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HE DIED THAT WE

MAY LIVE...

By Inok Vsevolod (Filipiev), from “Orthodox
America,” Vol. 140, May-June 1996.

What storms, what disturbances, what
sins, what tears there are in every dwell-
ing, every town and every market place!
And what good is there in the world? It is
Sfull of deception, fear and sickness. Our
birth is strange, our death is frightful, and
what is after death is inscrutable.
[St. Joseph of Volotsk, +1515]
T 1 7

he whirlwind of life, like falling

leaves, spins around the people o
this age in a frenzied -
dance. Vanity—this is
the most accurate defi-
nition of all that oc- §
cupies our minds and §
hearts; it is what moves
us to sorrow and to re-
joice. So pass the years §
and decades of our life. 5
Sooner or later, how-
ever, there comes for
each person the hour
of awakening, the hour
of realization that he is
mortal. And this seem-
ingly obvious truth
strikes us in the depths
of our souls, like a ter-
rifying revelation.

This awakening comes in different
ways, but most frequently it finds us
when we are ill. Lying in bed, we sud-
denly realize that we are not eternal, that
we are, in fact, going to die, possibly
very soon. Then the sickness leaves us
and again we become absorbed by new
concerns, and we forget about death.

But sickness and adversities are those
messengers sent to us by the Lord, who
call to our hearts: Peaple, come to your
senses! Do not imagine that you are im-

f

mortal gods. Take a good, hard look ar
yourselves, and you will see that death and
decay reign over your bodies. See, your hair
is getting gray, your skin is withering, and
all this is irreversible. Think well. Are you
prepared for death? What awaits you there
in eternity, after the last clump of earth
is thrown into your grave and a new life
begins for you?

Only a few blessed souls, even before
the coming of an illness or other dread
messenger of death, come to realize,
with God’s help, all the vanity of this
earthly life. Multitudes of holy fathers
and mothers who in every age filled

the deserts and monasteries, were mo-

-

| tivated precisely by this
soul-saving awareness.
And we too are capable
] of the same realization.
| We have but to listen
| carefully to the voice of
| our conscience, when
we are alone with our-
selves, when we have
no reason to be hyp-
ocritical or double-
N faced.

8 Here before us lies
the path of the God-
pleasers, who came to
realize that however
beautiful,
| marvelous this tempo-
ral world is, there will
come a time when it will no longer
exist. The beauties of nature, which
today delight our eyes, will disappear;
the mountains, the flowers, the sun, the
stars—all will disappear. The beauty
of youth will wither, the canvasses of
the old masters will fade, the books of
renowned authors will decay. All will
pass away. God will remain, but will we
be with Him? According to our deeds,
according to our sins we must conclude
that it is not our lot to enjoy His eter-

however
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nal presence. But He alone is truly Existing, Who always
is. And if our lot is not with Him, then what good to us
is eternity? For it will be for us an eternity without God.

Unbelievers are often panic-stricken at the thought of leav-
ing this temporal life. They want to live forever, although
they know that they are destined to die. These foolish people
do not understand that their awful tragedy lies precisely
in the fact that after death their souls (and, at the General
Resurrection, their bodies also) will receive that eternal exis-
tence without God, towards which they have been striving.
And can one compare even the most dreadful torments and
illnesses of this present life with those hellish torments that
sinners will experience for all eternity?

True Christians, by contrast, do not fear the death of their
mortal bodies. In the Symbol of Faith they confess,  believe
in the resurrection of the dead and the life of the age to come.
For them, the death of the flesh is a passage to that place
where there is neither sickness nor sorrow, nor sighing but life
everlasting. The only thing they fear is that they have not
prepared themselves for eternal life by sincere repentance
and good deeds.

Let us ask ourselves: We who call ourselves Christians
today, what do we hope for? Do we keep in mind #he life of
the age to come, at least when we recite the Creed? Or are
we captivated by the sparkle and the tawdry brilliance of
Satan’s carnival whirling around us with its mad fascination?
That fallen angel has forever been trying to divert people
from the soul-saving inclination to prepare for the coming
passage into eternal life.

It is instructive in this regard to recall the story of Saint
loasaph of India. His father, the prince Abenner, desiring
to guard his son from any exposure to Christianity, had a

palace specially constructed for him, where he was constant-
ly entertained by courtiers; he was deliberately kept from
hearing anything about illness, old age or death. No sick or
elderly people were allowed to visit him. When, however, he
chanced to see two sick people and one old man, he came
to understand the transitory nature of this temporal life,
and he fell into despair. He was delivered from this state
when the Lord sent to him His servant, the monk Barlaam,
who revealed to loasaph the truth of Christianity. (Saints
Barlaam, Ioasaph and Abenner are all commemorated on
the same day, November 19™.)

Nowadays, the devil is setting new snares. We are sur-
rounded by a sea of diversions, by unheard-of discoveries
in science and technology, by ultra-modern medicine, and
all this is designed to divert us from the one thing needful.
And we, unfortunate and deceived little people, puffing
ourselves up as though we were gods, try to catch eternity
in our toy nets. We try to stay the passage of time, dinging
onto it with cameras and video cameras, and then we look
greedily at these shiny little squares of paper, which have
captured irretrievably lost moments of life. Meanwhile, our
God Jesus Christ stands invisibly over this frenzied world of
ours, and waits: When will we repent, when will we come
to our senses? He is merciful and long-suffering, suffering
Jor us, even unto death, and today He again suffers, gazing
into the soul of each of us. Have we no shame before His
all-pure gaze?

We who call ourselves Christian have reason to be ashamed.
A spiritual self-examination inevitably reveals that even if we
maintain an outward semblance of piety, inwardly we are,
alas, far from Christ. Where, for example, is the joy of the
anticipation of meeting the Lord and His saints beyond the
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grave, a joy which was common to all the early Christians?
Nowadays this joy is known only to a few chosen righteous
ones; to the majority it is unknown. We must admit that
many of us, contemporary Christians, fear death and cling
to this temporal life almost like the unbelievers. The holy
fathers say that to be a Christian means to be daily cruci-
fied with Christ, to mortify our fallen nature. Daily! But
we do not want to die with Christ even once in our life.
Self-conceit, intellectual pride, vainglory—these are the
“blind guides” of our souls. They whisper to each of us,
“You are such a good Christian, so decent; you are doing
such important work. You can’t possibly die now.” And we
believe this lie, forgetting about death.

If tonight any one of us should be unexpectedly hauled off
to our deaths by execution (as this often happened in the
years of persecution in Russia or the days of early Christian-
ity), many would doubtless murmur to themselves: “Why
me? I am still young, I can still serve the Church.” The
primordial fear of death, which possesses our whole being,
would not allow us to recall that martyrdom and confession
is the highest and most noble form of service to God and
the Church. We have only to realize this or, better yet, to
believe in this, and the murmuring will cease, and a divine
consolation will settle in our souls, a joy shared by the in-
habitants of the world above.

Let us bring to mind the Holy Royal Martyrs of Russia,
especially the young and brutally murdered crown-prince
and grand duchesses. Life held out to them such wonderful
promises. And what did they get? Golgotha and the cross
of martyrdom. And with what humility and meekness
they drank this bitter cup. Our Lord and Saviour Jesus
Christ was Himself crucified when He was only thirty-
three years old.

What a striking contrast His path in life makes with the
lot of so many false-prophets of Eastern religions. There we
see venerable gurus surrounded by crowds of disciples, or, in
extreme cases, a “prophet” who, at the end of his life, simply
flies into the sky on a horse. In Christianity, the God-man
Jesus spent three years tirelessly preaching the word of Truth,
and in the end was abandoned by almost all His disciples
and was crucified on the Cross. Truly, this was a stumbling
block for the Jews and foolishness to the Greeks. (But we
preach Christ crucified, unto the Jews a stumbling block, and
unto the Greeks foolishness—1 Cor 1:23).

But let us—all of us who are called by the Saviour to re-
nounce the pharisaism of the Jews and the paganism of the
Greeks—take off from our souls” hardness and despondency,
and follow after Christ and the saints, so that we too might
confess, not only with our lips but with our hearts, the
Christian faith that makes no sense to the people “of this
world”; I look for the resurrection of the dead and the life of

the age to come. Amen

THE THREE VISITS OF MARY
MAGDALENE TO THE TOMB OF
CHRIST

Blessed Metropolitan Antony Khrapovirsky (+1936).

We have read various discussions about the appar-
ent lack of accord among the Gospel narrations of
Christ’s Resurrection. There have been a number of attempts
at demonstrating a concordance among the Evangelists in
this regard, but not all have been successful. I wish to offer
some considerations on the subject, and I wish to begin by
mentioning the most obvious point of this seeming lack
of accord.

In Matthew’s Gospel, we read that upon being greeted
by the risen Lord with the word rejoice, Mary of Magdala
and the other Mary immediately embraced His feet. Nev-
ertheless, we read elsewhere (Jn 20:11-17) that, when Mary
of Magdala was weeping at the empty tomb and did not
recognize Christ, but thought that He was the caretaker of
the garden. When she did finally recognize Him, she was
forbidden to touch Him.

These narratives do not appear to conform with one anoth-
er, and attempts of readers to reconcile them only produce
strained interpretations and unconvincing contrivances.

The four Gospels do not describe the appearances of the
Lord to the Myrrhbearing women in an identical manner.
What most perplexes interpreters is the lack of accord be-
tween the accounts given by Matthew and John. It is evident
that the Lord appeared to Mary of Magdala twice—once
alone and the other time together with the other Mary—
but the relationship of these two appearances perplexes
interpreters.

‘The thesis by which we intend to resolve this question may
be expressed as follows: The Evangelist Matthew speaks of
the journey of the two Marys to the Lord’s tomb, already
knowing that Christ had risen from the dead. What Mat-
thew is describing took place after the appearance described
by John when Mary of Magdala had gone to the tomb and
mistaken Christ for the gardener. She had informed the
apostles how she had seen the Lord and He had spoken to
her, then she informed the other Mary, and both of them
went to the tomb. They did not go at that time to anoint the
body of Jesus, because they knew that He was risen, but they
went 7o see the tomb, knowing it to be empty, but knowing
also that the winding strips in which He had been buried
were still there. It was not only them and the two apostles
who rushed to the tomb to verify what Mary of Magdala
had seen, but later, the other Myrrhbearers and more than
eleven others also went (Lk 24:9, 24). The Evangelist informs
us that the two Marys were made worthy of a second ap-
pearance of the angel and then of the Lord Himself.
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What other evidence do we have, besides Matthew’s words
that they went 2o see the tomb, that the events in that gospel
took place after the events described in John’s gospel? The
second evidence is that John describes the events that oc-
curred while it was yet dark, while Matthew clearly speaks
of something that happened az dawn on the first day of the
week.

The third point which requires our attention is the reac-
tion of the Myrrhbearers to the angel’s words, and to Christ
Himself. In John’s Gospel, Mary appears so unprepared for
the event that she cannot assimilate it and takes Christ for
a gardener; in Mark’s account, the angel’s words bring the
Myrrhbearers to such terror that they said nothing ro anyone
because they were afraid. Luke writes that they were overcome
with fear and prostrated themselves on the ground.

Matthew’s narration, on the other
hand, encounters the Myrrhbearers
already prepared for the encounter,
though the angel reassures them: Do
not be afraid. Go and see the place
where the Lord lay. In Mark’s gospel,
we read of the other myrrhbearing
women that they “said nothing to
anyone because they were afraid.”
Matthew, however, relates of the two
Marys that they ran “with fear and |
joy to announce to His disciples” that
He had risen. For Mary Magdalene, &
this was the second encounter, and
the other Mary who knew about it
from her receives the news again from |
the Saviour Himself, being already
prepared for it. From whence is this
evident?

The answer to this is our fourth
proof that the two women had gone
to see the tomb already knowing
about the Resurrection. This answer will also tell us why
the Lord did not allow Mary Magdalene to touch Him the
first time, but shortly after allowed both Marys to embrace
His feet.

In the Pentecostarion, on the feast of the Myrrhbearing
women, we read in the ninth stichera that Mary Magdalene,
...1s sent away without touching Christ... What does it mean?
Mary, who had earlier wept over her beloved teacher, see-
ing Him buried, is now seized with an overwhelming joy.
Without comprehending His divinity or thinking about
the meaning of His mysterious Resurrection, she forgets
herself and wishes to embrace Him as one dear to her
whom she thought to be dead and gone, but is now seen
alive. She gives herself over to enthusiastic joy, without
comprehension.

Moreover, something is not yet complete, for He must
ascend to the Father. Later, the Lord behaves differently to
the two Marys. This time, the two women are fully aware
that the Lord is appearing to the faithful as the victor over
death and Hades, as one ascending to the Father in the eter-
nal kingdom, and with all authority, sending the Apostles
to preach the victorious struggle with the world. Now, both
women, encountering Him and hearing Him greeting, 7e-
joice, no longer think in a worldly manner, but reverence
Him as the living Son of God. Thus, He does not prevent
their reverent adoration as they embrace His feet and worship
Him. (Mt 28:9).

Very well, we have seen the accord between the gospels of
Matthew and John, but how will we reconcile the narrative
of the other two evangelists? At what point will we place
the arrival of Mary of Magdala with
spices and ointments, at the tomb,
in the company of the other women
mentioned in Mark and Luke?

The main point of our reply is
' that Mary Magdalene did not ac-
~ company the other women to the
Lord’s tomb with the spices, but
| the other women came after Mary
. had been there, and perhaps after
~ the two Marys had seen the Lord
o at His second appearance, but they
did not yet know about the Resur-
~ rection. These other women arrived
completely unprepared for the reve-
lation of the Resurrection, and there
. is no need to conclude that Mary
Magdalene was with them; indeed,
.. the evangelists leave open the pos-
| sibility of the opposite conclusion.
Both the other evangelists divide the
narrative into three events:

1. The purchase of the Myrrh and spices (Mark) and the
storing of them for later use (Luke);

2. The arrival at the tomb and conversation with an angel
(Mark) or angels (Luke); and

3. The announcement to the apostles.

Let us begin with this last event. It is not necessary to
conclude from Mark’s narration that the women did not
ever inform the apostles of the appearance of the angel.
Mark only notes that they could not do so immediately,
and that the apostles heard the news from Mary Magdalene,
to whom the Lord had appeared first. (Mk 16:9). You see,
Mark singles her out from the group of other Myrrhbearers
and, consequently, separates the informing of the apostles
from the bringing of the spices and myrrh. Mark does not
speak of her as participating in the bringing of the spices
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to the tomb, but only of her participation in the purchase
of them (16:1)—which took place on Saturday evening,
after the end of the Sabbath restrictions, that is, after the
sixth hour.

Mary Magdalene went to the tomb alone while ir was
still dark, and without the spices and ointments. The other
women came with the myrrh and spices at sunrise. (16:2).
The Lord did not appear to all of them but only to Mary
Magdalene who, therefore, was not with the others (16:9).
Mark names those who purchased the spices and ointments,
and those who had watched the Lord’s burial, but does not
repeat the names when he speaks about the bringing of the
spices to the tomb.

Luke does not name the ones who prepared the myrrh,
nor the ones who brought it to the tomb, but indicates that
the two groups were not identical (rogether with some oth-
ers, Lk 24:9). Evidently some of them had obtained myrrh
and spices already on Friday after the Savior’s death, but
remained at rest on the Sabbath according to the law (Lk
23:55), while others purchased ointment and spices after the
end of the prescribed Sabbath rest (Mk 16:1). Luke does not
name the women who brought the spices, but only says of
someone, returning from the tomb, they told all this to the
eleven and to the other disciples. Now it was Mary Magdalene
and Joanna and Mary the Mother of James who told this to
the apostles. (Lk 24:10).

In fact, as John and Mark recall, it was Mary of Magdala
who began the spreading of the good news. Since the news
was spread to all the disciples in addition to the eleven,
this did not happen all at once. The women had to go from
house to house—not only the two Marys, but the other
Myrrhbearers as well. The testimony of Mary relates to the
words of the third gospel and the gospel of John that Peter
and John ran to the tomb. Peter entered the tomb and saw
the linen winding strips.

Thus, the four gospels are in perfect agreement on this
succession of events:

(1) Some of the women purchased spices and ointment
on Friday before the end of the day (Luke), while oth-
ers, including Mary Magdalene, did so at the end of the
Sabbath--after the sixth hour on Saturday (Mark).

(2) Mary Magdalene left the others and went to the tomb
at night before the morning of Sunday. There, she does not
find the body of Christ (John).

(3) She runs to tell Peter and John (Luke, John), and then
stands alone outside the tomb weeping, when an angel ap-
pears to her, and then Jesus, whom she does not recognize.
She rushes to Him, but is not allowed to touch Him.

(4) Obeying His command, she goes to announce the news
to the apostles (John, Mark) and the other disciples (Luke).

(5) Not knowing about all this, the other Myrrhbearers
come to the tomb and encounter the angels (Mark, Luke)

and return too tearful to speak at first (Mark), but later also
proclaim the news to everyone (Luke).

(6) Mary Magdalene and the other Mary, already aware
of the Resurrection, go to look at the tomb and the Lord’s
burial bandages, which Peter and John had seen (Luke,
John), but which Mary herself had not seen for herself.
Coming to the tomb, this time both Marys enter it, as the
angel advises them to do (Matthew).

(7) The angel now instructs them to confirm the news of
the Resurrection to the disciples and announce the coming
of Christ’s ascension.

(8) Now fully comprehending the events, both Marys has-
ten to find the apostles again, but meet the Saviour along
the way, and this time, they are allowed to touch Him,
embracing His feet (Matthew).

(9) By the end of the day, not only the whole company
of the disciples, but even the Pharisees and scribes have
heard the news. These latter begin to attempt to cover up
the facts.

It is clear that the two Marys went to the tomb together
after Mary Magdalene had already been there alone, and
that both already knew of the Resurrection. In fact, in the
Menaion for 22 July, Saint Nikiforos says the same: Mary
Magdalene came thrice to the tomb, twice seeing Christ. First,
at night, and then telling Peter and John, with whom she re-
turned. Then with another a third time, seeing the Lord again
and hearing Him say “rejoice”. (Matthew, Ch. 28).

LET MY S% dSIN=
PRAYER $§§ CEeNSe
BE S6T  #¥3  BEFORE
FORTH  §§7§  THee

he death of the soul through transgression and sin is,
then, followed by the death of the body and by its
dissolution in the earth and its conversion into dust; and
this bodily death is followed in its turn by the soul’s ban-
ishment to Hades. In the same way the resurrection of the
soul—its return to God through obedience to the divine
commandments—is followed by the body’s resurrection and
its reunion with the soul. And for those who experience it
the consequence of this resurrection will be true incorrup-
tion and eternal life with God; they will become spiritual
instead of non-spiritual, and will dwell in heaven as angels
of God (cf. Mt. 22:30). As St. Paul says, We shall be caught
up in the clouds to meet the Lord in the air, and so we shall be

with the Lord forever. (1 Thess 4:17).
St. Gregory Palamas



Orthodox Heritage

Page 6

Vol. 14, Issue 05-06

WHAT DID CHRIST PRAY
ABOUT IN THE GARDEN OF
GETHSEMANE?

By Saint John Maximovitch, “Living Orthodoxy,” Vol. XV, No. 3,
May-June 1993 issue, tr. Viadimir Moss, (pp.5-8).

When the Lord
had finished the
Mystical Supper with
His disciples and given
them His Instructions,
He went with them to
the Mount of Olives
(Mt 26:30; Mk 14:26;
Lk 22:39). On the way
He continued His final
teachings, after which He addressed the Heavenly Father
with a prayer for His disciples and those who would believe
their word (Jn 17).

On crossing the stream of the Cedron, the Lord and His
disciples went into the garden of Gethsemane, where He
had been accustomed to gather with them earlier (Mt 26:36;
Mk 14:32; Jn 18:1-2). Here He left His disciples, except for
Peter, James and John, telling them to sit down for a time
while He prayed. Then He Himself with Peter, James and
John went on a little further. He wanted to be on His own
as much as possible, but knowing all that was going to
happen, He began to sorrow, to be distressed and horrified
(Mt 26:37; Mk 1:.27), and He said to those with Him: My
soul is exceedingly sorrowful, even unto death. Stay here and
watch with Me. And going a little further off, He fell face
down on the earth and prayed.

Twice the Lord interrupted His prayer, and went up to
Peter and the sons of Zebedee. Alas! They were there, but
not watching; sleep had overcome them. In vain did their
Divine Teacher exhort them to watch and pray, so as not
to fall into temptation: 7he spirit is willing, but the flesh is
weak. (Mt 26:41; Mk 14:38). The disciples again fell asleep
and immediately the Savior departed from them in order
to continue His prayer, which ended only when the hour
of the betrayal of the Son of Man into the hands of sinners
drew near. Jesus’ intensity of prayer reached the highest
degree—He came out in a bloody sweat which fell in drops
on the earth: And being in an agony he prayed more earnestly:
and his sweat was as it were great drops of blood falling down
to the ground. (Lk 22:44).

What did Jesus pray about with such fiery intensity? What
did He beseech the Heavenly Father, falling face down to
the earth three times? Abba, My Father! All is possible to Thee;
O if only Thou wouldest grant that this cup be taken from Me.
If it is possible, let this cup pass by Me; take this cup from Me.

However, not as I will, but as Thou willest; not My will, bur
Thine be done. My Father, if this cup cannot pass by Me, but
I must drink of it, may Thy will be done.

The Lord Jesus Christ was the God-Man. The Divine and
human natures, without merging into each other and with-
out changing, undivided and unseparated (per the dogma
of the Chalcedonian Council) were united in Him in one
Person. In accordance with His two natures, the Lord also
had two wills. As God, Jesus Christ was of one substance
with God the Father and had one Will with Him and the
Holy Spirit. But as perfect man, consisting of a soul and a
body, the Lord also had human feelings and a human will.
His human will was completely obedient to His Divine will.
The Lord subjected His human will to the Divine will—He
sought only to do the will of the Heavenly Father (Jn 5:30);
His spiritual food was z0 do the will of Him Who sent Me and
to finish His work. (Jn 4:34).

But the work which was set before Him to finish was
greater than any other, and even unfeeling, soulless nature
was bound to be amazed at it. It was necessary for Him to
redeem man from sin and death, and reestablish the union
of man with God. It was necessary that the sinless Savior
should take upon Himself all human Sin, so that He, Who
had no sins of His own, should feel the weight of the sin
of all humanity and sorrow over it in such a way as was
possible only for complete holiness, which clearly feels even
the slightest deviation from the commandments and Will
of God. It was necessary that He, in Whom Divinity and
humanity were hypostatically united, should in His holy,
sinless humanity experience the full horror of the distancing
of man from his Creator, of the split between sinful human-
ity and the source of holiness and light—God.

The depth of the fall of mankind must have stood before
His eyes at that moment; for man, who in Paradise did not
want to obey God and who listened to the devil’s slander
against Him, would now rise up against his Divine Savior,
slander Him, and, having declared Him unworthy to live
upon the earth, would hang Him on a tree between heaven
and earth, thereby subjecting Him to the curse of the God-
given law (Deut 21:22-23). It was necessary that the sinless
Righteous One, rejected by the sinful world for which and
at the hands of which He was suffering, should forgive
mankind this evil deed and turn to the Heavenly Father
with a prayer that the Divine righteousness should forgive
mankind, blinded by the devil, this rejection of its Creator
and Savior. Such a holy prayer could not fail to be heard,
such a power of love was bound to unite the source of love,
God, with those who even now would feel this love, and,
understanding how far the ways of men had departed from
the ways of God, would manifest a strong determination to
return to God the Father through the Creator’s reception
of human nature.
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And now there came the time when all this was to come to
pass. In a few hours the Son of Man, raised upon the cross,
would draw all men to Himself by His own self-sacrifice.
Before the force of His love the sinful hearts of men would
not be able to stand. The love-of the God-man would break
the stone of men’s hearts. They would feel their own impu-
rity and darkness, their insignificance; and only the stubborn
haters of God would not want to be enlightened by the light
of the Divine greatness and mercy. But all those who would
not reject Him Who called them, irradiated by the light of
the love of the God-Man, would feel their separation from
the loving Creator and would thirst to be united with Him.
And invisibly the greatest mystery would take place—man-
kind would turn to its Maker, and the merciful Lord would
joyfully accept those who would return from the slander of

the devil to their Archetype.
Mercy and truth met togeth-

er, righteousness and peace .
ardently kissed. (Pss 84:10);
righteousness has pressed
close from heaven, for the
incarnate Truth has shone
out on the cross from the
earth. The hour had come
when all this was about to
take place. !

The world did not suspect #
the greatness of the com- [§
ing day. Before the gaze of
the God-Man all that was
to happen was revealed. He
voluntarily sacrificed Him- |
self for the salvation of the
human race. And now He came for the last time to pray
alone to His Heavenly Father. Here He would accomplish
that sacrifice which would save the race of men. He would
voluntarily give Himself up to sufferings, giving Himself
over into the power of darkness.

However, this sacrifice would not be saving if He would
experience only His personal sufferings—He had to be tor-
mented by the wounds of sin from which mankind was
suffering. The heart of the God-Man was filled with inex-
pressible sorrow. All the sins of men, beginning from the
transgression of Adam and ending with those which would
be done at the moment of the sounding of the last trum-
pet—all the great and small sins of all men stood before His
mental gaze. They were always revealed to Him as God—a//
things are manifest before Him—Dbut now their whole weight
and iniquity was experienced also by His human nature.

His holy, sinless soul was filled with horror. He suffered
as the sinners themselves do not suffer, whose coarse hearts
do not feel how the sin of man defiles and how it separates

him from the Creator. His sufferings were the greater in
that He saw this coarseness and embitteredness of heart,
the fact that men have blinded their eyes that they should not
see, and do not want to hear with their ears and be converted,
so that they should be healed. He saw that the whole world
was even now turning away from God Who had come to
them in human form. The hour was coming and had already
come (Jn 16:31) when even those who had only just declared
their readiness to lay down their lives for Him would be
scattered. The God-Man would hang in solitude upon the
cross, showered with a hail of insults from the people who
would come to see this spectacle. Only a few souls remained
faithful to Him, but they, too, by their silent grief and
helplessness would increase the sufferings of the heart of

the Vlrgms Son overﬂowmg with love. There would not be

help from anywhere...

True, even in these min-
utes He would not be
alone, for the Father was
always with Him (Jn 8:19;
| 10:30). But so as to feel
the full weight of the con-
sequences of sin, the Son
of God would voluntarily
allow His human nature
to feel even the horror of
8 separation from God. This
terrible moment would be
unendurable for His holy,
sinless being. A powerful
cry would break out from
g His lips: My God, My God,

. . SMSEETNWE why bast Thou forsaken Me?
And seeing thls hour in advance, His holy soul was filled
with horror and distress.

Still earlier, when some Hellenes came to see Jesus, He al-
lowed His human nature to experience the approach of that
dreadful hour. When these sheep from another fold came to
Him, the God-Man saw that the hour when everyone would
come to Him as He was raised upon the cross, was near. His
human nature shuddered, His soul was in distress. But Jesus
knew that without His sufferings the salvation of men was
impossible, that without them His earthly activity would
leave a trace as small as that of a grain which lies for a long
time on the surface of the earth before being dried up by
the sun. It was therefore at that time that He appealed to
His Father not to allow human weakness to prevail over all
the thoughts and feelings of His human nature: Now is My
soul troubled, and what shall I say? Father, save Me from this
hour? And yet for this purpose have I come to this hour. (Jn
12:27). And as if heartened by the remembrance of why He
had come to the earth, Christ prays that the Will of God

g } i
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for the salvation of the human race be carried out: Father,
glorify Thy name (Jn 12:28)—glorify it on earth, among men,
show Thyself to be not only the Creator but also the Savior.
(St. Basil the Great, Against Eunomius, book 4). I have glori-
fied it and will glorify it again (Jn 12:28) came a voice from
heaven announcing that the time for the fulfillment of the
Mystery which had been hidden from the beginning of the
age was coming. (Col 1:26; Eph 1:9; 3:9).

And now that time had already come. If before the hu-
man nature of Christ had shuddered and been troubled at
the thought of what was to come, what did it experience
now, when in expectation of the coming of His enemies
and betrayer He for the last time prayed alone to God? The
Lord knew that every prayer of His would be answered (Jn
11:42), He knew that if He would ask the Father to deliver
Him from torments and death, more than twelve legions
of angels would appear (Mt 26:53) to defend Him. But had
He not come for this? So that at the last moment He should
refuse to carry out that which He had fore-announced in
the Scriptures?

However, the spirit is willing, but the flesh is weak. The
spirit of Jesus now burns (Rom. 12:11), wishing only one
thing—the fulfillment of the Will of God. But by its na-
ture, human nature abhors sufferings and death (St. John of
Damascus, An Exact Exposition of the Orthodox Faith, Book
3, chapters 18, 20, 23, 24; Blessed Theodoret; St. John of the
Ladder, The Ladder, word 6, On the Remembrance of Death).
The Son of God willingly accepted this weak nature. He
gives Himself up to death for the salvation of the world.
And He conquers, although He feels the approaching fear of
death and abhorrence of sufferings. Now these sufferings will
be particularly terrible, terrible not so much in themselves,
as from the fact that the soul of the God-Man was shaken
to its depths. The sin of man that He takes upon Himself
is inexpressibly heavy. This sin weighs Jesus down, making
the sufferings that are to come unendurable.

Christ knows that when His sufferings reach their peak,
He will be completely alone. No man will be able to relieve
them —and I looked for some to take pity, but there was none;
and for comforters, but I found none. (Pss 69:20). I looked,
but there was none to help; I was appalled, but there was no
one to uphold. (Isa 63:5). But in order that He should feel
the full weight of sins, He would also be allowed to feel the
burden of separation from the Heavenly Father. And at this
moment His human will can wish to avoid the sufferings.
But it will not be so. Let His human will not diverge for
one second from His Divine Will. It is about this that the
God-Man beseeches His Heavenly Father. If it is possible
for mankind to reestablish its unity with God without this
new and terrible crime against the Son of God (cf. St. Basil
the Great, Against Eunomius book 4), then it is better that
this hour should not come to pass. But if it is only in this

way that mankind can be drawn to its Maker, let the good
Will of God be accomplished in this case, too. May His
Will be done, and may the human nature of Jesus, even
at the most terrible moments, not wish anything other
than the fulfillment of the will of God, the completion
of God’s economy. This is precisely what Christ prayed
for in the garden of Gethsemane: He offered up prayers and
supplications, with loud cries and tears, to Him Who was
able to save Him from death. (Heb s5:7).

He offered up prayers and supplications to Him Who was
able to save Him from death, but He did not pray for deliv-
erance from death. It is as if the Lord Jesus Christ spoke as
follows to His Father: “Abba, My Father, the Father of Him
Whom Thou has sent to gather into one the people of Israel
and the scattered children of God—the people of the Gen-
tiles, so as to make out of two one new man and by means of
the cross reconcile them with Thee. All is possible to Thee, all
is possible that is in accord with Thy boundless perfections.
Thou knowest that it is natural for human nature to abhor
sufferings, that man would always like 70 see good days (Pss
33:12)... But he Who loves Thee with all his heart, with all his
soul and with all his mind wishes only that which is pleasing
to Thy good and perfect will. I have come down to earth to
fulfill Thy wise will and for this purpose I have communed
with flesh and blood, assuming human nature with all its
weaknesses, except the sinful ones. I also have wished to avoid
sufferings, but only on one condition—that this is Thy holy
will. If it is possible that the work of economy should be
completed without a new and terrible crime on the part of
men; if it is possible for Me not to experience these mental
sufferings, to which in a few hours’ time will be united the ter-
rible sufferings of the human body; if this is possible—deliver
Me then from the experiences and temptations which have
already come upon Me and which are still to come. Deliver
Me from the necessity of experiencing the consequences of
the crime of Adam. However, this request is dictated to Me
by the frailty of My human nature; but let it be as is pleasing
to Thee, let not the will of frail human nature be fulfilled, but
Our common, pre-eternal Council. My Father! If according
to Thy wise economy it is necessary that I offer this sacrifice,
I do not reject It. But I ask only one thing: May Thy will be
done. May Thy will be done always and in all things. As in
heaven with Me, Thine Only-begotten Son, and Thee there
is one will, so may My human will here on earth not wish
anything contrary to Our common will for one moment.
May that which was decided by us before the creation of the
world be fulfilled, may the salvation of the human race be
accomplished. May the sons of men be redeemed from slavery
to the devil, may they be redeemed at the high price of the
sufferings and self-sacrifice of the God-Man. And may all the
weight of men’s sins, which I have accepted on Myself, and
all my mental and physical sufferings, not be able to make
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My human will waver in its thirst that Thy holy will be done.
May I fulfill Thy will with joy. 7hy will be done.”

The Lord prayed about the cup of His voluntary saving pas-
sion as if it was involuntary (Sunday service of the fifth tone,
canon, eighth heirmos), showing by this the two wills of the
two natures, and beseeching God the Father that His human
will would not waver in its obedience to the Divine will (Exact
Exposition of the Orthodox Faith, book 3, 24). An angel ap-
peared to Him from the heavens and strengthened (Lk 22:43)
His human nature, while Jesus Who was accomplishing the
exploit of His self-sacrifice prayed still more earnestly, being
covered in a bloody sweat. And for His reverence and constant
obedience to the will of the Father, the Son of God was heard.
Strengthened and reassured, Jesus rose from prayer (Exact
Exposition of the Orthodox Faith, book 3, 24). He knew that
His human nature would not waver any more, that soon the
load of the sins of men would be taken away from Him, and
that by His obedience to God the Father He would bring
human nature that had gone astray to Him. He went up to
His disciples and said: You all sleep and rest. It is finished, the
hour has come: Lo! the Son of Man is betrayed into the hands of
sinners. Arise, let us go, he who betrays Me is at hand. Pray that
you do not fall into temptation.

Coming out to meet those who had come for Him, the Lord
voluntarily gave Himself into their hands. And when Peter,
wishing to defend His Teacher, struck the servant of the high
priest and cut off his ear, the Lord healed the servant, and
reminded Peter that He was voluntarily giving Himself up:
Put your sword into its sheath: am I not to drink the cup which
the Father has given Me? Or do you think that I cannot now
ask My Father and He will send Me more than twelve legions of
angels? How then will the Scriptures be fulfilled, that this must
come to pass? And willingly drinking the whole cup of mental
and physical sufferings to the bottom, Christ glorified God
on earth; He accomplished a work which was no less than
the very creation of the world. He restored the fallen nature
of man, reconciled Divinity and humanity, and made men
partakers of the Divine nature (2 Pet 1:4).

Having accomplished the work which the Father gave Him
to do, Christ was glorified also in His human nature with
that glory which He as God had before the world was (Jn
17:5), and sat in His humanity at the right hand of God
the Father, waiting until His enemies should be laid at the
footstool of His feet (Heb 10:13).

Having been made for all those who obey Him the cause of
eternal salvation (Heb 5:9), Christ remains even after His as-
cension known in two natures without confusion (Dogmatikon
of the sixth tone), bearing two wills according to each nature
unto the ages (Sunday canon of the fifth tone, mroparion of
the eighth Aeirmos), but His glorified body cannot now suffer
and does not need anything, while in accordance with this
His human will, too, cannot diverge from His Divine will

in anything. But with this flesh Christ will come again on
the last day zo Judge the living and the dead, after which, as
King not only according to His Divinity, but also accord-
ing to His humanity, He will be subject to God the Father
together with the whole of His eternal kingdom, so that
God may be all in all. (I Cor 1s: 28)

U us believe in the power of our ]esus, and the tempter
ill surrender his weapons and there will be a great calm.
For whose love do you bear afflictions? For whose sake did
you jeopardize your very lives for the sisters? Out of love,
whose command are you carrying out? You will answer: For
the love of our Christ, in Whom we hope that all things,
through His power, will have a good ending.

Good, very good—for He is the One Who numbers all
the hairs of our head. How could we think that anything
will happen without His willing it? And if we are protected
by Divine Providence, what are we to fear? Should we not
rather fear Him Who is able to put us into the fire of hell on
account of our sins?

Instead of having courage and pride in our Christ unto His
glory, Who counted you worthy to struggle in this way, you,
on the contrary, are filled with grief and thoughts and murmur-
ing. I repeat: You ought to be proud that God deemed you,
the base and unworthy, worthy to become instruments of His
Divine Providence for the salvation of select souls, for whom
our Christ died. Do not grieve, for God’s sake! Do not seek to
lose your reward, which will be great in Heaven.

Preaching the divine word is the smallest virtue, but sacri-
ficing ourselves for Him is perfect love; that is, to lay down
our lives out of love for our neighbor. Certainly this virtue
is laborious and dangerous, but are any high offices attained
without labor and toil? Let us not forget the meaning of the
divine Crucifixion, that we also ought to become small sav-
iors, when the time calls for it, by the divine will.

Let us see God as our Father; let us rest in the warmth of His
secure embrace, for He knows how to arrange everything for
our benefit. As humans we—and first of all, I—lose courage
in the beginning, so that our human weakness shows; but
then the good Cyrenian, divine grace, comes and bears our
cross and thus we ascend Golgotha more easily.

Wasn’t our Christ afraid on Gethsemane? What were the
great drops of holy sweat for? These and other things char-
acterized the human weakness; but afterwards, as God, quiet
and meek as an innocent lamb, He sacrificed His life for the
sake of ungrateful man.

Elder Ephraim of Arizona

“Counsels from the Holy Mountain”
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ST. GREGORY PALAMAS & His

DISPUTE WITH BARLAAM

By Metropolitan Hierotheos Viachos, from his book “St. Gregory
Palamas as a Hagiorite.”

- It was with great difficulty
| Lthat the saint began this
“dispute,” because he did not
' wish to abandon the stillness
of his life on the Holy Moun-
tain. But when he was asked
| by his spiritual brothers, and
" when he himself realized that
| the faith was in danger of be-
ing altered, which would also
have resulted in altering the
means of man’s cure, of losing
= the way of salvation, then he
o I began his struggle.
At first he did it with great humility and discretion. He
finished one of his letters to Barlaam by saying that in spite
of the reproach that he felt against Barlaam for his erroneous
ideas on serious theological questions, he still maintained
the same love for him. He called him a very wise man, the
best of those who loved and were loved, and he emphasized
that in spite of the dispute, the state of peace would be
maintained. At the same time, he expressed the desire that
they should meet to embrace with a holy kiss.

All these things imply a soul that has peace and stillness.
Because of this hesychastic life he could criticize the errone-
ous belief and at the same time keep peace and love.

But also on the matters which were in dispute with Bar-
laam we can see the hesychastic life of St. Gregory Palamas.
He expresses the whole Tradition of the Orthodox Church.
At this point we would like to look at several characteristic
views taken from the first triad of his well-known work On
the Holy Hesychasts. Three topics are raised. The first one
is the relationship between the two wisdoms, worldly and
godly. The second is about noetic prayer, the return of the
nous to abide in the heart, and the third is about vision of
the uncreated Light.

In the first part he opposes Barlaam’s view that human knowl-
edge is a gift of God, and indeed of equal or higher value than
the knowledge of the Apostles and the Prophets. This was why
Barlaam had come to wrong conclusions. One of these incor-
rect conclusions was that the monks should pursue human
education and human knowledge in order to be perfected.

In answer to this view, St. Gregory maintains that man’s
aim is to progress from the image to the likeness of God.
In his fall man lost his direction toward the likeness, and
the image was darkened. Therefore, he must now purify the
image. But this does not come about through carnal wisdom.

Since the darkening of the image happens through sin, this
means that when sin is removed, when man attains inner
prayer, when his life is harmonized with Christ’s command-
ments, and when he attains vision of God, then he is in fact
in the image of God. Therefore, the philosophers” teaching
is different from that of the Christians.

St. Gregory emphasizes particularly that man purifies the
image through Christ’s commandments and the power of
the Cross of Christ. He refers to the cases of St. John the
Forerunner and of Christ Himself. The Forerunner, he who
is greater than the Prophets, lived from his early years in the
desert, where, he points out, there was no education nor
any of what Barlaam called saving philosophy. There were
no books there, and no teachers of worldly wisdom.

And we find the same thing in the life of Christ. When a
young man asked what he should do to attain salvation and
eternal life, He did not say: “If you want to be perfect, take
up outward education, hasten to assimilate the sciences,
acquire for yourself the science of beings,” but He said:
Sell your possessions and give to the poor, take up the cross and
be willing ro follow me. Therefore, in order to shame the
outwardly wise the Lord took on uneducated fishermen.

At this point St. Gregory refers to passages from the epistles
of the Apostle Paul, mainly from the first letter to the Cor-
inthians, where it says that Christ took unlettered men in
order to shame the outwardly wise, that God made foolish the
wisdom of the world, that the world through its wisdom did
not know God and that through the foolishness of what was
preached He was pleased to save those who believe.

Then, taking passages from Basil the Great and St. Gregory
of Nyssa, he makes the distinction between demonic hu-
man knowledge and knowledge from the Holy Spirit, and
naturally he prevents the monks from acquiring that worldly
wisdom and knowledge. He ends his first section by saying
that outward wisdom, meaning philosophy, appeared futile
and contemptible to our holy Fathers and especially to those
who had had experience of it.

In the second part he refers to the vast subject of prayer,
and especially to what is called noetic prayer, where the
nous is centered in the heart. Barlaam and his followers had
said that it was not right to take our nous into the body,
particularly into the heart. They said that the right thing
was to take the nous out of the body.

In reply to this view, which presupposes Plato’s philosophi-
cal conceptions that the body is the prison of the soul and
man’s salvation is the soul’s liberation from the body, he first
uses the Apostle Paul’s three passages: 7hrough Holy Baptism
the body became the temple of the Holy Spirit in us; the body
is the house of God, and finally God gave his promise / will
live with them and walk with them, and I will be their God.

He emphasizes that the body is not evil, but it is the car-
nal attitude that is evil. When a person purifies his body
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through self-control, and the irascible and appetitive parts
of the soul with self-control and love, and when he further
makes his intelligence secure with prayer, then he sees divine
Grace in his heart.

In what follows he makes excellent anthropological analy-
ses. He analyzes just what man’s nous is, that the heart is
the place of the rational faculty, the first rational organ of
the body, that the nous is in the bodily organ of the heart,
not as in a receptacle, but as in an organ which directs the
entire body. Thus we must struggle to bring the nous back
into the heart, where its natural place is. Being a great and
holy hesychast the saint brings into the soul that which also
exists in God. Just as God has essence and energy, so also
the soul has essence and energy. The soul’s energy which
finds itself in the rational part and is flowing out through
the senses towards creation must return to the heart. Begin-
ners in the spiritual life can succeed in this by controlling
their breathing.

When Barlaam and those who agreed with him scoffed
at this method used by beginners, St. Gregory made very
correct and very theological observations. The circular mo-
tion of the nous, that is to say its return from the outside
world to the heart and its ascent from there to God, is the
unerring method and the only way for man to acquire pure
knowledge of God. But St. Gregory also made Orthodox
observations about the body’s participation in prayer, as well
as in the path to sanctity.

The circularity of the body too is essential for the return of
the nous to the heart. He says all these things because the
Barlaamites mock the hesychasts, who at the beginning of
their spiritual life also make use of the circular pattern of
the body (omphalopsychoi). The saint cites the case of the
Prophet Elijah, who used the circularity of his body to bring
his nous back into his heart and thus relieved the drought.

In the third part he refers to the fruits of prayer, which
are the uncreated Light and divine Knowledge. Barlaam
maintained that any light which is accessible to the senses is
created and therefore is lower than thought, man’s rational
faculty. So, with his view that all external light is created
and symbolic, he went so far as to consider the philosophers
superior to the Prophets and Apostles, who saw the uncre-
ated Light.

This part touches on many other topics as well that relate
to this and other accusations by the Barlaamites. First he
cites various patristic passages according to which at the
beginning of the spiritual life the study of Holy Scripture
is reduced, not in disparagement of it, but because we must
first be purified through prayer, and then we will understand
the spirit of the Scriptures.

He cites other patristic passages as well, in order to show
how the body participates in noetic prayer, because often
the heart itself leaps with joy at the coming of Grace, and

frequently a pleasant taste is created in the mouths of those
who pray and sing, and this is the energy of divine Grace.

Then he makes the distinction between the light of natural
knowledge and the Light of the uncreated energies of the
Holy Spirit. He concludes that natural knowledge is not the
light of the soul. Thus when the saints see the uncreated
Light, they see the garment of deification. He cites many
patristic passages—and he surely interprets them within his
own spiritual experience, which is the same as that of the
holy Fathers—that say that man can attain vision of the
uncreated Light.

This Light is not symbolic and created, but the shining of
hypostatic light; it is divinity itself. The light on Mt. Tabor
is not a third hidden nature in Christ, but divinity itself.
And towards the end of the third section he refers to the
great difference between the theologian and one who has
seen God. A theologian can also be said to be one who speaks
about God without even having his own personal experi-
ence, but a theoptis is one who sees God. Theology differs
from the vision of God in the same way as the knowledge
of a thing differs from the possession of it.

There are other places as well in the teaching of St. Gregory
Palamas where he refers to the great subject of the knowl-
edge of God. He afhirms that vision of the uncreated Light
is union with God. Union is communion, and this com-
munion offers knowledge of God.

True knowledge of God is superior to human created
knowledge. And the saint demonstrates that in the Ortho-
dox Church we teach that the Prophets are incomparably
higher than the philosophers, for the Prophets of both the
Old and New Testaments attained the vision of God, while
the philosophers were making conjectures about God.

In this analysis of the first triad of St. Gregory’s work On
the Holy Hesychasts he is clearly shown to be a hesychast fa-
ther, expressing the genuine hesychasm which is experienced
on the Holy Mountain.

Acharacteristic sign of the soul that feels the majesty
of God, and loves God, is to seek always the glory of
God, to apply all of the commandments of God, and to
find humility and its own self-deprecation; since to God
is due honor and majesty, while humility is appropriate
to man, that we might—through it—become friends of
God. If, indeed, we do this, then we too, like St. John
the Baptist, will find joy through the glory of Christ;
and shall say continuously, He must increase, but I must
decrease. (Jn 3:30).

St. Diadochos of Photiki
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THE SOCIAL AIMS OF ORTHODOXY
By Fr. John Romanides, Patristic Theology: The University Lectures.

very human being, every person who lives in society must
function as a healthy social entity.

Earlier we referred to the healing of the human soul’s noetic
energy. The completion of this course of treatment automati-
cally results in the creation of a social human being, a person
whose soul is healthy and who is prepared for all aspects of
social activity. And such healed people, automatically and
implicitly, are “ordained” doctors for others whose souls are
sick. Here, the medical science called Orthodoxy differs from
other sciences: once patients have been healed, they automati-
cally become people who can heal others. For this reason, it
is inconceivable for people who have been healed not to have
spiritual children—that is to say, other people who depend
on them spiritually, other people whom they advise and guide
towards healing.

In the early Church, there was no special or official healer,
because every Christian was a healer. Healing was the mis-
sion of the early Church. The missionary effort of the early
Church was not like that of today’s Orthodox Church, which
sometimes consists of advertising our beautiful beliefs and
traditional form of worship as though they were nothing
but products for sale. For example, we talk like this: “Take a
look, folks! We have the most beautiful doctrines, the most
beautiful worship, the most beautiful chanting, and the most
beautiful vestments. See what a beautiful robe the bishop
is wearing today!” And that sort of thing. We try to dazzle
them with our staffs, our robes, and our head coverings so
that we can carry out our missionary work. Of course, there
is some sense and some success in doing missionary work
this way, but it is not genuine missionary work like that of
the early Church.

Today’s missionary work consists mainly of this: we en-
lighten superstitious people and make them Orthodox
Christians, without trying to heal them. By doing this,
however, we are just replacing or exchanging their former
beliefs with a new set of beliefs. We are replacing one super-
stition with another. And I say this because when Orthodoxy
is presented in this way and is offered in this way, how is it
different from superstition? After all, when Orthodoxy is
presented and offered as a Christianity that does not heal—
despite the fact that healing is its primary task—how is it
different from superstition?

There are Christians in the West who also have Christian
dogmas and accept certain councils. On the basis of outward
appearance, there does not seem to be such a great difference
between the dogmas of the heretics and those of the Ortho-
dox. The difference is not as huge as it is between Christians
and idolaters. On the surface, Orthodox doctrine is not so
strikingly different from that of heterodox Christians, espe-

cially given the fact that Orthodox doctrine, as taught today
in Greece, is unrelated to the therapeutic treatment found
in Orthodox tradition. So from the perspective of doctrine,
how is Orthodox tradition different from the tradition of the
heterodox? And why should someone who is not Orthodox
believe in Orthodoxy and not in some other Christian dogma?
After all, in the way that they are presented, neither one of
them is offered as a treatment or pathway towards healing,
but as superstition.

These days we talk about changing our way of thinking,
about changing our beliefs, about changing our outlook
on life, and this is the way we view repentance. In other
words, for Orthodoxy today repentance is identified merely
with the acceptance of Christ. That is to say, we accept
Christ. And because we accept Him, we go to Church,
we light a candle or two, and we become good little boys
and girls. If we are young, we go to Sunday school. If we
are adults, we go to a religious meeting now and then.
And supposedly we are living in repentance; supposedly
we are repentant. Or else, if we have done something bad
in our life, we show some regret and ask forgiveness and
call what we are doing repentance. However, this is not
repentance. It is simply regret. Regret is the beginning of
repentance, but the human soul is not purified by mere
regret. In order for one’s soul to be purified of the passions,
the fear of God and repentance must first be present and
continue throughout the stage of purification until it is
completed with divine illumination, the illumination of
our nous by the grace of the Holy Spirit.

Since the modern Orthodox do not put this therapeutic
treatment into practice, what makes them different from
those who are not Orthodox? Is it doctrine? And what good
are Orthodox doctrines if they are not used for the healing
of the soul? When used in such a way, doctrine offers no
benefit whatsoever.

B, T

2 L ¥ e )

When it concerns the body, in order to be delivered from
sickness, it is exceedingly important for a sick man to
find out the cause of his sickness. By discovering what it is,
not only will he be released from the sickness which possesses
him, but afterwards he will not fall into it again, knowing
what caused him to fall into it once, and guarding against it.
So let us also, first of all, show those who suffer such things,
from where they got the disease of scandal. If they come to
know this, and if they are willing to pay heed to it scrupu-
lously, they will be delivered not only from this sickness, but
from many others; not only for the present, but perpetually.
For the nature of this remedy is such that it cures the illness
at hand, and acts as a preventative against other diseases.

St. John Chrysostom
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'H K&0odog 100 XpioTol €ig 1OV Adnv

Ayiov Empaviov Apyieniokonov Kovoravrios Kompov.

2 %nelvog ol x0€g, uéoa oThv dmelpn ovyratdfaoi

Tov, dev éxaloDoe v 1OV fondricovy ol Aeyedveg
1OV Ayyéhmv, Méyovtac otov I1étpo, 8T eival 0Td XéoL
nwov vo TaeatdEm Twea AUEowS, TEQLOOOTEQES ATTO
dhdena Aeyedvee Ayyéhov (Motf. 26:53), ofjueoa
natépyeTol ug 1ov Bdvatd Tov ot tod ddov %ol
10D Bavdtou, ToD TVEAVYOU, 6rtmg TaLRLAleL 08 OO ®al
Kuptapyo, &ml ®e@aric TV 60avATmV ®ol domudtmy
OTQATEVUATMV %Ol TOV AOQATOV TAYUAT®Y, OYL UE
Omdena novo Aeyedveg, AAAO ue LUQLEC LVELAOES ROl
yileg xLhtddeg Ayyéhwv, Agyxayyélwv, "EEovoimy,
Ooovwv, EEamtepvymy, ITolvouudtmy, ovoavinyv
TAYWATOV, TO OIoTa, MG
Baowléa noi Kvpud tovg,
TEOTEUTOVY, HOQUPOQOTV
®ol TWotv tov XLoTo.
Oy, 6tL ovupayotVv %ol
ovuroAegnodv uali Tov.
"Oyt, moté! Tt 6o oL
ovupayio €yxer avayxrn O
mavTodvvauoc XpLotog;
TOV OVUVOOEVOUV YLOTL
XOWOTOVV TAVTOTE %O |
nofoVV VO ElvOL ROVIN
010V B0 ToVC.

Ol ayyehnec duvvauelg
groeyav ooy dopUPOEOL
omAtteg, A LoUEVOLUE Elgpn
1L OOV LOTQATOUOQPOL
%EQAVVOPOAOL, DTALOUEVOL
ug TOovVg 0eixoVg %Al
TAVTOOUVAUOUS REQAU- |
vovg 100 Baolhéwe twv,
ol 6motoL TEAPOaLVaY nE ToAL Thho ral Eemegvotoay
0 €vag tov dAho oty yonyopdda, trarovovTog 0To
0eir0 uovo veduo ®xol ravovtog £0yo xol mwedsL ™)
dLatayh ®al OTEPAVOUEVOL UE TO OTEPAVO THS VInNg
1T THE TaeaTdEews TV €x0omdV nal Tvedvvoy. T'V
aVTO %O OTEQYOVTOL OTO VIToYOVLe deoumTHOLL TMV
TOVAQYALWV VEXODV, TOV NTOY UECO 0TIV XL TOD
AdN val fabvtepa &t AN T YA, Yo vaL fydlovy émo
Enel u€oa Tovg AAVCOJEUEVOUC ROl ATTO ALLDVES TDQO...
HEROLUNUEVOVGC,

MO 08 pavnre 01O RAELOUEVA AT OAEC TIC TOQTEC,
TO GAVRALOL %Ol ROTOUOROTELVO OEOUMTHOLO, OTO
VESYEL ®OL TO oAoa ToD Adn 1) Bein) xol Aaume
napovoio tod Kvpilov, mpofaivel éumpog dr” GAhovg
6 dpyrotodtnyoc Fapowih, Emedy) elxe ovvndioer vor
PEQVT YOS VOYYENLD OTOVS AVOQMITOVS, RO UE POV

duvaty, doyayyehxdtaty, £vtovn xal Aoviapiolo
PWVALeL TEOC Tig dviimales duvduels: «Apate TUAOS
ol dEYoVTeEC DUAMV». noll wall Tov povdaler 6 Muyanh:
«Mpeutodijte mpoavieg tilec». “"Emerta ol Avvauelg
ovuntAnowvouy: «Kdvete mépa mapdvouor Bupweoi».
Oi 6¢ "EEovoieg dtatdtovv ut ¢Eovoio: «Zmdte dAVTES
alvoidec». K Evag dAhoc Apydyyeloc mpooOETeL:
«Aloyoc ot 06, AvalynToL TUOAVVOLY.

Kot ®abdg ovupaiver Stav mapovolaodi) wo pofeon,
anmnT %ot TavtodUvoaun PaotAlril] OTQATLMTLIXY
napdtagl, @oixn pall ®al TEOTOg %Ol TOQAY
xol 60VVNEOC POPog nvpLevel tovg €xBooVg ToD
AXATOYDOVIOTOV ZTOaTNnYoV, TO 1010 Eyive Sagpvind,
WO TOEOVOLAoONKRE TOCO TOEAd0EN 6 XQLOTOS OTH
xotoy0ovia To Adn. Amd Endvm wd SuvaTh GO TQATT
gtiplwve T TEOOWTO
TV €xOowmdv duvauewv
ToU AdN ®al TaVTSY0OVA
axovoviav PEOVIEQEC
OTQUTLWTIXES  (PWVES
mov détalav: «Apate
Ao, Oyl GvoiEete, dALOL
EepoLl®dote TIg GO TO
Beuéhia, Pyaite Tig teheimg
. ATO TOV TOTO TOVS, HOTE
| VO U] WITooTV Ll v
Eavaxieloovv. Apgate
TUAOC Ol dOYOVTES VUMDV,
Gyl YLaTlL OEV UToQEl Vi
Tig &volEn 6 Kvpidg noac,
A oV dtav 0€AN, diatdlel
O WIToLivel uE ®AeLouEveg
T moETES, GAAL OCC
dwatdlel, oav dpaméteg
dovhovg, VO onridoeTe
NOLL VO LETAPEQETE ALVTEC
Tic meoaL®vieg mohec. T tobto »al dgv duatdlel
TOVC OYhovg oag, AAAO 00 OV TaEOVOoLdleobe ouv
apynyol tovg: Apate mUAag, ol GEYOVTIES VUDV.»
(Wahu. 23:7-10).

Amd 1o ®al Emerta Sgv O elo0e mt GEYOVTES
HOVEVOC, O OO TTOV RAXLOTO RVQLAOYOUTE TAV®
oToVS WEYOL Tpo rexownuévove. Ovte avtdv Bo
ei00e mhéov doyoviee, ovte GAAWY, 0TUTE TOHV EQVTMV
oac andun. Apote mikac, yiatt no0e 6 Xootde, 1)
ovpavia Bvpa. Avoiete dpouo 0@ AVTOV mov EPale
10 681 Tov ot puAaxy 10D Ady. To Evoud tov gival
Kvproc xat 6 Kvprog €yel 1o dinalouo xol ™ dvvaut
VoL TEQA.oN TIg TUAeC ToD Bavdtov. Tati T uév €icodo
101 Bavdrtov T gpridEate ogic, ADToc 8t Node Y Vi
gmutiym 1o mépaoud e ' avtd dvoiEete yonyopa
nOL WV Gpyomopfte. Avoiete xal ®AveTe YONYOQO.
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AvoiEete nott unv dvafailete. Av vouilete mdc Oo odc
mepuévouue, xavete Adboc. Ou dratdEovue Tig TdLeg Tig
TUAES VO AVOIEOVY abTodTMS ROl XWELS VO PAAovue
yéol: AvoiEte milec aidvied!

Kol uohig ol ayyehneg dvvauels éomoay, thy oo
oty dvolEav ol mulec! Thv 1dwa otryuy Eomaocay
ol Glvotdeg nal ot poyrot. "Emecav tor xAeldior ®ol
ovyrlovioOnrav to Oeuélia the uhaxic. Ot €xOoineg
duvauelg étpdmmoay o Ataxtn Quyn, 0 Evag Eomomyve
TOV dALO, dALOC umepdevdtay otd TGO ToU AAAOV ROl
®ro0€vag pivale 0to duThavs Tou Vi pevym YO YOQOL.
“EgolEayv, ovyrhovioOnrav, o €xacay, Etaodxtnray,
aAAOEe TO yoduo tove, poPnOnxay, otaddnxrav rol
amdépnoav, drépnoav xai teouagayv. ‘O Evag Euetve
Ue AvoLyto otoua. AALog ExQuPe TO TEAOWTO UECQ
ot yovatd tov. AMhog Eneoe ®ATw, TOYOUEVOS ATTO
T0 PAPo. Alhog otdBnre anivntog, oov verpog. AALog
©VELEVONKE Ao dfoc rai dAlog €rpege vor owOT oF
BaBvtepo uépoc.

Thv doa avth 6 XELoTOg GMEXREPAALOE TOVG
oa.oTouévovg tvpdvvovs. Tdote yaAldowoav to
yaAwvdola Tovg xal pwtotoav: «ITowg eival antodg O
Baoiheve tiic 86ENC; TTowe eival antdg mov HeOe E8®,
#dvovtag 1éoa Toddota modynata; ITodg eivol adTog
0 Paothete Thg SOENG, oV ®aToPBWVEL TP 0TOV Ad,
aDTd oL SV Eywvay moté; TTode eivat adTog 6 Baothede
g O06ENg, ™oL Pydlel Gmd £0M TOVEC TEOULWVIOUS
puloxiouévoug; ITowdg eival avtog ol Stéhvoe xal
1OTENVOE TO ANTNTO ®EATOS %Ol TO BRA00G pog»

>’ avtovg dmaviodoav ol duvduels Tot Kvpilov »al
ToUc Eheyav: «OEheTe VO WGOETE TOLOC EVOL OLDTOC O
Baowheve Tiic 86ENG Eival 6 Kiprog, 6 #oatotdg xal
dvvatde, 6 Kiprog, 6 duvatdg xal mavioyveog oTov
néAepo. Elvor éxelvoc, ELeELVOL KO TOLOAVOUOL TUQAVVOL,
oL 00 EEGQL0E 1Ol 00 EQOLEE AT ATO TIG OVQAVLES
aidec. Eivoal antde mol ouvEToupe HEco OTd VEQU
100 Topddvn Tic ®eparic TV dpardvimv oac. Eival
EXETVOC OV EmMAV®M 0TO ZTaVEO6 TOV 03¢ Enave O€TQO,
odc Stemdumevoe #ol odic dupolpeoe nde dvvaut. Eiva
avTOg OV 0dic £de0t nal 0dc EppLEe 0T LOPOo ®al oTHV
dpvoco. ADToc elval ol O 00c EEOVIMON TEAELWTLRY.
uéoo OTNV aldVIo QT XL T Yéevva. MNv G yhTe,
unv mepuévete, BAAO TEEEETE YO YOO %Ol PydAeTe
TOVS PUAAXLOUEVOUS, TOVS OTTOTOVS UEYOL T RAXMDS
Eyete natomifi. Ao €00 ®U EUITQOC RATAAIETUL TO
®npatog coc Katapyeital ) tvpavviny éEovoia oac. ‘H
aratovelo oag ratamathOnre oirted. ‘H Vmeonpavy
novymot oag Eerovpehidobnxe. 1 dvvaul cag €ofnoe
nol xaOnxe yow mdvro.»

Avto govalov ol virntoteg duvauelg 1ot Kvpiov otig
dvvauels tot "Ex000D ol ovyyodvwg Evepyotoay ue
Braovvn. AALoL yreéulay Thy pulant) o to. Oeuéhia

™AMoL ®oTadlmxay ToVg £X000VC TOV Epevyay YLoL
v, owBoTv ota fabutega népmn. Alhot ETpeyay ol
€0guvoVoaY T VITOYELX, TO PEOVQLL KO T OTHACLCL.
Kai 6hot, amd didpopeg vatevfivoels nabévag, Epepvay
ToVg deoudTeg Eumpog otov Kipro. ‘Alrol €devav Tov
TOAVVO, £VA BALOL ATTEAEVOEQM VALY TOVC TTOOULD VIOV
deoudtec. Kot Aol uév €rpeyxoyv umpootd &mo 1oV
Kvpro, ®abwg mpoywpotoe Pabditega. AALoL O TOV
aroviovbodoav virngpoot, mg Oeov xat Baoléa.

’Evd Aowov adta diedpaunatitovto xal EAEyovto
otov Adn nal éoelovio Tt mAavia, 6 O Kiplog
g¢ninoiole voo pbdon ot mo Eoyata BaOn, 6 Adou
0 TEWTOOMULOVEYNTOS %Ol TEMTOTAAOTOC Xl
oW ToOVNTOC MOV PoloxdTav Oeuévog YeEQU O
Babvtepa dmd Ghovg, dxovoe to fAuata toh Kuplov,
oV £€0YOTAV OTOVS QUAAXLOUEVOUS %Ol AUEOWC
aveyvaproe Ty ewvi Tov, raBvg énepmatotos néoa
ot @uAaxrn. Ztodenre 10TE TEOSC GAOVSC TOVS €T
aiMVEC OVYROATOVUEVOUC TOV KO TOVC PAOVOEE: «Q
@ihot pov! Axovw vor tANCLALn 0" Eudc 6 HYoC TV
Prudtov Kdmrowov. Eav moayuatixo udg Eiwoe vo
€00n €wc €0, tdte elnaote EhevBepoll "Etty TOV idoDue
Avaueoa nag, ocndfiraue Amro Tov Adn»!

Kol thv dpoa mov 6 Addu Eleye adTO TEOS TOVS
ovyxatadinoug Tov, eloépyetal 6 Kiplog, vpatdvTog
TO VIxNQoeo 61tho 100 ZtaveoU. MOALg TOV GvVTirQuoe
0 Aduu, ytvmnoe to otfifogc &mo THV YoEOVUEVY
ExnAnEL nol povaEe mpog Ghove tovg €mt aildveg
rexolunuévoue: «O Kvptde wov a¢ etvat podl pe hovey!
Kol 6 Xplotog amdvinoe otov Addu: «Kol petar 1ot
TVEUUOTES COU».

“Yotepa tOV midveL Ao TO ¥€QL, TOV ONRWVEL ETAVMD
%O TOU A€el: «ZHnm OV TOU XodooL xol dvaoto Gmd
TOVC VERQOUC, YTl 0t rotagwtilel 6 Xowotdd (Egeo.
5, 14). "Eyd 6 Odc, mov v xdot ocov &ywva vidg cov,
Exovtog O1novg LoV TAEOV ROl GEVAL ROl TOVS ATTOYOVOUC
oov, ue v Oginy é€ovoia wov div éhevbepio nal
Mw otolg guhaxiouévovs "EEEMDeTe. 27 00 TOVS TOU
®neltoviaL 0to oxoTadL: Zeoxremaodijte. Kol o’ éxnelivoug
7OV Elval TEOUEVOL RETM: SN0 TES!

Téva, Addu, ot T1pooTdLwm: 0Mrm Ao TOV aidvio Umvo
oov. Agv ot €rhaoa, yuo Vo WEVNS QUAAKRLOUEVOS TOV
AdN. AvaoTa €% TOV VEXODY, YIATL £V ELaLL T) oY) THV
OvVNTOV. ZNrw ETAvVm, TAGOUO S1rd LoV, ONAW ETA VD
oV OV €100l 1] LOEPY HOV, TOV GE dNULOVEYNOO. RAT’
eindva nov.Sinm vor puyovue amd 8. Tatt oL eloat
uéoa ot uéva xal ¢y péoa ot oéval ' oéva 6 Kigrog
Ehafe 1N dvn ocov wopei 1ot doviov. I'at diry cov
¥A0L, £Ya OV folorouot YHAGTEQN AITO TOVS 0VQAVOUC,
ROTEPNRA OTH YA} ®OL O ®ATW GO T Y. [ oéva Tov
avBpwmo &ywva oty Evag Avumepdomiotog vOpmwmog,
Bogbnxra ywolouévog ®i” £y amod ™ Lwi, dvdueoa o
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Ghovc tovg Blhovg verpovg. (Walu. 87:5). Tt oéva wov
Byfneg néoa &mo tov ®fHjimo tol magadeicov, uéoa ot
%ufj7ro mopadddnxa otovg Tovdaiove xal uéoa ot ®Hmo
gotovpdtnra. (Todv. 19:41).

Kvtta&e 010 mpdomnd pov to gprvoinata, Tou
1OTAOEYON RO TEOC XAOLY OOV, YL VI OF ATTORATUOTHOM
othv molold cov 8SEa, mol elxa SMHOEL UE TO
gupuonud pov. (Iev. 2:7). Kitrate ot udyovld wov
TO QationaTo, oV RATOdEYONK, VLT VO ETAVOQOWOW
™MV OLECTEOUUEVN LOQPT] GOV XKoL VO TV PEQW OTHV
YL oV eiye oty eindva wov. Kittae ot odym nov
UOOTIYWOL TOV ®ATAOEXONRA, VIO VO OLALOROQTTIOW TO
@OoQTIO TV AuaTHUATOV oov. KuttaEe ta nappmuéva
€010l LoV, TOV T ATAMOO RAADS ATTd VM 0TO EVAO TOD
2TovE0U, YLt VO oVYwEEdTg 0V OV ATAmOoES RanDS TO
¥€0L 00V 0710 dmayopevuévo 0€vopo. Kuttae 1o modia
UOV TOV RAQPAONKRAV Rl TQUANON®AY 0TO ZTOVE0,
v vor EEayvioBotv T dird oov Ao oL ErpeEav
nox®c 010 OEVOPO Thic uapTioc.

Thv €xtn Muéoa PyfHre eic Pdooc cov ToTE 1)
notadraotiny] arndgaocts. I' avtd maht thv €x
Nuéoa ot avamhdttw ®al dvolyw ToV tapddeico. ITpog
G cov yeuOnra Thv XoAn, yuor vo. 0ol Bepameiom
TV T N0V OV YEUONXES ATTO EXETVOV TOV YAVRO
%10 7o, I'evfnua 1o EVdL, Yo vou Bydim dmo T Lwn oov
7O OOV %ot EEW GLTo T PUoL 0oV ToThHEL TOU BavdTov.
A€yOBnra TOV 0ToYY0, YL VO OBNOM TO RATACTLYXO TMV
QUAQTLOV 00V. AEYBNHA TO RAAGUL, YL VO DTTOYOAYP M
™V anehevBépmol Tod dvBpwmivov yévoug. “Yrvmoo
OTOV ZTOVQEO0 XUl TOUTNONXA 0TV TAEVEA UOoU, VLo
0€vo. oV UmTvmwoo 0tovV Tapddeloo ol ERyaia &mo
™V mhevpd oov v Ela. ‘H mhnywuévn mhevpd uov
¢0epdmevoe TOV TOVo Thc TAevEdic cov. O drndg uov
vrvog Oa ot BydAn amd 1oV Untvo cov uéoa otov Ad.
‘H pougaio wol yrinmnoe Enéva, OTaUATNOE TH QOUEAI0L
oL otpedtay évavtiov oov. (Fev. 3:24).

ZNrw, AoLtov. Ac gpiyouue dmo £00m. Tote ot EEwoLon
Ao Tov yNivo mapddetco. Twpa ot dmworadiotd, &yt
AoV 0" ExETVOV TOV TaEddeL00, AALL O0F 0VEAVLO
0p0vo. Téte 0° gumddioa vor @aic émd o VA0 ThiC Lwic.
(Tev. 3:22). N Suog 1hoa o Evanxo TAfome ut oéva,
gy mob eipo 7 Wi 1) Cwn. “EtaEa 1o Xepovfin var ot
PovEodV ooty doVAo. Thpa 6dN YD TO ZeQapiy VoL O
TEoonVVIoOoVY 00 Bed. KoUgpbnreg toTe umpooto 0tov
©eo, £¢meldn) fjoovv yuuvos. No Spuwg mwov aEudOnxreg
VoL %EUYNE HECT GOV YUUVO TOV 1010 TOV Od. I'V aitd
onrnwOnTe, dg piyovue Ao Ed®. Ao ToV BAvaTo oty
Con. Ao TV @Bopd otV dgpbopaic. Amd TO 0x0TAdL
0710 aidvio pic. Amo thv 6V othv éhevBepia. Amo
™ @uiaxy 100 Adn othv dvew Tepovoainu. Amo To
deouo otV Aveot. Ao T oxAafLa 0TV TOVET TOD
IMapadeicov. Amo T Yij 0TOV 0VEAVO.

I'V a010 TOV o%0omo O X10TOC &mébave nal GVESOTY:
T v yivn Kbprog »ot verp®mv xal Lovtov. (Pou. 14:9).
ZNrw0NTE, Aowmdv. Ag uyovue amo £0@. ‘O oVeaviog
[Matépac mepuuével ug Aaytdoa To Youévo mTedpaTto.
T évevijvta évvéa medfata tdv ayyélmv (Math.
18:12) mepwévouv 1OV 0UVOOVAS Tovg Addu, miéte
0o avaotnoi), mote B AvELON nal Ba EmavEADY TEOC
1OV Bed. O yepovfrdc Bpdvoc eival EToyoc. AdTol
7oL Ot 06c veBaoovy ival Yoryoool xal frélovTat.
O vougprog Balaunog &yel mpoetonaodi. To ueydho
£00TOOTIXO SEITVO £lval 0TEMUEVO. (Amtox. 19:9, Aovx.
14:16). T OnoavpopuAdxria THV almviwv &yaddv
avoigav. ‘H Baoiheta t@dv Ovpavdyv €xel Etolwaodi
«amo xotafoiiic ®dowov» (Math. 25:34). Ayoado
OV RATLOL OEV T €100V XAl DT SEV T Enovoay
repuuévouy tov dvBpwmo. (A Kop 2:9).

Adta nal @Aha mapduoto eiev 6 Kipltoc. Kal
auéomg dvaotaivetal noll Tov 6 évmuévoc 0 adTOV
Adow not noli tove xai | EVa. Axdun dg nal «tolho
oopata Suwalmy, Tob eiyav meddvel mElv &md aidvec,
avaotidnrav» (Matf. 27:52), diaxnovooovtag thv
ToLueQo Avaotaot Toth XpLoTtod.

AVt dg TV VtodeyBotue nal g TV dyrakldoovue
Ol TTLOTOL UE TTOAATY YOO, YOQEVOVTES UE TOVC &YYEAOVC
%10l £00TALOVTEC UE TOVC Ay ayYELOVS nol SOEAGLOVTEC
TOV XQL0T8, OV udg véotnoe amo v @bopd. Eig
AVTOV Gpoudler | d6Ea xal 1 dvvaulg, nall ug tov
afavato IMatépa »al To mwavdywo rot &yabo xol
Cwomolo »al opoovaoto Ivedua, eig AOVS TOVS aidVeg
TOV aidvmv. Aunv.

E uohoyovoav ol Iatépeg Thv TOTELVOTNTA TOD

APPa IMowévog 0 OAn TOV TI OVUITEQLPOQA.
“Otav aipvng ovintotoe ug tovg ['€poviag, moTE
Oev vooTHELLE T O Tov Yvdun. “YroxweoUoe i
gmavotoe v yvaoun tdv dAlwv. Tove &delgpoig
OV TNYALVOLY VO TOV OUUPBOVAEVTOVY, TOVS EOTEAVE
TEMTA OTOV UEYAUAMITEQO ALOEAPS TOV, TOV APPRE Avoup.
"Exeivog AL tovg Eotehve miow otov APPa [Moweéva,
AEYOVTAG TOVE TS O ExETVOV Exel dDOEL O OeOg TO
yaowopna vor Eexovpdln Tig YuyEs.

Mmoot 0T0 HEYAAVTEQS TOV AdEAPO OEV HVOoLye
TOTE TO oTona Tov 6 APPac ITownyv va uhjon og
AvOowITo. ZTEROTAY TOUQAUEQT UE ORVUUEVO TO REPAAL
QIO CVOTOM) %Ol OEBAOUO.

Anoondoporta amo 1o ['egovrirov
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Avo Amavrioeig yid myv lNavopbddogn
2 Uuvodo amrd 10 1971

Too Mnzpomoditov DAwpiviic Avyovorivov Kavridtov
(+2010), aro 10 meprodiko «Xpiotiavikny Eribay (¢p. 344 /
TovA.-Xenmr. 1971) xai 10 Pifrio Xpevoovn B’ (andormacua B).

AvVO @ofepés, moopn-
| Tixéc Gmaviioeis toU

" MntpomoAritov PAwoivng
. Avyovotivov Kavtiw-
T0v Y& v IlavopBodo&n
SvvoSo Tic Omoisc elye
yodyetr é&mo 1o 1971.
Svynexoluéva  eixe
avapeOel ot EEC:

(1) T( yoerdetan yuix vix
évouaobei uia Zvvodoc
0VpB0d0&n, xal

(2) Nati B voudoovv
oi Oixovueviotes 10
2vvodo IlavopOodo&n
xatl 6yt Oixovuevixi].

Amo 8t paivetal, GAAwOoTE, Ao T TAAA YOOVIA
xdmototr mooetoiualav avty v IlavopOodo&n
2Uvodo, yeyovog mov yviwpLle ToAD koAl O GYwVIOTIS
Teodpxns PAwoivne m.Avyovotivos. I't avto uiAotoe
xal UE TOON AXQIPELA YLOL TA ONUEQLVYL YEYOVOTA.

T F F

U dateltal yuor vo xapoaxtolodf ‘Opb36d0En uia

20vodog; "Ex1og amo Tic £mto OIROVUEVIXES RO TIC
avayvmolouévee Tomxég, Eywvav xol dAieg ovvodol
7OV SUmg OEV AvayvmeioOnxav Ao THY EXXANOLOOTIRY
ovveldnot. Exxinotaotiny) ouveldnoig eive 1) nolot nal
gntiunolg 100 evoefoic mAnoduartog g ‘Exninotiag,
10 O0mol0 &yel éx OeoD TO TVvELUATIXO AloONTHOLO VO
Sranpivy TV Ao &mo TV TAGVY, STTmg TO TEORAT
gyovv éxn @ioemg 1O aloOnTNELo Vo dLarEivouy to
h@éhpa potavo amo to Prapeod (M. Baoiherog). ‘O
'000660E0g Ladg, mov Tf) 0F puoTNELOXRT ETOLPT UE TO
Xowoto nal Eyet [Tvedpa dyro, 6tav axovon dropaot
SuVEd0ov oL £lve OVUPOVN UE THV TOTEOTOEAS0TN
ot uE «08,TL TAVTOTE, TAVTIAYXOD KAl VIO TAVIWYV
gmLotevdn» (Buéviiog Agp.), 0ioBdveTo oot »ol AéeL:
«AVTN N ot TOV ArooTéAmY, avty N TloTIS TMOV
TatéewY, atitn N ot TV ‘0e00d6EwY, atitn N TloTIC
™V olnovuévny €otiotEev». Ei & dlAwe, Exdnhdver T
dLapmvio ®oll BtodorIuacio Tov.

“Qote »nato v ‘Op0380EN aviiknyL ai Zvvodol
Poloxovtalr VO TOV EAEYYXO THS EXAANCLOOTIXAG
ovveldnoemwe, mov OV meEQLOEIleTal UOVO O0TOVC
UANOIKOVS AAADL ETERTEIVETOL RO GLITOXOQVPUDVETL
ot0v €0voepf) Aad. Tod haoD 7 émdoxipacio ) 1

amodoxpaocio xolver av uio Zvvodoc eive aindwvy A
un. ‘H ‘OpB000E&la dtapéQel GO TOV TATLOUO KOl OTO
oNnueto avto: €d@ 1O AAGONTO OEV TO diendirel Eva
TEAoWTo, AAAD TO €xEL TO TAMjomua, O EVOEPNS AOC
oV dvoudletal «Pvlag tig ITiotewe». O motds, 600
donuog #oll av eive, dev Euundevitetar M fyeolo THe
"Exxhnoioc dev umopel vo &yvoi ™) @wvn tov. “"Etol
VdeyeL dopuovia. ExnAnolaotineg dmwopdoels Eonuny
10D €v0efolg AoV ®ol AvVTiDETES UE TO PEAVNUG TOV
Oev umopodv v otaBotv. Oi [TpdEelg 1V AmooTdhmy,
OV TEQLYQA@POVY THV TEATH ZUvodo Tic Exninotiag,
™MV AmooTtohxi] ZUvodo, AEVe YLt TOV TOOTO ANYPEWC
TV dropdoedv e « ' EdoEe toTg dmootdAoLg ®al TO1g
mpeoputépolc ovv EAn T éxxhnoio» (ITpdE. 15,22).
AnroUTe, #0101, 600U XEXAELOUEVWY TV OVEMY TaLlQVETE
amopdoelg Yoo Aoyapoond thg ‘Ogbodo&iag xal Tdv
"0p0086Ewv; Ti elote O€lc, AvdTEQOL TV ATOOTSAMV;
Téoo ueydin idéa €yete yiow Tovg E0VTOVE OUC

“Eva mapdderyuo Zuvodov ot OV dveyvwoloe dAN
amedoninaoe N ExuhnoLaoTind) ovveldnoL, eive 1) v
Egpéow ovyxhindeioca 10 449 w.X. molvaobudtatn
>vvodoc.

Kata tov ilotoowdo Baolleio Zteavidn, N
2Uvodog avth) ocvvihjibe VO TO %pdTOg Plag xol
TOOUOXQATIOC, TOV BLOROVOAUY OXRANQOL OTOUTLMTEC,
QPAVOTIXOL WOovVoyol @eguévol amd GAAOD, YeQO-
dUvaunor valteg ®al ®OXOTQEOTOL «TAQUPOAAVOL»
(voooxduor xal verpobdgpteg). “Otav 6 matoLdeyng
Kovotaviwvovndiewmg Profiavog onrdOnxre vo
vepaomion 1o 0dyuo meQL TV dVo PUoEmv TOD
XpLo1oD, AxoVoTNROV REAUYES, VYDONRAY QufdLo
nal opryuéveg ypobiég, Emecav xooOTOURLO %Ol
nhwtolée. ‘O Ghafravog Titnoe va xatopiyn ®ATm
amo TV aylo Todmela, BAAO %L GO RET OTEWDYVOVTOC
1O XTVTOVIOS TOV TETAEaY €5 G’ 1O vad, TOV
rnobailpeoav xal Tov EEDpLoay. T Extpoma fepaimoay
RATOTTLY TAQLOTAUEVOL LEQAQYES, TOV EVAOTLOV THC
A" Oixovueviriic Zvvodov wuordynoayv: «Ovdelg
(8€ udv) ovviveoe Plo £yévetor Bla pett TANYOV:
elg Ayoaov GtV Vreypdpauey... 6wov Elpn ral
Baxla (=0apdid), mola ovvodogy» (Mansi, [Toaxt. A’
Oix. Zvv.). Twr 1o Extooma adtd 6 Madg dVuaoe Ty
209vodo a0t ANoTOLRY.

‘H televtaia Oirovueviny Zvvodog, 1 ‘ERSSun (7)),
ouviABe 10 787 w.X.. Ao tdTE UEYOL ofueQa €xovv
nepdoel 12 aidvec. Kamolog eime, 8TL adtol fTav aidveg
ovvodinig dmpakiog. AMa xdvel Aaboc.

‘H ‘0Op0680Eoc "Exxhnoio. Mtov x#al €ive 1)
gumpoobogpulaxi) ThHe AywVILouEévNng xoLoTLIoLVOoU VNG,
"Av QEN navels Eva PAEUUO 0TIV EXRANOLALOTIXY LOTOQIN
TV 12 a0tV aidvoy, 0o 87 6t 1 'Opbodoia dev
Erae v Vmepaomitetal TV TloTL TS ATEVAVTL OF
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UL %ol peydho Onoto. Io®to &’ ad T €1ve TO loAAU,
oV &t v Apafio ug pwtio ®ol oidepo épelmmose
mepLoyes Tie Bulavtiviic avtoxpatopioc. AMNo Ompio
give 6 TomLonSe, oL &’ T AUOL UE TOOTETAOUO TIC
0TaVEOQOiEs ¢EnoBEévnoe v avTorpaToQia, HOTE
a0t v oy 0Td 0TéUa ToU TEWTOV ONEloV KAl NTALV
TooN 1) Yo ixn 1MV ‘OpB0dGEWY Amd TOVS 0TAUVEOPAQOVC
To0 wama, HGote UeETAEL TOV dV0 ®axdV, LOAIU ROl
wamonod, ot ‘OpH6d0EoL Vi TEOTWOTV TO TEMTO, M
AMydtepo émnivouvo yua v ‘Op0600Eo miot, mol
™V €0etav ndvw &’ Gha. TEAOC TaEOVoLAOTNHRE TOI-
T0 ueydio Onpio, x6xx1vo, 6 ABe0c xoUUoVVIOUOS, TOV
HOTEOTAQOEE UVOLAdEC Gylmvy miow Gmd 10 oLdNEOTV
TOQATETAOUCL.

Kot 1o paxeo avto didotmua otov ‘Op8ddogo ymoo
Eywvay mdvom ard 30 Zvvodot, WIKEES ®al UEYAAES TO
[Tvedua 10 dyo dev Emae vo Aol uéoa othv ‘Exxinoto.
Mepurgc Gmo avtEg £xouvv OAO TO YOUQUXRTNOLOTIXO
Oixovueviric Zvvedov. Axov 1o €0V, oV Aeg OTL 1
‘OpB000El0 Porondtay ot cuvodint) awpagia.

Oixovpeviny) m.y. €Wve 1 ZHvodog ol ovvilhOe 1o 879-
880 othv Kwvotavtivotvmohl émi M. dwtiov. ‘H Zvvo-
dog av 11, othv Omoio petelyav 383 énlonomol, peta&u
TOV OTOlwV %ol AVTLITEOOMITOL TAOV TATOLOOYEIWY
e Avatolflc GAAO %ol ToD mama, ®raTedinaoe
ouogpwvwe to Filioque, dnAadih) t0 mamiro déyua, »ol
amodoioe 3tL, 6woLog Allolwon To ZVupforo Tig
niotewe, mpooBEon 7 dpalpéon rATL, AV elve #ANOLROC
va naBapfton #ol v eive Aaindg v dvadeuatitetal.
AVt 1| ZUvvodog oty ovveldnor 1ot ‘OpbBoddEov
nAnowuatog Bewoeitol g ) H Oirovuevirn. “"Etou
YOEAXTNELOVV OLOLTEETETS KOVOVOASGYOL KOL LEQAQYES,
0 0t 10ToELROC ZTepavidong Aéel 6Tl 1) uélhovoa vo
ouvéLDY Oixovueviry ZUvodog meémel V' AoyoAn0f
UE 1O LhTnua The dvoyvweioe®e e

Kol pepuxeg dideg émiong ZvvodolL umwoQovv vo
yapaxtnolofotv Oirovuevinéc. TEToleC eive Enelveg
oy ovvijhBav othv Kwv-otaviivovmoAir ta €t
1341, 1347 »ov 1351 évaviiov 1@V ®arodoSudV TV
Baphaop ®ol Axivduvou %ol tod motoudyov Twdvvou
KoAiéxa. Kal ol 1oelc avteg diwalmoav Tov moduoyo
g ‘Op0000&ilag dyro Tonysoro tov ITalaud. AN\
umme xol Exeives mov ocvviAbav to €ty 1482, 1593
not 1642 o vatedinaoayv varodosiec mamxdv ®ol
SLOUCQTVOOUEVWV-TTQOTECTAVIDY OEV UTOQODV VO
¥xaoaxtELo8otv Oirovuevireég

Megpwrot B mpofdrovv thv €votaoct: Agod ueto
TO oytoua 0 YOLOTLOLVIOUOS dtaomdOnxe, ol ZUuvodot
a0TES OV UIToo DV VoL xapaxtneLofodv Oirovuevirec,
€@’ 600V 0" QUTEC OEV UETETYOV OL TOTLXOL %Ol Ol
drouapTuedusvol TavopBod0Ees val, 0iOVUEVIRES BYL.
AToVTOVTOC 0 00TO Aue ExeTvo oV ELeye O OQUPATOC

Beoldyoc Xpfiotog Avdpottooc: "Eueic ig Exxhinoio
avayvmitovue xat duoroyodue uévo Ty Opbodo&ia
ol éntd¢ i Op00d0Elac Aeyduevee Ennhnoiec dtv ive
a0 oylouato ®ol alE€oels. ZVvemdc uia ZVvodoc,
oty omoia dvtirgoowmevetal 6An 1) ‘Opbodokia,
UWTOPET Vo xapax Loty Oixovuevinmy.

M ®opnOeite Mr) Aeihidoerte... ©d Nikrjoerel
popnTra Aoy tov I'€povra €émordmov, Tov
Boloxndtav 010 TéAOC THC €miyeiov Twhg TOv

VOTEQX BTTO TOAMTAAYRTOV RO TEQLITETELDON OQAOLY

00AVTa £TMV 0TV TATE IO HOC.

285 ovvIoT®, TodLd nov: “Av €pbel émoyn mov Bo
axovoovue xol Eueic L oto B€atpo GAAAL oTNHV
TEAYUATIXOTNTA, «OLWYUOS» ®al O dxovoTel 1| MEEN
«OLWYWOS» EVAVTIOV TOV TLOTOV XQLOTLOVAY, Ui
@ofnOeite, un dethidoete. 'Eymw 0gv 0o T Aoy, Oa
Botoxouol VO TOV TAEPO, OO Bolorouat OTYHV AAAY
Con. "Eoglc 0° axovoete vo povalovy, &’ dxpov &ig
anpov, «dwyuoc». Kal ol EéxnAnoies ®al ol leQels ®ol
ot émionomor Ba éEadeipovy 10 Evayyéhio, yia vou
UNEVYOET VEOV «EVAYYENLO».

Ko 8t yiveton oty AAPavia kol 6T YIVETOL OE YDOES
noxoLd, 0o yiver xal othv ‘EALGO0—moopntetw. AMNO
Eva modyuo vo E€pete ToAb rahd: ‘Ot Oev Ba virijoovv
ot dbeot, GAAO OL TLOTOL.

ITpooevyn Aotmdy. 2t Srha wal ot yovoro. [t 0o
go0eL 1 dpa oL B yivel épelmmorc. Tote €o¢glc, mov Ot
ualeveote yun v dnotte Adyov Xowotiovindy; Eival
%ol a0TO Eva xAQLoua.

Ee@tnon: TT mpémel vor ®AVOUUE YEQOVTQ, YLOL VO UN)
Uag TLAoEL O POPOS ROl TAVIROG, EXETVES TIC OUOROAES
NUEQES;

Amdvinon: Oyl , Oy, Oev B0 nag TLAoEL TAVIROG.
Na €xovue 06000¢, SUWS V& UV TO ETLOELXVUOUUE,
AAAOL VO TTEQLUEVOUUE TV RATAAANAT OTLYUY YLO VO TO
OetEovpe. Twatt 6Tav ExdNAdveL navels TO BAEEOS Tov
™V ®aTdAMAN oTryun, £yl ueydin onuaoia.

AymviCeoBe AoLtOv TOV ®aAOV AYdVO ®ol Wi uéga
0o ovvavinBotue oTovg ovpavous. "Exel Ba yivel 1)
ouvavtnon AoV Tov Tot®Vv. [18te 0T0 OO THQM
%Ol VO TTQOOEVYEDTE.

MntoomoAitov Avyovotivov Kavriotov
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Maptupia Ayiwv MNaigiou 100 Ayiopeitou
kai Apoeviou 100 Karmmadokou yid 10
Kpu@o Zx0Ae10

2rédos Kodkog.

1 E€povv ol Kopedteg moU &ueic ol “EAAnvec
T&yvoof)us; ‘O Ninog T'apown Ievtlinne Oewpovoe
m¢ 10 nohiTEQO BponoxevTind Pifrio mov yodgptnre
ueto To 1821 10 €pyo 10D Aylogelty wovayod TatEoOg
[Maiolov (1924-1974)—nléov Ayiov [Maiolov—mov
TEMTORVUAOPASENOE UE TOV TiTAO «'O ot AQOEViog
6 Kanmaddune». (Meta nol ) Sirif Tov dytoxatdtaln
(1986), o PePaime mponyidnxze Tov Ayiov Iaiciov,
®VXAOQOoEET ue 10V Titho «O Ayioc AQoéviog O
Kanmaddxne»). To Bipiio, mov rurlogpdonoe ot
uéoa the denaetiog tov *70, dmwotehel Exdoon ToD
‘Hovyaotiorov Evayyehiothe Todvvng 6 Oeoldyoc,
oV Polonetar oty Zovowty T
Oecoalovixne. “Eyxelr ndvel
ndoa mohheg EmavexddoeLg, EVd
EyeL netagpoootel og 11 E€veg
YAOOOES AVAUETOH O OVTES KL
otv Kopeatini!

‘O Tlevtliung té00 mOAU
ayamodoe 10 Pipiio, oV whoa
TOAU ovyve dvogepdtav o
avtd. [ToAlEc opeg udahioto
TO YGELlE OF OUVOULANTES TOV
SLo VOO UUEVOUS, HAAMLTEYVES,
poirtntés. “Evag mohv yvwo-
TOC oxnvoBETNS udhiota Evola-
PEQOM®E VO TO UETAQPEQEL KL
otV 600v.

‘O Aywog Apoéviog, 6 Xatlnepevtigc Omwe TOV
amornoaloVoav otO YwELd Tovu, To Pdoaoca THC
Kanmadoxiog, mohlo xodvia moiv EeotllmBodv émo to
UEON TOVC TOVC EVYE... TOOELOTOLTEL YL TO YEYOVOC ALDTO.
‘O Woc Nrav 6 iepéac, 6 dAoraAoC BAAY ROl 6 YLOTEOC
T mepLoyic. ToTeog YTl ue TV Teooevy) Tov YvoTaV
auéome noAa 6 dobevic. Kot udhota dgv pmtodoe vo
udBet v 6 Goowortoc Nrav Tovoroc i “EAMvac. “H griun
Tov &uelve otovg TAnBvouovg Tig Tovpniog ToAld yodvia
%O UeTA TOV EgoLlmud TV EAMvov.

AMG. Gg ENBovue oThV OO TNTA TOV (¢ daordiov. ‘O
d0povOC Be6dwEOoC, 0HTO NTOY TO PAPTIOTIRO Evoua
0D Aylov Apoeviov, §uabe 10 TEMTA YOAUUOTO OTY
Niydn ol ot ovvéyeia, Stav eldav ST NTay idiaitepa
g€Evmvog, Tov €otethav oty Zuvpvn. “Otav udiota
gméotoepe TO xahoxaiplo ot Paoaoca Yo SLaROTES,
ualeve T madr ToD YWELOV KAl TOVS wAboLve
voduuota. Meto Tic 0tovdEC TOV 0T UV, ot NALxio

26 yoovdV £yive povayxog oty igpd woviy Phafravdv.
[ToA ovvrona Sume 6 untpomoritne Iatowog 6 B,
€vag lepmuévog ue idtaitepn xowvwviry dpdon, Tov
gotelle miow 01O XYWELO TOV Y VO WAOEL YOAUUOLTOL
ot ‘EAMAnvémovia.

“Onwe dvagépel 0to PLPAio Tov 6 cuyypagéag, O

Aywoc TTatowog, 6 dLar0-AQOEVIOS «TEOYXMEOVOE TO
goyo Tov Ut didxplon peydin, map’ Lo mov fHTav
véoc. Elye étondoel aibovoo yutx oyoheto ®ol &vTl yio
Ooavia, dépuata GO ®aToi®eS §) A0 TEOPATH UE TO
TOlYWUG TOVG, Rl ETAVMD OTO OEQUATO YOVATLOUEVA TO
madL tapaxolovboboay to padfuoate. Mg adtov 1oV
000 10010 OV £0€01Le ToVc Tovproug ®al STav dxdun
Toyove va to PAEToVY T TodLd, dtdTL vouLtav mmg
pooevyovtal. Tic meQLoodTEQES OF POES OVYREVTOWVE
6 IMotho T modu 0td EEwxhjol tic Havayiag (01d
Kdvtol) mod Nrav ynho 0t0v Bodyo uéoa ot ommiii
O TO ELXE YL OVPO SXOLETO».
: “Omote %ndmwOL0C UTOQET VU
OLaAéEeL nal vo mdpel. Kougo
OYOAELO WEOQ OTO %EVTIQO TOD
X0ELoD ®al ATOREUQO €V 6O,
év ommhaiolg xal Talg dmals Thg
vy, No Aowuwov ot Gyl uévov
ROVPO OYOAELD VIHOYE AANL
RO ATORQVYPO, YioTl OEV VITHOYE
mepimtwon xato T dLdreLd Thg
Tovpxoxrpatiog vo unv Vioye
NQUPO OYOAELO.

Axoun rol Yoo THv Gvoo-
oaywyl tol idlov 10D EnnAn-
oLLoTLROD «ovapLot» Bo Empe-
e ®ATOLOL VO EnTALdEVOUV
TOVC AALOVC, 1EQETS, dLordVOoUC,
Paiteg, §j axdun xol ®amolovg yoauuotirovs. “H
ArOuUN ROl YL TEOOWTLXO HeQdxL. Tow vor udber ol
vor OLdayTeT i »ol vor d1dGEeL ndmoroc. N dhoeL ol
0t BAAOVC TG YVIOELS TOV. Ag UV AVOQEQOUQOTE
AOLTTOV WOVO OTO UEYAAD AOTIXO REVTOO, OTO OTTOTH
AertovpyoDoav oyoAlelo. AtV TEEmEL VO EEYVAUE RO TIC
dvorolieg Tic petanivnong tig Emoyig éxeivng.

Kol 6v ®dmolol motevouy 8Tl g TV «roTdeQuym
to0 uvbouv» 10D ®EUPOD OYXOAELOD ROATAQQITTETOL
®nol M ovuPoAi g ‘ExxAnoiog othv dvayévynon 1ot
“Efvoug, tdTte B0 pépovue MS TOQAdELYUO TOV AYLOQE(TY
tepondptvpa Kooud tov Aitwhd. ‘H dpdon tov dev
aupLoPntettal Amo ravévay. AMAO ®al OTO OYXOAETL
TOV AOTIADY TEQLOYMY OYOMAOYES ROl RAONYNTES NTOLV
ovviiwg dvBpomwmol tig éxxinoioc. I'V adto Gg unv
npoomabodue vo ®dvouue or0QAUAL YWELS OxGEDO.
Alhwote 1o Edayyehouod elbiotar vo todue
UTOROMAQO UE 0r0QOALd. Xo4Via TOALG AOLTOV...
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To ZuMAeitoupyo omiv 1. M. Meyiotng
Aadpag kai 1a Pofepd eyovora Trou
AxoAoU6noav...
Amo 10 Piplio «llepioratika yic v AAnbsia tijc Opbodosov
Hioredg pag kai v [Aavn tijg Iamikic ExxkAnoiocy (1. M.
I'pnyopiov, Ayiov Opog).

A o 10V Méya Zvvalopioth tiic ‘Op00d6Eov

"Exxinoiag, thc 4™ Tavovapiov (ABfvar 1978,
Endootic Entn) draPatovue notor AEEW To £EHC «ODTOL
ol Aatwvogpoveg ENBGvTeg eic TV Aavpav éyEvovTto
S TV @opov the ratadinng Tod Bavdtov dextol Vo
TV Movay®v avTig, €ig Tolg omoiove nal Edmoav
moALa teptt onevm, dnhadn Ayia ITothoa, Evayyéha,
Buutatioo xal Aowrd, dtiva €€ AAAmY ieg®v Movdy i¢
Aotal éovinoav. "Exeivol 8t ottivec ovverovivnooy
UETA TMV AVOTEQW AUTIVOPEOVMV UeTO BAvaTov Euelvay
TUUTTOVLATOL X0l TO GO0 DTV COUaT, LoD GVt
%Ol AoTvEoVTa, OoUNV Svowdn, dEV Etdgnoay &v T@
HOLVD XOWNTNELW, BAN EXTOC aUTOD €ig EV VmdyeLoV
omMqhaov 10 6motov meQLEpoatay, mc dAASTOLO %Al
Eé€va thc Ayiloc AvatoAuriic ‘OpB0d6Eov "Exxinoiog
%nOL TOV 000DV doyudTmy avTho».

Z0upova ug xelpdypa@o Tol LaraQLotTol povayod
Aoaldpov Atovuoldtov (+1974) mol vmdeyeL otV
Movy Aitovvoiov othv Aavpa ovAAleitovoynoav
teQoudvVayoL ®al dSLAXOVOL e TOVS AATivoug ®ANEL®oVG,
ovvolxa €mto dtoua. Meta thv ®oiunoi Tovg ta
RATOROTA TOvg maQénevay Tvumavioia. To 1937,
oVUPOVO UE TO UVNUOVEVOEV YELQOYQOQO, CUVERN
10 £ETiC TEQLOTATIXG: TU TTOUATA TOV TUUTOVLA WY
noTéomV TU EUxay Tomo0eTHOEL OTOV VAEON®a TOD
xounTneiov i Movig, ot xowvi B€a mtpog didaoxalio
1Ol OWPQOVIOUO TMV ATOYOVMV TOVG.

“Eva foddv wio oudda éoyatdv, tThv doa mov
ET0mYOV %Ol BOTELEVOVTO £lE EVaC 0TOVS BAAOVC:
«"Omowog B umogéon var AN avT) THV VURTO 0T
AQPOOLOUEVO TTOUATA, XWOLS VO pofnoi, Bt mdon
aUTO TO OTOYNUOL. ROL XOVOVILOOY T YONUATIXO TTOOO
0t mdon. SrdOnre Evoc nal eime T dEv popdtal
ot 00 dn va otaff dimho ota mrtoduata. "Exfye
AoLTOV éxelvn v virta, GALO GO TOV @O0 TOv
g€rabe ovyromi rapdiog xal Améfave.

TO OABEQD ADTO YEYOVOC €ixe 0V &moTEAEONOL )
2ovaEig The Movig vo uetagéon T mTouate o €va
amorenuvo mopabarldooio orfiolo netafv Aavpag
®nat Povpaviriic Zxfte ol ol Tt tomobétnoe
énel, €dwoe dratayl »al ntioOnre tO oTéULo TOU
onnhaiov. "Extote dmd 101e telvel vo Eeya.o0f) avTo 10
meQLOTATIXO. EVTUY®dS MoV 10 OLE0MOoE 6 LORAQLOTOC
. AdCopoc Atovvoilatng 6 Omotog, oo Covoe,
oVY%EVTQMWVE OLAQPOQU TEQLOTATIXA ATTO TV Lwi) TV

Movdv rat tdv Iatépmv tod Ayiov "Opovg ral
dgnoe othv Movi| Tov 1éo0oepa ueydio xelpdyoapa
BupAtor.
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To Nonua 1fic Zwig
I'ép. Mwvoiic Aytopeitng (+2014), Epnuepic « MAKEAONIA»,
28 Avyovarov. 2011.

Megmo‘t Méve mog 1) Cwil) wog elvol GOrRETN
ovvtoun. Nouitovue Suwg mwg Axd udvot
wog ovvrougvouvue TO ¥e6vo thg Lo wag amd ™y
RATAYONON, THV TOEAYOMON ol Thv NBogbopla.

Av Tt Coh T YOMNOWOTOoLoovuE ue oegfaoud,
neplonePn 1ol QEd® EIVOL YoV GOXETH UEYAAN.
O avhpwmog yeviro OgV EXTUd TOV YEOVO, TOV ALPNVEL
VO ®VAG AvEXUETAAAEVTA, TOV OTTATAAN EURONT, OEV
TOV &ELomoLel, OV TOV XONOoLWomToLel yonowa. Ot
avBpwmol Cov ovyva Mg émyeime aBdvatol. Agv
8Eayopdlovv TOV #apd, mad TO 1L ol HUEpEC ival
aoxreto Tovneés. O yodvos paxpaivel 6060 6 GvBpmmTog
avEavetal mvevpativd, 600 TANoLalel 10 fdOog ol
™V legdtnta Toh vonuatog The Lot

Mepxol Yépaoav ymelg viL Tnoovy Gvtag YEQOL Rl
véol yépaoav tpoTtod vo ueyahwaoovyv. Pofotvtal Tov
Bdavato, mapdtL 8t yvwpitovv v Tioovv. Xdavouv
™ Coh) néoa amo T x€ola Tovg dixmwe va T Lhoovy.
Atv Eéoovv otte i eival Cwy, otte Tl elva Odvatog,
otte O €lval TO 0VOLOOTIRO VENUO THS Cofic ToD
avBpowmov. Tov Bavato o ToAD TOV pofotvtal 6ooL
ELEyyovTal &mto T ovveldnon tovg, 6oot dOev fertimoay
TNV TVEVUATIRT TOUS TOVTOTNTA, OOO0L TO0aoVQ0N®aY
ano tig Ndovec t1od PBiov. ‘H mvevpnatindtnta tod
AvOpWTOV AVTLOTEXETAL LOYVEO 0T PBOQU KAl OTN
PAamTivdTNTA TOV UITOQEET VO TEOXAAEDEL O YoOvos. ‘H
yalMivn othv YPuyi) ToD AvODTOU PUITOQET VO ORNVADOEL
usdviya uévov rotomy oxAneo® dtwyuot ThHg raxrlac.
‘H éumiotoovvn oth Oela mpdvola B ovvOQAauEL
oNuavVTIXO 0" a0T TV ExiTeven.

O pLhdoogog Zevérag AEyel mhg «to Béna Spumg Ogv
givan 8T Egovue Aiyo yodvo Lwiic, dAla 8T omaTadue
ueyaro u€Qog Tou». ‘Av 6 dvBpmmog TaeaovEOel 0To
1UYNYNTO ThHES NOOVIE, ThHe TohvTéherag, ThHe OGEag nal
T evdapnoviog Ogv Ba nataldfel mig mépaoe wio
0AOxANOM Cwn. ‘H axdpeotn grhoyonuatic, 1 uédn,
1 oxnvnola, N elhodosia, i axAnotia, 1 codloveyia
TOAOLTWEODY oA TOV €paoth Tove. To mddn dev
Aagnvouv Tov éoydtn Toug vo Oel Thv dAndeLa.

Ol amohavoelg vaOnhdvovy 10V EVOQWITO YouUnAd.
xol OEV TOV Agrivouy vo. AvupmBOel &mo T YLva.
IToAAot Bavudlovv Tovg TAoUoL0VS, eV Yvweilovv
Suwg Tl povpTouvicouéves 0alaocoeg xovparoty uéoa
tovc. [ToAhot Aiyor 0 uropoDoay dveta Vo ToDV g
glvalL EDX0OLOTNUEVOL IE TOV EQVTO TOVC OXETA. AbV
T00 £dwoav ToV ¥pOvo mov diraia fifehe, dev TOV
drovoav TEOOERTIRG, OEV TOV 100V RATANOTO, OEV
TOV AVEXQLVAY VO TNOA, OEV TOV YVMQLOAY TOTE XOUAG.

o avto 0gv Hoovv flpenog, dtdpayog, dpofoc ®al
VITOUOVETLXOG. ANOUOVIHOUUE VIO TO oA OTL EUCLOTE
OVNTOL XAl TEQAOTIXOL ATTO EOM.

“Ooo »al av Eeyehd pe diudgopovg tEdmovg O
dvBowmog ToVv £VTS TOV, TAvVTa RaTh fdBog Bu TnTd
™V moayuatiky avamoavon. “Evac cogpog Popatiog
aVTORQATOQOC YULEOTAY KOl WOVO 0T OXEYN TOD
note B0 dmallayel ToD ueyoleiov tov Bpdvov ToU
v v avamoavfel aAndwvd. “Otav 6 davbpowmog
QO OAETTOL WE TOAMAG, weQuuva %ol TvEPaletl, Ogv
UTOQET VO OVYREVIQMOET nATOV Rl VO ATOdDOEL,
OtV €yelL napo vo Cnoel €hevbepa. TToAv ovyva ol
HGVOOWTOL EIVOLL HOVEAOUEVOL ATTO TO TAEELOOV %Ll
0 TaEov. I[Mpoorabodv va THoovv Eva raliTteQo
wéAhov, dilymwe v xavouy SUme TITOTE TO CNUAVTLXO
vV a016. ‘H Lol »vld ®ol 6 dvOowmog fuOLouévog oTic
TolAES oyohieg TOV eV TOV TOLQATNOET. ATOQET TMS
népaoav T600 yoNyopa tooa yodvia. ITwo ovvioun
Bolorovv 11 Twh olyovoa ol moAvdoyorot AvOQwIToL.

2t Loy divovue €Eetdoelc. Av virnooue to wdon
nog, av ayamiooue v Ay4amn, dv WLONOOUE THV
roxia, dv yvoploaue Tov Eavtd nog, v ouvavInooue
Tov Oed. Tote Egovue Poel TOV oxOTS, TOV OTOYO,
10 vonua thHe Cofc. "Eyxovue xepdioel Tic £EeTdotLg.
AloBavoueba wipo aimvidotntoc. At @ofouaote
Tov Bavato. At udc xovpdlel 1 Cwn. Metavooiue.
"EAntiCovue. Xapduaote.

CO PUOLROC COEALXOC TOAEUOS VITOYWEET UE TNV
VNOTELD, AYQUITVIC, TTOOOEVYN,0TaLV OEV VITAQYEL
breon@dvela. Ot PAEognuoL Aoyiopol eivatl Aot Tod
Sraforov %ol dyL ot avbpowmov. ME BAGopnuove
Aoyiouovg Pacavitet 6 Ouaforog cuvibwsg TOUG
evaiodnTove AvOpMToug, YLt vou ToVS OAIPEL %ol VO TOVG
PEQVEL OE ATOYVWON).
Msrd ™) vnotelo 1O Youl eivol YAuxé.Meto Thv
ayovmvia 6 Hmvoc eivor yAuroc. Kol pneton thv
©ovOaOoN Rl 1) OxANEY TETEM NaS EEXOVEALEL O AU TEQN
%Ol QIO TV ToAVOEAVO.
c/,

N N

tov ddwetoal va ui Aéc «Na 1o Beel amod 1o
Oed», YLOTI TOTE RATAUQLEOUL UE EVYEVELQL.
cH %1A.0e oy 10€a TOL EQyeTal 0TOV BVOQDTLVO VO
glval amd dvo &md TV Oed. Mdvo 8tL natePdlel
) WO RO HE TO GLVVAYL EVaL S1rE pog.
CO(m)orbg dvOpmmoc dEV elval adTOC OV A€EL
OWOTEC ®OVPEVTES, GAAN’ Enelvog oV Cel nal
owotd, Edayyehixrd.
“Ayiog Iatorog 6 ABovitng



Vol. 14, Issue 05-06

Page 21

Orthodox Heritage

ORTHODOX CHRISTIANS ARE
DUTY-BOUND TO HAVE
ORTHODOX BISHOPS!

Originally printed in “Orthodox Heritage,” vol. 1, issue no. 11,
under the title “The Seat of Moses: Its Powers and Perils.” This
article is being re-printed in line with the perilous times and current
ecclesiastical events which confront the faithful in our days.

hat can we do? These are our bishops. We know that they
have betrayed Orthodoxy and that they are breaking the
Holy Canons that tell us that we must avoid all prayers with the
heterodox. We know that they believe in the Anglican Branch
Theory and practice “eucharistic hospitality,” and that they
preach “Marxist Christianity,” and that their joys and sorrows
are one with their theistic overlords. We know that they are
wolves in sheep’s clothing, that they are traitors to Orthodoxy,
and disdainers of the writings
of the holy Apostles and the holy
Jathers of the Church. But what
can we do? Willingly or unwill-
ingly one is forced to remain with
the hierarchy that has been given
us, for without a bishop there is
no Church. We have to obey our
bishops, don’t we?
T 1 7
rthodox Christians are
duty bound to have Or-
thodox bishops. They are
obliged to obey their bishops
only if their bishops obey Holy
Tradition, as it is embodied in
the Holy Scriptures, the Holy
Canons and the teachings of
the Church Fathers. If the
bishops are not obedient
to the Church, we are not
obliged to be obedient to them.
Indeed, how can one demand
obedience to disobedience?
Why should one show reve-
rence to irreverence?

The Orthodox Church has criteria by which the Ortho-
doxy of all—bishops, clergy and lay people alike—is evalu-
ated. These criteria are the Holy Scriptures and the Holy
Tradition, as it is expressed in the Holy Canons and writ-
ings of the saints of God and the holy Church Fathers. As
a result, there is no room here either for anarchy or for
despotism. There is no danger of slipping into dictatorial
Papism or into free-for-all Protestantism. On many occa-
sions, when discussing such matters with Roman Catholic
priests or monks, we have made it abundantly clear to them

The Three Pillars of Orthodoxy
Sts. Gregory Palamas (+1359), Photios the Great (+891)
and Mark of Ephesus (+1444)

that, “All Orthodox bishops are infallible—until they make
a mistake...”

Our Orthodox bishops know exactly where they stand and
they know they must stand there correctly or they will have
to answer to God and to the people of God. At their ordina-
tion to the episcopacy, they make three solemn declarations
and vows before God and the Orthodox faithful. In the first
declaration, the candidate recites the Creed wherein, among
other things, he declares his belief not in the Anglican Branch
Theory, but in the Undivided Church which is One, Hoby,
Catholic, and Apostolic. He professes that the Holy Spirit pro-
ceeds from the Father—not “from the Father and the Son” as
the heretical denominations aver. In the second declaration he
pronounces the Orthodox Catholic faith regarding the Person
of the Son of God, and here he denounces the doctrines of
Sables, Arius, Nestorius, Eutyches, Dioscorus and all the other
Monophysites and Monothelites. In the third declaration, the
candidate professes the Ortho-
dox Faith concerning the Holy
Trinity, adding also the words, /
believe also in the One, Catholic
and Apostolic Church’s traditions
and interpretations concerning
God and things divine. Further-
more, he denounces those who
do not accept the holy icons as
the Church has accepted them.
And at the end of the declara-
tion, he states, [ anathematize
and openly proclaim with a great
voice: To every heretic anathema.
10 all heretics, anathema! | Great
Euchologion (Venice, 1862), pp.
166-76].

These are indeed very strong
and frightful words. The candi-
date for the episcopacy is here
proclaiming before God and
the people of God that he will
uphold and defend every aspect
of the Orthodox Faith, and he
calls the Church’s anathema
and excommunication upon
those who refuse to obey the voice of Christ Who has spoken
in His holy Church: Verily I say unto you, Whatsoever ye shall
bind on earth shall be bound in heaven: and whatsoever ye shall
loose on earth shall be loosed in heaven. (Mt 18:18).

Of course, like every other mortal, bishops too have fail-
ings—for all have sinned and fall short of the glory of God. (Rom
3:23). Bug, like all other mortals, they too struggle with their
weaknesses and try as best as they can to overcome them. Like
everyone else, they are not always successful. Nevertheless,
despite the fact that they too have human flaws, as long as
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they uphold and defend and teach the Orthodox faith, they
are being faithful to the confession of faith and the vows that
they made at their ordination. We do not revere our bishops;
they too are mortal, and therefore have failings like the rest
of us. We revere and love them because, though mortals and,
therefore, possessing human failings, they have taken upon
themselves the heavy task of: (1) Defending and propagat-
ing the Holy Orthodox and Catholic Faith, (2) striving to
cultivate an increase in the piety and fervor for God of the
flock with which they have been entrusted, and (3) seeking
by all means to increase that flock.

They are the living icons of Christ our Savior. It is by their
authority that all the Holy Mysteries are performed in the
Church. Furthermore, since they are the true icons of Christ
our Lord and Teacher, it is their duty to rightly divide the
Word of Truth and to observe and uphold the Holy Canons,
to maintain and extend that Truth of which they are icons,
and to see to it that their flock does the same. The English
word “bishop” comes from the Greek word episcopos, which
means “overseer,” and this term describes their duties and
obligations well; if they fulfill these obligations, we revere
and honor them as our fathers and tutors in Christ. Such
holy bishops, faithful to their commitment towards observ-
ing and upholding the Holy Canons, came together in the
Ecumenical and Local Councils in defense of the Orthodox
Catholic Faith. As Chrysostom Stratman expressed it:

These authentic shepherds of the Lord’s flock had but
one concern, the welfare and safety of those entrusted
to them. Guiding, nourishing, and protecting their
sheep was their one earthly occupation and preoccupa-
tion. They lived for Christ’s flock and many died for
it, as did the great and holy St. John Chrysostomos...
[7he Ecumenists (Oak Park, I1L.), p.7]

Granted that not all bishops are saints, and perhaps a few are
totally unworthy of their calling; what does Our Savior teach
us in regard to this point? Our Lord and God taught us that
those religious leaders who do not observe the laws of God
stand convicted of hypocrisy, like the Scribes and Pharisees
of old. Nevertheless, as long as they continue to teach us the
law of God—even though they themselves do not observe
it—we are to obey them. Our Savior said:

The Scribes and the Pharisees sit in Moses’ seat: All there-
fore whatsoever they bid you observe, that observe and do;
but do not ye after their works: for they say, and do not.
For they bind heavy burdens and grievous to be borne, and
lay them on men’s shoulders; but they themselves will not
move them with one of their fingers. But all their works
they do for to be seen of men: they make broad their phy-
lacteries, and enlarge the borders of their garments, and
love the uppermost rooms at feasts, and the chief seats in
the synagogues, and greetings in the markets, and to be
called of men, Rabbi, Rabbi. But be not ye called Rabbi:
Jfor one is your Master, even Christ; and all ye are breth-

ren. And call no man your father upon the earth: for one
is your Father, which is in heaven. Neither be ye called
masters: for one is your Master, even Christ. [Mt 23:2-10].

Here too, in our Savior’s words, we find the key to under-
standing the difference between human sin and blasphemous
heresy: Sin is a transgression of the Gospel’s precepts. Heresy,
on the other hand, is an alteration of those precepts.

So, as long as our hierarchs sit in the seat of Moses, the
Prophets, the Apostles, the Church Fathers, and Saints—that
is to say, as long as they continue to teach the Orthodox faith
correctly and without alteration—we are to obey them, even
though they themselves, perhaps, are not in order personally.
On the other hand, if they openly and without shame teach
heresy—that is, change the teachings that have been delivered
unto us by the Saints of God—then we are not under any
obligation whatsoever to listen to them or to obey them. They
no longer sit in the seat of Moses.

What, then, should one do if one is faced with the possibil-
ity that one’s bishop has gone astray in matters of the faith?

“We are just simply, Orthodox Christians. What do we
know about theological matters anyway?”

This is a typical statement, heard too often. The answer, of
course, is that we are the rational flock of Christ. As consci-
entious Orthodox Christians, we are expected to know our
Orthodox Faith well and to live it. This means that we have
been attending and listening carefully to the Divine Services.
We have been reading the Holy Scriptures together with the
commentaries of the Holy Fathers. We have been studying
the Lives of the Saints, the Holy Canons and Church History.
We have been keeping the holy fasts and cultivating the life
of prayer. We have been trying to keep the commandments,
struggling with our passions, and striving to grow in true love
for God and man. If we have not been doing these things, we
are not conscientious, practicing Orthodox Christians. We
are not a rational flock.

This is what the Apostolic Constitutions say about what kind
of flock we are supposed to be:

The sheep and rams are rational, and not irrational, so
that no layman may ever say that. “I am a sheep, and not a
shepherd, and I give no account of myself, but the shepherd
shall see to it, and he alone shall pay the penalty for me.”
For even as the sheep which follows not the good shepherd
shall fall ro the wolves unto its own destruction, so too it
is evident that that which follows the evil shepherd shall
acquire death, for he shall utterly devour it. [Apostolic
Constitutions, 2:19 (PG 1.633)]

Nor should we forget what the Orthodox Patriarchs of the
East wrote in their Answer to Pope Pius the [Xin 1848, “...the
guardians and defenders of the faith is the very body of the
Church, that is, the people...” (J.Karmiris, ed., 72 Dogmatica
kai Symbolica Mnemeia [Athens, 1953], vol.2, p. 920).

Let us return now to the question we mentioned above.
What does an Orthodox Christian do when he ascertains
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beyond a shadow of a doubt that his bishop is openly and
stubbornly preaching heresy? Fortunately, we have an abun-
dance of examples that tell exactly how we must proceed
should such a dire and grievous situation ever arise. Church
History, the Lives of the Saints, the writings of the Church
Fathers and the Holy canons all provide guidance for us.

To begin with, the first thing an Orthodox Christian must
do—once he is sure his bishop no longer preaches Ortho-
doxy—is to find the nearest bishop who does preach Or-
thodoxy.

Although this is the first, and easiest, solution to the prob-
lem, things do not always work out so simply. There have
been occasions when the entire hierarchy of an area fell into
heresy, as occurred in all North Africa during the Arian
controversy in the fourth century, and in the Polish oc-
cupied territories with the so-called Union of Brest during
the seventeenth century. There have been other occasions
in the Church’s history when the Orthodox Christians did
not know who the nearest Orthodox bishop was. Such was
the plight of the Orthodox Christians during the iconoclast
period. What did they do when all the bishops known to
them were iconoclast? There simply were no Orthodox bish-
ops at the head of the dioceses in the Byzantine Empire at
that time. The Orthodox bishops who had not died at the
hands of their tormentors were languishing in prisons and
exile, and the Orthodox Christians hardly knew where they
were or if they were alive or dead.

What did the Christians do then? They simply commemo-
rated “our Archbishop” or “Metropolitan” or “Bishop” with-
out mentioning any name, and by this they meant the nearest
true and faithful Orthodox bishop whose name, at the mo-
ment, was unknown to them (the bishop who still teaches
the Orthodox faith correctly and without alteration.) This
practice is used to this day by the zealot fathers of the Holy
Mountain who refuse to commemorate the Patriarch Bar-
tholomew (and Demetrius before him) of Constantinople,
and who instead use the formula “for every episcopate of the
Orthodox which rightly divideth the word of truth.”

The life of Saint Maximus is also instructive for us. Saint
Maximus, though only a simple monk, resisted and cut off
communion with every patriarch, metropolitan, archbishop
and bishop in the East because of their having been infected
with the heresy of Monothelitism. During the first impris-
onment of the Saint, the messengers from the Ecumenical
Patriarch asked him:

“To which church do you belong? To that of Byzan-
tium, of Rome, Antioch, Alexandria, or Jerusalem?
For all these churches, together with the provinces in
subjection to them, are in unity. Therefore, if you also
belong to the Catholic Church, enter into communion
with us at once, lest fashioning for yourself some new
and strange pathway, you fall into that which you do
not even expect!”

To this the righteous man wisely replied” “Christ the
Lord called that Church the Catholic Church which
maintains the true and saving confession of the Faith.
It was for this confession that He called Peter blessed,
and He declared that He would found His Church
upon this confession. However, I wish to know the
contents of your confession, on the basis of which all
churches, as you say, have entered into communion.
If it is not opposed to the truth, then neither will I be
separated from it.”

The confession which they were proposing to the Saint was
not Orthodox, of course, and so he refused to comply with
their coercions. Furthermore, they were lying about the See
of Rome which, in fact, had remained Orthodox. Sometime
later, at his last interrogation by the Byzantine authorities,
the following dialogue took place:

The Saint said, “They [the Patriarchs of Constantinople and
Alexandria and all the other heretical bishops of the East]
have been deposed and deprived of the priesthood at the local
council which took place recently in Rome. What Mysteries,
then, can they perform? Or what spirit will descend upon
those who are ordained by them?”

“Then you alone will be saved, and all others will per-
ish?” they objected.

To this the Saint replied: “When all the people in Baby-
lon were worshipping the golden idol, the Three Holy
Children did not condemn anyone to perdition. They
did not concern themselves with the doings of others,
but took care only for themselves, lest they should fall
away from true piety. In precisely the same way, when
Daniel was cast into the lion’s den, he did not condemn
any of those who, fulfilling the law of Darius, did not
wish to pray to God, but he kept in mind his own
duty, and desired rather to die than to sin against his
conscience by transgressing the Law of God. God for-
bid that I should condemn anyone or say that I alone
am being saved! However, I shall sooner agree to die
than to apostatize in any way from the true faith and
thereby suffer torments of conscience.”

“But what will you do,” inquired the envoys, “when
the Romans are united to the Byzantines? Yesterday,
indeed, two delegates arrived from Rome and tomor-
row, the Lord’s day, they will communicate the Holy
Mysteries with the Patriarch.”

The Saint replied, “Even if the whole universe holds
communion with the Patriarch, I will not communi-
cate with him. For I know from the writings of the
holy Apostle Paul: The Holy Spirit declares that even
the angels would be anathema if they should begin
to preach another Gospel, introducing some new
teaching.”

As history had demonstrated, Saint Maximus—who was
only a simple monk and not even ordained—and his two
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disciples were the ones who were Orthodox, and all those
illustrious, famous and influential Patriarchs and Metro-
politans whom the Saint had written against were the ones
who were in heresy. When the Sixth Ecumenical Council
was finally convened, among those condemned for heresy
were four patriarchs of Constantinople, one Pope of Rome,
one Patriarch of Alexandria, two Patriarchs of Antioch and a
multitude of other Metropolitans, Archbishops and Bishops.
During all those years, that one simple monk was right,
and all those notable bishops were wrong,.
In the Life of Saint Hypatius of Rufinianus (commemorated
on June 18"), we find the following account:
When Nestorius came from Antioch in order to be-
come Patriarch of the illustrious Imperial City of Con-
stantinople (he was brought there by Dionysius, who
had become magister militum per orientemn—a Roman
honorary military title of significance), Saint Hypatius
saw a vision, at the very moment in the holy Church of
the Capital that some laymen installed him (Nestorius)
upon the throne; and immediately a voice announced,
“In three and a half years this tare will be uprooted.”
Thus Saint Hypatius began to say to certain persons and
particularly to the brethren of his monastery, “I have
great anxiety over this man who has come, my children,
for I have seen that he will turn aside from the faith; but
he will reign only three and a half years.”
Thus, when he passed by the Saint’s monastery, Nesto-
rius did not wish to go to meet him—he had acciden-
tally learned what the Saint had said—although he had
hitherto visited everywhere, including all the monasteries
and Church dignitaries and abbots, as he made his way
to the Capital. When he had entered the Capital and
had become Patriarch, he immediately sent clergymen
to Saint Hypatius with the message, “Go say to that
dreamer: I shall reign for twenty years in the City and
where are your dreams?” ”
Saint Hypatius replied to them, “Tell the Patriarch that
if it comes to pass as I discerned it, it was a revelation; if
not, it was a dream and I, as a man, imagined it.” Thus
embarrassed by the answer which they brought back to
him, Nestorius sometime after sent other people in order
to ensnare him in certain of his words. But after having
tempted him with troublesome and useless questions,
they were not only unable to trap him in his words, but
they left his presence filled with admiration for him,
having understood that the Saint possessed great intel-
ligence. It was for this reason that Nestorius left him in
peace and did not send anyone else to him.
The three years having passed, little by little the evil
treasure of his heart began to show itself. For in his ser-
mons he said abominable things about the Lord which
were to fall again upon his own head, and which are not
permitted for us to repeat. This evil man did not know

the Holy Scriptures, which say, “Who shall declare his
generation?”, and, “Search not into things too deep for
thee.” When he understood that Nestorius held opinions
contrary to those which should be acknowledged, Saint
Hypatius immediately, in the church of the Apostles,
erased his name from the diptychs, so that it should no
longer be at the Oblation (the Eucharist offering).
When the most pious Bishop Eulalis learned of this, he
was anxious about the outcome of the affair. And seeing
that it had been noised abroad, Nestorius also ordered
him to reprimand Hypatius. For Nestorius was still pow-
erful in the city. Bishop Eulalius spoke this to Hypatius:
“Why have you erased his name without understanding
what the consequence of it would be?” Saint Hypatius
replied, “From the time that I learned that he said un-
righteous things about the Lord, I have no longer been
in communion with him and I do not commemorate
his name; for he is not a bishop.” Then the bishop, in
anger, said, “Be off with you! Make amends for what
you have done, for I shall take measures against you.”
Saint Hypatius replied: “Do as you wish. As for me, I
have decided to suffer anything, and it is with this in
mind that I have done this.”

Now when Nestorius had left for Ephesus, and the
Council had assembled, on the day when he should be
deposed, Saint Hypatius saw in a vision that an angel
of the Lord took hold of Saint John the Apostle, and
led him to the most pious Emperor and said to him,
“Say to the Emperor: ‘Pronounce your sentence against
Nestorius.”” And he, having heard this, pronounced it.
Saint Hypatius made note of the day, and it was verified
that Nestorius was deposed on that very day, the three
and a half years having passed, as the Lord had foretold
the Saint. And some days later the decree of the deposi-
tion was brought. It was read in the presence of all the
clergy and people, Bishop Eulalius and Saint Hypatius
being present together in Church.

The significant point in this account is that the Saint ceased
commemorating Nestorius even before any Synodal decision
had been made against the latter. Furthermore, the Saint de-
clared, “I am no longer in communion with him and I do not
commemorate his name; for he is not a bishop.” All this was
said and done before any Church Council had condemned
Nestorious™ heresy. And indeed, heresy is heresy whether or
not a Council condemns it. It is not, after all, the decision of
the Council that makes the heresy a heresy. Rather, follow-
ing in the path of the Holy Scriptures and the Holy Fathers,
the Church Councils openly proclaimed the true Orthodox
doctrine, while at the same time demonstrating in what points
heresy had deviated from that doctrine.

The Holy Canons are not silent in this regard either. Here
is what the 15 Canon of the First and Second Council
sets forth:
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If any presbyter or bishop or metropolitan dares to se-
cede from communion with his own patriarch and does
not mention his name as is ordered and appointed in the
divine mystagogy, but before a synodical arraignment
and his [the patriarch’s] full condemnation, he creates
a schism, the Holy Synod has decreed that this person
be alienated from every priestly function, if only he be
proved to have transgressed in this. These rules, there-
fore, have been sealed and ordered concerning those
who on the pretext of some accusations against their
own presidents [i.c., prelates] stand apart, creating a
schism and severing the unity of the Church. Butas for
those who on account of some heresy condemned by
Holy Synods or Fathers sever themselves from commu-
nion with their president, that is, because he publicly
preaches heresy and with bared head teaches it in the
Church, such persons as these not only are not subject
to canonical penalty for walling themselves off from
communion with the so-called bishop before synodi-
cal clarification, but they shall be deemed worthy of
due honor among the Orthodox. For not bishops, but
false bishops and false teachers have they condemned,
and they have not fragmented the Church’s unity with
schism, but from schisms and divisions have they ear-
nestly sought to deliver the Church.

Regarding this matter, the following is noted in the
book Against False Union:

The communion with and respect of one church on the
part of the other churches remains and continues only
as long as that local church remains in the Church, that
is as long as it lives and proceeds in Spirit and Truth.
When a patriarchate ceases to be a church, admitting
communion with heretics, then its recognition on the
part of the other churches ceases also.

The Orthodox people must become conscious of the
fact that they owe no obedience to a bishop, no mat-
ter how high a title he holds, when that bishop ceases
being Orthodox and openly follows heretics with pre-
tenses of union “on equal terms.” On the contrary,
they are obliged to depart from him and confess their
Faith, because a bishop, even if he be patriarch or pope,
ceases from being a bishop the moment he ceases being
Orthodox. The bishop is a consecrated person, and
even if he is openly sinful, respect and honor is due him
until synodically censured. But if he becomes openly
heretical or is in communion with heretics, then the
Christians should not await any synodical decision, but
should draw away from him immediately.

As we saw from the few examples cited above—and there
are countless others—the Orthodox faithful did not mince
words, nor were they afraid to take immediate action when
they ascertained that their bishop had strayed from Ortho-
doxy. Inevitably, there were those who found fault with this

“extreme” course of action. The latter were not so much dis-
turbed by the heresy of their bishop as they were by the
words and actions of the “zealots,” as they usually labeled the
conscientious flock. These “super-correct” extremists were
disturbing the peace of the Church and fomenting schism,
said they. How did those “unhealthy elements” dare to rebuke
the bishop and cut off communion with him before any
Synodal clarification? As we have seen, Saint Hypatius and
Saint Maximus the Confessor gave us two concrete examples
of how they dared. Saint Theodore the Studite and Saint
Mark of Ephesus also dared, and today the church honors
and reveres them for doing so.

The Church—which had just weathered the century long
onslaught of iconoclasm—saw that there were often occasions
when, for one reason or another, there was no possibility of
calling an Orthodox Council. Precisely for this very reason,
therefore, the First and Second Council which convened
in Constantinople in 861 formulated the Fifteenth Canon,
which merely articulated and gave canonical expression to
the ancient practice of the Church, to wit, that the Orthodox
Christians should “wall themselves off from communion
with the so-called bishop before synodical clarification.”
Thus, should the Orthodox faithful ever find themselves in an
extreme situation—doctrinally speaking—they were encour-
aged and protected by this canon—no matter what they were
called by others, and no matter what sanctions and actions
the erring bishop threatened to take against them. Actually,
church History has demonstrated repeatedly that the believers
who were the first to react against heresy were wholly justified
in their course of action on every occasion.

This, then, is the Orthodox understanding and the ancient
practice of the Church in this matter. As we mentioned in
the beginning, there is room here neither for anarchy, nor for
despotism. We have criteria, and these criteria are the Holy
Scriptures, the writings of the Church Fathers, the Lives of
the Saints, Church History, and the Holy Canons.

This witness, this Faith is sealed with the blood of the
martyrs and confessors of the Church. And truly, since the
Church is built upon this rock, how is it possible for the gates
of Hades to prevail against Her?

He that hath ears to hear, let him hear! (Mt 11:15).

We observe, however, that nobody in a higher posi-
tion than our own is raising his voice; and this fact
constrains us to speak out, lest at the Last Judgment we
should be responsible for having seen the danger of Ecu-
menism threaten the Church, and yet not having warned
her Bishops.

Metropolitan Philaret of New York (+1985)
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HoOLY PASCHA!
By Melito of Sardis. The author was the bishop of Sardis near Smyrna

in western Anatolia, and a great authority in early Christianity.
Melito held a foremost place in terms of Bishops in Asia due to his
personal influence on Christianity and his literary works, most of
which have been lost but of what has been recovered has provided a
great insight into Christianity during the second century.

hrist rose up from the dead, and cried aloud with this
voice: Who is he who contends with me? Let him stand
in opposition to me. I set the condemned man free; I gave the
dead man life; I raised up the one who had been entombed.

Who is my opponent?

1, He says, am the Christ. I am the one who destroyed death,
and triumphed over the enemy, and trampled Hades under foot,
and bound the strong one, and car-
ried off man to the heights of heaven.

I, he says, am the Christ. p

Therefore, come, all families of
men, you who have been befouled
with sins, and receive forgiveness for
your sins. I am your forgiveness. I
am the Passover of your salvation.
L am the lamb which was sacrificed
for you. I am your ransom. I am
your light. I am your Saviour. I am | =
your resurrection. I am your king. I § T I N
am leading you up to the heights of | -f‘: 3
heaven. I will show you the eternal [l
Father. I will raise you up by my § '
right hand.

This is the one who made the
heavens and the earth, and who
in the beginning created man, who
was proclaimed through the law
and prophets, Who became hu- &
man through the virgin, Who was ™
hanged upon a tree, Who was buried in the earth, Who
was resurrected from the dead, and Who ascended to the
heights of heaven, Who sits at the right hand of the Father,
who has authority to judge and to save everything, through
whom the Father created everything from the beginning of
the world to the end of the age.

This is the Alpha and the Omega. This is the beginning
and the end—an indescribable beginning and an incom-
prehensible end. This is the Christ. This is the King. This
is Jesus. This is the General. This is the Lord. This is the
One who rose up from the dead. This is the One who sits
at the right hand of the Father. He bears the Father and
is borne by the Father, to Whom be the glory and the
power forever.

Amen.

(&

[
—

T
A

CHRIST Is RISEN, TRULY HE IS
RISEN!

By St. Gregory the Theologian

It is the day of the Resurrection and my beginning has good
auspices.’ Let us then keep the Festival with splendor, and
let us embrace one another. Let us say “Brethren” even to
those who hate us; much more to those who have done or
suffered aught out of love for us. Let us forgive all offences
for the Resurrection’s sake: let us give one another pardon;
that He Who today rose again from the dead may renew (us)
also by His Spirit; and clothing (us) with the New Man, may
give me to His New Creation, to those who are begotten after
God, as a good modeler and teacher for Christ, willingly both
dying with Him and rising again
with Him.

Yesterday the Lamb was slain and
the door-posts were anointed, and
Egypt bewailed her firstborn, and
the Destroyer passed up over, and
the Seal was dreadful and rever-
end,* and we were walled in with
the Precious Blood. Today we have
clean escaped from Egypt and from
Pharaoh; and there is none to hinder
us from keeping a Feast to the Lord
our God—the Feast of our Depar-
ture; or from celebrating that Feast,
% not in the old leaven of malice and
wickedness, but in the unleavened
N bread of sincerity and truth (1 Cor
= 5:8), and carrying with us nothing of
~ ungodly and Egyptian leaven.
Yesterday I was crucified with
W Him; yesterday I died with Him;
"~ today I am quickened with Him;
yesterday I was buried with Him; today I rise with Him. But let
us offer to Him Who suffered and rose again for us—you will
think perhaps I am going to say gold, or silver, or woven work
or transparent and costly stones, the mere passing material of
earth, that remains here below, and is for the most part always
possessed by bad men, slaves of the world and of the Prince of
the world. Let us offer ourselves, the possession most precious
to God, and most fitting; let us give back to the Image what
is made after the Image. Let us recognize our Dignity; let us
honor our Archetype; let us know the power of the Mystery,
and for what Christ died.

Let us become like Christ, since Christ became like us. Let
us become gods for His sake, since He for our sake became
Man. He assumed the worse that He might give us the better;
He became poor that we through His poverty might be rich



Vol. 14, Issue 05-06

Page 27

Orthodox Heritage

(2 Cor 8:9), He took upon Him the form of a servant that we
might receive back our liberty; He came down that we might
be exalted; He was tempted that we might conquer; He was
dishonored that He might glorify us; He died that He might
save us; He ascended that He might draw to Himself us who
were lying low in the Fall of sin. Let us give a//, offer a/l, to Him
Who gave Himself a Ransom and a Reconciliation for us. But
one can give nothing like oneself, understanding the Mystery
and becoming for His sake all that He became for ours...

Christ Is Risen!

Truly, He Is Risen!

T1 7

[1] This homily by St. Gregory was shortly after he was or-
dained. The omitted parts of the sermon are references to his
ordination—omitted for the sake of space.

[2] This introduces us to the theme of the sermon: The Isra-
elites were delivered from death by the sign of the blood of the
sacrifice and redeemed from bondage in Egypt. This is a type of
the Crucifixion of Christ and the Resurrection; Christ did not
die to fulfill some sort of vengeance of God (as the sectarians
teach in their pagan “Doctrine of Atonement”), but He died
as a sacrifice of love to deliver man from death and free him
from bondage of Satan (cf. Heb 2:15). Christ did not redeem
man from God’s anger but from Satan’s power: death. From
this sermon, the clear dogmatical essence of our Orthodox
Christian expression Pascha is seen. The word Pascha itself
reveals the true meaning of the Crucifixion and Resurrection.

CERT DD
We too, beloved brothers, even if we do not put up with

chains, beatings, prison, other bodily punishments,
persecution at the hands of our fellow human beings for righ-
teousness’ sake, nevertheless we are capable of receiving the
Savior’s chalice and obtaining the palm of martyrdom if we
take care to chastise our bodies and subdue them; if we accus-
tom ourselves to supplicating the Lord in the spirit of humility
and with a contrite heart, if we attempt to accept with a calm
mind insults inflicted by our neighbor; if we rejoice in loving
even those who hate us, who inflict injustice upon us, and in
doing good to them and praying earnestly for their lives and
safety; if we exert ourselves to be adorned with the virtue of
patience and also with the fruits of good works. Indeed, if we
live our lives in this way and, according to the Apostle’s words,
display our bodies as a living sacrificial offering, holy [and]
pleasing to God, He will with heavenly condescension deign
to see to it that we are rewarded with the same glory as those
who have given their bodies up to death for the Lord’s sake.

Just as their death is precious in the sight of the Lord, so will
our lives become precious [in His sight].

The Venerable Bede (+735)

PREACHER OF DIVINE LOVE

By Elena Konstantinovna Hellige, from “Orthodox America,” issue
no. 154, Feb. 1998, originally translated from “Pravoslavnaya Rus,”
1976, issue no. 4.

aint John, the beloved disciple of Christ, called #he Theo-

logian because of his lofty teaching concerning the Son of
God, God the Word, was the son of the Galilean fisherman
Zebedee and his wife, Salome, and the brother of the Apostle
James. The Lord Jesus Christ loved all His disciples, but He
had a particular love for John, who was the youngest of the
apostles, and who was an innocent and pure youth, aflame
with boundless love for his Divine Teacher. John was that
apostle of whom the Gospel says, the disciple whom Jesus
loved. It was the Lord’s will that he shine longer than all
the other apostles on the horizon of the apostolic age; he
reposed at the beginning of the second Christian century.

The Lord expressed His particular love and trust in John
especially powerfully and clearly in the final moments of
His earthly life, when, from the Cross, He entrusted him
with the care of His Most Pure Mother, and gave him to
His mother to be adopted as a son. In so doing, the Lord
confirms His profound love and special trust in John. He
says, as it were, Only to thy love, My beloved disciple, do 1
entrust My most precious treasure. Care for her as a son, for
you are worthy of that kinship. In taking upon himself the
great and holy task of a son’s care for the Most Holy Virgin
Mary, John wholly devoted himself to the fulfillment of this
lofty responsibility.

Very little is actually known concerning the life and activity
of this holy apostle. It is certain only that after the Dormi-
tion of the Theotokos (c. AD 47), Saint John left Palestine.
According to the tradition of the Church, he preached the
Gospel in Rome, for which he was subject to torture. After-
wards he settled in the city of Ephesus, and this capital of
Asia Minor became the center of his apostolic activity. From
Ephesus the Apostle oversaw the life of many surrounding
church communities, making frequent personal visits.

Ephesus was at that time the center of intellectual life for
the whole of Asia Minor and western Asia, and was in close
contact with Alexandria, famed for its philosophical schools.
The latter attracted many who, not satisfied with a simple
and straightforward understanding of Christianity, began
to analyze and expound it from a philosophical perspective,
thereby distorting the Gospel truth, falling into error, and
even denying Christianity altogether. Such persons Saint
John called “antichrists,” and he directed much of his in-
spired preaching against them. At the head of these false
teachers stood a certain Cerinth, who combined elements of
Christianity with elements of Judaism and paganism—to the
extent that he formed a new, thoroughly heretical teaching
that was a complete repudiation of Christianity. In refuting
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the false teaching of this antichrist, Saint John clearly set
forth the evangelical teaching, saying, Anyone who denies that
Jesus is the Christ, the Son of God, is an antichrist.

The bishop of the Church at Ephesus was Timothy, a disci-
ple of the Apostle Paul. Nevertheless, it was Saint John who
had principal oversight over the church and to whom all the
Christians—pastors and flock—were devotedly submitted.

In the reign of the Roman emperor Domitian (AD 81-96),
a cruel persecutor of Christians, Saint John was slandered
as an enemy of the regnant polytheist religion, an especially
dangerous and pernicious enemy, and the saintly man was
taken for trial to Rome, where he was subjected to harsh
beatings, forced to drink poison, and, finally, thrown into
a cauldron of boiling oil. But the Lord preserved His cho-
sen servant, and even the most frightful tortures left him
unharmed. Unable to comprehend God’s wonderworking
power, the outraged pagan emperor exiled the holy Apostle
to the deserted island of Patmos. Saint John, however, did
not remain long in exile. In AD 96 Domitian was murdered
and all his decrees were rescinded by his successor on the
imperial throne, the Emperor Nero. Saint John returned to
Ephesus, where he remained until his blessed repose.

Having experienced in himself the extraordinary effect of
the all-illuminating Divine love, John zealously taught other
Christians how to assimilate this Divine feeling. He himself
was wholly penetrated and was aflame with self-sacrificing
love towards his spiritual children.

Greater Love Hath no Man!

During one of his rounds of visits to the surrounding
churches, in the city of Smyrna, the holy Apostle noticed
among his listeners a youth of fair countenance and an
evidently lively intelligence. Turning to the local bishop,
Saint John said to him: “I am entrusting you with this youth
in the presence of the entire church, and I call to witness
Jesus Christ.” The bishop accepted this charge and promised
diligently to look after the youth’s welfare.

The Apostle returned to Ephesus, and the youth was in-
structed in the law of God and was baptized. The bishop,
thinking that he was thereby relieved of any further concern
for the youth, slackened his attention, and soon lost track
of the boy. Meanwhile, some corrupt peers drew the youth
into their company. He began attending their revelries and
taking part in their nocturnal raids. Eventually he became
the ring-leader of his own band of thieves.

Some time passed and the affairs of the Church brought
Saint John again to Smyrna. When these were settled, the
Apostle turned to the bishop: “Return to me the pledge with
which Jesus Christ and I entrusted you in the presence of
your church.” The disconcerted bishop did not straightway
understand just what the Apostle meant by this, but then
he tearfully confessed that the youth had died to God; he
had given himself over to sin, and had become the leader

of a band of outlaws, with whom he was hiding in the
mountains. On hearing these words, the Apostle rent his
garments and groaned. “Indeed, I thought I left the soul of
my brother with a good watchman. Give me a horse and
a guide.”

Without losing any time, he headed for the mountains,
where he was soon seized by some of the band’s lookouts.
“Take me to your leader,” insisted the Saint. “I have come
here purposely to see him.” When John was brought into
the presence of the ataman, the latter recognized him im-
mediately. He was so taken aback that he turned to run away
in shame. The Apostle, disregarding his advanced years,
took after him, shouting, “My son! Why are you running
away from your father? I am old and unarmed. Have pity
on me! My son! Do not be afraid of me. You can still hope
in salvation. I would willingly die for you, just as Christ
died for us. I would give my soul for you. Believe me. I am
sent by Christ!”

The young man stopped. He hung his head, threw aside
his weapon, and with tears threw himself into the Apostle’s
embrace, trembling with emotion. He asked his forgiveness,
weeping bitterly and trying to find in his tears a second bap-
tism. The Apostle fell with love to the feet of the brigand,
kissed his right hand, a hand defiled with many murders
and crimes, and promised to plead on his behalf that the
Lord would forgive him. Together with the repentant crimi-
nal, the holy Apostle prayed and fasted, and he instructed,
encouraged and consoled him with citations from Holy
Scripture. Together they returned to the city, where Saint
John led the brigand chief into the church as a remarkable
example of repentance and of the quickening triumph of
his apostolic love.

This apostle was wholly permeated by love for his neighbor.
His zeal for the salvation of those who were perishing knew
no obstacles. And the meekness, humility, and kindness of
this great apostle were so amazing and touching, that he
seemed to be not a man but an angel incarnate. His entire
life was a life of love. In deep old age, when his physical
strength had spent itself so that he could move about only
with difficulty, he continued nevertheless, with the assistance
of his disciples, to attend the Christian gatherings, teaching
and edifying the flock.

At the end of his life, the holy Apostle limited his preach-
ing to the brief exhortation: Children, love one another!
When asked why he repeated one and the same thing over
and over, the holy Apostle replied, “This is the command
of the Lord, and if you fulfill it, it is sufficient.”

The holy Apostle and Evangelist John reposed in the year
AD 105, having surpassed ninety years of age. He was buried
in Ephesus, where his grave became a place of pilgrimage for
Christians desiring to bow down before the holy remains of

“the disciple whom Jesus loved.”
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THE SUFFERING OF INFANTS
By Blessed Augustine, from a letter of Blessed Augustine (+430) to St.
Jerome, reprinted from ‘A Treasury of Early Christianity,” edited by

Anne Fremantle.

en we come to the penal sufferings of infants, I am
embarrassed, believe me, by great difficulties, and am
wholly at a loss to find an answer by which they are solved;
and I do not only speak here of those punishments in the life
to come, which are involved in that perdition to which they
must be drawn down if they depart from the body without
the sacrament of Christian grace. I also speak of the suffer-
ings which are to our sorrow endured by infants before our
eyes in this present life, and which are so various that time
rather than examples would fail me if I were to attempt to
enumerate them. They are liable to wasting disease, to rack-
ing pain, to the agonies of thirst and hunger, to feebleness of
limbs, to privation of bodily senses, and to vexing assaults of
unclean spirits.

Surely it is incumbent on us
to show how it is compatible
with justice that infants suf-
fer all these things without
any evil of their own as the [§
procuring cause. For it would
be impious to say, either that
these things take place with-
out God’s knowledge, or that
He cannot resist those who
cause them, or that He un-
righteously does these things,
or permits them to be done.
We are warranted in saying
that irrational animals are giv-
en by God to serve creatures
possessing a higher nature, even though they be wicked,
as we see most plainly in the Gospel that the swine of
the Gadarenes were given to the legion of devils at their
request; but could we ever be warranted in saying this of
men? Certainly not.

Man is, indeed, an animal, but an animal endowed with
reason, though mortal. In his members dwells a reason-
able soul, which in these severe afflictions is enduring
a penalty.

Now God is good, God is just, God is omnipotent; only
a madman would doubt that He is so. Let us then believe
that the great sufferings which infant children experience
be accounted for by some reason compatible with justice.
When older people suffer such trials, we are accustomed,
certainly, to say, either that their worth is being proved, as
in Job’s case, or that their wickedness is being punished, as
in Herod’s. And, from some examples, which it has pleased

God to make perfectly clear, men are enabled to conjecture
the nature of others which are more obscure; but this is in
regard to persons of mature age.

Tell me, therefore, what must we answer in regard to
infant children; is it true that, although they suffer so great
punishments, there are no sins in them deserving to be
punished? For, of course, there is not in them at that age
any righteousness requiring to be put to the proof. What
shall I say, moreover, as to the difficulty which besets the
theory of the creation of each soul separately at the birth
of the individual in connection with the diversity of talent
in different souls, and especially the absolute privation of
reason in some? This is, indeed, not apparent in the first
stages of infancy, but being developed continuously from
the beginning of life, it becomes manifest in children, of
whom some are so slow and defective in memory that
they cannot learn even the letters of the alphabet, and
some (commonly called idiots) so imbecile that they differ
very little from the beasts of
the field.

Perhaps [ am told, in answer
to this, that the bodies are the
cause of these imperfections.
But surely the opinion which
we wish to see vindicated from
objection does not require us
to affirm that the soul chose
for itself the body which so
impairs it, and, being deceived
in the choice, committed
a blunder; or that the soul,
when it was compelled, as a
necessary consequence of be-
ing born, to enter into some
body, was hindered from find-
ing another by crowds of souls occupying the other bodies
before it came, so that, like a man who takes whatever seat
may remain vacant for him in a theater, the soul was guided
in taking possession of the imperfect body not by its own
choice but by its circumstances. We, of course, cannot say
and ought not to believe such things. Tell us, therefore,
what we ought to believe and to say in order to vindicate
from this difficulty the theory that for each individual body
a new soul is specially created.

In my discussions on “Free Will,” I have said something, not
in regard to the variety of capacities in different souls, but,
at least in regard to the pains which infant children suffer in
this life. The nature of the opinion which I there expressed,
and the reason why it is insufficient for the purposes of our
present inquiry, I will now submit to you, and will put into
this letter a copy of the passage in the discussion to which I
refer. It is as follows:
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“In connection with the bodily sufferings experienced by
the little children who, by reason of their tender age, have
no sins—if the souls which animate them did not exist
before they were born into the human family—a more
grievous and, as it were, compassionate complaint is very
commonly made in the remark, “What evil have they done
that they should suffer these things?” as if there could be a
meritorious innocence in anyone before the time at which
it is possible for him to do anything wrong!

“Moreover, if God accomplishes, in any measure, the
correction of the parents when they are chastised by the
sufferings or by the death of the children that are dear to
them, is there any reason why these things should not take
place, seeing that, after they are past, they will be, to those
who experienced them, as if they had never been, while the
persons on whose account they were inflicted will either be-
come better, being moved by the rod of temporal afflictions
to choose a better mode of life, or be left without excuse
under the punishment awarded at the coming judgment, if,
notwithstanding the sorrows of this life, they have refused
to turn their desires towards eternal life?

“Moreover, who knows what may be given to the little
children by means of whose sufferings the parents have their
obdurate hearts subdued, or their faith exercised, or their
compassion proved? Who knows what good recompense
God may, in the secret of His judgments, reserve for these
little ones? For although they have done no righteous ac-
tion, nevertheless, being free from any transgression of
their own, they have suffered these trials. It is certainly
not without reason that the Church exalts to the honor-
able rank of martyrs those children who were slain when
Herod sought our Lord Jesus Christ to put Him to death.”

ne elder passed seventy weeks in fasting, eating food only

twice a week, as he begged the Lord to reveal to him the
meaning of a passage in Holy Scripture. But God would not
reveal it to him. Seeing this, the elder said to himself, “I have
labored long and hard, and I have accomplished nothing. I
will go to my brother and ask him.”

When he had left his cell and locked the door behind him,
an angel from the Lord appeared and said to him: “Seventy
weeks of fasting did not bring you nearer to God. Now, how-
ever, when you have humbled yourself and resolved to go to
your brother with your question, I have been sent to you to
explain the meaning of this passage.” And fulfilling this, the
angel departed.

From the “Paterikon” of Bishop Ignatius

CANONICAL VS. NON-CANONICAL?
An excerpt from “Christian Union? An Orthodox Christian’s Guide
to Ecumenism: Past, Present and Future,” by the Saint Edward
Orthodox Brotherhood.

n the sense that this question uses it, “canonical” means “of-

ficial” or “in communion with world Orthodoxy.” Churches
that are not in communion with official Orthodoxy are there-
fore accused by these “official” churches of being “non-canon-
ical.” However, the word “canonical” actually means “obeying
the canons of the Church Councils,” so the words “canonical”
and “ccumenical ” are not mutually exclusive.

It is not the decision of a Patriarch or his synod that creates
and guarantees “canonicity,” but, on the contrary, it is the
canonicity of the decision that gives it its true authority and
power. Truth, and not power, is the criterion, and the canons,
not different in this from the dogmas, express the truth of the
Church. And just as no power, no authority can transform
heresy into orthodoxy and make white what is black, no
power can make canonical a situation which is not canonical.

It is not power or official recognition that defines Ortho-
doxy, but the exact keeping of the saving Orthodox Faith. St.
Mark of Ephesus, in rejecting the false union of the Council
of Ferrara-Florence, found himself outside official Orthodoxy
as the only Orthodox bishop left at the Council who did not
sign the agreement of union between the Greek Orthodox
Church and the Papacy. Denounced as a heretic by the Pope,
Saint Mark answered:

“I express not my opinions, I introduce nothing new into the
Church, neither do I defend any errors. I keep the doctrine
which the Church, having received from Christ our Saviour,
has kept and still keeps. This doctrine was also held by the
Church of Rome, unanimously with the Eastern Church,
until the start of the Schism. Even during this present synod,
you have praised this exact pious worship of the past. No one
can censure or condemn this pious teaching. Therefore if I
remain firm in this doctrine, and do not wish to reject it, how
is it possible to accuse me of being a heretic?”

Orthodox Christians who wish to remain faithful to tra-
ditional Orthodoxy do not need to explain or justify their
position because the faith they hold is not a modern innova-
tion, but the Orthodox Faith.

Tt

[*] Ecumenical is not the same as being an Ecumenist. Ecu-
menical is the saving Truth of Orthodoxy expressed through-
out Her universality as only known and experienced by the
Self-Revelation by the God-Man, the Lord and Saviour, Jesus
Christ. Whereas, being an Ecumenist denies the exclusivity
of The Orthodox Church and Her saving efhicacy, as revealed
historically and therapeutically (applied) by the Lord Jesus
Christ, and transmitted to His holy Apostles, Hierarchs,
Saints, Martyrs and all the Faith children of the Lord!
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THE END OF OUR LENTEN
JOURNEY

From the Lenten Triodion, supplementary texts, Monastery of the Veil
of the Mother of God, Bussy-en-Othe, France, 1979.

\ >< Jith grateful souls let us accept the Fast: for by the
power of the Spirit it makes the stubborn passions
to whither, and gives us strength to do the works of God;
it makes our mind ascend to heaven, and gains for us the
forgiveness of our sins from the God of all mercy.

As Christ has taught us in the Scriptures, a pure fast
means the putting away of sin, the rejection of the passions,
love for God, attentiveness in prayer, tears of compunction,
and acts of mercy to the poor.

Let us kill the passions by abstinence, and through fasting
let us make our spirit mount on wings to heaven; and let
us cry with contrite hearts: We have sinned against Thee,
O God; in Thy compassion forgive us.

O my soul, because of fasting Moses beheld God: because
of fasting Elijah rode in the chariot of fire, and Paul was
taken up to heaven. Therefore, let us fast from evil and
we also shall be taken up on high, gaining freedom from
passions.

Restraining the passions with the bridle of pure fast-
ing, let us all strive to raise our mind in perfect faith to
holy contemplation. Let us despise the pleasures of this
earthly life, that we may gain the heavenly life and divine
illumination.

The holy Fast enriches our heart, and makes it by the
power of God increase in virtue, like a full ear of wheat.
Let us therefore fast with gladness in these holy days, and
so receive sanctification.

In thine idleness, my soul, why art thou become a slave
of sin? And in thy sickness why dost thou not run to the
Physician? Behold, now is the accepted time; behold, now
is the true day of salvation. Rise up and wash thy face with
tears of repentance, and make thy lamp burn brightly with
the oil of good deeds, so that Christ our God may grant
thee cleansing and great mercy.

The grace of the Fast shines upon us, driving out the
darkness of sinful self-indulgence. Behold, now is the ac-
cepted time and the day of salvation. Let us bring forth
fruits of repentance and we shall live.

Elisha, so it is written, after fasting brought the dead child
back to life: let us also fast, killing all our carnal thoughts,
that in the Age to Come we may receive eternal life. Keep-
ing a spiritual fast, O brethren, let us speak no lies with
our tongue, not giving our brother cause for scandal; but
through repentance let us make the lamp of our soul burn
brightly, and let us cry with tears to Christ: Forgive us our
trespasses in Thy love for mankind.

O miserable soul, abstain from the passions and be saved.
For abstinence from food is not acceptable as a fast, unless
we also correct our faults. In this season of repentance, let
us stretch out our hands in works of mercy; and then the
ascetic struggles of the Fast will bring us to eternal life. For
nothing saves the soul so much as generosity to those in
need, and almsgiving combined with fasting will deliver a
man from death. Let us do all this with gladness, for there
is no better way, and it will bring salvation to our souls.

The judgment is at hand: give heed, my soul. Be attentive
to thy conscience, doing what is right, and it will always
keep thee uncondemned. For if we have ourselves exercised
judgment in this present life, we shall not lack witnesses to
plead on our behalf at the Judgment in the Age to Come,
when the guilty are condemned.

Come, ye people, and strengthened like Samson by fast-
ing, let us destroy the demon of gluttony as he destroyed
the lion; but let us take care lest the Delilah of our passions
deceive us and laugh us to scorn.

As David armed himself with faith, so let us arm our-
selves with humility; and as he overthrew Goliath, so let
us overthrow our arrogant mind, and cut down the hosts
of passions.

Putting off the loathsome garment of self-indulgence,
let us put on the shining robe of abstinence, and so in joy
and glory let us come to the brightness of the Redeemer’s
Resurrection.

By fasting Elisha gave back to the Shunammite her child
alive. From this let us learn, O brethren, how great a bless-
ing is the Fast, and how it is a grace given by God.

Moses, having found in fasting a means of purification,
spoke with God who alone is pure. O my soul, be purified
by fasting, and so draw near to the God of love.

O brethren, let not one of us be sunk in idleness and
sloth. This is the time for work, the hour of solemn festival.
Who, then, is wise and in one day will gain eternal life?

Keeping in mind the fearful judgment seat, my wretched
soul, always guide thy steps to the accomplishment of the
Redeemer’s will.

Once in Babylon fasting made the Children stronger
than the fire. Be not fainthearted, O my soul, but follow
their example, and thou shalt quench the fire of sensual
pleasure with the dew of the Spirit.

Roll back from my humble soul, O Christ the Word, the
heavy stone of grievous slothfulness, and raise me from the
tomb of insensitivity, that I may glorify Thee.

Having completed the forty days that bring profit to
our soul, we beseech Thee in Thy love for man: Grant us
also to behold the Holy Week of Thy Passion, that in it
we may glorify Thy mighty acts and Thine ineffable dis-
pensation for our sakes, singing with one mind: O Lord,
glory to Thee.
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THE MYSTERY OF BAPTISM
By St Gyprian of Carthage, from a Letter written to a new convert, 246 A.D.

promise to share with you the grace God in His great mercy has

shown me, and to tell you as simply as I can what I have experi-
enced since I was baptized. Until that time, I was still living in the
dark, knowing nothing of my true life. I was completely involved
in this world’s affairs, influenced by all its changing moods and
troubles, and exiled from the light of truth.

I had indeed been told that God offered a second birth, by which
we could be saved, but I very much doubted that I could change the
kind of life I was then living. Frankly, I could not see how a person
could cast off his fallen nature, and be changed in heart and soul
while he still lived in the same body as before. How was it possible,
asked myself, to change the habits of a lifetime instantaneously? How
can one suddenly rid oneself of accumulated guilt and break with
sin that has become so deeply rooted in one’s life? Can a man whose
life has been characterized by feasting and luxury, learn frugality and
simplicity in a single moment? A person who craves public distinction
and honor cannot bear to be passed over and unnoticed.

Another who is accustomed to throngs of flattering attendance,
takes it a terrible penance to be left alone. Is every species of tempta-
tion suddenly to lose its force? Should we no longer feel the entice-
ment of wine and good living, where pride no longer swells our
heads or anger blazen our breasts? Shall we no longer be troubled
by covetousness or cruelty or ambition or lust?

These were my thoughts. My past life was so burdened with so
many sins, that I saw no way ever to be rid of, that I had grown

accustomed to giving way to my weakness. I despaired of ever being
any better. Consequently, I simply humored my evil inclinations,
and made no attempt to combat them.

But at last I made up my mind to ask for the Holy Sacrament
of Baptism. I went down into those life-giving waters, and all the
stains of my past were washed away. I committed my life to the
Lord. He cleansed my heart and filled me with His Holy Spirit. I
was born again, a new man. And then in a most marvelous way,
all my doubts cleared up, I could now see what had been hidden
from me before. I found that I could do things that had previously
been impossible.

I saw that as long as I had been living according to my lower
nature, [ was at the mercy of sin, and my course was set for death.
But that by living according to my new birth in the Holy Spirit, I
had already begun to share God’s eternal life. You know, as well as
I do, what sins I died to at that moment, just as you know the gifts
the Holy Spirit gave me with my new life. I have no desire to boast,
but it is surely right to thank God for His free gift. It was through
faith in Him that I received the power to break with the sins into
which my own folly had led me.

We have received the seal of the Holy Spirit. Our task now is to
preserve the integrity of what we have received by living a truly
Christian life. We must give time to prayer, and to the study of
scripture. Now speaking to God; now listening to His word to us,
and letting His teaching mold us. He has enriched us with a treasure
no one can take away.

We have eaten and drunk at His heavenly banquet, and can never
again know the pinch of poverty.



