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ON THEOPHANY
By St. Philaret of New York.

On the feast day of the Theophany,
the Baptism of the Lord, every
Orthodox Christian would do well to
remember another baptism, the one
performed over each one of us Ortho-
dox Christians, the baptism in which
each of us, through the mouths of our
godparents, gave God an oath that we
would always renounce Satan and his
works and would always join with, unite
with Christ.

I repeat, this is especially fitting for
this day. Now we will begin the cer-
emonious rite of the great blessing of
the water. Its center, one might say its
main part, is the grand prayer in which
the Lord is glorified and the grace of the
Holy Spirit is invoked upon the water
which is being blessed. This prayer be-
gins with the wonderful words: Grear
art Thou, O Lord, and wonderful are Thy
works, and no word doeth justice to the
praise of Thy wonders. Those who have
attended the rite of baptism and lis-
tened carefully know that this prayer
for the blessing of the water in which
a person is to be baptized begins with
the same words, and the first part of
this prayer is performed in the same
way as during the great blessing of the
water. Only later, in the last part, does
the prayer change at the completion of
the Mystery of baptism, which is espe-
cially composed for this Sacrament, as
a new human soul is to be baptized.

It would be worth remembering the
promises made during baptism on be-

half of each one of us. When a person
is baptized as an adult, which happens
these days sometimes but happened
much more often in ancient days, he
makes these oaths himself, but if he
is baptized as a child, his godfather or
godmother make these promises—they
are the “adopters,” as the Church calls
them. And these promises, in which the
Christian makes a promise to God to
renounce Satan and all his works, and
joins with, unites with Christ, are not
only forgotten by people, but many
do not even know about them or that
they were spoken, and that they must
think about how these promises are to
be fulfilled.

What if on the last day of the history of
mankind, the Day of Judgment, it turns
out that a person made some promises
(or that promises were made on his be-
half by his godparents), but he does not
know what these promises were? What
will happen with such a person? Think,
brethren, what it means to renounce Sa-
tan and all his works and to unite with
Christ.

‘The time has come when mankind has
been consumed with activities which
displease God, in which the Enemy of
mankind reigns, and, as they said in old
days, this Enemy makes everyone dance
to his flute. This fuss and bother, which
envelops our daily lives, is distasteful to
God, and God is absent from it, and the
Enemy of God is master and ruler of
it. If we gave the promise to renounce
Satan and all his works, then we must
fulfill it, and try not to crush our souls
with daily cares, remembering what the
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Church teaches: There is one thing needful, only one thing
necessary—to remember that we must unite ourselves with
Christ, that is, not only fulfill His commandments but to try
to unite with Him.

Think about this, Christian soul,
on this bright and great feast day, B
think about it and, as you pray that |
the Lord sends you staunch faith and
the decisiveness to fulfill these prom- |
ises, do not drown in the daily cares ||
of this world and thereby lose your §
bond with the Lord, with Whom |
you promised to be united forever. 1

Today’s holiday [i.e., holy day] is |
called the Baptism of the Lord, or
the Theophany, but those who know
the Church rule well, know that it
is also called 7he feast of the holy
Theophanies in the plural.

Why? Because of course, the cen-
tral commemoration of this feast day
is what the choir chanted through
the words God the Word shone forth B8 :
in the flesh to the human race. The In- )
carnate Son of God, of Whose birth
only a few knew at the time, shone forth to the human race, for
His baptism is as His ceremonial appearance in His service,
which He performed until His death and resurrection.

But at the same time, today’s holiday is also noteworthy, as
is sung in the troparion, because it is during this very holiday
that the worship of the Trinity was made manifest. All three
Persons of the Holy Trinity for the first time appeared in Their

distinctness, which is why this is called 7he feast of the holy
Theophanies. People heard the voice of God the Father 7his is
my Son, the Beloved, with Whom I am well pleased, the Son of
God received baptism from John (meanwhile, we know from
the Gospel that John the Baprtist,
distraught when the Savior of the
d world came to him, tried to refuse),
and the Holy Spirit in the form of a
Dove descended from the Father to
the Son. In this way, the worship of
the Trinity was made manifest, and
that is why the Church sings this in
the troparion, and calls this holiday
The feast of the holy Theophanies.

Christ the Savior appeared in order
to commence His salvific service.
Not long ago, we celebrated another
great feast day here, the Nativity of
Christ, when we spoke about how
the Lord in His birth in a poor cave,
condescending to lie in a manger
for beasts, emphasized His rejection
of any earthly glory or vanity and
pomp, for He did not appear in a
royal palace or mansion, but amid
such humble surroundings. He showed right away that He
was bringing to earth a new beginning, the beginning of
humility.

Note how He was, in a way, true to Himself, how today, on
this great feast day, He also brings humility to us clearly and
without a doubt. For where did He go? To Jordan. Why? To

receive baptism from John. But sinners were the ones who
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came to John, confessing their sins and receiving baptism. Yet
He was without sin, untouched by sin, absolutely free of it and
pure, and yet he humbly took his place among the sinners,
as though He were in need of cleansing by water. We know,
however, that it was not water that cleansed Him, Most-
Holy and sinless, but that He sanctified water by consenting
to be washed by it, as we sang today during the blessing of
the water: Today the nature of water is sanctified. So Christ
brought to earth the beginning of humility, and was devoted
to it throughout His earthly life. But there is more. He also
left us the commandment: Learn of me; for I am meek and
lowly in heart: and ye shall find rest unto your souls.”

Remember yet another bright, joyous springtime holiday—
the Annunciation.

Here the Most-Blessed Virgin Mary hears from the Archan-
gel the good news that through her, the Incarnation of God
is to be manifested. What does her most-holy, most-pure and
sinless soul say when she comes to visit her relative Elizabeth
in order to share her joy? She says only: My soul magnifies the
Lord, and my spirit rejoices in God my Savior. This humility
was the beauty of her soul. From the account of the Annun-
ciation we know that the Archangel appeared to her at the
very moment when she, having read the prophesy of Isaiah
about the Incarnation of God from a virgin, did not think to
associate this to Herself, but only thought within the depths
of her humility: How joyous I would be if I were the last of
servants of this blessed Virgin, and suddenly Archangel Gabriel
appears before Her with his Annunciation. The Lord beheld
her humility, Who Himself was meek and humble.

He gave us the commandment of humility, in opposition
to pride and self-love, which mankind today flounders in.

See how many conflicts we have, even within the church and
within our parishes? Because everywhere the stoked passions
of human pride cause strife, and if we only had humility,
towards which the Lord calls us, we would have none of this.

Let us learn, brethren, from our Savior, Who like the last
of sinners went to John in order to be baptized by him, let
us learn from this God-loving and aromatic good, without
which, as the Holy Fathers said, no other good deed can be
performed. Amen.

e think we know a lot, but what we know is very little.

Even all those who have striven all their life to bring
progress to mankind—Iearned scientists and highly educated
people—all realize in the end that all their knowledge is but
a grain of sand on the seashore. All our achievements are
insufficient.

Elder Thaddeus of Vitovnica (+2003)

ENTERING THE ARENA OF
SPIRITUAL COMBAT

Holy Elder Joseph the Cave-Dweller and Hesychast.

ejoice in the Lord, beloved child, whom the grace of

my Jesus has enlightened and delivered from the world;
who has flown to the wilderness and dwelt in a monastery
with a holy syrodia, and now glorifies and thanks God with
all his soul.

Divine grace, my child, is like bait which enters the soul
and without coercion attracts a person toward higher and
superior things. It knows how to catch us rational fish and
to pull us out of the sea of the world. But then what?

Once God takes the monastic aspirant out of the world and
brings him to the wilderness, He doesn’t immediately show
him his passions and the temptations, until he becomes a
monk and Christ binds him with His fear. Then the trial,
the struggle, and the fight begin.

If a novice exerts himself from the beginning and lights
his torch of asceticism with his struggles before it is too late,
it will not go out when grace withdraws and temptations
come. Otherwise, when grace does withdraw, he will return
to his previous state. Then, corresponding to the passions he
had in the world, temptations will arise and will revive his
former habits which used to enslave him because he used
to cater to them.

First of all, my child, know that there are great differences
from man to man and monk to monk. There are souls with
a soft character that are very easily persuaded. There are also
souls with a tough character that are not subordinated so
casily. They are as different as cotton is from iron. Cotton
needs only to be rubbed with words, but iron requires fire
and a furnace of temptations to be worked. Such a soul
must be patient during temptations to be purified. When
a monk does not have patience, he is like a lamp without
oil: soon it will burn out.

So, when a person with a nature harder than iron comes to
be a monk, as soon as he enters the arena, he rebels against
obedience. Immediately he breaks his promises and gives up
the battle. Then you see that as soon as grace withdraws a
little to test his intentions and patience, at once he throws
away his weapons and starts regretting that he came to be
a monk. Then he passes his days full of disobedience and
bitterness, always talking back arrogantly.

Then, through the prayers of his elder, grace disperses the
clouds of temptations somewhat so that he comes to his
senses a little and mends his ways. But soon afterwards he
returns once more to his own will, to disobedience, agita-
tion, and annoyance.

You write about the brother you see there and are amazed
that although he works so hard at his diakonema (work
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assigned to a monk or a nun by the abbot or abbess of the
monastery, Ed.), his ego within still overcomes him. But do
you think it is easy for man to conquer a passion?

Good deeds and almsgiving and all other external good
things do not subdue the haughtiness of one’s heart. But
mental work, the pain of repentance, contrition, and humil-
ity are what humble the un-submissive spirit. An insubordi-
nate person is unbearable and toilsome to deal with. Only
with utter patience can he be handled. Only with utter
patience on behalf of the elders and with the forbearance
and love of the brethren can stiff-necked disciples come to
their senses. But behold: many times they, too, are as useful
as your right hand. Almost always such people, who are in
some way more gifted than the others humble themselves
with difficulty. They think highly of themselves and look
down upon others.

So a great deal of hard work and patience are needed until
this old foundation of pride is dug up, and another foun-

dation is set with Christ’s humility and obedlence But

the Lord, seeing their efforts
and good intentions, allows
another trial to come upon
them which counteracts their [
passion, and by His mercy,
He Who will have all men to
be saved saves them too. As
for you, emulate whomever
you want.

It would be wonderful if ev-
eryone had a good character, §
humility, and obedience. But §
if one’s nature happens to be
tougher than iron, he should &

not despair. He needs to struggle, and by the grace of God

he can win. God is not unjust in His expectations. He seeks
repayment according to the gifts He has given.

For from the beginning of creation He separated men into
three classes: He gave five talents to one, two to another, and
one to the other. The first one has the highest gifts: he has
greater mental capacity and is called taught by God, because
he receives teachings from God without a teacher, just like
St. Anthony the Great, St. Onouphrios, St. Mary of Egypt,
Cyril Phileotes, Luke of Steirion, and thousands of others in
the old days who became perfect without a guide. The second
type of person has to be taught what is good in order to do
it. And the third one, even if he hears, even if he learns, he
hides it in the ground: he doesn’t do anything.

So that is why there is such a big difference among the
people and monks that you see. And that is why first and
foremost you must know thyself. That is, know who you
really are in truth, and not what you imagine you are. With
this knowledge you become the wisest man. With this kind

of awareness, you reach humility and receive grace from the
Lord. However, if you don’t obtain self-knowledge, but con-
sider only your toil, know that you will always remain far
from the path. The prophet does not say, “Behold, O Lord,
my toil,” but says, Behold my humility and my toil. Toil is for
the body, and humility is for the soul. Moreover, the two
together, toil and humility, are for the whole man.

Who has conquered the devil? He who knows his own
weaknesses, passions, and shortcomings. Whoever is afraid
of knowing himself remains far from knowledge, and he
doesn’t love anything else except seeing faults in others and
judging them. He doesn’t see gifts in other people, but only
shortcomings. And he doesn’t see his own shortcomings, but
only his gifts. This is truly the sickness that plagues us men
of the eighth millennium: we fail to recognize each other’s
gifts. One person may lack many things, but many people
together have everything. What one person lacks, another
person has. If we acknowledged this, we would have a great
because God, Who adorned men in many

§ the unbelievers say, who toil
trying to bring equality by
overturning the divine cre-
ation. God made all things
in wisdom.

Therefore, my child, now
= that it is still the beginning,
& sce to it that you know your-
. self well, so that you set hu-
Rsa "% mility as a firm foundation.
el % See to it that you learn obe-
dience and acquire the prayer.

May Lord Jesus Christ, have mercy on me be your breath.
Do not leave your mind idle, so that you aren’t taught evil
things. Do not let yourself look at the faults of others, be-
cause without knowing it, you will become the evil one’s
partner without any progress in virtue. Do not, out of ig-
norance, ally yourself with the enemy of your soul.

The cunning enemy knows very well how to hide behind
passions and weaknesses. So in order to strike him, you
must fight and mortify yourself—all your passions, that
is. When the “old man” dies, the strength of your hostile
enemy is abolished.

We are not battling with a man, whom you can kill in
many ways, but with the powers and rulers of darkness.
They are not fought with sweets and marshmallows, but
with streams of tears, with pain of soul until death, with
utter humility, and with great patience. Blood must flow
from over-exhaustion in saying the prayer. You have to col-
lapse from exhaustion for weeks as if gravely ill. And you
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must not give up the fight, until the demons are beaten and
withdraw. Then you will receive freedom from the passions.

And so, my child, force yourself from the beginning to
enter the narrow gate, because only it leads to the spacious-
ness of paradise. Cut off your own will every day and hour,
and seek no other path besides this one. This is the path
that the feet of the Holy Fathers trod. Reveal your path unto
the Lord and He will guide you, too. Reveal your thoughts
to your elder, and he will heal you. Never hide a thought,
because the devil conceals his cunning within it: as soon as
you confess it he disappears. Do not reveal another person’s
fault to justify yourself, because at once grace, which had
covered you until that point, will reveal your own faults.
The more you cover your brother with love, the more grace
warms you and guards you from the false accusation of men.

As for the other brother you mentioned, it seems that
he has some un-confessed sins, because he is ashamed to
tell them to the elder. And this is why that temptation
takes place. But he must correct this improper behavior,
for without frank confession, one cannot be purified. It is a
shame to be ridiculed by the demons. Deep down his ego is
hiding. May the Lord enlighten him to come to his senses.
And you should pray and love him as well as everyone; yet
guard yourself from all.

In any case, now that you have entered the arena, you will
undergo many kinds of temptations, so prepare yourself
to be patient. Say the prayer constantly, and the Lord will
help you with His grace. Temptations are never stronger
than grace.

When only the outer man is educated, education proves
to be harmful; because it gives rise to an inflated
idea of self. This idea then becomes a barrier that prevents
the Grace of God from coming close to us. But when we
put away our false self-importance, then God—Who is a
benevolent and generous Father—will enrich us with His
divine and luminous ideas. By contrast, those who are not
willing to give up their sense of self-importance certainly
have a brain and body, but they lack the Grace of God, the
Holy Spirit.

In other words, there is danger that too much knowledge
may inflate the head and turn it into an air balloon that may
either explode in mid air (from schizophrenia) or break up
into pieces (because of pride). This is the reason why knowl-
edge should proceed with fear of God and in alignment
with action; it should be balanced. When these elements
or missing, knowledge will only cause harm.

St. Paisios the Athonite

IF HE WAS NOT FLESH... AND
IF HE WAS NOT GOD...

St. Ephraim the Syrian, an excerpt from his sermon on our Lord’s
Transfiguration.

he facts themselves

bear witness and his
divine acts of power teach
- those who doubt that He
is true God, and his suffer-
ings show that He is true
man. And if those who are
feeble in understanding
are not fully assured, they
will pay the penalty on His
dread day.

If He was not flesh, why
was Mary introduced at
all> And if He was not God, whom was Gabriel calling
Lord?

If He was not flesh, who was lying in the manger? And
if He was not God, whom did the Angels come down and
glorify?

If He was not flesh, who was wrapped in swaddling
clothes? And if He was not God, whom did the shepherds
worship?

If He was not flesh, whom did Joseph circumcise? And
if He was not God, in whose honour did the star speed
through the heavens?

If He was not flesh, whom did Mary suckle? And if He
was not God, to whom did the Magi offer gifts?

If He was not flesh, whom did Symeon carry in his arms?
And if He was not God, to whom did He say, Lez me depart
in peace?

If He was not flesh, whom did Joseph take and flee into
Egypt? And if He was not God, in whom were words Our
of Egypt I have called my Son ftulfilled?

If He was not flesh, whom did John baptise? And if He
was not God, to whom did the Father from heaven say, 7his
is my beloved Son, in whom I am well-pleased?

If He was not flesh, who fasted and hungered in the desert?
And if He was not God, whom did the Angels come down
and serve?

If He was not flesh, who was invited to the wedding in
Cana of Galilee? And if He was not God, who turned the
water into wine?

If He was not flesh, in whose hands were the loaves? And
if He was not God, who satisfied crowds and thousands in
the desert, not counting women and children, from five
loaves and two fishes?

If He was not flesh, who fell asleep in the boat? And if He
was not God, who rebuked the winds and the sea?
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If He was not flesh, with whom did Simon the Pharisee
eat? And if He was not God, who pardoned the offences of
the sinful woman?

If He was not flesh, who sat by the well, worn out by the
journey? And if He was not God, who gave living water to
the woman of Samaria and reprimanded her because she
had had five husbands?

If He was not flesh, who wore human garments? And if He
was not God, who did acts of power and wonders?

If He was not flesh, who spat on the ground and made clay?
And if He was not God, who through the clay compelled
the eyes to see?

If He was not flesh, who wept at Lazarus’ grave? And if
He was not God, who by His command brought out one
four days dead?

If He was not flesh, who sat on the foal? And if He was not
God, whom did the crowds go out to meet with glory?

If He was not flesh, whom did the Jews arrest? And if He
was not God, who gave an order to the earth and threw
them onto their faces.

If He was not flesh, who was struck with a blow? And if
He was not God, who cured the ear that had been cut off
by Peter and restored it to its place?

If He was not flesh, who received spittings on his face?
And if He was not God, who breathed the Holy Spirit into
the faces of His Apostles?

If He was not flesh, who stood before Pilate at the judgment
seat? And if He was not God, who made Pilate’s wife afraid
by a dream?

If He was not flesh, whose garments did the soldiers strip
off and divide? And if He was not God, how was the sun
darkened at the cross?

If He was not flesh, who was hung on the cross? And if He
was not God, who shook the earth from its foundations?

If He was not flesh, whose hands and feet were transfixed
by nails? And if He was not God, how was the veil of the
temple rent, the rocks broken and the graves opened?

If He was not flesh, who cried out, My God, my God, why
have you abandoned Me? And if He was not God, who said
Father, forgive them?

If He was not flesh, who was hung on a cross with the
thieves? And if He was not God, how did He say to the
thief, Zoday you will be with me in Paradise?

If He was not flesh, to whom did they offer vinegar and
gall? And if He was not God, on hearing whose voice did
Hades tremble?

If He was not flesh, whom did the Apostles see in the up-
per room? And if He was not God, how did He enter when
the doors were shut?

If He was not flesh, the marks of the nails and the lance in
whose hands and side did Thomas handle? And if He was
not God, to whom did He cry out, My Lord and my God?

If He was not flesh, whose side did the lance pierce, and
blood and water came out? And if He was not God, who
smashed the gates of Hades and tear apart its bonds? And
at whose command did the imprisoned dead come out?

If He was not flesh, who ate by the sea of Tiberias? And
if He was not God, at whose command was the net filled?

If He was not flesh, whom did the Apostles and Angels
see being taken up into heaven? And if He was not God, to
whom was heaven opened, whom did the Powers worship
in fear and whom did the Father invite to Sit ar my right
hand? As David said, The Lord said to my Lord, sit ar my
right hand, etc.

If He was not God and man, our salvation is a lie, and the
words of the Prophets are lies. But the Prophets spoke the
truth, and their testimonies were not lies. The Holy Spirit
spoke through them what they had been commanded.

od does not want those whom He will save, who seek His

mercy, to be ignoramuses, unmanly, cowardly, or spiritu-
ally untested. It is a matter of divine inheritance stored up for
experienced Christians. So He places temptations before us
so that our obedience to His commandments may be dem-
onstrated. His illumination is within us; knowledge of His
will is taught by the Scriptures; furthermore, our conscience
guides us like a compass. All of the above enlighten us in the
face of temptations. But when evil prevails over our will, we
do not obey His commandments.

We were created with free will, and free will cannot be
controlled by others. As such, if we feared God, we would
not fall into temptation. If we did not love ourselves more
than God, we would not tend towards sin. But His goodness
did not leave our falls without a rectifying remedy, whereby
we return once again and a victory occurs in spite of our fall.

All who compel themselves to be saved, the Scriptures call
righteous, justified by faith. God will not let them fall, for
they are struggling properly. He will not let them be tempted
beyond their strength when they are making every effort to
be patient. But when we are cowardly and lukewarm, when
we have a slothful will, this constitutes an occasion for a
temptation beyond our strength.

Your grumbling is sinful; it is a result of self-love and un-
manliness. Have patience in everything; thank God; blame
your lukewarmness, and not God, Who was crucified for you
and, consequently, must love you. Since He loves you, how
can He let you fall into temptation? Seek forgiveness from
Him, and secure yourself with patience.

Elder Ephraim of Filotheou and Arizona
From “Counsels from the Holy Mountain”
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THE WAY AND THE TRUTH OF
CHRIST & THE “COUNCIL” OF
CRETE

An interview with Protopresbyter Peter Heers, from the Journal of the
Holy Monastery of Samtavro, Miskheta, Georgia. This interview was
conducted in August of 2016 and published in the August-September
edition of the Monasterys Journal. Fr. Peter Heers is the Rector of the
Parish of the Prophet Elias, Petrokerasa, Greece, Diocese of Ierissou
and Agion Oros (Orthodox Church of Greece).

lease give us your assessment of the Cretan council.
Sadly, the council in Crete is a false council which
produced unorthodox texts which now must be rejected by
the Orthodox pleroma (entire Body).

Christ is the Way and the Truth and on both counts the
“Cretan Council” departed from rightly representing Christ.
Both in terms of methodology (how it was prepared, or-
ganized and conducted) and in terms of essence (the final
texts were heavily tainted by
the non-orthodox ecumen-
ist mentality) the “Cretan
Council” departed from the
Way and Truth of the Holy
Fathers and Oecumenical
Councils. A foreign spirit, |
alien to the Holy Fathers
but at home in this world,
animated the proceedings,
proclaiming foreign teach-
ings and not those strange
words, strange doctrines,
strange teachings of the Holy
Trinity (Praises of Orthros of
the Feast of Pentecost) which :

10
1

have been spoken in the past The delegation of theologians from Greece meeting

at every true Oecumenical With the Hierarchs of the Church of Georgia at the

Patriarchate to discuss the “Council” of Crete and
the post-council path

Council.

In spite of the excessive
claims to the contrary, both
the preparatory process and the organization and govern-
ing rules did not reflect the Orthodox Way of conciliarity
(ovvodémta). Major decisions regarding the Council,
including the final decision to hold the Council, were con-
sistently made without the knowledge, let alone the partici-
pation, of the Synods of the Local Churches. In practice,
then, a new form of Papalism was practiced and promoted,
wherein the Primates of the Local Churches operated not
as first among equals but as “first without equals” and as
“popes” over their bishops. This was most evident in the
unprecedented and unorthodox practice of limiting voting
to the Primates of the Local Churches. As one bishop noted,

e, s

without the possibility of voting, the only difference between
the Orthodox Bishops in attendance and the observers of
the various heterodox confessions was that the former (the
Orthodox bishops) could speak publicly, even if only for a
limited time.

The Truth of Christ, that “sign spoken against,” “divisive”
and revealing of hearts” desires, was also absent or skewed
in Crete. The well-known criteria of all Orthodox Councils
is that they were called to confront doctrinal and, by ex-
tension, pastoral challenges to the Church’s unity and thus
chiefly addressed matters of Faith (and thus heresy) and only
secondarily related matters of canonical order. In Crete,
this relation of Faith and Order, Dogma and Ethos, was
set aside, with any reference to schism and heresy, let alone
living heretics, completely absent. In this most heretical of
all ages, in which syncretism and the New Age reigns and
the devil “walks naked through history,” the Cretan Council
referred even to those well-known heresies condemned by
past Oecumenical Councils and the consensus of Church
Fathers, as “churches.”

Unfortunately, it is also
clear that the Council was
neither “great” nor “holy.” It
was a minor gathering which
will be remembered at best
as an episcopal conference
without pan-Orthodox au-
thority both on account of
the small number of bishops
invited and the rather sec-
ondary issues it addressed.
Moreover, however, it was
also not “holy” on account
of a glaring departure from
Holy Tradition and the pro-
motion of syncretistic ecu-
menism with, among other
things, the nonchalant en-
dorsement of unorthodox
texts issued in the dialogue with the Papacy (e.g., Bala-
mand) and in the so-called “World Council of Churches”
(e.g., Pussan and Porte Alegre). This tragic departure from
Holy Tradition is also apparent in the text approved by the
Council, “The Sacrament of Marriage and its Impediments,”
which directly overturns the 72" canon of the Penthekte
Oecumenical Council (“in Trullo”). In allowing for inter-
marriages with the heterodox this document subtly but
clearly expresses the so-called “baptismal theology” and the
new ecumenist ecclesiology of “partial churches” outside of
the One Church. Both it and the document “Relations of
the Orthodox Church with the Rest of the Christian World,”

which recognizes the existence of “heterodox churches,” are
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unorthodox texts which must be rejected by the Orthodox
Church.

In conclusion, the overwhelming majority of the faith-
ful in Greece were greatly disappointed with the “Cretan
Council” and are looking forward to its clear rejection by
the hierarchies of the Local Churches which did not attend,
first of all which is the venerable Church of Georgia, but
also from the Church of Greece’s own hierarchy, the pre-
council decisions of which were un-canonically set aside by
the Archbishop of Greece when he and his retinue accepted
the “historical name” of “heterodox churches.”

What was the resonance of the position of the Geor-
gian Church in Greece?

The Church of Georgia stands, at this moment in his-
tory, as light unto the faithful everywhere and their hope
for the unity of the Church and a future victory of Or-
thodoxy over the new heretical ecclesiology of syncretistic
ecumenism. In particular, the pre-synodical stance of the
Holy Synod and His Beatitude, Patriarch Ilia II, with
regard to the unorthodox texts on marriage and on the
heterodox, as well as the Patriarch’s epistle sent to the
Patriarch of Constantinople during the Council itself,
explaining the reasons for not attending, gave great joy
to the faithful everywhere and especially in Greece.

The faithful in Greece are now looking to the Georgian
Church to stay the course and remain strong, standing
fearlessly on the firm rock of the confession of faith in
the One and Only Body of Christ, which is the Ortho-
dox Church, the salvation of the world. We ourselves
are engaged in a terrible struggle against anti-Christian
forces in our country, which are openly working for the
uprooting of the Christian faith from Greece. Syncre-
tistic ecumenism is a part of this anti-Christian agenda.
Thus, the witness of the Georgian Church is immensely
important.

What was your impression of meeting with the Patri-
arch of Georgia?

Our meeting with His Beatitude was the highlight of our
visit and a great blessing. His words and graciousness were
an encouragement to us in our struggle for the saving Faith
and against the new ecclesiology of ecumenism. It was clear
to us that the Patriarch and Hierarchy are committed to
Orthodox unity and will not be swayed to entertain any
of the divisive innovations introduced in Crete.

His Beatitude showed us that he understands that only
on the basis of the Orthodox confession of faith in the
One Church and rejection of the new ecclesiology can zhe
unity of the faith and the communion of the Holy Spirit be
built and remain steadfast. His Beatitude assured us that
for the Church of Georgia “there are not many churches,
but only one Church, the Orthodox Church,” and that
he and the Holy Synod will “work for the unity of all the

Orthodox,” which can only be assured on the basis of the
Faith once delivered.

We will be forever grateful to His Beatitude Ilia II, the
reverend metropolitans and pious clergy and faithful of
the Church of Georgia for the exceptional hospitality and
loving-kindess they showed to us during our visit. It is
our prayer that our short visit will be the beginning of
a close and fruitful cooperation between the faithful of
Georgia and Greece on the all-important matters of the
Faith which binds us together in Christ and His Church.
May it be blessed!

PRAYER
By St. Ignatii Brianchaninov (+1867).

he sign of purity is to rejoice with those who rejoice

and weep with those who weep; to be in pain with
the sick and in anguish with the sinners; to rejoice with
the repentant and to participate in the agony of those who
suffer; to criticize no man and, in the purity of one’s own
mind, to see all men as good and holy.

In teaching us how to pray, the Lord compares a praying
soul to a widow—wronged by a rival—who pesters a just
and impartial Judge (Luke 18:1-8). [Note: In the beginning
of the parable, the widow is pestering an unjust judge, but
in this teaching St. Ignatii has journeyed to the very end
of the parable; where we stand before the One Righteous
Judge Who loves us.]

Do not let the disposition of your soul differ from this
model. Let your prayer be, so to speak, a constant complaint
against sin, which does violence to you. Look into yourself,
reveal yourself by attentive prayer; and you will see that you
are precisely a widow in regard to Christ, on account of the
sin that dwells in you, which is hostile to you and which
causes inner conflict and suffering, and which estranges
you from God.

So, I repeat to you that the sign of purity is to rejoice with
those who rejoice and weep with those who weep; to be in
pain with the sick and in anguish with the sinners; to rejoice
with the repentant and to participate in the agony of those
who suffer; to criticize no man and, in the purity of one’s
own mind, to see all men as good and holy.
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ON THE NEW YEAR

By St. Theophan the Recluse, his 1864 New Year homily; translation
by Nun Cornelia (Rees).

What is renewal? When will the new heaven and new
earth we hope for come? The explanation is in the Apos-
tle’s words, Therefore if any man be in Christ, he is a new
creature: old things are passed away; behold, all things are

become new. (2 Cor 5:17).

TP
: Happy New Year, we
greet each other now.

~ But has anyone given any
. thought as to how new this
| coming year is? And where
or, rather, how would we get

=
,:. anything new from it? In
~ what way does the present
I day differ from yesterday, or
from the first day of the past
year? And in the future, will
there not be the same inter-
change of days and nights,
the same turn of months and seasons as there was before?
Will the course of events not be new?

But Divine Wisdom also rejects this, saying: 7he thing that
hath been, it is that which shall be; and thar which is done
is that which shall be done: and there is no new thing under
the sun. Is there anything whereof it may be said, see, this is
new? It hath been already of old time, which was before us.
(Eccl 1:9-10).

So, does this mean our New Year greetings are pointless?

It could not be that such a widespread custom sancti-
fied by antiquity should have no meaning—and deep
meaning at that. No matter how much we doubt the
sincerity of these good wishes, we nonetheless cannot
reproach them as unnecessary or pointless. There should
be something truly new for the soul to believe in, regard-
less of the agedness of everything around us, something
for which it assuredly searches and yearns; and it is ready
to embrace it in everything that seems new. What could
this “new” thing be?

Nevertheless we, according to His promise, look for new heav-
ens and a new earth, wherein dwelleth righteousness, says the
Lord. (2 Pet. 3:13). This is the first true newness! It will be
revealed in all its glory at the end of the world, when all
will be purified by fire. But preparation for it ensued almost
from the beginning of heaven’s and earth’s existence, and has
been at work since that time—invisibly to the physical eye,
but visibly to the eye of faith. The restorative powers placed
in the cycle of the temporal passing of created things are so
effective and true that, at the thought of them the Apostle

calls out: Old things are passed away; behold, all things are
become new.(2 Cor. 5:17).

And looking mentally over all creation, having tasted the
seeds of renewal, he heard its complaint that the time will
not soon come when it shall cast off its present garment of
decrepitude and decay and put on a new one full of life’s
radiance. For the earnest expectation of the creature waiteth
for the manifestation of the sons of God. For the creature was
made subject to vanity, not willingly, but by reason of him
who hath subjected the same in hope, because the creature itself
also shall be delivered from the bondage of corruption into the
glorious liberty of the children of God. For we know that the
whole creation groaneth and travaileth in pain rogether until
now. (Rom 8:19—22).

Establish your thought in this teaching and you will
see that in our present condition, one thing is seen from
without, while another is working within, both in us and
outside us. The present state—both ours and of the whole
world—is a transient state, like the state of a sick man
covered with bandages, or of a tree frozen for the winter,
or a house under renovation and encompassed with scaf-
folding. When the time comes, they will take the bandages
off the sick man, and he will appear healed and healthy
in a renewed life; the renovation will end, they will take
away the scaffolding, and everyone will see the new house
in all its beauty; the spring of a new age will come and the
tree of the world’s existence, now bare, will put forth its
leaves, flowers, and fruits.

In the beginning, when God looked upon the universe He
had just created, everything in it was very good. (Gen 1:31).
When man fell, everything went bad, like a chain when the
first link is broken. Unto the woman He said, T will greatly
multiply thy sorrow and thy conception; in sorrow thou shalt
bring forth children; and thy desire shall be ro thy husband,
and he shall rule over thee.” And unto Adam He said, ‘Because
thou hast hearkened unto the voice of thy wife, and hast eaten
of the tree, of which I commanded thee, saying, Thou shalt
not eat of it: cursed is the ground for thy sake; in sorrow shalt
thou eat of it all the days of thy life. Thorns also and thistles
shall it bring forth to thee; and thou shalt eat the herb of the
feld. In the sweat of thy face shalt thou eat bread, till thou
return unto the ground; for out of it wast thou taken: for
dust thou art, and unto dust shalt thou return.” (Gen. 3:16,
18-19). Thus, all was clothed in mourning, or a penance
was laid upon everything. Everything took on a decrepit
and decaying state.

It would have remained thus forever if not for the ever
creative wisdom of God that, through His love, goodness,
and power, began to bring to pass a mysterious means of
correction and restoration of everything to its better, former,
and perfect form. The seed of a woman, it was said, will crush
the head of the snake and destroy the evil that was poured
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into man and through him into all creation. And it was at
that exact moment that this divine promise began to work.

The most wise divine economy, however, was not im-
mediately manifest in full strength. The full effect of its
power in creation was destined to be revealed through hu-
man flesh, which is always limited by conditions of time
and place. The Seed of salvation, although it appeared in
the flesh, It had everything in itself: the heavenly and the
earthly, the past, the present, and the future. Through
this it was able to penetrate all things with its restorative
powers, without cancelling the mystery of their action.
The outward state remains—the painful, disconsolate,
decaying, corrupting state.

Enter, brothers, with the faith of your mind into the con-
templation of this order of God’s economy on the meaning
of time, establish yourself in it and stand there. For the
sake of your faith, the Lord will give you the strength to
withstand the calumny of the father of lies, who by cor-
rupting those minds that g
believe his suggestions steals |
from them the ability to
see renewal working amidst
decay. They deceive them- |
selves and lead others into
deception, thinking that the &
seeming disorder around us 8
is the natural (normal) state | %
of things, and they allow
themselves to make overly
bold judgments against the =
creation of the Most Wise &= — .
and the providence of the All-Good. Stand therefore in
faith, brothers, and confirm yourselves in it!

This is the first newness, which could be called universal.
But for each one of us there is a similar newness, which
enters us and manifests its power in us, when we become
partakers of the restorative powers brought to earth. /fany
man be in Christ, he is a new creature. (2 Cor. 5:17). You
already know that all the powers needed for new life are
entrusted to the Holy Church, and all of us as true sons of
the Church are undoubtedly fulfilled by them and obtain
renewal through them.

Our renewal begins with holy Baptism, in which we put off
the old man and clothe ourselves in the new, or are reborn
to a new life. The power of inner renewal does not cease to
work in those who preserve the grace of Baptism. It ceases in
those who fall into mortal sins after Baptism. But it begins
to work once more, when they again partake in a godly
life in Christ Jesus through the sacrament of Confession.
Whether one receives the grace of renewal in Baptism or in
Repentance (Holy Confession), if he preserves it and acts
according to its demands, the seed of new life no longer dies

oL Ty j

in him, but grows even more. And in this manner, the secret
man of the heart grows and strengthens even more, becom-
ing full of wisdom, spiritual reason, moral beauty, strength
of character, and inner joy in the Holy Spirit—though he
may be outwardly poor and naked. Inner beauty matures
under an unsightly covering, like a beautiful butterfly in its
unsightly cocoon. Reaching maturity, the butterfly breaks
open its encasement and begins rejoicing in life on God’s
earth. Once our hidden man has matured in his weak body,
and when God judges it time, he throws off this encasement,
rises to the heights, and begins to live a fully renewed life
at the very source of life.

This, brothers, is our predestination. Therefore, the image

of this renewal is brought into the soul, and an awareness
of it is revealed in the soul’s presentiments and secret de-
sires, even when the soul is a stranger to those renewing
powers. This is the reason why we so love the new, and
try so hard to find it!
You can see from what we
i have said how this longing
can be satisfied. Neverthe-
less, I will cite to you several
lessons from the Apostolic
epistles. As newborn babes,
desire the sincere milk of
the word, that ye may grow
thereby. (1 Pet 2:2). Purge out
therefore the old leaven, that
ye may be a new lump. (1 Cor
5:7). Put off concerning the
Jformer conversation the old
man, which is corrupt according to the deceitful lusts. And
be renewed in the spirit of your mind. And that ye put on
the new man, which after God is created in righteousness
and true holiness. (Eph. 4:22-24). You must become new
within yourself, and then your thirst for the new will be
satisfied, and satisfied perpetually. For new spiritual life in
Christ Jesus is continually new in its essence. The perpetual
newness present within us will quench our thirst for the
new. May the Lord vouchsafe this to all of you. I could
not wish you anything better for this New Year.

I was ready to end my sermon here, but the thought comes
to me to give you a little word of caution, just in case. It is
not surprising that you meet individuals who think other-
wise concerning newness, and consider that which is in fact
renewal to be dilapidation, and what is dilapidation to be
renewal; what the Apostle exhorted us to put on as the new,
they advise us to cast off as the old. You can understand what
is going on here. I will offer two or three cases as instruction
to you, so that you might correctly judge concerning this.

Before Christ the Savior’s coming to the world, outside
of the people of God, ancient paganism colored all areas of
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life—intellectual, moral, aesthetic, family, and civil. After
Christ the Savior and the spread of Christianity, the power
of God’s word and the grace of the Holy Spirit expelled the
pagan principles and Christian principles began to reign
everywhere and in all spheres—the intellectual, moral, aes-
thetic, family, and political. These principles continued to
be at work uninterruptedly in the Holy Orthodox Church
in the East. In the West the pope, who separated from the
Church, first accepted the root of pagan life: pride. Around
this center, all the other elements of paganism were not
slow to collect.

By the fifteenth century, they became rather strong, lift-
ed their head and vocally entered again into contest with
Christianity. A circle of people formed who were filled with
a pagan spirit, and made it their task to introduce pagan
principles once again, in all spheres—the intellectual, moral,
aesthetic, family, and civil. The time when this was happen-
ing is called the Western Renaissance. Remind yourselves,
that the Western Renaissance is the restoration of paganism
in opposition to Christianity. Such is the significance of the
Renaissance.

But as the seed, so the fruit. All the current develop-
ments in the West in all their forms are the sum of that
movement given impetus by the Renaissance. It is its fruit.
Therefore, both in spirit and body, in the main and in its
parts it is entirely penetrated with pagan principles that
are hostile to Christianity. Anyone who comes into con-
tact with it and makes friends with it in any way becomes
more or less an enemy of Christ. Experience shows this
to be true.™

But what do we care about the West? Let it do as it sees
fit. We once lived simply under the influence of the life-
giving principles of Christianity and never knew what was
going on in the West, and we never would have known had
not the need arisen to enter into relations with it. Having
entered into relations, we began to adopt from it not only
what is useful, but also its spirit of pagan education, which
also produced here what they have; that is, whoever comes
into contact with it immediately rises up against Christ the
Savior and His Holy Church.

A class of people has grown here also who insist that Chris-
tian religion is something old that should be cast off, and
European education is renewal, which should be assimilated.
Knowing now what European education is, you can well
understand what they are advising us to do. Here is what it
is. The Apostle Paul says that God sent the holy Apostles,
clothed in the grace of the Holy Spirit, to the world in order
to bring everyone out of darkness into light, from Satan’s
realm to God; and these people advise us to go from light
back into darkness, and away from God to the realm of
Satan, where there is not renewal of life, but death that kills
all sprouting of true life.

See what benefactors they are! Entire books should be
written in order to explain this in detail. I have offered you
this truth in brief postulates, only just in case. See then that
ye walk circumspectly, not as fools, but as wise,... Henceforth
be no more children, tossed to and fro, and carried about with
every wind of doctrine, by the sleight of men, and cunning
craftiness, whereby they lie in wait to deceive. But speaking
the truth in love, may grow up into Him in all things, which
is the Head, even Christ. (Eph. 5:15;4:14-15). Amen.

1

[1] At the time of St. Theophan’s writing, various socialist
movements were gathering strength in Russia. The Protes-
tant Reformation and the French Revolution, both of which
persecuted Catholicism, were already history. The final result
in Russia was the overthrow of the entire order and establish-
ment of a militant atheistic regime. Thus, St. Theophan’s
words came ever so bitterly true in his own country.

Apriest from the region of Samosota came a great dis-
tance to visit St. Symeon Stylites. He told him about a
spring in his village which irrigated all their fields and from
which by the Lord’s design their lives were sustained. All
of a sudden it failed and dried up, and they were exhausted
from thirst and hunger. They had brought workmen. They
had dug and labored and spent a good deal of money and
they did not find one drop of water in it.

When the priest came and told the whole matter just as it
was, the saint said, “I trust in the Lord Jesus that when you
start to leave this enclosure our Lord will make it return to
normal. But go, keep vigil, and celebrate the Eucharist and
give thanks to our Lord.”

The priest noted the time the saint spoke to him and our
Lord did a favor. The priest went and found that the spring
had gushed forth and overflowed and irrigated all the fields
of the village. When he asked the villagers they told him
that on such and such a day it suddenly gave a violent sound
and gushed forth and watered all the fields of the village
double what it used to. He took out the note he had written
and saw that the spring had gushed forth into its canal at
the very moment the saint blessed him. Then the priest led
all his congregation and they came and ministered before
the saint for three days. Then they returned rejoicing and
praising God.

From “The Life of St. Symeon Stylites”
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ON THE FIRE OF ZEAL
By St. Theophan the Recluse.

What success can one expect when there is no enthusi-
astic zeal for a Christian pleasing of God? If there is
something that involves no labor, one is ready to do it; but
as soon as one is required to do a little extra labor, or some
kind of self-sacrifice, immediately one refuses, because one
is unable to accomplish it oneself. For then there will be
nothing to rely on that can move one to good deeds: self-pity
will undermine all the foundations. And if any other motive
besides the one mentioned becomes involved, it will make
the good deed into a bad deed.

The martyrs willingly went to death because they were kin-
dled by an inward fire. A true zealot does not do only what
is according to the law, but also what has been advised and
every good suggestion that has been secretly imprinted on
the soul; he does not only what has been given, but he is also
an acquirer of good things; he is entirely concerned with the
one good thing which is solid, true, and eternal.

St. John Chrysostom says that everywhere we must have
fervor and much fire of the soul, prepared to be armed
against death itself. For otherwise it is impossible to receive
the kingdom. The work of piety and communion with God
is a work of much labor and much pain, especially in the
beginning. Where can we find the power to undertake all
these labors? With the help of God’s grace, we can find it
in heartfelt zeal.

A merchant, a soldier, a judge, or a scholar has work which
is full of cares and difficulties. How do they sustain themselves
in the midst of their labors? By enthusiasm and love for their
work. One cannot sustain oneself by anything else on the
path of piety. Without this we will be serving God in a state
of sluggishness, boredom, and lack of interest. An animal like
the sloth also moves, but with difficulty, while for the swift
gazelle or the nimble squirrel movement and getting about are
a delight. Zealous pleasing of God is the path to God which
is full of consolation and gives wings to the spirit. Without
it one can ruin everything.

One must do everything for the glory of God in defiance
of the sin which dwells in us. Without this we will do every-
thing only out of habit, because it seems “proper,” because
this is the way it has always been done, or the way others do
it. We must do all we can, otherwise we will do some things
and neglect others, and this without any contrition or even
knowledge of what we have omitted. One must do everything
with heedfulness and care, as our chief task; otherwise we will
do everything just as it comes.

And so, it is clear that without zeal a Christian is a poor
Christian. He is drowsy, feeble, lifeless, neither hot nor cold—
and this kind of life is not life at all. Knowing this, let us strive
to manifest ourselves as true zealots of good deeds, so that

we might truly be pleasing to God, having neither stain nor
spot, nor any of these things.

Therefore, a true witness of Christian life is the fire of active
zeal for the pleasing of God. Now the question arises, how is
this fire ignited? Who produces it? Such zeal is produced by
the action of grace. However, it does not occur without the
participation of our free will. Christian life is not “natural
life.” This should be the way it begins or is first aroused:
as in a seed, growth is aroused when moisture and warmth
penetrate to the sprout which is hidden within, and through
these, the all-restoring power of life comes. So also in us, the
divine life is aroused when the Spirit of God penetrates into
the heart and places there the beginning of life according to
the Spirit, and cleanses and gathers into one the darkened
and broken features of the image of God. A desire and free
seeking are aroused (by an action from without); then grace
descends (through the Mysteries) and, uniting with our free-
dom, produces a mighty zeal. But let no one think that he
himself can give birth to such a power of life; one must pray
for this and be ready to receive it. The fire of zeal with power
— this is the grace of the Lord. The Spirit of God, descend-
ing into the heart, begins to act in it with a zeal that is both
devouring and all-active.

To some the thought arises: should there be this action
of grace? Can we ourselves really not do good deeds? After
all, we have done this or that good deed, and, if we live
longer, we will do some more. Perhaps it is a rare person
who does not ask this question. Others say that of ourselves
we can do nothing good. But here the question is not only
of separate good deeds, but of giving rebirth to our whole
life, to a new life, to life in its entirety—to such a life as can
lead one to salvation.

As a matter of fact, it is not difficult to do something which
is even quite good, as the pagans also did. But let someone
intentionally define a course for himself of a continuous do-
ing of good, and define the order of it according to what is
indicated in the word of God—and this not for one month
or for a year, but for one’s whole life—and place as a rule
to remain in this order unwaveringly; and then, when he
remains faithful to this, let him boast of his own power. But
without this it is better to close one’s mouth. How many
cases there have been in the past and in the present of a self-
trusting beginning and building of a Christian life. And they
have all ended and continue to end in nothing.

A man builds a little in his new order of life—and then
throws it away. How can it be otherwise? There is no strength.
It is characteristic only of the eternal power of God to sup-
port us unchanging in our disposition in the midst of the
unceasing waves of temporal changes. Therefore one must
be filled abundantly with this power; one must ask for and
receive it in order—and it will raise us up and draw us out
of the great agitation of temporal life.
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uia 10éa tol ypdvou
gv ovyxrploeL ug v
aiwviotnta, €mlaoe
™V €ENG eivdva. Paviaotijte, Aéet, Evav Amépavto
MAUEAVO RO TTAVO GO TOL VEQA TOV VO TTETAEL EVOL TTOUAL.
TO oA, ot dtarypdiper ®UnAovg, natePaivel, Talp Vel
UE TO QAUEPOS TOV wio oTayova &md TV Emupd Vel
T0D MrEOVOD, Rl UeTH PevyelL ¥’ EEagavitetal. AgoD
TEQAOCOUY iAo xOVIQ, TO TOVAL Savagugpavitetal,
Yo VO TAEL TTAAL WOVO (i oToySva GO TOV MUEAVO.
Do vtooTTE AOLTOV VO YIVETOL 0LDTO CUVEYMS dINAQOT,
uio oot ool YAl YEOVLLL TO TOUAL VO TTOL{QVEL Wia
otayova. 8¢ £0wTd mooeg yhiddeg; T Aéw;... [Tdoa
enarouuvole; Ti Aéw;... IT6oa dioexatounvora €1, Ti
IMLYYLONE AptBuog £ty B0 mpémel Vo Ttepdoouy, Emg
6ToV TO TOVAL TTAQEEL RO THV TEAEVTALC. OTAYOVO TOU
OreEAVOD;

daivetal adUvato adts; Oy, dtv eivat. Eav omtioete
TOUC nodnuatirove, B obc TovV OTL, AV O MAREAVOS
naauével 0tafepodg ®al 0gV TR0POdOTHTAL ROl OEV
avavedvetal ug véa vepdt (Booyic, xeWdoomy, ToTou®y),
aopaldc Bo £pBeL wia oTryUn, 20T TV OTTOLC, TO TTOUAL
0o wdeL xall TV TElevTaion oTaYOVOL TOV.

O hreavog AoLTov UToEet vou EEavTANOET, 1) aiwvidTng
Suwg doev éEavtieital moté. "Q ainviotnd

O ypdvog dvtibétme EEavTieital, E0Tm 1ol AV QaiveTol
oav &vac amépavtoc axeavoe II6co didotnuo €yel
nepd.oeL &’ ETov duiovpynOnxre 6 xdopoc; ATt elvat
EMOTNUOVIRDC Gmodedelyuévo, 01l ®AmToTe ®GOUOC
Oev Umthoye: OV VmdQyel ®AVELS EMOTHU®Y TOU V’
augpBarrer yu adté. H ¥in 8¢v eivor aimvio. Kémote
gupaviomre. Kdrote dugpaviotmxrav ol &otépeg, #AmoTe
gupaviotnre 6 AvBpwmog, ®AmoTe EupavioTnxre GAOg
aVTOS 6 MEALGTATOS ROOWUOGC.

Ao 161€ hoLtov o dNuLoveyOnre 6 *AoUOC UEYOL
onuepa moéoa yeovia wépaoay; Kata thy ayio Foagy
népacay 7.500 mepimov xodvia (5.500 uéyor th Yévvnot

4

100 Xpotod + 2.000 péyol ofjuepa). O Xootdc ue ™
YEVYNOU TOV YWELOE TO YEOVO 0F «TEO XELOTOD» %Al
«UeTa XoLoTOV».

AmO TV émoyy mob Node 6 XoLoTog uéyoL onueoa
gyovv mepdoet 2.000 megimov yodvia. Kal méoa doaye
Vo VTOAEITMVTOL UEYOL THS OVVTELElOS TOD XOOUOV;
To oxeptirote; Mmopel %t AmoPe Vo oNUELWOET TO
téhog ToD ®oouov! IIhg Ayvwotn 1 koo tol Oeo.
AN dxoua wol 1 doovird) Emotiun Tol dvopwdTou
Amelhel vo @épel T ovvtédelo. Eav avteg ol Poupeg
OV €YOVV OVYXEVTODOEL TOOO Ol Augordvolr 600 %ol
ol dAloL énpayodv Ghec uall Tavtoyedvme, uévo O
Oeoc¢ E€pel TL umoel vou ovuPet. AMO zol ®at dAAo
TeOTOo %VOLVVEVEL O ®Sonog. Tatt 1y i), Omwg E€povue,
uéoa ot Eyrnatd g Exel OAG®ANQ0 Npaioteo. ‘Eav 1o
Neoaiotelo avto éxpayel, T Ba uével Emt T yig [1dve
%ol ol [TapBevdveg nal T uéyaQa ol T Tévta, 6AoL
ol wohttionot EEagpaviCovial.

[16te houmov Bt €00t TO TELOC TOD ROOUOV; AYVWOTO.
“Evo BUo¢ elval YEyovog avouglopimmtor 8t Ot £00el
OTWOodNTOTE. AVTO TAM EMLOTNUOVIXGDE ATOOELXVIETAL.
A6TL Gha Exovv Gyl ®al TEAOC Emouévme kamote 0o
oNueLmBel xal TO TEAOG TOV ®OOUOV.

TO «ado» nato toc Foagpdc elval oopéc, ®oT TV
gmoTiun eivan apgpariduevo.

Ev ndoel mepumtaioel 10 1éhog Ou EpBeL, xal 07 doyioet
1671 véa meplodog, T aimvidtne H okt meplodog eival
m0 Xototob. H devtépa mepiodoc eivar petor XoLotov.
Kol xatomy, nato ™) Foag, «xaivovs ovpoavovs xal
YRV ®ouviy ot 10 EXAyyeEAU aUTOD TOOTOOXMDUEV
(B’ ITétp. 3:13).

Tdte, ayammtol wov, 1 aimvidtng 0o xwoelobel ot
dvo peydieg rataotdoels. H pio dvoudletar aidviog
nOLaOLE, nal 1) A Toddelo0g, aidviog Lwi.

Mmnd, mapouvbia Aég, Bt el ®AmoLog.

Kol Suog adtd 8ev elvol mapauidr oty Exeiva mov
AnOVYOUE BLTTO TIC YIOYLAOES OTO TAQOYDVL ROVTOL OTH)
pwtid. Eival mooypotndng.

Mandot, Aéel 6 1epdg XEUOOGOTOUOS, VO, WV VITHOYE
#EAALOL YTl % 8Y0 O AU TMADS KOl OPELOL THV
#Ohaot. AMN 8umg, 800 elval yeyovoc 8t Ddoyel Hugoa
O VUYTOL RO 80O €lvauL YeYovoc 8TL 6 HALog dvatéhdel
2ol SUEL, TG00 €lvaL YEYOVOC 8T 1) aiwvidTne eivat wio
OonANEO TEAYUATIXATNG ALOTL XWELeTOn &’ EVOS UEV
og viyTo dméoavn, Tol Ovoudletol aimviog *OAAOoLS,
aqQ’ £1€pov Ot 0f Aaumed ol wTofOrlo Huépa, TOU
ovoudtetol aidviog Cmi) ®ol HaxaQLéTS,

ADT0 moldg nog 10 Pefardvel; 'Exelvog mov mote
dtv eime Péuota. “Ohot Ppevdovtal, “Evac &yu eixoot
al®veg SLEQEEVONY Nl KOVELS TTOTE OEV TOV JLEYPEVOE.
ADToc givar 6 Kiplog fudv Incotc Xototde. ADTOC 1O
BePardvet.
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I[Inyoaivete oto omit, mdote xol Owofdote 1O
Edayyéhio, mob eival i Dypiotn dAideia.

To 1942 Huovv o1 PAdova nol elya pic dudda Enatd
VEwV TaLOLMYV, 0TO OTToTaL EQ(O0ORA TO MOy TOV B0,
AvTo £0YALovTo Tiimg uéoa 0TV TOM ®OLL, EVE TEQPTAVE
ol Boupec avtol pavaloy «Zitw 1 ‘EANG». Tdte Eva
Ao To wodLeL ExETVa, Eval Tiwo hovotpdxt, £ypaPe 0To
#000ELAXL TOV TV odor «To Evayyéhio eival i) fpiot
gLhooopia the Cwfigr. Tov éminoiaoa, nol wod Ader
Einow éyodupatog, dAla &g’ §tov Emiaca ot oL
wov 10 Evayyéhio xal to dudfaoca, dev pavrdlouat vou
VIAQYEL OTOV ®OOWo GALO TéTolo PifAlo.

Avdpaoe Aowtov %’ €0V 1o Evayyéhio. AvolEe tO
noto Todvvny xal dudface otoO 5° nepdialo Tovg
otiyovg 25 Eng 29, »’ éxel Ou OETS TO TOOUEQD AOYLXL TOV
Xowotod. Elval T Adywa mod arodue othy Exxinoio
6tav yivetar xndela &AyoamnTOV UOS TEOOMTMYV,
AAAOL TTOLOC TOL TEOOEYEL; ADTO B’ dxOVOTOVY ROl VLo
udc dtav o wag xndevoovy. Ti Aéer 6 XQLOTOG EXET;
«Aunv eunv Ayw duiv...». Tu onuaiver «éunv qunv;
Eivau £Boainy) podol. M’ adthy 6 Xototog Refatdvel
ROTNYOONUATIXMC, OTL «EQYETAL WO €V 1] TAVTES Ol €V
101G UWVNUELoLS Gxovoovtal Ths pwvis avtod (Tov viod
100 OeoD), xal éxmopevoovtal oi T dyabi motjoavtes
gic avaotaowv Lwic, ol 8¢ T pavlo modEavtec gic
Gvdaotaow xpiocws». Clway. 5:28-29).

ITpoc ta €%l ooy Padilovue, dryamntol nwov. “Ommg
TO TOTAULOL TOEYOVY %Ol TTEPTOUVV 0T BAlaooa, 1oL
%o ) Eoi) 10D ®abevig nag 00 TEoeL pEoa 0TV TAOLTELL
Barlaocoa mov Afyetal aiwvidtne. To Pefaidver O
Xolot6c.

Oéheig nL GAAN AmtddelEy; Nd, 1 ewvh Thig ouveldioemc,
“Otov »avelg 10 oo T alobdveoal, Xoao ®ol dyalhicot,
O OC TOMS ®EEUUUOL %ol EMd. TTapddeioo €yxewc uéoa
o™y Yoy oov, PaoIAAC El00L. ADTO OV OF #AVEL Vi
VDO yoot etval pio Ao tod mapadeioov. Ki Stov
UAVELS TO ®ORO UECO OOV QoD veETOL AT, XOAOLOL EYELS,
dc €100 1Ol PACIMAC %Ol 0DTOREATOQAC. ALOBAOTE HOL
2aiEmne: 00 ONTe €xel vamolov ol OEmEaEE TO a0,
%ol €V uéom ExBaufotivod ovumooiov mapéhvoay To
yéola Tov %’ ETETaLV TO TLEOUVVLOL ATW, YLOLTL 1) OXLYL TOD
gyrMjuatog £tdoate th Lon tov. Kdvelg, Snhadn, To »axro
20l alioBdveoat péoa cov M. Tu etva avtd; Kéhaoie.
A7 €00 Aoutdv, amd thv maodoa LN, 6 AvOpmITog
TEOYEVETAL 1) TOV TaLEADELOO ) THY ®OAAOL.

ITpoc v alwvidtnta paditovue, adelgpol. Kal va, €va
grog mépaoe. Néo €tog yopetiCovue. Tu B0 wudg pépet;
AyYvVoOOTOV.

Kovtogpaiuor éueic, dev E€povue v B Codue atipLo.
[Tavtote mEEmeL Vo TEQUUEVOUUE THV AVAXDENOT L,
i0lwg éueic ol yépovteg moL @OBdoaue othv OVoL ToD
Blov. AMAo »al ol véol. Oev yvwpitovue «ti té&€eTa 1)

gmiovoax. Agaye 100 YoO0vov TETol UEQQ ool B
elueba ot Con; Apaye 0T0 VEO €TOC Tl TTEQLITETELES
mepuévouy to €0vog uag Kal ti 0 yiver oto Baixdvia
%ol 0T Meodyelo »nat otov ®oouo; K éov uev mhdbeig
Gvelpa no pavidlecol Tov Plov drelevtnTov: GAML 1
almvLoTNg £yyitet, f ueydin doa Eoyetal.

Tu vou evynBodue, dyamntol wov; IThovtn; AdSEec;
Twéc; Amohavoelg; ‘HOovEc,... Mndev elvar Sho.
«MaTaioTnTng UaTALtoTNTOY, TA TAVTO UOTALOTNG»
(CExx\. 1:2). “"Eva uéver. No motéyeirc 0td XoLotd. Agv
VdyeL Ao Gvouo OV WTOQET VO LAS OWOEL XaQL
®nol EATtida xato To £€Tog avTo. Mdvo TO Gvoua tol
‘Inco® XoLotot @v, maides, Vuveite xai VaAEQVYOTTE
€ig mavrag tovg aidvag. Aunv.

1 Enioromog Avyovotivog

== ki,

To M’:a 1A¢ FaAnvng!

Hmbg Oev 00 MiBele Vo B VTIREUVOEL, EOTM ROLL YLOL UiCL
oTLyun, 00TO T0 YAUXO PAEuua oL nueitel oveavo!

-A0T0 10 PAEuua oL nydlel 1) yaljvn!

-A¥10 10 PAéupa wo¥ ool évolysl didmhata THV
%©0EOLa!

-A0T0 10 fAEuna TOV OARQVOE UTQOOTH OTOV ZTALVQEO!

To pAéuua i Iavayldic nog, To YEWETO 0ToQY ®al
TN YOoQLA!

‘H IMavayid, og otoQywmn uava, 0o udg ®ottdeL ue
avTo 10 PAEuUa TG Ag dvapmwTnOolue Spmc

"Eueic 00 uwooo e vor TV BVTIXQUOOVUE KATANOLTOL,
TO PAéuuo t© dund pag O eivor ®oBapd 7 O elval
YEWATO EVOYES, DOTE VO Ui YEVOOTUE THS UL ROl TG
ayalioong, Tov oxoritel To PAéuna i Iavayloc.

[Tote 8&v eivar doya va aAldEovue mopelo, v
xavouue wia Emavexrivnon othv Lo nag H véa doyn
yivetol EexvdvTag TV TEoomdOelo o TATOAEUNOoNS
To0 &ywionod uog, The utlépLag ®al the Amng, oto
omoto uag el 00N YNoeL 6 EYWLoOUOS Hog, EEpevyovTog
amo ta dlytva g dmedmioiac. “Etol, ue 6dppog nal
ghmtida, ug BAéuua mhéov nabdpro vo aEiwbodue v
avripvoovue ue e00VTNTA TO YAUXRO %L OVEAVLO
PAéuna thc IMavaywdg, uéoo 6&mo to Omoio 6o
draxpivouvue Eexdbapa ®ol PWTELVA TO TEOCMITO TOD
Xowoto® pag. Aunv!

T Aoy. BapgBoAiopaiog
KaOnyovuevog I. M. ’Ec@iyuévov
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To MeyaAutepo PeAidiki...

Tod xkvp-Patn Kévroylov.

‘H Aydnn i tiy AvBpondtnta Eivar
‘Yroxguoia

9Ebw glxe maper vou Vplotoator i adwio, TO

uioog ol T Péupa, TéTe 1) eipvn OU RTav T
gmotéyoona the dvopowmivng evdawoviac. ‘H évotng
0 fTov Evo uord ®al Syl TEXVNTO AmoTéheona.
“Oumg mopatneettal ®AtL TO TEAEIMS dLOLPOQETIRO.
ZAueEa TOU GAOL UIAOTY YLl €LV #OL YO EVOTNTA,
N eriavtio nol to uion, M adwio xal 10 Péua, 1
@Lrhodo&la nai N wheoveEia uecovpavotv. “Ohot, 6
®OBEVOC UE TOV TEATO TOV, LLAODV YO TV &YATTY TOG
TOV VOO, YLO TV AYATY TEOS THV AvOomITOTNTA.
Aev UntfpSe Gume mote ueyaivtepn VoxoLoio Ao
avThv Ty ON0ev dydmn. Tatt 1y Gydmn mTeog #ATL TO
OewENTIRG, TEOC %ATL TO PAVTAOTIXG, TS EIVAL 1)
gvvola «avlpomméTne» eival €€ Toov BemonTiny) ®ol
POVTAOTINN. AEV Exel vauuio ox€oL ue Thv aydamn mpog
TOV OVYREXQUEVO AVOQWITO TOV £YOVUE UTEOOTA UOC.
AVt M AYATY TEOC EVOL OVYRERQIUEVO TEAOMTO, OTOV
DAY, EvaL | névn ooypotinn. Eiva 1) &ydan moog
TOV TAnoiov pog mov étntnoe 6 XoLotoc.

ADTOC & OVYRERQUEVOS EVOOMTTOC UE TIG BTENELES HOLL TLS
advvouieg Tov, AvTL vo yomnoi), wondnre otic uépeg
LG TEQLOOOTEQO GO ®GBe A popd. Kal &yt udvov
utondnre, dAAO meQupeovNONKRe ®al EEevtehloONx®E,
OewEONxe Eva «TEd YU, xwELg daiteen aEla, uéoov
YL TV €R{TEVEL «OYNADOV» OROTMDV, Eva LOELO THC
wdcog. Avtol o UhOTV TEQLOCATEQO YLOL THV AYATY
TEOC TOV AvBpwTo %ol THV AVOQWTOTNTA, YLO THV
elovn xal Ty EvénTa, €ivol dxoBdc ExXETvoL TOU
ULooOVV TEQLOOOTEQO TOV TANCIOV TOVE, TOV YVWOTO
tovc. To 611 Téyo yamotv 1OV &VOPmTO elval TAGOUA
TS pavTaotag Tove. AgV dyamodv tov dvOpmwmxo: aito
glvol 1) mooyuaTiréTTo. ADTY ) Aatpeia 1o eiddAov
«HVOOWITOCH ELVALL 0TIV TOAYUATIXOTTA VOOHICLOUGS,
glva 1) AMotoelol ToD «Eyd».

Ou TV LoOLTOV APELELOL VO TLOTEYN HAVES BTL
N @uhelenvirl) dudbeocig mov yopaxTNEiter TV
avBpowmdtnta onuega mEoépyetal Amo &ydmnn. “Oyu!
Ta el dydmne eivol doxpioia iy adtamdy. O mé0oc
THC €lPNVNC TEOEQYETAL ALTTO TO YATIUO TOV WOAVIXDYV,
Ao TOV POPo kol TV Aydnn Tig xahomépaons Eival
0 mé0og vo ubig ApNooVV oVYXoVS VO ATOAAVOOVUE
o Bya0d T Yitc. Eival ] »att ovvOxny ovvepyaoio
Y THV Ao TNOL TOV AYaBdHV TOV YmwELloTd 6 ®oBEVag
dtv O umopotoe v dmoxtion. Elvar 1| mayrdouiog
OVVEVVONOLS Tdvw oe %dTL ol &yive 10 mdbog
6hoxAnoov e Yiic Thv @indovia ot Thv @LhovAia.
Eival mpoidv tic &vayxne.

‘H elpnvn ywow v 6moia wikder onuepa 6 «Kdouoo»
ewvol 1 dvev Somwv ovvONroASYNolg ©dbe raloD
1O UEYAAOV ROL 1) EMRQATNOLS THES UKEOTNTOS, THS
UETOLETNTOC ®Ol THS YAtopdTNTOoC. Elvan 1) 8Edhenyic
THC TEOCWTIRATNTOC THV ATOUWV %Al TMY Aadv. Bival
uio uopuerddo ocvufifaou®dy xol VTOAOYLOU®Y, wio
0alaooa Vmoxrplotag, M adlagopio Yo Thv dANOeLa,
1] Tpodooia xabe tepo® »nal 6Glov.

‘O néhenog eivol ®ATL 10 PoPeES, dmoTéheona THC
TTWOOEWS TOV AVOQDITOV, KAl RAVELS OEV TEOKRELTOL
var Tov €Evpvion. “Ouwg 1 elpfvn mob malaevel 6
0UYY00VOC #EONOC EIvaL ®ATL Btelipwe poPeowTepo. O
TVEETOC EVAL RATL TO TOAM dvodpeoTo, delyvel Bume
TOVAAYLOTOV OTL O OEYAUVIOUOS AVTIOEE 0TO RAXO TOU
1oV Bofjre. H elprvn mob 0éhovy v gpépouvv StV eiva
dvotuyde Exelvn mov EpyeTal Ao THV RATOVIXNOL TOD
#oxo®, A Exelvn o Epyetal &md THY Hrra. Bival
1 drveeEio ToU TTOUOATOC.

Yraoyer “Evag ‘Qreavog Xyiopatog
™V meoomdbeln ToD ®AOUOU YLO EIQTVEVOL, Ol
Aeyduevor Xolotiovol waillovy onuavtiro QOAo.
Mg 10 ovvOnqua «XpLotiavol Evodite» Eextvoiv yu
10 moLdot §mov Bu TovAndH N dAiBeLaL.

Kdamote ol XoLoTLaVOl T{OTEVALY AL HTOV ETOLUOL
voo teBdvouy YL TV mioTL Tove. ZRuepa 6 TiAog
TOVS YL TV GANOeL0 €xEL ®QUVWOEL. AQYLOAV VO
™V Bewpotv oy xdtL 10 devtepeov. Bplorovv Tig
dopoptc TV «Exxhnoidv» (Y Tic dmoieg dAlhote
medBupa Buolaldviovoay oi udeTuEEs, EEmiovTo ol
IMotépeg, drpwtnold.Lovray ol ToTol) otV AoHUAVTES
nolL BVAELec Aoyov.

Ol meELoGSTEQOL AT 0LV TOVC ELVOLL RALTA TO TAETOTOV
vooneotl zat adiépbmTtor aiotnuatiol, mov vouiovv
811 Bononeio Tob Xototod eivor pio deovrohoyio mod
dpopd otic AvBpwmives oyéoelc. Ot Lot EmLdLwrovy
TOMTIXOVS OROTOVS ROl OROTELVY ovugépovta. “Olot
nall ®wtiCovv v mOAL T0D &vTtiyoloTov. ZnTtotv
™V Evool adlogpoodvtag Yo TV dAnqdeia, Tntodv
10 €EmTeQO mAnociooua AdLUEOQWVTAS YLO THYV
gomteQLnt) dLdotaot, NTtodv TO Yoauuo dLopoQ@VTog
Yo TO Ve,

[To¢ eivon Suvotodv var EAmtiCovy Tl antd ol dmétuye
TOVC TEWTOVE alidvec ToU oylouatog, Bo Emitevyon
TWEO TOV Ol OOYUOTIXES OLOPOQRES %Ol Ol OLAULPOQES
TS VOOTQOTIOGS EYLvayY, UE TO TEQAOUN TMOV AidV®V,
Ao YAOUATO MREAVOL;

‘H “Evoon tédv ‘ExzAnowdv Eivar 6 Kalitepog

Toomog 'EEovdeTepoemg TOV XQLOTLOVIONOD

Mc Suwg Ba ddayboVv ot Avtixol OtL W
"0p0680E0¢ "Exnnhnoio gival 1| Mia xot AAnOwy)
Gtav ™V PAETOVV VO CUVAVUOTEEPETOL UE TIC YEVTINES
«ExxAnoiec» oav foog mpog toov; Aev B vouloovv
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udAiov €rot g 1) ‘OpBodoEia eivar oty #ol Tic GAAES,
OYETLRT] ROl UEQLX;

Kohaxevovv uévov tovg OpboddEovg, ®al avtod
YO VO TOVC TEOOEARVOOVY TEOS TO UEQOS TOVG. AV
elyav moayuatny) vootakyio yir Thy ‘Opbodoia xal
H0ehav vou TV yvwpeioovy, dtv O elyav Avayxrn &mo
T OVUPOUVALL ROl TIC OVVEDQLAOELS. OO TN YUYV VO
oDV &mo T INYES ™S, Ao Toug ITatépag nal tovg
aylovg e,

AMO YLOTL OVYXRIVOUVTOL TG00 EUROAN Ol XQLOTLOVOL
nog Qo T ®NEUYUOTO TTEQL EVAOOEMS TAV "ExnAnoidv
nolL AVTL vou YEWiCouv ug THAO vy thv uetdyyiol thg
ainBelag 0’ avTOV TOV ®O0UO OV TOCO TOAD THV
otepnOnre, mumiAiovy ovveyds TV %a@ocus)»oc g
st@nvng, QuyiCovtag va dodv
av €lvol TEQLOGATEQO. 0IDTAL
ol yweiCouv | avtt m™OD
EVVouv Tovg XoLoTlovoUg;

Tty otepndOnrav oi tdLoL
TV YVOOL THg AAN0eL0g. MEAN
ol TEQLOOGTEQOL HOLVIVLKO-
XOLOTLOVIXDV OQYAVHOOEMY
1oL AOEAPOTHTOV, RATNYN-
Onxav &mTO TO VEAVIRO
Tovg Yoovia ot €va MOLro-
PLAOCOPLRO OVOTNUO UE
éniyolona xoLoTavind, mov §
dognve vo évvonoi 6T (monog il
10U XQLOTIAVIOROD EIVaL Vi
EmuTiym TV €lpnvirt %ol
ayammuévn ovupimot uetaEl
TV avOpdmmwv. ‘H ainvidtng
%ol 1) Oewpia Tot Oeod Nrov B
TOAYUOTO TOOO UOXQLVL YLOL
Tovg XQLoTLOVolUS a0TOVg
1L OVYVO TG00 AOLAQOQOL.
Ol mepLoodTEQOL, OVTEG
¢Emotpepeilg, dvlpmmol g 6anemg, n)»&)ow oToV
XQLoTIOVIOUO YLt VoL BRoTV Evav MOYOVWUEVOV %Ol
raBwdnynuévov modus vivendi (ovupiaoundc), Evav
Te0mo YL v& LHoovV B¢ ®oAot %ol Tiulol wohiton
gnavm oe 17015177] ™ Yi}. O Od¢ elval Yt ToVC TETOLOVC
avlpdmovg 6 Méyag “Ymeé€tng TV TEOCMTIRDYV
OUUPEQOVTMYV TOVS, N O allVIog TwT wior xody) dAle
EVTVYMDS UORQ VY] EATTIC ATTOXRATAUOTACEWS.

AN O XpL0T0g OEV Eyive dvOpmTOC YO VO 0O TOV
&V 1M ToVNOG REUEVOV ROOWUO, BALD YLOL VO ODON TOVG
S1roUc TOV GO TOV ®GOUO, YO VO TOVS TEOUPNEN Amd
TV TaedToEN 1o TOoVNEOD, VO TOVS EVAOoT HoLl ToU ®al
VoL ToVg Bedon xatd xaow, xol noll W adTolg voL oo
O0AO%ANEo TV otevdlovoa xtiol O xdouog Paditet
1OV 8o 10D Bavdtov. ADTOC eival 1} TapdTatls Tod

do0oVv1og ToT ®GOUOV TOVTOV, 1) TaEATAELS TOU £X000T
10V @0, «OV EQL TOT XOOUOV EQWTD, GAAL TEQL WOV
6€8wnag pow. (lodv. 17:9).

AvT0L Suwe E0wTo DV teEL ToD ®douov, xoit Buoid.lovy,
(ywr 10 yatior ThHe dwoPolriic adtiic mapatdEeme
OV oTE OV mEdreLtal v 0wbf) To dropudvTia ThHe
yorotiaviric miotemeg »al frotic INatt mepl avTod
mpoxrettat. Aev v Intdelr &6 Xouotog v Aeyouevy
«EvnoL 1OV Exudnoudv», dAlo 6 vdouoc. Aev {ntdel 0
XoLotog TV Evoot Tijg YevTidg ue thv dAbeia, GArla
0 000G, OV InTdel va vodevon thv aAndera, va thv
®AVY oxeTird] ®ol pegtxr. I'V avto Stav i ovintnoig
ELON yia TV EVoL «TV "ExrAnoidv», PAETEL RAVELS VO
mv vnoorngf@ovv ue évBovoloonod avepmmoL Tob TOTE

o Ghhote dev €vologpEpbnray
yioo t0 the Bpmoxelog. ‘H
Evwolc eivor O noAiTEQOC
| To6moc €EovdeTeQoEme TOD
| XoloTlaviopod, Tob dverdiunpe
1] TOEATOES TOoT doffSAov, 1)
a1 ToD SeTionatds Tov Kol
1] Doty Tov OTO BeAjuatal
THE TOMTLXTG, 1) UETALTQOTTY TOV
Ot VINEETN TV OUUPEQOVTMYV
. 10D ®oouov.
Mg v €vmor 6 XQLoTL-
| aviopog fome vo doxtion
| ueYaAUTEQN ROOULKT| LOYY,
| 0ot ydon Suwc EAn THV
| tvevpatiny Ttov dvvaut,
| DTNV AxoPdOS TOV EVOyAET
Tov ®déouo. Mnmwg v
Eywve O anpPdc avTo
| uéoa oty Popaonafolxy
§ <Exndnoio»; 'H dlyo tdv
§ [Tomn@®dVy YL %OOULXA] LoV
ToVg &xave vo xratefolv
oTOV ouﬁo TOV TOMTLROY EMYUDV, AT 6Tov Byfrav
VANOETOL TOV UEYAAWY TOMTIRDV QEVUATMV.
‘H Magtvoia tot Maxguytdvvn

T‘Lg TOMTES EVOTIXES TAOELE TMOV Bulaviivdv

apyovtmv ug v Pouairny midvn &dvéxoye,
EVTUYDC, ) 0TAOLC TOV AaoD xal ) VTodoVAwOoLS TOD
Bulavtiov otovg Tovprovs. MOl Sumg 10 ‘EAMvino
“Efvoc Pofjre thv éhevbepia TOU, O TAAOLOC TELQAOUOS
Eavaxrtimnoe v TéTa TOv.

Ot yviowolr “EAAnveg, divBommol tot haod ral TV
TaEad00EmY, AVTLOTABNXAY OTYV &Y OTO QEVUA TOD
¢Eevowmaionot. "Hoav Spume ayoduuotol ®ol wap’ GAov
8t adTol elxov ddoeL TO alpa Tovg Y TV EhevBepial
0TS THS YWEAS, YONYOQO TOQUYRMVIOTNAAY GO TOVS
EeVOPEQTOVC YOUUUATIOUEVOUCS, TTOV WLl UE TNV 0iNoL
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7oL divel i) NUIWAOELa, €lxary ®ol TV d¥vaul THe AVMC
to0 "Obwvoc.

«AvTivoL xotdvinoav ThYV xaATeid0 Xl THV
Bonoxeiav xal xAoviCetal amo tovs dOpnoxove. Eic
10V 210V i Tovoxiags uiav xétoa 8&v meipalav
Gmo 10 maitoxxAnoia, xi aUVTHVOL Ol ATATEDVES
oUvdeoay 10 OCUUQEQOVTA TOUC UE TOVSC UOAEUEVOUS
DPavapidTES %1 GALOVS TOLOVTOVS, OOU NTAV £iC TV
Evodan uoieua, xat uds xadAooay to uovaotioLd xol
Ti¢ éxuAnoiec uac—uayapiovy uéoa, xi dArec Eyvay
&yovota. Axd TOVS TOLOUTOVS YEQWUEVOUS TOALOVS
malauev avTd, %1 ATO TOVS TOLOUTOVS AdixoUg,
OTOOTIWTIXOVS XAl TOAMTIXOUS, G@OoT YUoouevV
TOTOUOVS ATUATA, KIVTUVEUOUEY VO XAOWUEY XAl TV
ratoida uag xal v Oonoxeia uag». (MarouyLdvvn:
Amouvnuovevpato, oeh. 398).

AvTol ol Nuuabelc nopemuévol TeQLEEAVNOoAY TOV
EAMN VIO Ao ug 10 mdboc ndbe mepumtopaiayyitov.
ITepLppdvnoav v YA®Wooo tov, Tto NN %ol T
€0d tov, ™V vootpomia tov. "Efakav Sha tovg
o duvata vor vobBevoovy thv difqbeia Ttic mioTtewmg
TOV, VO AALOLBoOVY TiC Tapaddoels The 'ExnAnoiag
TOV, VO WTOALAOOUV TO XOOULRO TVETUO %Ol TOV
6p0oloyLond €mAvm oTO AYLaouEvo OEVTEO THC
‘00p0080E{ac, mov TéoOVC aidVEC €UxE WEIVEL
AuoluvTo ®ATW A’ TOV PAofao xataxtnTi. [ va
nturnoovy t™v ‘Exxinoio xatdxopda, wtinnoav
T0 povaothola tne. AlAa €xlerwocav, GAAwY THV
negLovoia éotépnoay, ot dAha €otethay fyovuévoug
«TEOO0OEVTLXOVS» Ol OTTOTOL T OLEAVOUY EVROADTEQ
GO #a0e dloTOUO REATILRY UAYALOO.

‘Erxéntaon tijg AwagOopdc: ‘H Iliotn tod
"Egyaotneiov

¢ BuCavtivi) novowri) doyLoe v WETATOLTTAL

TEOGC TO €VQMTAIRMTEQO YLO VO UETATEON
otV Beatowni) tetoapmvia. Ol gixdveg doyLoav vo
@aivovtal ToAD adoTNEEC ®ol AOYNUES OTO UATLOL
TOV YUVALXOQIWV TOV «AVOTEQWV» TAEEWY, TOU
Intodoav «yhuxeilc Incoto» yeudtovg ovyratafaot
YO TLC BLVOWUIES TOVC Al AVIXAVOUS VO TEORAAODV
T0 &€og nal Tov ogfaoud. Ta yévela wol To WAL
TOV lepmuévav doytoav v, Evoyhodv, xol avTol,
AVTOTOXQLVOUEVOL OTIC ATALTHOELS TOD OVYYQOVOU
®nowvo®, doyloav vo xahlowitovrat. Ot Beoddyol nol
ol WEAAOVTEC LEQETC HalL ALOYLEQETS OEV EXROMATTOVTO
uéoa 0tovg ®OAmove tiic Exnhnoiag, thic puowig tovg
untépagc, AAAO HE€oo 0TOVS ROATOVS EVOS HQATIROT
[Mavemotnuiov, yeudtov &mod 6p8oloyLoTiny dvomdio
O TTVEVUOLTIRY ONYOTNTA, YWELS Rauuion dSuvatotnTo
va. yevBoDv oty mEAEL tThv uvotki év Xouotd Lo
TS AYLOTNTOS, OV WOV BVAOELRVUEL TOUYUATIXROVS
0eoldyove. Ditowoayv Etor ooy Qllavia néoa oThv

ExxAnoia 0eolEyoL mob €lyav TO HUaAd YEULOUEVOL
UE TOAES PLAOCOPIKES BEwEiES TEOTECTAVTLXAS T
QWUAT®TC TEOEAEVOEWS, AAAD TIC ®AQOLES HEVEC ATTO
70 Blwpa ths ‘Opbodo&iac.

Ol &vOpwmol avTolL Rray avizavor vou dotv 1o
xéouo wov yweitel ™hv Avatolxi) &mo Tic AvTinES
<ExnxAnoteg». To Bewpodoav THTnua doyuatindv
dratvrtwoemv, Al Syt TnTnua Cofig ®ot ovolag. T'V
anTove 1) £v XoLoTd Lol NTaV 0EL00 CUVOLOONUATIADY
AHOTOOTAOEWY RO HODY TEGEEWY. TO 1810 Spwg eivat
N é&v Xotot® Lol ral yoo 1ovg Avtirovs. ‘H Bemola
toD Ogo®, 10 Ploua ThHe mapovoiog tot XELoToD
xol the émuportioewe 10U Ayiov Ilvevuatocg, 1
natoixnolg ONhady tig dindeiog uéoa oThHv ®oEdLN
10U &vORDTOV, TOVC NTAY EYVWOTN. ADTOL STAY WAOTY
v dAn0eta Evvootv to Eneod ddyua. To ddyua Sumg,
1660 YU avTovg 600 %ol Yy ToVS AvTirovc, HTav
Evog EEYWOELOTOC KOOUOC EYREPAALRDY SLATVTTWOOEMY,
aoxeTd EVoyANTIROS, TV &Ela ToD dmolov, Votepa &’
avthy Ty didomaot Tic Lwiic ®ol TiHe mloTemS, NTOV
AdUVOTOV VO EXTWUNOOVY.

To Oeuéhia Aowov Exdvm ot Omota O ExTiCay Yo
vor veQaomofoty v ‘OpBodo&ia tovg, andun ol
0l 71O #oAOTEONIPETOL &TTO TOVC BEOASYOUC LOC, TALV
oaBpdtata. Eival poPeod, 8tav avaroyiodij navelc, 8t
Endvm o° a0To To 0000 Bguéhia ExeL ®TLO0T OASHANEN
N ovyyoovn EAAnvixy Oponoxrevtivotne. Tatl, Evid
namote 1) Opnoxevtinde tod Aot Ennyale Amod TiC
MOoVEC %Ol ADTEC EUXE VL0 TVEVIOTIAD GLITOXOVUITL ROl
©0000MyNnot, oto ‘EAnvino faciiero | Bpnoxrevtinding
BepehdON®e EmAvm 0TOV BE0AGYO TOU TEQLYQAYPAUE,
leowuévo fj Aaixo.

‘O 0e0AGY0C 0VTOC, ULUOVUEVOS TO OUTLXRO TEOTUTTA,
MOYAVWOE AOEAPOTNTES ROL YO LOTLAVIKES EVWDOELS KL
Hoe OTO ¥EQLOL TOV TO XNOUYUC XAl THV RATAYNOL.
Kal gvid mowv 1) 00noxrevTindtne £vOc T6mov elye
o0V ®EVTEO TS TO LOVAOTHOL THS TEQLOYTC Rl TOVC
npeoPutépovg tig "Exninoiag, nal 0gv diépepe ot
Timote 6 XQLoTLavog Tod A” 1émov Ao TOV XQLoTLoVO
100 B 1émov, yiatt Shot frov 1o {810 madn Tig
00000650V "Enninoiog, thoa 6 Beohdyog hydvooe
™V gateia, xal €ToL 0 Evav ®ral ToV adTO TOTOo
Vrdyovv XoLotiovol The A” patolag xot XoLoTiovol
™ B patpiog, mdvtote avtidinol ol Uwopremduevol,
YOOLOUEVO—YmELS Ol TdLoL Vo xatalafaivovy moLeg
givot ol dtopopéc Tove.

Kai Sumg, w” 6ha adtor toe pion xol to uetaEv tmv
oyxlonato, ol qotolec eival ovupwvec mde Goov
&poEd TOVC AVTIROVC «TEQLOOGTEQN EIVALL EXETVAL TOV
uds EVAOVOUV el EXEIVA TOV UAS YwEILovv» ®ol
«eémeL vo PAEovne aOTO TOV WAS EVAOVOUV KAl VO
napaprémovue oVt TOV Udg yweitovv». BAEmouy
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OMAadh o etnoln THV EvoL ®ol TV YA UE Tovg
AvTIrolg «@dehpovc» Tovg OV 0UTE TOVC EIOAV OTTE
TOVC YVWELoay ToTé, maed ue tovg OpboddEovg
OUUTTOA(TES ROl YEITOVES, TOV AL PAETOVY ROAONUEQLVHIC
®nol Yvoeitouv. AAG eimaue: ol AvBommTol oiueQa
®OTTOVTOL YIOL TV AYydmn tod &vOpdmov, Yo TV
agnonuévn ayamn thc AvopmmTdTNTOC, THV OTLYUY TOU
gival Avixavol v dyamioovy Tov TAnolov Tovc.
Tv "Evoon Zntder 6 XQLotog;

Al ag natardfovy dool ue téom EhogpedtnTa
WAootV v Evoor Tdv ExrxAnoldyv, twg 1 Evetng thg
"Exnhnoiac gival d@pov puotndy tic Ociac Iapovoiog.
AtV glvol ®4TL TOY &mogaoitetal ot ovvEédoLa, BALY
%A TL TV VItdoyeL ) Ogv vrdoyel. Kaupio drdpaoic tdv
AvOQMITWYV OEV UTO0EET Vi EEavayraon Tov Od.

Aocpal®c tUmolg | €Evolg umoel va yivn xol
vo ayloovv 6lot vo dniwvouv, Ilpoteotdvral,
KaBohirol nat ‘Op03d0EoL, mhc Thpa i eluaoTe
utoe ‘ExxAnoio ol vo pvnuovevouvue EUElc TOV
I[Mama Pdung »at 6 Iarxag Poung tov Tlatoudoyn
Kwvotaviwvovndorems. Eav cvugpwviocovy Aot
gndvm ot Eva «EhdyLoto dinbelac», émdvm oe Eva
«TLOTEV®W» GLITAOVOTEVUEVO, HOL HOVOVIOOODV %Ll
nepror dAha Tnthuata, uwoeet v yivy i Evoolc. Ou
vivn €vo oVoTNUO VOGS RO TUTLRDC 1oyDoV, Eva
ovotnua Sumwg o dgv Ba Eyn nauuia oxéor ug v
"Exxnoia 1o Xp1otol, €otm ®al dv 6ha To EEmTEQLRA
@avoueva to ®dvovy vo notdtn ug v 'Exxinoia. O
«Oe0¢ 0V nvrTNEieta». OTav OEV VTAEYOVY OTOVC
avBpwmovg oi mpovmobEoelg thc [Tapovoiag Tov, 6
Ococ dev €pyeTal 0ToVS AvOQWDITOUC.

‘H "ExxAnoio 1ot Xpwotod 8tv frov mote £va
ovotnua évlpwmivo. H "ExxAnoio yevviOnxe, dev
notooxnevdodnre. Ot ocvintioeg 1OV AvOQdTWY
UTOQOUV V& ROTAOREVAOOVY RATL ROl VO TOD OWOOVV
10 6vouo « Exninoio». AVTO Sumg TO ROTAOREVAOU
0 elva #aTL xweic twy. ‘H Cwovrovy Exxinoio dtv Ot
Eym rauuio oxéor w avto.

Agv XdaOnre Kdabe EAnida

Edtuyde, uéyol onuepa, 6Aeg ol mapernhioeig o v
[Mapddoot mov meprypdpaue dev Exovv BATOROYPEL Tig
0p0660Eec "Exnnhnoiec amd v oila tove. ToO dévtpo
TAQOUEVEL LOVTAVO Rl AXUOT0, o’ SAC TO PTLOLOTOLOL
7oV 10U &yovve mpoobéoet. Ot ‘'OpB6008ec "ExnnAnoieg
Oev &yovv Eepabf, 6mwe &yive ue tic «Exnxinoiec»
g Avoeme. Alyo Gv TwvaEng th oxdvn mov €ppLEe
TO ®OOWLRO TTveDua Endvw tovg B fofig T& dpooeQ
@UALO TS yviolog TTapaddoemwe. ‘H TMapddooig dev
Eraye mote vou T xol vou loyxun uéoo otov mepifoio
thg ‘Opbodotiac.

Yrdoyovv axrdun wovayol tov Lotv 1ov ‘OpbddoEo
Movayioud. “Yrdoyovv axoun yviolotr Beoldyor mol

dgv €yovv vobevoel v dAndeia, AL THV ®QaTODV
houen ol OAoxdBaomn, woxpla Gmo xdbe EEvn
medoutEL Yrdoyovv dxdun Bulavtivol Yoaitddeg nat
yviRowot ovveylotal thg ‘OpBoddEov eirovoypapLrig
nopaddoews. Ymdpoyovv axdun leQelc oav ToUg
e hoUe, BLpooLWUEVOL OTO 1EQ0 TOVS AELTOVQYNU, TTOU
1 ovveyNe Emagpn Tovg uE Tov Oed, dev TolC AP VEL TO
0TEVOYWEEDOTY GO TO UAXQLY YEVELD ROL TO UODQC
o000, MO TO ®AVEL VO AXTLVOPOAOTY AyLOTNTO.
Yrdoyer axoun Gmrhoc Aodg oy aSidveTal vo. Of)
Bavpuato pofed.

‘H yviowa Ioapadooig howwov—mn Tmn, to frduoto
ol ) ddaoraiio TV Amootolwyv ol TOV Qylwv
[Matépwv GAwv TOV EmOoyYdYV, TU (YVNn AVTO TAOV
Pnudtwyv 1o Ayiov ITvevuatog uéoa otic RoEOLES
TV XQLoTIOvOV—UTAQYEL ROl ovveyileTal, Covtovi
avaueod og Covtavous, xmwelg rauuio diaxomy Gmxo
TOVC ATOOTOALXOVS XOOVOUC. YTAQyeL wio ovveyng
aouovio 0’ Gheg Tic Exdnhwoeic Tdv ‘OpB0dGEMWY Shmwv
TMV ETOYDYV UEYOL ONUEQQ, YOOUTTTES KOl ALYQUPES, RO
aDTOC ELVOL O YOVOOVC RAVDYV EXAVMD GTOV OTOTOV
moémel 6 ®aBEVOC VO LETOAN TIG OREYPELS KAl TO EQYCL
Tov Yoo voo fAénn Gv Poloxetal uéoa i) €Em GO
ToV M0 T ‘Opbodotinc. Mmopel T0 paLvoueva
vo Otvouv thv évivmmwor 8Tl €yel yaldoel, StL €xel
draxomi i) cvvéyeLa, Suwg Atyo av oxdyn xaveic, Thv
PAEmer var dvapiiln xal vo dpoo ity avtolg Tov TV
amolntovv...

TQEOL To TEAELWTIXO U€oo Ol TO®V Omolmwv O
avlpmmog yivetal TEAeL0C XQLOTLAVOS KOl EIXMYV
Beo?: (1) Méogwaig tod vod. A tig evoefoig
owdaonaiiag, S THg TEOOCOYNS KAl YAALVHOOEWS TOD
VoD &mTO ®aXAC KOl TOVNEAS OXEPELS, OLOL THS RAANC
oVVOVOOTEOPTS %ol Ol THS wWvHung tod Bavdatov.
(2) Méognoig tiig ®aediog. ALt THS AvoyvHOoEmC
BonoxevTir®V ®ol NOW®V BPAI®Y, St The Yahumdiog
EUNANOLOOTIXDOV %Ol CEWVONOLR000NOREVTIRDYV
AoUATOV RAL TOMNUATOV, RO €V YEVEL PUAATTOVTOS
™V ®0edlav rabapuv &mwo aioyEoVS AoYLoOUWoUS,
Bowvtag k¢ 6 Aavid mEoOg TOV Oov «xapdiav
#aBapav xtioov év éuol 6 Oeig» Exovtag VT SYLV
T0v Maxroaplouov «Maxdotot oi xa0a0otl ti) xaQdia».
(3) BovAnoig aya®nq. Awr ths dyadijc poviioewg
(BeMjoeme) vo onemTdUeDa ROl EXTEADUEY TAV YOOV
TEOC MPEAELOLY NUDYV AVTOV %ol ToD wAnoiov. My
APNVOVTESC TOV VOV UMDV VO TTEQLPEQN TALL EIC UATOLLOL
®nol YPuyoPrafi modyuota.

Movayos Lappag Prrodeirng (+1970)
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Tére oi louddiol, Zpepa oi ‘EAANVeG...
«AmioTig voorjoavreg, Belkf¢ é§éregov XApITog...»
I'paget 0 Hhaons Xaffag, ddokalog.

«NUv eig onueiov toig mdowv, éupavas ai
yAdaoar yeyovaoy Tovdaiol ydp, éE v xata
odoxa XoLoT0g, amotiq vooijoavteg, Oeixijs
é&€meoov ydoitog, xal to Oeiov potog oi €5

EO0vav NELoOnuev, otnoLyOcvies tois Aoyots TGV

Mabnrav, pbeyyousvav tipy do0av tov evegyerov
10V GAwv Ocot, ue® v tag xapdiag ovv Tois yovaol

xAvavrteg, év TLOTEL MOOTHVVIIOOUEY, TO AYi©®

Ilvevuat otnoy0vreg, Zotijol TGV Yuydv quavs.

[To6pero tdv dmootiymwy 100 Eomepivod

10D Ayiov ITvevuatoc]
1 f

NV Nuépa tic Ievimrootic ot Tovdaiotl Oev BEAMOAY Vi

OeyToUV «w@oav tipy aA1j@etav», 1ol dmoralipinxe
O Tod Ayiov [Tveviuatog 010U ATOOTOAOVS, TTOLQEUELVALY
oty amotio xoi €E€meoav thg Oelog Xdpitoc “Etot,
&00DOTNoOOY POt &mtd THV oBEvELD DT, ALGTL €Vl
Boowr Yuyoowpatind) dodéveia ) dmiotio. Eivou doBéveia
PYUYOoTaOOAOYIX.

Agopl. dueoa. | otdon ot 1OV Tovdaimy ot Eudc,
tovg “EAMnveg ‘0Op06d0Eovg 100 €in00Tol TEHTOV
aidva, xaboc dmotio Stv elval pévo 1 £xOpa mEOC TO
X010 dALO %ol M &dlagpoplo TEog TO TEdownd Tov
%ol T dvvatdtnta cwtneiog S the "Exninoia Tov.
Kot atvto ovupaiver vvplmg g tovg “EAAnveg onuepa.
ALSTL TOGAO TTOV YLl 0idVES TOMAOVS «TOT BEl0V POTOS
ol &§ é0varv n&LwOnuev, otnowybEévtes Toic AOYOoIS TOV
Mabntdvw, tpa. drolovbodue ta iyvn t@v Tovdaimv.
Bailetor noi mpooPdAidetal ) "Exxinoio »oi M wiotn
Tov, VPoiCovtal o Ocia, nai 6 “EAMvac, ue ) otdon
TOV OUOAOYET OTL OEV ovufaiver xal Timwote TO TEUYXO.
Me v avadidtagn xot TAfen dvateoml TV SV,
Gha adta paivovtol Tmeg OEV TOV &yyiLouv.

Al g TEoowTIKS Tov émiloyilg, 0 EvOomwmog,
apveital Thv ovvépyela ToU Aylov ITvevuatog, dpveital
™V mopovoia Toh Geot 0T Lwh TOV XAl EUTLOTEVETOL
TOV €avto Tov. "ETOL, uével pévog ug to mdon tov, ue
TOV EYWLOUO RO TNV VTEQNPAVELE TOV, UE TOV OXOTELVO
ntAéov €0VTO TOV, TEOOPRAETOVTOC OTH YNLVAL KO
TEOOXMLQM ROl WEVOVTAS O TOLEO (PUOT XATACTAON).

ADTH 1) «uova o Spwg, StV elvar 1) 1o ue ™) povo i
oV BLadver ug v dmovoio TV GAA®WY TEOODTWY.
ITaoyeL pova & dvtoloywwot meplexouévon 6 ATLoTOC,
7oL TAMTTEL T TE{OP 000 T UapENg ®ol T& UETATOETEL
ot xolaon. Ku avthv thv xéhaon thv dmwomvéel 010
e Iarhov mov Cel. Thv Exgpodlel ut @ofo, ue dyyoc, Ue
aywvio, A0 %ol UE UT00C, UE EmMBETIROTNTA 1) ArOun
O UE VTTORQLTIXY (Y ATTY), CNTOVTOC VO TV LOLQALOTEL UE

TOVC AALOVG, HOBMS OOV POTLO TOD KALlEL TNV ®OLEOLA.
I voe uny vrogépet pwovoe. Na el wall tov 600vg
TEQLOOOGTEQOVGS WITOQET

AvT0 évepyoUv onuepa ol &yamoAdyol, ol eipnvo-
AOYyOL, Ol VmoxQLTES TOU %EATODVIOS (PEOVHUATOS
g Bovnone. Eilvol meploodtepo axnpoiol ®L &md
ToVg AoV arpaiovs Ol yelpdTeQOL dIXTATOQES %Ol
TOQAVVOL, AOYETWS UE TO TTMS OLVTOATORAAOTVTUL KA
avtoyoparntneitovrtatl Nai, didtt yivovtal Onoia, Stav
arodve Yo wiotn ol XLotd. Agv tor dvEyovtoll

Oéhovtag Aowmov 6 dmiotog EvOQWmTOog VL A vaTtin-
QMWOEL ROl VO ROAVPEL TNV Atovoio ToD AnuLoveyod
ol [Matépa, avalntd vo dxovumioel 08 uiboug,
ot mapouwvdia Yo moenyopld. 210 Evayyéhio
avogépovtol amd Tovg arootolovg [Tatho xai [Tétpo
oMV 0DV TéTooL uibou: Ot yoamdeLg, ol fEPnAoL xal
0ol 0E00QLOUEVOL.

v A'mpoc TwdBeov EmiotoAn 6 dndotohrog [Tathog
voadgel: «Tovg && Pefnrove xal yoawdels uvbovg
TaEaLToD, yuuvale 6& oeavtOV TEOS £V0EPeLav». (A7
Tuw. 4:7). “Otav 6 GvOpwmog xaoeL Thv Tlo T Tov, YAVEL
duo %ot Ty e0oEPeLd TOV TEOC TO Giyla. BoiBel 1y oy
nag o wiBovg. [Tpoogépovtal uigLa Soa EARVOTIRO
TAQOUVOLO, YO VO «TTANOWOET» TO %EVO.

IModta tovc PEPnhovg uvbove. Tovg Goefeic »al
PAGOENMUOVS, TOUS VTOTUNTIROVS ROl ANAOQTOVS, «MS
ava&iove Uytotc arofc xal xabapdc dviagy (Zuyapnvoc).
Tovc mEoofANnTinovg xat VBELOTIXOVG YLt TV [TioTn %ol
o Belo. AVTovg mov dmaudvouy To MuotioLa T
"ExxAnoiag, delyvouv doéfelo 010 Y®EO Tiig ExnAnoiog
®oL 08 %ABe €0 YMEo. Amaidvouyv TOVv %AfjO.
Alowdvouy thv ‘OpB6d0En [Tapddoon, ue Emeoaymyy
EEvv %ol QUITORGY OTOLKEIWY, «BVAQUOOTWY» OTNV
PYuoovvOEon 1al TO «HB0g» ToU Popiod, ToepSuevmy
QITO TOV «TTOMTLOUEVO ROOUO.

BéBniot utbor eivar xal 1 Stopydvwon &doefdv
EnONAdoewv, molL mEoofdAlovy Th oeuvoTNIA, TO
N0oc xol Ty aidw. To «aioyoov otiv xal A€yerv»
ROAMTEYVIXO dNULOVEYHUOTO SLapOQWYV BEMQOVUEVIV
ROAMTEYV@DY GO TOV ONUEQLVO EXTECOVTA AOEO RGOUO.
[Mohtotingg Endnhwoeis eildmilohatoiriic Tpoéhevong,
napvapadrog, Santa Claus x.A.7. »ol otovdqmote dALOV,
U OVVEQYOVVTOC 0TV EVOEPELAL.

"Ert{ong tolg yoamdewg pvbovg. Totopleg, 0o Aéyaue,
oV EAeyav ®ATOTE Ol YOLES, Yo VO TOOUAEOVV i
VO EVTUTTWOLACOUY T UrQd TaLdLd. ALoLdaiLoVeg
A el nal deLoLdLiNOVES LOTOQIES, XWOLS EpELoUOL
TIVEVUALTIXO, YWOIS PACN AOYLXT] ROl QUOLRO XWOLS
TIVEVUALTIRO TTEQLEXOUEVO, OTWC TO Aoy Aol
evTodmela AVEXDOTA, TOV TEOORAALOVY TH VONUOOUVY
T00 AVOQWTOV, TO PALVTLAVL, Ol XUQTOQIYTOES, Ol
aoToAdYOL %ol ol #abe €idovc Adyvotiec. Adywa
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to0 dfpa, mov dmoxowwiCovv T ovveldnon ral TV
ATOXAVVAOVOUY. «[0avol QLAoutfols TEOONXOVTES
(Zwyapnvog). «Toaidimv AeAnonxdtwy ofuata» (Otrov-
wéviog). «Muvbove 1l Ta¢ mapamorjoeic §j ik TO
dxarpovw (Xovodotouog). (IT. Toeuméha, “Yrouvijuato
gic Thv Kawviyv Awofixnv).

AgV GpopoTV avtEc ol ovuPfoviec 100 Amootdhov
UOvVo 0TOVS TOQUANTTES TS EMLOTOANS TOV AAADL %Ol
o€ ude, Omwe B dotue magaxrdtw. O ardoTolog
[Tétpog, dvapépel »al TOVS oecopLouévoug pibovg,
T «loyvedtepa dmha Tiig dmiotiog ThHS Emoyiis nog».
«OU yap ocoopiouévorc uvboig éEaxolovOnoavrec
&yvwoioouey vuiv tv 1ot Kvpiov qudv Inocod Xo1otod
SUvauy xat mapovoiav, GAL’ éxomtal YeVOEVTES TS
éxeivov ueyatetotnrocr». (B Ilétp. 1:16).

SecogLopévol eival oi ubbol ol mapovotdLovrot
ue movnela, ue T pdoxra 1o émiotnuovionod. Tod
QOO VATOAOUEVOV OTIC BEmQEiES TOV VALOUWOD Ral THC
¢EeliEeme, AL nal AOLT®YV TOQOUOLMY AVOLPUOUEVIDYV
1OTO XOLEOVS YEVOUAULSVHV BemoLdV.

KaBdhg 1) émotiun onfuega €xeL TEOoYwENOEeL ®al EeL
RAVEL UEYALQ nal ELTUYT AAuato 08 GAOVE TOUC TOUETS,
TeoNYON ot BedTNTa, TEOS AVvTLRATAOTAON TOU B0 THg
aMBeloc. Mg 6tho Thv dduvauia xol Thv dOAyomiotio
TOV AVOQOTWYV, AVTOV TOV AVAPEQUUE OTYV AQYY,
avTdOV oL EmEAeEAY 0D TEEOVOTMC ROl ALVTOTQOALEETMC
™V amotivaEn tod Oeod 6o TO OfEE®0o TOVS AVTMV,
oL 8¢V eixav ol 1dtol éumelplec, aAAd dev mioTeav
%Ol OTIC BLYLOTTVEVUOTIXES EUTTELQ (EC TV Oy {mV. [Tov dgv
aymviotnroav otov evhoynuévo otifo tic [apaddoeme
thic ITioteme, Yo Thv drdntnone tod Ayiov ITvevuatog
%Ol OEV ELALV THV VITOUOVA] %Al TNV EUTLETOOUVY OTHV
aydmn tol Geod, v mopaueivovv &ywvilouevol.
“Etol dgnoav Tig EAmideg Tovg oTic VTOoYECELS TS
UOTALO TN TOG.

"EEGALoOv, 6 drdotolog TTETpog T AéelL avtd, dLdTL
Vrtoge udpTVeac GUEONS TOQATNONONS KOl TEIQOC,
©000TL PoONre wall ug tov Taxwpo xot tov Twdvvny
010 8p0c BuPip %ol £1de TH §6Ea 1oV Oeob «xnabig
Novvato», dnhadn, 6oo Aviexe N avOpwITLYY PUON
Tov. Agv mioteye o 6,11 €heyav ol &mioToL ®al ol
alpeTrol aAA otV éumelpio. ‘Eounvevel 6 Ziyafnvog
o10: «Kvpte, »alov éotv quac wde givarr. (Math.
17:4), 10 6moio eime 6 I1érpoc 01O XOLOTO %OTHL THY
Metoudopwon: «Eime (6 TIét00oc) ®aldv glval va
ovveyloovv vo. Bolorovial ot éxelvo 10 6Q0g, MoTE
aDTOC ®oll 01 dALOL OV Nty pali Tov v edgoaivovtal,
Bempotvtec THv Metaudpgpmwon tod Incod xal To
TEOOMWTTO TOV, TOV EAAUTE OOV TOV HALO ROl TOL AEUXOL
ooV TO @AOC AT Tov ®al pall w avto v pAEmovy
ovveyms ol Tov Mwvoi not tov "Hhla, ol 6moiol
uia oot uévo avnrav uéoa oti) 06Ea 1ov Ogo.

Nt evgoaivovial 88 axoun ue 6oo B drovoouvy vou
ouvouLhotv ot d¥o tovg ug 1ov Incod ol 6 Incotc ue
avtovcy. AVt Nrav 1) dumelplo 1ob Amootéhov. Tk
vo. o téel ot OTIdONTOTE GANO;

2t0 ®UVNYL 10U 00O VIOHOD %Ol THS TEOORALENG
amoAovong T NOOViiE, mpdtuma ®ofad avtopBddota,
aviLapadoolond xo dvrievayyehixd, 6 “EMAnvog, 6
Amdyovog TV NEDMV ®al TV ayiwv wopTiowy, Ot
0éAnoe vou avaovpel dmo THV Taeddoor tov dAha
AUUVTIRA, RO ETOETING, YL VO AVTLOTAOEL 0TO %O,
TO 0moto gicopuodoe ot Lwi TOV TAVIOLOTEOTWS
gml denaetiec. AtV elxe T mEOOSVTIO AL %O
TOVC ®OaTAAANAOVEC OONYOUS, VO AVTLoTaOEl O0TOVC
dapnovirovg uvbovg, tolg BERNAOVS, TOVS YOUWIELS
1Ol TOVS OECOPLOUEVOVS, TTOV TOV WAYEYAV ROl TOV
alyuordTioay.

“EtoL, un dtaBétoviag AVILoTAOELS TVEVUATIREG,
gueLve otV TAeLoPnpia Tov VoL Te Qo X0AOVOET EVEOC TO
TEXTALVOUEVA ATTO TOVC BoePETS, ATAOC TOLEATNOEN TGS,
Metto TOV vevpatiro 0dvato, GAa émitoémovTal.
“OAla yivovTol GTodeRTO KOl EVROMOYWDVEVTA, %L
dc elval ®ol orovmidio nol xdmoot. “Etol grdooue
0TIV RO TACTOON TV RXATOH®V THV Z0dSUmV Rl TV
Toudowv nol xelpdteEQ.

Noonoaue oty amiotio xol éxméooune e Ocelag
Xdpttoc. Awatapdytmxe 6An 1 Umaegl uog dmo 1o
XOOLOWO aVTO, UE AmOTEAEOUT THY EXTTWON ATO TV
Oeinn) Xdon xot v oot doBévela The YPuyiic vol To
oduatog. Ti fAémovv ofquega to uator pog Alho T
Exovv axoun va. dotv! To Ot ¥elpdTEQO TAVTWY, TMOC OEV
VrtdoyeL dtabeom, Embuuio Emiotoopiic. AEV VdyEL
TO %A TAAMAO OUVELDAG, YO VO AvoryYELLeL TV Eyepom
®al TV ®ivnon ywo Bepameia, Yo pnetdvora. Aot
AnouN ®al WOVO UE AVTNHYV, THV UETAVOLX, UTOQOTV VO
AALGEOVY ddNV TO A VT KOl VO EEXLVIOEL 1) VEXL ALOYN.
Kol éparo nall ug 1 mveuuatird ®ol To DoloLta,
oV tahaviCovv 1) Lwn nog.

IogoxaAoue TOVG AVAYVAOTES OGS VO Ui
Anopovovv thv mapafoii) Tijg ETioLas ovvogouils
TEOS XAAVYPTN TOV OYETLROV EEGOMV YL TI)V EXdOON
700 ®aEOVTOS PUALadiov. ‘Exiong, 600t Egovv Thv
oixovouLxi) eVYEQeLa, g ovvdeduovy, av 0€Aovy,
OTi)V TAXELVI] TEOOTAOELD pag ArooTEALOVTAG RATL
TEQLOTOTEQO GO TNV ETNjoL0 TLVVOQOUT) TV 24
00AAaQIOV OGS EVioyVoN Tilg AdeApoTnTag
«“O0rog Iowunv».
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THE CREATED, THE UNCREATED
AND THE INCARNATION
By Protopresbyter John S. Romanides (+2001).

here is no similarity whatso-

ever between this uncreated
glory of God and creation. The
Fathers say that, although we do
not know God’s essence, we do
know some, and only some, of
God’s energies. When they say
this, however, they are not using
the verb “to know” in the standard
sense of the word. They are not
making any analogy or contrast.

When we Orthodox say that we
know the energy of God, this does not imply that our
knowledge of God’s energy is like our knowledge of the
energy of created things. For example, our knowledge of
God’s glory is not like the knowledge of nature’s energies
(nuclear energy, thermal energy, solar energy, kinetic energy,
the force of gravity, and so forth) studied by biologists,
physicists, astronomers, archaeologists, and others, because
when we say “we know” something in the sciences, it means
that we have knowledge about some object or phenomenon
that we can describe. The known object is describable. We
know its description and are able to describe it. But what
enables us to describe it? Its resemblance to another object
that we already know. A similarity exists between the object
we want to describe and something else.

Another aspect of knowledge is difference. Similarity and
difference form the basis of human created knowledge.
When similarity and difference are present, an object can
be described. Similarity and difference make an object
susceptible to description and classification according to
genus, species, etc. These categories of similarity and dif-
ference are the foundations of human knowledge.

According to Aristotle’s logic, the law of contradiction
also applies in the sphere of human knowledge. This law
states that it is impossible for a thing to be simultaneously
its opposite. For example, it is impossible for an object
to be totally white and totally black at the same time. It
will either be white or it will be black. In a similar way, it
is impossible for an object to be simultaneously big and
small, heavy and light, existent and non-existent, good and
bad, and so on.

The Church’s Holy Fathers, however, do not observe this
law of Aristotle if they are speaking about God. Although
this law is invalid in Patristic theology, the heretics both
accepted it and used it. Why is it that the Fathers do not
observe Aristotle’s law of contradiction, this axiom from

Aristotle’s logic? Because there is no similarity whatsoever
between the created and the Uncreated. And since no
similarity whatsoever exists, no description of the Uncre-
ated whatsoever can be made. Furthermore, since there is
no similarity, there also cannot be any difference.

Created things are relatively similar and relatively differ-
ent. What makes up this similarity among created things?

First of all, they are similar in substance. All created and
material things are composed of the same essence or univer-
sal substance, including all visible and material substances
such as the earth, clouds, mist, air, stars, stones, plants,
animals, as well as the various forms of energy such as light,
heat, and so forth. Einstein proved this with his law of
mass-energy equivalence (E=mc?), which shows that energy
and mass are equivalent physical concepts, differing only
by the choice of their units. In philosophy, the common
name for this universal substance is matter. It is the dust,
clay, and earth mentioned in theological texts.

Secondly, material and visible things are similar in struc-
ture. All material bodies are made up of atoms and all atoms
resemble each other to a certain degree. So from this point
of view, all material things are relatively similar.

What makes material things different is the form of the
universal substance and the structure of the atoms. That is,
two objects may differ because one is in the form of energy
and the other is in its condensed state as matter or because
of differences in the composition of individual atoms and
their collective arrangement within a lattice structure.

The same phenomenon is observed in the cells of living
organisms. They are also relatively similar and relatively
different. Irrational living organisms (plants and animals)
and human beings are relatively similar insofar as they are
structurally and materially made up of the same basic build-
ing blocks (that is, atoms and cells). They differ insofar as
humans by nature have an immortal soul formed in the
image of God and capable of noetic activity, while other
living beings do not.

Angels and human beings are relatively similar in terms
of immortality, the ability to reason, to be depicted, to be
self-determining, and so forth. Yet they differ in terms of
glory, immateriality, and the like. Angels and demons are
relatively similar in nature, but differ in glory (angels are
glorified by Grace, whereas demons are deprived of Divine
Glory).

Now God and creation have absolutely no similarity. This
means that when we say that the uncreated differs from the
created, we are not using the concept of difference the way
we would in science or philosophy (speaking about relative
differences). We are talking about an absolute difference. (It
should be noted that Christ is the one bridge between the
created and the uncreated.) This is why the Fathers went
so far as to say, presence of the vision of God.
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In regard to the names which we apply to God, these reveal
His energies which descend to us, yet do not draw us closer ro
his essence, which is inaccessible. For Saint Gregory of Nyssa,
every concept relative to God is a simulacrum, a false likeness,
an idol. The concepts, which we form in accordance with the
judgment and understanding which are natural to us, basing
ourselves on an intelligible representation, create idols of God
instead of revealing to us God Himself. There is only one name
by which the divine nature can be expressed: the wonder which
seizes the soul when it thinks of God. (Vladimir Lossky, “The
Mystical Theology of the Eastern Church”).

St. Dionysios the Areopagite has written a very beautiful
passage that is cited by the Fathers. It tells us that in the
final analysis God is neither Unity nor Trinity: /¢ is not
something, neither is it any kind of degree; it is not mind; it
is not soul; it is not moved, nor again does it remain still; it is
neither in space nor in time; it is in itself of one kind, or rather
without kind being before all kind, before movement, be-
fore stillness, for all these
things concern being and
make it many.

Thus, when we make af-
firmations and negations
about things which are
inferior to it, we affirm
and deny nothing about
the Cause itself, which,
being wholly apart from
all things is above all af-
[firmation, as the suprem-
acy of Him Who, being in |
His simplicity freed from
all things and beyond ev- _‘
erything is above all de- '
nial. Vladimir Lossky quoting St. Dionysios the Areopaglte,
in “The Mystical Theology of the Eastern Church”).

This is so because God does not correspond to anything
the human mind conceives or could possibly conceive. For
example, we say that there is one God. Of course, when we
say the word “one,” we visualize a number or a unit. We
imagine that there is one God just like any isolated indi-
vidual is one person. The same thing happens when we say
that God is three Persons. But God is not three anything.
He is not three subjects. He is not three objects. He is not
one subject and He is not one object.

Whenever we think, we always think in terms of a subject
and an object. The subject is what observes while the object
is what is observed. But when we say that the Father loves
the Son, we are not dealing with a subject-object relation-
ship as St. Augustine mistakenly thought. In this case, the
Father is not the subject or the One Who loves and the Son
is not the object or the One Who is loved. Augustine called

God “Love that loves itself” and used this subject-object
relationship in order to construct a theology of the Holy
Trinity. (Augustine, “On the Trinity”). But since God is
neither a subject nor an object, He cannot be construed as
the subject of His love or the object of His love. So in God,
there are not three Persons like three persons in a family.

Now there are certain Orthodox theologians of Russian
descent who claim that God is a personal God. They claim
that God is not the God of philosophy, a construction of
human philosophical thought, but that He is a personal
God. Western tradition makes similar statements.

But in the Patristic tradition, God is not a personal God.

In fact, God is not even God as most, if not all, perceive.
God does not correspond to anything that we can conceive
or would be able to conceive. The relationship between
God and man is not a personal relationship and it is also
not a subject-object relationship. So when we speak about
a personal relationship between God and man, we are mak-
ing a mistake. That kind
of relationship between
God and human beings
40 does not exist.
What we are talking
N about now has bear-
i ing on another error
that some people make
when they speak about
a communion of per-
sons and try to develop
" a theology based on a
communion of persons
using the relations be-
| tween the Persons in the
Trinity as a model. The
relations between God and man are not like the relations
between fellow human beings. Why? Because we are in
no possible or conceivable way on the same level or in the
same business with God.

What we have just said holds true until the Incarnation.
However, after the Incarnation of God the Word, we can
have a personal relationship with God by means of and
on account of the Incarnation. But this relationship is
exclusively with God as the God-man (as the Son of God
and the Son of man).

Since God became man, the Incarnation brought about
a special relationship between God and man or Christ and
man, a relationship that is nevertheless non-existent when
we consider the Holy Trinity as a whole. We do not have
a relationship with the Holy Trinity or with the uncreated
Divinity that is like our relationship with Christ. In other
words, our relationship with the Father or with the Holy
Spirit is not like our relationship with Christ. Only with
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Christ do we have a personal relationship. The Holy Trinity
came into personal contact with man only through the
Incarnation, only through Christ. This relationship did
not exist before the Incarnation, because we did not have
a relationship with God as we do with other people before
the Incarnation.

Being uncreated, God is accordingly not a human being.
That is, in His uncreatedness God neither is a human being
nor resembles a human being. So when God became man,
He did not become something that He already resembled.
Incarnation does not mean that God assumed a nature that
was somehow similar to His own. There is absolutely no
similarity whatsoever between human nature and divine
nature.

This is the reason why the Fathers stress that man is not
the image of God. Only the Word or Son is the exact image
of God. The Word is the image of the Father. And since
the Word is the image of the Father, Christ as the Word is
also the image of the Father. But there W“;" ;
is an interchange of properties. [ Com- :‘3%
municatio idomalum (Latin) or apodo- =
sis idiomaton (Greek) is the theological 39
consequence of the union of the two
natures in the Person of Christ. When §
the Word became flesh, the flesh also [
became Word. In the person of Christ, §
human nature remains human, but is &
penetrated by divine nature]. Thus, | iy,
the very humanity of Christ is also the §
image of the Father on account of the |
Incarnation; man is not the image of [Jis.
God. Although some people certainly
refer to man as the image of God, it S
is improper to do so.

To explain this in a literal manner, man is fashioned in the
image of God, but he is not the image of God. Christ is the
image of God and man is the image of Christ, i.e., man is
the image of the image, that of Christ. Although the Bible
relates that in the image of God created He him, precisely
what is meant by this verse was fully revealed only in the
Incarnation. The Incarnation revealed that man had indeed
been created in the image of Christ, his chronologically sub-
sequent prototype, because from the very beginning human
destiny was to become like Christ, to become god by grace,
and to attain the state of being in the likeness.

A person actively becomes in the image when he becomes
like Christ in compassion. So when someone manages to
imitate Christ, he also begins to become an image of the
Father by grace as he partakes of the glory of Christ. In
this way, someone who attains to a state of #heosis, in other
words, a state of being in the likeness of Christ, becomes
Christ by grace and god by grace. That is when he becomes

like Christ and differs from Christ only in terms of nature.
Notwithstanding, Christ is God by nature, not by grace.

When the Word became flesh, He became human by
nature. The Word did not become human by grace. The
Incarnation does not imply a mere adoption of human
nature, in order to dwell within Him and in so doing
to make that human being God. Rather, through the
Incarnation, the very Word and Son of God became hu-
man by nature.

In this way, divine and human natures were united in the
person of Christ. The divine nature of the Word and human
nature coexist in the person of Christ in a union without
confusion, without alteration and without division. Christ
is not merely a man. He is the God-man. He is simultane-
ously both God and man with the distinct properties of
both natures. When we look upon Christ, we are gazing at
the incarnate Son of God. After the Incarnation, the Word
and Son of God is united once and for all with human
" nature in the person of Christ.

: When the Lord was transfigured, His

% k countenance shone like the sun and
. His garments became as white as light.

human nature by the hypostatic union
8 of God the Word could be recognized
i by the outpouring of divine rays.
Hence, John from Damascus celebrates
the feast with the following words: #he
flesh is simultaneously glorified by be-
ing brought from non-being into being,
| while the glory of the Divinity becomes
the glory of the humanity, for both are
one in Christ Who is consubstantial with
the Father and of one nature with the

human race.

It is not that He transfigured what He had not assumed
or transformed, but what appeared to His familiar disciples
was transfigured. What did the human nature of the Lord
enjoy on account of this divine work? By communion,
His human nature directly enjoyed the advantages and
the magnificence of the divinity, so that His human nature
became life-giving, all-powerful, all-knowing.

St. Nicodemos further explains: We must know that al-
though the nature hypostatically united to God the Word was
deified, it nevertheless remained unchanged and did not lose
its natural characteristics—that is, being subject to suffering,
corruption, mortality, and the other natural and so-called
blameless passions. It continued to have these characteristics
even after its theosis so that first of all they would make Christ’s
Incarnation believable and people would not consider it to
have been imaginary. Secondly, so that by these sufferings the
Lord would heal what we suffer, irradiate the irrational pas-
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sions by the natural ones, and, simply, so that He might be
victorious as a man and grant the victory to us His relatives
who share His human nature. (St. Nicodemos the Hagiorite,
“The Way of the Feasts.”).

Now when someone attains to a state of illumination, he
becomes by grace a temple of the Holy Spirit. When he at-
tains to a state of zbeosis, he becomes god by grace and like
Christ by grace, but never by nature. This is why the union
between all other human beings and God is not hypostatic,
as it is in the case of Christ. There is only one hypostatic
union between God and man and that takes place in the
person of Christ through the union of the Son and Word
of God with human nature.

Man is united only with the energy or grace of God.
Man is never united with the essence of God or with the
hypostasis of the Word. He is only united with the human
nature of Christ during Holy Communion. In other words,
man is united with the deified, resurrected, and glorified
human nature of Christ and thereby he is united with the
uncreated energy of the human nature of Christ or uncre-
ated divine grace. This grace from Christ’s humanity is what
saves, resurrects and heals man, body and soul.

Il who have lived according to God still live unto God,
though they have departed this life. For this reason,
God is called the God of Abraham, Isaac and Jacob, since
He is the God, not of the dead, but of the living.
esterday I was crucified with Him; today I am glori-
fied with Him.
e needed an Incarnate God, a God put to death, that
we might live. We were put to death together with
Him, that we might be cleansed; we rose again with Him
because we were put to death with Him; we were glorified
with Him, because we rose again with Him.
It is better to choose a commendable war than peace
which separates from God. The faith which I was taught
by the Holy Fathers which I taught at all times without
adjusting according to the times, this faith I will never stop
teaching; I was born with it and I live by it.
As a fish cannot swim without water, and as a bird can-
not fly without air, so a Christian cannot advance a
single step without Christ.

St. Gregory the Theologian

EDUCATION IN GOD

By Metropolitan Hierotheos of Nafpaktos. A lecture to Athens
University students in the Hall of the Holy Synod of the Church of
Greece on the 2nd Sunday of the Lent 1989 (9th of April 1989).

ducation is a widely discussed issue in our days. The

problem is that we have very much distorted views on
this important subject. We hear various things that are at
least unorthodox. By this we do not mean humanists, that
is, those who have a humanist education based mostly on the
intellect and rationality, but rather we mean those Christians
who identify man-centered education with Christian educa-
tion. The identification and equality of these two wisdoms,
these two types of knowledge is a heretical position and has
been denounced by all Holy Fathers.

The subject is very serious. In this article we intend to
elaborate on the great subject of education in God. Before
proceeding to a precise analysis of education in God, I think
it is worthwhile to see the differences between the two edu-
cations, in accordance to the teaching of a great Father of
the Church, St. Gregory Palamas. St. Gregory lived in the
14" century when there was a strong humanist trend out
of which humanist renaissance was born. The 14® century
has many common features with our own era, so the refer-
ence to the debate between St. Gregory and Barlaam is very
constructive.

The Two Types of Education

Barlaam, being a bearer of a humanistic spirit, taught that
there exists one and single truth. In other words, truth is
single and was given by God to mankind by the prophets
and the philosophers. Naturally, St. Gregory refutes this po-
sition. After presenting his whole teaching which is inspired
by the Holy Spirit, which we will quote below, he ends
with a question: “How is the truth one?” More specifically,
Barlaam argued that what happens in philosophy is similar
to what happens in health. There is no difference between
the health offered by God and the health offered by medical
care, and the same holds true of wisdom. “God gave it to
the prophets and the apostles, and He gave it to us through
the words of the divine workers (heourgoi) and the lessons
of philosophy, by which we seek and find wisdom.”

Barlaam’s teaching is revealed clearly in the question posed
by Akindynos to St. Gregory Palamas. As is well known,
Akindynos expresses Barlaam’s view. He (Akindynos) says
that he has heard some people saying that monks, too,
should seek worldly wisdom, because one cannot be de-
livered from ignorance and false beliefs, nor attain perfect
dispassion, nor achieve sanctity “unless he collects knowl-
edge from everywhere, especially from Greek education.” In
other words, Barlaam argued that ancient Greek philosophy
is God’s gift given to philosophers by revelation, similar to
the way it was given to the Apostles and the Prophets, and,
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therefore, this education provides the knowledge of beings
as well as the knowledge of God. So Barlaam and many
others like him argued about the singleness of truth and
this was done to the detriment of Revelation and in favor
of philosophy. It was truly a great danger for the Orthodox
Church.

St. Gregory Palamas detected the risk of the secularization
of the Orthodox theology and this is why he addressed this
falsehood. I do not intend to include all arguments and
the whole teaching by St. Gregory. I will mention only the
central points which will illustrate his differentiation from
Barlaam the philosopher.

First of all, in his writings the saint had to make a dis-
tinction between the two wisdoms and the two types of
knowledge. There can be no confusion between these two
wisdoms. A strong support for thls teaching, apart from his
own personal experience, is | 7
derived from the experience
and teaching of St. Paul. |
Our saint uses the words of |
the Apostle repeatedly: For
since in the wisdom of God
the world through its wisdom =
did not know him, God was
pleased through the foolish-
ness of what was preached to ﬁ =
save those who believe. (1 Cor k
I:21).

He also uses another quote
by the Apostle: My message and my preaching were not with
wise and persuasive words, but with a demonstration of the
Spirits power, so that your faith might not rest on human
wisdom, but on God’s power. We do, however, speak a message
of wisdom among the mature, but not the wisdom of this age
or of the rulers of this age, who are coming to nothing. No,
we declare God’s wisdom, a mystery that has been hidden and
that God destined for our glory before time began. None of the
rulers of this age understood it, for if they had, they would not
have crucified the Lord of glory. (1 Cor 2:4-8). He also refers
to the passage by St. James the Lord’s Brother who says on
divine wisdom: Such wisdom does not come down from heaven
but is earthly, unspiritual, demonic. (Jas 3:15). He also men-
tions other passages from the Bible to show the difference
between the two wisdoms and types of knowledge, but I
am not going to cite them all. I think that what has been
mentioned is sufficient to show that the teaching about the
distinction of the two types of knowledge, the mental and
the spiritual, is the Church’s teaching and an experience of
all saints.

Analyzing the apostolic passage from the epistle to the Cor-
inthians we mentioned above, St. Gregory states that there is
abyssal difference between the wisdom of the philosophers

St Gregory Palamas(+1359)

and the wisdom of the Prophets and Apostles. He writes
characteristically: 7he mind of the worldly philosophers is
God-given, having by nature intellectual wisdom, but has been
diverted by the evil one’s suggestions to foolish and wicked and
senseless [wisdom], and transformed wisdom to dominating
such ideas. Like sensual pleasure for child-bearing in lawful
marriages cannot be called God’s gift, but rather of the flesh
and of nature, even if nature was created by God, we can
say the same about worldly knowledge. Even if man uses it
well, it is @ natural not a spiritual gif. If we add that there
is a worldly education which is against God, then we can
say that this wisdom is mental and demonic. This is why St.
Gregory asks: What is the relationship between a God-inspired
teaching and vanity? And what does divine wisdom care about
the truths of the stars?

But very often humamstlc wisdom is not simply differ-

' " ent from divine wisdom. It
i |-:‘ is also opposite to it. Human
| wisdom is contrary to the true
and spiritual knowledge. In
fact, St. Gregory argues that
- all human heresies have
- sprung out of human wis-
dom, whose center is ratio-
| nality and human thinking.
And if you examine, you will
| see that all or most of the her-
% esies have their origin here.
The saint’s observation is
remarkable. If we examine Church history carefully we will
find out that all heretics originated from human thinking
and a man-centered view of life. They always tried to explore
and analyze the Church’s truth through their reason. On
the contrary, the Holy Fathers were based on the method of
orthodox piety, which is the purification of the heart and the
illumination of the nous. After these two stages of spiritual life,
they attained the knowledge of God and theologized inspired
by God and unerringly within the Church.

But St. Gregory Palamas does not limit himself to this
general point. He goes deeper. He stresses that there is a
huge difference between the Prophets-Apostles and the phi-
losophers. If it is true that human wisdom and knowledge
brings sanctity to man and guides him to the knowledge of
God, then those who have this education would be “more
God-like” and “more God-seers” than the Fathers and the
Prophets during the times of the Law of Moses. He brings
the example of John the Forerunner, who reached a very
high level of grace, without ever studying human wisdom.
As is well known, St. John the Forerunner lived in the desert
since his early childhood. St. Gregory asks: Where in the
desert are the schools of this futile philosophy, which they call

redeeming? He stresses the difference between the principle
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of the philosophers “know yourself” and the teaching of
the saints watch yourself.

If one looks carefully at the philosophers’ command “know
yourself,” he will realize that it contains a lot of false belief.
It is closely related to the teaching of reincarnation. The
philosophers teach that one can obtain perfect knowledge if
he examines thoroughly himself and find out where he lived
in the past, in what body he was attached, what he did and
how he was called. Naturally, by doing this search to himself,
in reality he becomes the devil’s obedient instrument who
whispers various interpretations to him. For this reason,
according to St. Gregory Palamas, there is no relationship
and no similarity whatsoever between the saints and the
philosophers, nor, of course, between the teaching of the
Apostles-Prophets and the teaching of the philosophers. If it
seems that there is agreement in certain words and terms, it
is an agreement only on external words, while in the depth
there is a difference. He writes: If a Father happens to say the
same things as those in the world, the similarity is only in the
words; in the meanings there is a lot of distance; because the first
have, according to Paul, the mind of Christ, while the second
speak out of human intellect, if not something worse. The Holy
Fathers have the mind of Christ, while the philosophers and
the worldly wise men speak out of their own thinking and
sometimes are instruments of the devil.

This position is not an exclusive teaching of St. Gregory
Palamas. It is the teaching of the Church, which is ex-
pressed by her genuine children, namely the Holy Fathers.
The saint cites passages from the teaching of St. Basil the
Great who, speaking on hesychasm as a basic requirement
for the acquisition of the knowledge of God, writes: 7his is
the good and beneficial school for someone devoted to learning;
while the school of the Athenians is wicked, for they do nothing
but saying and hearing what is new, even though now there
are some who imitate the way of life, being a friend of evil
spirits. St. Basil the Great also presents part of St. Basil’s
letter to Eustathios, where it is clearly shown that St. Basil
regretted for his occupation with human education: 7 have
wasted a lot of time in useless things and ruined almost all
my youth in futility, by spending time in attending lessons of
a wisdom made fool by God, and then, like waking up from
a deep sleep, I realized the uselessness of the wisdom of the
rulers of an age which will be abolished, and I cried a lot for
my wretched life, wishing to find some guidance. In addition
to St. Basil the Great, St. Gregory Palamas cites a passage
by St. Gregory of Nyssa on philosophy. According to this
passage, philosophy is barren and fruitless, giving product
to no one, nor leading to the light of the knowledge of God,
while the wisdom of the Spirit is mosz fertile and gives birth
to many children, has given rebirth to thousands of people
right away and led them from dreadful darkness to the
marvelous light of God.

St. Gregory Palamas defines also the true philosopher. A
true philosopher is he who seeks and does the will of God, he
who has active word and wise act. This passage reminds us
the truth that when Patristic texts mention that a Christian
is a true philosopher they do not mean one who possesses
worldly wisdom and education, who has an advanced in-
tellect, but rather one who has the Grace of God in him.
I point this out because, based on such patristic passages,
there are some who claim that the Fathers of the Church
were philosophers and cultivated philosophy. But as we have
seen before, there is a great difference between theologians
and philosophers.

There is also a great difference between worldly education
and education in God. St. Gregory teaches that education
in God starts with the fear of God, which then brings con-
tinuous prayer to God in compunction and the keeping of
the gospel commandments. When through these ways man
experiences reconciliation with God, fear is transformed to
love and the pain of prayer is converted to joy, and then the
flower of illumination blossoms, and by illumination man
is offered the knowledge of the mysteries of God. This is
true education.

On the other hand, an education which starts not from
fear of God, as is done with worldly education and wisdom,
does not lead to the knowledge of God. Therefore, educa-
tion in God is offered to a man whose soul is imbued with
the fear of God, compunction, unceasing prayer. He who
follows and studies this wisdom reaches the knowledge of
the mysteries of God, that is, salvation.

Since I would not like to remain on a theoretical level, in
what follows I will analyze in more detail the progression
of the education in God. It will be shown that education
in God is something specific. Only those who follow this
course can become true theologians and, therefore, move
from the image to the likeness, that is, to deification. It will
be shown that human education is intellectual, rational,
while education in God is of the heart. Therefore, there
exists an abyssal difference between the two.

Education in God

Education in God consists of the coming and hiding of
the Grace, of all the knowledge about God and the eternal
life offered to man who receives these comings and hidings
of uncreated Grace. This education in God is a mystery,
because everything acted within the Church is a mystery. We
are based very much on the teaching of Holy Fathers, who
are initiated by experience and have received God’s revelation
about these realities.

There are several passages about education in God in the
Old and the New Testament. We do not intend to cite
them extensively. We may refer only to St. Paul’s Epistle
to the Hebrews. By way of introduction we may state that
Christians who originated from the Jews, to whom St. Paul
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addresses his epistle, received Christ’s Grace and right after
that were persecuted by their compatriots. They were a little
shaken, so the Apostle writes this epistle stressing some
truths including that persecution and, generally, temptation
is inextricably linked to the children of God. The whole
twelfth Chapter of the Epistle to the Hebrews is devoted
to this mystery of education.

But this temptation was not only external. It was internal,
too. The first Christians faced the problem of the lifting of
God’s Grace from their heart and could not comprehend
this abandonment by God. They were completely unable to
interpret this phenomenon of spiritual life, that is, the partici-
pation in the Cross of Christ. St. Paul aims at this objective.
We may say, according to the testimony of our saints, that
the Apostle mostly refers to this kind of education. Because
God works in a way incomprehensible to human reason.

In the works of the Holy Fathers, spiritual life is presented
as having several stages. They mostly distinguish three, the
purification of the heart, the illumination of the nous and
deification. St. Maximos calls them practical philosophy, natu-
ral theoria and mystical theology. This distinction originates
with Aristotle and continues to the Holy Fathers with a
different content, though. Professor Panagiotis Christou
elaborating on the “method of religious experience” de-
scribes the distinction of the three phases in religious life.
Aristotle divides the phases of religious life in ethical, natu-
ral and theological. “Origen in his beloved metaphorical
method says that a Christian acquires Christ through the
practical one as a host, through the natural one as a King,
and through theology as God.”

The steps of spiritual life are three, according to Christ’s
saying [ am the way (ethical) and the truth (natural) and the
life (theology)” (Jn 14:6). Evagrius defines Christianity as
doctrine of our Savior Jesus Christ constituted of practical and
natural and theological. The same distinction is observed in
St. Diadochos of Fotiki, in St. Symeon the New Theologian
(who divided his chapters in practical, gnostic, theological)
and even in St. Gregory Palamas who used the same distinc-
tion in his chapters (ethical, natural, theological).

However, when studying the works of the Holy Fathers,
especially the so-called neptic ones, we encounter another
gradation of spiritual life. This gradation is deeper without
abolishing the former stages of spiritual life. Because, ac-
cording to the experience of many Holy Fathers, the transi-
tion from one stage to another is achieved by the working
of the Grace of God and the pain from the deprivation
of Grace until its new coming. So, according to this, we
can distinguish three stages in spiritual life: the coming of
Grace, the hiding of Grace from man, and its new coming
to man’s heart.

St. Makarios the Egyptian refers to this fact in his spiritual
sermons. He writes: He who hears a word reaches compunc-

tion and, after this, grace is lowered by divine providence to
man’s benefit, and he enters war exercises and education, and
struggles and competes against Satan, and after a long road
and struggle he is awarded victory and becomes a Christian.

This is a remarkable observation. It manifests what was said
before, namely that education is the fight during the lifting
of Grace, and also shows clearly that the stages of spiritual
life are identified with the coming, the lowering, and the
new coming of the Grace of God. Indeed, he remarks char-
acteristically that a person becomes a Christian not with the
compunction caused by the coming of Grace, but rather
with the struggle that will follow. Then he acquires the ex-
perience and knowledge of God, as will be expressed below.

St. Siluan the Athonite expresses the same experience: The
Elder had an empirical knowledge of spiritual progression. He
showed three essential stages of it: first, the receiving of grace;
second, its lifting and, third, its re-acquisition by a struggle of
humility. There have been many who received the grace, not
only within the Church but outside it too—because there is no
Jfavoritism in the Lord—but there is no one who has kept the
first grace and only a few have re-acquired it. Someone who
ignores the period of the second coming, someone who has not
passed through the struggle for its return, essentially has an
incomplete spiritual experience.

Elder Siluan was rich through his personal experience and
also well trained theoretically in the ascetic writings of the
Fathers of the Church; by God's gift he was not only faithful
to the tradition of the Church but also the experience of the
great Fathers was repeated in him.

efore the transgression, Adam shared in divine illu-

mination and brilliance. He was clothed in the true
robe of glory and was not naked, nor was he ugly in his
nakedness, but was truly unspeakably better adorned than
those who wear diadems embellished with much gold and
precious stones. When our human nature was stripped of
this divine illumination and radiance as a result of the ugly
transgression, the Word of God had mercy on this nature
and in His compassion took it upon Himself.

On Mount Tabor He showed it clothed once more to His
chosen disciples, proving to all what we had once been,
and what those of us who believed in Him and attained
to perfection in Him would be through Him in the age
to come. You will find that the earnest of this perfection
of those who live according to Christ is openly given here
and now to God’s saints. They reap, so to speak, the good
of the age to come.

St. Gregory Palamas
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THE ATHEIST STUDENT THAT

VISITED THE HOLY MOUNTAIN
By Metropolitan Nicholas of Mesogaias and Lavreotiki.

Several years ago I was approached by a young student.
With great reluctance, but with the intensity of a de-
manding seeker, he said he was an atheist, yet would love
to believe, but could not. For years he tried and searched,
but to no avail.

He spoke with professors and the educated, but his thirst
for something serious was not satisfied. He heard of me and
decided to share with me his existential need. He asked me
for scientific proof for the existence of God.

“Do you know integrals or differential equations?” I asked.

“Unfortunately no,” he replied. “I am a philosopher.”

“Too bad! Because I knew one such proof,” I said, obvi-
ously joking.

He felt uncomfortable and was quiet for a bit.

“Look,” I'said, “I'm sorry I hurt you a bit. But God is not
an equation or a mathematical proof. If it were so, then
all the educated would believe in Him. You should know,
there are other ways to approach God. Have you ever been
to Mount Athos? Have you ever met an ascetic?”

“No, Father, but 'm thinking of going, having heard so
much. If you tell me, I can go even tomorrow. Do you know
anyone educated to go and meet with?”

“What do you prefer? Someone educated that can make
you dizzy, or a saint who can wake you up?”

“I prefer the educated. I fear saints.”

“Faith is a matter of the heart. Why don’t you try a saint.
What is your name?” I asked.

“Gabriel,” he answered.

I sent him to an ascetic. I described for him the way to
access him and gave him the necessary instructions. I even
sketched for him a map.

“You will go,” T said, “and ask him the same thing. I am
an atheist, you will tell him, and I want to believe. I want
a proof of the existence of God.”

“I am afraid, embarrassed,” he told me.

“Why are you embarrassed and afraid of the saint but not
embarrassed and afraid of me?” I asked.

After a few days he went and found the ascetic conversing
with a young man in his yard. On the opposite side four oth-
ers were sitting on some logs waiting. Among them Gabriel
found a tentative seat. No more than ten minutes later the
Elder finished his conversation with the young man.

“How’s it going, guys?” he asked. “Have you taken a louk-
oumaki? Did you drink some water?”

“We thank you, Elder,” they replied, with conventional
secular nobility.

“Come here,” he said addressing Gabriel, distinguishing

him from the others. “I will take the water, and you take

the box with loukoumia, and come closer so I can tell you
a secret: It is fine for someone to be an atheist, but to have
the name of an angel and be an atheist? This is the first time
I have seen such a thing.”

Our friend nearly suffered a heart attack after this revealing
surprise. How did he know his name? Who revealed to him
his problem? What, finally, did the Elder want to tell him?

“Father, can I speak with you for a bit?” he asked, barely
able to mumble.

“Look, now it is getting dark. Take the loukoumi, drink
some water, and go to the most nearby monastery to spend
the night.”

“My Father, I want to speak with you, is it not possible?”

“What will we say, my lad? For what reason did you come?”

“To this question I felt my breathing open immediately,” he
told me. “My heart was flooded with faith. My inside world
was heated. My doubts were solved without any logical ar-
gument, without any discussion, without the existence of a
clear answer. All the ‘if’s, why’s and but’s’ were automatically
destroyed, and all that remained was ‘how’ and ‘what from
this time forward’.”

What the educated could not give his thoughts, was given
to him with the gentle hint of a saint, who was a graduate
of only the fourth grade of elementary school. The saints
have much discernment. They make a surgery on you, and
you feel no pain. They do a transplant without opening
your stomach. They raise you to inaccessible peaks without
ladders or worldly logic. They plant faith in your heart,
without tiring your mind...
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f on hearing about the kingdom of heaven we are brought
to tears, do not let us be content with these tears, or

think that we hear well with our ears or see well with our

eyes, and that we need nothing further. For there are other
ears, other eyes, other tears, just as there is another mind
and another soul. I am referring to the divine and heavenly

Spirit, that hears and weeps, prays and knows, and that

carries out God’s will. When the Lord promised the great

gift of the Spirit to the apostles, He said: 7 szill have much
to tell you, but its burden is more than you can bear now.

When, however, He Who is the Spirit of truth comes, He will

guide you into all the truth. (Jn 16:12-13). He, therefore, will

pray, and He will weep. For, as St. Paul says, we do not
know what to pray for as we should; but the Spirit Himself
makes intercession for us with cries that cannot be uttered.

(Rom 8:26).

St. Makarios of Egypt
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ON THE PASSIONS OF AVARICE,

ANGER, SORROW AND SLOTH
By Blessed Nil Sorsky (+1508).

Avarice

he passion for the acquisition of wealth, said the Fa-

thers, is not part of human nature and is due to a lack
of faith and people’s sick way of thinking. This is why it
requires no small effort to combat this passion, if, with the
necessary vigilance over ourselves, we wish to achieve real
salvation and the fear of God in our lives. If this passion
takes root in us it becomes the most tyrannical of all. And
if we become subject to its encouragement and habits, then
we have lost everything, because St. Paul says: For the love
of money is the root of all evil. (1 Tim 6:10), that is of anger,
sorrow and everything else.

Indeed, the Fathers also called it idolatry, because, through
avarice, many people have fallen away, not only from the
Christian life, but have been dama ed in body and soul, as
Holy Scripture tells us. And |
the Fathers tell us that people |
who hoard gold and silver &
and trust in themselves, do [
not believe in God, Who is
actually looking after them.

So let us guard ourselves
against this passion, which
brings the soul to perdition
and destruction, and let us
pray to God to expel far from
us this evil spirit of avarice.
And may we guard against
not only gold and silver, but
against every external and necessary object, since these lead
to greed, when we ask for more than we need. Such as, for
example, the acquisition of lots of clothes, shoes, residences,
gadgets and so on. Everything we need for our lives should
not be luxurious and expensive, because then we fall into
worldly habits. The real rejection of avarice, of ownership of
lots of things and the desire for them is not that we should
not have any possessions at all, but that we should not attach
ourselves to the transient and vain things of this present life.
Emancipation from the things of this world assists us in the
purification of our souls.

Anger
f we are troubled by anger and it urges us to consider
an injury and to return with interest the damage that
someone has inflicted on us, then we should think upon the
words of the Lord, Who said: Buz if ye forgive not men their
trespasses, neither will your Father forgive your trespasses. (Mt
6:15). It follows, therefore, that people who want their sins
to be forgiven are obliged first and foremost to forgive others

with all their heart. Because this is how God has taught us
to seek forgiveness for our own transgressions. And if we do
not forgive, it is obvious that our sins will not be forgiven.
It is in this sense that we should understand the saying of
the Fathers that the prayer of angry people is not accepted,
even if such people have the power to raise the dead.

The Fathers said this not to indicate that irate people can-
not raise the dead, but to show the extent to which their
prayer is repulsive to God. This is why we should never
become angry, nor do any harm to our fellow human be-
ings, not only with words and deeds, but even by changing
the way we look at them. Because we can disdain others
merely by a look, according to the Fathers. The perfect vic-
tory over thoughts of anger is to pray for the person who
has provoked them, as Abba Dorotheos advises when he
says: God, help my brother, and through his prayers have mercy
upon me, sinner that I am. Because to pray for other people
means love and affection, and to ask for their prayers means
humility. We should even do them good, as far as we can,

« because then we will be car-
| rying out the commandment
of God that says: Love your
enemies, bless them that curse
| you, do good to them that hate
= you, and pray for them which
despitefully use you, and per-
§ secute you. (Mt 5:44).

To those who live by this,
the Lord has promised not
only the Kingdom of Heav-
en, some sort of rest or a
gift such as those we have in
- the present, but the very in-
heritance of adoptlon, because He says: 7hat ye may be the
children of your Father which is in heaven. (Mt 5:45). And
our Lord Jesus Christ Himself, Who instituted this com-
mandment and promised this great recompense, carried out
everything He taught, giving us Himself as an example, so
that we might imitate Him, insofar as we can. How many
punishments did He endure from the Jews for us sinners,
and not only did He refrain from anger, but prayed for them
to His heavenly Father saying: Father, forgive them; for they
know not what they do. (Lk 23:34). In the same way, all the
saints walked this path and acquired divine grace, returning
good to their persecutors instead of evil. They also prayed
for them and covered the sins they saw them committing
and taught them with sincerity and affection.

Sorrow
We have a great struggle to wage against the evil spirit of
sorrow, which brings the soul into despair and perdi-
tion. If the sorrow is occasioned by other people, we have
to suffer it with joy, and pray for those who have saddened



Orthodox Heritage

Page 30

Vol. 15,1Issue 01-02

us, as I said before, bearing in mind that whatever befalls
us does so with God’s sanction. Whatever the Lord sends
us, He does only for the benefit and salvation of our soul.
It may be that, in the beginning, it does not seem to bring
us any benefit, but later we will realize that what God has
allowed us to go through has been better for us than what
we ourselves would have wanted to happen.

So we should not think in human terms, but should be-
lieve with certainty that the un-sleeping eye of God sees
all things and that nothing happens without His will. It
is from the wealth of His mercy that these situations and
temptations happen to us, so that we can earn our heavenly
reward through our patience. Because without temptations,
no one has ever been crowned. This is why we should offer
glory to God for everything, because He is our Dispenser
and Saviour, as Saint Isaac the Syrlan
says: The mouth that glorifies God is
acceptable to God, and grace dwells B
in the heart which thanks God from |
its depths.

Besides, we should avoid com-
plaints and judgments against those
who have saddened us and should
pray for them, as the same saint
says: God puts up with all the weak- |
nesses that people have, but those who
continually censure other people will
not go without correction. Though
we must have the soul-saving sorrow
over the sins we commit, with hope
in our repentance to God and in the
knowledge that there is no sin which
defeats God's love for us, since He for-
gives everyone who repents sincerely
and prays to Him.

This sorrow is linked to joy (joyful sadness) and kindles
in people the desire for everything spiritual and gives them
patience in their trials. For godly sorrow worketh repentance
to salvation not to be repented of; but the sorrow of the world
worketh death, says St. Paul (2 Cor 7:10). So we should seek
godly sorrow, because it brings internal repose, whereas the
grief that proceeds from Satan should be expelled from our
hearts, together with all the other passions, through prayer,
the study of sacred texts and the receiving of Holy Com-
munion. Grief which is not from God and for the love of
God is the cause of all evils, and, unless we free ourselves
from it, despair will overcome us and our soul will be devoid
of grace, overwhelmed with sloth and will not even want to
pray or read our sacred books.

Sloth
fsloth is the passion that has a greater hold on us than the
others, we face a stern struggle. This evil spirit is terrible.

It is closely related to the spirit of sorrow and particularly
defeats those who are living alone. When the enormous
waves of thoughts and passions rise up against the soul,
people feel at that moment that they will never be redeemed
from them. The spiritual enemy visits upon them all sorts
of thoughts and reflections such as that, if things are like
this today, they are only going to get worse tomorrow and
the day after.

So the thought buzzes around their head that God has
abandoned them, that this is happening because God
is not looking after them, that this has happened only
to them and never to anyone else. But things really are
not like this at all. Because it is not only to us that these
things occur, but also to His saints, who, throughout
the centuries have pleased God and have recognized that
He is a loving God and Father and
that He chastises us with His spiri-
tual rod out of love and so that we
will acquire virtues. But after that,
there quickly comes an alteration,
a restoration of the soul and the
mercy of God.

At the most difhicult moment,
people have the impression that they
cannot overcome the pandemonium
of their thoughts and passions. All
the virtues seem unattainable and
hateful, because of the machina-
tions of Satan, but then comes a
divine change. Everything seems
pleasant and the grievous situations
are nothing compared to the peace
and blessedness of the visitation of
divine grace. Besides, they become
more open to the virtues, they are
astonished by this spiritual adjustment and take the deci-
sion not to deviate from the path of the virtues under any
circumstances. People also realize that, in His great mercy,
God has disposed these things for their benefit and testing.

Thus it is that they feel surrounded by the love of God,
that He is always close to faithful Christians and will never
allow them to be tried beyond their bent, because without
God’s permission, the spiritual enemy cannot do us any
harm whatsoever. It is not up to the will of our soul whether
we are tempted a little or a great deal; it is God’s will and
His decision.

With these experiences, striving Christians become wise
through temptations and, when they see these alternations
of grace in their soul, persevere resolutely in their various tri-
als. With these, a monk expresses his love for God, when he
bears them and gradually makes spiritual progress. Because,
as John of the Ladder says, nothing brings the monk so many
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crowns as the struggle against sloth, provided it is undertaken
without any loss of time.

During the period of relentless warfare, we must arm
ourselves against the spirit of ingratitude and blasphemy,
because it is with those weapons that the enemy attacks
us at that moment. Satan defeats people with doubt and
fear and directs wicked thoughts at them like arrows: that
God will not have mercy on them; that they will never be
forgiven; never be redeemed and saved from the tortures
of eternal perdition. Indeed, they are also under fire from
other thoughts which I cannot write about, and are not
able to work or read because the temptation will not al-
low them. This is why, at moments like this, we should
forcefully cast despair away from us, and should not be
indifferent to our prayer life.

We should fall down in prayer, with our faces to the
ground, because this attitude of the body is very beneficial
in assisting us to pray, as St. Barsanuphius the Great says:
Lord, help me, sinner that I am. Lord, behold my grief and
have mercy on me. As we are taught by St. Symeon the New
Theologian: Lord do not allow me to be tempted beyond my
strength. Not with grief nor with pain of the soul. But redeem
me and give me strength so that I can withstand everything
with gratitude. Or, as we raise our eyes and hands to heav-
en, let us pray over these passions, sloth and immorality,
as the blessed Gregory the Sinaite teaches us, because he
considered them to be the worst of all. In this way we shall
strive to force ourselves, insofar as we can, to read and to
do our handiwork, both of which are of great assistance in
the time of warfare. It sometimes happens that Christians
engaged in the struggle do not allow even a single passion
to get near their soul. Then there is a great need and op-
portunity to devote themselves entirely to prayer, with all
the strength they have.

In order to defeat the spirit of ingratitude and blasphemy
we say: Get behind me, Satan. I worship my Lord and
God and I serve Him alone. I accept all pain and sorrows
gratefully, because they are sent from Him, in order to
relieve me of my sins. The Prophet Micah says: I will bear
the wrath of the Lord, for I have sinned against Him. But
ingratitude and blasphemy will come back to haunt you,
as you will find out soon enough. So get away from me.
May the God Who made me in His image and likeness
destroy you.

If he continues to bother you, even after those words,
busy yourself with something external, material or spiritual
work, that will strengthen your patience and hope, because
that is what your soul has to cling onto, if it wants to please
God, as St. Makarios says. But you need to be careful in
your choice of outside work, because the devil often uses
it to entrap us in his snares, to bring us into sloth and to
distance our soul from hope in God.

God never allows a soul that hopes in Him to be tested
beyond its powers, since He knows what we are capable
of achieving. People know what a mule or a donkey or a
camel can carry and so they load each one accordingly. A
potter is in something of a similar position: he knows the
temperature at which to fire each of his clay vessels, because
too fierce a heat would shatter them; equally, he knows
not to take them out of the oven too quickly, because that
would render them useless. If people have this much aware-
ness, how much greater and immeasurable is the wisdom of
God, Who knows exactly what temptations and how much
of each every soul needs to overcome in order to be made
worthy of the Kingdom of God. Not only will we be worthy
of enjoying the good things to come, but here, too, we will
receive the comfort of the Most Holy Spirit.

When we know all of this well, we can be steadfast with
courage and silence in our cell. Though sometimes people
benefit more from conversation with others, as St. Basil
says: Often, when we are slothful, a blameless visit to our
fellow brethren, at an appropriate time, and conversation
with them can, up to a point, dispel the passion of sloth. And
so, people who strive, if they are gradually strengthened
by divine grace, and their personal experience, devote
themselves with even more desire to the good fight for
the virtues. But the Holy Fathers, who know this from
their personal struggle, say that patience in quietude is
more beneficial.

Let everybody know this. He shall be assigned to the
place and to the service to which he gave and devoted
himself in this life and he can be sure that in eternity he will
have as his lot the service and the companionship which he
preferred in this life.
Saint John Cassian, “Conferences”
God showed Saint Peter the Apostle that he should not
consider anyone as common or unclean. Since his heart
was sanctified, everyone has been sanctified. For the per-
son whose heart lies in the passions, however, no one has
been sanctified, but rather that person considers everyone
as in accordance with the passions in his own heart. Even
if someone were to say that such and such is a good person,
he would immediately become angry in his heart. Therefore,
guard yourselves against blaming anyone either by word of
mouth or in your heart.
Abba Isaias of Scetis, “Ascetical Discourses”
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LOVE OF GOD
From “Life of Monk Herman of Valaam” by Yanovsky, 1868.
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Once the Elder (St. Herman
of Alaska) was invited on
board a frigate that had come
from St. Petersburg. The cap-
tain of the frigate was a man
quite learned, highly educated;
he had been sent to America
by Imperial command to in-
spect all the colonies. With the
captain were some 25 officers,
likewise educated men.

In this company there sata des-
ert-dwelling monk of small stat-
ure, in an old garment, who by his
wise conversation brought all his
listeners to such a state that they did not know how to answer him.
The captain himself related: “We were speechless fools before him!”

Father Herman gave them all one common question: “What
do you, gentlemen, love above all, and what would each of you
wish for his happiness?” Diverse answers followed. One desired
wealth, one glory, one a beautiful wife, one a fine ship which he
should command, and so on in this fashion.

“Is it not true,” said Father Herman at this, “that all your vari-
ous desires can be reduced to one—that each of you desires that
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which, in his understanding, he considers best and most worthy
of love?” “Yes, it is so,” they all replied. “Well, then, tell me,” he
continued, “can there be anything better, higher above every-
thing, more surpassing everything and in general more worthy
of love, than our Lord Jesus Christ Himself, who created us,
perfectly adorned us, gave life to all, supports all, nourishes and
loves all, who Himself is love and more excellent than all men?
Should not a person then love God high above all and desire
and seek Him more than all else?” All began to say: “Well, yes!
That is understood! That speaks for itself!”

“And do you love God?” The Elder then asked. All replied: “Of
course, we love God. How can one not love God?” “And I, sinful
one, for more than forty years have been striving to love God, and
cannot say that I perfectly love Him,” answered Father Herman;
then he began to show how a person should love God.

“If we love someone,” he said, “we always think of him, strive to
please him, day and night our heart is occupied with this subject.
Is it thus that you, gentlemen, love God? Do you often turn to
Him, do you always think of Him, do you always pray to Him,
and fulfill His holy commandments?” It had to be acknowledged
that they did not! “For our good, for our happiness,” concluded
the Elder, “at least let us make a promise to ourselves, that from
this day, from this hour, from this very moment we shall strive
to love God above all, and fulfill His holy will!” Behold what an
intelligent, superb conversation Father Herman conducted in
society; without doubt this conversation must have imprinted
itself on the hearts of his listeners for their whole life!




