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THE DORMITION OF
THE THEOTOKOS
By St. John of Kronstad.

Magnify O my soul, the honourable
Translation of the Mother of God
Jfrom earth to heaven.
[Refrain for the 9" Ode of the Canon]
1T
_ et us all be
e happy, be-
- | loved brothers
and sisters that
y we belong to the
| Holy Orthodox
Church, worthily
and rightly glori-
fying the Most
: Holy Sovereign
Theotokos on this eminent day out of
all the days of the year with special so-
lemnity.

i

There exist on earth many societies and
entire governments that do not consid-
er the need nor the obligation to call
upon and glorify the Queen of heaven
and earth, the Mother of Our Divine
Lord Jesus Christ, and other saints and
angels; to submissively serve her lov-
ingly, as the true Mother of God. Sadly
nowadays we have heretics (among us)
who actively dishonor the Mother of
God, the saints, their icons, their relics
and their festivals. O, if only they also
unanimously with us glorified the wor-
thy Queen of heaven and earth!

Today the Holy Church solemnly
glorifies the honorable Dormition or
translation of the Mother of God from
earth to heaven. A wonderful transla-
tion—she died without serious illness,
peacefully. Her soul is taken up in the
divine hands of her Son and carried
up into the heavenly abode, accom-
panied by the sweet singing of angels.
And then, her most pure body is trans-
ferred by the apostles to Gethsemane

where it is honorably buried, and on
the third day it is resurrected and taken
up to heaven.

You see all this on the icon of the
Dormition of the Theotokos. On it is
represented the life-bearing body of the
Theotokos laying on a bier, surrounded
by the apostles and hierarchs, and in
the center of the icon the Lord hold-
ing in His hands the most pure soul of
the Theotokos. The translation of the
Mother of God is a paradigm of the
translation in general of the souls of
Christians to the other world.

We say that our dead have “fallen
asleep” or “passed away.” What does
this mean? This means that for the true
Christian there is no death. Death was
conquered by Christ on the cross. But
there is a translation, i.e, a rearrange-
ment of his condition, i.e., his soul is
in another place, in another age, in
another world beyond the grave, eter-
nal, without end, that is what is meant
by “falling asleep.” It is as if it were a
temporary dream after which, by the
voice of the Lord and the fearful yet
wonderful trumpet of the Archangel,
all the dead shall live and come forth
each to his place: either to the resurrec-
tion of life or to the resurrection of con-
demnation (Jn 5:29). This is what the
Christian means by translation. We
should be ready for this translation,
for the day of the general resurrection
and judgment, for this indescribable
world event, recorded in the Holy
Scriptures.

This preparation for the meeting of
the heavenly King before the dread
judgment seat, after death, is essentially
the person’s preparation throughout
the whole of his life. This preparation
means a change in all his thoughts,
and the moral change of all his be-
ing, so that the whole man would be
pure and white as snow, washing clean
everything that defiles the body and
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spirit, so that he is adorned with every virtue: repentance,
meekness, humility, gentleness, simplicity, chastity, mercy,
abstention, spiritual contemplation, and burning love for
God and neighbor.

Our preparation for meeting the heavenly King, and for
the inheritance of eternal life in heaven, should consist of
these things. The heavenly King desires souls adorned with
immutable virtue, souls pre- '
pared so that the Very Lord
Himself could abide in them.
Do not marvel that the Very
Lord wants to live in us. In
fact the human soul is more
spacious than the heavens
and the earth, for it exists in
the image of God. And if one
removes sins from the soul,
the Lord of all will settle in
it and will fill it with Him- §
self. “We will come to him
and make our dwelling with §
him” (John 14:23), says the §f
Lord about the souls who
love Him.

And so, ye participants in the Christian feasts, and espe-
cially the present feast of the Dormition of the Mother of
God, ye who are brightly adorned with every virtue and
translated to the heavenly kingdom, to her Son and God,
proclaim to each and every one about preparing their souls
to be the dwelling place of the Lord, about continual repen-
tance, and about the incorruptible adornment of Christian
virtue. Let your death also be unashamed and peaceful,

serving as the pledge of a good answer at the dread judg-
ment seat of Christ.
Comforting Truths
Inherent in the Feast of Dormition

Blessed is God for having granted us this great day, in which
from ancient times and with triumphant hymns the uni-
versal Church accompanies heavenward into supreme Zion

- ' the incorruptible body of the
Mother of God together with
her soul, and allows us to take
pleasure in the spiritual fra-
grance of her indescribable
holiness and in all the virtues
with which she was endowed
by the Holy Spirit and by the
Son of God, Who had issued
from her by taking on human
d nature!

With what tenderness, joy,
and piety did the apostles and
B all the other elect enjoy the
| wondrous vision of the repos-
8| ing Theotokos’ visage, all shin-
% ing with heavenly light, and the
indescribable heavenly fragrance of her God-bearing body, and
the contemplation of the brightest visage of her Son and God,
the Lord Jesus Christ, Who had come to take His holy Mother’s
soul into His hands! O, this was a celestial vision on earth, never
seen before! Even the heavenly angels were visibly present here
together with their King and Master.

Only three days did the Most-pure body of the Theoto-
kos, buried by the apostles in Gethsemane, remain in the
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tomb, only three days did it stay there, and afterwards it was
resurrected by the Lord and united with her soul, and she
was taken up together with her body into heaven. For only
three days was she fated to repose in the sleep of death, just
as the Lord Himself remained in His tomb for three days
and afterwards arose to confirm the universal resurrection of
mankind. Death, having been vanquished by the resurrected
Christ, became for the faithful a dormition, a passage, a step
towards immortality and eternal life, provided we die in faith,
repentance, and virtue.

Let us venerate the Most-glorious Mother of God, higher
than the heavens and purer than sunlight, who delivered
mankind from its curse, i.e. from God’s damnation.

But what exactly is God’s curse? It is the consequence of
God’s righteous wrath upon criminal, sinful mankind, so
ungrateful to its Creator and Benefactor, for which it had
been deprived of God’s mercy, eternally rejected from the
face of God, condemned to the eternal torment of hell or to
eternal death with the fallen angels, the evil spirits. Eve, our
foremother, was responsible for this damnation together with
Adam through the sin of disobedience—and even to this day
its consequences continue to overshadow sinners who do not
know God, their Saviour.

But the Theotokos, through her humility, obedience, meek-
ness, God-like purity, acceptance of the Archangel’s tidings,
and above all through her wondrous bearing of the Son of
God in her womb, attracted God’s blessing upon the world
by giving birth to the Saviour of the world and obtaining the
benevolence of the Heavenly Father towards all the faithful.
Another consequence of God’s damnation of mankind was
death, but Christ, the Son of God, Who was born of the
Theotokos in flesh, Who suffered and died for the sins of
mankind, took upon Himself our damnation, vanquished
our death by His death, and removed the curse from us by
crucifying our sins on the cross and granting us incorrupt-
ibility, resurrection, and immorrtality.

Such are the comforting truths which the feast of the Dor-
mition of the Theotokos brings us: it assures us that Christ
the Saviour, born from the Most-pure Virgin Mary, removed
from us the curse of our sins and granted to all of us resur-
rection from the dead on the last day of the world. Is this not
comforting for every Christian believer?

And having such an expectation of a general resurrection
from the dead, let us try throughout our entire life to be-
come worthy of the glorious resurrection into eternal life by
means of constant repentance, battle with our passions and
the temptations of the flesh and the world, and strive for
success in all virtues, in order to eternally enjoy the infinite,
incorruptible, surpassing all understanding, all feeling and
all expectation—the blessings of the Heavenly Kingdom,
together with God, the Mother of God, the holy angels, and

all the saints. Amen.

Is THE TERRIBLE JUDGMENT REAL?
By Archbishop Averky (Taushev) 1906-1976.

In our time we have become witnesses of a completely new
teaching, so far unheard-of in our Church, to the effect
that the Second Coming of Christ and the Terrible Judgment
must be understood somehow in an “allegorical” way, and
not literally, and that the Terrible Judgment will in essence
be not at all terrible.

In propagandizing this “teaching,” they affirm with great
aplomb and authority that everything we expounded “has
been thought up by dark fanatical monks,” and that con-
temporary “enlightened Christians” cannot and must not
believe in it all. (But how, we may ask, can we not believe
in that which has been clearly and definitively said in the
Sacred Scriptures, or by the great Fathers of the Church or
the glorious, Spirit-bearing ascetics who have been glori-
fied by the Holy Church?) For Christ Himself, they say,
said that He came not to judge the world, but to save it (and
then references are made to John 12:7, Matthew 18:11 and
Luke 9:56).

Already a long time ago we were warned that the cunning
of Satan and his servants, especially in the last times, will be
manifest also in the fact that, in order to destroy people, they
will also begin skillfully to use even the texts of the Sacred
Scriptures, interpreting them in a distorted manner. (After
all, on such distorted interpretations are based all the nu-
merous contemporary sects.) And it is like that in the given
case: Christ truly came to earth the first time in order to save
the world, but the second time He will come no longer to
save, but to judge the world. Moreover, the measure of this
Judgment, as He Himself said, will be the word uttered by
Him: 7he word that I have spoken will judge him on the last
day (Jn 12:48), that is: he who does not observe the teaching
brought by Christ the Savior to the earth will be subjected
to condemnation at the Terrible Judgment.

To whom could this not be clear? Only to a mind that is
ill-intentioned! But how can one distort that which is said
so clearly in the Sacred Scriptures? Behold, He is coming with
clouds, and every eye shall see Him, even they who pierced Him.
And all the tribes of the earth shall mourn because of Him. Even
so, Amen. (Rev 1:7; cf. Acts 1:11). Behold, I am coming quickly,
and My reward is with Me, to give to every one according to
his works. (Rev 22:12), says the Lord Himself. What could be
clearer or more comprehensible than these words? And so
there will undoubtedly be the Terrible Judgment, and there
will be the reward of each according to his works, and there
will be hell and the everlasting torments for the impenitent
sinners. This will be demanded by the Highest Divine Jus-
tice, which is so clearly felt and whose inexorable necessity
is recognized by every human heart that is uncorrupted, not
poisoned by lying pseudo-wisdom...
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A MODEL FOR PRIESTS: ST. JOHN

OF KRONSTADT (1829-1908)
By Fr. Edward Pebanich.

Remember them which have the rule over you, who have
spoken unto you the word of God, whose faith follow, con-
sidering the end of their conversation.

[Hebrews 13:7]

T

o he holy Apostle in-
: structs us to “remem-
ber our leaders, those who
¢ speak to us the word of
+ God, to consider the out-
come of their lives and to
“ imitate their faith.”

Aswe reflect on the Lives
of the Saints and seek to
imitate their faith, one of
the challenges, especially
for priests, is that the vast
majority of Orthodox
saints were either martyrs
who suffered and died for
Christ or were monks and nuns. Very few of our canonized
saints were married men and women who raised families, and
even fewer were married priests. How can I, as a priest, lead a
holy, Christ-centered life since I have a wife and a family and
cannot spend hours each day in daily prayer nor undertake
feats of asceticism as many of the saints? One great exception
is St. John of Kronstadt, a married Russian priest, who with
the exception of St. John Chrysostom, may likely be one of
the most popular saints among Orthodox priests.

St. John was born in 1829 in the north of Russia to pious
parents; his father Elias was the sacristan at the village church.
While completing his seminary studies at the St. Petersburg
Academy, he dreamt of becoming a missionary to the natives
of Siberia or Alaska but observing the conditions of society
in St. Petersburg he realized that there was much missionary
work needed in Russia. He suffered from a long period of
depression while at the Academy and later said he was only
freed from this darkness by long prayer.

As he struggled over which direction to take in life he had
a dream in which he saw himself as a priest at St. Andrew’s
Cathedral in the city of Kronstadt, which is near St. Peters-
burg. Graduating from the Academy, he married Elizabeth,
the daughter of a priest, and was ordained a priest in 185s.
Appointed to St. Andrew’s Cathedral in Kronstadt, he was
deeply moved when he entered the church for the first time
and realized it was the church he had seen in his dream. His
relationship to Elizabeth was more the relationship between
a brother and sister since he devoted himself to virginity.

The city of Kronstadt was the place to which criminals
from St. Petersburg were routinely deported and, as a port
city, it was teeming with sailors, unskilled workers working
the docks, and crowds of homeless people living in shacks
and dugouts around the city. It was among these people that
Father John began his ministry. Knowing of his generosity,
crowds of beggars would flock outside his home and church
and became known as Father John’s regiment.

Father John at first gave money and food to all who came
to him but soon realized this was only temporary help and
sometimes harmful to the poor. In 1873 he opened a House of
Industry consisting of a number of workshops, a dormitory,
a dining area, a health clinic, a library, and an elementary
school. Here the poor were not simply given hand-outs but
were helped to rise out of their poverty by learning a trade
and receiving an education.

Serving as the pastor of a large city parish, serving the
needs of the poor who flocked around him, and teaching
religion in the local schools had Father John working from
early morning to late evening each day. In the midst of his
exhausting ministry he devoted careful time to his inner life
of prayer and kept a diary in which he set down his thoughts,
feelings, and prayers. This diary has been published in Eng-
lish under the title My Life in Christ and reveals the source
of Father John’s strength to endure the many demands on
him. For Father John, the center of his life was celebrating
the Liturgy and receiving the Lord in Holy Communion,
which he did daily.

He wrote in his diary: “I die when I am not celebrating
the Liturgy... There is no true life in us without the Source
of Life—]Jesus Christ. The Liturgy is the source of true life,
because God Himself is in it; the Lord of life gives Himself as
food and drink to the believers, gives to His communicants
life in abundance, as He himself says: He who eats my flesh
and drinks my blood has eternal life. (Jn 6:54).”

One person who observed Father John celebrating a Divine
Liturgy wrote his impressions: “After having celebrated the
Divine Liturgy and received Holy Communion, Father John’s
face has changed. No longer is there in it even a trace of that
fatigue and any kind of grief or sorrow which could have
been seen when he first entered the church. An extraordinary
spiritual joy, extraordinary peace and heavenly rest, extraor-
dinary strength and power were now reflected in each trace
of his features. His face was as if glowing, was as if giving
off some sort of light. Father John was ready to once again
work without tiring from morning to middle of night, he
had supplied himself with a store of strength for all the daily
tasks and worries which lay before him.”

Father John’s devotion to the Holy Eucharist led him to
encourage frequent reception of the Holy Mysteries among
his people, an “unusual” practice at the time since for most
Russians Holy Confession and Holy Communion were done
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once a year as merely an obligation. He expressed his dismay
at such attitudes: “How meagerly you take Communion, and
how necessary it is to partake more frequently! Your soul is
parched with hunger and thirst for grace. Think of the Sa-
maritan woman and Jesus Christ and know how to seek the
living water of grace.”

Father John also devoted much time and energy to renew-
ing the Sacrament of Holy Confession, which at that time
had also become reduced to a once a year formality. He spent
hours in individual confessions, writing in 1859: “What a
wonderful thing! I heard people’s confessions yesterday from
4 to 11 p.m., and even though I was a little tired, I went to
bed at midnight, and having gotten up at 4:30 a.m., felt brisk
and healthy! How good it is to work for the Lord! How He
strengthens one—it is marvelous!”

One penitent recorded his memories of confession with
Father John: “He was not content with a simple, formal
confession, but embarked on an entire education, testing,
and examination of the feelings of the soul and of the peni-
tent’s religious knowledge. Sometimes he would spend hours
with the penitent and, postponing the absolution, made him
return again and again. As the years went by the number of
penitents grew tremendously.”

By the 1890’s so many people flocked to him for Confes-
sion that Father John instituted the radical practice of group,
public confessions. Accounts of those mass confessions speak
of thousands of people crowded into the Cathedral around
Father John who weeping would speak to the people and lead
the prayers of Confession. The crowd of penitents too would
be weeping, screaming, shouting out their sins in repentance,
falling prostrate on the floor. It is recorded that such public
Confessions would go on for two or more hours.

Also, by 1890 Father John had acquired a reputation
throughout Russia not only as a holy, generous priest but as
a miracle worker. In 1883 sixteen people published a letter in
a local newspaper thanking God for their healing through
the prayers of Father John. From that time on, thousands of
the sick and suffering descended on Kronstadt seeking his
help in their healing.

In his diary and letters that have been preserved, Father
John reveals that all in his life was not successful and all were
not supportive of his ministry. He speaks of conflicts with
his Metropolitan Isidor and the church hierarchy who were
suspicious and cautious of his spreading celebrity. He also
wrote of jealousy and envy on the part of fellow clergy who
were reluctant to allow him to serve in their churches and
disagreements with his wife who resented the women who
demanded his attention. Predicting the calamity of the com-
ing Russian Revolution of 1917, he was resented by many of
the intelligentsia for his increasing number of sermons which
warned Russia of a coming terrible judgment of God and the
need for repentance.

Father John’s health began to decline in 1906 but he con-
tinued to celebrate his daily Divine Liturgy until December
10, 1908. He fell asleep in the Lord on December 20", 1908
having received the Lord in Holy Communion till his last
day. Father John was buried in the women’s monastery he had
founded in St. Petersburg after a massive, public funeral. He
was officially glorified as a saint by the Orthodox Church in
Russia in 1988. This writer had the blessing, several years ago,
of visiting the tomb of St. John in St. Petersburg, located in a
basement chapel of the convent he founded. The nuns of the
monastery informed me that Father John’s relics are not in
the tomb but were hidden from the Communists during the
Revolution and their location is unknown. The nun added:
“We know his body is somewhere nearby, we feel his presence
and miracles still take place here.”

ever despair in God’s mercy by whatever sins you may
have been bound by the temptation of the Devil, but
pray with your whole heart, with the hope of forgiveness;
knock at the door of God’s mercy and it shall be opened
unto you. I, a simple priest, am an example for you: however
I may sometimes sin by the action of the Devil, for instance,
by enmity towards a brother, whatever the cause may be,
even though it may be a right cause, and I myself become
thoroughly disturbed and set my brother against me, and
unworthily celebrate the Holy Sacrament, not from wilful
neglect, but by being myself unprepared, and by the action
of the Devil; yet, after repentance, the Lord forgives all,
and everything, especially after the worthy communion of
the Holy Sacrament: I become white as snow, or as a wave
of the sea, by the blood of Christ; the most heavenly peace
dwells in my heart; it becomes light, so light, and I feel
beatified. Then, indeed, I forget all troubles, anxieties, and
the oppression of the enemy, I become entirely renewed,
and as though risen from the dead. Do not then despair,
brethren, whatever sins you may have committed, only
repent and confess them with a contrite heart and humble
spirit. Glory, O Lord, to Thy mercy! Glory, O Lord, to Thy
long-suffering and forbearance!
he priest must be higher than the lordly haughtiness of
well-born and coddled and not cringe before or fawn
upon this haughtiness; he must not lower himself, not be
cowardly before the powerful of this world, but hold himself
with an awareness of his clerical dignity, gravely, evenly, in a
pastoral manner—and serve unhurriedly, not so as to please
people. He must denounce caprices, lordly arrogance, and
any coldness to matters concerning the faith.

St. John of Kronstadt
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TRUE WISDOM

Hieromartyr Onuphry of Kolyma (1938) Tobolsk, 1928. An ageless
article that certainly applies to our life in todays world of materialism
and comforts.

ne local Orthodox priest in his sermon said: “In the

first centuries of Christianity, in times of persecution,
the faithful prayed in the catacombs, hidden in the damp
underground. Faithful Christians came to these catacombs
to offer prayers despite the darkness, dampness, and frightful
cold, away from their persecutors... Presently, in this church
where we are praying it is warm and bright, even when
it is dark and freezing outside. We are able to peacefully
sing hymns of praise to God, have discussions on lessons
of faith, and to partake of the Communion of the Holy
Mysteries of the Body and Blood of Christ. However, in
these days of peace and quiet 2
our churches are becoming §
devoid of people.”

This is how Batiushka
spoke, and I was struck by
the truth and simplicity of
his words! Really, what jus-
tification can lazy and light-
minded Christians possibly
have to depart from God
the Source of all that is great
and beautiful? What can
the empty, sinful world give
them? There is nothing more
beautiful or perfect than
God! The Word of Truth is
in the Orthodox Church!
But outside of it are lies and, at best, futile and deceitful
philosophies. In the world outside we find emptiness, a spirit
of languor, as well as dissension, hate, and instability. Here,
in the Christian world, we find tenderness, truth, love, joy
which is real and stable for all time.

The light-mindedness of this Batiushka’s parishioners be-
came more apparent when I compared them to those in
other cities. Here in the town of Tobolsk, for twenty thou-
sand residents there are more than ten Orthodox churches.
But in Kharkov, where I lived before, for half a million
residents there were but two tiny Orthodox churches. In
Sverdlovsk, the capital of the Ural provinces, there is also
but one Orthodox church. On feast days, when I served in
Kharkov, crowds of the faithful had to stand outside in the
rain and frost, while those inside were fainting from lack
of oxygen... and so many believers did not have the good
fortune to be able to attend an Orthodox church at all!

For a period of seven months I was not able to pray in the
temple of God. For this reason I understand from experi-

ence how criminal and terrible it is for those unfortunate
light-minded people to neglect this great Sacred House of
God, so valuable and easily attainable for them! My thoughts
are then transported to people of other faiths, who are still
unaware of the beauty of Orthodox services, the truth of Her
teachings, and the joy of life in the Grace of the Church,
which is freely given to the faithful in the Seven Mysteries
of God through the Orthodox Church. And I came to the
conclusion that, were they to accept Orthodoxy, people of
other faiths would value Orthodoxy much more than we
do. The unwitting words of our Saviour come to mind: And
1 say unto you, that many shall come from the east and west,
and shall sit down with Abraham, and Laac, and Jacob, in
the kingdom of heaven. But the children of the kingdom shall
be cast out into outer darkness: there shall be weeping and
gnashing of teeth. (Mt 8:11-12).

ST There can be no justifica-
tion for the negligence of
these parishioners. Right
here in these Orthodox
churches that same Christ
God proclaims His teachings
and offers to partakers His
Most Holy Body and Blood.
Here, in the town of Tobolsk,
a mere ten years ago people
could not help but see true
miracles with the revelation
of the relics of Saint John,
Wonderworker of Tobolsk
and all Russia. I hear the
echoes of other, frighten-
ing words of our God and
Saviour to these lazy servants: If 1 had not come and spoken
unto them, they had not had sin; but now they have no cloak
for their sin... If I had not done among them the works which
none other man did, they had not had sin. (Jn 15:22, 24). The
Lord uses all possible means to unite people to His Church
and eternal blessedness, but people remove themselves from
His Truth, and thus from eternal happiness.

Amid the turmoil and instability of our lives, amid ma-
jor and minor events, amid human joys and sorrows there
occurs, my beloved, an unseen spiritual process by which
some people approach God’s Kingdom, and by which oth-
ers fall away from His Kingdom, according to their own
volition; this is the most important activity of our earthly
lives. The world exists as long as there are still people
who are able to attain eternal life. The word of God clearly
tells us that the present world will cease to exist specifi-
cally when the number of faithful Christians dwindles to a
minimum: When the Son of man cometh, shall he find faith
on the earth? (Lk 18:8).
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Many people have forgotten God and have become im-
mersed in today’s culture outside the Church. They do not
know, poor souls, they do not understand what is most
important: the word of God and Christian life. Undoubtedly
man’s genius will, with time, produce great achievements
in the realm of science and culture. Yet how confused and
horrified will all those unbelievers be when, at the very
height of man’s culture—Alas!—at a time of total scarcity of
faith on the earth, all their achievements will be destroyed
and will perish with the rest of the world. They will see the
advent and the glory of that Son of man, of Whom they
did not want to know, Who is and always was the Master
of heaven and earth.

His Apostles, while they were alive, as well as the pastors
of the Church, perpetually spoke of this: All power is given
unto Me in heaven and in earth. (Mt 28:18). Blessed and
truly wise is he who, with the eyes of faith, sees this inner
process of people joining God and His eternal kingdom,
who responds to the call of God, hastens to join His Holy
Church and, with Her guidance, with the help of the Grace
of God, endeavors with fear and trembling to fulfill Christ’s
commandments, who sees the ways of evil and in every way
turns away from them (cf. Pss 1:1-4).

In this is true wisdom! But being oblivious to and stray-
ing from the path of Christ, becoming immersed only in
humanistic thoughts and deeds, is ignorance and eternal
death for mankind. That true man of wisdom and ascetic
of Christ, the Venerable Anthony the Great says: People
are generally called intelligent through a wrong use of this
word. The intelligent are not those who have studied the
sayings and writings of the wise men of old, but those whose
soul is intelligent, who can judge what is good and what is
evil; they avoid what is evil and harms the soul and intel-
ligently care for and practice what is good and profits the
soul, greatly thanking God. It is these alone who should
properly be called intelligent.

hose who really speak about the end times are those who
practice hesychasm, not relaxation. Genuine Orthodox
eschatology is hesychasm.

Fr. John Romanides (+2001)
he things of the past are shadow; those of the pres-
ent icon; the truth is to be found in the things of

the future.
St. Maximus the Confessor

ON THE ANTICHRIST

By Saint John Chrysostom, his explanation of the 2" Thess. epistle of
Apostle Paul, Chap. 2 verses 3-12.

Let no man deceive you by any means: for that day shall
not come, except there come a falling away first, and that
man of sin be revealed, the son of perdition; who opposeth
and exalteth himself above all that is called God, or that is
worshipped; so that he as God sitteth in the temple of God,
shewing himself that he is God. Remember ye not, that,
when I was yet with you, 1 told you these things? And now
ye know what withholdeth that he might be revealed in his
time. For the mystery of iniquity doth already work: only
he who now letteth will let, until he be taken out of the
way. And then shall that Wicked be revealed, whom the
Lord shall consume with the spirit of his mouth, and shall
destroy with the brightness of his coming. Even him, whose
coming is after the working of Satan with all power and
signs and lying wonders, and with all deceivableness of un-
righteousness in them that perish; because they received not
the love of the truth, that they might be saved. And for this
cause God shall send them strong delusion, that they should
believe a lie: that they all might be damned who believed
not the truth, but had pleasure in unrighteousness.
[2 Thes 2:3-12]
1T
e tells us: Let no one of you
be deceived by any means,
| that if the apostasy does not ap-
| pear first to reveal the man of sin,
the son of perdition, the one who
opposes and exalts himself above
" 4ll that is God or that is wor-
shipped, so that he as God sits in
the temple of God, showing him-
self that he is God.

Here he talks about the anti-
christ and reveals great myster-
ies. What is thls fal/mg away, this apostasy? The antichrist
himself he calls apostasy, because he will lead many to
perdition and separate them from the faith, so that, he
says, if possible to scandalize even the elect. He also calls
him man of sin. Because he will perform uncountable
sufferings but he will also induce others to do the same.
He calls him also son of perdition, for he will be led to
perdition.

But who is he really? Is he Satan? Of course not, but a
man who will receive all his energies. And the man will be
revealed he says, who exalted himself above all that is called
God or that is worshipped meaning the antichrist. For he will
not bring some idolatric religion but he will be anti-God
and he will remove all Gods and he will command that he
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be worshipped as God and he will move in the temple of
God, not only the one in Jerusalem, but he will be trying
to prove that he is God. For he will perform great deeds
and wondrous signs.

Later, wishing to show who he is, whose appearance will
happen through the energies of Satan, he says by all means,
signs and monstrous lies. In other words, he will demonstrate
all manner of miraculous capabilities, but nothing will be
true but they will all be done to deceive. These things he
foretold, that the Christians of his time, not be deceived.
“And monstrous lies he says, meaning that w1th miracles
they will be led to lies. And by every § kil
deception of injustice to perdztzon

could ask—such an event to hap- |
pen? And what type of divine econ-
omy is this? What would be the gain
from the appearance of that anti-
christ, since he will come to hurt §§3
us? Fear not, my dear, but listen to [y
him who says that he will have au-
thority only on those who will be
lost anyway, who even if he did not ||}
come (the antichrist) they would not
have believed.

You ask therefore what would be
the gain? He comes therefore to
screen them. So that they may not
say, that because Christ was saying §
that He is God—even if nowhere
did He say so openly—Dbut because
He was declared to be so by His
followers, “that is why we did not
believe. Because we heard that God is one by whom ev-
erything was created, that is why we did not believe in
Christ.” The antichrist will therefore exactly refute their
excuse. For when he will come and they shall believe in
him as he does not represent anything right but every-
thing unlawful, they will then be silenced. For if you do
not believe in Christ, so much more you should not have
believed in the antichrist. For He said He was sent by the
Father, he (the antichrist) however the opposite. That is
why Christ said, I came in the name of the Father and you
did not receive Me. If someone else will come in his name,
him you will receive. (Jn 5:43).

But they will say, we have seen signs. However even by
Christ many and great signs were made. So much more you
should not have believed in him (the antichrist). Of course
much has been foretold, that he will be unlawful, the son of
perdition, that his presence will be through the energies of
Satan, while about Him the contrary that He is the Saviour,
and the bearer of good works...

For they would not receive the love of truth, to save them-
selves. For this, God will send them deceit to believe in false-
hood, to judge all those who did not believe in the truth but
prosper in injustice. 7hat they be judged. He did not say “that
they be cursed” for even without Him they were cursed but
to be judged namely to be condemned in front of the dread
seat of judgment for they will be unrepentant. Who would
they be these people? He explained it Himself, adding zhose
who did not believe in the Truth. For they He says, did not
accept the love of Truth. For it was both love and truth. For
these two He came to this world and because He is a lover
' of mankind and to reveal the truth...

The antichrist instead will come
to fault the people and to destroy
| them. And what does he then intend
{1 to do? He will agitate everything and
@ he will shake everything and because

¥ of them that he will shake and be-
cause of them that he will be order-
¥ ing and because of the fear he will
create. He will be fearsome to all, by
his authority, by his brutality, by his
illegal orders.

Fear not though, his authority will
be in force, He tells them, on those
that are doomed to be lost. For then
will come Elijah to protect the faith-
ful. This was told by Christ: Elijah
will come and restore everything...
Exactly as John was the forerunner
of the first appearance of Christ, so
would Elijah will be the forerunner
of His second glorious appearance
and for this he has not died but is preserved.

here will be a part that holds the true faith as it was

passed down by the Holy Apostles and is preserved in
the Orthodox Church, but even of these a not inconsid-
erable part will be Orthodox only by name, but in their
hearts they will not have that order that is demanded by
faith, but they will love the present age. Although the
name of “Christian” will be heard everywhere, and ev-
erywhere there will be seen churches and church orders,
all chis will be only appearance, while within there will
be complete apostasy. On this soil the kingdom of the
Antichrist will be born—and it will grow in the same
spirit of appearance.

St. Theophan the Recluse (+1894)



Vol. 14, Issue 07-08

Page 9

Orthodox Heritage

ON CREMATION
INCINERATING EVERY HUMAN TRACE
OF OUR DEARLY DEPARTED...

A “Scorching” sermon by the Metropolitan Seraphim of Piraeus.

It is a known fact that cer-
tain indigenous circles of
internationalist mockery,
who, ignoring the long-
standing Christian tradition
of our spotless Faith have
been penetrating every form
of mass communication and
through them, the conscience
of contemporary man, poi-
- soning it and buckling the
bases of the Faith. As such, the indifference regarding the
Faith and the Christian traditions, under the influence of
the aforementioned, is sending roots into the morally listless
and religiously sickly consciences.

Having perceived the signs of the times, and the twists and
turns of those moving suspiciously against Her, and in order

is considered a clearly nihilistic act that denotes the end of
a person, whereas on the contrary, burial marks the hope
and the expectation of the Resurrection.

Regardless of the arguments it may be based on, the cre-
mation of the deceased resides outside the Orthodox truth
which has been defined by the Apostolic word: So also is the
resurrection of the dead. It (the body) is sown in corruption;
it is raised in incorruption. It is sown in dishonor; it is raised
in glory. It is sown in weakness; it is raised in power. It is sown
a natural body; it is raised a spiritual body. There is a natural
body, and there is a spiritual body. And so it is written: The
first man Adam was made a living soul; the last Adam (Christ)
was made a quickening spirit. (1 Cor 15:42-45).

With the cremation of the deceased, society has subscribed
to its nullification. What kind of relationship can a society
have with Life, when a society does not accept man in his
sickness, his weakness and his death; when a society inciner-
ates its dead; when a society destroys the remembrance of
their lives and the reminder to Her members; when a society
regards man’s beginning an artificial and selective one and
his death a final and irrevocable one; when a society denies
the breath of the eternal and entraps itself in the asphyxia-
tion of the ephemeral? There have been atheists who have

to safeguard the Orthodox tra-
dition today that the procedure
of cremation of the deceased is
being fully materialized and suit-
ably prepared, our Holy Church,
as a caring mother, has enlight-
ened Her Christ-named flock in
an appropriate manner, for zhe
perfecting of the saints, for the
work of the ministry, for the edifying of the body of Christ.
(Eph.4:12). She has stressed to Her members the spiritual
dimensions and the consequences of such a choice in the
spiritual life of the faithful, by having rejected the crema-
tion of the deceased as an act that is incompatible to Her
tradition, thus demarcating Her faith and Her respect for
the human person, and by extension, for the human body,
which is a temple and a dwelling of the Most Holy Spirit.

The human body is an icon of the immortal soul and a
projection of eternity in this world. The burning of the
body constitutes an iconoclastic act, which offends the
faith in the eternality of the Church. The process of a
body’s deterioration should be a natural one, and never
a forced one. Nature undertakes the deterioration of the
body. Burning it perpetrates an act of violence on the
body. The experience of the Church, which originates
from the honoring of holy relics, convinces that relics are
spiritually alive, which is why the Church regards burial
as an eternal value, whereas cremation is not regarded as a

personal right for the faithful members of the Church; it

remation is a grave sin and a nihilistic act.

Even atheists have been accentuating the
remembrance of their own terrestrial “gods” by
preferring to embalm their bodies—as in the
cases of Lenin and Mao Zedung.

Metropolitan Seraphim of Piraeus.

sought to preserve their societ-
ies’ memory of their terrestrial
“gods,” by actually embalming
their bodies, as in the cases of
Lenin and Mao Zedong.

The result of humanism with-
out God, of civilization without
values, of nihilism without a
purpose, and the result of athe-
ism’s confusion, has been the riddance of the person—the
incineration of even the last vestige of him. The cremation
of the deceased leads to the cremation of human dignity.
Most assuredly, the re-kindling of this “push” (political,
social, or otherwise) to accept cremation will lead to an at-
tempt to gradually deaden people’s sensor of faith.

The meaning of “eternity” is becoming distanced from our
life experience. Every single thing that reminds one of it and
discreetly underlines it is gradually becoming undesirable
to accept and bothersome in practice. A contemporary
thinker has asserted in an article of his—with regard to
the anti-metaphysical furor which is being observed—that
the professed, modernizing mentality of recent years is an
“anti-metaphysical, monomaniacal complex” seated within
a “tortuous psychological insecurity.”

The practical and the utilitarian perceptions have prevailed,
and have numbed the spiritual and experiential dimensions
of events. The true and the beautiful have become subju-
gated to the nakedness and the harshness of rationalistic
practice.
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The detailed reference that is also made by the four Evan-
gelists on the interment of our Lord’s Godly Body proves its
importance in an undeniable manner. The same is observed
in the hymnography and the hymnology for the Most Holy
Mother’s Dormition, for Basil the Great, St. Ephraim, the
Holy Martyrs—and naturally for all the faithful—in the
sublime funeral services.

The celebrations for the translation of precious relics and
the tradition and experience of the Church are unshakeable
proof of the respect shown to the human body, which com-
prises a human being’s one hypostasis. As such, incineration
of that body is evidence of a latent disdain for it, as well as
disbelief in the resurrection of dead bodies, an exo-Christian
belief in metempsychosis (reincarnation) or the denial alto-
gether of the existence of the soul. Consequently, our Holy
Church is justified in proclaiming that the incineration of
the deceased body is an actual denial of the Resurrection
and a provocative proclamation of a nihilistic hue.

The funeral service is inextricably linked to the visible
presence of the human body, not a heap of ashes. All of the
Troparia hymns speak of the “reposed” or “asleep” person
not an incinerated one when bidding them the last farewell,
and when burying their body, not ashes. Hence it is easily
deduced that it is not possible to perform a funeral service,
either prior to a cremation, or after it, given that in the
former case a burial will not follow, and in the latter, there
will be no body to bury.

Uninfluenced by the secular spirit, the Church will con-
tinue to inter and bury the bodies of Her faithful, which
may well also be relics, given that the incorruptibility of
relics and their potential to work miracles are both proof of
man’s theosis (deification), since the Grace of God can also
permeate the entire human body.

The choice of cremation is a sin, and is proof of our
erroneous relationship with the Church. Every deviation
from Her teaching is an alienation from the Grace of the
living God. For those who choose cremation of their dead
body—and more so with a public statement of disbelief
in the eternal life, or with disrespect and disregard for the
Church—we are justified in asserting that there is abso-
lutely no reason for the performing of a funeral service
or a memorial supplication, because what the Church is
obliged to respect is the rejection of Her teaching by the
deceased himself, and not the relatives’ possible desire
(usually for social reasons) to hold a funeral or memorial
service.

These services presuppose faith and hope in the afterlife by
the deceased, and his respect for the Church. Services are
not held for social purposes; they entail prayers and extensive
supplications before God by the Church, who expresses Her
love for the departed person as faith in the Lord, as hope
for salvation, as desire for his partaking in the resurrection

for eternity, and as Her petition for the forgiveness of his
sins by the Lord.

How can we chant Blessed is the path that you walk on. ..
to someone who declares faith in his post-mortem nonexis-
tence? Consequently, it is impermissible for our Most Holy
Church to diminish the absolute character of this teaching
of Hers, given that any possible related act would weaken
Her relationship with the Truth.

Accordingly, in our God-saved Metropolis and with abso-
lute respect—Dboth towards the free choice of free persons,
but also towards the commandments and the dogmas of our
Most Holy Church—we hereby make known to everyone
that we will not be permitting the performing of funeral
or memorial services to whoever wittingly chooses the
cremation of his body, thus actually denying the Resurrec-

tion of the dead. This is the most silencing response to all
the sycophantic rumors that the Church’s negative stance
supposedly involves financial reasons.

+ Metropolitan Seraphim of Piracus

Consider those nightmares and turmoil to be a storm
roused by the devil’s jealousy. The devil wants to in-
timidate you in the beginning of your spiritual journey,
so that you say, “If in the beginning of my journey I en-
counter such temptations that are beyond my strength,
who could possibly endure until the end?” In this way,
Satan works his evil craft with experience and skill, mak-
ing thus a long list of damned souls. But we know his
traps through experience. In the beginning the journey is
difficult, but afterwards come repose, joy, and high hopes
of salvation. Beholding the sea of life rising with the surging
waves of temptations, I fly to Thy calm haven and cry to Thee:
Raise my life from corruption, O most merciful One. (Eirmos
from the Ochtoechos, plagal second tone.) Tempests and
fair weather, war and peace, health and illness, gain and
loss—these characterize the journey of every soul. The end
of this journey is death.

So, blessed soul, do not lose heart along the road of your
salvation. Together we shall walk the road, helping each
other. The grace of God, which heals weaknesses and makes
up for deficiencies, will be with us, girding our flaccid
thoughts and anointing us with patience, until the com-
mand comes from the Ruler of All that we leave our body
here and that our soul ascend to the heavens.

Elder Ephraim of Filotheou

From “Counsels from the Holy Mountain”
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HOMOSEXUALITY & ENDORSERS
By Anthony of the Desert (for more of Anthony’s material please visit
Churchfathertheology.com).

few weeks ago, conservative Mormon lawmakers, in Salt

Lake City, voted to enact a pro-homosexual ordinance.
Top musical acts (such as Bruce Springsteen and Pearl Jam)
cancelled concerts in North Carolina due to the passage of
a so-called anti-homosexual law (they were joined by major
corporations pulling jobs and business from the state). Dur-
ing ice hockey’s early round of the Stanley Cup playofts, a
player had to issue a public apology and was suspended for
one game after uttering a homosexual slur. Given this ram-
pant adoption of homosexuality into the fabric of American
culture, we need to acknowledge God’s teaching.

Modern society asserts that the Bible F
merely damns homosexuality in Old Tes
tament books. How this would somehow
obviate the authoritative denunciation of
said sexual immortality functions as fiction-
al absurdity; Scripture is unequivocal: You §
shall not lie with a male as with a woman, %
it is an abomination. (Lev 18:22, emphasis |
added). Moreover, in furtherance of the fact ¥
that homosexuality is heinous there resides
both the sentence of death—If @ man lies
with a male as he lies with a woman, both
committed an abomination. They shall be put
to death. (Lev 20:13—and the well-known
narrative involving Sodom and Gomorrah:
Now before they went to sleep, the men of the
city, both old and young, all the people from
every quarter, surrounded the house. Thus
they called to Lot and said to him, Where are
the men who came to you tonight? Bring them
out to us that we may have relations with
them.” But Lot went out to them through the :
doorway, shut the door behind him, and said, ‘By no means,
my brethren, do not act wickedly. I have two daughters who
have not known a man; let me bring them out to you, and you
may do to them as you wish; only do nothing to these men.’...
Now the men said to Lot, ‘Have you anyone else here in the
city: son-in-law, sons, daughters, or anyone? — then take them
out of this place! For we will destroy this place, because their
outcry has become great before the Lord, and the Lord has sent
us to destroy it.” ... Then the Lord rained brimstone and fire
on Sodom and Gomorrah. (Gen 19:4-8, 12-13, 24).

Let us observe several keys within these passages:

[1] male residents of Sodom demanded sexual conduct
with other men (v.5) and were known as Sodomites (v.4, a
reference to not only their geographical domain but also to
their engagement in sexual deviancy),

[2] in response to this monstrous requisition Lot offered
his two virgin daughters for sexual molestation (v.8),

(3] the “men” who warned Lot about the destruction of
Sodom, due to its rampant homosexuality, were angels (vv.1,
12-13) who acted under the Lord Jesus Christ’s commands
(v.13), and

[4] the Son of God utterly destroyed Sodom (v. 24), both
as a consequence of homosexual behavior and the city’s
toleration of this wickedness. This last point is crucial: Con-
demnation from God befalls not only the homosexual act
but also applies to its acceptance.

As if to cement the utter damnation of homosexuality,
there dwells a second account of condemnation in Old
Testament verse: As they were comforting their heart, men
ofthe czt)/, sons oflawlesmess surrounded the house and beat

. onthe door. They spoke to the master of the
5 house, the old man saying, ‘Bring out the
man who entered your house, that we may
know him!” But the man, the master of the
house went out to them and said to them,
‘No, my brethren! I beg you, do not act so
| wickedly! Seeing this man has come into
my house, do not commit this foolishness.
Look, here is my virgin daughter and the
man’s concubine, I will lead them out now.
Subdue and control them, do with them
what is good in your eyes; but to this man
do not do such a thoughtless thing.” (Jdgs
| 19:22-24).

Proponents of homosexuality further
seek to minimize Sacred Scripture’s cat-
egorical proscription via false assertion
that only a sole New Testament passage
dooms homosexuality; even if accurate,
would not an unqualified scriptural
prohibition suffice? In Romans we find:
“For this reason God gave them up to vile
passions. For even their women exchanged the natural use
of the woman, burned in their lust for one another, men
with men committing what is shameful, and receiving in
themselves the penalty of their error which was due. And
even as they did not like to retain God in their knowledge,
God gave them over to a debased mind, to do those things
which are not fitting; being filled with all unrighteousness,
sexual immorality, wickedness...” (Rom 1:26-29). Stronger
verbiage cannot be employed to expose homosexuality as:
vile passions (v.26), against nature (v.26), shameful (v.
27), error (v.27), debased mind (v.28), not fitting (v.28),
unrighteousness (v. 29), immorality (v. 29), wickedness (v.
29), evil-mindedness (v. 29), et al.

The New Testament then continues the condemnation of
homosexual acceptance:
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1. The sexual immorality that is homosexuality, encompass-
ing also a sin against one’s own body, is amongst the worst
sin (1 Cor 6:18).

2. The abomination of one act of homosexuality causes
tens of thousands to fall (1 Cor 10:8).

3. The homosexual, and toleration of homosexuality, pre-
vents salvation (1 Cor 6:9; also, Gal s:19, 21 and Eph s:5).

4. We must not even associate with homosexuality (1 Cor
5:9).

5. We must not even speak about homosexuality (Eph 5:3).

6. Approving of others “being who/what they are,” in
terms of homosexuality, functions the same as if engaging
in a homosexual act: Who, knowing the righteous judgment of
God, that those who practice such things are deserving of death,
not only do the same but also approve of those who practice
them. (Rom 1:32).

Sacred Scripture states: Therefore, brethren, stand fast and
hold the traditions you were taught, whether by word or our
epistle (2 Thess 2:15). We must love the person and abso-
lutely condemn the sin.

esus Christ is the faithful witness or the faithful martyr

for two more reasons. The first one is because He gave
witness to the Truth, as for example when Pilot asked Him,
Who are you? and He answered, For this [ was born, and for
this I have come into the world, to bear witness to the truth.
Every one who is of the truth hears my voice. (Jn: 18:37).
Poor Pilate asks, What is truth? (18:38) and Christ does not
answer. Some have ventured to say that Pilate should have
asked, “Who is the truth?” and that he would have probably
received a response.

At any rate, the truth is a great subject. This is why we are
struggling, to come to the truth. Poor Pilate had the entire
Truth in front of him. The Truth is not some abstract idea
or thought. The Truth is a Person. I am the Truth, Christ
announced. He did not say, “I came to tell you a few nice
things about the truth to help you along.” He said; I am
the Way and the Truth and the Life! (Jn 14:6)

Archimandrite Athanasios Mitilinaios (+2006)

ON AERIAL POWERS
St. John Cassian ca. 360-435, Conferences 8.12.

Cassien I the atmosphere which ex-

tends between heaven and
earth is ever filled with a thick
crowd of spirits, which do not
fly about in it quietly or idly, so
that most fortunately the divine
providence has withdrawn them
from human sight. For through
fear of their attacks, or horror
at the forms, into which they
transform and turn themselves
at will, men would either be
driven out of their wits by an
insufferable dread, and faint away, from inability to look on
such things with bodily eyes, or else would daily grow worse
and worse, and be corrupted by their constant example and
by imitating them.

Thus, there would arise a sort of dangerous familiar-
ity and deadly intercourse between men and the unclean
powers of the air, whereas those crimes which are now
committed among men, are concealed either by walls and
enclosures or by distance and space, or by some shame and
confusion; but if they could always look on them with
open face, they would be stimulated to a greater pitch of
insanity, as there would not be a single moment in which
they would see them desist from their wickedness, since
no bodily weariness, or occupation in business or care for
their daily food (as in our case) forces them sometimes
even against their will to desist from the purposes they
have begun to carry out.

We wish to remind our readers to not neglect
sending us their annual contribution to help
us cover the costs associated with our humble
publication. In addition, we kindly request of
those who have the financial ability, that they
consider sending us an amount over the requested
annual contribution of $24 to assist us with our

educational and philanthropic activities.




Vol. 14, Issue 07-08

Page 13

Orthodox Heritage

HAiag 6 @eopitng, 6 Mupivog Ayiog
Tovo @otn Kovroylov,
Ekoodoeic «Axpitagy 2000.

aro 10 «llyavies Tamewvoiy,

nueoa 20 ‘TovAiov

glvar 7 pviun Tov
moogntyn HAhla. Adtog 6
Y dylog Eexmolter dvdaueoa
otovg GAAovg dyLovg,
®ol uE 6A0 mOV fTave
avBpmwmog, paivetal ouv
UATOLO VITEQPUOLKO XL
UVOTNELMOES TAGOUCL, TTOV
goyxetal ol Eavapyetol
otov xéopo. Oi Tovdaiot
meQEvave vou Eavapbel
01OV ®OOU0, YLOL TOVTO
Bappovoave mmg 6 AyLog
Todvyne 6 TTpddpouog
ftave 6 'Hhlog. Kol 1édte mov pdtnoe 6 XQLoT1og Tovg
nodntéc Tov «Ilowde, Aéve, e elnal, oi EvOpmmOL»,
00 draviioave T AEyave mmc Htave 6 "HAlog i nd-
7oL0g AAAOG GLITO TOVS TEOPT|TEC.

O mpoefne MaAayiag, Tov £€inoe TOA VOTEQWTEQ
amo 1ov ‘HMia, Aéyer: «Tade Aéyer Kvplog movtorpdtwe:
2oL 100V Eym &mwootel®d Vulv "HAlav tov Geofitny, moiv
1} éAOelv TV Nuéoav Kvplov thv ueydiny xolt Emugpaviy»,
%o toAhoi to EEnynioave e 6 'Hhiog 6¢00m mdlt otov
noouo mELv Ao T Agvtépa IMapovoia noi B0 poQTv-
onoet. & 6Aa nordlel w avtov 6 Ipddpouog, YU adto
ol amdotohol %’ ot dAhot ‘Efpaiol vomtevdviave un-
nwg frave 6 "HAhlog Eavayevvnuévoe.

“Yotepa amo 1) Metoudopmwaon, ooV ®oTeERNxave
A&mo TO PoVvo ol TEElc naBnTddec ut tov XpLoto,
Tov pwtioave: «Ot yooauuatelg Aéve g 6 "HAlog
npémel vapbel mo®dta. 'Eov ti Aég» Ki” 6 XQuotog
ToVg dmoxrpiOnre: «O HAlac Eoyetar mowta xal Oa
T amoxataoTioel SAq AL 0dg MEym g 6 "HAlog
N00e x1Shac, xal StV TOV yvwoeloave, ALY ToU ®dvave
Goa BeMjoave Ta 1O uéAheto vor wdBer xat 6 T'og
100 vOpWTOV &’ avtove.» Téte naTtaAdpave ol no-
Ontec ming v tov Twdvvn tov Bamtiot) tovg eime. Po-
toave ol padntec Tov Xp1otod Yo 1ov "Hhia, émedy
ToV elyave Oel mELv &mo Aiyo, andvw 0to Oupde, Vo
pavepwvetal poll ug tov Mwvof, thv doo Tov ue-
Topnopnxe & XpLotds, ®al vo whd wall Tov, ug
8ho mob elyxe THoeL 0° aDTOV TOV #S0p0 TEW Amd 800
xoOvLa. AMAOL ®OL ®OTO T ZTOVEMWON, OOV QWOVAEE O
Xowotog «HAL AL, Aapa oafayBoavi», xdmolol o
toVg ‘Efpaiovg mol otexdviave ®ovidt 0TO0 OTAVQO
Aéyave g 0o eodvale tov HAlo v tov fondnost:
«Tveg 0t TV €xel EotdTWV drovoavtec Eheyov OTL

"HA{owv povel ovtoc» (Math. 27:47). [Tavtod mhovié-
ToL 6 To%L0g To.

O moopntng "HAlag yevviOnre mpo 2.770 yodvia.
IMateida tov frave Evag T6mog Tob TOV AEyave OEopn,
ot ouvoa Thg Agafiog, xt &wd ToTo Aéyetal OeoPitne.
Tov matépa tov Tov Aéyave ZoPdx, GO TO YEVOS TOD
Acpdv. Th viyta mob yevviiOnue €ide 6 matépac Tov
MG THYUVE VO TOV YAULQETNOOVVE XATOL0L AVOQWITOL U
AomTEO QOO R TS PATKIDOOUVE UE PWTLYL TO VHTILO
%ol 10U divave v payel poTid. Zav ueydhwoe, £ywve
Evog AvVTeag TOoUEQOS %’ €Toeye TavTtoD noll EGonile
tov¢ ‘Efpatove vo yvpioovve 0tov dAndivo Oed mov tov
glyave aovnoel xal mpoorvvovoave 10V Bdak. dwmtiol
EPyarve GO 1O OTOU TOV %Ol OBV OTEROTOVE UEQQL-
vuyto, AALo OAOEVa nthoDoe Yo TV ot T dAnbivod
Beo?, Y10 ToDTO Ovoudodnre «tnlmte»: «Kai avéotn
Hitag moo@ijtng og wie xal 6 Aoyos avtot og Aaumag
éxaicto» (Zog. Zepuy 48:1). Dot EToWYE VATLO, UE
POOXLES ATTO PWTLO NTAVE TUALYUEVOGS, pmTLoL ERyave
QIO TO OTOUA TOV, PAOTIO ETECE 0TO BVOLOOTHELO UE THV
TEOOEVYN TOV, PTLY EXaPE T YN GO THV AvefooyLe
gme1di) 10 Ljtnoe Ao 10 Oed, PMTLL fitave T AudEL Tov
TOV domake otOV 0VEAVO.

Tov »apo éxeivov ftave Paciieg TV Efoainv
0 Ayadp, avBpowmog doegffg, TOV TEOORVVOVOE TOV
Baoh, ® giye yuvaino thv TeCafel, uia tiyon aipofdoa
oV nuvnyotoe t1ov HAlo vou TOV 0%0TMOEL, £meldy
dev €mave ELEYXOVTAC TNV YO TIV AITLOTIOL TNG KO YLOL
O orovoynuata mov Exave. Kol o8 toUto poudet
6 "HAloc ue tov ITpddpouo, mov 1OV ®aTATOEYE N
Howduada. T vo pavel 1 dvvaun tod Osod, Tov
napandieoe 6 "Hhlog vo uh PoéEet. Kal opaliotnxze 6
ovpavOg ®al Ogv €mece otalayuatio oty vi. K Eywve
Aoyoc Kvpiov otov "Hhlo vor wdyer v ®pugOetl o
gva Eepomdtapno mov to Aéyave Xopdd. Kv 6 "HAlog
TN YE 01O EEQOMATANO, ROl TO ROQEAKRLO. TOD TNy (vave
Pout ®at xpfac ®i’ ETowye, ®’ EMLVE GO TO VEQO TOV
0TeEROTAVE OTIC AMax®0UPES TOV EgpomdTOUOV.

“Yotepa amod Alyeg uépec EepdbOnne OAdTElO TO
EepomdTapno nol Tod Aéyel 0 Ol «ENrm %ol OVQE O
uio wohitelo wob Th Aéve ZdpepHa vovit 0Th Z0wva,
% &ym 00 mEooTAEW wio Yoo yuvaira vo ot DpEpeL.»
ITHye Aowwov »ai otdOnre EEw GO THV XOULOTEOTOQTA,
®nol PAEmeL ulo yuvaira mob ualeve Ayo Eviaodxia,
% E1paEe 6 TEOPHTNG RO THE ELTTE: «ZVOE KOl PEQE OV
nio otdAo veQo va md®.» Kol mnyavauevn 1 yuvoixo
VoL EQEL TO VeQOD, Tiig padvaEe 6 "Hhlog «PEpe pov ol
Alyo Youl vao pdym.» Tod Aéyel 1| yuvaixra: «O Ogog
E€peL g dev Eym A0 TimoTa TOLEOL LoVAYKQ uia dpd-
7a (LovoyeLtt) dAevoL otV ®ENva (OEVTOVRAXL) ROl
Alyo AGOL 010 hadind, ol ualevm tdpa Alya EVia
vo ®Gvo pion urey wita vou daym £ym %ol To TotdLd
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wov %’ votepa vo mebdvouue.» Tote the Aéyer 6 "HAL-
ac «Mij gopdoat, pévo ovpe nal #ave radig eima,
aMAO P€pe wov TEMTO EVaL xoupdTL Tita, ®’ VoteQa Vo
@ac €0V xall T& TadLd oov: yratl, vou TL Aéyer 6 Kiprog:
Ao tov ®ovpd cov Ogv Bo Aeiper T dhevoL #U’ &mo
70 Ao ddumowd oov dgv B AMyootéel TO AAOL, S THV
nuéoa mov B otelhw Pooyh dmdvm ot Yij.»

[Tiye howmwov 1) yuvaino #’ Exave 0mmg ThHe TaedyyeLhe
0 "HAlog, »oi tov mthpe 010 omitt g, %I’ &m0 ®elvn
uépa 8t hydoteye T AAeUoL WiTe TO AAdL 0WONxE, ROTO
T0 AGyo 100 Beol. Aol mépaoe ralpds, AQEMOTNOE
Bapew 6 yuLog T yMoag »ot tébave. K 1 udva tov 1
HOMUEVY, AT TV TTirEa TS, €lte 0TOV HAlo: «AvOpmae
101 Oe0?, HoOeC 0TO OmiTL MOV YLt VO TOD OUNioEIC Tig
QuaETleg wov %ol vor wdeel to Todl wovy» Thg Aéyel
0 "HAloc «Ad®oe wov to YULO oou.» Tov mq@s komov
OtV AYrROALG TOU %Ol | 5 ; :
OV avépaoce 0T AvdyL |
OV ROWGSTAVE, ROL TOV
gPaie amdvw 0TO OTOW- |
oL oV rooTave O TOL-
0C %Ol PUOMNEE TOETC POQEC
070 TESoWTS TOV . ERQOL-
Ee 010 Od % elme: «AC
YVEUOEL oW M YPuyl Ot
T0UT0 TO TaLddQLo.» K’
Fywe nadg eime, #ol Lo- |
vtavepe 1o Toddoro. Té- |
1€ pddvate T untépa Tov
%ol TS T00wOoE, Aéyovidc |
e «N@, Csi AL & YULOC
oov.» K gime yvvama Y AR -
«Tpa %aw)\aﬁa nde gloon &vOpowmog Toh Beod, xi' 6
AGYOC TOD €lval BANOLVOC 0TO OTSU GOV.»

Sav mepdoave tola yodvia, eie 6 Oedg otov Hlo:
«[Iqyove 0Tov Ayodf ®ol TOQOVOLAC0V UTEOOTA TOV,
%ol 000 dwow Pooyn 010 mpdowmo Tic yhc» Todfnse
howwov 6 "HAlog »al wijye ot uéom ths Zoudetog, ®°
fitave peydhn meiva. O Ayadp eiye Evav oivovepo tod
molaTioD Tov oL TOV Aéyave APdov, dvOpowTo o
ioTEVE 0TO OO KAl TOV TEOOTATEVE TOVS AlyOoUg TOV
TEOOXRVVOUOOVE TOV AANOWO OGS, %™ Elye ®OVPEL EXATO
namadec ot Svd omnhiEc nal Tove EDpege noVpd. Elme
Aouov wio uépa 6 faotiiog otov APSLov vo fyotve nall
OTOV ®GUTTO 1ome feoVve Aiyo yopTdoL Yo T dhoyd Toug
vounv Pogprioovve. O Axaoff T1odfinEe dhhod, xt” 6 APdt-
oV ToaPNnEe 0” dAho uépoc Kal »el mov mepmatodoe 6
ABSL0Y, BAémeL TOV HA (o, %ol 6V TOV €10€ TOV YVHOLOE
% EmeoE YU %Ol TOV TEOORVYNOE % eime: « Eob loat,
agpévin wov, 6 "Hhlog» Tod Aéyer 6 mpogphng «Eym
£l LEVO OUQE RO TTEC OTOV AEVTN 0OV TOV A0
TOS OELM VO TOV AVTOUDOW.»

K¢ 6 nanuévoc 6 ABSov otevoyweednre xol 10D
Avel «A@EvTn uov, 1000 dYmedc ™ Lwn cov rol
0éhelc vou Ogic TOV Ayadf; Avtog Otv dgnoe Témo
OV Vo Ui otelhel vou o8 Tntoel. Kol »alt v tdym
var oD Td g TOV BEAELS, now Ov EpBeL TO mveDua ToD
OcoD nal ot GpmdEel xal OV ot Poel 0 Ayaof nol
nel e ToV elma Péuota, 00 uE oxotwoel.» Tod Aé-
ver 6 "HAhilog «Zt° voua 100 Oeo®, T yaLve voL ®AVELS
8mwe oov elma xal w gofdocal» Ku' 6 ABSLob miye
va foET TOV Ayadp.

Kal oty €1de 6 faothidg émd paxole 1ov ‘Hhia, 1o
padvate: <Eob glootl ot mopomhavic 1 Aad» Tod
Aéyer 6 "HA{oc: «AEV glpot éyd ol TaQamhavd To
A6, aAAo €0V %’ ol dwwol cov oV GpvnOfraTE TOV
Kvplo »ail mpoorvvate tov Bdal. Aowmdv otethe Tipn
noLl ovvocﬁs okovg TOVG nanaésg TOV e0DAWY, TOVC
norddec TS VTEOTiC,
i vapBovve 010 POuvo
Kapowijit» K 6 Baot-
hoc Erave Smtwe tovme
0 'HAloc. Kol ocav ua-
fl CevOrjrave ol aAla&d-
' TLOTOL, YVQICEL RO TOVG
Ayer 6 "Hhlog «' Qg mdte
- Qo novtoaivete mOTE
andvw otova mToddaptL
. %O TOTE AAVOD OTAANO;
| "Av glvan Gedg 6 Kiptog,
' mwocwsts Eomiow Tov,
= %V Qv givan 0edg 6 Baad,
mwaivsrs uaCf Tov.» Ki°
6 haog dtv eime Timota.
Tovg Aéyer mdht 6 "HAlog: « Eyoo ATOUELVD, OAOUO VYOS
TEOPNHTNG TOV Oe0D, ¥’ 0l TOTAdES TOV TEOORVVAVE
1Ov Bdok givar yihor drandool. Pépte howmdv dvd
ooy, ®U’ 0g TAQOVUE 6o Eval %1’ Gg To opdEovue
%l 0g ®Avovue mpooevyy, 6 xabévag 0to Bed Tov, %L’
Omolog Beog el pwTiar vl ®dPeL TO PAOL, Exelvog
gival 6 aAn0woc Bedc» Ki' 6 hadg pidvate: «Swotog
gival 6 AGyog oov.»

IMHoave Aowwov to €va 1o PAdL ol xot1lddeg toT
Bdoh xal xdvave Buolaotiolo xal 10 o@dave »ol
ToLyVvEitave yoom Amd 10 BVoLOoTHELO GO TO TEWL
m¢ TO neonuépL xot Pyatave peydheg pwves vot AEyave:
«Anovo€ pog, Baak, Gxovog nog xal oise pmtid.» Mo
adogpopeta. Tote Tovg Aéyel 6 "Hhlog «Pwvdagete mo
dvvatd, yioti uwoel 6 Bedg oag vor xoudTal 1) vayel
mdoel vovpévta.» Kol #eivol xpdEave nal idpwvo-
VE %ol XOPaVE TO REEATA TOVS UE TO OUYOLIOLOL KOl UE
TO YovTLdoLa, MS THV MEO TOV ®OVIEVE VO PACIAEYEL
0 fhog. Tote tovg Aéyer 6 "HAiag «I[Tapauepioate va
1AV % EYD TV TEOOEVY uov.» IIfpe dwydena méTpE,
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®oto Tig dMdena puAEC 10D Topanh, »” £ytioe Bvoia-
otlo, #” €onape Adxxo fabuy OAGyvQQ, ROl MAVL-
0e T Ao PSOL nal tofale dmdvw ot EVha nat Aéyel
0710 Aa0: «I1dpete T€00EQEC ®OEOAQES VEQD %L YVOETE
TS Amdvm oto PAdL nal oTig oy ileg Tor EVha.» Kol 1o
navave. K eime: «Asvtepdoote», wol devtepmoave. K’
eue: «Toutéyete», xal Tortéypave. Kol yéuioe vepd 6
Mixrog not EeyelhLoe.

Kol 161e yvptoe 6 "HAlog #otd OV 00avd %’ elme:
«Kvpte, 6 Oedg o Afpaau xol tod Toatxr xol Tod
Toxdp, drovoé pue onueQa ol OIEE POTLA, YLOL VO
yvwopioel gtobtoc 6 Aadg me 2oV eloal Kipltog 6
aAnOwOC Bede, ®al e Eydm elwot doBrhog dinde cov,
nOL TOE YL 0€va Exava 0,TL Exava. Axnovoe ng, Kiple,
anovoe ue ®ot pige pwTid, yuor vou ®ataAdper 6 Aaog
8t eloal 6 Oedg 6 AANBVOC %ol THC £0V YUELOES ThV
©0EOL8 TOV EOC €0éva.» Kol mapevbig €neoe pmTio
Ao TOV 0VEAUVO %Ol RATAPAYE TO POdL, TO VAL %Al
TO VEQO XUl TIC TETOES, AROU RO TO YDOUO EYAELPE T
pwTid. Tote 6 Aadg Emece ®Ol TEOORVVNOE ROL PWVOL-
Ee: «AMOWO aDTOC Elvail 6 AnOvoc Oede.»

Kv 6 "Hhiog Epuye 6o xel, Emeldn 1) Teldpel Eotelle
VO TOV OROTMOOVVE, %0l TOAPNEE néoa &md Pouva nal
TETEEC VO TAYEL 0TO Bouvd Xmwe1hB, o lvol xoAUEvVo
ue 10 Zwvd. K édmo thv xovpoaomn €xeoe proomedauévog
%nOL xouunOnre vdtw o Eva devtol mov TO Aéyave ol
viomol eaBudv %’ ot “EAAnvec 10 Aéyave donrevbo,
welval ooy 10 #€0p0. Kol mijye Evac dyyehog xal tod
elme: «ZHRm ®ol @Ave, YTl £xelc oAy dpduo v
néonc» Kol oty onrddnue, £19e %oV 010 H€pog Tovye
Bdher TO ®e@AAL TOV, Eva ®B0EOYWUO %’ Eva Aayfvi
veQEO, %’ Eparye ®i” dorownonre wait. Toels poptg Tov
onrwoe 6 dyyehoc Kot grdavovrag oto Xmoenp, pofire
Eva oTHLOLO XOVTO OTO U€POC oV gixe Sel TOV fdTo 6
Mmvofig 6ol dvafe ymwolg Vo RalyETAL, RO UTTHHE UE-
oa. Kv &xovoe vy var tod Aéyeu «T{ ndbeoor avtod,
Hhloy» K elme 6 "Hhoc «Aydmnoe ) Yoy pov tov
Koo IMavtoxpdtopa, yLatl 08 Ggpnoave ol yulol To
Topanh, yroeuvioave Tic ExrANOlEC OOV, OXOTDOUVE
TOVC MATADES OOV, %’ €YD ATOUELVA RATAUCVOYOS KO
Inrtave va mdovve T Cof pov.» Tot Aéyer 6 Kiplog:
«Avpto Odfyeic v otabeic umrpootd wov o1d fovvo
10070 0l OO oNrwOEel dveuog Svvatog, mov O yadd T
Povva xai Tig TETEES, AALN OEV Bauar éxel uéoa Toteoa
Oa yiver oelouog, ud %’ éxel 6&v Bauar »” vorega Oa yi-
veL QOTLd, #1” 0UTE Exel Oduar »” Votepa Oa oguoitel
Eva Aeto ayEoL, »° éxel Oduar»

Kol ooy tdxovoe avta 6 "HAtag, Pyfixe €Em &mo ™)
OTNALOL ROL ORETALOE TO TEOOMITO TOV UE TNV TEOPLYL TOU
@opotoe. Ki” drovoe dAL T v ®ol TOV TO0TAUEE
V&L yvpioeL wiom ol vo mwayer ot Aapaoxd. K’ éntaoe
vor epmatd othv €onuo oav dyoiul. Kol gptdvovrtog

otV [Tahaiotivy, €ide Eva Cevyoldtn mob S0 YwVE TO
xWEAQL Tov, ¥’ 0 "HAlag €ppLEe T yovva 1ol &mdvm
tov. Ki” 6 Eoydong donoe T AAEToL ®ol T PAdLL KAl
fye wall ug tov "HAla. Avtog fitave 6 TEAlcoaiog mol
yivre LaBn TS TOV, ROl ROTAOTAOMRE UEYOLS TTOOPNTNGS,
%ol OEV Amoywelofnirave m¢ T uépa mov dopmate TO
dGonald Tov Eva mipLvo audEl, xot ToUELEE T youva
TOoV ue v omola ytummoe tov Topddvn xal wépaoe
XOQOLS VAL POOLYET.

O moogpitne "HAlag eivor mol Tyumuévoc amd Eudc
tovg “EAAnves. “Omov va g Ot et pnuoxnhjola tod
ATAV®D OTIC XOQPEC TOV POVVAYV, ATTO TU ULXOEO (S TOL
ueyara. O aywoc Ninohag gpuldyel ) BdAaocoa %t O
moontng "HAlag ta fovvd. Méoa oth oNUOXRANOLXL
10D €lval CoyoapLonévoc amd %elvoug Tovg malnoig
ULAOTOQOVS OOV TOOUWTAVOC UE T PAORATA, UE WAAALLL
1O YEVIOL AVORATEUEVOL RO OTOLPTH OV ALYQLOTTOLVOC,
vepaxouvtng ooy antog, ue udtio. pAoyepd. Kdbetal
amdvm oe pio TEtpa, urEootd oe uiot onALd, oty TO
GoVvio oth wAld Tov. "Exel drovumionévo to ne@dit
TOV 0TV ATOAGUY TOV, ®OL ®OLTALEL ®OTO TIoW, OOV
var dxovyel T vy To0 G0l oy Toh WAd néoa ot
®«EWVOL T GOoTAAY VO XQAXROVQO. ATTO TAV® TOU TETA O
nopaxoc W Evo ®ouud Ty ®e€ag, ®at YVuitel ®ator vd-
T VO 10D T0 OWOEL.

“Onwg eivot LoyoapLouévog néoa 0Td PNUOXANOL TOV,
0apelc Thg folonecal AANOLVO néoa oTh OTNALd TOV,
7ol drodg 1OV dyépo mob Poviler ot x0eTAOLAL RO
0 Govia Tov npdLovve nOfoviag YUovg Amd TAVM
amd 10 Pouvs. Kavéva mapmdhoio Ountotiot eival
XOEUAOUEVO SITTAC TOV ATTAV®M OTOV RATVIOUEVOY TOTYO,
HOVEVOL KEQL OPNOTO OTERETUL WITNYUEVO OTOV AUUO
o’ &va povovdit Bovviolo oty TOV EyLo mob eival 6
voI®oxrVENS éxelvov tol pnuoxinoiod. Kabe yodvo,
otig 20 TovAiov, €oyovvial dmoPoadig ot Xplotiavol
ATTO TO YWELO UE TOV TOTA, KOl TOV TEOOXVVAVE TOV
moopntn ‘HAla, dvdpouve 1o vaviniia, Buutdlovve,
noL PEAVEL ROVEVAS YEQOS Ol AEYEL TU OTIYMEO THS
UWYNUNS TOU, KOl XETVOS ANOVYEL UE TO AYQLO HEPAML
TOU AROVUTLOUEVO OTO YEQL TOV, %L’ O ®OQORAS BOOTA
T0 Tolo pg 1) Poayvi pwvy| tov: «Xaipois émiyele
Ayyele xal ovodvie dvBowme, 'HAla ueyalaovuue.
Xaipoic 'HAla {nAwtd, TV m1afdv aitoxodtmo. "2
1700 Oavuatog! O mwiiwvog dvBpowmog, ovpavols Tov
Poéxery VetOv 00 EdwneV, xal 0VPAVOVS AVATOEXEL
&v muoivew douatt» Kal thv GAAn uéoa, duo teleld-
oel 1) Aertovpyia, pevyouvve ol dvBpomwmol, w6 'Hhrlog
®na0eTo wdh OAOUGVOYOC «UOVADTATOS», BOVBSE, TUALY-
UwEvoc otV TEORLA ToV, 00V AYLOVITAS XOVQVIALOUEVOG,.
XiMadeg yoovia »vdbetal €tot, dAleg molAeg Bow vdOe-
Tal, €0g ToD EAOETY Thv uégav Kvgiov thv neydinv
%Ol EmQpaviy.
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Nocokopeio Tou «Nooei» TTig Miropei
va Zwaoel;
I'paper 0 Huaong Xaffoag, édokarog, Kidkig, 2-2-2016.

c() gntoc Exninoiac dvlpwmoc Tiic Avong eivot
agatotoc. Kal dgod dev &Eyel éumelpleg nal
0gv ratadéyxetal va drovoel thv aMjBela &mo Tovg
yviolovg Bedmteg, Tovg arylovg Thg ExxAnoiog uog, 0gv
WOl vou notahGpeL TL onuaiver aAiBela. "Emuyeloel
VO, OYETIXOTOLNOEL TO TAVTO TTEQL TNV AABeL. OfheL
VO TEOMWONOEL, OYETIXOTOLMVTAS 1] GUPLOPNTHOVTOAS,
™ Yvnodtta »oi ™y xabapdtra tic ExxAnoiog, 1
omolo TOV EVOyAET ®all umaivel EutddLlo oTo AUAQTOAD
B€ANUG TOV Rl OTHV TEOOTABDELDL VO HAVEL TTOVNQOVG
Elynove, un éleyyduevog amo v 000 Thic aAf0eLaC.

AeL g yoerdletal éEayiaonod N ExxAnoia. I[Towog
Suwg Bo v Gyudoel 1L TepLoodtepo TV "Exninoia
%nol UE oLt mpoodvta. O dobeviic 0o S10GEeL oTtovg
YO TEOUS KOl OTOVS VOCOXROUOVS TS VO, BITOXTHOOVY
™v Vyela tovg Eivar duvatdv; Atv eival mijong
TOEOAOYLOUOS ADTO vvoel TO uijvuno. to €€ ‘Eomeplog
mpoepyouevo. To mhdona 0o dopBdoet, O dS1dAEeL, O
OVUTTANQMDOEL TOV ANULovEYo...

AMBela, Stov #ATOL0g BEEWOTAIVEL, TL VOOOXOUETO
avaintd, yor v Bgpametoel O odua Tov; Mimwg
VOOOXOUETO AUPLPOAov 1O0TOQLROT MC TEOS TO
Bepamevtind tov Amoterléouata 1 Auglpoiov
©000QOTNTOC KAl IXAVOTNTOC TAOV YIATODV KUL... TOV
uéowv Bepameiag mov diabéter; KaBdhov, féfara. Ki av
AVTIANPOET ®ATL TETOLO, TO ATTOQEVYEL 1) AV XOELQOTET,
TO ®oTayyEMAeL OTIC Gpuddieg Vmnmpeaiec. Pevyel no-
%O, OLOTL VA QYEL ®ivVOUVOG, VTl Vi BeQamevOEeT, VoL
woAVVOET Bavatngpaoa.

I[16060 ndAhov nol ATelPWE TEQLOTATEQO LOYVEL AVTO
YO TO VOOOXOUETO TOV YPuydV, TOV EYEL THV «€VOVVI»
va Tig 0N yfHoel Evdmidy 1ol Oeod, oTHV aidvia
uoropotnta. [Tov 1o éumiotevovTal ol Puyeg ue »A0e
BepardnTa, tinoopoonuéves &md Tovg &yloug vt Tig
OYLOTTVEVUOLTIXES EUTTELQIES, YLOL TNV TTOpOoV oo ToD BeoD
uéoa ¢° avtiv. ITov yevovtol &mxd £0M T PefardtnTa
g owtnELddovg dUvoung e TIdg wroeel avty «1)
Kifwtoc Zwtnoioac» vo «umtdlew;

Elval duvotov va Erave «uiotc dovielc» 6 Bedc
Abvyog; Ao ™) uwa vor évavlpommioel g 6 £oyaTog
TAVIOV TOV AVOQDTWV, VO TATEVWOET UEYOLS E0YATMY,
VoL TdBeL, VoL 0TavEmBOET, Vo TOQET %L GAQ ADTO YLOL TO
ayomnuévo tov dNuovpyNua, Tov &vBpwro, Yot voL TOV
gnavagépel 0TV TOALA ToV dGEN %L Axdun Lo YMAL %L
Ao TV AAAY VO TOV APNOEL OF YL «TQUTLOL RIPWTO»
UECO OTOV MREAVO, YO VO EATtiCeL 0Th) omwTneio Tov;
Eivai duvatov 6 Xototde v uic dgnoe "Exxinoio €otm
noL EAALPOMC «AEQOUEVT», ANAO0QTY, EAATTOUOTINY

nal Vo yoeLdletal EEayiaoud, ®obme 6 «nyEtne T
TATOOVVNG> OLOPAIVETALL;

Agvpddave ol alpetinol wwe 1 Exninoia 1ot Xoiotod,
N Mia Ayia KaBoiinh ‘'Op8680En »al Amootoln
Exndnoia eivol «iatoelo Yyuxdv xal ooudtovs»;
Elvat duvotov v uiv €xer tov mhion &yloond, yo
VoL uopet var diytdoet; Eivoar dSuvatdy to voooxopueio,
010 6moio épyduacte va OgpamevOotue, Vi Elval
UOAVOUEVO %ol Vo Uy €xel TAMEWES noOCQLOTEL ol
amohluuavoet; To Aepmuévo dev umopet vo vabopioet
nATL EALO, OLOTL OADC B petadwoel ™ Aépa Tov
2ol T PxESPLd tov. Elval duvatdy, 6 évavlpwmioog
Yioc noi Adyog 100 @eod, 6 Inootc XpLotde, vo neg
dopnoe «EAaTTOUOTIRY», «Aepwuévn» Exninoio; No
OuoLdotnxre, Vi EQuoe TO e Tov Y o woudid Tov %ol
VoL Gpnoe ToQaxaTaONKRN EVO PEVTIXO ROl «VOOOTDV»
Noooxoueio; “Oyl. Agpnoe 10 TAov Eyyunuévo ral
ayLoouévo omotixo Beto £yrabidovua.

"H ITevinrooTi) vou 1) yevéOhiog uéoa tiic "Exninoiog,
v vuvoroyio the Muépag dapalovue TpomdoLa, TOU
Artodidovy ug arpiBela ®al cagpiveLn TO vonua, The £0QTHG

(1) «Thv ueboptov motol, xal TeAeviaiav £00THy,
éoptdomuev patdods atitn éoti [levinrootn, émayyeriag
ovurAfowaoig, xal mpobeouiag v TavTn Yoo 1O TP,
to0 Ilapaxintov ev0Uc, xatéfn éni yic, domeo &v
eidel Y\ woowv, xat Mabntds épaTioe, xal TOUTOVS
ovpavouvortas avéder&e. To pa éméotn, Tod IlapaxAitov,
xal TOV xoouov, épatioe» (Kabwoua 1ot "Opboov).

(2) ’Emayyeliog xoi mpobeouiog ovuminomois Kot
v Ilevinrooty &yiwve 1| cvumAjowolg, 1 €vteAng
ahjowoig (1) téhewor GhoxAfjomon) tiic vVdoyeong Gt
0 xatéPer 10 Ayio Ivetua othv 'ExxAnoio ol otov
naBopLouévo yoovo: «Otav 8¢ éA0n 6 mapdxAnTog
OV y TEUYW VULV Tapd 10T TatEog, T0 IIvetua Tijc
&Anbeiag, 0 mapd 100 TOTOOS EXTOQEVETAL, EXEIVOG
uaotvonost meol éuot.» (lw. 15:26). Ztiyv "ExxAnoio
glval TaeOV TO Ayto TIvetpio #oll WO TVEET OTIC YUYES
™V aMbera ToU Xpuoto® othv TANEdTTA TIC.

(3) «Kabag 10 IMvetua £5i6ov» (ITPAE. 2:4), yod.pet i
tovg Amootolove. Tovg nabBodnyovoe ol tovg ENeyye
010 ASY0 10 ‘Ayio IIvedpo. "Hrav Bedmvevotol oi AGyou
Touc. Eiva Suvatdy vir Agijvel #evit 0TiS «TANQ0(popiec»
OV TOREYEL O ®AOE nohoTpoalipeTn ROl ®aOCET) YuyN;

(4) «ITavra yoonyetl to Ivetua 1O dytov, Povcl
TOOQPNTEIAS, IEQEAC TEAELOL, AYQOUUATOVS TOQIiaY
&6idagev, alieic Ocodoyovs avédeiEev, GAOV OVY*QOTET
10V Beouov tiic ExxAnoiag, Ouoovoie xal Ouoboove, 1
Iatol xal 1@ Yiw, Hapdxinte, 5650 oot». (1diduelo
10D omepvol T [evinrootiig). Anddoon: «Oha ta
TaEEYEL TEOS owTNEia TO Aywo Ilvedua. AvafAvlel
TOV TEOPNTLRO AOYO0, TEAELOTOLET TOVG 1EQETS. ALdA-
oxeL TV AvwBev cogia 0ToUE Ayoauudtovs. AvEdelEe



Vol. 14, Issue 07-08

Page 17

Orthodox Heritage

aAnBivovc Beoldyoug Tolg Popddec. Kataptilel ue
%nG0e TANEOTNTO KOl TELELdTNTO TO OgTo ®aBidouua,
™v ‘Exxinoia. "TEov mov &ygeic thv (0o ovoio nol
nd0ecal otov 1do Bpdvo ue tov Iatépa nai tov
Yio, Magdxinte, Ayio Ilvedua, d6Ea ot ofva.»
(IMopdxnAnToc=A1vTOC OV TaEéyel foribeia, OTHOLEN
%Ol TOENYOOLE, O TaE1yopog, 6 d1ddoralog).

(5) «To Ivetua 10 &yrov, pig, xal w1, xal {doa
anyn voepd, Ilvetua oogiag, Ilveluo oUVVECoEwC,
GyaBov, e00éc, voepov, nyeuovetov xabaipov to
rraiouato, Oeog xal Geomoiotv, wi, éx TVOOS
mToOoloV, Aaroiv, évepyoDv, SLoLpoDV Ta yopiouato:
817 00 Ioogitar éravres, xai Ogot Amdotolot,
ueta Maptvpwv éotépbnoayv. Z€vov drovoua, SEvov
Ocaua, o SLaLQOVUEVOV €I VOUOS XAOLOUATWV.»
(CId1éueho TOV aivwv).

Ou nelvovpue 0T odon: «At’ ol ITpogijtal Gravrec,
xal Ocot Anootolot, uettt Maptipwy é0TEQOnoOY.»
Maic Aéel EendBapa e Aot ol [Tpopiitee, ol AtdoToAoL
%ol Aot of &ylot, wob ivan pén tic Exxdnoiac, ote-
QoveONroy pE 1o Ayio Ilvedua. Avtol, PéPara, eivat
ol otvhofartec othv ITapddoon thc 'Exrinoiac. Avtol
glval ol (OQETC TV EumelpLdy. ADToL pac diddoxovy,
e 1) BrnAnoia pog eivot 0oog #ol T6moc &ytétnTog
2ol TOTE OEV €lmav 1) Evvénoav g yoeldletal #aTt
YL vor ovutANemBel. ALdTL ol ¥dLoL, ol AmwdoTtolot,
™V Nuéoa éxeivn «émAnodnoav dravtes Iveduatog
ayiov.» (ITpGE. 2:4).

"H "ExxAnoia eivol 6 1810¢ 6 XoLoTOC TOQATEWVOUEVOS
otovg aidvec nal, Smwe Hrav Exeivoc dvondotntoc:
«Tic €€ Yudv éAeyyel ué mepl auaotiacy (lw. 8:46),
#toL xal 1) "Exulnoia tov ovveyiCel var eival xabao,
domhy, auoAvvty: «Of EvOpes Ayamate Tog yuvairag
EaUTAV, B¢ xal 6 XoLotog Nydrnoe Ty éxxAnoiav
xol EaUTOoV TAPESwxrEY VTEQ AVTHS, Iva avThv ayLdon
xaBapioac @ Aovtod tOoU UVdQTOC €V oAUATL, IVa
mTaaotion avTny éavtd évdokov thv éxxAinoiav, um
&ovoav omilov i puTida 7} T T@V ToLoVTWY, GAL’ Iva
i) ayia xai duwuoc» (Eg. 5:25-27).

Metéyovtag Tiv xapltwv The Exninoiag 6 dvBowmog,
UETéYeL The Oedtroc not xdomn. Eivar Eroyog va
OVUYROTOLXNOEL €I TOVS 0@ VES UE TO B0 TEOOMITO TEOC
npdommo, xabmc Aéel & Ardotolog [Tavloc «BAEwouev
yao doti 8i” é00mTOOV €V aiviyuartt, T0Te O& TEOOWTOV
TOOC TOOOWITOV- AOTL YIVAOX®W €X UEQOVS, TOTE O
émryvaioouar xabwg xai émeyvaoodnv.» (A" Kop. 13:12).
[ Bu doBue mpdomwmo TEOS TEAoMTO, STV OEV EYouue
®0B0pLoTeEL Ao €0M; Ki 6tav 10 ®aboplotiolo mol
TAEVOUQLOTE EWVaLL TEAEIDC OO KAl ATOAIUOOUEVO,
uovo tote Bu fyodue xabagol Yo v AAAN Tw1, vou
ouvvovtioovue 10 Phc the aiwvidtntag, dnhady to
Xoo16. INatt, 600 %L &v mpoomaboTue uévol pog, OEv

vivetow M ®dOapom, mopd uéoa othv ayio pog Exxinoio,
ue T Eyyuvnuévo amo 10 XQLoTO %0B0QLOTIXO KOl
Bepamevtine u€oa, Tol diabETeL.

Stv ayila pac Exxhnoio Ao eival télewa. Stov
AvBpwmo nével ol 0TV TEOOLIPEDT TOV, VO TTANOLAOEL,
VO UTET, VO QORLUAOEL, VO AYLOLOTET ROl VO P VALEL
aotopdinta ot ®a0e dupipdilovia vov: < Egyov xai
ide» (Clw. 1:47)
'O Oupog To0 Ocol
Ayiov NikoAdov Bedipofirs.

wtdte: «[loti 6 Oedg natéoteee To Zodouas» Mo

0gv odic ratéotn oapes Ao Ty dwa T Foapt) oD
Oeo; «Elme 8¢ Kvptoc noavyn Sodouwv xai F'oudpoag
TETANOVVTOL TOOS UE, XAL Al AUAQTIAL AVTDV UEYAAOL
o@odpa» (Tev. 18:20). Kot 1 1 duapticn Zodduwv
HToy EVTme TOM peydin 1ol ogoden, paivetal %ol &md
10 811 SV elxov Poedel otite déna Sinarol. AdTL OTHY
oM Tnom tod diratov APoadu, Eav 00 ®ATAOTOEWEL TV
QUaQTWAY TOAY, OE eQimTMON mov Pl 0~ AT d€na
dinaove, 6 Kvploc ammdvinoe val eite: «o uf) dmoréow
Evexev v Séxa» (Fev. 18:32). AMO d&v PoéOnxay
otite déna. “Ohol ol mwoAiteg Hrav oF mAhepo évavtiov
10D @eoD %ol vavtiov THe puong. Ot YuyEc Tovg NTOV
VEXQES EVD T odnaTa Exgpuiionéva. [' avto yrinnoe
«Betov, xal wop» (Fev. 19:24), 10 ovuporo g foduog
%ol e ESayne TV TabdY ToVg, ROl Ao To Z6dou
dev €uewve timota ANV T0D ®axoD OVOUOTOS ROl THS
POLXLALOTIXAC BT YNONG.

“Ouwg dtv €neoe 6 Ouuog 1o ot uévo oto odoua,
AL nal 0F ToMAEC BALeC TOAeLS, SO 1) duaoTio Eiye
®AVEL TOVC AVOpWITOVS dOVoU0QQPOoVS 0t TEToLo Pabud,
@ote Vo UV nuotdlovv rabolov mo ue 10 £€0yo Toh
0vpAvIov Anuoveyod. Kai épdoov 1oL €yLve ug Tig
HOUEC TONELC, OTIC OTOTEC SEV ElE AUOVOTEL TO Evoua
100 ‘Inoo® Xpuotod, téow UAALOV UTOQET VO oVUPEl
UE TIC YOLOTLOVIRES TTOAELS TIG EPAULALES 7] TALQOUOLES
MC TEOC TO ROKO UE TO ZOSOUA—TIS POTTIOUEVES OTO...
dvoua 10D Kvpiov Yiod toh Geo;

Awofdote v el To0 ZmTHee TEOS THV TOAN
Kamepvaoiw: «Kai ov Kawepvaovu, 1 éwe 1ot ovoavod
DYwbOeioa Ewc ddov xatafifacOion dt ei év Zodouoic
&yevnOnoav ai dSvvdueis ai yevouevai év ool, Euetvav
av uéyot tijc ofueoov.» (Math. 11:23).

Kot modyuartt, i) moogpnteio éxmAnowOnxe: éxel dmov
nAToTE OTERATAY M) VIteeNpa v ToAN ths Kamepvaovu
THEO EWVaLL AOLATEQUOTOC BaviddNS TEmOC, TETOEC Hall
PWAES QLOLDY. ME T dTior Tovg TO 00V #Oll UE TV
2100l £TREnaY GAOL 0l TEOooRVVNTES TMV Ayiwv TomwY.
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H '0p06d0oEn ExxkAnoia w¢ Mia Aiapkng
MevinkooTn
Avyiog Tovorivog Ilomofirg (+1979).

oLo¢ €val O
OedvOpmmTog
‘Inootc XpLotdg;
ITow¢ eivalr ot
§ AUTOV 6 Be0g nol
8 1010 O dvOpmmog;
IToc yvmoetetal 6
1 OcOg 0TOV Oedv-

- Bowmo %Al whg 6
avBpwmog; Ti éddEnoe ot uilg ToVg avBpwTovg 6 Oe0¢
&v 10 OeavOpwmm; “Ola a0t T QAVEQWVEL O UEALC
70 [Tvedua 10 Ayiov, 10 «IIvedua the dinbeioc.» Mag
amoxaivmtel dnhadh GAn v aAndeita yiow A0Tov,
Yot TOV Oe0 €v ADTG Rl YO TOV AVOQWITO ROl YLO TO
TL YGpLoe 0 éudc u 6ha avtd. Avto émlong amelpme
Eemep v #G0e TL wob ol AvOommLvoL dpOalLOL EIdaV
1O TOIC MOV aDT@V HroVodn ol 1 xaedia adTdV
®namote aiocbavOnxe.

Mg v €voopun Twn tov oth Y§j 0 OedvBowmog
gyrnabidpvoe 10 Oesavlodmivé TOU Zdua, THYV
Exxnoia, ®ol ug adthv mpoetowdel 1oV yivo ®6ouo
vyl TV EAevon ®ol T Lon ®al T dpaotnoldTyTa T
Avyiov INvevuatog oto Zoua the Exxinoiog, dg Ypuyic
A¥Tt0U 100 Zdpotos.

Thv Nuéoa i TTevinrootic 10 Ayio TTvebuo ratihOe
¢€ 0vpavoD 010 OeavBpwmivo o, thg "Exxinoiog wal
v Ttévta wopéueve oe AvTto ooy Iav-Zmwomolog Yoy
AD100. ADT0 10 60010 O vBpmmvo oduc, the Exninoiog
ovy®r0ToUV 0l Aylol ATGOTOAOL UE THV TIOTN TWV OTOV
BedvBommo Tnood XpLoTo g ZmTHE TOT XOOUOU KAl 1S
TéheLOV g0V %ol Mg TEAELOV AvOodov. Kot 1) ®6.00d0g
%ol 1 oUvvoln dpatnordtta 1ol Ayiov ITvevuatog 010
OeavBpvmvo odua thg ‘Exxinolog €oyetal &mo tov
BedvOpwro ®al éEattiag Toh OeavOpwmov.

Kafe 11 othv GeavBpobdmivn Oixnovouio the owtnoiag
meofAOe &mo 10 BOeavBpwmivo mpdowmo ot Kvplov
Nuav Inoot Xoiotod. Téhog, andun GAa cvvoPpilovtal
10U VTAQYOVY OTNV ®rOTNYoQio Tig OeavBowmdTnTag
axoun zoi 1 dpaotnotdtnta Tot Ayiov ITvevuatoc. Kabe
EvepyNTIRGTNTO. ADTOD OTOV RGOUO EVALL BXDOLOTY
o 10 OeavBpwmivo &vdpaydtnua tot Kuptov Tnood
Xo1oTtot Y ) owtneio tod xéouov. ‘H IMevimrooth
ue Gheg Tic aidvieg dwoeeg thig Toladriic @edtnTog Ral
Av10D 100 Ayilov ITvevuortog mpoodidoile thv ‘Exxinoio
TV Aylmv Amootdhmv dnhadi) tiic Ayiloc Amootolnig
miotng, g Aylog Amootolxiic mapddoong, g Ayiog
AmooTtoAxiic iepayiog, axdun xol ®60e TL ATOGTOALROD
7oV gival OeavOeOTLVO.

‘H Aylo mvevpoatixy) Huéoa 1| 6molo &QYLOE UE
™v Ayia ITevinrooth ddidnoma ovveyiletal othv
‘0p0600EN ExnAnoio ug avelimwin mAnodtnia
SAoV 1OV Oin®V dwEeMV roL EmomoLdV duVAUEMV.
Ka0e 11 othv 'Exninoio vwdoyel év Ayiwp [Tvetpatt
®oL A0 aVTO TO TOAD UIXEO %ol Ao a0TO TO
vmepouéyebec. “Otav 6 igpeveg Bvuidloviac othv
"Exxhinoia magaxaiel tov Koo Incod Xploto v
notamEuPeL v xdon 1ot Ayiov ITvevuatog, dAln
®nal 6tov 10 dvérgpooaoto Batua tod Osod M Ayia
[Tevinrooth mELv &mo TV yeLpotovia Tol Emondmov
¢rnavahaupfdvetar xol didelr Ao TO TANpwU THE
XAOLTOC ROl UE AVTO TOOLPAVDES LOETVEET §TL OAN
N Con thg 'ExxAnciag ovyrpoteitol €v t@ Ayiw
ITvedpoaTt.

Agv Umapyer augpporio 3t 6 Kvprog Incoig
Xo1otog eival pt 1o Ivedua 1o Ayio othy ‘Exxinoia
ol 7| Exndnoio eivar pg 1o Mvetpa 10 Aylo otov
Kvpto ‘Inood Xptotd. ‘O Kiploc eivat 1 #E@oiy ®al
1O oMU TS ®al 1O TIvetpo 1O Aylov eival 1) Yoyy
e ExxAnoiac Ao thv oy f10n 1iic @eavOobdmivng
oirovouiag thg ocwtnotag to Ilvedua TO Aylo
ouvOEdnre ug 10 Beuého thg Exninoiog dnhadi ne
T0 Oeguéhlo Tod oduatog Tot XpLotol «T0l AdYyou
XTLOOC TNV OAQKWOLY.»

2TV TEayLaTroTYTO ®A0E EYL0 LUOTHELO Ral GAES
ol Oelec dpetec eival ula Ayromvevpnatirdtne To
ITvetdua 10 Ayo S0 u€oov adT®YV EpyeTal 0F EUAC Rl
EVTOg U@MV. AVTO RATEQYETOL OVOLWOMS TOV ONUALIVEL
AAnBivo ol ovoLooTnG uE OAEg Tic O€inég Tov
oNUOVTIXEC EvEpyelec. AUTo—0 mhoDTtog Thc Bed T TOoC.
AUT0—T0 TtAMpmpa the xdoLtos. AVTo—1 YAOLS ROl
7 Lol #d0e vdoEeme. Eival aidvio nol Aladnxind
Evayyéhio. ‘O Kiprog qudv ‘Incotic XoLotog ug to
Ayio [Ivetpa ratorel ot uog nol ueic o ADTov.
ADT0 %ol WOVo Lo TUEETL TV mopovoic tod Aylov
IIvevuatoc ot wac. "Eugic ug 1o Iveduo 1o Ayio
Cotue &v Xplotd %ol AUtog ot nds. Mailota avto
10 yvooitovue «éx tod Ivevuaroc o fuiv ESwxrev.»
(A" ’Tw. 3:24).

Me pio AEEN GAn 1) Col) g "Exxhnoiog ot heg Tig
OrEg TIc AvapiBuntec OeavBOMTIVES TOAYUOATIXOTNTES
00N yeltaL »al yewpaymyeitat dmo to ITvedua 10 Aylo
10 6moto mEvVTOoTE £ivol TO [Tvedpa To OeavBpdmov
Xoo1o¥ (Tad. 4:6). TV adtd ExeL yoopTel 010 Aylo
Evayyého: «Ei 6¢& ti¢ ITvetuo XoLotod ovx €xel,
oUto¢ 00x EoTiv AvTot.» (Pou. 8:9).

O yepovfLrna punbeic 010 OeavBROTLVO HVOTHELO
e "TExxAnotog oav 10 7o AYomnTo Tov-UvoTioLo
t00 @eod 0 Méyag Baotlelog dvaxnnpuvooel to
mavoinbeg rai yapoudovvo upvoua: «To avetua to
Ayo agyitentovei ' Exxinoia Ocod.»
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H Koipnoig 1fi¢ ‘Ymrepayiag ©corékou

Ayiov Aovkd Apyiemiokomov Kpyaiag (+1961).

oV raBéva amo udc Tov Pacavitel TO E0MTNUA: TL

00 yiver ug ndig xot TL udg TeQuUéEveL LeTe 1o G vaTo;
Mio cagh dmdvinon o” adto TO €0MTNUC UOVOL UOS
dev umwopotue vo ™v footue. AMO OTO TO HVOTIXO
uag droxarimrouy M Ayta F'oapi), 6 Adyog tot Kvplov
nog ‘Inood XpLotod, ®ol ExioNg TO AITOAVTINILO ROl TO
®OVTAXLO THEC ueydAne avtic yoothic ths Kowmoewe
e Yrepaylog OeoToR0OV Rl Ol EXXANOLAOTIXROL VUVOL
oL YPaAlovtal 0° T T YI0QTY.

Oéhm Ghol oag v ratalafete, yiatl 6 Odvatog thg
Yrepaylac Osotdrov Aéyetalr Kolunon tne O uéyac
andotorog Twdvvne 6 @eoldyog, 0td 20° vedhalo Tig
AmoraliPeme, WAGEL YLO TOV TOMTO Rl TO OEVTEQO
0dvato. O mEdMHTOC BAVATOC EIVaLL AVATGPEVRTOC VLA
Ghovg nog, ®ol ToVg ayiovg xat Tovg ditnaiove. AMAL O
0evteQog, 6 @oPepog ral aidviog BAvatog, TeQUEVeL
TOUC AUETAVONTOVS AUAQTWAOUCS, 0l dtoTol e viONrav
TV &yamn xal Ty dratoovvy 1ot Beod xal eival
rotadiwaouévor vo foloxovtal aimwving ot ®owvmvio
ue 10 SLafoAo ol ToVg AyYELOUS TOV.

210 Evayyého dwofdlovue tor AMoyia tod Xplotol, To
omoia eval oM otever ovvOedeuéva uE oo Yodpet 1
Amordlvyn: «Aunv aunv A€yw vulv 6t 6 TOV AoYyov
HOU AXOVWYV %Al TOTEVWV TR TEUYAVTI ue ExeL... Cwnv
aidVIoV xal €ig #Olow 0V EQYETAL, GAAL UETAPEPNKEY
éx 100 Bavdrov eic v Lonvy (Todv. 5:24). To drote,
10 ®artahafaiverte; “Olol Goot Vrarovovy 6td AGYo 1o
Xpotod xail motevouvv otov Ovpdvio [Tatépa Tov, ueta
10 Odvatd Tovg, B TEQATOVY OTHV aidvia Lw. Ay
VILAQYEL AGYOC VO OXO0TOTY QDTOL TTOV £Y0VV COVTUVY
mioTn 0TOV BE0 %Al VITAXOVOVV OTIC EVIOAES TOV.

Kol 6tobe peydhovg diddexa dmootdhove eime 6 Kiplog
«Aunv Aéyw vuiv dti vueic ol drolovOnoavtéc uot, v
i) maAtyyeveoia, 6tav xabion 6 Yios tovévOowmov éml
Boovouv 60&nc avtol, xabioeole xal Vueic Eml dwdexa
Boovoug xoivoviee Toic dwdexa puAde tot Topanl» (Morto.
19:28). Ao TES ROl ROTHYOEOL O ElvorL 1arTor Tiv Pofeot
Koion tot Geot ol Andotolot tot Xpiotot. Befaime,
gvol tehelwe advvato va gavraototue vor Siwdovrol
N “Yrepaylo Oeotonrog xal Agudpbevog Mapia, 6
Bamtiotic 1ot Kvplov Todvvng, ol pueydilotl moogpijteg
oD ®eo?, 6 'HAhiog nal 6 "Eviry Tovc dmoiovg Loviavoug
TOVE e 6 O 01OV OVPAVS, GLO TO BUETONTO TATIB0C
TOV LoTUemV 10U XLoTo, %ol 0l doEaouévol émo Tov
Oc0 AyloL aEYLEQETS ®al BavpuaTtoveyol.

Eival adUvatov axnduo 1ol v teQdoet &md O puoks
uoc n oxéyn mwe 6o dwwaotov adtol, ol OmoloL
drovoav &mo 10 otoua 100 Xpuwotol: «H faotreia toT
Oco1 évioc Tu@v éotiv.y (Aovx. 17:21). 2 adtovg Tolg

ueyalove aymvioteg 1ot XoLotol, ooV 08 TOAMITIULOVC
va.oVg ®otowovoe to Ayto [Tvetua. Axduo nai Ldvrog
ot Y7, a0ToL foLondTay OtV BUECT ROLVWVIL UE TOV
©ed, Eme1dy) Etol eime 6 Kipide pog Incotc Xolotdc:
<Edv 1ig ayoamd ue, Tov AGyov uov tnonoeL, xal O Tatio
Hov ayamnoer avToV, XAl TEOS AVTOVEAEVOOUEDD xal
uoviyy o avt® mowjoousv.» (Twdv. 14:23).

H “Yrepayio IMapbévoc Mapia Umijp&e dyoaviog vaog
T0U ZwTHOOog ROl 0 VTV ®aToixnoe 10 Aylo [Tvedua
©OL ATTO TV AyLdTatn untea e Ehafe to dvOpwmivo
odua 6 Yiog tob Oeod. I'V adtd 6 ocmpatirds Tng
0dvatoc dtv Ntav Bdvatoc ALy Kolunon, dnhady
g€va dueoo mépaoua &md ™ Baolleior 100 Oeod oty
Baoielo 1y Ovpavdy xot tThv aidvia Lom.

Mot fpfe Thoa 6TO PVOAD %ol ®ATL ®OLVOUELO. Nt
TLOTEVOUUE, OTL %Ol TO oMU THS Yregaylog®eoténov
ug T dvvourn tot Oeot Eywve dpbapTto ol &velieon
0TOVS 0VEOVOUS. AVTO WS AEEL RO TO ROVTAXRLO TS
ueyaing ywoptic the Kownoewe tiic Ogotdnov: «Thv
&v moeoPeiais dxoiuntov OeoToOKX0V, XUl TEOOTATIAULS
GueTdOeTOV EATIOQ, TAQOS XAl VEXQWOILS OVX EXQATNOEY
w¢ yap Cwiic Mntéoa, mooc v Lwnv uetéotnoey, 6
UNTEAVOiXNoas GELTAQOEVOV.»

ITpooéEte: «Td@og xal VEXQWOLS 0% EXQATITEY.»
ZHETTOUEVOL ODTO, O BuumBoDue »ol T yodpel 1) Aylo
Toagi vy T0 Bavato ToD peyalitepov TEOPNTY THS
IMalaide Awedfxng, 100 Mwvoi Aéyel 611 mébave ovu-
POV Ug T0 AdYo To0 B0l 010 6o Nefd nal Tépnre
ot yi) Mwdf. O tdgpog 10D peydiov adtod mpopim
Emoeme Vi ElvaL YW TTAVTA TGOS TOOCHVVAHLOTOC YL
6o 10 Ao 10D Topanh. “Ouwe oth Biho dwafdlovue,
811 «oUx 0idev 0VSEIC THYV TaV ahTol En¢ TiC TUfoac
o vTne» (Agvt. 34:6). “Ouwg »ato ™) Metaudogpmon
to? Kvplov 010 8pog GuPiwo éupaviotmre 6 Mwvoig
otov Kipio nall ug tov mpoghtn HAhia, 6 6moiog
QoA TN®E COVTOVOS 0TOVS 0Vpavovs. Nouttm dtL Ogv
Oa etvon o tio v O Totpe, §Ti TO oW ToU peydAov
Mwuof}, 6mwg ®ot 10 odua g “Yrepayiog @eotérov,
ue T dvvaun 1ot Geo®, Euerve dgbapTto. I'V V1o %ol O
TE.QOC TOV EVOL HYVDOTOC,

Na oxeptopnoote, ddehpol zal delpés pov, v
uordolo Kotunon tic “Yrepaytag ITapbévov Mapiog
ol voo Buuduaote too AdyLo tot Kvpilov pog ‘Inood
Xowotol: «Aunv auiv A€yo vuiv 6Tt 6 TOV A0Y0V Hov
axov0Vv xal MOTEVOV TdH TEUYOVTI ue Exel Zonv
aioviov, xal gig #oiov oUx Eoxetal, aALa uetafefnrev
éx 100 Bavdrov eig Ty Sonvy (Todyv. 5:24).

No uag aEudoer 6 Oedg vou yevboDue »noll EUETS ol
QUAQTWAOL TN UEYAAN oty Yoed, UE TH XAON ROl T
puhavOpwmio ot Kvplov pag Tnood Xopitotod, ¢ 1
O6Ea »al TO ®EATOC CUVIH AVAQY®W avTod ITatol nal
©® IMavayim Avtod ITvevpatt eic Tovg aidvog Aufv.



Orthodox Heritage

Page 20

Vol. 14, Issue 07-08

=otva Payid...

TotoAoyio-Oudada Exraidsvtik@dv «O Iaidaymyosy.

o TOTeE...
[Tov ol "EAAnvec afyawvayv éxxinoio (othv
evhoynuévn ‘OpB300EN éxxAnowd xal dgv uropovoe
¢ L R

=

ROVELS VO QAVTOOTEL CUAAETOVQY UE TOVS QLIQETIXOVG
TATLROVC)...

TS1e Mol VINEYAV EVTOES RO YUVOIRES RO &L wiol
1OWVOVIO UE VTUOLUO ®oll OULALa unisex...

IToV 6 &vrpog éE€meume oefaond »al 1 yvvairo
®OAOOVVY...

IToV 1] yuvaiza eixe oeuvétnto (ToooéETE TO HaxEU
POEUQL)...

ITov ol yuvaixeg otV EéxxAnoio @oQovVoay uavTRia
%ol ol YNoeg pogoVoay nododa...

TAte TOU TO ROQLTOAXLOL TEQLTOLOTOY TO WOAALEL TOVC
®AavovTag ®0TodaxLo (Gmhd, dmxéortto nal SuoEEo)
nOL OEV VITHOYAY XOUUMTHQLC...

Téte mwoVL T Ayopdxio dgv dAlalov »ovpeua
oUU@EMVA UE TIC EMLTAYES THS LWODOC...

TS1e moV 1] oinoyévela HTav Axdun oinoyEvela, Tov
OREPTOTAV %Al AYATOVOAY TOAYUATIRA TO TOULOLA

TOVC ROl OV XDELLAY UE TIC TEMTES OVOROAIES VLA «VL
thoovv» Ty Con Tovg uE ®amolov GALOV...

Tdte OV EXTOC ATTO TOVS YOVELS, THV dLamadaywdynon
TOV TodL®OV Enave O mommoUs, 1) YLoyLd, O TamTog 1ol

6 ddonaloc 10D YwELOD ®al Gyl 1) ThAESQOON KOl TO
uxo-0taafohoroVTIC TOV RQAUTOVVE OTU YEQLL TOVS
%O ®OLTALOVY ARATATAVOTA...

Téte mov ot oyoheia wdbavay yiuow ayiovg xol
NOWES Rl OYL YL TO «QUTOLOUO» ROL TV AEYOUEVN
«OLOLTTOATLOULX O TN TON ...

Tdte mov ot ooreTa wag portovoay EAAnvomovla...

Tdéte mov N udvva Eaypumvotoe VItonoveTLrd dimtha
010 GEEWOTO TOLOL KOl OEV TO APNVE OTV «YLAYLO»
Yo Vo tder ot SOVAELD, YLO RAQE 1] YL PDOVLA...

Ta Ovpduor GAa AVTO... %L AVOQMTLENAL UNTMS
mpémel vou dvabempnioovue Tig AElEC ®al T OAVIRA
(VmGoyovv;;;) Toh duTvol TEdTOV OoxEYPNS TOU
uoc éméfare M raBnuegvyy mwAvon Eyxepdiov
Ao TS TNAETEECOVES ROl TOVEC €QUAPEODLTOVS
otV TMAESQUOM.

AvopopeTird, 8Tu omelpapue (Todil eI EyrEGTELN,
doxnnom, aeyec xal &tiec), vy uio dxéun oot adtd
7ol 00 Bgplioovue (VAiopde, ®alomépaon, ROTOVA-
A0OT, VoprmTind, xoUhryrove, a0sta, dvapyia, wi-
Caddpot, dramhoni
nOlL  TEAMXRO VAR,
NI ®Ol TVEVULATIND
yogoromia).

"Av OEV LETALVOTOOVUE
ol dlot, Goa ®eEQLOL %L
av avaypouvue, OV wag
owlel ovte 60 AyLog
[Matiolog, otite 6 ‘Aylog
ITop@vploc, olUte ol
TEOPNTEIEC 0UTE T
aywo Aetyava.

‘H émhoyn yuo thv
nOAhaon wov Lovdue, eivar AIKH MAZ.

Evmva Payud!

Evmva, xol wdee Tic TUYES THS OlroYEVELOS, THC
nateidag nal The ‘'Opbodo&iac ota yéoLa oov!

Apretd AvEXTNHES TEOOOTES, RIVALOOUS ROl AaUSYLOL
1O OTNV TOMTIRT ROl 0TV ExnAnoio.

Evnva Payid, ZYIINA ot ATQNIZOY!

T_

IHogoxaAoDue ToVg AVOYVAOTES OGS VO Ui
AMopovodv tiiv mapafodi) tijs éTnotag ovvdgoutis
TEOS RAAVYTN TAOV OYETLRAV EECO®V YL TA]V ExdOON
70V TaEO0vVTog PUAALadiov. 'Exiong, 600t Egovy Thv
oixovouxi) eVy€QeLa, dg ovvoedpovv, av 0€Aovy,
0TIV TATELVI] XEOOTAOELD LOS ATROOTELLOVTAS RATL
TEQLOTOTEQO GO TNV ETNOLA GLVVOQOUT) TOV 24
00AAaQLOV OGS EVioYVON Tilg AdeAPOTNTAS
«“Oorog Ilowpv.»




Vol. 14, Issue 07-08

Page 21

Orthodox Heritage

THEOLOGICAL REFLECTIONS

ON THE JUNE COUNCIL
By Fr. George Maximov, April 27, 2016, translated by Jesse Dominick.

On April 19", 2016 a conference was held at St. Tikhon’s Uni-
versity in Moscow on the topic “The Pan-Orthodox Council:
Opinions and Expectations,” in which numerous hierarchs,
priests, and theologians participated; among them was also Fr.
George Maximov, a well-known missionary priest in Moscow.
Fr. George offered a presentation titled “Misgivings Regard-
ing the Upcoming Pan-Orthodox Council.” In his talk he
addresses what he sees as some problematic theological points
arising from the Council documents, as well as problems with
the Council’s procedural regulations.
T
our Eminences, dear fathers and brothers,

I studied some of the draft documents of the Council
and would like, on one hand, to present as an example one
of the problematic points there, and on the other hand to
highlight the danger that arises from the peculiarities of the
Council’s approved regulations.

In the draft of the document, “The Mission of the Orthodox
Church in Today’s World”, the assertion that, “as in the old
Adam was contained the entire human race, so in the New
Adam is gathered the entire human race” is accompanied by a
citation from Eusebius of Caesarea. Eusebius, as we know, is
NOT a holy father of the Church, and is well-known to have
had Arian sympathies. I think for all of us here it is obvious
that to cite an Arian in an Orthodox document is nonsense.

The idea which they are trying to justify with the quote
from Eusebius, is in and of itself, to put it mildly, suspect,
insofar as it directly implies that the entire human race is
already in some way gathered in Christ, the New Adam.
But insofar as the entire human race does not belong to the
Orthodox Church, it turns out that they are talking about
some means of union with Christ other than the Church,
and this union has already occurred for all men.

At this point they also provide a quote from St. Cyril of
Alexandria, for vindication, but this quote is reproduced in-
correctly; the holy hierarch himself, as is obvious in context,
speaks about the union of the entire human race with Christ
as occurring exclusively through participation in the mystery
of the Eucharist. That is, the union is exclusively inferred for
members of the Church only. However, in the quote provided
by the Council’s organizers, it appears in a truncated form,
thus giving the impression that he is speaking generally about
the whole human race. Conclusively, in this document we
are served with: a dubious idea, a link to a heretic, and an
incorrect quote from a saint.

To delete or correct this point without any harm to the
basic meaning of the document is not at all difficult. I can
easily suggest some specific edits for how to safely remove

these heretical statements, or, we could say more softly,
statements allowing for heretical understandings. However,
when I had an appeal to His Holiness the Patriarch on this
account, with full confidence that he would not leave such
problems unresolved, it was pointed out to me that accord-
ing to the “regulations” only those amendments which are
supported by the representatives of all the Local Churches
can be introduced into the text.

It turns out that even if such amendments were gathered
as a result of today’s work and voiced by His Holiness at
the Pan-Orthodox Council, they have very little chance
of approval. After all, even if our amendments were sup-
ported by almost all the Local Churches, but only one did
not support them, then, according to the regulations, the
amendments would not be accepted. In my opinion this
represents a great threat; this is because it was clearly stipu-
lated during the preparation phase for the Council that
the representatives of the Patriarchate of Constantinople
were rather “unenthusiastic” about any amendments by the
delegation of the Russian Orthodox Church. It turns out
that they have a method for blocking any amendments to
the documents. Conclusively, there is a clear danger that
these drafts, with their references to Arians (and all other
problematic content which others have pointed out) will
be accepted, because our amendments shall never gain the
consensus of all the representatives of the Church. I thus
submit that it is a very worthwhile matter to give serious
attention to such danger.

Furthermore, I would like to comment on the words of a
previous presenter in which he expressed the thought that
our diplomatic relationships with the non-Orthodox do not
allow the use of the terms “heretic” or “heresy,” and on the
basis of this postulated the inappropriateness of their use in
the documents of the Pan-Orthodox Council.

We can agree that, in the diplomatic sphere and in the
vast majority of worldly situations, the use of the words
“heresy” and “heretic” are likely inappropriate. But when
this (political) approach, which should exclusively pertain
to the rather narrow and private sphere of “ecclesiastical
diplomacy,” is in turn extended to the general sphere of
our Orthodox understanding as to who and what is het-
erodox, then it is completely erroneous and incorrect. I
have had the opportunity to hear some Church officials
of lower rank express their opinion that now, generally, it
is forbidden to say that Catholics are heretics; and, such
restrictions are applied to even Orthodox in conversation
with other Orthodox—not just in an official message to the
Pope or some high-ranking Catholic. For example, we have
found such “ecclesiastical political correctness” within books
intended for Orthodox readers and for internal Church
distribution. Many of the faithful as well as the clergy are
now sincerely persuaded that we are not in the right to use
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these traditional, patristic terms even in our personal docu-
ments, texts, and conversations. I do not think this is either
proper or correct. Such views have no theological basis and
as they are contrary to patristic teachings and must receive
no dissemination whatsoever.

In conclusion, the observation that the document of the
Pan-Orthodox Council about attitudes towards the heterodox
could stand to introduce the term “heresy” does not seem at
all to me ridiculous or preposterous. If these documents are
first of all intended for an Orthodox reader, then it is per-
fectly natural to lean upon the theological tradition which
was developed and became the standard in the Orthodox
Church, firmly entrenched in Her Tradition. If this text is a
diplomatic letter addressed to non-Orthodox then it should
have a different status and should hardly be entertained at a
Pan-Orthodox Council, and should be titled differently, for
example: “A message to Members of Heterodox Confessions”
or something like that.

This is what I considered prudent to bring forth about these
very problematic points. Thank you for your attention.

Hold that fast which thou hast, that no man take thy crown.
[Rev 3:11, the last words of St. Philaret of New York]
1T

hese words have a particular significance in our time,

our greatly sorrowful and wicked days which are full of
temptation. They remind us of that priceless spiritual treasure
that we possess, as children of the Orthodox Church. Yes, we
are rich. This spiritual wealth is that which the Holy Church
possesses. This is the wealth which belongs to all her faithful
children... The teaching of the Faith! Our wonderful, salvific
Orthodox Faith! The countless living examples of the lives of
people who have lived according to the Faith and according
to the lofty principles and laws which the Church sets before
us. Those who have attained that spiritual purity and exalted
state that is called sanctity, the beauty and magnificence of our
Orthodox divine services, and a living participation in them
through faith and prayer. The fullness of the spiritual life of
grace which is accessible to each and every one. And, what is
the crown of all, the unity of the children of the Church in
that love of which the Savior said: By this shall all men know
that ye are my disciples, if ye have love one to another. (Jn 13-35).
St. Philaret, Metropolitan of New York

First Hierarch of ROCOR (+1985)

MANY EVILS ENSUE WHEN WE
Do NoT ADVISE OTHERS

By St. Nikodemos the Hagiorite.
ou should realize, my

‘ dear brothers, that if
= all of us were interested in

I contributing to the salvation
of our fellow brothers, then
in a short time evil people
would correct their ways,
and relatively quickly our
cities would become free of
evil and sin. This is certainly
= the case, because if one sin-
gle person alone possessing
a heart filled with godly zeal and filled with love for his
fellow man is capable of correcting an entire nation, how
much more so can large numbers of Christians—when of
course they decide to lay hold of zeal and are determined to
implant brotherly love within their souls—correct people
who are living in sin?

Truly, the sole reason for the perilous plight of contempo-
rary sinful people, the primary cause that has allowed immo-
rality to increase in our days and permitted the devil to reign
within present-day society is none other than we ourselves.
For when we witness our fellow [Orthodox] brothers and
[Orthodox] Christians sinning openly and carrying out
various evils, we do not take the initiative to collectively
go to them in an attempt to help them and correct them
with brotherly advice and even reproof, if necessary. On
the contrary, each one of us comes up with various excuses,
we all remain silent, we quietly withdraw to ourselves, and
thus we allow others to continue carrying out all the sin
they choose and all the evil they desire.

Behold how the gold-tongued St. John Chrysostomos
precisely confirms these truths: Therefore, let us not say these
things. Rather, let us display proper solicitude for our brethren.
I promise with all exactitude, and I guarantee you, that if all
of you who are present here resolve to secure the salvation of
all who inhabit this city, everything will speedily be restored
to good order ... Let us then take an interest in the salvation of
our brothers and sisters. One man filled with zeal is sufficient
to correct an entire city! Hence, when not one, or two, or three,
but such a great multitude is capable of contributing in the
correction of them who live carelessly, and yet the majority are
perishing and falling, it is from no other cause other than our
own laziness—not our weakness. Isn’t it irrational for us to
hasten to lend a hand and help raise up an animal that has
Jallen, yet to neglect and show no concern for our fellow human
beings who are perishing?
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THE INFALLIBILITY OF (TRUE)
COUNCILS AND ECUMENICAL

SYNODS

Source: “Empirical Dogmatics of the Orthodox Catholic Church
according to the spoken teaching of Fr John Romanides,” Volume
1, Dogma, Ethics, Revelation, by Metropolitan Hierotheos Viachos.
Fr. John is the one theologian of our days whose writings constitute
a modern day legacy, artfully, simply and succinctly emphasizing
the deep gulf separating the hesychastic Orthodox dogma from the
intellectualist and juridical expressions of Western dogmas (and
heresies). The quoted text is from Fr. John's writings-lectures.

It is well known that the
Orthodox Faith was de-
fined first in Local Coun-
cils, but later also in Ecu-
menical Councils through
dogmas and sacred canons,
by the Church’s Holy Fa-
thers, who convened these
Councils in order to deal with heretics.

The Ecumenical Councils are infallible, but this has to be
interpreted in an Orthodox way:

“Today we have the teaching about the infallibility of the
Ecumenical Councils. This teaching on the infallibility of the
Ecumenical Councils, as it is described nowadays, is as though
there were an institution called ‘Ecumenical Council,” which
has infallibility in the Church. In all the years that I have been
reading the Fathers, I have never found that idea anywhere.
Such a perception does not exist in the Fathers. The Ecumeni-
cal Council is definitely infallible, but it is not an infallible
institution and it is not a permanent institution. The Church
existed for three hundred and twenty-five years before the First
Ecumenical Council and lived without an Ecumenical Council;
and from the ninth Ecumenical Council in 1341 until today
there has been no Ecumenical Council.” "

The divine inspiration of the Ecumenical Councils is con-
nected with the presence at them of the Church’s Holy Fathers
who were divinely inspired. The Council is not divinely inspired
as an institution, but because glorified people take part in it.

“What makes an Ecumenical Council divinely inspired?
Or, what makes a Local Council divinely inspired, and what
is divine inspiration? When the Fathers of a Council, be it
Local or Ecumenical, assemble to condemn a heresy, what
constitutes the authority and the divine inspiration for this
Council? For the bishop who takes part in a Council, to-
gether with all the other bishops, whether we take them
singly or as a group, when does divine inspiration begin and
when does it cease?

“I, for one, have never found anywhere the view that the
Fathers of a Council are divinely inspired because they have
come together in an Ecumenical council, and so at that time

they are divinely inspired. Whether there is a Local Council
or an Ecumenical Council, the views are the same as far as
the Fathers of the Church are concerned. The difference is
the universal nature of the one and the local nature of the
other, which is not a matter of the Churches but a matter
of the way they were convened.

“If we had one hundred and fifty bishops who were not
divinely inspired before they went to the Council, would
those who were not inspired before the Council become
divinely inspired after the inaugural prayer of the Council?
And would they cease to be divinely inspired after the end
of the Council? What is happening here? Was the Apostle
Paul divinely inspired before he picked up his pen to write
the Epistle to the Romans, and did he cease to be divinely
inspired when he wrote the Amen at the end? When did his
divine inspiration begin and when did it end? The same can
be asked of all the books of Holy Scripture.

“That is why I, for one, offered the view that divine inspira-
tion in the Church is no different from the inspiration that
scientists have.”

The bishops, who attained to the vision of God, beheld
God and were in communion with Him, thus became the
Fathers, who are the basis of the Ecumenical Councils.

Those who are guided by their experience are divinely in-
spired. Naturally this experience is of two kinds: the experi-
ence of illumination and the experience of glorification.
These empirical Fathers are the basis of the Ecumenical
Councils.

The glorified bishops reached the state of union with God
and divine vision and have sure knowledge of God. The Holy
Spirit acts through them. The Holy Fathers lived in various
parts of the world, but through the Holy Spirit they had
acquired experience of God, and when they gathered in Ecu-
menical Councils they also acquired a common terminology.

“Without there being any Pope of Rome among the Fathers
to dictate what the dogmas were, all the Fathers together
completely spontaneously always supported the same truth.
These were people who were separated by vast geographical
distances, which in those days were equivalent to the distance
from us to the moon, because someone living in one part
of the Empire was as far apart from someone else living in
another part of the empire as if they were living on two dif-
ferent planets. As they had the same experience, however,
they reached common decisions.”

There are, unfortunately, some people today who overlook
the glorified Fathers and value the Councils more highly than
the Fathers, whereas the opposite is the case. The Councils
themselves call upon the teaching of the God-seeing Fathers.

“Orthodox people today do exactly the same. “The Church
says, or ‘Holy Scripture says,” or ‘the Ecumenical Council
says.” This is strange, because we learn from contemporary
Orthodox Christians that the Ecumenical Council has great
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authority in the Church and they are doubtful about the
authority of the Fathers of the Church. They put the Council
above the Fathers of the Church.

“When you read the record of the proceedings of the
Councils, the Ecumenical Council invokes the Fathers of
the Church. They say, “The three hundred and eighteen Fa-
thers said, “The one hundred and fifty Fathers said,” “The
six hundred Fathers said.” When we think of an Ecumenical
Council, for us it is Council of Fathers of the Church. It is
an assembly of Fathers who teach these things...”

An Analogy to the Sciences of
Astronomy and Medicine

In this section we will examine this issue by taking examples
from two sciences: astronomy and medicine.

First of all, it should be stressed once more that the Church’s
tradition is the experience of the God-seeing saints, Prophets,
Apostles and Fathers. They lived this experience by the revela-
tion of God and conveyed it to their spiritual children, and it
is recorded in their writings. Thus three factors are very closely
linked: the saints who behold
God, their illuminated 7ous, |
by means of which they share |
in the experience of revelation,
and their writings, in which
the experience is recorded in
created words and concepts.
The basic elements of the tra- |
dition are the glorified saints
(glorified=zheosis), who are the
bearers of the tradition. i

“The Fathers of our Fathers & m{a
in the Old Testament, the Prophets, had glorification (t/yeosis)
without the human nature of Christ. Afterwards, the Apostles
also had glorification, with the human nature of Christ. And,
after Pentecost we have another kind of glorification, with
the experiences that they have after glorification, because the
same experience of Pentecost continues within the Church
and has not come to an end. Given that the experience of
Pentecost has not come to an end, the bishops, who have
this experience, are led to the same experience and know
what they are talking about.

“Because of the continuity of this tradition, the Orthodox
patristic tradition resembles modern biology, chemistry, as-
tronomy and medical science. In this way the tradition of
the Church is continued empirically. What experience, ul-
timately? The fact that cures continue and people are cured.
People continue to learn the truth from astronomy, medical
science, biology, in other words, from the experience of puri-
fication, the experience of illumination, which is the cure of
the human personality, and the experience of glorification,
which is the telescope and microscope of Orthodox theology.
This is why we believe that we are on the right path and are
still within the tradition.”

Those who behold God are like scientific astronomers,
who examine the star-filled sky and discover stars that are
invisible to the naked eye by using telescopes. Whatever they
see they record in their writings. The saints do the same.

“We find this tradition dotted here and there throughout
the writings of the Fathers, but mainly in the writings of St.
Symeon the New Theologian, all his disciples and among
those referred to as hesychasts. What is this tradition? It is
extremely simple, as simple as can be.”

It is divine vision of the uncreated energy of God and
guiding people on the basis of this experience. The vision
of the inexpressible reality takes place by means of a special
organ, the nous, which is illumined by the Holy Spirit. Those
who behold God are in the state of illumination. They reach
the state of glorification, participate in the Light and see
the Light. /n Your light we shall see light. On this point they
resemble astronomers who see stars that are invisible to the
naked eye by using special instruments called telescopes.
Also, anyone who w1shes to confirm the observations of
astronomers has to use the
instruments. This
means that any Christian
| who wishes to verify the ex-
perience of the God-seeing
| saints has to acquire an il-
luminated nous.

“When there are doubts
concerning astronomical
9 writings, we take telescopes

\ and by means of telescopes
& we confirm the correct inter-
pretation of the books concerning astronomy. One looks,
another looks, a third one looks and so it goes on. And all
those who check with telescopes, radio telescopes, etc., say,
‘Ah! That is what those notes mean. Did you see it when
you looked through the telescope? That is the explanation.’

“And the correct interpretation continues down the years,
because there are people who see and know how to use
telescopes and radio telescopes and the equipment with
which they measure distance analogous with the speed of
light—spectrographs, spectrograms—they even know how
to measure material composition, they can even measure
speed with them.”

This example shows that astronomers are closely linked
with telescopes and writings. In the same way, doctors are
closely associated with equipment and operating theatres
and with curing people.

If, however, astronomers lose their telescopes and start
to imagine stars or to speculate about them, they become
astrologers. The same can happen to doctors, who, if they
lose their equipment, become charlatans.

“If astronomers lose their telescopes and no longer know
how to handle the various pieces of astronomical equipment,

~ same
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they are reduced to being astrologers instead of astronomers.
And, given that they have become astrologers, and the oth-
ers have become sham doctors and pseudo-biologists and so
on, are those who are no longer able to handle the scientific
equipment of Orthodox theology astronomer-theologians
or astrologer-theologians?”

In other words, true theologians are those who see God,
who are like astronomers. When, however, without their
nous being illuminated, they theologize by using speculation
and their imagination instead, they turn into speculative
thinkers and scholastics. Subsequently, when the astrono-
mer, who has turned into an astrologer because he does not
have the right equipment but uses speculation, takes part
in a conference of astronomers, his participation in the
conference does not in itself convert him into a scientific
astronomer.

“This is the major question from the scientific point of
view: Can someone who has become an astrologer, because
he does not know how to use astronomical equipment,
consider that this weakness is compensated for by the fact
that he attends conferences? If astronomers forget about
astronomical equipment and simply preserve the books
about astronomy and misinterpretations begin, will they
interpret the books about astronomy correctly, because they
have gathered at a conference? I am simply posing the ques-
tion. Will the conference produce correct astronomy? Will
it upgrade astrology to astronomy? Is it the conference that
will achieve this? Or will it be a conference of astrologers?”

The same can be observed in respect of doctors who are
unable to use their instruments and equipment or operating-
theatres in order to treat the sick. They are unable to cure
people, and cannot be regarded as doctors merely because
they attend medical congresses.

“Doctors have inherited the equipment of medical science,
all the tools for surgical operations, from the past. We have
X-ray equipment, hospitals, operating rooms and so on.
What if the doctors who know how to use all this equipment
disappeared, and untrained women who dabbled in practical
medicine came in from the villages? And if the state made
these untrained women responsible for the Universities and
they taught the students, as the students were involved in
strikes and politics, and these untrained women ended up
being accepted by medical science, then they would start
to be dangerous.

“Let us suppose that doctors have reached the point of
no longer knowing how to use these tools, but use them at
random. If the radiologist graduated from the University
of Thessaloniki in 1870, so he does not know how to read
X-rays and makes bad diagnoses, and the doctor performs
bad surgical operations, and so on. So instead of people be-
ing cured, 90% die and 10% are cured. Whereas in America,
France, England, Switzerland and Germany 60% are cured,
in Greece 10% are cured. Well, if the Greek doctors have a

conference will the success rate increase to 90% or 100%?
What is the use of a conference of doctors who do not know
medical science? What good does it do? Do you follow what
I am trying to say?”

By analogy, the same happens with bishops who do not
have the suitable equipment, an illuminated nous, when
they participate in the Council. They cannot be real theo-
logians and they are unable to know the tradition. They
are not illuminated simply because they take part in a
Council. Illumination comes first.

“As a researcher I raise a topic: This bishop has received
his diploma, but would never have received it except that
his Metropolitan continuously phoned up all his professors,
and he received his diploma with five marks, whereas he
deserved no marks at all. If he, together with seventy such
bishops, gathers in a conference of bishops called a Council,
will they make correct decisions? Because the Holy Spirit
descended? Or is this a parallel situation with the situation
in all the other positive sciences? What is the difference
between theology and the other positive sciences? Do you
follow my argument?

“I am afraid that I am telling you things that are rather
shocking. How can I put it? I am, however, obliged as a
researcher and historian—because my own special subject
is history—as a historian I am obliged, when I undertake
historical research and find certain things, I am obliged to
inform you.”

From this point of view, if the Orthodox bishops, who are
disciples of those theologians who are not followers of the
patristic tradition, ever gather in a Council, will the fact
that they are meeting together in a conference make them
Fathers of the Church? And if we call the conference an
Ecumenical Council, can it ever reach a correct decision?

Only if they copy Holy Scripture and the patristic texts to
the letter, without adding a word of their own, only then
is there any hope of them reaching an Orthodox decision,
only then. If, however, they add words that are not in Holy
Scripture and the patristic tradition, it is almost certain that
they will produce a decision that is dogmatically incorrect.
It is almost certain. Guaranteed! Guaranteed!”

Scientific astronomers have criteria in order to verify their
conclusions. Of course there are books, but there are also
telescopes that confirm their observations. The astrologers,
who rely on speculation and imagination, have no criteria to
separate which group of astrologers are genuine and which
are not.

“If there is a group of astrologers, do they have the right
to denounce another group of astrologers? Can one group
say, ‘We are better astrologers than the others’, and the
other group say, ‘We are better than you’, and someone
else to say, ‘No, we are better than you” and so on, and
can the astrologers argue among themselves? With what
criteria?”
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This happens in Orthodox theology too. The God-seeing
saints, like scientific astronomers, have secure criteria and,
like true doctors, they have successes, because they use suit-
able instruments and are part of the Orthodox tradition.
Heretics, by contrast, resemble astrologers who do not have
secure criteria, as each one uses his own speculation, and
they do not achieve success.

“I want to emphasize the fact that every science is judged
by the end result, not just by the means. Because if a doc-
tor appears and begins to carry out surgical operations, and
other doctors follow the traditions, and he begins to do a
surgical operation, the others say, ‘But he will kill the pa-
tient by doing that. What is he doing? We have never seen
anyone doing an operation in that way before,” and people
are indignant, because they know that surgical operations are
not usually performed in that manner, but are done differ-
ently. However, they see that he cures the patient. Then he
repeats the same method once again. When they see good
results produced five or six times, will the doctors continue
to say that the method is no good? Then the doctors will
not say that it is not a good method. Because if it were not
a good method, how would it achieve so many successes?”

In the Orthodox tradition those who see God—the Proph-
ets, Apostles and saints—are closely associated with their
illuminated 7owus and their divinely inspired writings. That
is why people are cured. There are successful cures, people
continue to be sanctified, to reach illumination and glorifi-
cation. Also, the interpretation of divinely inspired writings
requires divinely inspired commentators, who have the same
illuminated 7ous and the same tradition as the divinely
inspired writers of Holy Scripture and the patristic books.

In the Orthodox Church we have both God-seeing saints,
whose nous is illumined, and writings, so Holy Scripture
is linked with Holy Tradition. When the ‘astronomers’
(God-seers) and the ‘telescopes’ (illuminated nous and
glorification) are lost, the writings are also misinterpreted.
Then the astronomers turn into astrologers who speculate,
and their conference becomes a conference of astrologers
instead of astronomers.

T

[*] From the “Orthodox Heritage” Editor: The esteemed
Fr. John Romanides makes a clear recognition herein of
the Church’s 8" and 9™ Ecumenical Councils, both held
in Constantinople, albeit not “officially” recognized yet as
Ecumenical. A short reminder of these Holy Synods’ focus
is a follows:

The 8" Ecumenical Council. This was the fourth Council
of Constantinople, (879-880); restored St. Photius the Great
to his see in Constantinople and anathematized the Latins’
heresy of filioque as well as any who altered the Nicene-
Constantinopolitan Creed, abrogating the decrees of the
Robber Council of 869-870. This council was at first ac-

cepted as ecumenical by the West but later repudiated in
favor of the robber council in 869-870 which had deposed
Photius.

The 9 Ecumenical Council. This was the fifth Council
of Constantinople, (1341-1351); affirmed hesychastic theol-
ogy according to St. Gregory Palamas and condemned the
Westernized philosopher Barlaam of Calabria and his as-
sociated heresies and blasphemy relative to the “created”
energies of God.

Our Brotherhood considers it an unfortunate (deliberate)
“miss” that the recently completed Council of Crete did
not proceed with such official recognition. Given, though,
the strong ecumenist motivations and spirit of the Cretan
council, we can “understand” why such recognition was not
deemed worthy by its organizers. It is our prayer and hope
that a truly Pan-Orthodox Council in the future shall pro-
ceed with this recognition while concurrently condemning
ecumenism, the heresy of all heresies.

he Divine Liturgy is not a matter of texts and editions,

but a living tradition. The service is not learned from
books, but from [empirical] experience, from serving with
one’s fathers and preceptors in the Faith.

As Orthodox clergy become more removed from established
centers of piety, especially those in diaspora from traditional
homelands, the need for guidance from detailed liturgical
texts becomes the more important, both for the instruction of
the newly ordained and for the continued guidance of those
already familiar with the divine services. This is especially true
of English translations which guide those who may have little
familiarity with texts in the original languages.

It is hazardous to take older and more recent editions and to
draw conclusions about modifications and changes in prac-
tice. It would be wrong to take such an array of variations
and to assemble one’s own technique of serving, though one
might quote precedents and give convincing arguments for
each variation. It is necessary to understand these variations
lest we become adamant about practices which have under-
gone change. It is important to study and to understand the
history of liturgies that we might the better distinguish a
variation from an innovation which is theologically incor-
rect, that we might avoid some of the changes one finds in
recent editions which seem generated by nothing more than
a striving after originality.

Hieromonk Justin Agiosinaites
Librarian at St. Katherine’s Orthodox Monastery
Mount Sinai, Egypt
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WHAT IS HOLINESS?

By Hieroschemamonk Ambrose (formerly Fr. Alexey Young), a
spiritual child of Fr. Seraphim Rose.

In order to talk about holiness, we need to talk about the
saints, who are our best examples of holiness. For this pur-
pose, we must say that a saint does not exist outside of Or-
thodoxy. Of course there are outstanding people—Mother
Theresa for example, but in the precise Orthodox understand-
ing sainthood is limited to the Orthodox Church.

It is a requirement for holiness to confess the Orthodox faith.
False doctrine inhibits our movement towards God. It slows
us down and prevents us from going the whole way to Him,
whereas authentic doctrine illumines our path to God.™ St.
Theophan the Recluse notes that false doctrine can result in
profound inner unhappiness and emotional distress.

A saint is not simply one who has cultivated the virtues or one
who controls himself through asceticism, but rather is the one
who has Christ Himself living with him. Sainthood infers a com-
pletely organic relationship with Christ. A saint is one who is not
separated from Him in any way. The saint has gone through the
stages of repentance and purification to attain a remarkable state
of union with Christ. This is the Orthodox doctrine of #hevsis.
To become one with Christ is the purpose of life.

Self-help and self-improvement groups prove ultimately
meaningless when you consider that, in the end, you will
die. As Fr. Seraphim was wont to remind me—all things pass
away except for Jesus Christ. When we truly confront this
reality, and the reality of death, then many things we thought
were important begin to take a back seat. But, death has been
transcended. Death has been transfigured.

We feel unholy and unworthy when we hear in the Liturgy
Holy things are for the holy! but the Church understands this
and replies One is Holy, One is Lord, Jesus Christ, to the glory
of God the Father. Amen. It is because of this Holy One that
we have our hope. From Him comes forth all holiness.

Baptism and Chrismation enter us into the communion of
the saints, into a new way of living, thinking, seeing, hearing,
tasting, and touching. We join the ranks of those who have
sought and found Christ and heard 7/ Am He.

The saints debase themselves with startling humility. They
had no pretensions about themselves, but we who are not
saints sometimes pretend to be holy and righteous and hereby
debase others, whereas a true saint makes us, the insignificant,
feel loved. There was always a sense of stillness and peaceful-
ness about Fr. Seraphim. Problems resolved themselves in his
presence. Fr. Seraphim always accepted a person as he was,
but could knock him down a peg when he was a fake.

We ought to struggle, repent, seek mercy, try to learn pa-
tience, try to have more love and humility, and so on. In doing
so something begins to happen within us—we begin to realize
that we have a quietness within us that did not originate from

within us. This is the beginning of #heosis. Christ says: He that
believeth on me, as the scripture hath said, out of his belly shall
Sflow rivers of living water. (Jn 7:38). It begins as a trickle and
then flows out through our whole being.

When we approach a saint we feel that he loves us and does
not exploit us. Saints are “little christs.” If we enter into a
relationship with a saint by asking for his intercessions we
will find there a beginning of warmth, and a sense that the
saint is present and listening to us.

St. Gregory Palamas writes that God and His saints have
the same glory and splendor because God deigns to share it
with us. The saint reminds us that God loves us, and that he
too was weak but that we all have the strength of being loved
by Christ. We can return and find God, but if we abandon
God then we become slaves of self-love, which destroys us
and those around us.”?! The saints reproach us.

A man dominated by self-love will soon be dominated by
all the passions, sins, and temptations. One-by-one they
will find a home in him. The solution is modeled for us
by the saints—that is, living for Christ and not ourselves.
Only then do we become real people. We learn real theology
from being in the presence of a saint who is a clear icon of
Christ before us. St. John of Damascus speaks of the saints
as full of grace, which does not depart at death, and thus
we have relics, and icons and such spiritual “artifacts.” God
rests in His saints.

We can come to understand Who God is and who we are
through the saints who are aflame with love for God. They
remind us that something never ceases or passes away. God
cannot hate, and God cannot get angry. God is only loving;
and unless we reach a state of only loving, God will be Hell
for us. Metropolitan Hierotheos says that contact with the
saints reveals the hurt child within us.

But how can we experience the saints? It is not enough just
to ask their intercessions. To have a deeper, more meaningful
relationship with a saint we must already imitate him in some
way—to have contrition and a feeling of disillusionment in
our own ability to accomplish spiritual tasks. Humility is the
beginning of a true sense of reality—that is, that we have long
way to go to reach God.

There are six kinds of saints, or six types of holiness, listed
here in relative importance for the Church:

1. Apostles: their teaching is the foundation of the Church

2. Martyrs and confessors: they are an example to us of
supreme sacrifice

3. Prophets: they foretold the coming of Christ

4. Hierarchs and teaching saints: they preserve unity among
the faithful; this includes saints such as St. John of Damascus
and St. Nikodemos of the Holy Mountain

5. Monastics: they have died in peace praying for the world

6. Righteous: they have attained holiness in the world by
keeping the commandments, participating in the liturgical
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life of the Church, etc.; this includes saints such as Abraham
and Sarah, Joachim and Anna, St. Joseph, etc.

St. Kosmas of Aecitolia says that the martyrs are in Para-
dise with their blood, and the monastics with their ascetic
life—and how shall we who beget children attain Paradise?
By hospitality, relieving the poor, the blind, the lame (like
St. Joachim), by almsgiving, love, and fasting which causes
us to be enriched in body and soul.

The Righteous includes Fools-for-Christ who hide their
virtues and endure contempt to achieve humility and pa-
tience. All these paths have the common basis of asceticism
and spiritual work—that is, an athleticism of the spirit. The
Orthodox saint is already a citizen of Heaven and helps us
achieve that goal.

In Paradise, before the Fall, Adam had constant remem-
brance of God. His sin deeply darkened this, which was
passed on to the rest of humanity. We bear signs of this cor-
ruption and decay and spiritual nature that are darkened by
forgetfulness of God. The saints are those who have remem-
bered God and are anxious to teach us to do the same.

TP

Question: Could you elaborate on your statement that there
are no saints outside of Orthodoxy?

Answer: For instance, there is a striking difference between
Francis of Assissi and Orthodox saints. Francis identified him-
self with Christ many times when he experienced stigmata.
(Stigmata—singular stigma—Dbody marks, sores, or sensations
of pain in locations corresponding to the crucifixion wounds
of Jesus Christ, such as the hands, wrists, and feet. Ed.). We
do not identify with Christ but are saved by Him. We focus
more on the Resurrected Christ. Francis saw himself as es-
pecially singled out by Christ, but an Orthodox saint always
sees himself as the least of all. Once, when Francis was sick,
his doctor told him to eat meat, which was against the rule
of the Franciscans. He felt so guilty that he went into the
market, dumped ashes on himself, proclaimed his sin to all,
loudly talking about how much of a wretch he was. Our saints
never draw such attention to themselves.

Question: Could you elaborate on God not getting angry?

Answer: We must remember that the Old Testament is not
the full revelation of God. We only see Christ angry once, when
He drives the money-changers out of the Temple, which is an
example of righteous anger because he was angry for the honor
of the Father. The Old Testament is more about how the Jews
perceived God, and they were in a very imperfect relationship
with Him. It is not for us to judge those outside the Church,
but we know that Orthodoxy is the fullness of truth.

Question: If we are new to Orthodoxy, how do we discern
what our distortions are?

Answer: It is very important to read the lives of the saints.
We have to start at a pre-school level before reading the
Philokalia. Fr. Seraphim recommended that people read

Dickens to show them normal life, to overcome hardness of
heart. These writings show a living theology. We can watch
and learn from others. We do not need to know why every-
thing is done, but just do it. Holiness needs to be studied in
action. Read less theology and more lives of the saints.

Question: Could you compare and contrast Western asceti-
cism and the western worldview with Orthodoxy?

Answer: Generally in the West asceticism came to be seen as
an end in itself, but in Orthodoxy it is only a means to an end.

Question: Do saints continue to grow in holiness after death
when they are united to Christ?

Answer: Yes, although we do not know very much about
this. We know our prayers for the reposed are beneficial in
some way—they are unable to pray or give alms for them-
selves, so we can do it for them. This implies continuing
growth and change. And remember, a person is not a saint
until they die—he can always fall.

T

[1] Amongst the sayings of the desert fathers we find this
story of Abba Agathon: “It was said concerning Abba Ag-
athon that some monks came to find him having heard tell
of his great discernment. Wanting to see if he would lose his
temper they said to him: ‘Aren’t you that Agathon who is said
to be a fornicator and a proud man?’ ‘Yes, it is very true, he
answered. They resumed, ‘Aren’t you that Agathon who is
always talking nonsense?” ‘I am.” Again they said ‘Aren’t you
Agathon the heretic?” But at that he replied ‘T am not a her-
etic.” So they asked him, “Tell us why you accepted everything
we cast you, but repudiated this last insult.” He replied “The
first accusations I take to myself for that is good for my soul.
But heresy is separation from God. Now I have no wish to
be separated from God.” At this saying they were astonished
at his discernment and returned, edified.”

[2] Self-love can be said to be the root of all sin, as it was
self-love or self-willing that moved Adam and Eve towards sin.
“The passions are planted by self-will, when a person wants
to live according to his own will, and not God’s,” writes the
Hieromartyr Daniel Sysoev, A Sobering book. Explanation of
the Book of Ecclesiastes, p. 36.

n these apocalyptic times it is difficult, or rather impossible,

for many hierarchs of the local Orthodox Churches, to
confess correctly in this Ecumenical Synod, which eventu-
ally is going to be convened, the Orthodox dogmas and the
correct truths, according to the teachings of the holy Fathers,
because of human weaknesses.

St. Justin Popovié (+1979)
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ON THE CONCLUSION OF THE
CRETAN “COUNCIL”

By George Karras, “Orthodox Heritage” Editor, Greek Orthodox
Brotherhood of St. Poimen, June 26" 2016.

he long awaited “Pan-Orthodox” Council of Crete,

planned for well over 9o years, highly anticipated and
promoted by the ecumenists (and of great concern to Ortho-
doxy’s traditionalists) has come to its close. Discussing it with
various Orthodox brethren and reading whatever has been
published among the various Orthodox electronic news media
and discussion forums, one thought prevails among most: “So
what... What was this all about? What purpose did this multi-
decade effort produce?”

We shall make an effort to answer these questions, providing
our Brotherhood’s views and opinions.

Has the Council Accomplished Anything?

This is a question that, sadly, is not as simple to address as
the faithful might have hoped or expected. The Council’s
conclusive statement has the appearance of a United Nations
proclamation and very little that resembles the writings of our
Holy Fathers (or past Ecumenical Synods or Local Councils).
The topics addressed by the Council and the spirit of the at-
tendants (not all of them Orthodox...) most certainly provide
the reader of the final documents with content that does not
appear to be aligned with our Holy Patristic Tradition. We
implore our readers to access the documents of this Council
and place them side-to-side with the documents from Councils
or Synods of earlier eras.

The persistence of the Ecumenical Patriarch to hold this
Council (in spite of having lost its Pan-Orthodox identity
when four Churches refused to participate) had become the
source of primary concern. Why was it necessary to hold it
now? Why the refusal to postpone it when four different Pa-
triarchs and dozens of hierarchs from all over the Orthodox
world requested?

Great Councils have been utilized by the Church to address
immediate or impending heretical views or clear heresies and
emphatically and succinctly declare Orthodox positions and
values, always patristically-based, never with any regard to
political correctness or governmentally-motivated views of the
past, present, or future age. That is clearly not the case for the
Cretan Council of 2016.

First and foremost, there existed no “declared” heresy that was
the topic of the Council nor any complex Church dogma that
the hierarchy clarified for the faithful. The Council not only
did not confront ecumenism, the heresy of all heresies plaguing
the faithful and the Church in our days, but it did not even
dare imply its existence. As a matter of fact, we dare suggest
that its highly publicized agreed upon and signed position

papers offered nothing of value whatsoever. Concurrently, it

is our most definitive view that its statements water down the
Faith, and its organizers have attempted to take Orthodox a
few steps closer to the unholy goals of the ecumenists. Time,
as well as the views of the knowledgeable flock and clergy, shall
determine whether their efforts carried any success beyond the
customary circles of watered-down, lukewarm parishes and the
clergy who have already been compromised by the message of
the “unity with other faiths at ‘most’ costs.”

In support of the aforementioned position, we turn to the
saintly hierarch of our days, bishop Avgoustinos of Florina,
who late in his life, often spoke about this topic, despite his
advanced age. He openly and clearly expressed the reason for
his objection to the convocation of this synod. If Ecumenical
Synods were convened, he said, it was to address heresy. Indeed,
he saw an urgent reason to convene a new Ecumenical Synod if
only in order to condemn contemporary heresies, particularly
the heresy of Ecumenism, called “the heresy of heresies”. But
he realized that it would not be possible to condemn this
arch-heresy, when the overwhelming majority of our hierarchs
either openly promote it or tacitly accept it.

The Council did issue several position papers, none of them
providing any breakthrough on any issues except one. Its greatly
discussed paper on “Relations of the Orthodox Church with
the Rest of the Christian World” wherein recognition is given
to the heterodox (to “other non-Orthodox Christian Churches
and Confessions”). The statement’s authors promote relations
with these “churches and confessions” that should be based
“...on the speediest and objective clarification possible of the
whole ecclesiological question, and most especially of their
more general teachings on sacraments, grace, priesthood, and
apostolic succession.” The paper includes several paragraphs
justifying the continuation of dialogues and the ecumenical
movement, and the need for continued participation in the
World Council of Churches (WCC) for the “advancement
of theological dialogues.” Of course, none of them have ever
dared to address the fruits of all these dialogues during the past
several decades of WCC participation—they have caused more
damage to our Faith and not a single “Christian denomination”
has inched towards Orthodox e#hos and dogma, not one...

What the Council Did NOT Achieve

The Ecumenical Patriarch of Constantinople was anxious
to proclaim the Council’s happy results to the world and all
Orthodox that were paying attention. We hold great reserva-
tions to anything that the Council and its architect, Patriarch
Bartholomew, proclaim relative to the results and instead turn
to history awaiting the characterization that she will grant to
the Cretan gathering. We do objectively note, however, that
the Council failed in its pre-stated primary goal of Orthodox
unity and its desire to be Pan-Orthodox.

As all are aware by now, not one, but four of the Local Or-
thodox Churches refused to participate for well-documented
and fully justifiable reasons. Among them are the Churches of
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Antioch and Russia representing both a significant number of
faithful as well as Orthodox tradition and history. We admire
the firm and Orthodox positions taken by the Churches of
Georgia and Bulgaria, so clear and succinct in their exemplifica-
tion of true Orthodox values and principles. We have also been
informed that the decisions to not participate in the Council
were unanimous by the hierarchy of those two Churches! We
pray for many years of life for the bishops of these Churches and
plead that they maintain their Orthodox posture, irrespective of
the many political pressures to which they have and continue
to be subjected by their pro-western governments.

To the best of our knowledge (and we have read nothing
to the contrary) the traditional requirement to recognize the
Church’s seven Ecumenical Synods and read their decisions,
did not take place. Is it perhaps because some of these decisions
stood in contrast with the objective of this Council?

The council missed the greatest opportunity in the last several
decades to unite Orthodox i
who are painstakingly separat- Al
ed from the 14 Local Church-
es; it failed to open its arms
and appeal for a return to the
Orthodox children separated
from the plurality of Ortho-
doxy—the Old Calendarists.
The Ecumenical Patriarch, in
his efforts to draw closer to the
west and the Latins, drew fur-
ther away from Orthodoxy’s
separated children. He had re-
peatedly implied and stressed
his goals to serve as the uniting
force in Orthodoxy; however, rather than bring closer, as a good
and loving father, to the bosom of unity those who separated
due the calendar issues (and the ecumenist movements of his
predecessors), he created a larger rift among the Orthodox.
It is very likely that he has placed such true Orthodox unity
beyond any reach whatsoever.

The Council did not seek the continuation of operating with-
in the confines and in protection of the one holy Orthodox
faith, but instead marched closer to the west and was preoc-
cupied in its efforts to harmonize with the heterodox and their
worldly spirit. This is best demonstrated by the Council’s refusal
to confess two previous councils with an Ecumenical identity
(879-880 with Saint Photios the Great and the council of 1351
with the Saint Gregory Palamas), which upheld the stature
of Ecumenical Councils in the conscience of true Orthodox
faithful everywhere.

As the Council was taking place, the Turkish government
proceeded to convert Aghia Sophia, the greatest temple of
Orthodoxy, into a mosque, for the 30 days of Ramadan, and
the Koran was read daily until July 5. Not a word of protest by

The heterodox “observers” of the Cretan Council

any of the Council officials, including the Ecumenical Patriarch
and his Synod, all of whom are Turkish citizens.

The Council invited and insisted upon observers; hetero-
dox observers in the Orthodox Council! Prominently featured
members of the Latins, the Protestants and the Monophysites
were there not to comprehend Orthodox dogma and theol-
ogy but instead “monitor” progress and report details of the
proceedings to the heads of their “churches.” For what purpose
and since when do we allow wolves in sheep’s clothing among
the shepherds of His flock? To call this outrageous would be
minimalist—instead it is further evidence of the aforemen-
tioned desire of harmonizing with the worldly spirit in which
all heterodox operate, far away from true Orthodox dogma
and certainly the patristic phronema.

Peace was preached and written about in the final docu-
ments, in a vague manner and certainly with no direct ref-
erence to the on-going turmoil in the Middle East and
elsewhere. The Council did
not confront the violence
preached and practiced (yes,
preached and practiced) by
Islam, and not just by ISIS.
(It is preached, and prac-
ticed, for example, by the
current Turkish government
as exemplified by the geno-
cide they are inflicting upon
the Kurds and their continu-
ing support to the ISIS ter-
rorists.) It was an intentional
miss of convenience, once
again in the name of politi-
cal correctness. Islam is not a religion of peace. One may
easily find articles within the electronic media containing
the various teachings on the Koran—those which today’s
politicians choose to ignore as they call Islam a religion of
peace... Nothing is further from the truth.

We appreciate some sections of the statement on Marriage
and the fact that feared compromises to Church dogma did not
take place, other than the continued oikonomia for marriage of
Orthodox with heterodox. However, there was a huge oppor-
tunity missed; there was not any clear and succinct statement
of condemnation for the legalization of gay “marriage” by the
governments of most western nations. The Council failed to
issue the warranted strong language that needs be used for this
(and other) unacceptable forms of “family” lifestyle that make
an absolute mockery of the Church’s Holy Sacrament.

Lastly, the Council also failed to emphasize that Orthodoxy
shall never compromise any of Her dogmas or any part of
Holy Tradition and water it down to what the heretics have
now established within their “churches,” whether that is ques-
tionable priesthood practices, improper fasting or marriage
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between men and women who are not Orthodox. An oppor-
tunity missed to remind the faithful that the Holy Orthodox
Church is the only church of yesterday, today and tomorrow
and there has never existed any “completeness of faith” outside
this church established by and belonging to Him.

Some Conclusive Thoughts

The Cretan Council, in our opinion, rather than being a
gathering that spread joy and unity, succeeded in further divid-
ing and confusing the flock and spreading the fear of schisms
among various Local Churches. We heard and observed, in
several of the “Council press briefings” the deteriorated (and we
dare call them treacherous and treasonous) words and behaviors
of some of Orthodoxy’s hierarchy; we have read statements that
exemplify the repeated compromises to the heterodox, and we
saw the efforts to water down our Faith. Most importantly,
rather than confronting the arch-heresy of ecumenism, the
attending hierarchy glorified it (directly and indirectly), both
in their statements as well as their discussions.

St. Paisios the Athonite had expressed his sorrow over the
ecumenism movement with great pain in his heart: “With
sadness I must write that among all the ‘unionists’ I've met,
never have I seen them to have either a drop or shred of spiri-
tuality. Nevertheless, they know how to speak about love and
union while they themselves are not united with God, for
they have not loved Him.” Some years later, Fr. Charalambos
Vasilopoulos in his “Ecumenism Unmasked”, tells us that “...
the ecumenists will attempt to validate the modernism they
are trying to promote within the Church ... They want it to
be a synod that will eventually tear down the decisions of the
previous Ecumenical Synods.”

It is indeed the latter that worries the Orthodox circles whom
the ecumenists nowadays have termed as “fundamentalists and
fanatics.” Yet the hierarchy that has (as its majority) aligned
itself with the ecumenist movement, is slowly losing their Or-
thodox flock as they pursue followers among the heterodox; as
correctly pointed out by an Athonite in a recent conversation,
“they want to unite with the heterodox but they will end up
losing the Orthodox.”

The bishops in Orthodoxy are first and foremost, before any
other pastoral interest, the guardians of the holy and Orthodox
faith. Their council can only be holy if it knows how to preserve
the purity of the Orthodox faith. It was a brave and a blessed
avowal expressed by some Local Churches’ Orthodox Synods
in discussing their decision on whether or not to participate
in this council, for instance, the declaration of the Bulgarian
Church: “Outside the Holy Orthodox Church there are no
other churches, there are only heresies and schism. Calling
these churches is an absolute mistake, theologically, dogmati-
cally and canonically.”

As we await the true outcome of this Council, we remain
firm in our opinion that this was the first of more Councils to
be called by the Ecumenical Patriarch (or his successor), until

the Faith is adequately “watered down” for a true Sacramen-
tal union with the heterodox. That is the unholy goal of the
ecumenists.

One question, though, troubles the traditional hierarchy and
the traditional Orthodox theologians of our Church: Will
there be immediate schisms forthcoming? Great fears for such
a horrific outcome are being expressed among various cir-
cles, especially since a rumor is prevailing that the four Local
Churches absent from the Cretan Council intend to call their
own Council and follow a more traditional inclusion formula,
more along the lines and rules applied during the Church’s
Seven Ecumenical Synods. Would such an event lead us into
a schism? How would the Ecumenical Patriarch respond?

While we believe that Sacramental union of the ecumen-
ists with the heterodox is indeed their pursuit, we are all too
aware that this Sacramental union is already happening in some
parishes—it just has not been officially declared and it certainly
is not being addressed by bishops who know that it is taking
place. Some priests are communing the Monophysites openly,
the sacrament of marriage is being mocked by Church officials
who (in the name of “love”) compromise Church beliefs and
dogma towards homosexuality; new Orthodox from Protestant
“branches” that carry zero resemblance to any type of Chris-
tianity, are being refused the sacrament of baptism, and (even
though the recent Council re-affirmed that “marriage between
Orthodox and non-Christians is categorically forbidden in ac-
cordance with canonical akriveia”) some clergy is allowing the
Sacrament of marriage to take place between Orthodox and
Jews or followers of other religions.

Yet, among this confusion and uncertainty, we are encour-
aged to hear that there are still several hierarchs and clergy that
remain faithful to the faith; several of the hierarchs attending
the Council refused to sign the documents on “Relations of
the Orthodox Church with the Rest of the Christian World,”
and it was not just the beloved bishops Athanasios of Lim-
masol and Hierotheos of Nafpaktos—there were quite a few
more. It is exactly these men and their spiritual leadership,
along with the resistant non-attending Local Churches and
the many elders and monastics across the Orthodox world
that give strength to the faithful. And we are among them,
remaining in absolute belief in His words: And, lo, I am with
you always, even unto the end of the world. (Mt 28:20).

He that hath ears to hear, let him hear.

One should not seek among others the truth that can be
easily gotten from the Church. For in her, as in a rich
treasury, the apostles have placed all that pertains to truth,
so that everyone can drink this beverage of life. She is the

door of life.
St. Irenaeus of Lyons, “Against Heresies”
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SIN HAS BECOME FASHIONABLE!
By St. Paisios the Athonite (feast day July 12%).

he greatest barbarianism in the world is not war, but moral

catastrophe. People are deteriorating both spiritually and
physically. Some people try to justify the situation by saying
that sinful life did not begin in our times. “Look at what was
going on in ancient Rome!”—they say.

True, but the people in Rome were pagans and worshipped
idols. And Apostle Paul in his Epistle to the Romans addressed
himself to these pagans, who had become baptized, but had
not yet foresworn their bad habits.

We should not follow the examples of the greatest decadence
in each epoch. Just think—we are Orthodox people, and where
have we landed! About other people nothing can be said at all.
But the worst thing is that modern people, while engaging in
sin on a wholesale basis and seeing that someone is not follow-
ing the spirit of the times and is not sinning, but demonstrates
an iota of piety, they call such a person backward, a retrograde.
These people are upset that someone is not sinning. They equate
sin with progress. And that is absolutely the worst thing.

If modern people, living in sin, would at least recognize it,
God would have mercy upon them. But they try to justify
that which has no justification, and they laud sin. Moreover,
to count sin as progress and to say that morality has outlived
its time is, beside everything else, a most horrible blasphemy
against the Holy Spirit. Therefore, if someone living in this
world engages in spiritual endeavor and keeps his life pure,

that lifestyle has great value. Such people are due to be im-
mensely rewarded,

In olden times a lecher or a drunkard was ashamed even to
go to the market-place, because people would have started
laughing at him. One can say that this situation served to
place a certain restraint upon sin. Yet today, if someone lives
righteously, particularly a maiden, people say about her: “Well,
well, did she come from another planet?” In general, when lay
people committed sin in former times, the poor wretches felt
their sinfulness and became a little humbler. They did not mock
those who lived spiritually, but on the contrary, they admired
them. In our times, however, those who sin do not feel guilty.
They likewise have no respect for others. Everything has been
flattened down to the ground. If a person does not live in a
worldly manner, sinners make a mockery of him.

However, in trying to justify that which has no justification,
people feel tormented in their souls and do not find peace any-
where. They are all internally unnerved, and so the miserable
ones seek amusement for themselves, they run around in bars
and discos, get drunk, watch television incessantly... In other
words, their conscience bothers them, and in order to forget
about it they engage in trivialities.

Every person has a conscience. Conscience is the very first
Holy Scripture, given by God to the first-created people. No
matter how much an individual tries to override his conscience,
it will always denounce him from within. There is nothing
sweeter than a peaceful and tranquil conscience. Such a person
feels himself internally uplifted.




