayro T'avvn tov Koalvpity. Tov Aéyave Apoévio
2yovof.

O nometav-Kootavifg éoyxdtave dmo tv I[Toin
%ol THEE 01O ®ainL TOV TATEE-Z(ABECTEO, TOV Elye
nayer oty II6An &mo v Aywov “Opog v €AEn, ®
Nnele vo vdvelr XpLoTOUYEVVO OTN)V TATOLOM TOV.
‘O ndtep-Apoévioc eixe To.E18é el nall Tov &mo T
Movy 1ot ITavtorpdtopag 0td “Opog, ®” fitave Amd
™ Oecoalio.

Ta&déyave nald. Mo ocoav xofotldoave TOV
Képo-Mmaumd, 6 &yéooc umovpiviaoe, xt OAn ™
uéoa GpueviCave ue LoVdUQLOUEVD TAVLOL KL UE TOV
ot1dvtlo, g moU ptdEave nata 10 Poddv ax’ €Ew
amo 10 Talavi. ‘O zopog onvMaEe ®L O ®ATETAVIOC
0tV umdépeoe vo. wel 01O umwovydll, vo xdvouvve
XoloTovyevva 0TV TaTEida.

Amo@doloe AoLwov va mwodioel, nol THYE %ol
POoVVTAELoE 0T ATAYRELD, TIOW GTO EVAV ULXQOV
%nApo, dmo ®dtw &mwd To pavtel. K émeldn Ouundnne
TOV QA0 TOV TOV MImaQutdxo, TfHee TOVS YEQOVTES
%©OL TOVS dVO GALOVC vouaTéoUs ®al TEOPMEMVE Yt
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1O Qyihl [zuovtol]. =10 TogQVinL €iave APNoEL TOV
uaeu - AndoToAo e TOV HoVTOoO.

2ov etdave mwg ot omTNALe PELOROTAVE %L O RVQE-
IMavoyng ug Tov ®vE-AnuntEd, Yivnre ueydin yooo
%ol pooagio.

«Mwmwpt vo Oelg», Eheye O »Ve-Tlavayig, «tdpa
PEAVOUE TO TEOTAQL, %L ATAVW TOV AEyoue «&v
a0t YOO Ol T0Tg oTEOLS AMaTEEVOVTES VIO AOTEQOS
€d010G.o%0VvVTO...», pTaEate v’ €0€Tc ol wdyolL ug to dMEa!
TNt pAénw wio viaulldvo rpaol, PAérw Aaxépda,
Brémw yoprdoia, PAErw magwddia, praxhofddec,
«OpVQ VALY, YOVOOV %ol APavovs!

Xa! Xa! Xa» — yehovoe dvvata 6 »vo-Ilavayhg,
utoopuedvouévog rat Pevditovrog, ®al xaideve v
1OLALG TOV, YTl iTave xahopaydic.

210 UeTaEV 0 A TEQ AQOEVIOC O Zyovpic Lwvtdveye 6
HOTUEVOC, % ELTE OLYAVAL XOUOYEADVTAC #Ol TOIdOVTOC
TO XEQLOL TOV:

«AGEn 0oL 6 Oede, Kiple Hudv ITnocod Xploté, mov uog
EMUTOWOEC €% TOU ®AIdWVOC» % Enave TOV 0TAVES TOV.

‘O mdtep- ZiABeotooc elme v onrwOobve 0oL, %’
eie Alyeg e0yée, 1O «XOLOTOC YEVVATAL, % VOTEQU UE
™) Poovte pwVvH Tov EYaie:

«MeydAvvov YPuyn uov, THV TIULWTEQAY,

%ol EVO0EOTEQUY TMV AVW OTOATEVULATWY

MvoTtholov E€vov, 6p® xal maddoEoV!

Ovpavov 10 ZafiAatov, 0pdvov XepovpLroyv,

™V [Hapbévov, Thv pdtvny ywelov,

&v @ avexhiOn 6 aydontog, Xo1otdg 6 Oede,

GV AvVUUvOoUVTEC UEYUAMIVOUEV.».

“Yotepa nabfoave oto 1oaméll. Tétolo toamelL
PAoyNUEVO %Ol YO VUEVO SEV EYIVE 0 ROVEVO TOAATL.
Todyave nal Yélvove. Kol tod movhiod 1o yaho eiye
Amavm, amd o uooxofoinuéva T’ deVvid, To TVELd, TO
navovpLa, Tig putlihopes, Tig urexdtoeg vat T GAlA
TOVALY, TOD ®UVYNYLOD, ¢ T Aaxépda xal T dAAL TO
moliTina mov @Epave ol BahaooLvol, ®aBmMS 1Ol ®OUOL
UWITQOVOLKO.

"OEw guoouavodoe O yLovide, xai foyyovoave T
dévtoa %’ M Bdlaocoa &mO uaxpold. AvAausoo oTo
Bovionata drovydvrave xal T ®ovdovvia &xd T
Covtava mov avayapdlave. Méooa &mo T OmnALo
EPyave i ®OuxLVYN AVTIQEY YL THS PmTLAS Uall UE Tig
PYarumdieg val ne Tig yopovueves pmvés. Ki 6 nvp-
IMavayhg Exhepe ndmov-vamov Aiyov Umvo, povydiile
Aydxntr % Uotepo Eumvotoe %™ &pedve nall e
ovvodela.

AMOwva, amo ™ I'évvnon 1ot Xplotod dev Eleme
timota. “Oha VTHEYOVE: TO OTHAMLO, Ol TOLUEVES, Ol
nayor ug to 0MEW, %t 6 1dLog 6 XpLoTOS NTOVE TOEMY
ug 1ovg dvo uabntéc tov, MoV eVAOYOVOUVE «TNV
Bodov xal Ty TOoLV».

Miag Oikovopikfic Kardppeuong Mpon-
yefrail iy Mveuvparikn "HTa
I'paget o Anuntpiog Naroiog, Adokalog.

Moiaoe rdmote Evag Edpwmaiog, Evag Godyrog,
TOV TeOMULOTYO VouTeliota nog oy, N'idpyo
Zeépm, TELRALwY aVTOV Ral AMEYWV:

—MGd, miotevete coPfapdt 8T €l0TE ASYOoVoL TOD
Aewvida, ToD OeuloToxAR;

Andvinoe 6 molnTic

—"Oy, efpaote Amdyovol povayo Tig wévog nog, Tov
wac uidnoe ‘EMAMvirnd, ol mpooevynonxe ‘EAMvIrd,
OV WA VOVOUQLOE UE mapauvbia yuor tov ‘Odvooéa,
tov ‘HoaxAy, t1ov Mapuapmwuévo Baoliio zal tov
I[Moaragiéooa, mol Liumve xdbe ITowtoyoovidt THYV
Baohomita nol Eviwbe thv Yoy Tng vo fouvordvel
™V Meydin IMoapaoxevyj, umgooto 1o E60tL ToD verod
OeavOpwmov.

BaOw Bgoloywny) i amdvinon tod mowmtny. To
0D TNUO EVOL TEOOL ATd NS nwoEoby v dwoouy
ofuepa TV (0L ddxroLom.

Xolotovyevva ot Miyec uépec. «’H maodv v E00TOV
EmedNUNOEY 00T, XAl TNV OIXOVUEVNY EVPQOCUVNG
ETANOWOEYV £0QTN 1) TOV XOADV ATAVTWV AXOOTOALS,
i gyl xai 6iCa t@v ma’ Huiv ayaddv, St nc 6
0U0avOg &vedxOn, TveDua xaTeETEUQPON, TO UECOTOLYOV
&vnoéodn, 6 poayuods EAVON, to dteot@Ta NVWOOY, TO
ox0T0¢ 00BN, TO Q¢ ELauey, ovpavos E0EEato
™V @Uow v axo yig, vi Tov éxl TV Xepovfiu
xaOnuevov ol SoUAoL yeyovaory ELevbepot, oi ExBooi
viol, oi GAAdToL0L HAnoOVAuUOL...» Elval Ayl tod
aylov Twdavvn tod Xpuvoootouov. (Adyog AA’, «Eig
v Aylav 10D Xprotod [évvnow»). Aro £y0pof, Ael 6
aywog, xdoic othyv évavipmion 10t Adyov 1o Oeol,
vivaue viot. “Oumg 1o tehevtaio oo vio EyratalePpaue
TOV TOTOLHO 01RO O TEQLTAOVLOUAOTE O0TIC ACGVTOES
%ol T BepoAiva.

AlLovg T otelpa Tpoyovoratoia, dAhovgm Eevouavio
nal 6 Erpatoc mOrLouds, dAAOVS O TUQAOLTIROS
ROTAVOAMTIONOS ROl TO SLOYRWUEVO CUUTAEYUO
RATOTEQOTNTOS WAS OONYNOAV OTHV TEQLPEAVNON
10U wovadrod avtot Onoaveod, ThHg tapddoong The
Pwunoovvne. T'optdlovue tor XQLOTOUYEVVA YWELS
XpLoTo.

Midc oirovoulxflc ®OTAEEEVONS %Ol %QIONG
moonyelTaL pid vevpatiny Nrra. ‘Hrmmonixape, yiott
Eeydoopne 1O Popaitwo H0oc. To H0oc adtd eivar 1
«&vtipog meviay 1ot [oamadioud v, To ®abad HETmmo
TMV Yovéwv nog, To 06Ea 1@ Oed THV TATTOVOWY
nag, TO YLALOTOAYOVOLOUEVO PLAGTIO TOD AaoD Hog.
‘Hrmbfxaue, uo 6 toéhepoc 0ev xdonre. « Huelg vindueyv,
virdvTov TdV EAMov».(Ayioc Nixéhaog Kapdorhog).
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Pohtnoayv €vav ayropeity novayd. I'épovrta 1 xpion o
nepdoet; Kot avtog dndvinoe: «Avotuy®dg matdi nov
0o mepdoew. Ta OhoviyTio PEREYIOV, TO TAVAXRQPA
dmoa, T dLanOTOOAVELD, TO PAYWUEY, TIWUEY OEV
gival Xorotovyevva. ‘O med aldvwv Oedc Tic Tamevic
@atvng, dAha uic OLdAoxEL.

«Twnoote tov Oeov mwhéov thHg ovvnbelac» Aéel
6 dywoc Tonydotoc 6 Beordyoc. ‘H nolon eival »al
gvnalpio va émoteéPpovue oto ottt 100 [Tatépa
nog, othv NAdhovoty ‘OpBodo&ia nag, va foodue
TOV £0VT6 nog, vo Eavayivovue Poutot. «Ola ta €0vn
Y0 VO T0000gV00VV TEETEL VAL fadlO0VY EUTQOC TATV
100 ‘EAMVI*OD oV meémel VO 0TQAQEL Tiow» EAEYE
0 00gog ABnvaoyodgoc Anu. Kaurovpoyrov. ITiow,
Oyt g OTETQOG ouvVTNENTIOUOS, AAAO S Avalntmon
e Tnyiic €€ N ofeL 1O TdwE T aMoptsvov eic Lonv
aidviov, 6 XLotde.

Kali, g nov émitpamel 1
d.om, TOAO QOVOPETLLL
Intmoaue o dLdgoovg
TO TEONYOUUEVA YXOOVLCL.
T pég tovg ‘OpB3d0E0US
uovo €va QoVoEETL Uag
¢mitpénetal«Taig mwoeo-
peias tijg Beotoxov,
Xaoteo odoov uag». Thv
UEOLTEID, TO «TVEVUATIRO
QOVOEETL» TS Oeondvag
uag, &g tntioovue yovv-
TTETMC,

‘H Iavayio péc givol
‘ErAMvoodterpa. Avafdlom
™mv aenynon tot I'dilov InGovm:n, TeEQINYNTH
Richard ota uéoa tov 170v aiddva, yio thv Coh
TOV V6dovAmv Poundv.

«IToAAEc opEC mopd TS ®aTéBwoe Vo EmPBLioN
1 Xototiaviry wiotn othv Tovoxrio ®al wHg VdeyovV
otv ‘EAMGSa érnatoupvpro ‘OpB6d0&orl. Kal vo
oxre@Oel ravelg 6TL 0VOE€moTe GO THV €mOYN TOD
Népwvog, 10D AounTtiavot ot ToU ALorAnTiavod £yel
VooTeEl 6 XQLOTLOVIOUOS SLmYUOVS ORANQOTEQOVS
Ao AVTOUC, OV AVTIUETWITICEL Gf]usga N dvaTolixn
Exxinoio... Kol Suoc ol “EAAveC elval edTUYLOUEVOL
mov moapauévouvv Xpirotwavol. Nouilw mhg adto
o@elthetal oth Aateia wov 1eégovy othv [Tavayia...
St Lo ta omitio PAEmelg eindvee tie Mavaylog. Eival
0 EOoVEOC 1| ®ahiTeQA 1) VOoLxoxved Tol omitio. X’
avTYV TV €indva otpépouvyv 10 BAéuua, 6Tav TOVg
ovuPel naTL naxod, ivetevoviog ™ fonberd e X’
avTYV amevfUvovToL YL VO €VXOQLOTHOOVY TO
©ed, v ug TN Oy ™S uecoAGPnon EL0eL A TL ®aAO
010 OmTIRG TOVG... ‘O TdLog dwamiotwoa pe mTéon

PUOROTNTA, UE Ao eVYAwTTiOL ol ovyxivnon
WAODV 0TS 01XOYEVELAXES TOVS ROVPBEVTES YU ADT T
Baoihooa tdv Ovpavdvy. (Totopla tod ‘EAAviroD
“EOvoug, téu. 10, ABxva 1974, . 150).

210 oyoAgla, O¢ aGenoovv ol ddoxralour Tig
«DoIKAVTELEC TIC WAYLOOES, TOV ULOODV TO RAAALVTO
®oL OLdYVOUV T O%OVTLOOTALOO TTOV TO YPEAVOUV»
(BpAio YAdooog E> Anuotinod, o” tetyog, oehida 26-
27), Ti¢ «OVVTAYEC noyelpurfic» %L dg ovAlaficovy
0ToVC LadnTEC TOVC TO PVEiTvoa dvomn The TaEddoong
nag. No tovg udBovv nat »AmoLo «toayoudL 1ot Oeod»,
Smwg wag navovayel xal 6 urdoura-AAEEAVOQOC O
[Moamadaudving, 10 Arolvtinio Tdv XLoToVYEVVWY,
10 ¢Eaioro rovraxriov «H TTapbévoc ofquegov». N
umel 6 XpLotog otic tdEelg, viu «Eguovyhidoovv» ol
oueovosg, VoL 6Loc(mogmorovv ol &vabvuidoels g

k 4 POUYROERTALIOEVONG, OTNV
omoilo ratadwmdoous To
modd poc. "Exmaidesvon
- ov PBydler «Pouavoics,
EYWTIRY, UELQANLAL, LOOYO-
avaboeuuéva amo aklo-
| MimnToug YOVETS, «1atdh-
AMAo» YLl TO TOLEAVOTXO
®pATOC.

AvtEc T Muépeg ol
uooxaddec The TMAE-
omtirilg xepdeumopiag,
Bardnrav vo uayoapl-
OOUV TO TALOLOL UE TIC
Bowuodiagpnuiosis ToLod-
OAv oLy vidudv. AvVTL
vy TO Tamewvo onfqAalo the BnOheéu, dvolEav ta
onnhaia o0 00T papuwva The xatavdlwone Tétowa
nooxaphinia fAETOVY %L drODVE TO TALOLA HOLC, KL
N Yuyf tovg thdbetar « EAAnvompem®de».

«Kaxonorpon ‘EALGOA! Alhec pOQEC TAIOEVES TOV
nO0U0 %L Exaves motdLd 0oV Tovg E€vous. Mo T
ATOUELVES AXANEN, YLOTL XAl T OLXd 00V TALdLL
dtv Oéhovve vo ot E€povve», Pooviopmvalel O
Kévtoyhov.

Ac mpooBEowral TO TEOPNTIXA, &mTo 1O 1849,
MOyl ToD meptgpnuov Movayot Kooud ®Phapidtov,
oV €yovv dLaypovirl rol €tegoyooviry toyv. O
Kooudc Phauittoc otrynatiter tovg Edpwmaiove,
ToV¢ viovg Thg &voulag the Avoewg, STwS TOUG
ovoudLet, OnAadiy 10V TOUEAVOUOUE ROl TOVNQEOVG
Evpwmatiovg, ®d¢ ToVc nvprove aitiovg »dbe
«rplone» nal yodger: (Ilepiéyetal o8 OGuthio o
gngpavnoe, to 2013, M &EaipeTirni nobOnyntoLa
Moapia Maviovpdahov, otqhv Tepa Movy ‘Ociov
Nixodnuov—raoto mpayuatixd s ‘Opbodo&iag,
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oV Oeomdlel 010 Gpoc [Tdixo Tod vouot Kidric—
roto TV énételo The Ahwong tig II6Ang):

«O vidg THc dvoplog THe AVoeme eival 6 HeEQSTING,
0 £mnEUEVOC, AAALOVIXOC ROl VITEQQIOAOC BLITATED VO
nal yhevaotic the Xolotiaviric Bonoxreiog »al
0QOOTNOLOTTOLETTOL, WE UTOVAES XIVNOELS, DOTE VA
avepfacer ot VYNAO GErdpoto xal vo Emipoafever pue
avrapolfec dropna tijg ardrig ®ol Tijc dtapOods.
Atv avamtiooel 0paoTnELOTNTA UOVO YLO VO
Yneitovtar vouor 60AefpLdtatol, mol mTpoxraloVy
ROTAOTOOPY, POOQL ROl APAVIOUS, ALY poOVTICeL
®OVQPU UE UTOVAEC OXEWPELS, UNYXAVOQQUQIES ROl
doAhomAoniES VO ROOLEQWVOVTUL TOALTIXO CUOTHUALTA
YLO TV ATOVEXQWON ®AL TOV AN LOQAUCULO THS
yeoeyiag, Tig xTnvoteogiag, Tig fropnyaviog, tig
vovTiAlog ®al Toh éumogiov, HOTE UE TNV YEVIRY
gvoela, TV ELAELYPN TV TEOS TO TRV Avayroaimv, )
PTOYELO ROL TNV TAOT HATAOTQOPY, OLXOVOULKT] KA
NOwY, aOTOV ToV EmMPBOVAEVETAL ROl OREVWQOET OF
Bdpog Tovg, v wwoeet 6 OGALOgC Vo EVEQYET, BOTE VU
ROTOOVVOOTEVETOL O A0S, EVD 0 VTOG VOXQIVETAL
TOV IAO %0l GULNAYO TEORELUEVOV VU OL0QODTEL TQ
gmneipeva deLvd, TIC EmMaTELLOVUEVES CUNPOQES ROL
dpaotnolomoleital £ToL, GOTE VO PEQVEL YOEOXOTTIN
OTO TOUET, BAAO ®Ol VO £veEQYET UmovAa xoll OOALaL,
wote va émpoafevovrarl ®al va probodotovvrat
o 10 Tapelo oD ®EATOVS %Al AXO TOVGS LOQDTES
t0¥ émipovievopevoy Aaod moAAia Goyava tTig
meodooiag».

CERD TR

Enstén Ot TOL TVEVUOLTLRA OVUITOQEVOVTAL TAVTOTE
UE TO TOALTELORAL, TEETEL VAL VITEVOUIITOVUE, OTL
1] TTVEVUALTLXT ®OLL TOMTLOTIXY Qtoddunon Tot "Efvoug
EYEL ONUOAVTIRO AVTIRTUTO %Ol OTO E0vira Béuata ot
%100e meplodo TiHC toTopiag pac Kol adto 1o Codue
ONUEQD UE TN) VEQL XATOYT WS ®OLL TTAAL GtO TV Poaryria,
ortwg 1o 1204! ‘H diaqpopn The mEotovoos OHUEQ
Toltng Alhwoewg awo éxeiveg 100 1204 ol tod 1453
£lvaLL, OTL TOTE NTTNONHRALE, VA CHUEQT TOOYMONOUUE
otV GAwon ue THv ovyratdfeon nog, Bewpdviog TV
udAota dc owtneial ... Edtuydc dume bdoyel—eival
BEPato—xral N «uorytor» ot Moaxrpuytdvvn. X’ adThv
avixovv 600l onueptvol ‘EAAnveg uévouvue muotol
otV ‘OpBodo&ia TV Ayiwv nog ®ol TOV ZmTNEo
nag Kvpov Incotv Xopwotdv. Ot dAnbivol matepirol
%ol 0Op00d0EoL. Avtol ug v Xdon tod G0l pag,
0o dvaotioovv 10 "EBvog, ot ndmoto véo 21, 0tav O
®eoc 10 Emitéel!

Iopmtomeeof. w. 'edpyrogc MetaAAnvog

"O)1 ZUUTTPOOEUXEG HE «AKOIVWVINTOUGH

'O Aékarog kal Evdékarog ATrooToAikodg Kavovag pag Adel
kabapd: "'Ox1 ZUPTTPOTEUXES e «AKOIVIVITOUGH

Anunroava - Meyaldoroln, Kvpwaxn 30 NogupPpiov 2014,
Kvpuaxdriko Eyxvkdio knpvyua Mntp.  Idéprvvos kai
Meyaiordlews Tepepia.

th ONUEQLVO oV ®Novyra, édelgol Xolotiavol, Bo
odc Eounvevom Ovo iepovc Kavdvee. Tov dérato
%ol TOV EVvOEnato AmootoArd Kavdva. ‘O dérnatoc
Kavav Aéel 6t av Evag XoLoTtavog mpooevynoel, E0tm
®oL 0¢ Eval OmiTL, UE RATOLOV «AROLVAVNTO», AVTOS
vor A@oietat. «AxowvdvNnTto» AEYOVUE EXETVOV TOU
1 "ExxAnoia, yioo modoaywywno Adyo, dméxoye 6mo
TV 0UVaEn TV motdv Y v Oclo. Kowwvia. Eivat
«AROWVOVNTOS» ADTOC, YLoTL OEV WoQEel vo AdPel
™v Oela Kowvwvia. O «arowvidvntog» AEYETOL ROl
«QLPOQLOUEVOCY, YWELOUEVOS ONADT ATtd TO oD TV
TOTHV, 1OV PeTEXOVY 0TV Ayl Todmeto 10D Oeo Yo
™V Oela Kowvovio. Mg adtov Tov «éxowvavnto» Ogv
EMTOEMETAL RAVELS XOLOTLOVOC VO TEOOEVYNOeT uall
Tov. Av 10 ®dveL AT, Oyt uovo ot Tepo Nad, dila
1Ol O Eva, I0LWTIXO OTT{TL, ADTOC TEETEL VO ALPOQLOTET,
Aéver 6 Kavovag nag £00.

Ac mpooéyovue, Adelpol pov XQLoTLavol, ummg
amo »oaAfq OudBeon yivovue mapafdtes ToD £0M
Kavéva poc. Toti umwopel xdmorog voo met: «'H
TOOGEVYH €valL XA TEA Y. AC ®AV®W AOLTOV (Ll
TEOOEVYN UE ADTOV TOV &POoQLOUEVO, TOV PEEBNKE OTO
omitL wov. Mmopel €ToL VO TOV TQOOEARVOM %L VO
ueTavooel». “OmoLog TO ®AVEL ADTO £lval TaaPATNS
10D Kavova pog €00 nal meémel vou BLpoQLOTET ROl
av1oc, yiati, 8wolog mpooevynoet ue poQLouEvo—
yvwo(fovTag 8Tt €ival AQoQLoNEVOC—RATUPOOVET
™v ‘ExxAnolo mov tov dgdporoe, 6t Ofbev ddwna
gnoake (1 Exxnoio).

To vénua 1ot Kavévag pag, ddehpolnov Xolotiavor,
givol 6TL moémel v Exovue EumLOTOOUVY) OTHV
‘ExxAnoio xal vowvwvio ug avtiv. 'Eav 1 "Exxinoio
dtaxdmtel TV ®owvmvio TS UE ®ATOLOV, TEETEL KOl
0 TLOTOC XQLOTLAVOC VO OLAROTTTEL TV ROLVWVIC TOU
W adTov, yati £tol €xpage 1 Mntépa tov "Exxinoio.
“Otav Suwg Aue vor OLArOTTOVUE THV ®OLVOVIL UE
Evav «drovdTnTo», ue Evav ONAadn GpooLouévo,
E€VvooDuE VO OLOXOTTTOVUE TV XOWVWVIOL TQOOEVYTC
uovo wali tov ol dgv évvootue GTL ATOYOQEVETUL
VO OUVOULAOTUE 1] VO ETLROLVWVOTUE ETOYYEAULATIXL
nati tov.

Kato tov Kavéva pag édd xatadindletal »ot 1
OVUTQOCEVYY UE TOVS ALLEETIROVC, YLOTL Ol ALLQETLXOL,
Ao TpooeyDdENoUV Ot aipeot, Emxavoayv vo £xovv
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xowwvio ue v moayuoatixy ExxAnoto, dniadn
v ‘0p0680En "Exxknoia. Ol alpetizol gival
«BROLVAYNTO», YLOTL OEV WTOQEET Vo Adfovy thv
Oeio Kowvwvia. Kal 6 déxatog Aowwov Amootolirnog
Kavévag mol pehletdue pdg A&moyoQevel vou
OVUTTQOOEVYOUOLOTE UE BLXOLVDVNTOVS, E0TM %Ol OF
iOLwTHd omitL dxdun, TOAD TEQLOOATEQO UAC TO
amoayopevel 0vTo 0t Tepo Nad.

ITovodue mpayuatir 6tav axodug, Oyl uwovo,
MO nOl PAETOVUE, OCVUTTQOOEVYEC UEYAAOOYHUWMY
0000POMV UE Tovg aipetrols ITamrovs, andun
O UE OV TOV TOV 1010 alpeTino ITdma. ‘O dyiaouévog
I'époovtoc IMatqo IMatowoc udc Aéyer 3tL yr va
npoogvynBodue ug xamoLov mEEmel voL Exovue TV Ol
oty ug adtév. AMa 6 ITdmog xal ol [Tamwnol, Grwg
nac 1o Aéyel 6 dyroc F'onydprog 6 ITahoaudc xal Téoot
dAlou &yrol Iatépec nal Oinovuevinéc Svvodot, eivo
atpetirol. “OooL ®AnELxol ®ol )\O(L%OL Ovuusrsxovv
OTIG OVUITQOOEVYES UE TOUG ;
axowvmvntovg [amirovg 1
AAMOVC QLLEETIROVCS, TEETEL
v GpopiCovTal ©oTd TOV |
Oénoto Amootohro Kavo-
va. Ilog éylvaue €10,
adelpol Xprotiavor; Ag
udc éiefoer 6 Ogog yU
aVTEC TG DUEC TOQU-
Baoeic v Tepdv Kavo-
vov, ol PBAEmouvue vou
vivOvTaL OTIC LEQES UOLC.

2t0 100 mveduo tov
dexdtov AmOOTOAXOD
Kavévoc elval zal 6 Emdéuevoc Evosnatog Anoorolmog
Kavévag, 6 6motog Aéel 6tL Gmolog xAnowrds, €vag
lepag, «oUVEVENTOL», TEOOEUYNOET dNAadn ue Evav
aAho xaBnonuévo iepéa, vo ®aBaLpebel rol avTAC.
AM yevvatol 1O godtnua: Tott eivol duaotio
vo. ovureooevynel €vag xAnorog ue €va dilo
naOnonuévo xAnewxd; O xabnenuévoc ®AnELrog
avirel TAéov otV TAEN TOV ARV ROl OOV A irOc—
B vovrtag Ty uetdvora fERara yior Thv uaptio Tov
SL€mpaEe nal ®abalpédnrne—umopel, ooy Aaixdc,
Ay, Vo OVUUETEYEL ROl OTN)V Ogion Agttovpyio ol
oty Bela Kowwvio.

Emitpénetal Aowmov Evag Tepevg va ovumpooevynoel
ue Evav xadnonuévo xAnEno otV TaEn 1OV Aain®dv
evpLonouevo. I' adtd, Exeivo T0 «OVVEVENTUL» TOU
Aéver 6 Kavovag, 0gv mpémel voL TO EQUNVEVOOUVUE 1S VO
«OVUTEOOEUYETALY, AL (DS VO «OUAAELTOVQYNOEL.
“Evag MooV xAnowxog amayopevetal Oyl Vo
mpooevynNOel ug Evav xabnonuévo nAnewxd, dAla
vo, ovAAertoveynoel nall Tov. "Av Sumc Emuévouue

ot 0€hovue vo Eounvevoovue 1ov Kavova pog 6t
ATTOYOQEVEL OTO XANOLXKO VO OUUTQOCEVYNOET Ut €va
©aONENUEVO ®ANELrd, TéTe TEEmEL VoL VitoBEoovue 1L
6 #ANEROC 0HTOC EIVOLL BYL LGVO #OONENUEVOC BANL
1oL GpogoLopévog amo ™y Exxrinoio.

“Etol €0(0U0.0TE OTHV TEQITTMWON TOD TEONYOVUEVOU
dendtov Kavdva. 'Eav LoLmdv ®ato TOV TeoNyoUUeVo
dénato Amootoino Kavova 6 Aairnog dgopitetat,
v oVUTEOOEVYNOET g APoLOUEVO, TOTE O ®RANELKROC
Oyl uévo a@opiletal, dAAL »al xabapeital, av
ovuTEooeVyNOET e Evav xadnonuévo rol cuvauo
agoplouévo nAnowrd. Ol moamxol %ol ol &AloL
alQETIHOL EIVOLL, EAVALEYOULLE, «AROWVAVNTOL, BLPOD
0tV umogotue vo tedécovue nali tovg thv Oceila
Agrtovpylo »ol v xowvmvioovue pali Tovg a4mo to
Ayio ITotoro. T'v adto Aéyovial «Axov@dvNToL”
gmeldn Oev umooUv va petéyovv othv Todmeto 100

®eo® 7ol Vo %owmvnoovv woki pag.

I[IHg Aowmwov ocvumpo-
# ocvyovtol ug Tovg axot-
VO VATOVC TATI®OVS d1rol
Uoc UEYAAOOYNUOVEC
wAnowo(; Elval duvatdov
Vo G®novoTEl ATO TOV
Oed wog avTtny TOVC N
TEOOELVYN; ZVYXWONOUTE
nog “Ayot [Tatépeg, yiott
elnaote AdLA@QopoL OF
tétoleg MUES TaQaPaoelg
TV Tepdv oag Kavovwv
%ol iretevoate Tov Kvplo
VO UV L8 TLLMENOEL ROl
udc maper thv Xdon Tov vy Ty ddagopio nag
avTH.

2elc 6umg, adelpol Xolotiavor, ui PAEmete 10 OLro
LOLC %A% TOEASeLyIa, GAADL VO ELOTE AYOVIOTEC KAl
Bepuol VTeQaOTLOTES TV iep®dV Kavovmv tdv Aylwv
IMoatépwv the VpB600ENS ITiotng nac. BAémovrag
gueic ol ®»Anowrol oag 1oV drd ooag Bepuo CHAo vy
™V o %ol THY dLopoQTUEio 0ag %Ol TOV YWV
00 YL TIS OVUTTQOOEVYES OXMV LS UEYOAOOYNUWY
wAMNER®OYV Uug t0Vc drovwvitovg ITamixovg »al
aAlovg aipeTinoUg, EVAVAUE GO THV AdLUQOQTa Lo
nol Eexvvonoote not ueic wall oog ot Qo Aywva
YL TIC TOQATNQOUUEVES RATATATNOELS TOV LeQMDV
Kavévmv.

Kdro 6 [lamopog zat 6 Oirxovpeviopog zat Ynia
ta Adpaga, tig apountov ‘0p06d0ENg ioTng pnag
o Adpapal

Mt moAhég evyéc,

T ‘'O Mntpomolitng I'dptuvog nat Meyahomdhews
Tepeulog
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Mepi EAANVIopo0 kai OpBodogiag

‘Eva ovykAoviotiko dpbpo repi EAAnviouod kai OpBodoéiag, Tod
N. Navvid, wov dnpoocieddnke otic iorooelives 00 «Hreipog-
EAag» (http://www.epirus-ellas.gr), 1 Nogufpiov, 2012.

‘0 “EAMYY eivar wAaopévos @uAh6ooqog, eival ®ol
wAaopuévog XoLoTLoves, eival TAaoREVOS VL YVoQiTeL
v AMOera 2ol va thv dradider eig Ta dAla “EOvn.
Nai, 6 “EAAV &yevviOn zota thv Oceia Ilpdvora
oddoxrarog Tijg avlpumoTnTag.
[Ayioc Nextdorog Ilevrtandiewc]

Td ¢EovolooTivd leQaTElR TOV VITOYEIWS ®IVODV

T Vijnata T ®Gouov xal ratevfUvouy 08 TOAD
ueydio Badbuo thv I'vidon mpoomabotv 0@ %ol TOALOVC
QMVES, TAOLOTOYQUPIDVTAC TIC TNYES 1) ATOXRQVATMVIAC
Tég, VO PEQOVY € 0VY®rEOoVoT TOV ‘EAAMVIOUO %ol TOV
Xototaviond. Z€Qovy 6Tl 1) «oUVOEoT)» aAVTOV TMV
dvo dvvdauewv givor T 1oVESdTEQD EUTSdI0 YLOL THV
vhomoimon TV VToyBSVIMY oYedimV Tove. Zépovv STL ALV
ot Aol «yavitmBobv» mdvw ot avtd, 00 eival adUvato
VoL oo dooVY THY Vo TAEN ToayudTwy. ADTOC Elval O
AOYOog oL autoruUttovTal ot [TgognTeleg TV Agyainv
EAMvov ol dmotleg wihotv Eexdbapa yuor thv Ehevon
to? Xploto®. [TpoomaBolv v& mapovoLdoovy TOV
Xolotiaviopo mg éRpatoyevi) Bpnoxreio xol GAovg ToVg
Apyaiove “"EAAnvec g eidmhordTosEC.

‘Qo1600 Exovv domOET relueva oL Amodurveiovv
anppde 10 avtiBeto. Zthv [Tohtelo toh I[TAGTOVO—
BupAlo OV «TO CVOTNUO» TO ATTOOEYETAL—ITEQLEYETOLL iTt
mpopnTeln I0AELo uE avTES TV TpognTel®V T ITahaldg
AwoOfqung (Zvve: Gha to oyaia xelueva tapovotalovTol
UETAPOOUOEVO, 0TIV NeogAnviriv):

«Ou. amoyvuvwBel am’ Sha ExTOC THS drALOOUVNG,
S0t @TLdyONrE AvTiBeToC OTHV ENC TOTE CVUITEQLPOQA.
Xwolg va. adwmnoel ®avévay 0o SvoEnULODET TOAD Mg
adiroc Gote vo faoavioBel yiow Thv dtnoooUvn nai 0o
veuioer ue ddanpvo £Eattiag thg naxrodotlac.. AM
0o peiver duetaxivntoc uéyol Bavatov xal €vi B
gival dixatoc Ot Bempeitat &dwxoc Yy A tov T Lo,
“Eyovtag tétoleg dwabéoelg 6 dinaog Bu naotrymoet,
00 otEePAwOET, O deBET, OO Avaypouv Ta WATLO TOV...
®OL OTO TEAEVTATOL TOV, Aol mdbeL »Abe »axd, O
#00Q0Oel TEvw 0g TGooalo, ol var Eépeic ST 8tV elval
oo, &Ala dgod 1oL 1O 0€MeL B¢ Yivew. [ITAdTmVOC,
[Molteia B, IV-V (361 C-361 D)].

210 €ovyo «Ilpounbevg Asoumthe» T0D Aloyviov, 6
IToounBéag, puhaxriouévoc otov Kavraoo meoAéyel
1L & AtpwTig Tov Bt yevvn0etl dmd thv ITapbévo Th
%ol TOV Oed (01.772,834,848)... Ot elva dnhadi, Yiog
Oe0V rol Yiog I[MapBévou. Avtog 6 OedvBpwmog B
rataAvoelr v €Eovoila TV malaldv Oedv nol O
agoavioer avTole ®ol Ty dvvauy tovg (ot. 908, 920).

‘O “Epuiic 10T 0TOAMEVOS ATTO TOV AlC TEOAVLYYELEL
otov [Toounbéa tor £ENG «MNv mepluevels vo \utowbeic
A0 TOVC TOGVOVS TEOTOD Oed¢ el T AL TO Ond
ooV AV TOV kol UE TV 0EAN0T Tov ROTEPEL OTOV
AdM 1OV dviiiayo, otolg dgeyyovg tol Taptdoov
Buvbovc...» (ot. 1041,1043).

O Zoxrpdtng otV amohoyio Tov AvopEQeL TU
axohlovba: «Ou pelvete rowwouévor o SAn ocag
™ Cot éav 0gv o0 MumnOel 6 Oedg var 0G.¢C OTElAEL
rnamorov Alhov» (ITAGtwvog, Amohoylo Swxnedtovg
18:31a).

2710 Ayto “Opog UmtdpyovV ¥elpdyQapa ol dLe.odlovv
Tic moognteic the Zipvilac thc "Epuvbpaioc—tic
1€oelag toh AndAhwva—yw Thv Elevon 1ot XeLotod.
& yelwpdypao ug v évouaoio «Ymouvnuo eig
oV Ayov Andotohov OiMmamov» Tol pUALOOTETUL
othv Tepar Movn Aoyeiwopeiov dvapépovial T
£ENC «"Yotepo Gmod molh ®apd O @OdoeL ®AmoLog
eic adTYV TV ToAVdINENUEVNY YTV ol Bo yevvnOeT
ue odoxrav audivvtov. Mg dveEdavtinta Gola, g
BedtnTa B0 AVTEWOoEL TOV AVOQWITOV GO THY OOV
TOV AVIATOV TaOO V... ol 00 @OovHoEL ALoTOC A0S
noll B0 rEeU OBl YA S 1O TAOLROG €ig BAVATOV.
“Oho o010 B0 TO VTOPEQEL UE TOAGTNTA...»

210 1010 YELRBYQUPO AVAUPEQETAL WiOL ALVOLTOLYLOLOTIXY
TEOPNTElD YL THV OeavOodmivy puon 1ot XpLotod,
yuer 10 Exovoto tdbog Tov, AAAL ®OL YLt TV AVAOTOO0T
Tov: «“Evac Ovpdviog ut miétet ioyvod, 6 dmotog elval
@ic Tohauméc. ADToc eival 6 mTadhv Oede, WIS Vit
nd0eL timote 1) Oedtne Tov, dLdTL glval oVYYESVHC
OVNTOC ol ABGvVaTOoC. AVTOC Elval OVYXOSVIS OgdC
nol AvBommog mol VToPEQEL AO TOVS BVNTOVS T!
TAvTa... ONnAady TOV oTavEd, Ty VBV, THY ToEn.
AV10¢ ndmote amo to watio Tov Egvoe ddxpua Oepud.
Av10g mévTe YLhadeg xOoTaoE 1E TEVTE ALOTOVG, RATL
oV N0ehe dSUvouy Oeinn...»

St dAA mepwomiy dvagepetal: «O XoLotog eival 6
dwdc uov Bedg, 6 6ToTog E0TaVE®OEL gig TO EVAOY, O
omotog £E€mvevoe, 0 OTOT0G €x ToT Tdov dviADeY ig
TOV 0VQAVAV.»

Ol mapamdvm mTEOoENTElES AVAPEQOVTAL XAl OF
alo xelpoypaga ol Potoxovial ot dlleg Moveg
0D Aylov “Opovc ij dAhod. (m.y. othy Movy Zwad).
IMapatiBevroal axdun xat ot cvyyoovo PBipiio, otov
«Mévya ZvvaEaproth i ‘Opb0d6Eov "Exxinoiac» 1ot
Apywavdpitn Bixtwpoc Matbaiov.

Kal yioo avtolg mov towg dugLopfntmoovy 6tL T
TOQATAVM Eimdbnrav TEAyYUaTL &To TV ZiPviia
Tiic "EovBpaioc xal ioyvolotodv §Ti eival émvooeLe
namowwv Xootiavdyv Movay®dv... aexel to €ENg
adoupLopnTnto yeyovos Amo OLd@oQeg Tt yES Eyel
S oTaVEMOET TS TIC TEOPNTEIES AVTEC AAAD %Ol
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dAhec—eite e ZiPvAlacg eite GAAwY copdV EAAR Vo v—
yonowomwoimoe N Aylo AixateQivn.

Jvynexouwéva, 10 305 n Ayio Ailratepivn 1
AkeEavdowviy Eleyye tov avtoxrpdtopa Magwivo
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THE PEACE OF CHRIST
By St. John of Kronstad.

Glory to God in the highest, and on earth peace, good
will toward men.

Lk 2:14]

T 1 T
his great hymn to the incar-
nate God, the Infant Christ,
was sung by the angelic hosts on
earth at His Nativity. It is a brief
song, but its meaning and signifi-
cance are wise and full of substance.
In it is contained and revealed to
us the mystery of the incarnation
of the Son of God for the salvation
of the world. This mystery, in the
words of the Church, amazed all

the angelic powers.

But where is this peace on earth, which the angels an-
nounced to the Bethlehem shepherds?

In Jerusalem itself, the city of David, where was the tem-
ple of the living God, there was no peace. \When the mag1

destructive teachings are intensifying to topple age-old state
institutions and foundations of family, civilian, and religious
community.

Evil raises its sacrilegious hand against the anointed of
God, to whom God Himself has entrusted nations. The
savages want to install unbelief atop the sacred remains,
destroy the state, the family, and law in the guise of equality
and brotherhood.

Where is the peace on earth that the angels proclaimed?
Where is the peace brought to earth by the God-man? Where
is the peace proclaimed by the Gospels and the Apostles’
preaching that reached to the ends of the earth, to all na-
tions and kings? It is not in the world, for the whole world
lieth in wickedness, said the Apostle (1 Jn 5:19).

This is the mystery sung by the angels: with the coming of
the Son of God on the earth, peace began to reign at first
in the small, chosen flock—His Church, in the Apostles
whom He often taught this peace, and later in the whole
kingdom of grace, His Church, which spread throughout
the world.

Yes, brothers, a whole kingdom of God’s world is estab-
lished by the Lord—a kingdom which is eternal, universal,
and orderly; with laws, rules, and sacraments; with an order

who came from the East to gg
Jerusalem asked, “Where is | S
the King of the Jews Who is | &
born?” King Herod was en- |
raged just to hear it, as was |
all of Jerusalem with him. In | 38
the world empire of Rome, s
there was no peace. Contem-
poraries describe in dark col- |
ors the moral degradation of |
the nations, and the deforma- |
tion of God’s image in people.
All manner of defilement and iniquity was practiced then.
Idol worship replaced the worship of the one God. Iniquity,
shame, satiety, and drunkenness were what comprised man-
kind’s earthly happiness, aim, and striving. Enmity, civil strife,
and disorder reigned everywhere. Pride, inhumanity, and all
manner of vice corrupted social and family life.

The period that followed was no better. Terrible persecu-
tions against those who believed in Christ drenched the
world in blood over the course of three centuries: brother
betrayed brother to torture, husbands betrayed their wives
and children, children betrayed their parents. Human
relations, blood ties, and family were all profaned and
scorned. And in Jerusalem itself, there was the abomina-
tion of desolation.

In our times also, societies and kingdoms are also being
shaken, international and civil wars and dissention continue,
there are heresies and schisms, conspiracies and criminally

7 of services, guidelines for life
| and inter-personal relation-
| ships. This kingdom is the
holy, Orthodox, Apostolic
Church, where there ever
| abides peace and joy in the
| Holy Spirit, the grace of our
Lord Jesus Christ, and the
| love of God the Father.
; True, the Church of God
on earth was always under
1 the cross, always persecuted,
and hated. But nevertheless, it always possessed an inner
grace-filled peace—even during the cruelest persecutions,
for God has always been and always will be in it, delivering
it from all calamity according to His word that the gates of
hell shall not prevail against it. (Mt. 16:18).

Therefore, every truly believing person who keeps Christ’s
commandments, every truly repentant sinner has the peace
of Christ within himself, and no external troubles of this
world can destroy it—if only that person does not will to
step once more upon the path of iniquity and sin.

Therefore, if earthly kingdoms and civil societies in general
wish to attain and establish the peace brought to earth by
the King of righteousness, peace, and love—our Lord Jesus
Christ, then they should be closely united with the kingdom
of the Lord, or His holy Church on earth; they should sub-
mit themselves to the commandments of Jesus Christ and
the rules of His Church. Should these commandments be
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broken, they should quickly straighten themselves out, after
a sincere admission of their mistakes and iniquity. Members
of a state that confesses the Christian faith should be kind,
honest, and sincerely dedicated members of the Church.
Disruption of this union between the Church and state,
that is, its citizens, neglect of faith, the commandments,
and the Gospels give birth to unbelief and all social disorder
and vice, cause moral or political impotence in that society,
and deprive it of the blessing of heaven.

Russia as a great nation was always closely tied with the
Church; and only within this union was it able to grow,
strengthen, and ascend to the heights of its might and
glory. May God grant that this union of the state and the
Church—this kingdom of peace—always continue! Then
Russia will be a kingdom of peace, and Godss blessing will
be upon it. Then no sedition will be frightening, because it
will not find a place to settle in.

May our Lord Christ reign in our hearts, and may peace
and blessing reign with Him! Amen.

M & [SeE] < Mt
DEATH IS UNNATURAL
By Saint Nikolai Velimirovich.

Death is not natural; rather
it is unnatural.

And death is not from nature;
rather it is against nature.

All of nature cries out: “I do
not know death! I do not wish
death! I am afraid of death! I
strive against death!”

Death is an uninvited stranger
| to nature.

All of nature bristles at this
uninvited stranger and is afraid
of it because it is like a thief in
somebody else’s garden who
does not just steal and eat the fruit, but also who tramples,
spoils, breaks and uproots what is planted and the more it
ravages, the more it becomes satisfied.

Even when one hundred philosophies declare that “Death
is Natural!” all of nature trembles in indignations and shouts:
“No! I have no use for death! It is an uninvited stranger!”

And the voice of nature is not sophistry.

The protest of nature against death outweighs all excuses
thought up to justify death.

And if there is something that nature struggles to express
in its untouched harmony, doing so without expectation in
unison of voices, this it is a protest against death. It is its
unanimous, frantic, and heaven-shaking elegy to death.

If in fact death is unnatural, if it is not natural and against
nature, then a question arises: why is it so and whence does
death enter nature?

Not a single kingdom of light and life accepts death as its
native. It must have sneaked into the world’s life secretly—
crawling on its belly and staying out of sight so that it would
not be spotted and exposed—from some bottomless abyss
where even it was too cold and lonely.

When death was under the stinger of a snake, it was dead
for itself and nobody in the world knew about good and
evil—only the bliss existed; and nobody heard of knowledge
and ignorance—there was only wisdom; and nobody knew
of life and death—there was only the state of blissfully
wise existence.

But because of an occasion, which is more dreadful that
the most horrible nightmare, the mouth of the snake opened
and the stinger full of venom appeared out of it—and death
entered the first-created nature... This intrusion could be
likened to the way a tiny worm penetrates the spine of a
man without him even sensing the invasion so that the man
continues to blossom and feel merry. Then he will fell the
worm as a pleasant itching; he might rub his back, smile and
say: “It is nothing.” And this will go on until the moment
the worm grows big, multiplies and exhausts the spine so
that the man becomes like a hollow cane which mindlessly
whistles a hymn of madness and death.

What doctor would say to this madman with a dried
up spine when he, in the doctor’s presence, like a hollow
cane whistles a triumphal hymn to death: “Go and sin no
more, and you will be whole.”? Not a single doctor in this
world. Perhaps only that doctor who is not different than
his patient.

Why is it that the sickly-sweet upholders of ethics, with
their sickly-sweet theories do not depict the devil on the
front page? Why do they not say to say sinner: “Go and
sin no more.”? That is: Go and do not let more worms into
your spine!

What a joy must feel the worm that has already burrowed
unto one’s spine when it hears such counselors! Truly it
rejoices with joy of a hungry one who has enough food
for himself and knows that it will not have to be shared
with anybody.

o°shd = S Rde S

H e who has love, lays down his life for his neighbor. For
if one should hear an offensive word, and is himself
able to respond with similar words, yet does not utter
them, or if he is wronged, yet endures it and does not
repay the one who has wronged him, then such a one lays
down his life for his neighbor.

Abba Poimen
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THE POWER OF THE ENEMY

Source: “Orthodox America,” issue no. 88, March ’89. Translated and
slightly abridged from ““Sila Bozhiya i Nemoshch Chelovecheskaya” by
S. Nilus; St. Herman of Alaska Brother hood, 1979.

he following account comes to us from 19" century Rus-

sia. Although some distance away in time and space, it offers
some striking parallels to our own day when we see materialism
giving way before a growing fascination with spiritism. How will
it end? Tragically, if the world continues to ignore the lessons
which history has so generously provided...

Back in my early childhood I heard frightful tales of ter-
rifying manifestations of the powers of unclean spirits over
people, who cooperated through willfully, serving sin and the
devil. My memory, even to this day when I am approaching
the sunset of my life, has preserved in its treasure house rec-
ollections of those impressions gathered under the influence
of my old nanny and those other elderly women to whom
even relatively recently the doors to the nurseries of houses
belonging to the old Russian nobility stood open. They had
not yet lost their ties with the vast crowd of simple people,
with its simple, guileless and childlike faith. What mysteries
of the unseen world were revealed to this faith! How much
in this foreign world was accessible to the eyes of these “chil-
dren”! Who among us, whatever his profession or rank, was
not acquainted in his formative years with that mysterious
unseen world—full of wonders and also fearful—where the
unclean powers operated and worked on the destruction of
the Orthodox soul? Who does not remember all these “wood
demons,” “water sprites,” “house spirits” (a “fantasy” according
to the wisdom of this world) and their agents and slaves from
the human race—"“sorcerers,” “witches” and their unclean
colleagues of the same ilk?

What child’s heart did not tremble, listening to these stories
in the dim light of an autumn or winter evening, illumined by
the flickering of a vigil lamp? And how it believed them! How
it beat from a dread perturbation—it seemed it could burst
were it not for the old nanny’s calm and triumphant assurance
that her charge had nothing to fear, for the powers of evil
could not touch him because he was protected; this protec-
tions was by his Guardian-Angel, his pure, child’s soul and its
prayers and, finally, by all that grace present—in the form of
Theophany water, Athonite incense, holy oil from the relics
of God-pleasers, and various other holy things—in her icon
corner which flickered with the flame of her perpetually burn-
ing vigil lamp. Yes, and what child’s soul, sensitive to every
truth, would not believe these stories, when the nanny herself
and her interlocutors were even more convinced of them than
her young listener; some of them were half-dead with fright
having witnessed that which they related.

And I, too, believed them with all my young heart—until
the spirit of the times, the spirit of skepticism all but suffo-

cated any faith in that which “smart” people called them “old
wives tales.” I had to submit to the directive of the “smart”
people, and for a long time, in place of my childhood belief
in the spiritual world, to set up another faith in other gods
and in other idols before whom the “smart” people themselves
bowed down... But what a struggle in my soul I had to pay
for my disenchantments and the acquisition of that desired
truth which was so simply given and so simply accepted by the
“ordinary” folk in the Orthodox Church, through her Sacred
Scripture, Tradition and Lives of God-pleasers.

My soul stubbornly refused to be satisfied with materialism
alone, which tried to substitute for the life of the spirit the
“liberation” movement or the “great” reforms of the ’60’s and
the ensuing years. During this intense struggle in my soul, I
became aware of a sharp discord: at the same time that the en-
tire spiritual world was subject to scorn and derision (and later
even denial), “smart” people, who stood at the head of the
“social” movement, by some totally illogical jump, leapt from
“transmutation of species” and “cells and proto-plasmas,” into
that very sphere which they had ostracized: materials extended
a hand to spiritism, and “smart” people considered it possible
to join these “un-joinables” into a general “kasha” (soft food
made from cooked buckwheat or similar grain, Ed.). They
“ate this kasha, licked their spoons and said “Thanks’.” What
powerful, unseen hand threw the very cream of educated
society, even professors toward spinning tables and saucers,
and turned yesterday’s despairing materialists into today’s
materializers of unseen spirits?

And now, for the first time since my evening sessions with
nanny, I heard from the lips of educated people—who
scoffed at nanny’s prejudices and superstitions—convinc-
ing stories about that which was familiar to me from my
childhood: “haunted” houses, premonitions, the influence
of the dead upon the living; how in “haunted” houses dishes
and glasses floated about in the air; knockings were heard at
night; someone’s footsteps sounded, bringing chills to the
spine. Policemen and frightened inhabitants were not the
only ill-fated witnesses of these outrageous happenings; entire
streets, blocks and even whole towns crowded around to stare
at the mysterious events.

“Smart” people, familiar with the phenomenon of mediums,
attributed these appearances to the activity of “playful spirits’;
ardent nihilists—to pranksters; simple people of simple heart and
faith—to an unclean power. Thus, the majority were in favor of
spirits, and in my eyes this confirmed by childhood beliefs which
were destroyed by this same majority in the days of my youth—
when I arrogantly scorned aloud simple people.

At once the forgotten world of children’s stories and the sto-
ries of nanny was resurrected in my memory. But how much
more complete was the unlearned world view of my dear old
nanny—a worldview illumined and made intelligible by the

light of faith—than the chaos in which the educated and
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“enlightened” conducted their examinations of spiritist and
mediumistic spheres. My nanny knew of such occurrences,
and with her all the common Russian people, at a time when
there was as yet no talk of psychic “science” and these occur-
rences were attributed to the activity of the man-destroyer,
God’s arch-enemy and man-hater, the devil. They knew the
purpose behind these occurrences: the destruction of God’s
creation, man’s soul, and its eternal torment in that place
prepared by Satan and his army...

Just look dear reader, at what the loss of this knowledge has
cost humanity! Take a look around you, and if your soul isn’t
yet devoid altogether of the ability to respond to the activities
of your contemporaries with grief at the loss of Christian faith,
then you will understand that nothing could have benefited
the Evil One more than this, and that it is now he who is in
reality the king of a depraved and possessed humanity. For
how long? Woe to the inhabitants of the earth and of the sea! For
the devil is come down unto you, having great wrath, because he
Enoweth that he hath but a short time. (Rev 12:12)

From one of the elders of the great Optina Hermitage, God
granted me to receive a manuscript which, already in the days
of the great Optina Elder Ambrose of blessed memory, was
under his care and editing. The person from whom I obtained
the manuscript assured me that it was destined by the Elder
himself to be printed for the edification of contemporaries,
but for some reason it wasn't done. By God’s unfathomable
providence it is only now, fifteen years later, after the death of
Elder Ambrose, that the time has come for it to be brought to
light. Perhaps it will shed a little light on the darkness of the
evils and distresses under which our land now groans. Here
it is—the manuscript, already yellowed with age. In a fine
hand there is set forth the following:

I

Among simple people one not infrequently hears stories
such as might seem strange and even unbelievable. One such
story, which we recorded from the words of an eye-witness,
we offer to the reader. The extraordinary nature of the story
makes it hard to believe, but neither can one completely dis-
miss it, because hundreds of people were eyewitnesses of the
events we describe. We purposely indicate the place where
this event took place and give the names of those persons
who in whatever way were involved in order that those who
are curious and who have the opportunity, can themselves
verify what happened.

The case we describe is not unique. He who is interested
may hear similar stories among the common people, and if
he listens to them carefully and without bias, he will find
good reason to believe them.

There was in the province of Novgorod, in the village of
Mindiukin, a boy Michael belonging to the family of the
serf (an agricultural laborer bound under the feudal system
to work on his lord’s estate, Ed.) Trudnikov. He was a healthy
and fun-loving lad, though rather naughty at that. In 1850,

or perhaps a year earlier, when Michael turned 15, the poor
parents thought of sending him to be a shepherd; but the
boy, being accustomed only to pranks and childish amuse-
ments, to whom even the slightest bit of serious work was a
trial, began to grumble loudly against his mother when she
announced her intention. The boy’s grumbling turned into
impudence which in turn awoke fierce indignation in the
heart of his mother. In a fit of anger the unthinking peasant
woman cursed her son and harassed him as was possible only
under such provocation. Willingly or unwillingly, Michael
finally had to yield to his mother’s demand. He was soon
sent to his appointed task, 35 versts from his village, to the
country village of Lentevo in the province if Ustiug. [A verst
is a Russian measure of length, about 0.66 mile (1.1 km), Ed.].
II

The boy lived there for some days. Time passed in its usual
course without any particular incidents, and one could as-
sume that he had come to terms with his unenviable destiny.

One day the head shepherd, Ivan, left his flock in the care
of his young assistant. The day was drawing to a close and
Ivan returned to his flock, only to find Michael gone. He
began calling for him loudly but only an ominous echo came
in reply.

Near the place where the flock was pastured was a lake
on whose shore stood a small boat. Perhaps Michael was
there, thought Ivan. The boy—spoiled—probably thought
of taking a boat-ride. What if he had met with some calam-
ity! With such thoughts Ivan went to the place where the
boat was moored. There, not far from shore, he saw on the
surface of the water the corpse of the unfortunate Michael,
already devoid of any signs of life. Stunned by this tragedy, the
shepherd ran to his village, a distance of four versts, with the
story of his comrade’s wretched fate. News of the drowning
soon spread throughout the entire village and brought the
curiosity-seekers—both old and young—to the scene of the
disaster. The corpse, already stiff as a board, was taken out
of the water. It was arranged to inform the local militia and
Michael’s mother who took no time in coming; the first—to
conduct an investigation of the accident, and the second—to
certify the truth of the matter and to mourn the unfortunate
death of her son.

The cause of Michael’s death was evident to all and there-
fore, without further ado, the deceased was given the usual
Christian burial. The corpse, judging from the age of the
deceased, was not large and did not give the impression of
weighing much. For this reason all those accompanying the
drowned boy to the village were amazed that the horse was
exerting such great effort in pulling him, as if the cart held
an enormous load. All wondered at such an unusual circum-
stance and no one could offer any explanation.

Meanwhile, according to the statutes of the Holy Church,
the burial service was performed over the deceased and his
body was returned to the earth.
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The poor mother wept over the remains of her Misha, and
the witnesses of her unexpected grief also mourned and re-
turned home, preserving a sorrowful remembrance of the
tragic event.

III

Time had not yet succeeded in calming Mme. Trudnikov’s
agitation when one night her son revealed himself in a dream
and related something so frightful and unbelievable con-
cerning his supposed death that had there not already been
examples of such occurrences in people’s minds, it would have
been difficult to believe. Here is what happened.

Night fell. Mme. Trudnikov went to bed and in a heavy sleep
she saw her son Michael. He approached her as if alive and said:

“Mother, do not think that I have died; I am alive, but
because you cursed me I am presently under the control of
demons. If you want me to return to you, repent of your sin,
pray to God for me more often and give alms for my sake.”

Mme. Trudnikov saw this dream on three consecutive nights.

The great anguish over the loss of her son, the terrifying news
of his death as a result of her curse, hope—although slight—of
seeing him again among the living, all this led Mme. Trudnikov
to seek the advice of a certain wise peasant who was deemed
trustworthy by all the peasants in the area.

“Do not believe,” he counseled, “that your son is alive, but
to pray to God for him, to give alms for his sake and repent
of your sin—this is your duty. Whether your son is dead or
alive, in any case your repentance, prayers and almsgiving
will benefit both you and him.”

The counselor had reason to speak thus; stored in his mem-
ory was the following case:

In the village of Kurilov in the province of Cherepovets,
there lived two merchant brothers, one of good character
and the other given over to a dissolute life. Such a contrast
in their characters led to their separation. The kindly brother
began to prosper, while the other soon became completely
rotten. Once the latter went for some reason to his brother’s
and found him with a serf, distributing a rather large sum of
money. Noticing this, he lay in wait for this serf one evening
in the woods through which there was a desolate path to his
house, robbed him of the money, killed him and, as though
nothing had happened, went to get drunk at a bar. The peas-
ant, however, had not been mortally wounded. Upon re-
covering, he made his way to his village and told the proper
authorities what had transpired. The crime was revealed, and
the guilty one imprisoned.

The criminal had a wife. When this misfortune befell her,
the unhappy woman wept for days on end. But then, as if to
comfort her, her husband began to come to her at night. In
response to his wife’s astonishment—how this was possible
for him, a prisoner—he answered:

“My friendship with the prison guard has given me total
freedom. But why I come at night—this is so that people
wouldn’t see; if they don’t see they won’t imagine things.”

In time the wife herself thought of visiting her husband. Dur-
ing the meeting she asked him about the night-time visita-
tions. The husband at once suspected that something wasn’t
right. Leaving his wife’s question unanswered, he wrote a letter
and asked her not to delay in delivering it to his brother. Re-
turning home, she postponed fulfilling her husband’s behest
until the morrow. In the morning a crowd was drawn by
the cries of the young daughter; they found the poor wom-
an dead. Upon being questioned, the young girl said that
some man had come to them at night and had strangled her
mother. On the icon stand they found the husband’s letter
which had never reached the brother and which confirmed the
daughter’s testimony concerning the secret nightly visitations
to the deceased by some personage taking upon himself the
image of the strangled woman’s husband.

The counselor related this story to Mme. Trudnikov and
persuaded her not to trust in nighttime visions, but to pray
and give alms for the soul of her son. The mother heeded
the good advice and began to pray to the Lord for her son
and to give alms to the poor, as much as her scanty means
would allow.

A year passed and then another. She again began to have
dreams similar to that described above, although no longer
as clear as before. The mother sincerely repented of her sin
and did not cease to pray to God and give alms.

Twelve whole years passed since Mme. Trudnikov had been
overtaken by grief. Not a word was heard about the son; even
the dreams themselves, offering a glimmer of hope about his
return, had long since ceased.

v

At this time, 70 versts from the village of Mindiukin, not
far from the town of Cherepov, there appeared from out of
the blue a very strange young man from the peasant class. He
was of medium height and very lean, what you would call
“skin-and-bones”; his clothing consisted of rags. But what
astonished everyone the most was his extraordinary savagery;
truly he was a creature from some other world. He was afraid
of everyone, tried to hide from everyone, and only extreme
necessity—so as not to die of hunger—forced him to go to
the houses of some peasants. “He comes,” related eyewit-
nesses, “and stands by the door, not saying a word. And so
he stands for several minutes. If he’s given something to
eat, he eats, if not—he just leaves, likewise without saying
anything.”

This mysterious stranger directed his steps towards the vil-
lage of Mindiukin. About four versts from Mindiukin he
stopped for a rest in the town of Vorotishin at the house of
the peasant Vasily Yakovlevich, where he was received and
comforted in a way in which until quite recently the com-
mon Russian people knew how to receive strangers, God’s
people. The heart of the old Russian peasant, always compas-
sionate towards his neighbor’s distress, lead the host to offer
the stranger a meal and to treat him to whatever God had
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provided. Since Vasily Yakovlevich had just heated the bath-
house, he offered his guest a bath.

And here in the bathhouse, the host was struck and even
frightened by the strangeness of his guest: first he would
let loose a very spooky laugh, then he would begin as if to
hide from someone, crawling under the benches, behind the
stove. Having somehow washed himself, he dressed, left the
bathhouse and ran off somewhere. While running he made
such enormous leaps that is appeared as though he were not
running but flying through the air. Each leap lifted him three
fathoms into the air.

Soon, however, this astonishing phenomenon ceased and
he headed towards Mindiukin, leaving his kind host, it must
be said, utterly terrified and bewildered.

Now I would ask my dear reader to forgive me if I interrupt
the account of the manuscript lying before me and turn to
some personal recollections.

Although a faithful copier of the document entrusted to me, I
cannot but feel that the event described herein is so unusual, so
terrifying, that to the reader who is ill-prepared to take in such
stories of the mysterious otherworld, it may produce not only
bewilderment but, God forbid, suspicion. I hasten to assure
you, my dear reader, I not only believe in that which is here
brought to your amazed consideration, but I recall from my
childhood a conversation which I by chance overheard between
my late mother and her sister, also now deceased.

They were both brought up in the liberal spirit of the gentry
in the ’40’s; both were educated according to the latest word
in education; they tasted and even got their fill of the materi-
alism of the 60, and, of course, did not believe in anything
supernatural or miraculous. Nevertheless, I heard from their
own lips about a boy of 6 or 7—it must have been my mother’s
brother, my uncle—who fell into some mysterious state during
which he had the most amazing and incredible visions: without
knowing how to play any instrument, he took into his hands
the violin belonging to the first violinist of grandfather’s home
orchestra and played—to the astonishment and even fright of
all—the most exquisite, hitherto unheard-of melodies; he spoke
in foreign languages of which he had no knowledge or under-
standing; he would jump from one bank to another of a stream
several yards wide and, in general, did such highly unusual
things (not only for his age but for anyone) that he baffled all
those around him. The simple people among the servants were
horrified, seeing—as they firmly believed in the simplicity of
their hearts—this evidence of an unclean power. The educated
and learned, of course, thought differently, but just what it was
they thought didn’t make much sense—they couldn’t explain
it themselves. Afterwards, when people became absorbed in
spiritism, “smart” people came to the idea of a “fourth dimen-
sion.” But here, it seems, they came against a wall.

This is what I heard in my childhood.

And what is now going on in the realm of spiritist appear-
ances, which “smart” people have given themselves over to,

not knowing with whom they are dealing—there, perhaps,
you would come across stories even less credible than Mme.
Trudnikova’s. But they believe those stories, they are followed
up, written about, talked about; intelligent people—profes-
sors even—are given over to them, heart and soul; they put
their complete faith in them. It’s amazing. They don’t believe
those cases when devils act openly as devils under their own
clearly devilish guise, but they place their entire faith in these
same devils when they appear as “angels of light,” the light of
psychic “sciences” —in spiritism, mediumism, motivism, or
social sciences—“freedom, equality, brotherhood”...

Forgive me, dear reader, for this involuntary digression. I
shall resume my story.

\'%

It was a Sunday before the Apostles’ Fast in the year 1863. In
front of the cottage of the Mindiukin peasant Feodor Ivanov-
ich Grishin, his young children were playing about with their
companions. Here also was Feodor himself with one of his
elderly neighbors. They were approached by the mysterious
and silent stranger.

“Where are you from?” asked Feodor.

“I'm a native of these parts,” came the answer. “I know you,
old man.”

“And who are you?” Feodor continued.

“Did you ever know Misha Trudnikov?” asked the stranger.

“What do you mean, of course I knew him!”

“Well, that same Misha—that’s me.”

“How’s that? Misha drowned; his body is buried.”

“No, I didn’t really drown,” the stranger replied assuredly.

They began to examine the stranger’s face and actually found
a resemblance to the face of him who had drowned long
ago. The only difference was that he had grown from a boy
into a big fellow and on the bridge of his nose he had a scar,
as if from some injury.

News of this unheard-of occurrence spread quickly through
the entire village, and a large crowd gathered around Mi-
chael. Not believing their own eyes, the astonished peasants
and especially the playful children, vied with each other in
climbing over to him, each with his own probing question:

»

That's all that could be heard in the crowd. Michael an-
swered all questions accurately. The crowd’s astonishment
reached a high pitch of intensity. Then a certain Grishkinskaya
stepped up:

“And do you know me?”

“How could I not know you,” replied Michael.

“In your family you have a blind old woman who knows
only how to complain about everyone, and for this reason
‘we’ were often at your house and did all sorts of mischief.”

“And what kind of scar have you there on your nose?” some-
one asked.

“I came by this scar when I was walking in the woods with

‘Gramps.” Suddenly I remembered about God. As a punish-
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ment for this ‘Gramps’ grabbed me by the legs and struck me
so hard against a pine tree that even now the scar remains.”

“How did all this happen to you? Tell us, tell us!”

“Well then, listen.” And in this way Michael began his story.

“After my mother cursed me—this was the principal reason
for my misfortune—I was sent off to herd sheep. As you
yourselves know, the Lord endured my sins only one short
week. The week went by. Suddenly there came up to me some
old man with a long, grey beard and said to me: “Your own
mother cursed you, and this maternal curse has given me full
power over you.” Here he began to strip me of all my clothes
until I was completely naked. The only thing I had left on me
was my cross; the old man was unable to touch it and told
me to remove it myself. Willing or unwilling, I had to submit
to him. Then he took an aspen log, lying nearby, put all my
clothes on it, and instantly there where my face should be (on
the log) he drew a face—the resemblance to my own was like
two drops of water—and threw this log into the lake. I saw
how the people came running to look at the corpse, how the
militia arrived and how my mother came. I saw everyone’s
amazement at the horse’s great difficulty in dragging the dead
body. And do you know the reason for this?”

“What was it?”

“It was because,” continued Michael, “there were about
twenty such as myself sitting on the cart in addition to our
‘Gramps.” [*] And since then, since the old man stripped me,
I became like a bodiless one. Right up to the burial of my
supposed body, I stayed near it. I saw all the people who were
there, heard all their conversations, but no one saw me. Since
that time I no longer felt either hunger or cold and, although
I sometimes ate and drank in great quantities, I did so only
out of habit. I ate and drank, just as those like me, where
people drink and eat without saying prayers or without the
sign of the cross. This gave us the opportunity to defile the
very dishes in which the food was served. The people couldn’t
understand why the food and drink didn’t taste good; they
would have had no cause for surprise had they known that
we had defiled the dishes.

“I could fly over great distances in an instant; nothing could
obstruct my path. Like a bird, I flew over sleeping forests
and inaccessible mountains; I walked on water as if on dry
land. And I shall tell you: there are a fair number of people
like me. I remember that at one place up to a thousand of
us gathered. Our favorite places to get together were various
kinds of parties and indecent spectacles, and likewise where
there were quarrels and abuse—in a word, wherever people
sinned without any fear [of God]. During such gatherings I
chanced more than once to meet with a blind girl from the
village of Lipenki of the Ustiug province, who also took part
in all our roguery. [**]

“In our actions and our wicked campaigns against people
a certain order was observed. When we gathered, ‘Gramps’
divided us into squadrons and gave each squadron a spe-

cial assignment designed to harm people. We were always
zealous in executing the promptings of human passions and
lusts, and speedy collaborators in people’s wickedness and
misfortunes. For example, should someone think of drown-
ing or strangling himself, we would help him by all means
available to us. Here’s the case of Akulina Potapova (six versts
from Mindiukin in the village of Supranov), who for some
trivial reason began to grow despondent, and from despon-
dency she strangled herself in her cottage. Her children, in
order to avoid suspicion and trouble with the law, secretly
took her dead body out of the noose, drove it into the for-
est and there hung it on a birch tree. And in this case we
were also participants. We were also present at fires and tried
to intensify the disaster. By the way, if the houses of pious
people were burning and the fire was not the result of God’s
chastisement—allowed because of sin, we could in no way
interfere. If the opposite was the case, we very actively partici-
pated. For example in the village on Zimnin a peasant woman
was carrying a light as she went to feed the sheep one night,
and she dropped a small spark. She was quarrelling with her
father-in-law and this gave us power to blow the spark into a
great fire which destroyed their entire property. Vorotishino
burned in the same way. I recall it was in the morning; the
weather was fine, calm, but during the fire such a whirlwind
blew up as to scatter whole logs in different directions. We
tried to do all this.

In general, we had access everywhere where the Name of
God and the sign of the Cross were disregarded. Blasphemy
and the deliberate scorn of what was holy gave us power to
enter into communion with people who did this, and mock
them just as we wanted and our state allowed. By the way,
prayer itself and the sign of the cross received their power
only with people of good Christian morality, while a sinner
who had no desire to abandon his sin couldn’t save himself
from us either through prayer or the sign of the cross. It hap-
pens occasionally that even a pious peasant will forget about
prayer or the sign of the cross. However, we could not get
to such a person; it was not ours even to know the houses
of such people For example, we couldn’t enter the village of
Vanskoe. Why? Because there was a pious old woman there
who had the custom every evening of going around her vil-
lage praying.”

“And you no longer prayed to God?” someone asked.

“We prayed; we had a daily rule of prayer, morning and eve-
ning. But the prayers we recited were a blasphemous mockery
of your prayers. The Lord’s Prayer, for example, we read as
follows: Father who isn’t ours, may Thy Name not be hal-
lowed...and other prayers, all in the same spirit.

“So this is how the Lord punished me for my brazenness
and rebellion against my parents’ will. For twelve whole years
I led this miserable life, and I should never again have seen
God’s light as a Christian if the prayers and almsgiving of my
mother hadn’t helped to save me from perdition.
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“When the time drew near for my release from the power
of the devil, our ‘Gramps,” unwilling to let such a prey out
of his hands, intended to do me in. He prepared a noose
and told me to get into it myself. But no matter how bad
my life was, I still had no desire to die. Well, I thought,
they might shove me into a noose against my will—but no
matter what the consequences I won't climb into it myself
for anything. I don’t know how it all would have ended
if at the last minute there hadn’t appeared to defend me
a kindly old man; he was wearing a pointed cap with a
cross. “The mother’s threads [***] have pulled him out from
your power, said the old man to ‘Gramps’, and pushed him
away from me. ‘Gramps’ disappeared.

“Then my benefactor turned to me and said: “Your mother
cursed you, your mother prayed you out!” And with these
words he put a cross around my neck. After this I no longer
saw the old man, and found myselfin a field. I had no clothes
on and began to feel cold—not once in the past twelve years
had I experienced this. Fortunately, just then some women
passed by. They took me for a crazy man and, taking pity on
me, took me to their village and gave me some clothes. And
then the Lord helped me to find my way here.”

“Why don’t you go home?” his stupefied listeners asked.

“I'm afraid!” answered the poor man.

VI

Meanwhile, news of Michael’s miraculous return reached
his mother, and as soon as she heard about it she rushed to
her son.

At the sight of his mother, Michael was seized with a kind
of terror and some unseen power shook him, as it happens
with one possessed. The mother immediately recognized the
stranger to be her son and took him home.

Having recovered from his terror, Michael asked those near
him to send quickly for the parish priest, Fr. Alexey, in the
village of Grishkino. His desire was fulfilled.

On learning from the messengers all that had happened
with Michael, the priest was thrown into bewilderment by
such an extraordinary occurrence. “Could it be that a demon,
appearing in the guise of a man, is fooling the people?” the
priest wondered, and he hastened to Mme. Trudnikov’s.

There the priest read over Michael the prayers of exorcism
from Peter Mogila’s Book of Needs [ 7rebnik], but could dis-
cover no evidence of an evil spirit present in him. The only
strange thing was that ever since Michael had seen his mother,
a certain timidity had not left him. To be perfectly certain
that Michael had no demon, that he himself was not an evil
spirit simply taking the form of a man, the priest took him
into church and there served a service of intercession to the
Saviour, to the Mother of God and to St. Nicholas the Won-
derworker; and in the altar he had Michael make before the
Lord a full-hearted repentance of all his sins, according to the
rite of the Orthodox Church. From a sincere heart Michael
confessed to his spiritual father all that he could remember

from his former life, when his mother’s curse weighed upon
him. The prayer was read absolving him of all sins.

All this time the priest was expecting this “vision” to dis-
appear, but Michael remained Michael. Nevertheless, even
after all this the priest was not freed of doubt, and he was
afraid of allowing Michael to receive the Holy Mysteries. Soon
afterwards Michael was taken to the nearby Modensky Niko-
laevsky monastery and there, having twice more confessed
his sins—first in front of the superior and then before the
monastery’s father confessor—he was granted, finally, to ap-
proach the Fearful Mysteries of Christ.

VII

The curiosity of Michael’s mother, and even more the desire
to assure herself of the truth of her son’s appearance, led her
to Lentevo, to the grave of the one she had buried as her
son. She wanted to ask that the grave be opened and to see
what lay there, but time had worked its own: there where the
body—or that which had passed for the body—of Michael
had been buried some buildings had been constructed and
the grave could not be found.

For three weeks after his appearance Michael lived at
home. Then he was called to the district police for question-
ing—was he really the person he claimed to be? Here also
Michael held fast to his story, and in order to convince the
police more strongly of its veracity he began in front of all
those present to list the policeman’s secret sins. The peasants,
before whom Michael revealed the policeman’s dark secrets,
affirmed that he spoke the truth and were only amazed how
he could know all this, but the policeman was so offended by
the truth that he ordered his accuser to be beaten with rods
and then shackled him like a criminal.

Having completed the trial and investigation, the policeman
went to Mindiukin to check up on Michael’s story.

“Is this your son?” he asked Michael’s mother.

“Mine!” she answered firmly.

“Is this your resident?” he asked the other Mindiukin peas-
ants.

“Ours!” answered the crowd in one voice.

“Oh, you fools, you fools!” admonished the policeman. “It’s
time now to go to work: you'll all go into the fields and he’ll
set fire to your village. Then you can claim him as yours. You'll
repent, but it will be too late.”

The peasants lost courage; they scratched their heads and
no one said a word. Alexis Kuptsov, the wealthiest peasant
in Mindiukin, was the first to reject Michael; others fol-
lowed. One by one everyone joined Kuptsov, and in a short
time Michael was hidden away in a home for the insane.

The day after he had renounced Michael, Kuptsov fell ill and
soon dried of dropsy. The Mindiukin residents immediately
saw here God’s chastisement, but, of course, they didn't lift
a finger to have Michael released from the crazy house. Nev-
ertheless, there is a proverb, “The voice of the people is the
voice of God.” Yes, and it is also said that the proverb itself
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will never be destroyed, but those who scorn God’s truth and
righteous judgment are destroyed and wrecked like rotten
boats, like decayed trees.

Here ends the manuscript.

In those same years of the ’60’s, if my memory does not
fail me, in the magazine 7he Pilgrim, there was printed the
case of a coachman from the village of Kostin, Petersburg
province. This coachman was leading his horses to a river for
a drink when suddenly, to his unspeakable terror, he saw that
the branches of some trees on the bank were bowed down
with what looked like a countless flock of ravens—they were
demons. On account of their weight the branches bent down
to the very surface of the water. Out of his mind with fright,
the coachman left his horses and ran as fast as he could to
the village, while the devils called out after him: “Our time,
our will! Our time, our will!”

Whether he related this to his spiritual father or to another,
what is certain is that in its day the story appeared in the
religious press. But, of course, it was soon forgotten through
the careless memory of contemporaries; and with them we,
too, forgot.

One of our contemporary righteous men, Father Ambrose
of Optina of blessed memory, revived this story in the minds
of those few observant people who looked with sorrowful
eyes at the events taking place in the world and begotten in
Orthodox Russia. These events were born since the evil days
of the ’60’s, but the spirit of faith penetrated the secret of their
lawlessness and trembled before its threat. Father Ambrose
did not comfort his widespread flock, his children according
to the spirit, with hopes for the enlightenment of Russia’s
horizon, for even then Russia was troubled by the rotten
breath of wind from the West. Calling to mind the Kolpinsk
coachman, he gravely repeated the ominous demonic threat
of the victory of the demonic will, demonic times.

And when you now lift from the earth your gaze, downcast
and sorrowful, when you look around with fright at that
demonic activity to which the young energies of this country
are given over, a country which only recently was Orthodox,
only through the story of Michael Trudnikov, related here,
will you be able to explain the satanic hold upon our unfor-
tunate, perishing, destructive youth.

Is it not upon it and upon us, their fathers and mothers,
that there lies heavy the almost universal curse of our fathers
and mothers, whose will and obedience we repudiated with
such cruel hatred, scorning and trampling all that was holy,
all that they lived by, all they believed and prayed and upon
which they built in bygone days that which we destroyed with
such furious hatred—a destruction we are now in the process
of completing? But in Michael Trudnikov the demonic power
which took possession of him through his mother’s curse
acted secretly, concealing for twelve whole years both itself
and its weapons; now it acts openly: then it operated in the
carelessness of a “backward” mass of simple people, but with

fear before the light of [this people’s] faith; now it operates
in the “educated” crowd and its leaders, openly and boldly
in the darkness of its apostasy and disbelief. But Satan and
his dark powers are still the same as they were 7,500 years
ago. Alas! Those people who have been seduced by them, who
have fallen away from Christ, are also the same, and just as
once in Paradise before their expulsion, so also now they sell
the blessedness of eternity for the fruit of knowledge—of evil.

Wretched, pitiable, blind, foolish Michael Trudnikovs! Who
is there to pray for you? Whose “thread,” offered for you in
Christ’s name, can tear you from the devil’s claws? The major-
ity of your fathers and mothers have forgotten how to pray,
how to believe!...

Have mercy on us, O Lord! Lord, have mercy!

Nikola-Babeyvsky Monastery, July 13*, 1906

Epilogue

I hadn’t had time to prepare my manuscript for the printer
before there burst upon the unfortunate Sizran a terrible
misfortune: The large flourishing city with its fifty thousand
inhabitants was enveloped by flames and in a single night
burnt to the ground, carrying away in its destruction many
human victims. Let us look at the following excerpt from the
official news story of a Count A. Tolstoy:

“A part of the city was burning, but although this was
a great disaster it was not a catastrophe. Suddenly, about
five o’clock in the afternoon, there appeared over the city,
travelling from north to south, a tornado, a cyclone or hur-
ricane—in a word, something unimaginable. It flactened
haystacks in the fields and carried metal sheets from the
roofs of houses a distance of fifteen versts from the city. It
is hard to say what meteorological phenomenon this storm
should be classified as, but the testimony of the stunned
inhabitants in this case is unanimous—it was something al-
together unimaginable. Lifting all the dust and heat from the
burning part of the city, the hurricane in some 30 minutes
set fire to the entire central part of the city simultaneously,
so that within an hour the whole city was enveloped in
” “Tt seems to me,” writes the author of this news
story, “that this brief description is sufficient to convince the
reading public that this catastrophe should be attributed to
the category of elemental disasters...”

And you, dear reader, to which category of disasters or me-
teorological phenomena would you assign Sizran’s punish-
ment after having read my manuscript? Do you not hear in
the belfries’ booming alarm, floating over the scene of the
conflagration, the mischievous satanic laughter: “Our time,
our will! Our time, our will!”...

Have mercy, O Lord! Lord! Have mercy!. ..

Repent, O ye people, or you all will likewise perish!

T

[*] In the Life of Elder Shema-hieromonk Ambrose [of
Optina], there is described an incident in which a massive
chain fastened to the beam of the Optina ferry snapped and

flames...
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flew up, hitting in the head a gentleman who was crossing on
the ferry in a carriage. Everyone was amazed how such a chain
could possibly break. Fr. Ambrose settled their bewilderment
with these words: “Many of them (demons) sat on it.”

[**] About this blind girl the local residents related the
following. Cursed by her parents, she, like Michael, fell un-
der the power of evil spirits and suddenly disappeared. The
increased prayers of her parents did not allow her to remain
long under this dreadful power: About two months after her
disappearance, she was discovered abandoned in a field; it was
winter and both her legs froze. When she was asked where she
had been during those two months, she told a story similar to
Michael’s. At that time hers was a unique case in those parts,
and no one believed the girl.

[***] Being poor, Mme. Trudnikov’s principal form of char-
ity was to glve passing soldiers thread that she had spun.

) SN VRS
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A PROPHESY OF THE FUTURE
LAWLESSNESS

From a letter of the Optina Elder (and New Martyr) St. Anatoly the
Younger (+1922).

F rom that heresies will spread everywhere and deceive many
people. The enemy of the human race will act with cun-
ning in order to draw into heresy, if possible, even the elect.

He will not begin by crudely rejecting the dogmas of the Holy
Trinity, the divinity of Jesus Christ and the virtue of the The-
otokos, but he will begin imperceptibly to distort the teachings
and statutes of the Church and their very spirit, handed down
to us by the Holy Fathers through the Holy Spirit.

Few will notice these wiles of the enemy, only those more
experienced in the spiritual life. Heretics will seize power
over the Church and will place their servants everywhere; the
pious will be regarded with contempt. He (the Lord) said, &y
their fruits ye shall know them, and so, by their fruits, as well
as by the actions of the heretics, strive to distinguish them
from the true pastors.

These are spiritual thieves, plundering the spiritual flock,
and they will enter the sheepfold (the Church), climbing up
some other way, using force and trampling upon the divine
statutes. The Lord calls them robbers (cf. Jn 10:1). Indeed,
their first task will be the persecution of the true pastors, their
imprisonment and exile, for without this it will be impossible
for them to plunder the sheep.

Therefore, my son, when you see the violation of patristic
tradition and the divine order in the Church, the order estab-

lished by God, know that the heretics have already appeared,
although for the time being they may conceal their impiety,
or they will distort the Divine Faith imperceptibly, in order
to succeed better in seducing and enticing the inexperienced
into the net.

The persecution will be directed against not only pastors but
against all servants of God, for all those ruled by heresy will
not endure piety. Recognize these wolves in sheep’s clothing
by their proud dispositions and love of power. They will be
slanderers, traitors, everywhere sowing enmity and malice;
therefore the Lord said that by their fruits you will know
them. True servants of God are humble, love their neighbor
and are obedient to the Church.

Monastics will be greatly oppressed by the heretics and mo-
nastic life will be scorned. Monasteries will become scarce, the
number of monastics will decline, and those who remain will
endure violence. These haters of monastic life, however, having
only the appearance of piety, will strive to attract the monks to
their side promising them protection and worldly goods, and
threatening those who oppose them with expulsion.

These threats will cause great despair among the faintheart-
ed, but you, my son rejoice that you have lived until that time,
for then the faithful who have not shown any other virtues,
will receive crowns merely for standing firm in the faith, ac-
cording to the word of the Lord (cf. Mt 10:32).

Fear the Lord my son. Fear to lose the crown prepared (for
you), fear to be cast by Christ into the outer darkness and
eternal torment. Stand bravely in the faith, and if necessary,
endure persecution and other sorrows, for the Lord will be
with you... and the holy martyrs and confessors, they will
look upon you and your struggle with joy.

But woe to the monks in those days who will be bound with
possessions and riches, who because of love of peace will be
ready to submit to the heretics. They will lull to sleep their
conscience, saying, “We are preserving and saving the monas-
tery and the Lord will forgive us.” The unfortunate and blind
ones do not at all consider that through heresy the demons
will enter the monastery and then it will no longer be a holy
monastery, but merely walls from which grace will depart.

God, however, is more mighty than the enemy, and He will
never leave His servants. True Christians will remain until
the end of this age, only they will choose to live in secluded,
deserted places. Do not fear sorrows, rather fear pernicious
heresy, for it strips us of grace and separates us from Christ.
This is why the Lord commanded us to consider the heretic
as a pagan and a publican.

And so my son strengthen yourself in the grace of Jesus
Christ. Hasten to confess the faith, to endure suffering as a good
soldier of Jesus Christ (cf 2 Tim 2:13), Who has said, Be faith-
Sful unto death, and I will give thee a crown of life. (Rev 2:10).

To Him, with the Father and the Holy Spirit, be honor,
glory and dominion unto the ages of ages. Amen.
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CHRIST 1S RORN, GLORIFY Him!
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THE NATIVITY OF OUR LORD
By St. Peter Chrysologus (+450).

Virgin conceived, bore
son, and yet remained
a Virgin. This is no common
occurrence, but a sign; no rea-
son here, but God’s power, for
He is the cause, and not na-
ture. It is a special event, not
shared by others; it is divine,
A not human. Christ’s birth was
! not necessity, but an expres-
sion of omnipotence, a sacra-
ment of piety for the redemp-
tion of men. He who made
8 man without generation from
I pure clay made man again and
was born from a pure body. The hand that assumed clay to make
our flesh deigned to assume a body for your salvation. That the
Creator is in his creature and God is in the flesh brings dignity
to man without dishonor to him who made him.
Why then, man, are you so worthless in your own eyes and yet
so precious to God?
Why render yourself such dishonor when you are honored by
Him?
Why do you ask how you were created and do not seek to know
why you were made?

Wias not this entire visible universe made for your dwelling? It
was for you that the light dispelled the overshadowing gloom; for
your sake was the night regulated and the day measured, and for
you were the heavens embellished with varying brilliance of the
sun, the moon and the stars. The earth was adorned with flowers,
groves and fruit; and the constant marvelous variety of lovely living
things was created in the air, the fields, and the seas for you, lest
sad solitude destroy the joy of God’s new creation.

And the Creator still works to devise things that can add to
your glory. He has made you in His image that you might in
your person make the invisible Creator present on earth; He
has made you His legate, so that the vast empire of the world
might have the Lord’s representative. Then in his mercy God
assumed what He made in you; He wanted now to be truly
manifest in man, just as He had wished to be revealed in man
as in an image. Now He would be in reality what He had sub-
mitted to be in symbol.

And so Christ is born that by his birth He might restore our
nature. He became a child, was fed, and grew that He might
inaugurate the one perfect age to remain forever as He created it.
He supports man that man might no longer fall. And the creature
He had formed of earth He now makes heavenly; and what He
had endowed with a human soul He now vivifies to become a
heavenly spirit. In this way He fully raised man to God, and left
in him neither sin, nor death, nor travail, nor pain, nor anything
earthly, with the grace of our Lord Christ Jesus, who lives and
reigns with the Father in the unity of the Holy Spirit, now and
forever, for all the ages of eternity. Amen.




