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PARADISAL UNION
AND POST-FALL
MARRIAGE

Source: “Marriage and Virginity according to
St. John Chrysostom,” by Archpriest Josiah B.
Trenham, St. Herman Alaska Brotherhood
(2013), pp. 99-112, printed with permission
by the author and publisher. NOTE:
Footnotes' text and references  hesitantly
omitted to reduce the articles length, albeit
they significantly add to the quality of the
message; readers are encouraged to acquire
the original book for a study of the subject
in detail—it is a must for every Orthodox
Jamilyks library.

P 1 arriage, as we commonly under-

MARRIAGE axp VIRGINITY
ACCORDING TO

ST. JOHN CHRYSOSTOM

stand it in our
fallen condition, is a
God-given conces-
sion to man’s weak-
ness. It is a divine
indulgence to man
in his fallen condi-
tion, and thus had no
relevance in Paradise.
Therefore, St. John is
careful neither to ex-
alt it unduly (since
it is for fallen man)
nor to denigrate it |
(since it has a divine
origin). However,
just as there exists a
paradisal virginity, so
there exists a paradis-
al union of man and woman; and just
as the substance of paradisal virginity
differs greatly from that which exists
outside of Paradise, the same may be
said of the union of man and woman.
Chrysostom uses the word “marriage”
with reference to “earthly marriage,”
and does not employ the word when
he is describing the union of man and
woman in Christ in Paradise, and in
the coming Kingdom. The paradisal
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Archpriést Josiah B. Trenham

condition of Adam and Eve is a mys-
terious union of the first man with his
unique and co-equal helpmate, divine-
ly provided to him for conversation,
consolation, and to “share the same be-
ing.” Eve was formed from the rib of
“her man.” Their union did not involve
the many aspects of earthly marriage
commonly associated with that state
in the fallen age.

When God had completed creating
the entire cosmos, He fashioned man,
for whom He had made everything.
When man lived in Paradise “there was
no need for marriage.” Chrysostom is
clear that in Paradise mankind lived “as
in heaven” and was without marriage.
In fact, all of the
classical by-products
of marriage extolled
through the ages in
all great civilizations,
such as large popu-
lations, developed
cities, crafts, homes,
etc., did not exist
in Paradise, and yet
this in no way di-
minished the happi-
ness of that original
state. These extolled
realities are superflu-
ous and ought not to
be greatly valued by
man as in any way
belonging to the es-
sence of true happiness.

What then is the origin of earthly
marriage? Marriage itself is the off-
spring of death, and is a mortal
and slavish garment (10 Bvntov xol
dovhwdv indtiov). Since mortality
and slavery did not exist in Paradise,
marriage did not exist. St. John car-
ries the thought of St. Paul further.
St. Paul explained that where there
is sin, there is death. St. John carries
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this further by stating, “Where death is, there is marriage”
("Omov ytp B vartog, éxel yapog). The pattern is as follows:
sin=>death=>marriage. Each of the main components of
marriage—such as sexual intercourse (u{€ewg), conception
(ovAMYLc), labor (®&tvec), and childbirth (téxoi)—is a
form of corruption (e180g @pBoQdC).

Besides the essential connection of marriage to corruption,
if one is joined to a wicked spouse, marriage becomes a hin-
drance on the road to salvation. A wife and one’s attention to
her can be a great impediment to virtue (oov mpog GpeTiv
gunédiov). Woman was originally created to be a helper to
man; but like Adam, Eve rejected God’s original intent,
and she became a great source of temptation and treachery
to man. To some degree, women in marriage provide help
to men through child rearing and providing an outlet for
men’s desire; but apart from that, a woman really provides
no help. While many people foolishly rush into marriage
as a lovely thing (¢néoaotov mpdyna), it is really a prison.
Marital problems are like thorns that stick to one’s clothes
when climbing across a hedge. One turns to pick one out,
and is caught by several more.

Despite such limitations, marriage is honorable and
blessed. Marriage, is a good bestowed upon fallen man-
kind by God as a concession to human weakness. It is in
no way of equal honor with virginity; for if one believed
this, one might very well conclude that two wives were bet-
ter than one. Rather, God gave marriage to man because
his nature was totally out of control and unable to contain
its violent passions.

Marriage was created as a harbor in the storm (Mpéva
év éxelvn i) LdAn) and to prevent unlawful unions (t¥g
ToQavOpov wikews). While married persons have this harbor,

the virgin “sails a harborless ocean” (wéharyog whelv dhiuevov).
“Marriage is of much use to those who are still caught up in
their passions, who desire to live the life of swine (yolowv
Btov), and ruin themselves in brothels (¢v yapairvmoiowc
¢BeloeoBar). It rescues them from that impure compulsion
and keeps them holy and chaste.” Marriage provides one
with the “freedom for intercourse” (thv tiic ni€ewe aderav).
However, the virgin has no remedy to extinguish the flame.
His only chance is to fight the fire so as not to be burnt. The
virgin is called to walk on burning coals without being burnt.
Marriage supports one who is about to fall. For those who
are not tottering, it is no longer useful at all, but is actually
an impediment to virtue. Sexual pleasure is an integral part
of the consolation of marriage. For his time Chrysostom was
bold in suggesting that the pleasure of sexual intercourse
may actually solidify the marriage bond. This is as far as
Chrysostom would go in “sanctifying” marital intercourse. In
fact, in other places of his corpus, he explains away even the
pleasure of sexual intercourse and suggests that the pleasure
is really no pleasure at all.

Chrysostom is clear, however, that marriage is 707 the main-
tenance in itself of a small brothel, but is rather a means to
remain in holiness and dignity (év &yiaopd xol oepvétntu).
Marriage is not evil. The nobilities (t&x oepvr) of marriage
must not be undermined. Marital intercourse itself presents
“no hindrance” (uf kdAvpa) to the spiritual life. Marital
intercourse may be a lawful union (vépwov ouvowéoiov) if
it takes place according to God’s laws, with self-control and
dignity, and in a context of marital harmony (6pnovoig). The
Chrysostomian corpus contains a large amount of positive
material on marriage. For Chrysostom marriage is a “sweet
ointment” (W¥pov), and he is not ashamed to wax eloquent
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on the beauty of marital intercourse. Chrysostom does not
hesitate to assert that marital intercourse is a type of “spiri-
tual intercourse” (ovvovoiq mvevpoatinf)) between Christ
and the Church. Marital sex is a “mystery of love” (&ydnng
uvotiolov): it demonstrates by procreation the immense
power of union (ToAAy tiig évdoews 1) ioyUc). Marriage is
a perfect type of both an individual soul’s and the corporate
Church’s union with Christ. Many are not able to endure
the violence and the great battle of the passions entailed in
the virginal state; marriage is the good that will save them.
Marriage is preferable to fornication.

Marriage and sexual intercourse were also fashioned for
procreation. Procreation through sexual intercourse became
the “greatest consolation” to man following the Fall. In the
generation of children, the “fearsome visage of death” (to®
Bavatov 10 @ofepdv mpoommeiov) was reduced, and the
Resurrection was foreshadowed. Marriage for the sake of rais-
ing a family was accepted
as a legitimate desire by
Chrysostom in his Old
Testament commentaries.
However, though this was
an original divine inten-
tion for earthly marriage,
it was always secondary |¢
to the “greater reason” of
quenching the fiery pas-
sion of man’s nature.

This emphasis on
quenching the passions is |
evident in St. Paul’s teach-
ing that “in order to avoid
immorality” each man =
should take a wife. This is St. Paul’s consistent theme in 1
Cor 7. Man and woman ought to come together not primarily
for procreation, but so that Satan may not tempt you (1 Cor
7:5). Later St. Paul says that if the unmarried and widows
cannot exercise self-control they should marry. According to
Chrysostom this primary reason of marriage, to regulate man’s
sexual passion (V7teQ 10D oféoan Thv Tiig proeng THRWOL), is
the only one of the two original divine intentions that remains
relevant in the New Covenant. Since the earth, sea, and the
whole world have already been inhabited, there is no need
to bear any more children. Procreation, the fruit of mortal-
ity and the quest for eternal memory, is, in fact, a reminder
of human sin and the loss of the original glory of humanity.
This is why St. Paul nowhere suggests procreation as a reason
for marriage. In fact, for Chrysostom, procreation was “that
specious and grand reason for marriage” (thg ednpoodToV
%ol oguviic aitiog yduov).

Thus man, the “terrestrial angel,” was not originally de-
signed for nor, oriented toward, sexual intercourse and

procreation, as post-Fall man is. The sexual necessities
of fallen nature and the tremendous sexual impulses, ap-
petites, and drives of post-Fall man simply did not exist
to trouble Adam and Eve. Sexual intercourse did not exist
in the Garden. It was the result of the Fall, at which time
mankind became “beastly” and “animal-like” and began
to demonstrate this through copulation. St. John shared
this fundamental assumption with virtually all of the Holy
Fathers of the Christian Church.

Chrysostom drives home this understanding of the origin
of sexual intercourse in several places. In answering de-
tractors, who were even within the Church (which greatly
offended the saint), Chrysostom argued that the original
reproduction was not sexual in nature. “Tell me, what sort
of marriage produced Adam? What kind of birth pains pro-
duced Eve? You could not say. Therefore why have ground-
less fears ? Why tremble at the thought of the end of mar-
riage, and thus the end
of the human race ?” He
was not ignorant of the
| possible Scriptural ob-
jections to this view. He
explained, for instance,
that although Adam and
Eve had received the
commission from God
to “be fruitful and mul-
tiply” this did not imply
sexual intercourse, o, for
that matter, marriage.
The case of Abraham
shows that even marriage
is incapable of produc-
ing offspring if God is not willing; and if God is willing
even virginity can produce children. Chrysostom utilizes
this proposition to encourage infertile women, saying: “Let
women not be distressed when they have no children; in-
stead, let them give evidence of a thankful disposition and
have recourse to the Creator and direct their request to
Him, the Lord of nature, not attributing childbirth to the
intercourse of the partners nor to any other source than the
Creator of everything.”

Applying this perspective on God’s providence to the
many examples of infertility among the pious women of
the Old Covenant, Chrysostom poses and answers this
question: “What is the meaning of this gallery of sterile
people 27 (Tu Bovhetar TdV 0TELR®Y TOVTOV O %000G;).
God’s providence so ordered these unusual turns of events
involving long-sterile women who finally become mothers
in order to prepare His people for the supreme “other-
worldly” birth of Jesus Christ from His Virgin Mother.
The unusual births of formerly infertile Sarah, Rebecca,
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etc., were Old Testament foreshadowings of the birth of
Christ. In the same way it is not the propagation of vir-
ginity that decreases the human population, but sin and,
particularly, illicit intercourse, that provokes God to wrath.
This is evident from Noah’s time.

How does Chrysostom interpret Adam’s comments at
the time when he first gazes upon Eve ? In Adam’s initial
proclamation he asserts, “For this cause a man shall leave
his father and his mother, and will cling to his wife and
the two will become one flesh.” Chrysostom does not deny
that Adam’s statements refer both to marriage and sexual
intercourse. Rather, St. John posits that these statements
were prophetic in nature and demonstrate that Adam’s
understanding was inspired. This is a necessary conclusion
to make since “the consum-
mation of that intercourse
occurred after the Fall (netax
Yoo TV modfaocty To TS
ovvovaoiog yéyovev); up till 5
that time they were living .
like angels in Paradise and so
they were not burning with
desire (ovy Vd émbvpiac |
pleyduevor).”

St. John roots his teach-
ing on the origin of sexual
intercourse in his exegesis
of Genesis 4:1. Now, Adam
had intercourse with his wife |
Eve. Consider when this
happened. After their disobedience, after their loss of the
Garden, then it was that the practice of intercourse had its
beginning. You see, before their disobedience they followed
a life like that of the angels, and there was no mention of
intercourse.” According to Chrysostom the Scriptural text
here clearly states that Adam did not “know” his wife sexu-
ally until following the Fall. Sexual intercourse is rooted
in man’s Fall and subsequent death. It is not that marital
intercourse is defiling. Intercourse is not impurity (ovx
elg anabapoiav); rather, it is simply a distraction or waste
of time (elg doxorlav ayovong). It is the fruit of being
subject to the needs of the body. Those who are not in
such a subjected state simply have no use or compulsion
for sexual intercourse.

He suggests that, while because of the temporal interven-
tion of the Fall we have no concrete examples of exactly
how humans would have reproduced the image of God in
Paradise, we have every reason to believe that they would
have reproduced in a fashion consonant with their angelic
being. God multiplied the angels without the aid of physi-
cal intercourse, and could have done so for mankind as
well. “An infinite number of angels are at the service of

God, thousands upon thousands of archangels are beside
Him, and none of them have come into being from the
succession of generations, none from childbirth, labor
pains, and conception. Could He not, then, have created
many more men without marriage? Just as he created the
first two from whom all men descend?” In this theory,
Chrysostom hints at an explanation more fully developed
and previously set forth by St. Gregory of Nyssa. Those
who assume sexual intercourse was a part of life in the
Garden of delights are guilty of projecting back into
the original creation what has become normative for
fallen man, and of a failure to appreciate the massive
chasm separating man’s life in Paradise from his life
following the Fall.

Virginity works, as should
truly a Christian marriage,
to accomplish the divine
task of reducing the base-
ness of our souls and lead-
ing them to perfect virtue.
God has called us to one
ambition only: to regain
Paradise lost. Success in
the battle against the devil
and victory over evil is the
path of return, and consti-
tutes the re-acquisition of
the virginal life of Paradise.
| Whether one travels there
by virginity, which is the
most direct route, or by the blessed state of earthly mar-
riage is not God’s main concern; it is the return to Paradise
itself that is important.

He that hath cars to hear, let him hear. (Mt 11:15)

bstinence is for everyone, not just for monks. Hus-

bands and wives for whom marriage means only the
satisfaction of bodily passions will not be justified. They
will answer before God for not having been abstinent. Of
course, as the Apostle says, they are not to abstain from
each other for a long time, lest the devil deceive them,
but they should abstain according to mutual consent (cf. 1
Cor 7:1-6). Married people should abstain from corporeal
relations during fasts and on great Feast days.

Elder Thaddeus of Vitovnica (+2003)
“Our Thoughts Determine Our Lives”
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AWAKENING THE SINNER FROM

THE SLEEP OF SIN

Source:  “The Path to Salvation,” by St. Theophan the Recluse,
translated by Hieromonk Seraphim (Rose) and the St. Herman of
Alaska Brotherhood, published by the Holy Monastery of St. Paisius
(Arizona, 2016), pp. 94-96.

he awakening of the sinner is that act of divine grace in

his heart, the consequence of which he, as one awak-
ened from sleep, sees his sinfulness, senses the danger of
his situation, begins to fear for himself and to care about
deliverance from his misfortune and salvation. Previously,
he was like a blind man, unfeeling and uncaring with regard
to salvation; now he sees, senses and cares.

However, this is still not change. It is only the opportunity
for change and the call for it. Grace is only telling the sin-
ner at this point, See what you have gotten into; look then,
take measures for salvation. It merely removes him from his
customary bonds and sets him beyond them, thereby giving
him the opportunity to choose a completely new life and
find his place in it. If he takes advantage of this, it is to his
benefit; if he does not, he will be cast again into the very
same sleep and the very same abyss of destruction.

This divine grace is achieved by exposing to the conscious-
ness and feeling the insignificance and shame of that to
which a person is devoted and values so highly. Just as the
Word of God pierces even to the dividing asunder of soul
and spirit, and of the joints and marrow (Heb 4:12.), so does
grace pierce to the division of the heart and sin, and breaks
down their unlawful alliance and relationship. We saw how
the sinner with his entire being falls into a realm where there
are principles, ideas, opinions, rules, customs, pleasures and
ways that are completely incompatible with the true spiritual
life for which man is intended.

Once he has fallen into this place, he is not there in isola-
tion or detachment. Instead, he is permeated by everything,
mingles with everything. He is completely immersed in it.
Thus, it is only natural that he not know or think about its
incompatibility with spiritual life, and he has no kind of
sympathy toward spiritual life. The spiritual realm is com-
pletely closed off to him. It is obvious from this that the
door to conversion may be opened only under the condition
that the spiritual way of life be revealed to the sinner’s
consciousness in its full light, and not merely revealed,
but that it touch the heart; that the sinful way of life be
discredited, rejected, and destroyed. This also takes place
in the presence of consciousness and feeling. Only then
can the care arise to abandon the old ways and begin the
new. All this is accomplished in the single act of the sinner’s
arousal by grace.

In its course of action, the arousing divine grace is always
connected not only with the bonds in which the sinner is

held, but also with the overall condition of the sinner. In
this latter regard, one must above all keep in mind the dif-
ference in the way the action of grace appears when it acts
on those who have never been aroused, and when it acts
on those who have previously experienced such arousal. For
someone who has never experienced spiritual awakening
before, it is given to him freely, like some all-encompassing,
preliminary or summoning grace. Nothing is required from
the person beforehand, because he has a completely differ-
ent orientation.

However, grace is not freely given to the person who has
already experienced spiritual arousal, who knows and senses
what life in Christ is, and who has fallen into sin again. He
must give something himself first. He must still be worthy
and beseech. It is not enough merely to wish; he must work
on himself in order to attract spiritual arousal by grace.
Such a person, in recollecting his previous sojourn in the
vircuous Christian way, often desires it again, but has no
power over himself. He would like to turn over a new leaf,
but is unable to gain self-mastery and conquer himself.
He has abandoned himself to helpless despair because he
previously abandoned the gift and reproached and #rodden
underfoot the Son of God ... and hath done despite unto the
Spirit of Grace. (Heb 10:29). Now he is allowed to perceive
that this power of grace is so great that it will not be granted
immediately. Seek and labor, and learn to appreciate how
difficult it is to acquire.

Such a person is in a somewhat agonizing condition: He
thirsts but is not given drink, hungers but is not fed, seeks but
does not find, exerts himself but does not receive. Sometimes
a person is left in this condition for a very long time, to the
point where he feels divine reproach, as if God has forgotten
him, turned away and betrayed His promise. He feels /ike the
earth which drinketh in the rain that cometh oft upon it, ... But
that which beareth thorns and briers is rejected, and is nigh unto
cursing; whose end is 1o be burned.. (Heb 6:7-8). But this slow
touching of grace to the heart of the seeker is only a trial. He
goes through the period of trial, and thanks to his labors and
agonizing search, the spirit of arousal once again descends on
him as it descends on others as a gift. This course of action of
salvific grace shows us two things: first, the special actions of
divine grace in arousing the sinner; and second, the usual
way of acquiring the gift of arousing grace.

I Vor error does not show itself as it really is, that by appear-

ing in its nakedness it would not expose itself for what
it is. But cunningly dressing itself in alluring clothing, it
achieves what seems outwardly to the inexperienced as truer

than truth itself.
Hieromartyr Irenaeus the Bishop of Lyons (+202)
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THE AROMA OF REVERENCE

Source: Excerpt from Elder Paisios of Mount Athos by Hieromonk
Lsaac.

nce a reclusive ascetic, who had heard a lot about Elder

Paisios, came to visit him. They talked for a while,
and he ascertained that Elder Paisios was an exceptionally
reverent man. Indeed, the elder had a rare reverence, which
he had learned from his parents, and mainly his mother.

While at the monastery, he benefited from many of the fa-
thers, and especially from a particular hieromonk. He would
say, “We can’t reach the reverence he had—impossible. He
would celebrate liturgy every day, and he struggled greatly.
Once, for half a year, he ate nothing but half of a small
prosphoron and a few tomatoes
dried in the sun.” A

When he would serve out in the 0cio
chapels, this reverent priest, like ¢
other priests of the monastery,
preferred to have as a chanter the
young Father Averkios (as the el-
der was then called).

The elder had an innate rever-
ence, but he also cultivated it a
great deal. He placed such em-
phasis on it that he once said that
“reverence is the greatest virtue,
because it attracts the grace of
God.” To the elder, reverence was
the fear of God and spiritual sen-
sitivity. Reverent people behave
carefully and modestly, because
they intensely feel the presence
of God.

The elder wanted reverence to
be unaffected and internal. He
turned away from mere exter-
nal forms. Regarding a group of
monks who had great order and discipline in their liturgi-
cal life, he commented, “I respect that, if it’s something
that comes from within.” The elder’s conduct was rever-
ent, but with a freedom that was alien to dry forms. If he
didn’t feel something, he wouldn’t do it. He distinguished
reverence from piety—a word he even avoided saying.
He would say that reverence is like incense, while piety
is just perfume.®

The elder’s reverence encompassed not only small and seem-
ingly unimportant matters, but also spiritual and essential
issues. “If someone neglects the little things,” he taught, “the
danger is that he’ll start neglecting greater, holier things. And
then, without realizing it, rationalizing it all to himself—"This
is nothing, that doesn’t matter—he can end up, God forbid,

totally neglecting the things of God and becoming irreverent,
arrogant, and atheistic.”

His reverence could be seen in the way he prayed, venerated
icons, received antidoron and holy water, partook of Holy
Communion, held icons during processions, chanted, and
arranged and beautified the small chapel of his hermitage. He
paid attention to details, but in a way that wasn’t ritualistic or
fastidiously formal. This was his own attitude toward God,
which wasn't laid out in advance by any typikon of the Church:
it was his personal disposition. He felt that his whole hermit-
age, not just his chapel, was sacred space. He arranged his cell,
where he prayed, just like a little church. There was an 7conos-
tasis with many icons and a lamp that burned continuously,
and he would cense and light many candles there. He had
constructed his bed so that it was
like a coffin, and he would say,
“This is the altar of my cell.” Icons
and holy books never touched his
bed, with the exception of an icon
at its head.

The icon was rather tattered
and faded, and a brother once
asked him why it was in this
condition. The elder tried to
hide the truth, but the monk
finally realized that it was like
that because of his many kisses
and tears. The elder reluctantly
admitted, “I can get through an
entire vigil that way;” that is,
weeping.

He also treated the other ar-
eas of his hermitage with rever-
ence—the workshop where he
made the little icons, the guest-
house where souls were reborn
by God’s grace, the balcony, and
even the yard. He thought that it
was irreverent to have a toilet inside the hermitage. It was
partly for ascetic reasons that he kept it at such a distance,
but mostly it was out of reverence.

Once, when he was away from the hermitage of the Holy
Cross, the fathers of the monastery (out of love, so he
wouldn’t be uncomfortable) made him a small outhouse,
outside but sharing a wall with the hermitage. The elder
never used it. At Panagouda, when his health had deterio-
rated toward the end of his life and he needed to go out
frequently at night—in cold, rain, and snow—nhis spiritual
children began to insist on building him an outhouse just
clear of the balcony to make things easier for him. He re-
fused. “That’s where the Panagia appeared,” he said. “How
can I go to the toilet there?”

I el
(13
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The elder’s life was fragrant with deep and unaffected rev-
erence, just as the angels in heaven worship God day and
night “with great reverence.” This was clear to see from his
relationship with God and from the expressions on his face
when coming into contact with sacred things. He reacted
to sacred objects as though they were alive.

Once, when Elder Paisios was visiting the hermitage of an-
other monk, his hernia was bothering him. The elder of the
hermitage begged him to lie down and rest a little, but Elder
Paisios declined. He was only able to lie on his left side, and,
if he had done that there, his feet would have been pointing
at some icons, which he thought of as irreverent.

Before entering the holy altar, he would make a prostra-
tion to the floor, remove his monastic cap, and kiss the cross
on the altar-curtain; and then he would enter by the side
door. During the Communion '
hymn at liturgy, if he intended
to commune, he would make
full prostrations. For a time, he
had it as a rule to eat nothing for
thirty-three hours before com-
muning.

Because of his great reverence
for the mystery of the priest-
hood, the elder never assented [s
to ordination, even though, as :
he once said, “It’s been revealed
to me three different times that I
could become a priest.”®

Plainly, the elder saw reverence
as a fundamental virtue for every
Christian—although, rigorous as
his criteria were, he considered
it something rare. To the elder,
reverence was greater than most
of the other virtues.

He often used it as a criterion.
If a reverent person wrote or said or did something for
which he was criticized, the elder, even before forming
a clear opinion on the issue itself, would go out of his
way to propose mitigating circumstances. He would say,
“He’s a reverent man—I don’t believe he’d do something
like that.” The elder believed that this quality preserved
a person from making errors, from deceptions and from
falling—perhaps in the sense of the verse declaring that
the Lord will carefully guard the way of those who reverence
Him. (Prov 2:8.).

The elder considered reverence to be extremely impor-
tant in all of a Christian’s life and struggles, and especially
those of a monk. A person’s reverence, he believed, acts as
a steady factor in his life, affecting everything and raising
his spiritual level.

A young St- Paisios in the hermltage of St. Eplstlml
above St. Catherine’s Monastery, at Mt. Sinai

He advised monks to take care to acquire reverence. “A new
monk, especially, has to be reverent through and through.
It helps for him to always have the Evergetinos open® and
to spend time with other monks who are reverent.” When
a new monk asked the elder what it was that he should pay
the most attention to, the elder replied, “Reverence and
attention to yourself.”

A Russian bishop, presented with many candidates for the
priesthood, once asked the elder whom he should ordain.
“Those who are reverent and pure,” the elder answered—he
did not say educated or energetic men, or candidates with
good voices.

In chanting and iconography also, reverence was more im-
portant to the elder than technique. He was able to discern
its presence in chantmg or in an icon, and he would say: “If

; you pay attention to the mean-
ing of a troparion, it'll change
you, and you'll be able to chant
in a reverent way. If you're rever-
ent, you might make a mistake
while you chant, but it'll come
out sounding sweet. If you only
pay attention to technique—
I mean, going note-by-note,
without a reverent spirit—then
you'll end up like a lay chanter
| I once heard; he was chanting
. Bless the Lord, O my soul like a
blacksmith striking an anvil. I
" heard it in a car, and it disturbed
me—I told the driver to turn
off the tape. When someone
doesn’t chant from the heart,
it’s like he’s running you out of
church. A sacred canon says that
people who chant with improper
voices should be given penances
because they drive people away from church.”

Concerning iconography, he advised, “You should make
an icon with reverence, like we were going to be giving it to
Christ Himself. How would we like it if someone gave us
a photograph where our face wasn’t right? It’s not right for
the Panaghia to be depicted like Saint Anna—I mean, not
to show her physical beauty. There has never been a woman
as beautiful as the Panaghia was in soul and body. How she
transformed people’s souls with her grace!”

Of the icon of the Tenderly Kissing Mother of God
(Glykofilousa), at Philotheou Monastery, he remarked:,
“Technically, it’s not quite perfect, because Christ’s feet are
wedge-shaped, but it works miracles and has such grace and
sweetness. It’s probably because God rewarded the iconog-
rapher’s reverence.”
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“The grace of God,” observed the elder, “comes to rev-
erent people, and it makes the soul beautiful.” But he
observed with sadness that contemporary people pay little
attention to such things. “If a person is not reverent,” he
said, “if he scorns divine things, then divine grace aban-
dons him and he’s overcome by temptations, and becomes
like the demons. Divine grace won’t come to an irreverent
person—it comes to people who honor it.” As examples
of irreverence, he mentioned the sacrifice of Cain and the
behavior of the sons of Eli related in the Old Testament.
Their disdain provoked the wrath of God, and they were
punished.

The elder considered it irreverent to place icons, ecclesiasti-
cal books, antidoron, and holy objects in general on the seats
of church-stalls, and even more so on chairs or beds (except
on a pillow). He suggested that people put the little icons
that he would hand out in their chest pockets. Once, he
related, a pilgrim came holding his head crooked from neck
pain. Through divine enlightenment, the elder realized that
the man had suffered this at the hands of demonic powers,
because he had put a cross the elder had given him, which
contained a piece of the Precious Cross of the Lord, in his
back-pocket. The elder forbade anyone who lived carelessly
to carry the Precious Cross.

He once told us about someone who had become possessed
because he had spit in an unclean place on a day when he
had communed. The same had happened to a woman who
had thrown holy water onto excrement. Another time, he
related, a young man who was engaged to be married visited
a conjurer, who told him to urinate on the wedding rings.
Upon following the conjurer’s instructions, the young man
became possessed, because wedding rings are holy. The elder
also gave other, similar examples of careless and irreverent
people being abandoned by divine grace and becoming
possessed.

He didn’t think it was right to refer to the holy fathers
of the Church simply by their first names; for example, as
“Basil” or “Gregory.” “We talk about ‘Father So-and-so’ and
say ‘Father’ to monks and clergy,” he commented, “and this
is how we're going to talk about the holy fathers?”

He didn’t want people to offer God candles made from
impure or artificial beeswax or to fill their lamps with olive
oil of poor quality or with seed-oil. On the contrary, he
emphasized, “[we should] offer our best to God in wor-
ship. We should offer up our best efforts and our pure
prayer—not our yawning.” He considered it greatly irrever-
ent to use prosphora for the liturgy that was tainted with
mold. “Christ gives us His Body and Blood,” he would
say, “and we give Him moldy prosphora?” He would walk
miles to find prosphora for the Divine Liturgy, and when
he carried it, he would hold it by the side, taking care not
to touch the seal.

The elder tried to show gratitude and be pleasing to the
One whom he loved. Out of his great love, he offered
to God the very best, and he conducted himself with
refinement, with spiritual sensitivity and reverence. And
God, being pleased, bestowed His grace on the elder in
abundance.

TToT
NOTES:

(1): “Reverence,” in Greek evlavia (e0hapeia); and “piety,”
evsevia (e00éBera). The latter word is used in the Greek
of the Scriptures and Church fathers to refer to Christian
reverence and correct faith; and, especially in older transla-
tions, it has often been rendered as “piety.” By the elder’s
time, the Greek word had taken on a negative meaning in
a somewhat similar fashion as the word “piety” has come
to do in English; to many, it was synonymous with pietism
and formalism.

(2): Most likely these signs were not commands—rather,
he was presented with the possibility of becoming a priest.
When he was asked about this, he answered, “Christ gives
us gifts. Do we have to accept all of them?”

(3): That is, to study it frequently. The Evergetinos is a col-
lection of anecdotes and teachings from the early Egyptian
desert fathers. Unlike the Philokalia, a more advanced spiri-
tual text that treats the way in which “the intellect (7ous)
is purified, illumined, and made perfect” (vol. 1, p. 13), the
Evergetinos focuses on the practice of Christian virtues, a
necessary precursor to the exalted attainments described in

the Philokalia.

\ >< Jhere is this world coming to? Once they sent me
a

picture of a bride, and asked me to pray that her
marriage would be a good one. She was wearing an awful
wedding gown. When they dress this way, they are show-
ing an irreverence to the Mystery of Marriage and to the
Church, whose space is sacred. These are supposedly spiri-
tual people, and yet they do not seem to think twice about
the dress. What will those who are not spiritual do, if they
follow their example? That’s why I am saying: If monaster-
ies do not hold the line, no one else will put the brakes

on people. They are out of control.
St. Paisios the Athonite
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GERO-ARSENIOS THE CAVE-
DWELLER (1886-1983)

FELLOW ASCETIC OF ELDER JOSEPH THE HESYCHAST

Source: “My Elder: Joseph the Hesychast and Cave-dweller,” St.
Anthony’s Greek Orthodox Monastery (2013), pp. 563-568.

Gero-Arsenios was a liv-
ing example of obedi-
' ence for our brotherhood. He
was obedient to Geronda his
| whole life. Not once did he
= disobey or grieve him. Gero-
Arsenios was so humble that
he was actually obedient to
everyone.

One day my brother came to visit me. Since he was a car-
penter and we were building our chapel, Geronda asked him:

-Niko, can you make the iconostasis for us?

-Yes, I can, Geronda, he replied.

As he worked, Gero-Arsenios helped him out and took
orders from him as if he were a little child, even though he
was forty years older than my brother.

Gero-Arsenios’ life was extremely ascetical, beginning with
his first years in Jerusalem and then in our brotherhood.

When he was seventy, he took care of his own garden. He did
this not only to help provide for our needs but also because
he wanted to please Geronda who liked having our own fresh
vegetables. Even at that age, Gero-Arsenios worked along
with us youngsters. He was even shorter than me, but he
toiled and sweated and carried just as much as the rest of us.
Whenever Fathers Athanasios and Joseph the Cypriot went
working at the monasteries all day long to gather chestnuts
or olives, he would tell them:

-Don’t worry; I'll do your prayer rules for you.

He said this because they would be so tired from working all
day that they wouldnt have the strength to do their prostra-
tions. We youngsters were no match for this little old man!

Not only did he have endurance, but he also had tremendous
strength. He would go down to the harbor and load up on
his back whatever we needed; wheat, sand, rocks, wood, all
types of provisions. Sometimes the load he carried was in
excess of 150 pounds! When someone asked him how he was
able to carry such a heavy load after such a tiresome vigil,
he answered:

-I have a naturally strong constitution, but when a dis-
ciple has faith in the blessing of his elder, he can lift even
a mountain. Many times when I had loaded up my back
with things beyond my strength, my knees would be ready
to buckle. But when I made the sign of the cross and called
upon Geronda’s prayers, and the load would lighten on its
own. Then I felt as if someone were supporting me from

behind, and I flew up the mountainside like a bird, while
ceaselessly saying the prayer.

Not only was Gero-Arsenios naturally strong and a hard
worker who labored wholeheartedly, but he would also keep
vigil every night, doing thousands of prostrations and
saying the Jesus prayer with his prayer rope countless times.
He said the Jesus prayer while making the sign of the cross
for so long that one day he injured his shoulder. Geronda
was forced to tell him to do fewer. I would see Gero-Arsenios
stand upright from sunset till sunrise for his vigil, even after
working hard all day with minimal sleep. He would sleep only
two hours in the evening and one hour in the morning. He
told me that sometimes when it was time for vigil, he would
say to himself:

-How am I going to keep vigil now? I am so tired from
working all day, how am I going to stand up for so many
hours.

But then he added:

-As soon as I stand up and put my nous in my heart—my,
oh, my! My heart opens up with prayer, and I feel such grace
from God that I notice no exhaustion. Eight hours pass, ten
hours pass, and there is zero exhaustion. I just hold on to
the prayer. Only when I stop in the morning do I realize the
exhaustion.

He continued keeping vigil like this until he died at the age
of ninety-seven.

Sometimes he would remain standing for twelve hours
straight! He would not even shift his weight from one foot
to the other, nor would he lean against the wall or even pause
to read a book. It was awe-inspiring. And to think that he was
doing this in his sixties, while I was a nineteen-year-old kid,
and I had to often lean against the wall. He would just tilt
his head down towards his heart, hold his prayer rope, and
keep saying, Lord Jesus Christ, have mercy on me. What
prayer he had! His little cell was fragrant from all the prayers
he said synchronized with his breathing. He had the name
of Christ “carved” within his heart.

He himself admitted:

-When I pray with my prayer rope while standing, I perceive
an intense divine fragrance. But when I say the prayer sitting
down, I perceive very little fragrance.

When Elder Paisios of the Holy Mountain met Gero-Arse-
nios, the holy Elder was amazed at his fragrance because he
knew that it is not just a sign of dispassion but also of sanctity.

He was often so absorbed in the prayer that when it was
time to begin work, he couldn’t tear himself away from the
prayer. We would go up to him and tell him:

-Geronda, it’s time for work.

After coming to his senses, he would say with surprise

-It’s daytime already?

Gero-Arsenios was an extremely simple and childlike person.
You cannot imagine how simple he was. He was simple and
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innocent like a small child. He was never upset with anyone. I
never saw Gero-Arsenios get angry or behave inappropriately.
This is why he never had temptations in his life. He passed his
life like an infant. While other people were passing through
the furnace of temptations, he passed his life with ease because
he was always obedient to Geronda.

He was simple-minded because that is how he was born.
All he knew was how to say the prayer; he did not have
theoria. He did not experience the expansion of his nous
in prayer. Nevertheless, he felt grace intensely in his heart
from noetic prayer. He did not have Geronda’s sharpness of
mind. Geronda was extremely sharp and had both noetic
prayer and zheoria. He had both praxis and theoria. Geronda
was unsurpassed in his prayer of the heart and #heoria, and
from both springs he drew huge amounts of grace, which
sanctified him.

Only once did Gero-Arsenios experience a “mini-theoria,”
if we can call it that. Once, when he was praying for the
departed, he found himself in a beautlful place w1th groups
of families, each in their own § ;
tent. The people inside the
tents were very happy. Gero-
Arsenios entered one of the
tents and said with all of his
characteristic simplicity:

-What are you people doing 1
in here? Does anyone come |
and visit you?

-Yes, papa-Bartholomew vis-
its us and brings us presents.

Papa-Bartholomew was the
priest who served the Liturgy for them back at St. Basil’s
Skete. This goes to show the benefit of commemorating the
departed in the Divine Liturgy.

Even though Gero-Arsenios did not experience #heoria, he
had an immense number of exceptional visitations of grace.
Every year on the feast day of St. Savvas the Sanctified, Gero-
Arsenios smelled an indescribable fragrance in his cell. Geron-
da knew that this was a visitation of grace. (It is significant
that he used to live at the Monastery of St. Savvas and had
labored very hard there.) But to protect Gero-Arsenios from
vainglorious thoughts, Geronda said in front of everyone:

-Listen, fathers. Dont attach any importance to fragrances,
because the enemy is also able to create them...

Geronda taught all his disciples these lessons of discernment:

-If, during prayer, you perceive an unusual phenomenon
with one of your five senses but without your soul sensing
anything, pay no attention to that phenomenon because God
is beyond the five senses. But if joy or hope come to your soul
when you see a vision, smell a fragrance, hear something, or
have any other sensation, neither accept it nor reject it, but
go tell it to your spiritual father immediately!

-If the triad of faith, hope, and love before you begin
praying is—in a manner of speaking ten degrees Celsius—
and afterwards your faith, hope, and love have increased
to one hundred degrees, then this transformation is from
God, because the evil one is incapable of inspiring you with
either faith or hope or love, since he lacks all three of these.

-So if you find that these three have increased after you have
prayed, know that your prayer has been acceptable to God. If
these three qualities remain unchanged, know that you have
prayed in a worldly manner. If these three have decreased
in you, you have prayed in a deluded manner. And if, after
prayer, you feel some kind of carnality, however slight, you
have prayed wrongly.

Once during the Liturgy, Geronda spilled an oil-lamp. Gero-
Arsenios said:

-Hey, you spilled the oil-lamp!

-Be quiet, Geronda replied. We're in church!

How charming the two of them were!
Gero—Arsenlos was always healthy, whlch is why he lived to

' sick, except for catchmg ami-
% nor cold now and then. When
<M he did, the only medicine he
took was herbal tea with some
raki. Then he would just stay
in bed and keep warm until
it passed. Never in his life
. did he take any medicine or

= pills or injections. He did not
| (& even bathe for seventy years.
4 He only washed his feet and
head sometimes. Despite this, his body always had a pleasant
scent of the wilderness, somewhat like basil.

After Elder Joseph’s repose, Gero-Arsenios stayed with Papa-
Haralambos. Gero-Arsenios missed Geronda’s presence and
said:

-Ah, Geronda, you forgot me! You didn’t take me with you!

But I said to him:

-No... he left you behind as a consolation for us.

Twenty-four years later, in 1983, he departed like a ripe fig.
He did not even get sick; his soul departed out of ripeness.
He was not afraid of death because he had been obedient to
Elder Joseph until the age of seventy-three when Elder Jo-
seph fell asleep in the Lord. Besides, he had the Jesus prayer
constantly within him, he was overflowing with grace, he had
worked hard his entire life in ascesis, and he had Geronda’s
intercessions. How could he not be at peace? How could
he fear death? He had faith that Geronda would come and
receive his soul...

T

(*) Elder Joseph describes what is meant by expansion of the

nous near the end of his tenth letter in Monastic Wisdom.
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LET Us FoLLOW HIM!

By the late Augoustinos N. Kantiotes, bishop of Florina, Greece
(+2010), from “Follow Me,” translated by Asterios Gerostergios,
Institute for Byzantine and Modern Greek Studies, Belmont,
Massachusetts, pp. 68-74.

They forsook all and followed Him.
[Lk s:11]
TroT
We hear the voice of the Lord. He calls us, too, to leave
everything and follow Him. Leave everything? Our
homes, our work, our various businesses? Not quite. For we
saw that those who, like the Apostles, are called to a special,
extraordinary mission requiring absolute self-denial and con-
secration are expected to leave all these things. But then, what
do we mean when we say that he who wants to follow the
Lord must leave everything?

Listen! Besides the things that comprise one’s material goods,
which everyone—even the poorest person—has to some de-
gree, there is another bounty—one that is not material or
visible, a wealth that is not blessed but damnable, and which
has collected in our secret coffers by the meddling of Satan.
This bounty is vice, evil, and passion. With all the mental and
physical corruption that passions cause, people still love them,
tend to them, feed them, and would not think of separating
themselves from them. There are cases, not rare, when people
love the passions more than cherished persons and posses-
sions. Whatever promises he makes, the alcoholic will not
separate himself from his passion for drink, the gambler from
his passion for card playing, the debauchee from his carnal
passion. Above all else is the drink, the card, the delight. How
many houses, stores, and factories—how many enormous
fortunes—are used up to satisfy bottomless passions!

The passions are the possessions, the principal possessions,
which we are called upon to leave, to separate ourselves from,
in order to follow Christ. (Lk 14:33). For one to leave material
goods and put them at Christ’s disposal for the common good
is a praiseworthy act, but it is not as difficult as cutting oneself
from one’s faults, evils, and passions. The Apostles easily left
their boats and nets, but how difficult it was for them to leave
behind their errors, faults, and vices! Passions stick to our
beings like a turtle’s shell adheres to its body. They compose
a second nature, an evil nature. “To transform the evil nature
is not a light undertaking,” the ancient Greeks used to say.

A person who wishes to follow Christ is called upon to deny,
renounce, and throw far away like an old garment all that
comprises the worst fortune of his existence. In the sacred
service of Baptism, we see that this is at the heart of renounc-
ing. If he wants to follow Christ, the one to be baptized is asked
to renounce his evil habits, vices, passions, and everything
which constitutes service to Satan. Stripped of that which
was formerly beloved, the one baptized can follow Christ.

But Christ, who wraps Himself in light as with a garment,
does not leave him naked but clothes him in a garment,
an imperishable garment. And this imperishable garment is
comprised of the virtues of Christ, which should become the
virtues of the Christian.

St. Clement of Alexandria, allegorically interpreting Mat-
thew 19:21 (sel] what you have and give to the poor) says that
for someone to deny his wealth and give it to the poor or to
his country is nothing new, as in the sense of Jesus’ teaching,
for many ancients like Anaxagoras, Democretes, and Cratetes
did the same for a worldly cause. What is new in Jesus’ teach-
ing, however, is something “greater, more godlike, and more
perfect, the stripping off of the passions from the soul itself
and from the disposition” and eradicating them completely.
This is the highest perfection.

Has anyone succeeded? “So,” continues Clement, “let no man
destroy wealth, rather than the passions of the soul, which are
incompatible with the better use of wealth. So that, becom-
ing virtuous and good, he may be able to make a good use of
these riches,” i.e., delivered from the passionate attachment to
material things, one will be able to dispense in the best manner
whatever material goods he has for the glory of God.

Therefore, O Christian, when you hear the Gospel say that
the four fishermen forsook all and followed Christ, consider
this and ask yourself: “The Apostles left material possessions
for the Lord’s sake. What have I left for the Lord’s sake? What
has my faith cost me up till now?”

Any sacrifice of material goods for Christ’s sake is small,
very small and unimportant, says Anthony the Great. And
were we to suppose that we possessed not just a few earthly,
household goods or money, but were lords of all the earth
and denied all this for the spiritual good of the soul, even this
sacrifice would have no value compared to the Kingdom of
the heavens. This is what Anthony the Great taught, as related
by St. Athanasios. Today’s Christians, however, have such an
attachment to material goods and are so worldly in their cares,
that they wouldn't sacrifice a strip of land for righteousness’
sake, for love or peace. Many would not even sacrifice a penny
for Christ’s sake! They sacrifice everything for matter, which
they have deified, while the true Christian sacrifices matter
for the sake of the spirit. This is the difference between the
material and the spiritual person, and every Christian should
be such a spiritual person.

The Gospel does not oblige me to forsake my job. It calls
me, however, to make another kind of sacrifice—to forsake
my bad habits. Have I left them all? Or have I maybe forsaken
only a few bad habits which never bothered me much, and
kept certain pet passions that I call “human weaknesses” to
ease my conscience, but ones the Gospel of Christ condemns?

Every follower of Christ should ask these questions, for next
to the Lord Himself, our salvation is the most serious respon-
sibility of our lives, and woe to us if there is any weakness we
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decide not to forsake. We will remain far from the Lord. Is
there a greater calamity than this? Therefore, with His help,
let us banish every sinful burden,and as well-girded soldiers
follow the glorious path of the martyr.

If we think of “forsook all” in this spiritual sense, every-
one could imitate the Apostles and follow the Lord. St.
Chrysostom thunders: Forsake only your evil habits, and
remaining in your own homes, you can easily be saved.

People who want to banish every evil habit must come to
know and feel the infinite wretchedness which human pas-
sions create, and recognizing this, call on the Lord, Who alone
can change this terrible state.

St. Chrysostom gives us an analogy of the misery of the
passions. He tells us that our present life is not different from
ajail. If we go into a jail, we see the unfortunate condemned,
all bound with heavy chains, so that if we even partially
leave the fantasy (the false image which this bounty gives to
many;, i.e., pleasure or glory) and psychologically interpret
the reality—that is, if each of us would examine our mental
lives—we would see that our souls are no different from
prisoners. They also pull heavy bonds and tolerate them.
For the soul, heavy bonds and chains are the passions pos-
sessing it. Do you want to see what misfortune these bonds
create? Examine, if you will, the life of a greedy rich man
who never rests, for the more riches he has, the heavier his
bonds become. The greedy man has a fearsome jailor who
does not even let him go a little distance from the prison
door to breathe, but constantly thrusts him into the deeper
and darker parts of the jail where the filth is unbearable and
the bothersome insects do not let him rest at all. Who is
this stern jailor? The evil love of money.

Bound souls! Poor people, although they seem free in body,
they live as if in a jail under the watch of austere jailors who
carry whips with which they mercilessly strike the ever-pet-
ulant criminals. And these criminals would most unwillingly
wear physical bonds but gladly wear the ones with which sin
binds the soul. Appropriate is this tale:

A tyrant of ancient times ordered a workman to prepare
a chain of a certain length with the promise that he would
reward him as he deserved. The workman carried out the
tyrant’s desire. He prepared the chain. But as soon as he
saw it, the tyrant ordered the workman to double its length.
And when he did this, the tyrant ordered it doubled again.
The chain became very long and heavy. And then the tyrant
rewarded him, very deservingly. What was his reward? He
ordered that the workman be bound hand and foot with the
chain and be thrown into prison for life.

That great tyrant of humanity called the devil does some-
thing similar. He orders every person who blindly follows
him to prepare a chain, to practice sin. And when the sin
is done, he does not say, “Good enough,” but orders it to
be repeated, to have its power doubled. And when through

constant repetition the chain of sin becomes “long and heavy,”
it becomes a passion. Then wail and lament! The miserable
person becomes a chained servant of Satan. Who is to blame?
We are. The person who hears Satan’s voice and follows him
descends into the fearful prisons of sin—his passions.

In this terrible state there is no other escape except that
which St. Chrysostom points out. And that is, beg the Re-
deemer of souls to break the bonds, banish the jailor, and
remove the burden of iron chains from us and show our spirit
to be lighter than an eagle’s wings. But we must cooperate,
“offering attention, thought and eagerness.” Working thus,
we will quickly expel our vices, and, free of the evils which
now possess and tyrannize our souls, we will realize in what
a calamitous abyss we had once lived and what freedom we
now enjoy following the Lord.

In his novel Let Us Follow Him, the Polish writer, Henryk
Sienkiewicz, very artfully describes the terrible catastrophe
of the human soul in the person of a noble girl named An-
taia, who became the wife of a powerful figure of the Ro-
man Empire, the Patrician Cenna, charged with governing
Alexandria. The excellent position was full of worldly joy.
But there appeared deep and inexplicable pain. Antaia was
afflicted with a mysterious illness which fed on her physically
and mentally. She withered like a flower in the bud and no
medicine, physician, magician or sage was able to cure her.
Finally Cenna, in despair, brought Antaia to Palestine. There
was a leader whom they knew, Pontius Pilate. Then came the
day when Jesus was to be crucified.

The sick girl’s ardent desire was to see the Condemned, and
it was granted. Pilate saw to it that the litter carrying the sick
girl was at a point on the way to Golgotha, from which she
could watch the procession. ... And she saw Jesus carrying
His Cross. Looking into His face, Antaia was moved by a
most holy feeling. She got up her strength, sat up in her
litter, looked at the King of Pain and Suffering and began
showering Him with flowers. Her lips whispered, “You are
the Truth...” Antaia was healed from that very moment, and
her unbelieving husband believed. This is a synopsis of the
story, certainly a creation of the novelist's imagination, but
two realities are vividly presented in it: The agony of the hu-
man soul and redemption in Christ!

Dear friends, innumerable examples are contained in the
experience of centuries to certify that far from the Lord there
is the slavery described, while near the Lord there is freedom
which springs from His sacrifice on the Cross, from the blood
of Christ. And after so many examples, after the experiences of
the past centuries of those who found redemption in Christ,
why, dear friend, do you still hesitate to follow the Lord?
Banish all delay and make the decision.

Brothers, fellow sinners! Let’s listen to the mystical voice of
the Lord who calls us and, forsaking everything, let us follow
Jesus wherever He leads.
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An TemrrepBpiou: H Apxr 1A¢ TvdikTou

H mpwm 100 ZemmépuPpn éoptdleral dmd mv OpB6S0EN
Xpionavikr) ExxAnagia @ ri mpwm 100 exkAnciaomko0 EToug.

Ocodwpov Poka, Osoldoyov epunvevtixijc Osoloyiag.

¢ AEEN “Tvdirntoc («indictus») elvo AEEN Aativind

OV  onuaivel «OoLoudg», «OLdyyelua»,
«Emayyehior, «xqevEn», «€mPoAl) Towvic i pSpou».
‘H AEEN avth yonowomoleito &mo tovg Pouaiove
QVTORQATOQES, UE OXOTTO Vo ®aBoiCovy 1O VYPog TV
oWV &mi TS mapaymyic The Yig, Tov B Empeme vou
TANE®WoovY ol Vrnrool THS Pdung yuor ™ ocvvtionon
oD otpatod. TO dudyyehia avto Toyve yio deramévie
¥oovio ®ol toVTo, ywoti ®dbe dexamévie xodvia
ATOAMIOVTOY OL TOACLLOL OTQATLM TEC XOUL HATOTAOTOVTOY
ot véol. Noo onuetwbel GtL T0 VYPog TMV OYETIRDV

tomoBétnoe o avTHV TV 00T THS CVAANPEWS TOD
[Tpodpduov (24 Zenteupoiov). Apydtepa, 10 462 u.X.,
YO TTOAXTIROVS AOYOUS KO VL0 VO CUUTTITTTEL 1) T TN
o0 €Tovg UE THV TEA TN TOV UNVAg, 1 EXXANCLAOTIXY
TOWTOYQOVLIO uetatédnue thv 1" ZemteuPoiov. ‘H
1" SemteuPotov, 1| YN TOU Ex®XANCLAOTIXOD ETOVC,
amotelel thv doyn Tthe Ivdintov. Téte Tehelital 1
arohovBia thg Tvdirtov 0¢ ovvdvaouo ute t Octla
Aertovylo Yo Thv e0A0YI0 TOD EXRANOLOOTIROD ETOVC,

To Biio ToV Asvtivot Goile: «ITpood&ete uetdt TV
doTwV ETTA QUVOVS QUMUOVS EVIQUVOLOUS %Al UOTYOV
Eva éx PouvxoAiov xal xoLov¢ SVO AUDUOVS, Al
goovtal odoxavtmua @ Kvoiw xal ai Ovoial avtdv
xal al omovéal avt@v Qvaio doun evwdias T Kvoiw»
(Agv. 23:18), émBdrlhovTtag ut adTOV TOV TEOTO OTOVC
Tovdatovg vo. mpoogépovy Buoieg OAORAVTOUATOY
7ot Y £00Th) T Novunviog f) tdv Solxiyyov (thv
Omo®dTn Nuéoa toh €ROSuov

poowv ®abopLldtayv amo T™Q
véa. dUvaun tod oTEATOD YLt M
TNV EMOUEVY OERATEVTUETICL.
Me v mdpodo T0T Ypdvou
N AEEN “Ivdwmtog €maye va
onuaiver wovo dtayyehua ®o
Oha T0 AV TEQW, BLAADL OTUCLLVE
T0 JLdoTNUO TAOV SERATEVTE
gtdv. Kol &tou dpyoav vo

va

TR

CERTPEMBRENG

- : i . Wy
Eyar nudpng, N H nuspa e
wpas y 4/C. % 1 wEy Gpas, 4.

Tovdainod €Tovg) dmodidovroc
€VY0OLOTIES TEOC TO B0 YLl
™v etvold Tov mEOg TV ®TioN.
Thv taxntvy) avth viobBEtnoe
nott 1) Xouotiovixy) éxxinolia
m¢ €001V TEOETOLWOOTNC
yir 10 véo &tog PACOTHOEWC
nolL OVYxouLdfc—apyn THC

UeTEODV 1O YOVO ot Ivdintoug
(modtn “Ivdwntog, Oeltepy
“Ivdintog, %.0.%.). "HON modToCg

b AL agyen e T pdramy, nevor 78 Niw e ity
O Ty sy dhoyer N plops.
O & mahais, € 81 oydpwmc Neeo

vemEywrilc meELddov, TOoU
Eeniva ®A0e ZemtéuPon.
Mg 10V ®a10 6plotray dvo

6 Mévyac Kmvotavtivog dproe
¢ émionun uétonom tod yodvou (to 312 7 313 u.X.)
™V "Ivdwmto, mod Goyle v 1" ZemteuPoiov, Emoyy
7OV €UXE TELELDOEL 1) OVYROULON TV ROETOV THC Yiic. ‘H
uétonon a0t Tov ¥edvou dOvoudotTnre, Ao TO vou
t00 Kwvotavtivov, «Kovotavtiveiog Tvdntimv» i
<EAMM V>,

‘H Ivdwtidvo gival Evog yevirdtepoc ToOmog
uétonong tod yodvou avo 15etieg ug dpetnoia ™
vévvnon tod Xptotod 1) yio thv axpielo dmwo TO
3 n.x. 'H 1" ZemteuPoiov nabopiotnre mg doyh The
ExuAnolaotiric xoovidc mg €ENG Zthv mepLoy TG
AVOTOM|C TO TEQLOOSTEQD HUEQOASYLOL ELXALY OC
TEMWTOYEOVLO TV 24" ZemteuPolov. 'Emerdn Sume 1 23"
Sentenfolov Hrav 1 yevéOriog uépa Tod adtorpdTopa
g Podung Oxtofravod, 1| momtoyoovie HeTotétnxe
oTig 24 ZemteuPoiov, 1) 6mwoia not xaboploTnre MC GALOYN
¢ Ivdirtov, Onhady Tig mepLddov 10T Pouairod
dratdynatog yiow Tov oo ov toyve yo 15 €tn. "Etol
“IvOToC ®OTAVINOE VO oNuaivel AQYOTEQX TO £TOC ROl
aoym s Tvdirntov Thv [TomwTtoyoovid.

& avty v ITowtoypovia Pofre | "Exxinoia
apooun ®ol Thc Edmoe XQLoTLOVIXO TEQLEXOUEVO, BLpOD

Veidn Tvdintov, 1) Katoaouxi,
Onhadny N makawe Popairy, mov &oyile thv 1M
SemteuPolov ot v omoio ovvéyoe 10 Buldavrtio,
nal ) Toamnn, mov doyle otic 25" Aereufoiov nol
doyotepa v 1" Tavovaptov. ‘H mpmwtoypovia Tig 1™
Tavovapiov &L Popainy mpoéhevon nal Ho0e otiv
0p0380EN Avatol) ®atd T VEGTEQQ YOO VLO.

‘H énnAnoraotiny dxolovdio yia to véo €10¢ TeElETTOL
™y 1" ZemteuPolov, uio dxrolovdia, amapduthhov
HAAAOVS OC TEOC TO VUVOYQOAPLKO VALXO.

Hdvm amd OAa M «mwAeoveEia» AmOUARQUVEL
O TTOAY, ATOEEVAOVEL TLO TOAD TOV AVOQWTTO
amo 1o Paoihelo o0 XpLoto® Oeot. O wheovERTNG
amoppimteTal &md v Pactreio ot Xorotod. Ti etval
mheoveEia; ‘H mheovekia eival 1) «ayammtinip» Siddeon
100 VOOV OTO TEA YUATA TOD ®XOOUOV, 1) BE0TOINON
MV TEAYLATWY, 1 ToToBETNoN Tovg othv B€on toD
Anuioveyo?.

“Ayrog Tovotivog Ilomopurg (+1979)
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O Eywiopog PeliAevel kai Ocarpilel
T'épovros Eppaiy Apilovag, rponyovusvov tijc Tepds Movijg
DiA6bsov.

nuepa B wiAjoovue yio
THV UEYAAN TTVEVUOTLAY
_ ; Ao0€vela Tov AEyeTa EYWLOUOS.
| O iymwoudg eivol  Eva
¥ napdhoyo méOoc mol pao-
TiCer nvoLoAernTivde GhOo TO
avOowmivo yévog Ghot ot dvo-
QWITOL TAOYOVUE ATO VTN TH)
ueyain aobévera. Tov éymioty
avhowmo 6 EYmLopog Tov QelL-
AeveL xoll ToV Beatilel. AVTOV
TOV £YWLOUO xaAovueda &mo
T0 ©Oed VO AYWVIOTOVUE, VO
TOV XOTAUTOAEUCOVUE, VLT VO
amoardoyotue &’ adTov.

‘O mahadg GvOPMTOC ElvaLt 1) EUTOOYC #OTEOTAON THS
WPuyiic ®al oty rvptoheEia eival Eymioude. “Oha ta
dOn, 6Aa o duooTiuaTa, SAEC Ol TTWOELS, EXOVV THV
QYN TOVG, THV APeTNEia TOVg 0TOV £ymioud. Meydio
nOox0. AEV ApNVEL TOV AVOPMTO 1jOVY0" TOV TVQAVVE
viytoa-péoa. “Olot yevira ot AvOommToL TAoYKOVV GO
aUTO TO %O®G, ROl TEQLOOOTEQO ATO GAOVS €yl O
QUAQTWAGC...

21OV TEMTO ROLEO TOV NHUOVVA XOVIN OTOV GYLO
I'épovtd wov, dtav mowtonmfiyo ®ovid Tov éxel O
EXETVOV TOV AmOEAxANTO TOmO THS €oMUov, €xEl
#OVIU 0" 0OTOV TOV VOO, YVHOLON KOl E10C OTHV
TEAEN TOV Eymioud pov. “Otav fjwovv otov ®Gouo, ot
avBpowmot thc "ExxAnoioc ue vourLav dti fjuovy Eva
ayraouévo maldi. 'Eym dvtidpodoa 0” avtolg TovVg
KOLQOKRTNOLOWOVS, TANV SUMS OLy-OLyo ol ETavot uod
navave noxd. Kal 1o xand avtod 10 €1d0 o1 medEn,
dtav €pala thv kot OeoOv Gy v Oepamevd®
PYuywrd o Sha puov to Tdon.

“Otav mowtonfyo oto ['fpovta Twong, Gmo thyv
TN u€pa duéome dpyLoe v ExiPreyn tov, GoyLoe
™) Bepameia Tov. Kot ug petayeipltdtav adommed: ue
NAEYYXE CUVEYELQ, WE WAAWVE, ROl UE ®OVQOLE donETd,
S8t fluovv adVVATOC YuyLrd.

Eivou aMifeia 8T1, 8tov nod &xave tovg ELEyyouc,
OnAadn dtav ERale 10 pdouoaro mavw oYV TANYNY
wov, &ym mwovovoa. ‘O Eymioudg uov xAwtootoe péoa
wov xai no® &heye yiati uévo ot puéva 6 I'épovtog
¢Eaonel adT) ™V avotnel maldeio, yiati vo ug
UOADVEL, YLOTl %Ol YIOTl...; "Ey®d ng thv €0yn 100
T'épovtd pov dvtdpovoa, aviéleya, dvorya nali tov
noheno. Kol mohheg opég, uetdt Gmmo EVaV ®QATAULO

N oz

YOV, TRYOLVO UECO OTO REAAKL WOV RO ETOLQVOL

tov 'Eotavomuévo »nal €xlarya Emdvem tov ®al 10D
Eheya:

«Inoo® wov yhwrvtate! " Eol mol fjoovv 6 A voudotntog
Bed¢, VIEUELVES TEON KoL TOOO RAXd, TOOT dvTLhoyia,
té0ec UPoelc ral yhevaouolg &mo Eva T6o0 ueydio
TAH00C AVOODTMYV TOV OF LLCOVOALY KA ELYALV LEYAIN
xaxia drévavti oov. Kai €0V ug dveSinanrio Sha adto
T VITEUELVES VL0 T 0N Wov GYAm ROl owTnEld.
Kal éym €vag auaptmiog dvipommog, Evag éumadig
1O EAEELVOC VO OLOUAQTUQONOL RO VO AEW, YLaTL oD
Batel 6 TEQovTog TO TXEO PAQUORO THS CMTNEING LOV;
ALLo avt@v mov Enpaga dmoloupdve. Erouévog Ot
Eyw ovte uia dStratohoyia AAAL LOVO TEETEL VO RAVD
VITOUOVI] VO ONUWO® TO ZTOVQO TOV OTTOTO OV YAQLOE
N GyafotTNTd 20V TEOS OCWTNEIO LOU».

Avto 100 €leyo tod XQELOTOD %Ol TOAYUOTL
deyxouovva ueydin dvaxovelorn. Meta émo Eva t€Tolo
xAduo évoimbo wio dvvoun néoa othv ®aEdLd nwov,
0710 Vo vroueivm ot téhovg, Emc dtov voL 0TavemwH®H
Yoo yuor vou 0ex0@m ot ovvéyela TV dvAaoTaom thg
Yuyis pov.

IMoAlo mapadelynata dylmv avlowmwy udg divouvv
TOAU ®OVQAYLO YO VO ONRMOOVUE ROl EUETC AVDTOV
TO OTOVEO, VT T OVOXOAIDL OTHV AVTIUETDITLON
T0U Toouepo® éymionod. Karo mdboc, dvororo. Thv
100 TV &gl mepurAéEel moAy dvorola. I'V avto
0 ueyahrog Iatépac g €épnquov, 6 TTownyv, Aéet, Ot
gnetvoc ol kel vou Eeplldvel T TGO TOV, TOVAEL
%ol aipopoayel. Kol modyuatt €tol €yxer ) dAj0eLo.

“Otov xamowog uac EAEYEeL, udc TpooPdhet, Auéome
uéoo pag yivetar €va xiotonua, wio dvoroiio
€0mTEQX, Wio OTEVOYXWDOLO, EVOS TVIYUOS, uio Ttieomn o
WA OTEWYVEL VO AVTILLANOOVUE, VO AVTATOODCOUVUE,
vor Bupdoovue 07 adTOV TOV AVvOPWTO TOV Udg Exnave
Tov ueydio. "Exelvn v doa yoerdletar opiEno,
yxoerdletal vo natamotue néoa Pabeltr 0T Puyn noc,
TO PaEUAXL a0TO TOD EYwLouod.

No tvi€ovue 10 Onpilo mov oyetar va Pyel mEOg TO
€Ew v vou udc évoyomomoet. Kot dtav oth ovvéyea,
ot na0e té€ToLn TEQIMTWON, AVIWWETWTIOOVUE TO
10RO KOT QVTO TOV TEOTO, TViyovtag T0 Ongio Stav
medrertal vo. Pyel meog T £Ew, uk tO mépaoua To
¥00vov, ¢omtepxd 0o Pognoel. “Otav €va OBnpio
TO ®AEIOEL RAVELS WEOQ O EVOL UAELOTO XDQEO %Ol OEV
TO TEOQPOJOTEL, OEV TOD QIYVEL TOOPTN, HATU PUOLAY
OUVETELX, UETA A0 Eva dLdotnuo xoovov 0 mebdveL.
“Etou noll ug 10 Oneto adto tod éymionod, ov 0gV TO
TOOQPOJOTOVUE UE VTOYWENOELS, UE TN XAON TOD OeoD
owya-oryo 0o ExAeipel.

Mia taBévog ntfye otov APPRa [aufm xol Tot Aéyel:

-APPa, £ym vNOTEVM TOAD %L TOH®W AV ETTTO NUEQES.
Kdvw »at dudgpopeg dhheg dornoeic. “Eym dmootndioet
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™ IMolawo not Koy AvoBixn. T ot dmoheimetan
anoun vo TedEw, MoTte Vo POAoW 0TIV TEAELOTNTA,

‘O coog Yépovtag The AéeL:

-IToud( pov, Gtav navelg ot Poloel, ot Yhevd.oel, 6ol
@oaivetol L€oo ooV OOV VO OF ETALVET,

Oy

-“Otav ot émavel xdmolog, 00D gaivetal uéoa cov
oov va ot Poilel;

Oy Appa.

AvTe ToLdAnL LoV THYULVE, AEEL, ROl TimoTa OV Eyelg
HAVEL LEYOL TWOC.

'O APBac Mowiv eixe dAlove €€ adehgpovc. O
ueyalitepoc ntav 6 APPac Avoup. Kol xdmote Ehot
nall Tiyave ®ol xatowmnoave ot Eva xell, ot Evo TaALO
eidwAolatoLnd vad mob EEm &md 0HTOV HTaY OTNUEVO
Eva dyolua, uta Bedtnra. Kol »dmowa uéoa 6 APPag
AvoUp, noto mopddoEo Tedmo, THYE ®ol AoYLOE VO
oiyvel métpeg 01O Ayahuo xol vo To Boilel. Thv Gl
népa THYE ®OL TO TEOORVVOVOE KOl TOD EAeYE TOMALL
EmaveTino AoyLa.

“Otav €idav 1OV APRE vor #aver #dtL téT010, Of
AdeAPOL TOV P TNOAV:

-Tépovta W avto wod Exaveg T BEMeLS VO nag 010G EELS;

-Na, Aéyer, Stav ug etdate mov mHyo %ol TO
MBopoiotoa rat to €Bpoila 1O €idwAo avTd, oD
ATAVTOVOE;

Oy

-"Otav v &M uépa, e10aTe Vi TO TEOORVVED ROLL VO
TO émav®d, etdate AL vo Lot mel TimoTa;

Oy, APpa.

A, Gv Béhete L €0€lg vou uetvouue Shot nali xol
vo. fuvoovue ug ayamn, €tolr meémer vou ®dvouue. Nou
VITouEVouue 0 Evag tov dAlo.

O gywiopdg eival pio xAnoovoutd o dexdixaue
Ao TOVG TEWTOTAAOTOVGS, ATd TOV Adaw »nat v Eda.
Kot ol mpwtdmhaotol viridnroyv émo 1o didfolo, Tov
Ewopbpo. Exelvoc Eexivnoe 1o B€ua. ‘O Ewogpdpoc eiye
10 TEMTO TAYMO TOV AYYEAmV. "Htov 10 tAnoLéoteo
0¢ T 0 10V BeoD. AmoAdupave TV TEOTY
¥6oN. AgxOTaV TIg TANQOPOEIES, TIC ATORAAVYPELS TTLO
UTEooTl &mo Tt AAla évvéa tdyuata. [ 6An adty
™ OGEa Tov ®al T XAEN TOV, OREPTNHRE TOVNOL KOTO
10U ®e0d. "Eleye 010 hoywoud tov: «Iati 6 Oeog vou
gival 1600 Ynhé; Twotl vou Exer adty ) 8S6Ea; Tl
vaL Tov tpooxvvodue; Iatl v tot vmotédooovtal To
navto; Kot éym dgv umoed var yive Oedg; © avefd »i’
gym YmAa xot O raBtow dimha Tov, B yive ral Eymd
Suordg Tov. Kot o e mpooxrvvotv o mdvto. Kol 6o
Exm not £y TV 1O SOEal».

Otav or€pinre a0TO %ol TO TIOTEPE, AUECWHS O
Bed¢ 1OV dmépoLye Ao TO mtedownd Tov, Tov téta e
natm. “Oho 10 tdypa xabnxe othv dpvcoo. “Etol

nol naBe VIEQNPAVOS %Al EYWLOTHS ATOPAAAETAL
Ao TO O,

‘O duaporog, 6 EWoPSEOC, OEV AERECTNXRE OTH OLXT TOV
uovo mron. POSvnoe xat tov EvBpowmo TOV OIoToV
elxe mAG.oeL Ut d1aitepo TSmO 6 BedC %Al TOV ElYE
®naveL faothéa néoo oTov TaEddEL00, ®al 0t O THV
nTion. 2o Aéel: «wati avtog v dmodaupaver t€tolo
evTuyio; "Oyt. Kol adtog mpéner va mpoofdiel 10 Oeo
1oL 00TOC OV mEEnel va ToD DTOTAOCETUL ROl AVTOC
mpémel vo TAavn0eL...». ToOv tAnoudlel xal Tod YrBvpitel
o 0L TEdrypata, ue 1o vo Tod Tel «yLati 6 Oeog vou
000 &moyoeeVoeL Vo palc BLItO aDTO TOV 10ETS; AVTO
£LvalL TOVNELLL TOD Oeol, yudr var uy yivelg #i €0V Ogde,
MOTE VO, YVWEILELS TO ROAD RO TO ®OXO, TO TOVNEO XL
TO Aya0s pde nal Oo deic GTL B yivelg Bedg...».

Tov &xovoe 6 TEWTOTAUOTOS ®AL OTH OVVEYELD EYLVE
TO TOQATATNUA YVAQLOE 0TV TEAEN &1L Empeme va
neldaynoel oty €vtoAl 100 Oeod. ‘H Vmepngpdvela
%o O Eywionog ERyaie ToUC TEMWTOTAGOTOVS ATO TOV
n0ddeco toh Beol. KAngovouooaue xot ueig ooy uio
TEQLOVOLX TOV EYMLOUO OVTO RO THOO VITOPEQOVUE KL
AymVILOnaoTe PEYOLS ATUOTOC YLl VO ATTOAAAQYODLE.

‘O povaytopdg eivat T oo iatpeto® eivat i ®Awvixy
ToV Oe0D, mov £pyeTal 6 AVOQWITOC YLl VO YIVEL RAUAAL.
Tov xahel 6 Oeoc ue »AMjon ayio xol TOV EQVEL UE THV
ayamn tod 0’ avto 10 iateelo. O dvBpwmog Tntd T
Oepamelo Tov ®al povAlet:

-Kvpie ‘ITnoot XpLoté, EAENOOV le.

-Nat, 0a ot éhenow, dmavtd 6 Oedc.

Kot doyitel 6 tatpog TV Yuxdv rol TV OwudTmy
™ Bepameia. Mac otélhel didpopec OAYeLg, EmiToEmeL
nepoopovc. Kol 8ha adtar eival tor (paouono, o
e douaxa mol Begamevouv T Yuyl TOU
avBpwmov. Béfaa, xavelc 0&v uwoel viu el GTL 0TOV
1OLQO THS EYYELONOEMS 1) ThiS laToLrig Emepfdoews OV
Tova, OtV dywviletal viu Eemepdoel TO TAVO %Al TH)
OL YN woTdo0 Spumwe 01O TEAOC THC Oegpamelag yiveTal
PYUYLRDS RO

“Otav 6 Tépovidc wov frav dpyxdoloc 6TV §oNuo,
Nrav oty Vrotoyy tod yépovro Egoaiu, Evoc dmhod
avBommov. "Hrav Eva yepovrdxt ebhoynuévo. Kdmote
Evoc yeltovog povayde, dev yvmo(tm ti eixe ovupel, 1o
€0MPe 10 yepovtdxnt. O mommodc payvale diotL dgv
uwopovoe va o fydiel mépa. Awapuatuodtay, Epyale
pwvéeg, ToipLLe...

O Tépovtag 6 dundg wov, véo moudi, dvvatd TOU
uropotoe var T Pahel ue Oéna dvBpodmovg, 6tav éinovye
1oV I'épovtd tov vir wvalel EEw nol 6 AALOC VO ONUDVEL
T0 dvaotud tov, uéoa tov Goyte vo Podler 6 Buuog
%0 1) 60YH. MO €1de TOV #{vOUVo ETL &y Pyel EEm St
uropo®oe vor TEoPAEYeL Tl B0 oUVERaLVE, GOV VEOC TTOU
Ny, duéome Toéyel otV Exnhnoia, yovatiter #y oy itel



Orthodox Heritage

Page 16

Vol. 15, Issue 09-10

vou povaer: «ITavayio forOnog ue». Kal doyloe vou xhaier
VoL RACLEL, RO VO TTOQOXROAET, (YoTe vou Eméufer T TTavaryio
vor fonBnoeL uh) TuoVv ®al 0 avTH THY ®oTdoTaon Pyel
EEw. Kal agpot Exhape molv, nal £xvoe mollo ddnpua,
161e €10 TO ONEilo TOV EymLoNo 1Al ToU Bupod Vit
UoAar@VEL %ol VoL Dtoxweel. “Otov €1de 8t obe ot pio
NOTACTAON TTOV WTOQOVOE VO BYET EEM Rl VO WANOEL UE
TEAOTNTA ®al NEgWia, Pyfre wol GmaAlaEe, PEPaia ue
NOEUO TEOTO Al Ug evyévela, TOV [€povtd tov &mo To
veltova. Kal avto pac to €heye ot mapdderyna tod mig
AVTETOICETOL O EYWIONOS 0TI TEAEN.

“EQyetal %ol OTOV Hovayd O TELQOOUOS %Ol TOD
PLOvpiter mopamAnolo mEayuato We EXEIva TOU
PYiBvpLoe otov Addu. "Av 6 ['povtag TOV HoA®VEL 1) TOT
%nOPeL TO BEANUQ, StapuaQTUEETOL WECT. O EYMIOUOS KAl
PYLOvEiLel 0TO HOVAYO VO AVTIMOYNOEL, VO PLAOVIXTOEL,
VoL 0TiHoEL TO d1nd Tov BéAua W adto TOV TEoTO OV
mporeLTOL VO BeQaeVOET TOTE.

O wovayog meémel vou gL oVVEXMS THV n@oooxn Yo
VO AVTETOTICEL TV ®AOe
meQ(TmTMOoN, TOV 1AOE TEWOOUO
ue émtuylo, GoTe UE T YaoM
00 B0t VO ATaALOLYET BTTO
TOV oA GvOpwo. TN
0¢on to0 mahaloV VO UTTET
6 véog, 6 nata XoLotov, O
avBpmmog Tig drdbelag rol
T dvaoTdoEmS.

‘O dydvag 8ev elval wxedg,
oUte %ol Ot Aiyo yo0vo
©oTtoeOdveETAL 1) VXN Rl O
Bolaupograto tol Eymionod. Meyddo Onoio. ITodvxépalo.
‘O "Ooiog "Egoain Aéel: «ME AMoVTaQL RATATLAOTNRES,
ITpdoeke uy oot cuvteipel tor OoTa». AVTO TO OnElo
givol 6 "Eyoloude. Zav Movtdol maoo@UAGEL ROl UOC
gmtiBetor. "Eueic mpémel var £xovue ota X€QLa. o To OTAo
O TO Ay OLipL THS BVTLOENOEMS ROTO TMV AOYLOUMV.

Ol 1ipavvol TV XQLOTLVOY OTOVS YEOVOUS TV
S yudv mpoomafoVoay voL Taeaovpovy Tovg MapTueEg
010 vo apvnbotv T Oedtnta 1ot Xprotod. Tovg
VIOoYOVIOY TOALG: ThoUty, 06Eeg, Tinés. Ot MdpTuoeg
Sumg OV vroymeovoay. Ooloupevtine OuoAoyoDoay T
ntiotn 010 XELOTO %ol 0TO TEMOC OEYOVTAY TO OTEPAVL
0D noETUEloV, %ol £ToL 0 XQLoTOg doEaldtay.

Kot tpa ol tipavvol tdv mabdv udg metovy. Ta
éON uog VLSoYovVTAL, OV VTOYWENOOVUE, ATOACVON
1O IXOVOTTOINON. AV mEEMEL & LOVAYOS VO VITOYWOEL
ot nio tétowa Pila, GANO vo dvtioténetal ue 6An TV
avdpela ThHS Yuyhc »ol Vo TEQUUEVEL UETO GLITO Wio
vouun TdAn 10 0TEQEAVL TOD noETUEioU.

Ol MdpTtvpeg paptipnoav oe Ayo yoovo. IToAlot
uaeTVEES ot Alya Aemtar dexOninave to otepdvi. O

LOVaYOC WALOTVRET OVVEYELD, 08 OAN Tov Th Cw1). Oyt
ot £va tipavvo diha ot moAhove. KdaBe mabog nat Evacg
topavvos. I' avtd &yl Aydtepo B0 otepavmboty ol
wovayot wov B &vtiotabotv oty flo TV TaddY ol
0o duohoyfnoovv v xaki) duoroyio THS doxrOEMC,
THC W) VTOYWENOEWL.

Maic ompyvel TO mdboc Thc dvtihoyioc. "Eueic moémel
va. paiovue gumddio, podyua, va dvoiEovue dpuyua,
vo. téoel T doua e Avtihoyiog péoa poc.

O aydvoc moémer v eivar ovveyic. Noo piv
TOEOVOLALOVUE REVA DLOTL TO KEVAL TOL EXUETANAEVETOL
O OLaPohog Ol OPNVAVEL LECO OTO REVO KOl UOC
6muovgyu ratdotoon Enwmivouvn. ‘H ngoosuxn TOETEL
v gival dxatdmovot). ‘H mpoogvyh eivat 10 8mho pog.
Kot wévo va mpooevyetal xaveig, 6 didpfolog dev TOV
TANOLGLEL VRO

"Ac dymvioBotue évavtiov xvpimg avtod Tov tdbovg,
S16TL &td 0@ Eentvotv Sha. Kal 1o ®vplme pdouaxo
7ot 10D Eymiopnod eivar 1 tomelvwon. ‘O Kipudg
woc, uog eime «MdbOete
G’ éuod, OtL TOAOS Eit
xal Tamevos i) xapdiq,
xal e0pNOETE AVATAVOLY
Taic Yuyaic vudv». ‘H
TOTEVWON %O T TOALSTNTA
¥atCovv pio mvevuotivy
avdamovon ot Yuyn. Thg
¥a.eiCovv @dc nal PAETEL
100000 TEQN TU TOAYUOLTOL.

‘O ApPac Toaox o
2Dpog, TV Tameivmon Thv
amoxalel «@eodpavtov otolMjv». Thv Tameivoon,
AEveL, popeoe O Y10g nal AGyog 1ol OeoD noll utdQeoe
®OL ®ATHADE €X TV 0VQAVAY, RO UTOQEDE 1) YT| VO TOV
Oex0el ywEIg VO raTopAeyOET.

‘H tameivogppooivy atolilel tov dvBomio. ‘O tamevog
avBpwmoc dmov xai dv otabel, 6mov xal dv Peedel,
o%0QmdeL niot ®aTO ®ATOLO0 TEOTO PVOTNELDON YAON
1Ol yiveTal AyomnTog ®ol TEoopihic. Thv tamelvoon
ol daiuoveg Tv Teéuouy, STmwe dxoPpMdS oCVVERN Kol UE
EVay VITOTAXTIXG.

“Evac XoLoTavog exe iice #60m Saoviouévn xol v
THYE O noMobg YIoTEoUC dALD OEV Pofine T Bepameia
™e. AVTOC O thouowog elxe Evo @lho, TVEVUATLNO
dvBpwmo, 6 6moTog elye OYEoN UE TOVE LOVAYOVS, KOl
AEyovtdc tov TO TaEdmovo, TOV TAVO TOU YL TO
%10Q(ToL TOV, TOD AéelL ErETVOC:

-TO madi oov Ba feet Bepameio LWOVOV 6TAY RAAEOELS
Eva novayo, VToTAXTIRG, ROl ELOEL 0TO OmtiTL OOV %Ol
navel pnio edyovia, Bo deic duéome to maldi oov B
viver xoAd.

-Kal wod 6o tov fod €yd adTOV TOV Lovayd;
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-Na&! Katw othv &yopd xatefaivovy, Aéet, GO THV
£€0NUO VEMTEQOL VITOTOXTIXOL UOVOAYOL ROl TWAOTV
dudpopa €pyoyetpa. 2 Eva TETOLO LOVAYO TTES TOV:
«"Ela. 010 omitL v 00D TANQWOm T E0YOYELQ, OLOTL
TOEO EmAvm wov dev Exw yonuator». Kol mwéc tov vou
00U xdvel uio evyn not B Ogic 6Tl T TaLdi cov B
vivel ®aAd.

ADT0¢ duEome TO TEWL ®oTEPaLiveEL TNV AYOQa, PAEmEL
Eva VEo novayo vou ToVAd OLdgpoQa, ExET, EQYOYELQM.
To® Aéeu:

-[1atep, méoo ta divelg avTd;

-Té00. Eine 6 povayde.

-Mmopegic vo €MBelc ué€yol 1O OmiTL V& 08 TANEWDOW,
vt Endve pov dev £xm yonuata;

-"Epyouat, Aéet.

Kai épod mpoympodoay mpog 1o ottt nal tAnoialay,
6 dudpolog pvpioTre O mEdyua, 8T Hede 7 Goa Tov Vi
TAEL TO EETHOLO TOV RAl VO pUYEL Atd TOV AvOQWITO,
gtodotnxre xot avtoc. Kal umaivoviag 6 novoyog uéoa
07O OTt{TL, TOV OUVAVTE 1) XOEN KO ONXWVEL TO XEQL KO
0D divel Eva pdmopna, ToU novayov. AVtog, 6 Lovayoe,
YUQLOE %Ol TV GAAN TAEVQO TOD TEOOWITOV %Al TOD
Olvel noll &’ Enel Eva pamiona, xol QUEowe 1) ®ON €meoe
natm x®U EPyale dgpoove Kal oto téhog, gpevyovtog to
dapdvio gime, TL T vtoli) Tot Xplotod ue Bydtel nal
ue duwyvet. Kol auéows 10 madt €yive ®vald.

O doTanTIHOS AVTAC, ATO THY TEAEN v Th paiveTal
8t frov Evoac mpoodevuévoc, Evac mETUYNUEVOC
uovayog 6 6motog O eiye EEaoun0el oTiv mondio ol
™ Bepameia The Yuyic Tov.

TNV TEOOEVYN UOC TAVTOTE VO TAQUXAAODUE RO
vo. dedueba 10D Oeol va udg dmarlldooer &’ avTo
10 Onpio, TOV &ymioud, ®ol vo ndg yoiter Thv aylo

Aév WToEoVUE VoL ueETAVOoovuE, v 6 Kivprog dev
uac doet uetdvora. Kot adto ioyvet yio o mavao.
Anhadi) ioyvel To yoapro: «Xwelig éuot ov 6vvaole
TTOLETY 0VOEV». AV O&V VY 0oVV TEOUTOOETELS, VIO VO
Eyrnoym uéoa nog 6 Xolotog, uetdvola dev €pyetat. Ot
mobmoBEoeIC Elval T Tamelvwon, 1) &ydan, 1) Teooevy,
ol petdvoles, 6 ®émoc yur oV XELotd. Av dEV €ival
TO ovvaloOnua ayvo, av dgv VmapyeL GwAdTnTA,
av 1N Yuyn €xel idlotélela, dev Egyetal 1) Oelo yaolc
Svupaiver Tote Vo Tnyaivouue v EE0UOAOYOUUOOTE,
alAO vo iy atoBaviduaote avarovglorn. ‘H petdvola
glval oA Aemtd modypa. ‘H petdvoro i &Anduwy 0o
@éon tov ayraoud. ‘H petdvola ndg aytdel.

“Ayrog Iopgverog 6 Kavooxralvpitng (+1991)

KaAoyepopaxiopog
Ardonmacua aro 10 Pifrio « Emotodésy, (Ayiov) IEpovrog
Taiciov Ayiopeirov.

Oi nepLoodTepol TTvevpatinol The Emoyiic wag elva
ROAAOYEQOUAYOL KOl TOWRIAOTEOTWS PAAAOVY
®oto 100 Movaylonot ot WdAloto XOMOWOoToLoVy
%ol Meyalove Baouhelovg xat xowvwviry dpdom, ®.A.m.

Agv 0éhw vo dvagéomw TV Twh 10U Meydiov
Baohelov, motv dpyion tic Baoileiddeg, dAhO tAdg
VoL Td TOV AoyLoud pov, tt 0o Exave 6 Méyac Baoilelog,
g¢ov Covoe othv émoyn uac “Exw thv yvoun 611 6o
Emiove EovaL TV OTTNALOL XL TO ROUTTOOYO VL, PAETOVTOG
TV ASYQ Thg Aydane (amo Tic Baothelddeg wol dAAwv
Aylwv IMotépmv) viu &xm arhdoel Taviot, yt névo
0TOVG MLOTOVS BAAADL &xrOun %ol 0TOVS &TioTOoVS, Ol
omotol 6hot pali dwotehotv v Kowvwviny ITpdvoua,
oV meQLBAATmeL dxroun vt wEAn tdv Ivevuatindv
DAavOowTRDY ZVALGY®V (UE X0 TL uGVoV dopiag).
Mg Aiha Aoyia, ) Kowvwvirny ITodvora xabnuepLvag
PwVvalel: «Ayol ITatépec thc Emoyic nag, deiote v
@LhavBpowmia 0° éudic ToVg Aainovg, Tov gV wwoodue
Vo ®AVOUUE roll xATL dAAo, rol €0€ic noLTdETE VO
AoYOANONTE UE RATL TO TVEVUOATIXDTEQON.

Avotuyde Sume, Gl LOVOV aDTO SEV RAVOUV LEQLXOL
KMowot, dudtt 8gv 10 notarapaivouy, GAAL TO ®axO
givaiL ToL EUTodCovY xol abToVE TOY TO RaTtahofaivouy
w0l B€hovv vor 0080tV dAGrANoL 0TOoV XQELOTO %Ol
aiobdvovtalr €vtovo THv xAion THg dvaymwefoemc.
AgV @Tdvouy... dNhadh 10 6o AxroveL Evac AQaoLog
Movayog 6o tovg Aairovg, dxovel xoil Eva. omEo GTo
oV KAnowovg, ol 0ototl Exouy axdun ®aol thy Toedhoyn
aaatnon o Tovg Movayolg vou ooy Thv E0Nuo %ol
vor EMBOVY 0TOV ®OOUO, VA AOYXOANO0DV UE TV ROLVWVLRY
dopdom Tic prhavBpwmioc. Kakd givor vir avagpéom 1ol
UEQXAL BLTTO TOL OTEQPAVLOL TTOV TOVC TTAEXOVV: «TEUTTEANOEC,
ATOULOTES, AVaVOQOUS, R.AT.», Emeldl) BemEoDV TOoVg
€aVToVS TOVS Noweg, oV dywvitovtalr néoa oThv
QUOQTWAT ®owvmvia, ®ol ToUg Movayovg dethovc, ToU
@evyouy, yitL VoL G0O0UV LGVOV THY YPuy1| TOUG.

Amop® g OtV xatalafaivouy Ty ueydin ArooTtoly
to0 Movayod! ‘O Movayog gpedyel naxoLr &md Tov
%®OOWO, Oyt YLoTl WLOET TOV ROOUO, AAA EteldN) dyartdel
TOV ®OOUO %Ol AT AVTOV TOV TEOTO B0 TOV fondnon
TEQLOOOTEQO Ll THEC TEOOEVYNS TOV OF TEAYUWALTA
oV dev yivovtol avBpwivg moed wovo ug Oeiny
gnéupaon. "Etol odlel 6 Oeog tov ®douo. ‘O Movayog
Oev Aéel TOTE: «VOL OO TOV ROOUO», AALD TEQOOEVYETOL
Yo TV owtnelo 100 xéouov, TopdAnia ug v dwnn
Tov. “Otav 6 nahdg Oedg dxovon TV TEOOEVYT| TOV
®ol fondNomn tov ®oono, makt Ogv Aéel «Eomoa Eym
1OOUO», AAADL «O Oedo»...
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To O¢péhio T Néag Zwiig

A6 16 Pifrio « Epunveia tijc mpog @ilizanoiovg Exiotodioy,
Ociov Tovotivov [1oropizs, £x6. Ev IIAQ.

IloAAot yag weguratovoty ovUs moAddxig EAeyov vuiv,
viv 0¢ xal xAaiwv Aeyo, Tovg €x0oovs ToU oTAVQOV
to0 Xoto100

[@uA. 3:18]
Trt

Avu’ﬁsra ot Cot &v XoLoTd oTéxEL 1) LoN XwElg

OV XQL0TO ®al EVAvTio 0TOV X101, A¥Th LotV
ol avrtimaiol toh XpLotol, «oi £xBool 10l otaveo®
t0?0 XpLotoU». Mmopodv xal Bmdaeyovv tétolol; Mo
6 0tavEde 1ot XeLoTod eival 1) cnTNelc ToY ®EoUOV
Ao 10 BAavarto, &mo ™V duoptia, émo to dtdforo, Ao
TV #6haon. O oTawedc gival i «d¥vaun tot Oeot»
%ol 1) SSEa 10D Oeol, YU anTO £ival ®al AvOQdITIYY
dvvaun nat avBpwmivn d6Ea. O otavpog tot XoLotol
gival Oenéhio Tic véac Lofg, Thc aidviag Lofg, Oenéhio
TV ATootShmv, Oeuéhio TV Maptipwv, Oeuéiio Tdv
‘Ouoloyntdv, Bepnélio 100 dountionod, Oeuéhio g
ayLoovvng, Ut uiot AEEN, Beuélio Ghov tod evayyeliov
nol THS mlotng ol Thg EAmidag nal The Aydmng xol
THS mEooeLvyiig xal THe vnotelog ®al ThHe TEASGTNTOC
®OL THS BVOYNS ®Al THS TATELVOPEOOTVYNG KAl TS
amdOeiac xal e Beomoimone. Nai, elval «i) dvvaun
To0 Oeol», ug TYv O6mola ot AvBpwmol viroUv SAovg
ToV¢ Bavdtovg, Shec Tic duaptiee, 6GAa To xaxd. Kol to
GtL Umdeyovv AvBommToL EVAVTLOL 0TO 0TAVQ0S, TOVTO
gival wodyuott dEodpnvnto.

I'V av10 6 Gyog Am6otohog xAailyovTac WAGEL TEQL
TV &xPodV 100 oTavEod 1ot Xplotod. Kat ot éxboot
101 oTavEod Tol XpoTol £ival TEMTIoTWS £YO0L TOD
€avToD TOVg, AAND KAl TOV... AAL®V, GpoD orOTOVOUY
TOV €0VTO TOUg Oyl W Eva BAvaTo AL W EXOTOVTAdES,
%nOL Ol voUV TOV €0VTO TOVS Oyl 0F wic xOhaom Al
ot 1hadec. ‘OpOolopavis, Exetvol eival £x0oL THe
aBavaoiog Tovg, 1ol mopadeloov Tovg, THg omTNEing
Tovg, ToD OEROV TOVS TEOOPIOUOU, KOl [’ ADTO ELVOLL
£xBpol nal Thc owtneiog dAMALY ral Thc dbavaoiog
AAMA®Y, doD uroo TV Vi ToVS ORAVOUAICOVY ROl VO
TOVE ATTOTEEYOVY &TTO THV OO0 THS M TNE IS KAl VO TOVC
OTEMEOVY OTOV Y®REEUO TOD Tvevuatvod Bavatov.

Zvvednta 1) dovveldnta, ol €xBool tod oTavEoD
100 Xolotol eival mdvia nodntic tod Stapfdiov,
apod adTOC €ival 6 nUvpLog £xBpdC ToU oTavEoy Tob
Xo1otol %ol a0TOg TUQAXLVET TOVS AvOpwdmovg o
a0t TV €00 ®al uEom ToUTOV TOVS ORAAPDVEL VLo
ToVv €0vTd Tov. “ETOoL TOVC ®oatd oTh) oxAafla ToT
Bavdtov zol thg duaptiog ®ol Tod raxol. AVTdg, O
«avBpwmorntévoey (lwdv. 7:44), uéow tdOv £x0odV
10U otavEo® 100 XELoToD RAVEL THV &0 RATABOATC

goyoaoia Tov, ONAad) UE TIC AUOQTIES OXOTWVEL TOV
Evav AvBpmmo uetd Tov dAro. Movo tovg XoLotiovoug
OEV WITOQET VOL OROTWOEL, YLOLTL AUVVOVTUL O ODTOV UE
TO 0TAVEO 1oV XELOTOU, TOV VIRODV 0” OAES TIC WAYES,
%L €ToL 0MLoVV TOV E0VTO TOVS &TO ®ABe dpaptio, Ao
%na0e ®axd, 6o 1A mELOAOUO.

‘O Avtidyeroc Xpvodotonog evayyehiletal: «Timoto
dtv eival 101 &vauooTo %ol Eévo otdv XoLoTiavo 4md
TO VO £mlnTel TV dveon xal v avamavon. Timote
Stv eivar 1600 EEvo Amd TV TEooHAwon o° adTh T
Con. 'O Kipudg cov otavpdbnre #L €0V avolntdg thv
dveon; ‘O Kivplog oov ®appddnre 0t0 0TavQ0 %L E0V
Celc otV mohvtéhela; Kol taptdlovy avta o Eva
vevvaio oteatddtn; [ avto Aéel 6 TTadlog “IToAlol
EYovv QvApUOOTH CUUTEQLPOQd, YLA TOVS OTOI0VS
TOAMEC QoOEC oac elma nal THoa ®Aalyovrac oac
Aéw! Avagéoouar otovs éxBools oD OTAVEOD TOD
Xototot.” Ta Aéer avto Emeldn) ®dmoloL Virorpivovtay
ToVg XOLoTLaVOUS, CAVTOC WE AVESELS RO TTOAVTELELDL,
TOAyHo OV €lval EVAVTIO 0TO O0TOVES, Emeldy 6
OTOVEOC EIVOL YVHDOLOWO THE Yuyiic mob aymvitetal
ETowm yior 1o Bdvato nal OEv Pdyvel Thv dveorn. AvTtol
Sumg ovumegLpégovtal dvtibeta.

“Etot, v %l Ave 8t elval tod Xplotod, eivar £x0ool
ToU oTtavEo, yoti, éov dyamodoay 1OV oTavEs, Bo
npooraboboav v Lotv ™) Lol toD éotavomuévou.
Aev otavpwdnre 6 Kvpudc cov; "Eav 0gv nmopeic va
otavEwOEeic e Tov 1010 TEdTOo, wnoov Tov ue aAlo
TEOTO" OTAVEMWOE TOV £QVTO OOV, E0TM ®al Av OEV OF
OTOVQMWOEL XOAVEIC OEV EVVOD VO RATAOTOEWPELS TOV
£avtd oov (uaxdoL ®atL TETOWo VoL UV YiveL, yiotl
gival doéfera), ahAi Smog Eheye 6 Tladhoc “ O xdouog
VEXQWONXKE YId UEVDL %L YW Y’ avTOV.”

"Eav ayandc tov Kvpld oov, mébave Smmg éxelvoc.
Mabe mdon eivar 1| d¥voun oY oTaweod, méoa
2at600woe, 600 raTtoPOWVEL Hide STl €ivol 1
aogalela the Cofic. Méow adtod yivovtal T Tavia,
S 1oV oTavEod 1O PamTiona (Y vor Aapovue T
opoayida), St tod otaveod 1) xewpotovia. Eite elnaote
010V¢ dpduovg, eite 010 omiTL, €lte OTOVONTOTE, O
0TaVEOC elvat uéya &yads, avixnto 8xho, dnatavizn
aomida, dvtimalog tot draforov. I1dTe;

“Otav mohends to S1aforo ®QUTHVTAC TO GTAVOO OOV,
Gy ®AVOVTAS TOV GLITAL OO0V ONUETO, AAAD, VITOPEQOVTAG
Tig ovvEmeL€g Tov. I'vadpile mig 6 XQLotOg BLITOXAAET TO.
Tadn o1avEd, dtav Aéew KEqv xdmotoc &V onxmoeL
TOV OTOVEO TOU XAl UE axorovOnoer», dnhady éav
#amolog v eival EToog Y T 0dvato. AVTol Tov
aryamodv 1) Lol ®ol TO odua Tove vrac ELeewvol, eivo
€yBpo1 10U otavoU. Kol nabévag mov dpéonetal 0Tig
amohavoeic wol TV évtotfa Befardtnta eival x0o0g
10U OTOVQOU».
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H Avrauoipn ¢ EbomAayviag...
IInyn: O Ayiog Nnpov Kovoravriavig, «Evas Aockntig
Eniokomocy.

- l < Gmote NeOe 0TO ®ENL
'rpl‘) 10D Ayiov Nowva

Evag XQLoTLovog VoL TOV
ovupovievBel. Meto
TOV OVVNON YOLOETLOUS,
owtnoe tov “Oolo:
-2& TOQOROAD, TATEQ,
R/ANS P 4 wéc uov Tl wgélela
gyovv avTOoL TOD um@a‘gow TV TEQLOVOIL TOVS OTOVG
PTWYOYG;

-Agv arovoec Tl Aéel TO evayYELLO; TOU AmdAvTNnoE
gneivoc.

-IToAlt drovoo xai duapaoca, dAla 0o 10eha v’
AnoVom RATL %Al ATO TO OTOUC OOV,

TSte 6 Npwv 10D elme:

-0 Bedg 10D OvpavoD xat the ' vir ot S1dGEeL T
v mtiot cov. Twotl &y eipat &dVvatog nol dvaEloc.
Aol Sumc Nodec Yo v’ drovoelc ®aTL, TESOoEeEE, Kol
6 Oedc, nabhe eima, Ot 0t puTioel. Shmaoe hiyo %t
Emelta doyLoe:

->1tic Huépec 10U €moxrdmov Twv TepocoiVuwy
Kvotaro® Codoe €vag mohd élefuwv &vOommog,
ovouatt ZOlwv. [Tepvidvtog rdamowa uéoa &’ v
mhatela Tic mélewe, PAEmeL Eva pTwYO mTOD NTAV
YVUVOC %ol TovEToVELLE Ao TO ®EVo. TOV méveoe
i Yyuyn tov. "Efyaie Aowwdv TO AT TOV %Al TO
Edwoe 010 prwyd. St Aiyo éméotoeye onitt tov. 'Hrov
00VQOVTO ROl EATAMOE VO ROLUNOET.

BAémeL téte 01O Bvelpd tov OTL PoéBnre o Eva
BovuooTo %o TOL PWTLLOTAY UE %000 AUAO POC.
I[TAN00¢ AovhoTOL—Eda ®all nE (Va—xal YnAdrooua
0évdpa TOV 0TOMIaY, TOV EEYUVaV AT TV XOQPY 1S
Tic o(Cec ulo Ymépoyn evwdia, v tar dévdoa HTav
1OTAPOQTA UE MOALGTATOVS RAQETOVUS, (HOTE TO *HAAILA
tovc Eyeovay ¢ T Y. TO »nabéva eiyxe Eexmoloth
OUo@La. Avaueod Tovg VNNV TOAAQLOUM TTOVALY
A’ Gho TO €10M %Ol TO YoWUOTe ®ol xehandovoav
uehodxd. To xeAdndnud Tovg Hrav t1éco Beind, Gote
vouLleg 6tL €pydtav &’ tov oVpavo. “Oha ta dévdpa,
TO QUTO %Ol TO AOVAO DL VpdTIERY UE TOAAY YdoN.
BAémovtog nol drnovyovtdc ta, doxrinale 6 dAvBowmog
EneTvog Amepiyoamtn YAURVTNTO ROl AVEXRPQOOTY
Noovi. Kabhe mapatnootoe énotatindg, £0yetal €vag
véog nal ToD Aéet, «arohovONOE ue».

Apyroe vo paditel miow tov xal ot Ayo EpTacayv
o’ €va yovooxrdyxreho @odytn. "EoiEe 10 PAEuua
TOV TEQQ, AVAUEDH AT’ TO REVOL TOV OYNUATICAY TO
YOVOo nAyreELO ®OL €10 nlov adM) ®al 01O PaOoC

€va Bavudoro maldti, wov dotpagte. Kabhmg
®nottovoe 6 Zwtmv, Pyaivouy dr’ 10 dvaxtoo déxa
€EL avOpwmol TEQWTOL, TOU Ehaumay ooy TOV fAL0.
Metépepav ava T€00€QLS GO EVa XQVOOOTOALOTO
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OLD AND NEW TESTAMENTS
Source: “Empirical Dogmatics of the Orthodox Catholic Church
According to the Spoken Teaching of Protopresbyter John S. Romanides,
Vol. 1: Dogma-Ethics-Revelation,” by Metropolitan of Nafpaktos
Hierotheos. Quoted text is from Fr. Romanides’ lectures.

N Holy Scripture is di-
) vided into two main

© parts: the books of the Old
Testament, before the in-
carnation of the Son and
Word of God, and the
books of the New Testa-
ment, after the incarna-
tion of the Word. Both the Old and the New Testaments
were given by revelation of the Second Person of the Holy
Trinity, to the Prophets of the Old Testament by the unin-
carnate Word, as the Angel of Great Counsel, and to the
Apostles of the New Testament by the incarnate Word—
Christ.

In its worship and calendar of feasts, the Church uses pas-
sages from the Old and New Testaments as readings. The
readings for Vespers, which interpret the feasts of the Lord
and the saints, come from the Old Testament, and the read-
ings for the Divine Liturgy come from the New Testament.

The word 7Zestament denotes someone’s will, which is
recorded and confirmed by his signature. In both Testa-
ments the Second Person of the Holy Trinity appeared to
the Prophets and Apostles. The revelation was granted to
them. An agreement was made and it was sealed with the
blood of sacrifice in the Old Testament, and the blood of
Christ in the New Testament. We therefore study the Old
and New Testaments using the interpretative keys given
by the Prophets, Apostles and Fathers, as preserved within
the Church.

The Value of the Old Testament

In the West, the Old Testament has been noticeably un-
derrated and disregarded in comparison with the New
Testament. This is explained by the fact that Christ, and
everything He said, is held in greater honor than the words
of the Prophets of the Old Testament.

“The Westerners™ preconception is that we also have the
Old Testament, which they rate at a very low level. The Old
Testament is almost nothing for many of the Protestants and
the Latins. Afterwards Christ comes and then the true faith
begins. Then we have the era of the Apostles, from the public
teaching of Christ until the crucifixion, burial, resurrection,
ascension and so on. After that we have the Church.”

“Western theologians read the Old Testament and do not
find much in the Old Testament that relates to the New
Testament. Thus, from the point of view of Protestant and
Papal research, one part of Scripture has been cut off from

o T LML T

the other. This separation is almost complete in the view
of non-Orthodox, whereas for the Orthodox there is no
difference between the Old Testament and the New Testa-
ment. Whatever is in the New Testament is also in the Old
Testament. The only difference is the incarnation and the
work of redemption: By death He trampled down death, and
on those in the tombs bestowing life. The redeeming acts and
the incarnation are the new elements, as is the verification,
through the experience of Pentecost, that the Holy Spirit
is a distinct and particular hypostasis, Who is neither a hy-
postasis of the Word nor of the Father, nor is He an energy,
but a particular hypostasis.”

The Fathers of the Church did not see the Old and New
Testaments divided into Law and Grace, but from the per-
spective of the stages of perfection. Another serious issue is
that Western theologians supported the view, as we see in
Barlaam, that divine manifestations in the Old Testament
are transitory. They are different from the theophanies of the
New Testament. The Fathers of the Church did not hold
such views. It is characteristic that St. Ambrose, Bishop of
Milan, whose teaching is the same as the Eastern Fathers’,
guided blessed Augustine to prepare himself prior to Bap-
tism by reading the Old Testament.

“Augustine tells us that in the beginning he paid atten-
tion to the form of the words. Because he was a teacher of
rhetoric, he noted the form, the layout of the speech, not
so much the content. However, gradually, as time passed,
he began to notice the content as well. Then he realized that
Christians have an interpretation of the Old Testament that
differs a great deal from the Manichaeans. The Manichaean
perception of the Old Testament is that the Old Testament
belongs to the god of darkness. The Old Testament is a
work of darkness, whereas the New Testament and their
own writings belong to the Light.

Be that as it may, he tells us that Ambrose opened his
eyes to subjects relating to the Old Testament, and he be-
gan to see things differently, in combination now with his
Platonism. Then he decided to be baptized. He sent a letter
to Ambrose from the place where he was on holiday, an-
nouncing his decision to be baptized the following Easter
and asking what he ought to do in preparation.

Ambrose wrote him a letter telling him to read Isaiah
and study him well in preparation for Baptism. Augustine
confesses to us in his Philosophical Dialogues that he took
up Isaiah to study him, read a few chapters, understood
nothing and therefore took refuge in philosophical discus-
sions with certain pupils and with his friends who were
there, in a house lent to him by an acquaintance for the
holidays. He was also slightly unwell; he had a bad cough
and needed to recover.

It is clear that when he was preparing for Baptism he
thought that there was no difference between Christianity
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and Platonism. For someone with the slightest knowledge of

the differences between the two, this is a very strange convic-

tion, to say the least, which he took with him to Baptism.”
Links between the Old and New Testaments

From the Orthodox viewpoint there is a close relationship
between the Old and New Testaments. The difference that
will be identified below is that “the God” revealed in the
Old Testament is the Second Person of the Holy Trinity
unincarnate, the Angel of Great Counsel, whereas the God
revealed in the New Testament is the éncarnate Word. It
follows that the difference is the incarnation and the exis-
tence of the Church as the Body of Christ. Everything else
is common to both.

First of all, in both the Old and New Testaments there
are created words and concepts by which uncreated real-
ity is communicated. Then the anthropology is common
to both the Old and New Testaments, namely, that man,
who went far away from God and lost communion with
Him, is spiritually ill. This is the single interpretative key
for interpreting the whole of Holy Scripture.

“In the Old Testament there are men called Prophets and
these Prophets had a specific experience. This experience is
described, as far as this is possible, within the Old Testa-
ment. We find something similar in the New Testament.
Afterwards, linked with this experience of the Prophets and
Apostles, there is also their preaching and the entire method
that they use to try and introduce the faithful to the exact
same experience.

Therefore, we have the phenomenon that in both the Old
and New Testaments, if someone wants to find, in my opin-
ion, the key to Holy Scripture and patristic tradition, there
is one thing he must understand: in both the Old and New
Testaments there is a specific anthropology.

When I say anthropology 1 do not mean it from a philo-
sophical point of view. I mean more from a theological
point of view, that there is a being who is called man. This
human being has a tendency to weakness and sickness.
Man is sick. Why is he sick? Because he is not in the state
of glorification. Glorification is regarded as man’s natural
state. As he is neither in the state of glorification nor in
the state of illumination, man is spiritually and socially
sick. He has an unhealthy personality, he has lost what
we would nowadays call personality and has become self-
centered, selfish and timid. He does not function correctly
as a human being. There are different people at different
levels, from cannibal to refined philosopher, but none of
them lives correctly. Why not? Because their system does
not work as it should.”

Sick and fallen man has selfish love and cares only for
himself. He does not love God and other people. He has to
be cured, to attain to unselfish love. This is achieved only
through Christ, Who alone is healthy and sinless.

“From the point of view of Orthodox tradition and Jew-
ish tradition—ancient Jewish tradition, that is, the Old
Testament—the human being who does not have unselfish
love is ill, that is why he does not have it. He may want
to have it, but he does not know how to acquire it. He is
unable to acquire it and he ought to know how to obtain
it. He is like someone who is sick and knows he is sick, but
does not know how to be cured. I know that someone else
is healthy. I know that I am ill. But how will I be cured if I
do not know how to be cured and to become like the other
one who is not sick?

The one who is supremely well and sinless in the whole
history of humanity is Christ. How can man become like
Christ, Who is the only one Who was not only free from
sickness, but was also born free from sickness, whereas all
the rest of us were born sick, and everyone in the Old Tes-
tament and everyone in the New Testament was born sick?
Only Christ was born sinless and not sick. Can we become
like Christ because we want to be? Well, we may want to
be, but how will we achieve it?”

The question of how we will achieve unselfish love, which
constitutes the cure of our being and spiritual health, is
what concerns the Prophets, Apostles and the Fathers of the
Church. It is connected with the activation of the noetic
faculty in the heart.

Throughout Holy Scripture, in both the Old and New Testa-
ments, we encounter the fact that the noetic faculty (energy)
functions in the heart, and through it, someone acquires
knowledge of God. Meanwhile the rational faculty (energy)
acts in the reason through thoughts (logismoi) and by means
of it man relates to his surroundings. In order to be cured,
man has to pass through the stages of the spiritual life, which
are purification of the heart, illumination of the nous and
glorification. These stages of perfection are identified in both
the Old Testament and the New Testament.

This is the perspective in which the Law should be viewed
in the Old Testament, together with the rites of purification
and all the commandments in general. The Mosaic Law is
clearly ascetic in character and consists of purification of the
heart and progress towards illumination and glorification.
Thus, there are not only words and concepts in the Old
Testament, but also the experience of glorification which
goes beyond words and concepts.

“We have a very basic problem in contemporary Orthodox
theology. What is the relationship of the Old Testament
to the New Testament? In the Old Testament, do we have
the revelation of the truth? Do we have the experience of
glorification, which transcends words and concepts? Or do
we only have words and concepts in the Old Testament?

The Augustinian tradition tells us that we have words and
concepts, things that come and go, but we have nothing in
the way of experiences that compares with the New Testa-
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ment. Therefore, neither the Protestants nor the Latins un-
derstand the Old Testament as we Orthodox do. According
to the Fathers of the Church, all the Prophets had reached
glorification.”
Difference between the Old and New Testaments
As has been pointed out already, the experiences of the
Prophets, Apostles and Fathers, of the Old and New Testa-
ments, are identical. The spiritual life is common to both,
the stages of perfection are the same, glorification is lived by
the glorified saints. There are, however, differences as well.
The first difference is that the unincarnate Word appears
in the Old Testament, whereas in the New the incarnate
Word appears. This has been emphasized in detail elsewhere.
The second difference is that the glorification of the Proph-
ets in the Old Testament had a temporary character, as death
had not been abolished. The glorification of the Apostles
in the New Testament, by contrast, is stable because of the
existence of Christ’s glorified human nature and the victory

(2) How does the Old Testament differ from the New? And,
(3) What does Christ mean when He says, He will guide
you into all truth? What is all truth and when was this a//
truth revealed? And if 2/ truth has been revealed, this means
that it ought to be regarded now as the highest pinnacle.
Moreover, if we have a highest point after that pinnacle, we
need to measure whether or not we still have that state. For
all truth to be revealed there has to be a certain state. What
was revealed as @/l truth? The dogma of the Holy Trinity?
The dogma of the incarnation? What has been revealed as
all truth? In addition, when? Was it revealed gradually? As
time passed, down through the ages? Or was it revealed all
at once, in a revelational experience? And so on.

Our contemporary perceptions on these issues are not
usually within the framework of the patristic tradition. One
professor of ours has caught onto the word revelation and
says that even after Pentecost there is revelation. What rev-
elation can there be after Pentecost? What does revelation

over death. TS5 AL Tier st

“The second great differ-
ence between the Old and
New Testaments is between
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nence of participation in
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held the uncreated glory of
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both in body and soul. Now,
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nation, all who have seen the
glory of the Word participate permanently in the glory of
the Holy Trinity, because when the body dies, the soul does
not undergo death. The death of the soul is the absence of
glorification, that is to say, the vision of God.

When someone in this life, now, attains to glorification,
death no longer dominates him and the experience of glo-
rification continues even after death. A very powerful sign
and testimony regarding this fact is the holy relics. Holy
relics exist because those who have left relics have left them
as testimony to the resurrection of their bodies. That is why
all together they make up the communion of the saints.”

Generally speaking, the links between the Old and New
Testaments and the differences between them can be set out
in three basic questions.

“I pose certain questions. I do not offer any solution to
these issues. I simply think that they ought to be examined
and subjected to further research: (1) What has been revealed
in the Old Testament? Was the truth revealed or is it lies?

the incarnation we have rev-
elations. Before the Resurrection we have revelations. At the
Resurrection and after the Resurrection we have revelations.
Before the Ascension, during the event of the Ascension,
there is the experience of the Ascension. Afterwards we also
have Pentecost. Then the Fathers speak again about revela-
tions. When the Fathers speak of revelation, what do they
mean by the word? And what is the connection between
revelation and divine inspiration?”

The answer to these questions is that in the Old Testament
there is revelation of the unincarnate Word. This is truth
not falsehood, but a// truth, which was revealed on the day
of Pentecost, is that the Church is the Body of Christ.
The unincarnate Word is now incarnate. This is a// truth.

“The basic difference between the Old and New Testaments
is the incarnation. First of all the Word appears unincar-
nate to the Prophets. The first great difference: there is no
incarnation in the Old Testament. In the Old Testament,
however, there is the Holy Trinity, Which appears to the
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Prophets, because the Word, Christ Himself, is manifested
to the Prophets. For that reason, for us Orthodox Christians,
the Old Testament is clearly Christo-centric. The things that
some people say about monotheism having been revealed
in the Old Testament and so on, are incorrect.”

This means that the difference between the Old and New
Testaments is not the dogma of the Holy Trinity, but the
incarnation.

“The Word, Who is unincarnate in the Old Testament, ap-
peared without flesh. Now, however, the Word is incarnate
and when He is revealed to man He is always revealed in
the body. In the New Testament, the revelation concentrates
on the human nature of Christ.

Since this is the case, even before Pentecost we have ex-
amples of glorification. We know from the Tradition about
the glorification of the All-Holy Virgin, who entered the
Temple at three years old. She reached the Holy of Holies,
which means that the All-Holy Virgin at three years of age
had attained to the experience of glorification. She lived
in the glory of God. She also beheld God from at least the
age of three, and in this way she was made ready to be the
Mother of God. That is one example.

Afterwards we have the example of the Baptism of Christ.
We have the example of the two disciples of John. Later
we have the Transfiguration, and then Pentecost. From the
Transfiguration until Pentecost, however, Christ says that
He will guide you into all truth. (Jn 16:13). What is meant
by these words, He will guide you into all truth? We have
an experience of glorification in the Old Testament. The
Holy Trinity has already been revealed to the Prophets: the
Father in the Word and the Holy Spirit has been revealed
to the Prophets.

We have the same revelation in the New Testament, but
now the human nature of Christ is added. In the Transfigu-
ration we have a revelation of the glory of Christ, by means
of the human nature of Christ, but also in the cloud that
overshadowed the Apostles. Afterwards we have Pentecost.
Why is Pentecost the revelation of all truth and why is the
Transfiguration not the revelation of all truth?”

The light which the Prophets of the Old Testament saw
was the divine and uncreated Light, but there was no body.
At the time of the Transfiguration of Christ, the Disciples
saw Light issuing from the Body of Christ, which, however,
was outside them, as they had not yet become members of
the Body of Christ. From the day of Pentecost onwards, the
holy Apostles and the saints see the Light through the Body
of Christ, as they are members of this risen and glorified
Body of Christ.

“That someone reaches glorification and has Light from
within, means that the source of the Light is, of course, the
Father, the Son and the Holy Spirit, but that it is also the
human nature of Christ. Because of the hypostatic union,

that is to say, on account of the fact that it is the body of the
Word, not only the Word but also the flesh is a source of life.
The vision of God, glorification, is a source of life.

This is the basic difference between the Old and New Testa-
ments. This now, from the point of view of reality, is what is
called the Church, historical ecclesiastical reality.”

The visions of God in the New Testament are different
from visions of God in the Old Testament, because now
the human nature of the Word is a source of the uncreated
energy of God and because the God-seers are members of
the Body of Christ. Also because death has been abolished
and glorification does not have a temporary character. Now
the Church is the Body of Christ and there is no other
truth beyond the Church. This is a// truth that was revealed
on the day of Pentecost and is experienced through the
centuries by the faithful. After Pentecost there is no ad-
ditional truth.

A‘Igthough itis not clear in the Old Testament Who the Holy
pirit is, the Apostles discovered Who He is by experi-
ence. Their experience repeats the experience of the prophets,
but there is a difference because the Apostles were glorified
after the Incarnation: Yzhweh of the Old Testament now has
the human nature of Christ. Although three of the Apostles
were partially glorified during the Transfiguration on Mount
Tabor, all of the Apostles were fully glorified at Pentecost,
during which they reached the highest state of glorification
that any human being can ever reach in this life.

After the experiences of the Apostles come the experiences of
the glorified who include the Church Fathers and those saints
who reached #heosis. The experience of theosis continues to ap-
pear in each generation up to the present. This experience of
theosis is the core of the Orthodox tradition, the foundation
of the local and ecumenical councils, and the basis for the
Church’s canon law and liturgical life today.

If the contemporary Orthodox theologian is to acquire objec-
tivity, he must rely on the experience of #heosis. In other words,
we can positively state that a student of Patristic tradition has
acquired objectivity in his theological method only when he
has personally undergone purification and illumination,
and reached theosis. Only in this way will the researcher
not only understand the Patristic tradition, but also verify for
himself the truth of this tradition through the Holy Spirit.
Fr. John Romanides (+2001)
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A SERMON ON FAITH

A SERMON GIVEN DURING A SERVICE
FOR THE TAKING OF MONASTIC VOWS IN
SRETENSKY MONASTERY

Source: “Everyday Saints and Other Stories,” by Archimandrite
Tikhon (Shevkunov), translated by Julina Henry Lowenfeld, Pokrov
Publications (2012), pp. 327-329.

ur Lord expects faith
from us. Faith, and
81 nothing more. Faith in the
spirit of God. Faith in our
faith. Faith in Him, our Lord
and Savior Jesus Christ.

Today in our monastery we
have a special occasion—a
new monk has appeared
@ in this world. In detail we
heard from the Scriptures
M today; the Lord has placed

R a child before him and has
said: Verily I say unto you,

N, Ve do. except ye be converted and
become as little children, ye shall not enter the Kingdom of
Heaven. (Mt 18:3).

Everyone after taking his vows appears before the Lord like
a child, innocent—with a new life opening before him. And
now it all depends on the monk himself: will he remain as
pure of heart as a child standing before his Savior? From
our teachings we know that the innocent boy set before the
Lord was the future St. Ignatius, who suffered martyrdom
for Christ, and yet remained true to Him in spite of every-
thing. Or will he choose a different path, and be true only
to his own desires that he will hold up as a law for himself
and the entire world? Will he try to deceive everyone, and
in the end deceive only himself?

Our Lord expects faithfulness from us. And from you, our
new brother monk! Faithfulness above all. To your monastic
vows. To obedience. Faithfulness in humility. Faithfulness
to your commitment to love above all else in this world our
Savior and Lord Jesus Christ, and to prefer nothing and no
one else in this world to Him.

If you can remain true to this, your new covenant with
God, which you have made today upon taking your vows,
then many people will come through you to salvation and
eternal life. Yet if, God forbid, the human heart and the
heart of the monk are focused on himself and nor upon
the Almighty, if we do not keep faith with God, then the
very worst possible thing that could happen to us will oc-
cur—the senseless life of a monk. And there is absolutely
nothing worse than that! But you have been given all the
weapons you need to help you to victory.

The Lord has encouraged you with the remarkable words
that you have heard upon taking your vows. We have all
prayed for you. A remarkable and beautiful path is opening
before you. It is full of struggle and of temptation, but it is
also full of incomparable meaning, joy, and happiness that
the rest of the world simply cannot comprehend.

May God help all of us, brothers and sisters, to be faithful
to our calling: After all, the vow of faithfulness is not just
for us monks alone. As St. Ephraim the Syrian wrote, the
Lord does not seek the monk or the layperson, the scholar
or the simpleton, the rich man or the pauper, but only the
heart that thirsts for God, full of a sincere desire to be true
to Him and His commandments!

May God give us understanding of this faith, for it gives
our lives meaning. In exchange for our faith in Him, Christ
gives His disciples and students everlasting joy and strength
and courage to surmount all temptations we will face as we
go through life. Amen.

TroT

Postscript: The monk for whom the sermon was given left
the monastery within five years. There are no mechanisms
within our Church to compel anyone to remain in the mon-
astery. Here in the Sretensky Monasrery over the past roughly
twenty years we have had three such cases. When we are
told that this is not very much in comparison with the other
monasteries, we do not believe it. Even one such occurrence
is truly a tragedy for the monastery, first of all for the monk
himself who has betrayed his own vows.

One cannot help feeling terribly sorry for these people.
Church canons prohibit them from being buried in a Chris-
tian cemetery, and they are treated the same as those who
commit suicide. Their marriages are not recognized by the
Church. I have had occasion to explain these theological
rules and canons to others, and often it seemed that they
were just too cruel.

But once I heard not a theological commentary, and not a
paragraph from the ancient canons, but just one small qua-
train, from which I understood that the laws of the Church
merely confirmed the sorry state into which a monk who has
recanted from his chosen path plunges himself. Of course, the
Lord is merciful, and repentance is available to all.

And yet listen to how Arseny Chanyshev, a professor in
the philosophy department of Moscow State University and
the author of several books of commentary about classical
philosophy, summed up his life. He was not a monk. He had
no cause to repent for having violated vows that he had given
to God. But he was the son of a monk who had abandoned
his faith. And here is his quatrain:

I'm a monk’s son, a child of sin.

I am the breaking of a vow

And cursed by God for this somehow:
My life is naught but dust and din...
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ON KNEELING AND SUNDAY
CHURCH PRAYERS

WHY ARE PRAYERS SAID IN CHURCH
WITHOUT KNEELING ON ALL SUNDAYS AND
FROM PASCHA UNTIL PENTECOST?

From Orthodox Life, Vol. 27, No. 3 (May-June, 1977), pp. 47-50.

Ai is evident from the Holy Scriptures, bows, kneeling
nd prostrations were employed during prayer even in
the Old Testament. The holy Prophet King David refers to
bowing down to God or to His temple in many of the psalms,
for example: Bow down to the Lord in His holy court (Pss 28:2);
1 shall bow down toward Thy holy temple in fear of Thee (Pss
5:8); O come, let us worship and fall down before Him (Pss
94:6); Let us go forth into His tabernacles, let us bow down at
the place where His feet have stood (Pss 131:7), etc.

About kneeling, it is known that the holy Prophet Daniel,

for example, thrice daily knelt upon his knees, and prayed and
gave thanks before his God. -
(Dan 6:10). Full prostrations
are also mentioned in the
books of the Old Testament.
For example: the Prophets
Moses and Aaron besought
God, having fallen on their
faces (Num 16:22), to be mer-
ciful to the children of Israel
who had grievously sinned.
In the New Testament also,
the custom of performing
kneelings, prostrations and, of course, bows had been pre-
served and still had a place at the time of the earthly life of
our Lord Jesus Christ, Who sanctified this Old Testament cus-
tom by His own example, praying on bent knees and falling
down upon His face. Thus, we know from the Holy Gospels
that before His passion, in the Garden of Gethsemane, He
kneeled down, and prayed (Mt 26:39), fell on the ground and
prayed. (Mk 14:35).

After the Lord’s ascension, during the time of the holy apos-
tles, this custom, of which the Holy Scriptures also speak,
existed unchanged. For example, the holy Protomartyr and
Archdeacon Stephen knelt down, and prayed for his enemies
who were stoning him (Acts 7:60); the Apostle Peter, before
raising Tabitha from the dead, knelr down, and prayed (Acts
9:40), etc. It is an indisputable fact that, as under the first
successors of the apostles, so even in much later periods of
the existence of the Church of Christ, kneelings, bows and
prostrations upon the ground were always employed by true
believers at domestic prayers and at the divine services. In
antiquity, among the other bodily activities, kneeling was
considered the outward manifestation of prayer most pleasing

to God. Thus, St. Ambrose of Milan says: Beyond the rest of
the ascetic labors, kneeling has the power to assuage the wrath
of God and to evoke His mercy. (Book VI on the Six Days of
Creation, ch. 9).

The canons concerning bows and kneelings now accepted by
the Orthodox Church and set forth in the books of the divine
services, and particularly in the Church Zjpicon, are observed
in monasteries. But in general, Orthodox Christian laymen
who have zeal are, of course, permitted to pray on their knees
in church and to make full prostrations whenever they wish,
excepting only those times when the Gospel, Epistle, Old
Testament readings, six psalms and sermon are read. The Holy
Church lovingly regards such people, and does not constrain
their devout feelings. However, the exceptions with regard to
Sundays and the days between Pascha and Pentecost apply
generally to everyone. According to ancient tradition and a
clear church law, kneeling must not be performed on these
days. The brilliant solemnity of the events which the Church
commemorates throughout the period of Pentecost and on
Sundays precludes, in and of
itself, any external manifesta-
tion of sorrow or lamentation
over one’s sins: for ever since
Jesus Christ, blotting out the
handwriting of the ordinances
that was against us, ... nailing
it to His Cross; and having
spoiled principalities and pow-
ers, He made a show of them
openly, triumphing over them
in it (Col 2:14-15)—ever
since then there is, therefore, no condemnation to them who
are in Jesus Christ. (Rom 8:1). For this reason, the practice
was observed in the Church from the earliest times, beyond
a doubt handed down by the apostles, whereby on all these
days, in that they are consecrated to the commemoration of
the glorious victory of Jesus Christ over sin and death, it was
required to perform the public divine service brightly and
with solemnity, and in particular without kneeling, which is
a sign of repentant grief for one’s sins.

The second century writer Tertullian gives testimony con-
cerning this practice: On the Lord’s Day (i.e., Sunday) we
consider it improper to fast or to kneel; and we also enjoy this
[freedom from Pascha until Pentecost. (On the Crown, ch. 3).
St. Peter of Alexandria (third cent.—cf. his Canon XV in
the Rudder), and the Apostolic Constitutions (Book II, Ch.
59), also say the same thing.

Subsequently, the First Ecumenical Council found it neces-
sary to make this legally binding by a special canon obligatory
for the entire Church. The canon of this council states: Since
there are some persons who kneel in church on Sundays and on
the days of Pentecost, with a view to preserving uniformity in
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all parishes, it has seemed best to the holy council for prayers to
be offered to God while standing. (Canon XX).

Pointing out this canon, St. Basil the Great explains the
rationale and meaning of the practice established by it thus:
We stand up when praying on the first of the week, though not all
of us know the reason. For it is not only that it serves to remind
us that when we have risen from the dead together with Christ
we ought to seek the things above, in the day of resurrection of
the grace given us, by standing at prayer, but that it also seems to
serve in a way as a picture of the expected age. Wherefore, being
also the starting point of days, though not the first with Moses,
yet it has been called the first. For it says: “The evening and the
morning were the first day” (Gen I:5), on the ground that it
returns again and again. The eighth, therefore, is also the first,
especially as respects that really first and true eighth day, which
the Psalmist too has mentioned in some of the superscriptions of
his psalms, serving to exhibit the state which is to succeed this
period of time, the unceasing day, the day without a night that

Jollows, the day without successor, the never-ending and unaging
age. Of necessity, therefore, the Church teaches her children to
Sulfill their obligations to pray therein while standing up, in
order by constantly reminding them of the deathless life to
prevent them from neglecting the provisions for the journey
thither. And every Pentecost is a reminder of the expected resur-
rection in the age to come. For that one first day, being multiplied
seven times over, constitutes the seven weeks of the holy Pentecost.
For by starting from the first day of the week, one arrives on the
same day... The laws of the Church have taught us to prefer
the upright posture at prayer, thus transporting our mind, so to
speak, as a result of vivid and clear suggestions, from the present
age to the things come in the future. And during each kneeling
and standing up again we are in fact showing by our actions
that is was through sin that we fell to earth, and that through
the kindness of the One Who created us we have been called back
to Heaven... (Canon XCI of St. Basil the Great). The three
well-known kneeling prayers of Pentecost composed by this
great Father of the Church are thus not read at third hour,
when the Holy Spirit descended upon the Apostles, nor at
Liturgy on Pentecost, but at Vespers, which is already part
of the following day, after the Entrance. The holy Father was
determined not to break the ancient custom of the Church.

In Canon XC of the Council of Trullo, held in conjunction
with the Sixth Ecumenical Council, we read: Wz have received
it canonical from our God-bearing Fathers not to bend the knee
on Sundays when honoring the resurrection of Christ. Since this
observation may not be clear to some of us, we are making it plain
to the faithful, that after the entrance of those in holy orders into
the sacrificial altar on the evening of the Saturday in question,
let none of them bend the knee until the evening of the follow-
ing Sunday, when, following the entrance after the lamps have
been lit, again bending knees, we thus begin to offer our prayers
to the Lord. For, inasmuch as we have received it that the night

succeeding Saturday was the precursor of our Saviors rising, we
commence our hymns at this point in a spiritual manner, ending
the festival by passing out of darkness into light, in order that
we may hence celebrate the resurrection together for a whole day
and a whole night.

John Zonaras, explaining the canon, says: “Various canons
have made it a law not to kneel on Sundays or during the
fifty days of Pentecost, and Basil the Great also supplied the
reasons for which this was forbidden. This canon decrees only
with regard to Sunday, clearly indicates from what hour and
until hour to kneel, and says: ‘On Saturday, after the entrance
of the celebrants into the altar at vespers, no one may bend
the knee until vespers on Sunday itself, when, i.e., again the
entrance of the celebrants takes place: for we do not transgress
by bending the knee and praying in such a manner from that
time on. For Saturday night is considered the night of the day
of resurrection, which, according to the words of this canon,
we must pass in the chanting of psalms, carrying the feast
over from darkness to light, and in such manner celebrate
the resurrection for the entire night and day.”” (Book of the
Canons With Interpretations, p. 729).

There appears in the Church Tjpicon a direction concern-
ing how the priest must approach and kiss the Gospel after
reading it during the all-night vigil for the resurrection: “Do
not make prostrations to the ground, but small bows, until the
hand touches the ground. For on Sunday and feasts of the Lord
and during the entire fifty days between Pascha and Pentecost
the knee is not bent. (Tjpicon, ch. 2).

Nevertheless, standing at the divine services on Sunday and
on the days between Pascha and Pentecost was the privilege
of those who were in full communion with the Church; but
the so-called “penitents” were not dispensed from kneeling
even on those days.

We will close with these words from the famous inter-
preter of the Church canons, Theodore Balsamon, Patriarch
of Antioch: Preserve the canonical decrees, wherever and
however they should be phrased; and say not that there
are contradictions among them, for the All-holy Spirit
has worded them all. (Interpretation of Canon XC of the
Council of Trullo).

T,
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S aints are people who live on earth by holy, eternal Divine
truths. That is why the Lives of the Saints are actually
applied dogmatics, for in them all the holy eternal dogmatic
truths are experienced in all their life-creating and creative
energies. In 7he Lives of the Saints it is most evidently shown
that dogmas are not only ontological truths in themselves and
for themselves, but that each one of them is a wellspring of
eternal life and a source of holy spirituality.
St. Justin Popovich
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ON GRATITUDE TOWARDS OUR

LORD AND CREATOR

A homily on the Gospel on the Healing of the Ten Lepers by
St. Nikolai Velimirovic, bishop of Ochrid, from “Homilies, vol.
Two: Sundays after Pentecost,” Lazarica Press, Birmingham
(1998), pp. 299-306.

As Jesus entered into a certain village, there met Him ten

men that were lepers, which stood afar off; and they
lifted up their voices, and said: “Jesus, Master; have mercy
on us!” And when He saw them, He said unto them: “Go
shew yourselves unto the priests.” And it came to pass that,
as they went, they were cleansed. And one of them, when he
saw that he was healed, turned back, and with a loud voice
glorified God, and fell down on his face ar His feet, giving
Him thanks; and he was a Samaritan. And Jesus answering
said: “Were there not ten cleansed, but where are the nine?
There are not found that returned to give glory to God, save
this stranger.” And He said unto him: “Arise, go thy way: thy

Jaith hath made thee whole.”
[Lk 17:12-19]
1 f

We are taught through small things, not always being

able to grasp big ones. If we are unable to grasp how

God sees all men, let us see how the sun shines and sheds its
light on all things on earth. If we are unable to grasp how
a man’s soul cannot live for an instant without God, let us
see how a man’s body cannot live for a moment without air.
If we do not know why God seeks obedience from men, let
us understand why the head of a family seeks obedience from
its members, a king from his subjects, a commander from
his soldiers and an architect from his builders. If we do not
know why God seeks gratitude from men, let us reflect and
understand why a father seeks gratitude from his children.
Let us pause for a moment on this subject: why does a father
seek obedience from his children? Why does a father insist
that his son take off his cap and make a reverence to him,
and say “thank you” for everything, large or small, that he
receives from his parents? Why do parents have to do this?
Are they enriched by their children’s thanks, or made more
powerful or more eminent, or do they have more influence
in society? No; nothing of all this. So, when parents gain
nothing personally from their children’s gratitude, is it not
strange that they constantly teach their children to be grate-
ful, and make them practice gratitude—and this not just
on the part of devout parents, but also that of unbelievers?
This is not in the least strange, but is, rather, sublime. It
is the parents’ selfless love that drives them to teach their
children gratitude. Why? That it should be for the child’s
good. That the child should grow up as a cultivated fruit
tree and not as a wild thistle; so that it should go well with
the child in this transitory life among men, among friends

and enemies, in villages and towns, in authority and in com-
merce. A grateful man is everywhere valued, liked, invited
and assisted. He who learns gratitude learns mercy, and a
merciful man walks more freely in this world.

Let us now ask ourselves why God seeks men’s thanks.
Why did He seek of Noah, Moses, Abraham and other of
our forefathers that they offer Him sacrifices of thanksgiving
(Gen 8:20-21; 12:7-8; 35:1; Lev Ch. 3)? Why did the Lord
Jesus every day give an example to the world of how we must
give thanks to God (Mt 11:25; 14:19; 26:26-7)? Why did the
apostles do the same (Acts 2:47; 27:35), commanding all the
faithful to give thanks to God in and for all things (Eph 5:20;
Col 3:17)? Do we find great Isaiah’s words incomprehensible:
1 will mention the lovingkindness of the Lord, and the praises
of the Lord, according to all that the Lord hath bestowed on
us, and the great goodness! (Isa 63:7)? Or what the gentle
Psalmist advises his own soul: Praise the Lord, O my soul, and
forget not all His benefits. (Pss 102/103:2)? Why, then, does
God seek men’s thanks, and why do men give Him thanks?

It is out of His endless love for mankind that God seeks
that men give Him thanks. The thanks of men will not
make God greater, more powerful, more glorious, richer
or more alive, but they will make men all of these things.
Man’s gratitude will not add anything to God’s peace and
contentment, but it will add greatly to man’s. Thanksgiving
to God will in no way change God’s state and being, but
it will change these in a grateful man. God has no need of
our gratitude, nor are our prayers necessary to Him. But
it is this same Lord who said: Your Father knoweth what
things ye have need of; before ye ask Him (Mt 6:8) who at
the same time recommended that men ought always to pray,
and not to faint (Lk 18:1). God may not feel the need of our
prayers, but He nevertheless tells us to pray. He may not
feel the need of our gratitude, but nevertheless demands it
of us—the thanksgiving that is nothing other than a form
of prayer, a prayer of thanksgiving.

Thanksgiving to God raises us mortals out of the cor-
ruption of mortality, releases us from that from which we
must all at some time be released, whether we will or not,
and binds us to God the living and immortal; if we are not
bound to Him in this life, then we shall never be in His
presence in eternity. Thanksgiving ennobles the thankful and
nourishes good works. Thanksgiving inspires benevolence
in the world, and gives freshness to every virtue. The mortal
tongue of man is far from being able to represent either the
beauty of gratitude or the ugliness of ingratitude as graphi-
cally as both are presented in today’s Gospel.

At that time, As Jesus entered into a certain village, there met
Him ten men that were lepers, which stood afar off; and they
lifted up their voices, and said: “Jesus, Master; have mercy on
us!” There were ten lepers. It is terrible to see one, let alone
ten at once. A body covered from head to foot firstly with
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white spots and then white, festering scabs, that first itch
and then burn like fire. A body that is decaying and falling
apart. A body in which there is more pus than blood. A
body that stinks without and within. This is a leprous man.
When the leprosy strikes at the nose, the mouth, the eyes,
imagine what sort of air is breathed through the pus, what
the food is like that is eaten with it and what the world is
like when seen through it!

According to the Law of Moses, lepers were forbidden
to come into any sort of contact with other people. This
is still the case today in areas where leprosy exists. To stop
anyone approaching a leprous man, the leper had to cry
from a distance: “Unclean! Unclean!” This is spelled out
word for word in the Law: And the leper in whom the plague
is, his clothes shall be rent, and
his head bare, and he shall
put a covering upon his upper
lip, and shall cry: “Unclean!
Unclean!” (Lev 13:45). His
clothes rent—that the lep-
rosy on him may be seen;
bareheaded—again that it
be known that he is leprous,
as leprosy makes the hair fall
out; with his mouth cov-
ered—again as a sign for rec-
ognition by passers-by; and
over and above all this, being
forced to cry out: “Unclean!
Unclean!” They were driven
out of the cities and villages
and lived a life lower than
that of the beasts, driven off,
despised and forgotten. He is
unclean, it is written in the
Law, he shall dwell alone; without the camp shall his habita-
tion be. (Lev 13:46). They were considered as dead, although
their fate was more terrible than death.

One day the Lord Jesus, the Source of health, beauty and
strength, passed by these ten ragged and stinking remnants
of life. When the lepers discovered that it was He, they, from
afar off, lifted up their voices, and said: Jesus, Master; have
mercy on us! How were these wretches able to know of Jesus
and His power to help them, when they had no contact with
other men? Someone must, throwing bread to them on the
road, have given them the news. The fame of this one new
thing in the world that could be of interest to them must
have come to their ears from afar. All else that happens in the
world: changes of ruler and wars among nations, the build-
ing and destroying of cities, festivals, fires and earthquakes—
all this was meaningless to them. Clad in suppuration, they
could only think of their miserable clothing and, perhaps, of

. A HEALUNG OFTHETEN LEPERS A

Him who was able to strip this clothing off them and clothe
them in the raiment of health. Hearing of the Lord Jesus as
an almighty healer, they had also certainly heard of specific
cases of Christ’s healing of lepers like themselves (Lk s:12-
13). They must therefore have longed for the happy chance
that they might meet the Lord. Somewhere on the edge of
the Galilean plain, where the road begins to climb into the
hills of Samaria, they were awaiting Him. He was passing
that way on the road to Jerusalem. And lo, the happy chance
had now come, not by chance but by God’s dispensation.
They saw Christ passing with His disciples and, seeing Him,
they cried out with one voice: Jesus, Master; have mercy on
us! Why did they call Him “Master”? Because it is a more
dignified and meaningful word than “Teacher,” for a Mas-
ter is one who is not just a
teacher but a spiritual guide,
who by his words, example
and care leads men onto the
path of salvation. Why, then,
do they not call Him “Lord”,
which is an even more dig-
= nified and meaningful word
than “Master”? Because they
had not yet come to know of
this dignity of Christ’s.

Have mercy on us, they cried
aloud. And when He saw
them, He said unto them:
= Go shew yourselves unto the
_ priests. And it came to pass
that, as they went, they were
cleansed. In an earlier in-
stance of the healing of lep-
ers, the Lord stretched out
His hand and touched the
leper, saying to him: Be thou clean. And immediately the
leprosy departed from him. (Lk 5:13). In this instance, though,
He not only did not touch the lepers, but was not even close
to them, for they stood afar off and cried out to Him. He
had, then, to call to them from a distance.

Why did the Lord send them to the priests? Because it was
the priests’ duty to pronounce lepers unclean and exclude
them from society, and also to pronounce the healed clean
and healthy and permit them to return to the society of men
(Lev 13:34,44). The Lord will not break the law, especially
as the law does not hinder His work, but rather endorses
it in this case, because the priests themselves would be in
a position to be convinced that the ten lepers were healed,
and themselves confirm this and testify to it. Hearing, then,
what the Lord said to them and whither He was sending
them, the ten lepers set off to their village to do this. But
lo, as they went, they looked at themselves and their leprosy
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had disappeared: As they went, they were cleansed. They
looked at their bodies, and their bodies were healthy and
clean. They looked at each other, and were convinced of
their health and cleanness. The scabs and pus and stench
had all disappeared, leaving no trace of the horrific leprosy
that had covered them.

Who could say that this miracle of Christ’s was not
greater than the raising of the dead? Go a little deeper
into the fact that, at one mighty word, ten leprous hu-
man bodies, eaten up by the disease, suddenly became
healthy and clean. When you go deeper into it, you will
easily acknowledge that this word could not have come
from a mortal man; that it must have been spoken by God
through the physical lips of a man. A human tongue, it
is true, pronounced this word, but the word came forth
from those same depths from which there came the word
of command that the world be created, and it was so. There
are words and words. There are pure and sinless words that
are therefore words of power. These words come from the
primal Fount of eternal Love. The doors of all creation
open before them; all things, men, sicknesses and spirits
submit to them. And there are words that are fragmented,
blunted, deadened by sin, that have no greater effect than
the whistling of the wind through a reed-bed; and however
many of these dead words are pronounced, they remain as
weak as the buffeting of smoke on an iron door.

Think, moreover, what an indescribable comfort it is to
us when we know in what a powerful and loving Lord we
believe. Whatsoever the Lord pleased, that did He in heaven
and in earth. (Pss 134/135:6). He is the Lord of life, the Ruler
of sickness, the Lawgiver of nature, the Conqueror of death.
We are not created by mindless and irrational nature, but
by Him, the Most Wise. We are not slaves of natural law,
but servants of the living God who loves mankind. We are
not playthings of chance but creatures of Him Who created
all our elder brethren, the angels and archangels and all the
immortal hosts of heaven. If we suffer in this life, He knows
the meaning and goal of our suffering; if we are made leprous
by sin, His word is mightier than leprosy, whether physical
or spiritual; if we drown, His saving hand is near; if we die,
He awaits us on the other side of the grave.

Let us now return to the Gospel story of the healing of the
lepers, and take a look at this clear illustration of gratitude
and ingratitude. What did these lepers do when they noticed
that they were healed of their leprosy? This is what they did:
only one of them turned back to thank Christ, while the
other nine went on their way with no further thought for
their Benefactor and Saviour:

And one of them, when he saw that he was healed, turned
back, and with a loud voice glorified God, and fell down on his
Jace at His feet, giving Him thanks; and he was a Samaritan.
This one grateful man, on seeing that this terrible disease

had fallen from him, took breath in his soul as though a
writhing mass of vicious snakes had fallen away from him,
and his first thought was to thank the One who had saved
him from his inexpressible wretchedness. As he had so short
a time before raised his suffering voice and cried through
suppurating lips: Jesus, Master; have mercy on us!, so he once
again raised his voice, a strong voice from a healthy breast
through clean and healthy lips, and thanked God with a
great cry. Even this was not enough for him, and he ran back
after his Benefactor, to express his thanks to Him. When he
came to Christ, he fell right down before Him, no longer
on painful knees with open wounds but on healthy ones,
and thanked Him. A body full of health, a heart full of joy
and eyes full of tears! That is a true man. Moments before,
a heap of suppurating flesh, but now a man once more.
Moments before, refuse cast out from the life of men, and
now once more a worthy member of human society. Mo-
ments before, a sorrowful trumpet that sounded forth only
one note: “Unclean! Unclean!,” but now a joyful trumpet
of thanks and praise to God.

This one and only grateful man was not a Jew but a Sa-
maritan. The Samaritans were not Jews, but were either
pure-blooded Assyrians or of mixed Assyrian and Jewish
stock. They were those Assyrians whom King Shalmaneser
at one time settled in parts of Syria, having first re-settled
the Jews from there in Assyria (2 Kings 17:3-6, 24). That this
grateful man was a pure-blooded Assyrian is clear from the
Lord’s calling him a stranger.

And Jesus answering said: “Were there not ten cleansed, but
where are the nine? There are not found that returned to give
glory to God, save this stranger.” Do you see how gently the
Lord rebukes ingratitude? He only asked whether they were
not healed, and why they had not come back to say “thank
you.” He did not ask because He did not know that they
were all healed; no, He knew that they would be healed
before He saw and met them. But He put this question as
the gentlest of reprimands. How every one of us, when he
gives a penny to a beggar, explodes and yells if the beggar
does not thank him! And just think how every one of us
would furiously denounce nine sick men were we, let us say,
capable of restoring their health and they did not even say;
“thank you” for such an unrepayable debrt.

How full all our days are with men’s fury against the
ungrateful! How laden is all the air on earth with hatreds
and cursings that pour forth every day from men’s lips
from dawn to dusk against the ungrateful! How small,
however, is that which man does for man compared with
the great things that God untiringly and unceasingly does
for men from the cradle to the grave. And God never
yells or scolds, or curses the ungrateful, but reprimands
them gently, asking those who worship Him at home or
in church: “Where are My other children? Have I not
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given health to thousands of them, and here are only you
ten at prayer? Have I not given the sun’s light to millions,
and only you hundred are grateful? Have I not beautified
the fields with harvest and filled every man’s sheepfolds,
and there are just a few of you who kneel before Me in
thankfulness? Where are My other children? Where are the
mighty and powerful who rule over nations by My power
and might? Where are the rich and successful, who have
enriched themselves with My riches and come to success
through My mercy? Where are the healthy and the merry,
who are filled with their health and merriment from My
fount? Where are the parents whose children I help to grow
and become strong? Where are the teachers to whom I give
wisdom and knowledge? Where are all the sick whom I
have healed? Where are all the sinners whose souls I have
washed from sin as if from leprosy?

See, only this stranger! He alone has returned to give
thanks. But is anyone a stranger to Christ? Did He not
come to save all men, and not just the Jews? The Jews were
proud of being chosen by God, and of their knowledge of
God, that surpassed that of all other nations on earth. But
here is an example that shows their darkened minds and
hardness of heart. An Assyrian, a pagan, had a more enlight-
ened mind and a nobler heart than the self-congratulatory
Jews. Sadly, this history is repeated in our day with the
chosen and the non-chosen. Today, some pagans have a
more open mind and grateful heart towards God than very
many Christians. Many Muslims, Buddhists or Parsees can
put many Christians to shame by their heartfelt prayers to
God and the ardor of their thankfulness to Him.

The parable ends with the Savior’s words to the grateful
Samaritan: And He said unto him: Arise, go thy way: thy
Jaith hath made thee whole.” See the greatness of the Lord’s
humility, and also His gentleness. It is a joy to Him to call
men fellow-workers in His great and good works. He desires
by this to raise the dignity of* the humiliated and subjugated
human race. High above human pride and vanity, He desires
to share His merit with others, His riches with the poor,
His glory with the needy and the sorrowing. 7hy faith hath
Made thee whole. This Samaritan had indeed believed, as had
the other nine lepers; had they not believed in the Lord’s
power, they would not have cried out: Jesus, Master; have
mercy on us! But of what use was their faith?

They could, with the same faith, have cried out to thou-
sands of the world’s most famous doctors: “Have mercy on
us, and heal us!,” but all would have been in vain. If any of
these thousands of earthly, mortal doctors had healed them,
do you think that he would have ascribed the healing to the
sick man’s faith and not to his own skill? Is it not the custom
with earthly, mortal doctors that each of them deliberately
passes over in silence any merit on the sick man’s part in
his restoration to health, in order thereby to emphasize, as

strongly and exclusively as possible, himself and his own
merit? This is the behavior of man to man.

But Christ the Lord deals with men very differently. Christ
has provided His wagon-load of wheat, and the leprous
Samaritan has thrown one grain of wheat onto the load.
Christ’s load of wheat is His divine power and authority,
and the leper’s one grain is his faith in Christ. Christ, the
true Lover of mankind, will not belittle that one grain,
but will, on the contrary, give it more honor than His own
whole load of grain. He therefore does not say, as all mortal
men would say in this instance: “My load of wheat will feed
you.” He does not say: “I have made you whole,” but 7hy
Jaith hath made thee whole. What greatness of soul there is
in these words! What great teaching to us all! And what a
great reprimand to human selfishness and pride!

Let all who conceal another’s grain of merit and lay empha-
sis on their own wagon-load draw near in shame and learn
from Christ the Righteous One. They are no less robbers
and thieves than the rich man who adds the poor man’s tiny
field to his own vast acres. Let all the generals who conceal
the part their soldiers have played in the victory, and spread
abroad the fame of their own merit, draw near in shame
and learn from Christ the True One. Let all engaged in
commerce and industry, who play down the merit for their
success that belongs to their workers and helpers, and ascribe
this entirely to their own zeal, wisdom and luck, draw near
in shame and learn from Christ the Humble One. Finally:
let the whole human race, who in their proud blindness
ascribe all good, all skill, all success to themselves alone,
and conceal or forget God’s enormous share in it all, draw
near in shame and learn from Christ the Lover of mankind.
Let them draw near and learn how the true God does not
conceal a single grain of man’s merit in the great wagon-load
of His merit but, on the contrary, conceals and keeps quiet
about His own, emphasizing that of men.

Can there be a greater blow and a more terrible reprimand
to men for their thieving, brigandry, roughness, pride and
lack of love towards man and God? Truly, he who has a sense
of shame will be ashamed before this humility of Christ’s. He
who has one spark of unextinguished conscience will repent
of his vulgar and stupid self-congratulation and self-display,
and will become grateful to God and men. And gratitude
will teach him truthfulness, righteousness and humility.

Oh, if we Christians knew the variety and number of the
spiritual diseases from which Christ the Lord heals us every
day, we would quickly turn to Him, fall at His feet and
thank Him from this moment to the hour of our death—
which hour is not far from any one of us. To our Lord
and Saviour Jesus Christ be glory and praise, together with
the Father and the Holy Spirit - the Trinity consubstantial
and undivided, now and forever, through all time and all
eternity. Amen.
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ON CHURCH DOGMAS

By Fr. John Romanides (+November 1, 2001).

he dogmas of the Church are the axioms that originate from

this experience of purification, illumination and glorifica-
tion. Dogmas are not the outcome of conjectures, as Western
theologians, historians of dogma and our own people—who
follow them—believe.

Dogmas did not result from the speculative endeavor of clever
theologians indulging in philosophy. Dogmas are the formula-
tions of the teachings of the Church produced by the Fathers
of the Church to protect it from heresies. Because every time
a dogma was formulated, it was done in order to counter a
specific heresy.

The Church never gathered to formulate dogma for the sake of
the conjectural expertise of theologians, who sit in their univer-
sity chairs speculating on the basis of philosophy, sociology and
so on. No such thing has ever happened. All the Ecumenical
and Local Councils, whenever they were engaged in drawing up
dogma, were always opposing a particular heresy.

This is the precise historical reality. From the point of view
of Patristic tradition, the formulation of dogma against heresy
was an expression of the mystical experience of the Church. Be-
cause heresy was opposed to the life of the Church and contrary
to the experience of the Church. What is this experience? It
is purification, illumination and glorification. Orthodoxy is
anything that accords with this experience.

Now the therapeutic part [of the formulation of dogma] is the
most important of all. Because, according to the Fathers, if some-
one does not pass through the treatment, the fact that he accepts
dogmas is of no significance. The purpose of the dogmas is to be
used as medicines for man’s cure. Dogma is a medicine.

Dogma is not to be believed. Dogma is to be experienced. Be-
cause dogma without experience is heresy. The worst heresy is
for people to sit at their desks and assume that they can reflect
deeply and think great thoughts about dogmatic issues. That
is the greatest stupidity.

The assertion by many historians that the Fathers of the
Church used philosophy to understand dogmas, and that the
conflict between the Orthodox and the heretics was about
who had the correct rational understanding of dogma, is a
myth. The Fathers of the Church never had this percep-
tion. The heretics had this perception.

The Fathers of the Church do not accept metaphysics, because
metaphysics is human thought about the immutable. By means
of concepts and words, man thinks about and expresses zhe
immutable. That is the foundation of metaphysics.

In patristic theology, however, we have the famous saying of
St. Gregory the Theologian, the compass for every Orthodox
theologian, which tells us: Iz is impossible to express God, and
even more impossible to conceive Him.” We can neither describe
God in words nor understand Him. For that reason, words
and concepts about God do not express God. They are simply
part of the ascetic means by which man attains—if he ever does
attain—to glorification.




