Orthodox Heritage

So therefore, brethren, persevere, and grasp the traditions which ye have been taught, whether by word or by our epistle [2 Thess. 2:15]
HTTP:./ /7WWW.ORTHODOXHERITAGE.ORG
"Aga 00V, adehqoi, aTiineTe, %l ®QATEITE TUS TOQUdIOELS dg EdddYONTE, £iTe die Adyov eite S EémoTodils indv [Oeso. B 2:15]

VoL. 17, IsSUE o1-02

JanuarY-FEBRUARY 2019

BROTHERHOOD OF ST. POIMEN

In This Issue:

e On Happiness (p. 4)

® The West’s Battle against
the Holy Fathers (p. 5)

® Patristic Theology (p. 9)
® Sincere Religion (p. 10)

® Repentance Is Needed
To Heal the Schism in
Ukraine (p. 21)

® The Parable of the
Prodigal Son (p. 24)

® Spiritual Freedom or
Spiritual Slavery? (p. 26)

® On Pride (p. 28)
® Their Last Breath... (p. 29)

® Our Choice: Orthodoxy
or Phanorodoxy? (p. 30)

® Ao TOV Kdﬁoéiotgw
otov Toimga... (o€l. 13)

® ‘H ‘Ewogoouxi) “Yreongd-
vera 1oV Iamopot (oel. 14)

® Ta Téooepa Kaxa (oeh. 15)

® ‘H Oixovuevizotnra t1ov
Towdv Tegaeydv (oeh. 16)

® Zaxyaiog 0 AQyLteA®d Vg
(o€h. 19)

Publisher: St. POIMEN Greek
Orthodox Brotherhood

Editor: George Karras

Story Editors:
Markos Antoniathis &
Kostas Matsourakis

THE PAPAL-LIKE
TRAP IN THE “TOMOS”

Source: https:/lorthodoxsynaxis.org.

From the Editor: On Sunday, Janu-
ary 6, 2019, Patriarch Bartholomew of
Constantinople handed over the docu-
ment, known as a “Tomos,” or the de-
cree granting autocephaly, to the “head”
of the new Ukrainian pseudo-church,
the previous schismatic Metropolitan
Epiphany. This autocephaly was de-
cided and declared by Constantinople
alone and might well signify the greatest
cleft in Orthodox Christianity since the
great schism of 1054. It is now up to the
other Orthodox churches as to whether
they will recognize such autocephaly—
several have already declined to do so.
This article presents some of the many
issues associated with Constantinople’s
actions, even among those who support
autocephaly for Ukraine.

T 1 7

As the holy synods of the local Or-

thodox churches deliberate wheth-
er or not to accept the Patriarchate of
Constantinople’s decision to create an
autocephalous church in Ukraine, the
text of the newly-issued zomos may prove
decisive in their decisions. While very
few, if any, churches appear to be op-

posed to the idea of an autocephalous
Ukrainian Orthodox Church in prin-
ciple, they may very well oppose the
manner in which it was granted and the
document granting it. This is because
the tomos, as a canonical document, not
only grants autocephaly but attempts to
define the very nature of autocephaly
and assert Constantinople’s vision of
its primatial relationship with the other
churches. Orthodox hierarchs must read
the document carefully and discerningly
in order to identify any traps that may
have been laid for them in it. In the
absence of a conciliar decision, to ac-
cept the zomos is to accept the vision
of the Church that Constantinople has
articulated within it.

Consecrating a New Ecclesiology

Shortly after the Ukrainian translation
of the tomos was made available, Archi-
mandrite Cyril Hovorun, an outspoken
proponent of Ukrainian autocephaly,
made the following public comment in
Russian on Facebook:

After reading the Ukrainian translation
of the tomos (the Greek original isn’t avail-
able yet), some observers have already come
to the conclusion that this autocephaly is
curtailed in comparison to the autocepha-
lies of the other local churches. This conclu-
sion, however, is rather hasty.

The Brotherhood of St. POIMEN bhas delayed the publication of the first 2019
issue as we anxiously awaited the results of the Constantinople Patriarchate’s
“initiative” to solely assume oversight of the Ukrainian Orthodox Church
and grant its leadership to those whom in the past Constantinople herself
(along with all other Orthodox churches) had identified as schismatics. This
series of regretful actions have in turn created the greatest rift that has ever
existed in His Church since the great schism of 1054.
We pray that Patriarch Bartholomew takes actions to reverse what he has
put in place in Ukraine and thus re-establish the unity that Our Lord would
desire for His Church; any continued actions to the contrary will surely result
in Mr. Bartholomew being labeled as the “Schism Patriarch.”
We are including several articles in this issue so that our readers become
aware of the facts surrounding the on-going serious events. Regretfully, there
is very little available within the established media and whatever has been
circulated by Constantinople is biased and one-sided.
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The degree of Ukrainian autocephaly provided by the tomos
is the same as the degree of autocephaly of the other newly-es-
tablished (veomayn) churches. According to the Ecumenical
Patriarchates interpretation, this degree [of autocephaly] is by
definition less than that of the ancient (moeofuvyevij) churches.
In particular, the newly-established churches have communion
with the other local churches through the Ecumenical Patriarch-
ate, whom they recognize as their head.

Constantinople essentially took advantage of the Ukrainian
tomos to canonically secure this interpretation of ALL new au-
tocephalies which, by the way, includes that of Moscow. Another
question is that not all new autocephalies agree to accept this in-
terpretation. The newly-established Orthodox Church of Ukraine,
however, agrees to accept it. And this is its sole difference from
the other local Orthodox churches. [...]

In the romos, this ecclesiology is expressed most explicitly
when it states, “we declare that the Autocephalous Church
in Ukraine knows as its head the most holy Apostolic and
Patriarchal Ecumenical Throne, just as the rest of the Patri-
archs and Primates also do.” This is no small statement, as
the Orthodox Church knows one head, Jesus Christ (cf. Eph
5:23, Col 1:18). While no one disputes that the Patriarch of
Constantinople holds a primacy inter pares, the Patriarchate of
Constantinople has in recent years rejected this concept, most
famously in Metropolitan Elpidophoros (Lambriniadis)’s
speech declaring the patriarch to be primus sine paribus, and
more recently in statements by Patriarch Bartholomew, such
as when he said, “The beginning of the Orthodox Church
is the Ecumenical Patriarchate; ‘in this is life, and the life is
the light of the Churches’,” and “the Ecumenical Patriarchate
is the first Church and the head and origin of all the local
Churches.”

So then, as expressed in the romos, how does Constantinople
understand its own headship?

The First See is Judged by No One

Historically, the Church of Constantinople’s right to hear
appeals from other churches was closely tied to its role as the
church of the Byzantine, then Ottoman, capital and its patri-
archs’ close associations with imperial authorities. Attempts to
universalize this right were often contested or simply rejected,
as by the 12" century canonist John Zonaras and, following
him, St Nicodemos of the Holy Mountain in the Pedalion.
The tomos, however, flatly asserts “the right of all Hierarchs
and other clergy to address petitions of appeal to the Ecu-
menical Patriarch, who bears the canonical responsibility of
irrevocably passing judgment over matters related to bishops
and other clergy in local Churches.”

This claim to universal jurisdiction has appeared in other
recent documents, such as Patriarch Bartholomew’s letter
unilaterally receiving Metropolitan Oleksandr (Drabinko)
into his jurisdiction, claiming that he “indisputably has the
responsibility to judge ecclesiastical matters everywhere and to
give them a final conclusion” and his letter dated December
24, 2018 to the primates of the Orthodox churches, which
speaks of “the exclusivity of the responsibility and privilege
belonging to the Church of Constantinople to treat all eccle-
siastical issues without limits.”

Moreover, the fomos requires that “in the case of major
issues of ecclesiastical, doctrinal and canonical nature, His
Beatitude the Metropolitan of Kiev and all Ukraine must, on
behalf of the Holy Synod of his Church, address our most
holy Patriarchal and Ecumenical Throne, seeking its authori-
tative opinion and conclusive support.” As Vladimir Burega,
professor and pro-rector at the Theological Academy of Kiev,
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has observed, this is the culmination of a gradual process of
making greater and more exclusive claims to authority. Thus,
in the fomos of autocephaly issued to the Church of Serbia in
1879, Constantinople simply requested that the newly-created
church consult with the other autocephalous churches “on
issues of common ecclesiastical significance which require a
common voice and approval.” Not only did Constantinople
not set itself apart from the other Orthodox churches, but
it correctly identified the purpose of consultation between
the churches: finding a common voice. In later zomoi, how-
ever, this was gradually transformed into a question of new
churches submitting to a higher authority.

The most disturbing aspect of these two claims—universal
appellate jurisdiction and being the point of reference for
major canonical decisions—is the finality attributed to Con-
stantinople’s decisions. Thus, the Patriarchate of Constanti-
nople’s “judgment over matters related to bishops and other
clergy in local Churches” is asserted to be “irrevocable.” So
t00, its opinion is “authoritative” and “conclusive.” It is very
difficult to see how such rights would differ materially from
Rome’s doctrine that “the First See is judged by no one.”

The serious ramifications of enforcing such rights can be
seen in some of Constantinople’s recent actions within its
own jurisdiction. In late November, the Holy Synod of Con-
stantinople suppressed its Archdiocese of Russian Orthodox
Churches in Western Europe (“Rue Daru”), without any
warning or prior consultation with members of the Arch-
diocese. With Constantinople acting as the highest juridical
authority, the bishop and people of this archdiocese have
no recourse against an obvious injustice. Asserting such a
right across the entire Orthodox world only multiplies the
potential for future injustices.

A Church without Boundaries

The tomos declares that the jurisdiction of the newly-auto-
cephalous church is limited to the territory of the Ukrainian
state no less than four times. Precedent for the idea that
every independent state with a critical mass of Orthodox
faithful should have an autocephalous church will no doubt
give pause to more than a few churches. Just as many will
be troubled by Constantinople’s assertion in the zomos that
“the Ecumenical Throne [...] bears canonical competence
over the Diaspora.”

An even more serious ecclesiological implication of this
text is that it enshrines a claim that there are two types of
churches: local churches whose territory is limited by the
boundaries of states (or perhaps, in the case of the Ancient
Patriarchates’, the canons of the Ecumenical Councils) and
the Ecumenical Patriarchate, whose territory is boundless. It
is boundless in two senses: in its claim to jurisdiction over all
places not within the defined territory of a local church and
in its claim to have the right to establish stavropegia (parishes,
monasteries or other foundations directly under the patriarch)

on the territory of any local church. In addition to cementing
these claims, the zomos adds another: the right to an exarchate
(essentially, a diocese) of the Patriarchate of Constantinople
in Ukraine. So here Constantinople asserts its right not only
to sole jurisdiction in the diaspora and to establish individual
institutions under its patriarch’s direct control wherever he
pleases, but also the right to create its own diocese within the
territory of an autocephalous church.
A Turning Point in Orthodox History

How the other Orthodox churches respond to Constan-
tinople’s actions in Ukraine will mark a turning-point in
modern Orthodox history. If they accept the zom0s on Con-
stantinople’s terms and commemorate Epifany as metro-
politan of an autocephalous Orthodox Church of Ukraine,
they effectively assent to Constantinople’s ecclesiological
vision and encourage ever more grandiose claims to special
primatial privileges.

Few would disagree that there is a very strong pastoral case
for creating an autocephalous church in Ukraine. However,
the path to this autocephaly is through the narrow gate of a
pan-Orthodox council. If the churches reject the zomos, it is not
an act of rebellion or a rejection of Constantinople’s canonical
primacy but rather an exercise of their duty to be a part of the
universal Church’s decision-making process because as Patriarch
Athenagoras, of blessed memory, never ceased to remind us
that “the granting of autocephaly is a right belonging to the
Church as a whole” and this right cannot be claimed as the

sole property of a single church.

AEerson, who carefully examines the movements of his
eart cannot but experience pain of heart, when he daily
turns over in his mind recollections of proud ostentation and
carnal pleasures [i.e., his sensuality]; which are evoked in him
not only from the outside, but also from within, as memories
of his soul, with which he consorted—not only in thought,
but also in action. The Lord said that he would not help those
who voluntarily remain in sensuality, but rather those who
are warred against, on their own, by involuntary reflections
of their former evils. This is why He promised to defend the
latter, as having been injured by the Enemy. Conversely, He
condemns those who remain in sensuality; because they reject
His commandments, saying to them: Noz everyone that saith
unto me, Lord, Lord, shall enter into the Kingdom of Heaven;
but he that doeth the will of my Father which is in Heaven’ (Mt
7:21). He then likens them to the foolish man who built his
house upon the sand of his own will. (Mt 7:26).”

Abba Mark [from the Evergetinos]
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ON HAPPINESS
By Fr. Pavel Gumerov, from “And They Shall Be One Flesh.”

here are conflicting ideas about happiness; some think it

is a sum of earthly good things, a kind of social welfare
package that makes a person’s life comfortable and carefree.
Each to his own, but nevertheless, in this case you either got
lucky and are happy, or you are left to drag out the pitiful
existence of the luckless. This idea of happiness is primitive
and over-simplified.

Happiness is immaterial—it is a state of the soul. Of
course, people understand happiness in various ways. Some
find it in their family, others go to a monastery to dedicate
their whole lives to God; for a monk, that is happiness. Some
have no family but find happiness in laboring for the good
of people, because this labor brings joy to himself and oth-
ers. Another may have nothing at all, but he is still happy.
He is happy because the weather outside is good and he has
no sickness at the moment. There are all different kinds of
people. And to the contrary, a person may have everything:
health, material wealth, a good family, etc. He has only to
live and rejoice, but he is still unhappy, does not appreciate
it all, and is always discontented with one thing or another.

Thus, happiness does not depend on material conditions
of life—it is within a person, in his own soul: The kingdom
of God cometh not with observation... behold, the kingdom of
God is within you. (Lk 17:20-21). This, as we have said, is a
state of the soul: the ability to appreciate everything given
to us, and to thank God for it.

Every day can give us happiness; we must only be able
to see it.

One priest used to counsel his spiritual children to end
every day by writing down no fewer than fifty things, thar
you should thank God for. Without the ability to see some-
thing joyful and bright in every day, not only can we not
be happy, we cannot even live a normal life. Alexander
Solzhenitsyn wrote a story called “One Day in the Life of
Ivan Denisovich.” In it is described an ordinary day of a
prisoner in a strict-regime concentration camp. However,
this story is not about the horrors of camp life, but about
how one man, in what would seem to be utter darkness,
manages to see something good and positive.

He receives an extra piece of bread and he can almost
taste it, he thinks about how he is going to eat it; suddenly
he unexpectedly finds a piece of a saw and is able to make
from it a cobbler’s knife and earn a little money. He is
able to avoid solitary confinement—that is a great joy. Ivan
Denisovich even finds pleasure in work. First of all, he can
warm himself by work and the frost doesn’t get to him so
badly, and secondly, as a former peasant he loves labor, he
likes doing what he knows how to do well. The hero of the

story always tries to see good human qualities in everyone

around him. He greatly appreciates the help and support
of his comrade prisoners. Even in prison, in solitary con-
finement this person does not fall out of life, and every day
brings him joy.

Once a certain priest went to visit the now reposed elder
Archpriest Nicholai Guryanov and told him about the sor-
rows and problems he was having. Fr. Nicholai heard him
out and said:

—Rejoice!

—What is there to rejoice about?

The priest thought to himself. But the elder went on:

—Rejoice that you were born, rejoice that you are baptized,
rejoice that you are in the Orthodox faith, rejoice that you
are still alive!

And perhaps the words of the Apostle Paul: Rejoice ev-
ermore. Pray without ceasing. In every thing give thanks: for
this is the will of God in Christ Jesus concerning you. (1 Thess
5:16-18) is the formula for happiness. It is the ability to be
joyful about life, to always be with God and to thank Him
for all that he sends us.

St. John Chrysostom says, If something good happens, bless
God, and it will remain good. If something bad happens, bless
God, and the bad will cease. Glory be to God for all things!

We not only have to know how to see happiness in our
lives, but we also have to be careful with regard to it, and
not spill it. There is an oriental fable on this theme.

A certain youth asked his father, “What is happiness?”
And his father sent him to a well-known wise man. So, the
young man went to the famous teacher expecting to see
an ascetic, but the man turned out to be rather wealthy,
possessing a fine palace filled with works of art. The youth
came to the palace and asked the wise man, “Teacher,
tell me what happiness is.” The teacher gave him a small
spoon filled it with olive oil, and said, “Walk around my
palace, look at all the treasures and beautiful works of
art inside it, and when you return tell me what you saw.
But in doing so, make sure that you do not spill the oil
from the spoon.” In a little while the youth returned and
told the man all about that he had seen, adding that as he
looked around at the treasures, all the oil spilled out of his
spoon. Then the wise man filled the spoon again with oil
and repeated the request. When the youth returned and
the teacher asked him what he had seen, the boy said, “I
couldn’t see anything in your palace because I was making
sure not to spill any 0il.” And truly, he brought the spoon
back without spilling a drop. “Happiness is in this,” said
the wise man. “In being able to preserve the gift that you
have, and not waste it.”

This parable tells us that by looking at all the wealth and
beauty that does not belong to us, that was not given to us,
we are not only unable to see them clearly, but we also lose
what we do have.
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Some people (and there are many) chase all their lives after
the bird of happiness, the unreachable ideal, seeking happi-
ness in one marriage, then in another, a third, getting disap-
pointed and then falling in love again. They are passing by
their own happiness, and life passes them by. Such people
are deeply unhappy.

The English author and thinker G. K. Chesterton has a
wonderful saying about this: “Faithfulness to one woman is a
small price to pay for seeing at least one woman. Complaining
that you can only marry once is like complaining that you
can only be born once. This is incompatible with the great
experience that we are talking about, and reveals not exagger-
ated sensuality, but a strange insensibility. Only a fool would
be dissatisfied that he cannot enter Eden through five gates.
Polygamy is a lack of love, it’s like distractedly grabbing up
ten priceless pearls.”

In speaking of happiness in general and about family hap-
piness in part, it is impossible not to touch upon the subject
of love, for love and happiness are two sisters; these concepts
are closely related to each other. One wise man said, “Happi-
ness does not mean being happy yourself, but making other
people happy.” This thought could be expanded: “Whoever
makes others happy is happy himself.” After all, the possibil-
ity to love, to give others happiness, is the manifestation of
God’s image in us. In this we make ourselves like unto God
Himself. The Lord creates the world and man precisely out of
love. God cannot but pour out His love and care for people,
for He Himself is Love.

And of course, the only person who is truly happy is the
person who knows how to love and to give love and happi-
ness to others.

There used to be a slogan here that went, “Man is the forger
of his own happiness.” At first glance this sounds a little
haughty, but if you think about it, there is no contradiction
with Christianity in it. After all, happiness directly depends
on our relationship to reality; on how we build our lives, relate
to others, and appreciate all that God sends us.

Repentance signifies the renewal of Holy Baptism. Repen-
tance is a new agreement with the Lord for a new life.
Repentance is the daughter of hope and the renunciation
of despair. It is reconciliation with God by deeds of virtue
in opposition to our sins. Repentance means a purification
of our conscience.
St. John Climacus
[Ladder of Divine Ascent, Homily 5,2]

THE BIRTH OF THE WEST’S POST-
PATRISTIC BATTLE AGAINST THE
HoOLY FATHERS

By Protopresbyter Theodoros Zisis, Emeritus Professor of the Aristotle
University of Thessaloniki. This article is the first part of an insightful
presentation by Fr. Theodoros at the “Patristic Theology and Post-
Patristic Heresy” a 2012 Symposium of the Holy Metropolis of Piraeus.

The Scholasticism of the Franco-Papist West
against the Patristic East

In the West, until the 8" century, theology and spirituality,

in essence, followed the route marked out by the East. As
G. Dumont points out, the sources and principles of theo-
logical thought, liturgy and spirituality for the West, which
characterize the flourishing era of Latin Catholicism, are to be
found in the East, however much this may come as a surprise
to many Western Christians.

The West owes the East a debt as regards the fact that it
formulated into dogmas the great mysteries of Christianity
concerning the Holy Trinity, the union of divine and human
nature in the one person of Christ, a large number of feasts in
the Church’s year, especially in honor of the Mother of God,
as well as the foundation and organization of monasticism.

The estrangement between East and West begins at a par-
ticular time in history: the dynamic appearance on the his-
torical stage of the German Franks of Charlemagne offered
the throne of Rome a powerful ally against the pressures of
the Byzantine emperor and gave the German prince and his
successors the opportunity to found and construct the Holy
Roman Empire of the German people as a replacement for
Romania (New Rome/Constantinople) which was henceforth
known as Byzantium.

According to the analysis of Le Guillu, Charlemagne’s ambi-
tion was to create a new theological tradition independent
of the Patristic Tradition of the East. As he explicitly says:
“In the Carolingian books, the first attempt is made by the
West to define itself in opposition to the East.” The greatest
contribution to this estrangement was made by the abandon-
ment of the Patristic Tradition and by the construction of a
new theology on the Aristotelian syllogistic method, i.e. the
formation of the Scholastic Theology.

In the 14™ century conflict between Saint Gregory Palamas
and Barlaam the Calabrian, we have the clash of the new,
scholastic theology with that of the Patristic Tradition of the
East which was rooted in the Holy Spirit, and which, until
then, the West had followed, too.

The Clash between Orthodox Illumination and
Western Enlightenment in the 14® Century
here was, indeed, a severe conflict between the scholastic,
post-Patristic theology of the Westerners and the empiri-
cal theology of the Fathers of the Church which was inspired
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by the Holy Spirit. The former was expressed by Barlaam
the Calabrian, one of the chief architects of the Western
Renaissance and the latter by the great God-bearing and
God-revealing Theologian, Gregory Palamas, who achieved
in the 14" century what John Damascene had in the 8%: the
expression and codification of the teachings of the Fathers
who came before on many issues, the most important being:

(a) whether theology ought to be dialectic or demonstrative,
i.e. whether it should be founded on philosophical analysis
and discussion, as Barlaam wanted, bringing the scholasticism
of the West into the East, or founded on the certainty of the
experience of the Holy Spirit which the Prophets, Apostles
and Saints had enjoyed, as taught by Palamas;

(b) whether human wisdom leads to perfection and deifi-
cation, as Barlaam claimed, or whether these were achieved
only through divine wisdom, which is granted to those who
keep the commandments of God and are cleansed of the
passions, in which case, after purification, they receive divine
illumination and thereafter attain to the vision of God, as
Saint Gregory Palamas contended; and,

(c) whether this illumination is the fruit of the created en-
ergy of the intellect, as Barlaam would have it, or of the
uncreated energy of God, as stated by Saint Gregory, which
really deifies people by energy, by grace, but not by nature
and essence, because the uncreated energies are distinct from
the essence of God.

Saint Gregory’s arguments were overwhelmingly successful
and a famous victory was won by the Patristic East, inspired
by the Holy Spirit over the scholastic and post-Patristic West.
We shall not analyze this here, but merely observe that with-
out observance of God’s commandments, the ascetic way of
living, and the effort to purify oneself of evils and passions, as
the Holy Fathers, those theologians of experience, lived and
taught, without these no-one can become wise in divine mat-
ters. So the only chance that someone who is not illumined
and glorified has, when wishing to speak about theology, is
to follow those who were illumined and deified by the grace
of the Holy Spirit. If this condition is not in place, we have
no wisdom or theology, only foolishness and childishness.

Addressing Barlaam, and all the post-Patristic theologians
of all ages—the thinkers, philosophers, academics—Saint
Gregory observes pithily in the Holy Spirit: Without purifi-
cation, even if you learn natural philosophy from as far back as
Adam and up until the end of the world, you will be none the
wiser. Over the last few days I have been looking closely at
Saint Gregory Palamas’ writings, to confirm what I wanted to
say here “following the divine fathers and this God-revealing
and God-seeing Father.” It would take a long time for me to
present the Patristic attitude of Palamas, the honor and value
he accords the Holy Fathers.

Of the many things I have perused, I would present merely
a few which are indicative, in order to show how mistaken

and how far outside the Orthodox Tradition are those clergy
and laity who, (at their academies and theological schools) in-
stead of making the Spirit-inspired and God-illumined Holy
Fathers the object of their studies, those who have given us
access to the vast, uncreated world of divine majesty, instead
bring us down to the created and petty things of human
thoughts and philosophies and, often enough, initiate us
into the depths of Satan, as Saint Gregory says. For example,
they get rid of the confessional lesson of Religious Instruction
from schools, catechism, dogmatics, liturgics, history, refer-
ences to the Mother of God and the Saints, Scripture—Old
and New Testaments—and have, instead, through the lesson
dubbed “Religious Knowledge,” introduced Masonic, Satanic
syncretism.

In confirming his truly wondrous accord with the Fathers
over all the intervening centuries, Saint Gregory says that it
is impossible for the God-bearing Fathers not to agree among
themselves, because they are all guided by the inspiration
of one and the same Holy Spirit. The Fathers are the sure
guardians of the Gospel and Theology because the Spirit of
genuine truth is manifested and resides in their spirit, so any
people who apprentice themselves to them are taught by God.
With authority and mastery he stresses that: this perfection is
for salvation, both in knowledge and dogmas, saying everything
regarding God and His creatures, as the Prophets, Apostles and
Fathers held, and as all those through whom the Holy Spirit
witnessed.

Barlaam would not have ended in heresy, and with him all
the modern, post-Patristic Neo-Barlaamites, had he believed
that the divine is not to be approached through human rea-
soning but with Godly faith; had he accepted, in simplicity,
the traditions of the Holy Fathers, which we know are better
and wiser than human musings, because they come from the
Holy Spirit and have been proved by words rather than deeds.
In a snapshot of the Barlaam-like terminology of today’s
post-Patristic theologians, Saint Gregory asks Barlaam if the
latter has understood where this piety greater than the Fathers
will lead. Barlaam was led there, to such a pit of impiety,
because, with reason and philosophy, he investigated what
is beyond word and nature and did not believe, as did Saint
John Chrysostom, that it is not possible to interpret in words
the manner of the prophetic sight except and unless you have
learned it clearly through experience. For if word is able to
present the works and passions of nature, how much more is
this true of the energy of the Spirit?

What we have said so far has been aimed at demonstrating
that doubts began to be cast on the standing of the Fathers
from the 9™ century, with the development of scholastic
theology and then the anthropocentric Humanism of the
Renaissance. The scholastic theology of Papism is responsible
for the neglect of the Fathers, not only because it made logic
and dialectics the basic tools for theologizing and ignored the
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illumination from above, divine wisdom, but also because it
dogmatized the elevation of the Pope over the synods and
Fathers, even over the Church itself. The criterion for correct
theological thinking was no longer one of being in agreement
with the Fathers, but with the Pope.

Whereas the Tradition of the Church functioned along the
line of Christ — Apostles — Fathers, the Papal monarchist view
went Christ — Peter — Pope. This powerful post-Patristic storm
did not shake the Patristic tradition, the Patristic foundations
of the Church, because God revealed, in the middle and late
Byzantine times, three new, great hierarchs and ecumenical
teachers:

[1] Saint Photius the Great, who @ af MO0l IS 1epApXA

was the first, in the 9" century, to
oppose systematically and most
theologically the anti-Patristic
and heretical Papist teaching on
the issue of the filioque and that
of the primacy of the Pope, en-
dorsing the Orthodox teaching
with a decision of the synod in
Constantinople in 879, which is
considered ecumenical;

[2] Saint Gregory Palamas, who,
in the 14™ century, opposed the
humanist philosopher, Barlaam,
at the time when Scholasticism
was at its height, and who pro-
mulgated the illumination of
theologians through the uncreated
grace and energy of God, as op-
posed to the created and limited '
illumination of human wisdom, ||
a position completely endorsed Q
by the hesychast synods of 1451,
in Constantinople, which are also

=== i ——

Church is Patristic and how far the West, since the Franks
seized the, until then, Orthodox Patriarchate of Old Rome
in the 9th century, was converted into being post-Patristic,
and anti-Patristic, giving rise to a whole host of heresies and
schisms.

The Orthodox patriarchs knew that Papism and scholastic
theology had transcended and pushed aside the Fathers of
the Church and had replaced them with their own “Fathers,”
chief among whom was Thomas Aquinas (13" century); thus,
in their letters appointing their representatives, (their locum
tenentes) they (the patriarchs) also set out the limits for the
discussions and decisions of
the Synod, whether this was to
take place in Basel, Switzerland,
where the reformist delegates
awaited the Pope, or in some
other place designated by the
Pope. Union was to take place
“canonically and legally, in ac-
cordance with the traditions of
the holy ecumenical synods and
the holy teachers of the Church
and nothing was to be added
to the faith nor removed or
introduced as new.” Otherwise
they would not accept the anti-
Patristic and post-Patristic deci-
sions of the synod.

By taking this stand, the pa-
triarchs expressed the firm, per-
manent and inviolate position
of the Church over the centuries
that the Fathers constitute a sine
qua non element of the identity
of the Church and its theol-
ogy. There is no theology which

C elonografos, conn

considered ecumenical; and,

[3] Saint Mark of Ephesus, that
giant and Atlas of Orthodoxy,
rightly called Anti-Papist and the
Scourge of the Pope, who alone negated and nullified the
decision of the pseudo-unifying synod of Ferrara-Florence,
which scurrilously and oppressively dogmatized anti-Patristic
and heretical teachings, and which to this day is numbered
among the ecumenical synods by the Papists.

Patristics and Post-Patristics at the Pseudo-Synod

of Ferrara-Florence

Sylvestros Syropoulos, who wrote the history of the pseudo-
synod of Ferrara-Florence (1438-1439), where, on a Synodal
level, Patristic Orthodox theology came into conflict with the
post-Patristic scholastic theology of Papism, has preserved for
us facts and information which help us to realize how far the

The New Three Hierarchs and Pillars of
Orthodoxy: Sts. Photios the Great, Gregory
Palamas and Mark of Ephesus

transcends the Fathers, and
those who denigrate them, or,
condemn them, or, even worse,
transcend and surpass them, as
at the well-known Conference in June 2010, at “The Academy
of Theological Studies” of the Holy Metropolis of Volos, are
no theologians.

According to Saint John Damascene, the mouthpiece of all
the Fathers and voice of the self-awareness of the Church,
anyone who does not believe in accordance with the Tradition
of the Church is an unbeliever. Earlier than this, the truly great
Athanasius, in his well-known letter to Serapion, makes it
clear, in wonderful fashion, what this Tradition is on which
the Church is founded: it is what Christ handed down, what
the Apostles preached and what the Fathers preserved. The

Orthodox Patriarchs’ most Orthodox and Patristic framework
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for the discussions and decisions of the council immediately
met with resistance on the part of the papal theologian of
the Council of Basel and legate to Constantinople, John of
Ragusa, who, expressing the Western Frankish spirit of the-
ology which no longer needed the Fathers, intervened with
Emperor Ioannes VIII Palacologus to ask the patriarchs and
he succeeded in his aims—to change their letters, omitting the
terms and limitations regarding agreement with the synods
and the Holy Fathers.

Unfortunately, the emperor gave way, in the face of his
great need for financial and military assistance. But even
worse, the patriarchs themselves retreated, even though their
criteria ought to have been unalterable and firm, purely
spiritual and never political, as regards matters of faith.
Syropoulos sadly notes that this was an unfortunate prelude
for what was to follow and indicated that the emperor had
abdicated his role as fidei defensor: “It was to such precondi-
tions that the defender of the dogmas of our Church had
submitted us.”

Of course, the theologians on the Orthodox side, particu-
larly Saint Mark of Ephesus, had no need of patriarchal sug-
gestions in order to take a stand firmly on the Fathers and
to force the Latin theologians into a difficult corner, since
the latter did not have Patristic arguments and attempted to
endorse their positions dialectically and philosophically in ac-
cordance with the prevailing Scholastic Theological method,
which was based on the logical categories of Aristotle.

Syropoulos actually preserves a charming and most instruc-
tive event for all of us, especially the post-Patristic innovators
of our own times. According to him, when the representa-
tive of the Orthodox Church of Georgia (Iberia) heard Juan
de Tarquemada, from Spain, frequently invoking Aristotle,
he turned to Syropoulos in consternation and said: “What
Aristotel, Aristotele? Aristotele no good”. When Syropou-
los then asked him what was good, he replied: “Saint Peter,
Saint Paul, Saint Basil, theologian Gregory, Chrysostom. No
Aristotel Aristotele.”

He mocked the Latin scholiast with hand movements, nods
and gestures, but, as Syropoulos observes, “he was probably
mocking us Orthodox, who had abandoned the Fathers and
polluted ourselves with such teachers.”

Earlier, he relates another incident, with the same Georgian
delegate leaving the Pope speechless and acting as a teacher to
him. Just before the apostasy was completed and the shameful
unifying text was signed, the Pope summoned this cleric and
with the sweetest affability, which recalls the blandishments
and geniality of our contemporary ecumenists, advised him
to recognize that the Church of Rome was “the mother of
all Churches and indeed the successor to Saint Peter and the
locum tenens of Christ and the shepherd and universal teacher
of all Christians.” So, in order to find salvation for your soul,
added the Pope, you must follow the Mother Church, accept

what She accepts, submit to the bishop and be taught and
shepherded by him.

The answer of the truly Orthodox bishop lies within the
enduring position of the Church and is in agreement with
the Fathers. It is a word for word repetition, a thousand years
later, of the stance of Athanasius the Great, whom we have
mentioned, and of all the Holy Fathers who came after him:
By the grace of God we are Christians and we accept and
Sfollow our Church. For our Church holds true to what it has
received both from the teaching of Our Lord Jesus Christ and
from the tradition of the Holy Apostles and of the ecumenical
synods and of the holy teachers recognized by the Church; and
it has never departed from their teaching nor has it added nor
left anything to chance. But the Church of Rome has added
to and transgressed the bounds of the Fathers. This is why we,
who hold fast to the things of the Fathers, have cut it off or
have removed ourselves from it. So, if your beatitude wishes to
bring peace to the Church and unite us all, you must expunge
the addition of the filioque from the Creed. You can do this
easily, should you wish, because the nations of the Latins will
accept whatever you suggest, since they consider you the suc-
cessor to Saint Peter and respect your teaching.

Syropoulos’ conclusion: the Pope expected to lead by the
nose and win over the Iberian with his false blandishments,
given that the man was a foreign-speaker, an individual both
unlearned and barbarian. “But, when he heard this answer,

NN LA
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he most destructive work in the dogmatic conscience of

the membership of the Orthodox Church has been, and
continues to be performed by Ecumenism. Ecumenism today
is the agent of inter-Christian and inter-religious syncretism
and, consequently, is the official agent of the most danger-
ous multi-heresy of all times, since, through its syncretism,
it contributes in a decisive manner to the weakening of the
Orthodox criterion and Orthodox self-awareness.

In particular, through its representatives at the local and
international level, it continually and gradually makes increas-
ingly greater “discounts” from the ecclesiological/dogmatic
awareness of the spiritually-unsuspecting Orthodox faithful.
Above all, it achieves this through the relativization, or aboli-
tion in practice, of the status of the teachings of the Holy
Fathers and, moreover, of their collective decisions made in
the context of the Ecumenical Synods.

Dimitrios Tselengidis
Dogmatics Professor of the Theological School,
Aristotle University of Thessaloniki
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ON PATRISTIC THEOLOGY
By Rev. John S. Romanides (+2001).

The Two Kinds of Faith

uman beings can have two kinds of faith. The first

kind of faith, which has its seat in the mind, is the
reasonable faith of acceptance. In this case, a person ra-
tionally accepts something and believes in what he has
accepted, but this faith does not justify him. When Holy
Scripture says, man is saved by faith alone (Eph 2:8), it does
not mean that he is saved merely by the faith of acceptance.
There is, however, another kind of faith, the faith of the
heart. It is referred to in this way because this kind of faith
is not found in the human reason or intellect, but in the
region of the heart. This faith of the heart is a gift of God
that you will not receive unless God decides to grant it. It
is also called inner faith, which is the kind of faith that the
father of the young lunatic in the Gospel asked Christ to
give him when he said, Lord, help my unbelief. (Mk 9:24).
Naturally, the father already believed with his reason, but
he did not have that deep inner faith that is a gift of God.

Inner faith is rooted in an (empirical) experience of grace.
And since it is an experience of grace, what would this
make inner faith as far as an Orthodox Christian is con-
cerned? Inner faith is noetic prayer. When someone has
noetic prayer in his heart, which means the prayer of the
Holy Spirit in his heart, then he has inner faith. Through
this kind of faith and by means of prayer, he beholds things
that are invisible. When someone has this kind of vision,
it is called theoria. Theoria, in fact, means vision.

As a rule, there are two ways for vision to take place.

When a person has not yet attained to heosis, it is still
possible for him to see by means of the prayer that the
Holy Spirit is speaking within his heart. After attaining to
theosis, however, he can see by means of #heosis, in which
both this inner faith (i.e., prayer of the heart) and hope
are set aside, and only love for God remains (as a gift
of God). This is what St. Paul means when he says: Bur
when that which is perfect is come, then that which is in
part shall be done away. (1 Cor 13:10 & 13:13). Note that
since faith and hope have fulfilled their purpose and man
has reached the point of seeing God, the source of his
faith and hope, he now simply knows and loves the One
Who is Love.

When the perfect is come, faith and hope are thus done
away, and only love remains. And this love is zheosis. In
theosis, knowledge comes to an end; prophecy is set aside;
tongues, which are in noetic prayer, cease; and only love
remains. St. Paul says this in passages of great clarity and
beauty. The Church Fathers in turn offer interpretations of
these subjects that are indisputably correct. These interpreta-
tions are found throughout the entire Philokolia.

What is the Core of Orthodox Tradition?

We happen to be entrusted with a treasure—the the-

ology of Orthodox Tradition. Orthodox theology
is the culmination and product of centuries of experience
that have been repeated, renewed, and recorded by those
who have experienced theosis at different times. We have
the experience of the patriarchs and the prophets as well
as the later experience of the Apostles. We call all of these
experiences glorification. To say the prophet was glorified
means that the prophet saw the glory of God. To say the
Apostle was glorified means that the Apostle saw the glory
of Christ. Seeing the glory of Christ, the Apostle ascer-
tained by his own experience that the glory of Christ in
the New Testament is the glory of God in the Old Testa-
ment. Hence, Christ is the Yahweh and the Elohim of the
Old Testament.

Although it is not clear in the Old Testament Who the
Holy Spirit is, the Apostles discovered Who He is by ex-
perience. Their experience repeats the experience of the
prophets, but there is a difference because the Apostles
were glorified after the Incarnation: Yahweh of the Old
Testament now has the human nature of Christ. Although
three of the Apostles were partially glorified during the
Transfiguration on Mount Tabor, all of the Apostles were
fully glorified at Pentecost, during which they reached the
highest state of glorification that any human being can
ever reach in this life.

After the experience of the Apostles come the experi-
ences of the glorified who include the Church Fathers and
those saints who reached theosis. And so the experience
of theosis continues to appear in each generation up to
the present. This experience of theosis is the core of the
Orthodox tradition, the foundation of the local and ecu-
menical councils, and the basis for the Church’s canon law
and liturgical life today.

If the contemporary Orthodox theologian is to acquire
objectivity, he must rely on the experience of theosis. In
other words, we can positively state that a student of Pa-
tristic tradition has acquired objectivity in his theological
method only when he has personally undergone purifica-
tion and illumination, and reached theosis. Only in this
way will the researcher not only understand the Patristic
tradition, but also verify for himself the truth of this tradi-
tion through the Holy Spirit.

here is one religion only, the Orthodox Christian Reli-
gion. And this spirit the orthodox one is the true one.
The other spirits, are spirits of delusion and the teachings

are mixed up.

St. Porphyrios (+1991)
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SINCERE RELIGION
By St. Sebastian Dabovich.

St. Sebastian Dabovich (now St. Sebastian of Jackson and

San Francisco) was a prominent Serbian priest in the

Russian mission in America in the 1890s and early 1900s.

He founded numerous churches and was the author of sev-

eral books. He died in Serbia in 1940 and was glorified as

a saint on May 29, 2015. His feast day is commemorated
on November 30.

T T
We live in a peculiar
age. No time has ever
" dawned upon the earth like
| the present era. Startling de-
velopments in the world of
truth keep the minds of men,
to some extent, constantly
reaching out after it. “More
light! Greater knowledge!” is
now the almost universal cry.

Great discoveries in science
have opened many new and
hitherto unknown avenues to
the greater physical development of the human family;
and at the same time—it may be said to be true—that the
mental development of man has, to some extent, kept pace.
In all this onward movement in the world of material and
mental research, men turn to the representative of God
among men, and inquire if in the “religious world” there
are any developments; and we find that there are many and
great changes in this “religious world.” Take note—many
and great changes in the world of religious opinion, but
very little development in religious life!

Many a searching, although blind, mind has mistaken
religion for some philosophical system. Too irreverent
and profane handling of religion often makes of it a sci-
ence, a pastime study. Now and again we come by the
way of such who make religion a speculation; yes, and a
speculation without a question as to its nature. Do you
not know that religion is one of the qualities of your soul?
An essential substance, I might say, to be plain, of your
self-recognizing, self-satisfied, living spirit? Those who
are convinced of this fact are not indifferent to religion.
Indifference has no place in the serious life of one who
seeks to be right-minded.

We hear it frequently remarked that it matters not what
one believes if he does right. However, if one does not
believe right, he does not do the right thing—that is, if his
belief is sincere and carried out in practice. If one believes
that which is wrong, and still acts otherwise from force
of circumstance, he is wrong in heart. A man may believe

in polygamy, but the law and common custom may forbid
its practice. He would be in outward life aright, but in
heart would be a virtual polygamist. And if circumstances
were favorable, his life would bear its legitimate fruit.
And this is just as true of every other moral evil. It is all-
important to believe right. Every false religion which has
cursed mankind has started in a wrong belief. It might not
have affected practical duties for a time, but the fruit finally
developed. Thus belief in that first lie of Satan’s (Gen. 3:4)
has borne its legitimate fruit in—first, the deification of
the beautiful, and unnatural curiosity; second, self-love,
delusion, and idol-worship; third, free-thinking, protest-
ing, infidelity, and anarchy.

Beloved, when I gave all diligence to write unto you of the
common salvation, it was needful for me to write unto you,
and exhort you that ye should earnestly contend for the faith
which was once delivered unto the saints. (Jude 1:3). It is
worthy, and more, too, it is a duty, to mention the fact
that the large number of Bible-worshipers, who daily read
the Holy Scriptures, will not see such passages as this. It
is strange, yet it is plain to those who understand the hu-
man soul. What do those people think of such texts, and
also of these: 1 will build my church; and the gates of hell
shall not prevail against it (Mt 16:18). There is one body,
and one Spirit, even as ye are called in one hope of your
calling. One Lord, one faith, one baptism. One God and
Father of all (Eph 4:4-6). And there shall be one fold, and
one Shepherd (Jn 10:16). Therefore, brethren, stand fast, and
hold the traditions which ye have been taught, whether by
word, or our epistle (2 Thess 2:15).

To read the Bible does not mean to be a Christian. One
may go to church and also study the Holy Scriptures, and
yet not be religious. One may be religious, and yet be
laboring under false impression, and also untruthful doc-
trine. If your friend requests you to do something for him,
and you, knowing what he said, would still hesitate, had
you not been positive of his own opinion of the request.
If you are not always positive of a man’s idea, even when
you have his words, are you sure of God’s opinion? Are
you so elevated that you can read God’s mind?

“Obey and believe in my doctrine,” says the papist Rome.
“Be free and strive to create a belief for yourselves,” say
the Sects. But the True Church calls to her own, Lez us
love one another, that we may with one mind confess Father,
Son, and Holy Ghost.

What is the Orthodox Church? This is the thought, which
is repeated more than once in the closed closet of the heart;
the question silently asked by the inquiring mind; and, be-
yond doubt, it is a proof of the quickening presence of the
Spirit of Truth, which abideth everywhere, stirring our souls
to action superhuman, and to the contemplation of things
which are above our comprehension.
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Of late, the One Holy Catholic and Apostolic Church is
often heard of, and the existence of an Orthodox Catholic
Church has come before the notice of the reading masses
in western Europe and America. A grand revelation! And
a heavenly blessing is reserved for all religious people who
are striving in these latter times to be right-minded. In
the midst of Romanism and Protestantism, free from the
fanaticism of a Pius, or the indifferentism of a so-called
liberalism, clear of modern congregationalism—almost
daily crumbling into isms—we can see a glow in the midst
of this chaos, as if of a new spark created in a combustible
mass. What we see is none other than the light once re-
vealed to Adam, then faithfully preserved in the Church of
the old dispensation, and finally entrusted to the One and
only Church of God—the Alpha and Omega. This spark
we now see illuminated to perfection by the new covenant
of God with man, the pledge of which is no less than
the ETERNAL WORD, the Only-begotten Son of God
Himself—the man Jesus, who is the chief cornerstone
of the Orthodox Catholic Church, which rests on the
foundation of the Apostles, chosen and put into their
places by the Supreme Architect—the Lord Jesus Christ.
And behold, this is the Holy Orthodox and Universal
(Catholic) Apostolic Church—still the ark of salvation
for mankind. Could this stronghold, planned by God
the Almighty, be obliterated, because of persecution and
temptation, and because of the many that willfully stray
away, which of themselves break into numerous sects, as
the body deprived of life turns to dust? The gates of hell
shall not prevail against it!

“We are all obnoxious to error and mistakes, and it is
but natural that we should make due allowance for human
weakness and ignorance. If God had left us in our higher
concerns to our devices, we should be still groping in the
dark like the heathen of old, whom God left to themselves,
in order to show how utterly unable the natural man is
to find and grasp the supernatural truth. God mercifully
revealed to us His truth, and expects us to thankfully ac-
cept it, neither doubting nor denying it. Therefore, what
in human concerns might be called a liberal concession
to our opponents, would in religion be a foul treachery,
opposite God’s truth entrusted to His Church.

It is not liberal, but indifferent, to regard all sorts of re-
ligion as equivalent. It is likewise improper not to care to
what religion one belongs, just as if one was as good or as
bad as the other; or, to put it more forcibly, it is deceitful
to call untrue the claim that one Church teaches Christ’s
truths purely and completely, to the exclusion of all other
churches. This is the principle of all worldly people, and it
is a fashion to consider a conscientious religious church-life
a downright nuisance, though one is still afraid to call it
so. The crowd calls it liberal when they refuse to make any

distinction between the teaching of the different churches,
just as if truth and untruth could exist one at the side of
the other without any disrespect to God, the Author of
truth. It is desire of faith and conviction, or rather desire
of taking an interest in religion, that produces this bale-
ful indifference.

It stands to reason that it is sinful to care so little for the
revealed truth as to place it on a level with error. You will
say, shall we then condemn our erring brethren? By no
means. Christ forbids us to judge anybody, for only God
knows whether our brother culpably holds the error, or
whether he believes it to be the truth. However, even if
he believes his error to be the truth, error remains error,
and never can become truth. Therefore, we must always
condemn error, though we may not condemn the person
erring, but must pity him that he takes error for truth.

If you think it is all the same what a man believes, pro-
vided he is convinced that it is the truth, you are mistaken,
for the heathen of old, the Jews, the Mohammedans, and
the professors of all other religions, believe they possess
the truth. Why, then, did God send His only-begotten
Son, Jesus Christ, into the world, if mankind could be
saved without him? Christ commanded His apostles and
their successors to convert the world to Christianity, not
to that sort of vague Christianity which we find in the
numerous seditions which appropriate this name, but to
His one Church, which is the Foundation and pillar of
the truth, and against which the gates of hell can never
prevail. He who believes in these words of Christ can never
be indifferent to which Church he belongs, nor can he be
indifferent whether his friends or acquaintances continue
in error. Therefore, it is his first duty never to countenance
religious indifference.

Those who will study the doctrine of the Church, not in
the errors and weakness of human superstitions and fail-
ings, but in her own divinely inspired rites and institutions,
will appreciate the matchless purity of our beloved Church.
Let us not be misunderstood. We do not assume to our-
selves any prerogative of goodness; on the contrary, woe
unto us who have so little profited by the perfect holiness
of our Mother Church. The best among us fall grievously
short of the ideal of the Church, which towers high above
us, bearing aloft the standard of the cross.

Truly glorious and divine is the plan of our Church,
but beware of judging her by the failures and errors of
her unworthy children. In her daily Liturgy our Moth-
er—the Church—calling the faithful to prayer, teaches
us thus: Let us pray to the Lord for the peace of the whole
world, the good estate of the holy churches of God, and the union
of them all. For the unity of the Faith, and the communion of
the Holy Spirit making request, let us commend ourselves and
one another and all our life to Christ our God.
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“PRAYER WITHOUT CEASING” IS

NECESSARY FOR ALL CHRISTIANS
St. Gregory Palamas.

Let no one think, my brother Christians, that it is the duty
only of priests and monks to pray without ceasing, and
not of laymen. No, no; it is the duty of all of us Christians
to remain always in prayer.

St. Gregory the Theologian teaches all Christians to say
God’s name in prayer more often than to breathe. So, my
Christian brethren, I too implore you, together also with St.
Chrysostom, for the sake of saving your souls, do not neglect
the practice of this prayer. Imitate those I have mentioned
and follow in their footsteps as far as you can.

At first it may appear very difficult to you, but be assured,
as it were from Almighty God, that this very name of our
Lord Jesus Christ, constantly invoked by you, will help you
to overcome all difficulties, and in the course of time you
will become used to this practice and will taste how sweet
is the name of the Lord. Then you will learn by experience
that this practice is not impossible and not difficult, but
both possible and easy. This is why St. Paul, who knew bet-
ter than we the great good which such prayer would bring,
commanded us to pray without ceasing. He would not
have imposed this obligation upon us if it were extremely
difficult and impossible, for he knew beforehand that in
such case, having no possibility of fulfilling it, we would
inevitably prove to be disobedient and would transgress his
commandment, thus incurring blame and condemnation.
The Apostle could have had no such intention.

Moreover, bear in mind the method of prayer—how it is
possible to pray without ceasing, namely by praying in the
mind. And this we can always do if we so wish. For when we
sit down to work with our hands, when we walk, when we
eat, when we drink we can always pray mentally and practice
this mental prayer—the true prayer pleasing to God. Let us
work with the body and pray with the soul. Let our outer
man perform his bodily tasks, and let the inner man be
entirely dedicated to the service of God, never abandoning
this spiritual practice of mental prayer, as Jesus, God and
Man, commanded us, saying: But thou, when thou prayest,
enter into thy closet, and when thou hast shut thy door, pray
to thy Father which is in secret. (Mt 6:6).

The closet of the soul is the body; our doors are the five
bodily senses. The soul enters its closet when the mind does
not wander hither and thither, roaming among things and
affairs of the world, but stays within, in our heart. Our
senses become closed and remain closed when we do not let
them be attached to external sensory things, and in this way
our mind remains free from every worldly attachment, and
by secret mental prayer unites with God its Father. And thy
Father which seeth in secret shall reward thee openly, adds the

Lord. God who knows all secret things sees mental prayer
and rewards it openly with great gifts. For that prayer is true
and perfect which fills the soul with Divine grace and spiri-
tual gifts. As chrism perfumes the jar the more strongly the
tighter it is closed, so prayer, the more fast it is imprisoned
in the heart, abounds the more in Divine grace.

Blessed are those who acquire the habit of this heavenly
practice, for by it they overcome every temptation of the
evil demons, as David overcame the proud Goliath. It ex-
tinguishes the unruly lusts of the flesh, as the three men
extinguished the flames of the furnace. This practice of inner
prayer tames passions as Daniel tamed the wild beasts. By it
the dew of the Holy spirit is brought down upon the heart,
as Elijah brought down rain on Mount Carmel. This mental
prayer reaches to the very throne of God and is preserved
in golden vials, sending forth their odors before the Lord,
as John the Divine saw in the Revelation, Four and twenty
elders fell down before the Lamb, having every one of them
harps, and golden vials full of odors, which are the prayers of
the saints (Rev 5:8).

This mental prayer is the light which illumines man’s soul
and inflames his heart with the fire of love of God. It is the
chain linking God with man and man with God. Oh the
incomparable blessing of mental prayer! It allows a man
constantly to converse with God. Oh truly wonderful and
more than wonderful—to be with one’s body among men
while in one’s mind conversing with God. Angels have
no physical voice, but mentally never cease to sing glory
to God. This is their sole occupation and all their life is
dedicated to this.

So, brother, when you enter your closet and close your
door, that is, when your mind is not darting hither and
thither but enters within your heart, and your senses are
confined and barred against things of this world, and when
you pray thus always, you too are then like the holy angels,
and your Father, Who sees your prayer in secret, which
you bring Him in the hidden depths of your heart, will
reward you openly by great spiritual gifts. But what other
and greater rewards can you wish from this when, as I said,
you are mentally always before the face of God and are
constantly conversing with Him—conversing with God,
without Whom no man can ever be blessed either here or
in another life?

Finally, my brother, whoever you may be, when you take
up this book and, having read it, wish to test in practice the
profit which mental prayer brings to the soul, I beg you,
when you begin to pray thus, pray God with one invoca-
tion, Lord have mercy, for the soul of him who has worked
on compiling this book and of him who helped to give it
to the public. For they have great need of your prayer to
receive God’s mercy for their soul, as you for yours. May it
be so! May it be so!
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Ao 10V KarmrodioTpia oTov Toimpa...

Tov k. Tapyov N. Harxabavacoroviov, arno 10 «Pouaiixo
Oootmopikoy.

INA v ramorog BéheL moanTnd v AvTiAngOel T

drapopt petaEV VmepNpavne xal avoEio-
noemoVg dumhwpotiog doxrel va advoatéEel oOTig
TEOOMITIRATNTES ®al TO EQya TOU mpwTov Kupepvitn
i ‘EALGOOoC Twdvvov Kamodiotoio »ot Toh onuepvot
nowbvmToveyod Ah. Tolmpa.

Aev Bo dvagepBd othv uetagd tdv dvo avdpdmv
Y ON OLoPoEO M TEOC TIC YVWOELS, TLC EUTTEL-QIES,
1Al TIG avoTnTeS. Agv OO neivo 016 ®VQOg Tov
S1€0eTe O1EOVMC nOL UETAED TOV NYETOV TOV UEYAAWY
dvvauemv 6 TEMTOC ROl TAOSC «AVTIUETWITILOVV»
TOV ONUeEQLVO mEwBuvmTovEyYo 6 %. Toaum i | ®a
Mépneh. Aev Bo 0100® 0TO OTL 0 TOMTOC Kupep-
vitne the ‘EAAAdoc yewpldtav doiota, mépav
e ‘EAAmvirfg, dAAeg
névte yAdooeg: ayyhxd, |
vyorllxd, italnd, yep-
UOVIRO ROl QWOLKA.
Od... WYNUOVEVOW, TEOC
oUyroLomn, Wovo TOV
XELQLOUO TMV E0VIRDV
Beudtov dmo tov Toavvn
KamodiotoLa.

“Eva 6o To €L el ta,
™S ®VPeQVNTIXRIC TEOTTOL-
yavdac eivar &t 1)
ovugpovia Todv Ioeomdv
gival awotéheopno. ovupi-
faouo®d, ue 10 dedouévo
O6tu ol HITA, 7 T'epuavia,
10 NATO »ai 1 EE fi6ehav ue »d0e 100mo avth vo
nepdoel. O “Twavvng Kamwodiotorag 010 Oua Tig
100V0ems ToD EAeVBeQOV 1Al dveEGoTNTOV EAANVIROD
#0dToVC £ie Gmévovti Tov Shec Tic neydhec dSuvauelc
Thc émoyic Tov, Tov dotehoVoav v Tept Zvpuaryio
%ol Emneedlovtay dmo TOv AVOEAA VA xayrENGQLO THS
Avotpoovyyoapiog Métepvuy.

Eivar éavaxpiBeia 1 6tu 1 Emavdotoon tdv
EAMvov odBnre dmo Tic Meydhec AvvAuelg, ue
™V vavuayio tot Navapivov. ‘H Exavdotaon
0nONre ATO TOVC OLTAMUATIROVS YELQLOWOVS TOD
Kamodiotoia xal ™) yevvaldtnta dywviotdv, ueg
nomTov T0v Kolorotodvn. Mmopel vo. Aeybetl G1L
10 ITowtéxrolro tic ITetpovndheme (1826) »al T
Tovhiaviy Zoupaon tod Aovdivov (1827), onuavtirol
otobuol oty Betwxy) ExPaon to® ‘EAANVIXOD
ZNTNUOTOC, TEOJLAYQAPOVTAL 0TV L0 YNON TOD
Kamodiotoia mpog tov Todpo ALEEaVOQO, THV AVOLEY

100 1822. (I'swoyiov Avov. Iovxauioa <Iodvvng
Kamodiotorag —EOvVixoc Aywviotis, AtmAwoudtng,
Ocuehwtic Kodtover, "Exd. «Kaotalio», Ogl.
37). 'O Kamodiotolog métvye vou DTOYQUQET, 0TS
6 ‘Toviiov to® 1827, 0to Aovdivo, M TOWEQNC
Zvugpovia Ayyhiog, Pootlog xai F'aliiag, dmwdtoxog
i 6molac Ntav 1| vovpayia tod Navapivov, tOv
Oxtwporo tod 1827.

‘O Kvpepvntng €oyetal 010 NavmwAlo oTic AQYES
toD 1828, ymoligc axndun vo £xel AvayvwoLOTET TO VEO-
EAANvIr0 npdtoc. Ztic 30 Nogupfotov tot 1829, ug
™ devtepn Adoxeyn 10D Aovdivou, dvayvmileTal
aveEdotnto Baoikero. O AAEEavdpoc Ag0mOTO-
TOVAOC YOApeEL 0T oxeTIvd) uehétn tov: «O Kufeovntng
XELOLOOETS aVTOTOPOOWDTWS TO BEUA TOV OYECEWY THC
EALddoc moO¢ Ti¢ TOEIS ueydiec Avvduers, Eveoynoag
axatamoviTws xal e00TOYWS TaEd Taic Kufeovioeowy
avTOV S10t TV AVayvaLowy TV EOvixdy Sixaimwy xal
avriuetwmiooc émide§ime
xal Avato€yYas Tog
Svoueveic Sua v EALGSa
Gropdoels  aUTAV,
TAVTOYOOVWS EENOQPAALOE
TaQ avT@V EvioxUOoELS
ATOoQAOLOTIXGS VTEQ TOT
Aydvos xal tiig Xadooo».

Mia onueiwon: O
vrépoyxoc KuPepvitng
Twavvng Karodiotorag,
TEQAY TMV UEYIOTWV RO
TOAMADY  LROAVOTHTWYV
Tov, ioteve ot &ieg, ot
davird, othv ‘EALGdq,
oTovV XQLOTO, ROl OTNV
Vp00d0&la. Avripetdmioe Oepato xar T €Avoe
¢’ ogeleia tijg Ilatpidag, O&v ta dexmegainoe
g vmoraxtines. Ot ioyvool the I'fjc dev 10D
gmdapiievoay émaivoug »al Tiueg oUte Noumel, av
brfoye... H Sohogovia RTav 1 «apnopi» tov. “Onwg
AvToc uével pwtevo mapdderyno otV Totopla wag.
Alwvio Tov vau gival 1 pviun!

Tl TR 6

°A v &gV ®vpLevBoDue Ao TOV EQWT TMV 0VEAVIWY
ayoB@®dVv ol amo tov tobov g dvm Tegovoainu
(o elvan 1) Baokelo 1OV 00oavdy), dALS pévouue
TEOOROMNUEVOL oThV Emiyela Cmn, ®VALOUEVOL WEoQ
0ToV BoTVORO TAOV XOOULR®Y @EOVTIIOwYV, OtV Bu
uro€ocovue Vo AToAaUO0VUE TV 0VRA VIO TaTEida!

“Ayrog Todvvng 6 Xeuoootonog
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HEwogopixn Yrepneaveiatol Mamopold

Tov rmpwtompeofvrépov m. Aiwovvoiov Taron, Opbiédoloc
Torog, 31/7/2015.

Z VVNOWS WATUE YO TOV EYWLOUO KO TV VITEQNPAVELQL
£VOC TEOOMITOV %Al OVOUVAOYETOVUE, YIOTL OEV
UWITOQOVUE VO EMnovwvRoovue nall tov. ITpdxertal
Yyt AvBpommo oL SAo T «yvmEICew, GAAL ®ol CAo
T 0TNEICEL OTOV EQLVTAV TOV.

2t navéva OtV AvayvwEItel ®ATL AVAOTEQO TOV VO
uy 1o &xeL 6 droc. Eival mdvro éminortinde, Al
1O ATTOLTNTIROC ATO TOVS AAAOVC VO TOV d€yovTal
1oL VO TOV €mavody. Avo Umtepfi@avol OV umwoQodv
VO OUVEQYAOTODV 0UTE VO OVVVIAQEOVY, YLaTL O
#0OEvOC EMUEVEL OTY YVAOUN TOV RO ETAV ARSI ELVOLL
opBaiuopavig Eopaluévy. "Exiong 6 Umepnpavog
gival @LAEd0Eoc nol pOovepde. Béhel nEVo 0HTOC Vit
do&dletal nal SAovg ToVg GALOVC TOV EYOVY TEOOOVTA,
A vETNTES %O ETTLTVY(EC TOVC POOVET. ROl 0LHTO ELVALL TO
UVOTIXG TOV LaETUELO. AL€mteTol dxduo 6o TO TVEDUA
TS BVaTEOTHC %Al TOD VEMTEQLOUOD.

‘H éwogopxh) vmepongdvela, 6tav Umel oto YMHEO
g "Exxlnoiag, voBevel ) didaorario 1o Xolotoh
nolL 00MYel otV atpeon. AUTO CUVERT TOMAES POQES
AV TOVS ai®dVES. TO TLO SUMS XTVANTO TAQAdELYUC
vnfege 6 mamonde, 6 O6motog £yeL alyuaAmTioet
gxatouuvolo Xplotiavayv oto €ogfog tig atpeons O
[Tamog Eyive 6 nueydhog 0ipetindg, 6 6molog ouveyitel va
ATOUOXQUVETOL BLTTO TO OEOUO TOT B0, YLOTL CVVEYDC
EMLVOET VEEC QLLRETELS, TTROREWEVOY VO OTNQEIEEL... TIg
TAALES, TOV OTIC MEQEC UOLS AULPLOPNTOVVTAL ROl &ITTO
ToAAOVUC TOLTTLXOUC.

O PN KSvtoyhov, mov dyamotoe v ‘OpbodoEia
0L TUHEOVOTOV GO T Opdon TOV alpeTr®dv, EAeye
VIO TOV TTATTLOUO OTL «EXEL EWOPOOLANY VTEONPAVELAY,
1 0ol éxdnAavetal ic xdOe mepiotaoty. Amwo avTnv
xal uovny éav xpi0f], dmodeixvietal 0Tt 68V Exel
OYEoLY Ue TOV XOLOTLOVIOUOV, TOD OT0L0V TO Ouédiov
eivau 1) tameivoois: Howteia, GAdONTA, xouoapLouor,
TAOUTN VAMxd, EuQaVvioels avToxoatooLxal, O o T
AOOAARTNOLOTING. TOT TATLOUOT gival avdmoda Gmo
doa 8idake nai Enauev 6 Xo1010¢, mov elme “ei Tg
0LeL modTOS Eival, EoTon WAVTOV ETYATOS ®al TAVTOV
Stdxovog™» (Mdox. 9:35). nal diepwtdtor: «I1d¢ eivat
dvvatov va mapovotdletal 1) Emopopixn dialoveia,
WG 66MnYos tv Xototavav; Ti dALo yoetdletat, Sue v
EENynBotv GAoL Ol VEWTEQLOUOL XL QUi AVTLYOLOTLAVIXAL
xawvotouion, €ig TAg omoios TPOEPN ATl XALEOUS
0 mamiouog; O dyios Egpoaiu 6 Xvpogc Aéyer: “H
VTEQNQAVELA GVayrdLeL EmMVOETY xatvoTtouiag, i)
aveyouevn 1o aoyaiov’» (Tu eivon 1 ‘Op00d0oElo #ol
T givon 6 MHamoude, 1992, ogh. 9-10).

I[Mopdha avto Suwe, 10 Oirovuevird Iatolopyeio
nal owaitepa 6 Oixovuevirog Ilatoudoyng «.
Bapbolopatiog, wihdel yion thv «€xxinoio» tod Idna,
TOV OTTOTO ATOXAAET AYLDTATO RO TEPIANUEVO LOENPS
ToV. AtV TOV BewEel alpeTnd, YU aditd %ol CVVOVTATOL
OVY VO RO OUUTTQOCEVYETAL KOl OVVEVPQAIVETAL. TO
0ua eivor 0ofadTaTo Rl TEOKAAET dvnovyia 6Tovg
‘0p0680Eo0vg, ol OmoTol fAETOVY TOV OIXOVUEVIOUO
vo. SLofo@VveL CUVELONOELS nOL OF Alyo OO WABUE Yo
EVon TOV «EXXANOLOV» %L XOLVO TOTNELO, XWELS
va €xovv éynatalelpOel dmo TOVS AlPETIROVS TU
E£woPOQLRA TOVEC dOYUOTA.

Eivor ®a0ijxov tdv XoLotiavdv va dragovody
ONuooiog pE TOVS OIXOVUEVIOTES %Ol VA
vregaonitovrar Thv '0OpBodoEia. Alipovo dv tovg
arohovBodue AOYQ rorn®dS VOOUUEVOV OEPaoUoD TEOC
10 Oixovuevino [Matplapyelo nat tovg év "EALGSL
PYopodeeic untpomoiiteg, ol 6molol «dLagpuwvoiyv
ovuPVoUVTES», dONhadN uetaEl tovg dtapwvoiy,
AAAO dNUOOTME CVUP®MVOTV UE TOV «UEYAAO TOLWEVAL
®nol Oeomot», tov Oirnovueviro Iatotdoyn! Avth
™y aEonatdxoitn Taxtiky) 00 wrogovoaus vo T
xaoonTNEloovue ug pr magapfoiry) godon: «H
UETOUOQPMON TOD AovTtapLol ot Batoayo!».

Yrdoyouv Gume ®ol UNTEOTOAITES UE TOQEN oD, TTOV
Aéve Tt TEAyLOTO, uE TO GVOUd TOVUEC RUlL O AVTOVG
moémel vou £yovue Eumiotoovvn. “Eyovue axrdua xol to
TOQABELYO TOV OVYXOE VOV YEQSVTIWY, Ol OTToToL TV
GAOL TOVUG AVTLOLXOVUEVLOTES ROl ALV TLITATTLXOL.

9E0i) Aoutdov dtv etoal wheovéntng Eov dtv eiloal
domayos, @Ol OIXELOTOLEIOUL, OOV OLrd
o0V, EXEIVO, TOV OEYTNUES ATO TOV OedV, YLt VO TO
OLayeLpLofng Mg 0iroVOWOG;...

T6 Youil, Tov €0V TAQAXQATELS, AVNKEL OTOV
TELVALOUEVOY, TO EVOVLAL, TTOV E0V XOATAC OE GLIToOT|nEC
avireL otov yuuvoyv. To mamovtol, Tob canilel 0to
omiTL 0OV AVAREL 0TOV EVTOAVTOY, TO XU, TOV TO
NOTARQOTELS RO TO ®XQUPELS, AVNXEL O EXETVOV, TOV
TO €xeL AVAYHRNV.

“Qote 1600V¢ AVOpDTOUC AdLXETS, EVD OO LTOEOVOES
VO TOVC EVEQYETNONC UE TIC OWOEES OOV.

“Ayiog BaoiAderog 06 Méyag
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Ta Téooepa Kakd
Ao 10 fifrio «APPds Appamvagy.

CYndeovv té00gQa ®axd, nal v O dvOowITOoC
Exel Eva AT’ avTd, 0UVTE VO UETALVONOEL WITOQET
oUte 1) TQOOEVYN TOV VO l00XOVODET ATTO TO OO,

[TodTo naxd eivar 1) YIIEPHOANEIA. ‘O vmeonigpovoc
vouiler dtu Lel nald, 3t 1) Staywyn tov AREoeL OTO
OO ®ol 0ToVC dvOpdmoue, 6Tl TOAAOL MPeELOTVTUL
UE TV OUVAVOOTQOEPY TOV.

A&V noTOorEL 6 OO 0TOV GVOPWITO TOV OXETTETAL
£€tol. O Xpuotiavog mpémer udAlov v Oewel Tov
€0VTO TOV XATOTEQO GO TO dloya LMo %ol v
moteveL 0Tl T €y Tov dEV gvyapLoToVV 1O O€d.
AlMwote Exel AeyOel dmd mpopnty: «I1aoa Sixatoovvn
GvBpdmov ¢ OAx0¢ AmoxaONUEVNS 0TIV EVHTLOV
avtot.» (moph. ‘Ho. 64:6).

Kol &iv 88V motépel mooynatind i Yoyl 8T eivo
70 AxG00TN AT TO LM, TO TOVALY ROl TO ORVALA,
0 Oe0g 0tV eloaxovel v mpooevy e Kal tovto,
AoTL Tt CHa, T TOVALL ROl OrVALE, 0VdEmoTE
audotnoayv Evamov 1ot Oeod nol Ogv o divaoToVV
omv Koion. Eivor Lowmdv @ovepd 8TL 6 apuaotwhog
gival ELeevéTeQoc &md T Lha. TOV GungEpeL, ooV T
Coa, vouny avaotnet otte vo Ouraotel othv Koton.
To Epo gV xataxivodv nol OEV VITEQNPAVEVOVTUL.
Emtt whéov dyamodv éxelvovg mov 1o to€pouy. O
avbomwmog Sumg dgv dyamd, Smwe Ogpeliel, TO Od,
OV TOV £MACLOE KOl TOV TOEPEL.

Aevtepov naxd givar i MNHZIKAKIA. "Eav #Gmotoc
UWVNOLXOKRET EVOLVTIOV OTTOL0VONTOTE VOOV, dXdun
1ol Evavtiov éxeivou oy TuyoV TOV TOQAWOE, ToTE
| TPooEVYN Tov StV Avefaivel TEOC TO Ob. Ol elvarl
MGV VO TLoTEPEL tg Ot EAenOeT 1) B0 ovyxwENOET,
anoun %L av AVaoTHOEL VEXQOVGC.

Tolto naxd eivar 1 KATAKPIZH. *Exeivoc mob
AATARQIVEL AVOQMTO AUOQTWAS, EIVOL RO ODTOC
aEloxatdrolrog, andun L av Bavupatoveyel. O
Xowotdg eime: « MM xoivete, iva ui) xo0ijte» (Mot0.
7:1). [Tp&meL ooV viu ph) #oiver 6 XLoTLavog ®ovéva.
Ouotwg «O06¢ yap 6 matno xoivelr 006V, GALY TV
rolow maoav 66dwxe T@ Yid» (Twav. 5:22).

“Qote avToc TOV ®E(veL moLv &mo v Koloy, mov B
#Avel 6 Xp101de, eivar dvtiyolotoc. 'EE &Ahov molrol
OV NoaV TEW ANOTEC ®OL TSEVOL, EYIvoy SoLoL %ol
dtrarotr. Kol umwopet v eldaue Tic Guaotieg Tovg, aAAo
OV AVTIANPONROUE TIC ROVPES BLEETES TOVE KOl TOVG
notvoue adinwe.

Tétapto nand eivalr | EAAEIWH THS ATAIIHZ.
Xwlig avTh, ®abBhg Aéel 6 Ardotolog, ®L OV axroun
AaAfoovue pe ayyehirec YAOooeg, %L v 6p00000EoDue
ot Oha, L AV uetarivoue 8om, ®t v ddoovue Sho To

VIAQYOVIO UOLC OTOVS PTMYOVCS, %L 0LV LALQTVQNOOVUE,
ot timoto dev B dpeknbovue. (A" Kopuwvb. 13:1-3). AMN’
fowe viu gomtioete: «IIde elval duvatdv v ddoel
ROVELS OAOL TO VITAQYOVTA TOV OTOVS PTMYOVS YWOLS
vau &g aydan; “H élenuoovvn 8tv elval dydany»

Atv glvan Tehelo dydan 1) Ehenuooivy, dALG néEog TS
Yrdpyovv molhot ol drotor dAhove EheoDv ol AAAOVC
adrwovv, drlhovg @Lhogevotv xnat YU dAlovg xpatolV
wvnowaxio, GAlovg xaldmtovy xol AAAoVS Eumailovy.
ZouafoVy ToVg EEVOUC ®al wooDV ToUC dLroUg TOVS.
Atv glval houmdv dydmn attn, Stv eival.

H &Anbuwvy aydnn navéva Oev wLoel, ravéva OEv
gumaiCer, ravéva OtV xotaxrQivel, xavéva OV
0T1eEVOYWEET, ravéva dev Pdeliooetal, 0UTE TLOTO
otUte AmLoTo, 0UTE EEVo 0UTE AUOQTWAD, 0UTE TGQVO
oUte &xdbapto. AviibBeta, meploodTEQO QYA TOVC
QUaETOAOVS ®ol Tovg dobevelg ral Tovg duehele. 'V
aUTOVC TOVA ol TEVOEL ROl RAOLTEL.

H anbuwvy dydnn ovumdoyel TeQLO0OTEQO UE TOVC
HONOVS KL TOVS AUAQTMAOVS TR UE TOVS HAAOVC.
“Etoul puettar 10 Xootd, 6 ‘Omoilog Tovg GuaotmAoig
NAAEDE OF UETAVOLOL TOWYOVTUC %Ol TivoVTOC wall Tove,
'V a01d, delyvovtag moia eival i) AnOwi drydan, Sidate
Aéyovroag «Iiveobe ayabol xai oixtipuoves w¢ 6 Ilatno
UAOV 0 0Vodviog» (Aovx. 6:36). "Exeivoc fosyel nal
YO TOVS TOVNEOUS %Ol YL TOVS AyaBovs, AvaTELAEL
TOV NALO %Ol Yo ToVg dwaiovg nat Yo Tovg &dinove.
"Etou ot 6rorog el aAn0wvy dydan, Ghovg tovg dryoard,
OGLoVg TOVG ENEET, YLOL BAOVC TQOOEVYETAL.

Yrdoyouvv ueproi mol xovotv éhenuoovvn %ol
otnotCovv v ocwtneio Tovg wévo o’ avTHV, EVD
TOAAES POQEC AUOQTAVOUY %Ol TTOAAOVS HLOOVV %Ol
10 o®ua pwolivouy. Kai adtol dopalde TAavivtol
ghmiCovtac otV éhemuocyUvn tovg wue THv Omola
vouitouv &1L evapectodv TO BO€d.

¢ Beo¢ &Eetdler v mEdOeowv. Xk oo Sumg
UITOQODUE, TNTET UE PIAAVOQWITOV TOOTOV %Ol
goya. Eival uéyoc avtde, mov dtv mapadelmet timote
&mo 800, nroeel. Meyalitepog BUmC elval EXEIVOC, TOY
Ue Tameivimon EmuELQEl mEdyuata VTeQ Thy dvvaun
tov. TToAAEc popEc ot daifuoves uag EumodiCovv amo
T Eha@oO ®ol MEEMUO EQYa Rl WAS TEOTEETOVY

TEQLOOOTEQOYV OTU TTAEOV KOTLOLOTIXA.
“Ayrog Todvvng 6 Tivaitng
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H OikoupevikoTnTa TOV TPIQV lepapx®v
H Oikoupevikémra TV Tpiv lepapx@v dév &xel kapia
oxéon pé 1) onHEPIVE|) TIAYKOTHIOMTA, TToU icotredwvel T
mavra, yiar ékeivn fitav BepeNiwpévn amiv éAsuBepla kal
TOV 0gBagpo.

Outdia 00 Mntporolditov Moppov Neopvrov oto Akdkt (28
Tavovapiov, 2009).

Tb Vo A wavele Y tove Toeilc Tepdoyec eival
gyyelonua dvornoro, B TL 01 TEETC avtol Meyd ot
IMatépeg g Exrinoiog, mapdho mob udg #Anpoddtnoav
Eva AOYo yeudto @ie, floav memtioTme dvopmmoL TV
goymv. Anhadi moayudtwoay €06 oth yi) TV v XoLoTd
Con ue to €oya %ol ™) PLoTh TOVS, APLEQWVOVTOS OAEC
TOVC TG OUVAUELS, YUYLKES KO OMUATIXES, OTY OLOROVID
e "ExxAnolag %ol tod ! :
Ao Toh Oeov. To ueydha
noL TOWRIAQL yoplouwata,
oV EAafav dweeav Amd
T0 Od, T0 EdwoUV UE TN
O€Lpd. TOVS OTOV %OOUO,
doEalovrtac €tol "Exeivoy,
oV ToVC T £OWOE HOl
Avorov@Itovtag ®ol oTn-
otCovtag tovg dvBpdmovs.
SHAvIo oVVaVTANE, AXRG- |
Uo %ol 08 OyLoLouU€vVovug
avBpwmovg, T€tolo QEOo- | t
vnue %ot T€Tolo TA0VTO |
yooopdtwy. “Onwg ol
6p0a onuetdvovv ot
uehetntec Tod Meydhov
Baoikelov, 100 daylov §
T'onyoplov tot Oeordyou "
®nol tol aytov Twdvvou |
told Xpvoootduov, 1 °
TOAMIOYLONG TEOOWTLRATNTA TOVS CUYREVIQWVE KOl
ouvdvale Bavuaoteg raveTNTES SLOTOTIOUEVES ALTTO
ayotnta, doxnTxotnta, Beoloyia, dradnuoiny
YVAON, ®OWWVLXY €00L0OMOTO, TOWAVTIXY WEQLUVAL,
oVYYQO@PLXO TAAEVTO %ol dtowrnTiry) wéouuva.
AMwote, OtV elval Tuxalo, oy 6 YUvmdOC TiC
"ExxAnoioc tolc 0voudlel «ueyiorovs poortioag tijs
TotonAiov Oeotntog» %ol GAAOD T0U «Xototol nag
10 otoua». ‘Enouévog, B0 wiMjoovue yuow TolVg TOEIC
avtovg Meydrovg Iatépeg 1ic " ExnAnotog nag, £xoviag
%xoto vov 6t EBalay To Beuéda yuor Thv 600N Aatoela
10U Toradrod Geot ot GAN THV 0iroVUEVY ROl WS
nAnpoddtnoayv T ABdvato ouvyYYQAUUOTd TOVS, TOU
TOQAUEVOUY UEYOL OUEQD EVO PaOL®O EQYAAETO YLOL
olovdfmote B€AeL vor uehetiioel Ty ‘OpB3800EN matepry)
®noll Beohoyint) mapddoon.

B
o L

ITpoto® mpoywoenoovue, Ouwe, g otEovue wio
ovUvTtoun uote ot w1 tovg, #Avoviog Gy UE Tov
Méya Baothero.

‘O Méyag Baoiherog yevviiOnre ot Neoxralodpeia
o0 [Iovtov mepl 10 330 &mo yovelg evoePels, TOV
Baotheto ol v ‘Buuéheia, mob eixav duduo mévie
®0pec %ol TREIC yovs. Ta modta pabiuatd touv O
dyLog T TUEAROA0VON0E XOVTO OTOV TATEQC TOV, TOV
Arav oftopac ®al Siddoralog EyrurAiny padnudtonv.
AxoloU0bwe, goitnoe oTic meQlENUES OYOAES THC
Koawodperag, g Kovotavtivotmoing zot g AOnvag,
omovdalovtag ENToQLXY, PLAOCOQIN, YOOUUUATIXY,
OLahenTIny, ALOTQOVOULD, YEMUETOIOL ROl LOLTOLXY.

v AOfva GvorTTUo0EL UE TOV OUUQPOLTNTH TOV,
aywo T'onydpro 10v @eohdy0o, TVEVUATIXY ®ol AOEA@LRT

iy # @uhio, m  Omotlo Ba
dtatnenBel 0’ Ay Tovg T
Cwn. ITapSho 8¢, o elye
ueletnoel ot féboc GAovg
- ToUg uéyoL TV Emoyh Tov
IMoatépeg nat didaondiovg
g "Exnhnoiag, dnhwve
vrepNpava 6T T Bgoro-
v Tov oxéYPn T doude-
. pooav 1 unTéeo %ol )
L vwoyd tov. ‘H pntépo
.~ tov 'Eupérera, mol tod
~ éugvonoe v aloBnon
| meol TOD EVOC Al NGVOU
. ©eol, %ol M YLOYLOL TOV
. Maxpiva, mov xatd
. TV odwn tov HAaurio
. atEnoe 00T TV aloOnon
. el 10U Oeod.
| "Hrtoav &vac dvOpwmog
- moloydne, Aaxatand-
VNTOC %Ol VIEQOQUOTNOLOC, NYETNS omdvioc. Mg 3,TL
a.oyoelTo 10 Epepve ic mépac. "Hrav mpdTumo povayod
aoxnth. Opydvwoe Tov novayro flo ue dEobavuaoto
Te6mo, €101 Mote vo dwaxoveital 1 "Exxinoio xol
TO %OWVOVIXO OUVOLO, XWEIE VO Toenmodiletol
TO TTVEVUATIXG, TOUYAOTIRO %Al doEoAoyLrnd £oyo
TV povaydv. "Htav ®owmvirde UeTaoouOuLoTic.
Aywviotnre 600 navévag GAlog dvBowmog oThv
totopta Yy TV AvVOUSQEM®OoN THS ROLVMVIOS %Ol
™V 600YAvVWON THS ROLVWVIXTG XUl VOOOROUELURTIC
mpdvolag ue to Aiyo néoa mov O1€bete, idpUovTag ot
noodoteln the Kawodpelwog thv mepigpnun «wolitelo
T0U €ME0VC», OV OO YIVEL UETAYEVEOTEQD YVWOTY UE
T0 Gvoua Baoiheldda.

"Hrov péyac 0eorhéyoc. ITpooépeoe TV dLoTInd) Ao

010 TELOOAOYIXO TEOPANUC, TOV OUVVTAQOUOOE THV

=Ly

.

&
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"ExnAnoto nato tov 4° aidvo. To oyxetird 0eohoyino
Tov £oyo vioBetiOnre émionua &mo v Agvtepn
Oixovueviny Zvvodo, tThv omole. dpauatitotay »ol
avéueve, aAhAo Ogv Toohafe, abdTL Exoyunon dvo yodvia
noiv. Katéotn mpdtumo moevaoym, ovyyooméa ®ol
Beoldyov. Zvvdvale moantiri) dloguia, ELAOcOELXY
oxéYPn xoi Beohoywt) dxroiPera. T uiow wepiodo 18
€10V, uéyot 10 T€hog tod flov Tov, TUQAAMAL UE THV
TOWALVTIXT TOV ATTOOYOANOT ROl TTad TV AoOEVELD TOT
ODUATOS TOV, TORNYOYE CUYYQOPLXO QY0 OF €xTOoN
%O TOLOTNTA, TOV TOV TOTOOETET 0TV TQM TN YOOUUY
TV [Matépwv SAmV TV EmoydVv.

‘0 dyrogT'enyoprog 6 Oeordyog yevviiOnxe yvow 010 328
otV Apavto tiic Kanmadoriog, mov foloretal ®ovia
ot Naliavid, yv avto wal ovoudletor Naliovinvoc.
Kataydtav &mo oilxoyEévelo YOLOXRTNUOVOV THS
Kanradonriag. ‘H untéoa tov, ) Névva, dvayvopiotre
m¢ dyio e ExxAnoioc nog, évid 6 matépag tov, O
Tonydorog, dietéleoe émionomoc Naliavlod. Meta Tig
onovdéc tov othv Kawodpeia »ot thy AleEdvdpeLa,
uetafaiver oty AOHva xot Aaufdver xo adtog THY (oL
axradnuaixy yvoon, tot Ehafe noi 6 Méyac Baoiheloc.

"Hrav dvOpmmoc 800evinde, fovyoc xal foenoc.
ITpotwwovoe vor Cel poxpLo &md TOoV *O0U0 %Ol VO
aoyoAiettal ug 1o yoaywo. “‘Omote avayrdotnxe
vo, Lhoel o ueydleg moAhels, 1O Enave ywoo xdon Tig
"Exxnoiac. "EEattiog oD yooaxtnoo TV, TEOoTodoe
™MV avoyodonon, ™ euyl. I avtd Ay tov 1 Loy Ntav
veuan &mo ovveyeic uetatomioels. "Evd f uopewon tov,
TO EVOLOLPEQOV TOV YLO. TO EXHANOLOOTING, TOAYUOLTO ROl
1 Vi Thg Otlac xdoLtog ToL ovy Ve Bxove VIO TOV,
TOV €0TTEWYVOLY TEOS TIC SLOXNTIKES EVOUVES, A0 THV
aAln 10 @uhdobevo oduo Touv kol M EmBuuic Tov YL
novyia, Tov AIToudrRQUVAY.

‘Qo1600, ot Alya yodvio mov dwaxdvnoe TV
"ExuAnoio éwo ) 0éom 100 mowéva, dAlae thv mopeia
TOV EXRANOLOOTIXDY TOOYUATOV. AV ®ol Oemeltal 6
momTrdTeEQOS TMV ToudV Tepapydv, g ovyyoagéag OEv
goyalotay uefodint nol CVOTHUATIKA, BAAD AVALOYQ
Ut Tic meplotdoeic. To &oyo Tov ivol TOAM ueydho ot
Gy®o ®ol BemEETTOL O TLO UVOTIROS ALTTO THV TOLAd THV
Tepapydv. To Ot xeluevd tov yonoyomomdnray tdoa
TOAU S oL TVEIES THS 6pB0dGE0V ioTEMC ROl Tfic ®0B’
Ghovg tovc aidves. 'H ExxrAnoia tod dmévee tov titho
Be0hdY0C MS RVELOVVUO, YIO TOV t01dovta, fabl xol
VYNAO yopaxtioa the Beoloyiag Tov.

‘O dyvog Twdvvng 6 Xpuoo6oTopog avixeL 0ToVS yiovg
IMatépeg, mov AOyw THS TEQAOTIOS CVUPOATIC TOV OTO
dromntrd g "Exxinoiog, tTod ueydilov ®ovmvirot
O TTVEVUOTIXOD TOV £0YOV %Ol THS CUUPOATIS TOV OTHV
avantuEn thc Beohoyiog, N uviun Tov dwotnENON®E
Lwvtavy ot §hovg tovc aidvec. Eival 6 uévog amd

tovg Togic Tepdoyes, mov dgv xnatdyetol Gxd THY
Kanmadonrio, aAlo &mo thy Avtidyewo the Zvelog.
"Hrav moudl émpavoie oixoyeveiag, Tob Sexovvdou
%ol The dylog AvBovong, Tic drolag Thv GEETH ROl THV
nwiot éyrmuicoe 6 ddorarog Tod dylov, 6 dvouaotog
guhdoogpoc ABdvioc, Aéyovtog 8Tu eivar 1 &EdTEEN
TV Xootavay. O aylog yevvnonxe ueta&d tdv ETdV
344 »oi 354 ral, 6Tmg TEOUVAPEQUUE, POITNOE ROVTU
01OV 00O APAVI0. MeTh THV ®OIUNOT THS UNTEQOS TOV,
AorNTEYPE VIO TECOEQA XOOVLD ROVTO 08 2Vp0 ['€povta
%ol dhha dvo uévog o€ omniato.

2T OUVEYELDL YELQOTOVNON®E dLAXOVOS ROl UETEPN
ot™v Kovotavtivovmodn, xov didage ol Emidodnxe
0T oVYYEOPY. XEROTOVEITUL LEQENS AL ETLOTOEPEL
otV AVTIOYELD, OTov AvamTUiooeL UWEYAAO TVEVUATIXO
€ovo. Knovtter xabe [Mapaoxevn xol Kvolaxy »al
Meydin Zaoarooth TeQLEQYETAL SAOVE TOUS VOLOVS THS
TTOANG ROl ®¥NEUTTEL OONUEQLVE, TOOPUAGOTOVTIAS KL
UE a0 TOV TOV TEOTTO TOV A0 ATTO TIS OLAPOQES OLLEEDELS.
To 398 éxAéyetar dpyemionomoc Kmvotavitvovmdiemg
O BOUET OVVEYT] XOLTIXT] ROTO TOV ATAOOAMDY TMOV
Baothémy, TOV AEYOVTOVY %ol THS ToALTIXTC Blog.

"Enididetonl 08 1€0G0TIO HOWVOVIRO HOL TOWWAVTIRO
€0v0, ®TICOVTOS VOOOUOUETML, YNQOROUETOL, TTWYOXROUETOL
®OL OQYOVAVOVTOS VTOOELYUATIXO TO £0Y0 THC
®OWWVIXTS mEdvolas. Avamtiooel TO alodnuo Tig
00PaEOTNTOC THS lEQMWOVVNS KOl CUUPAALEL X0 ALTTOLTET
&mO TOVC (€QEIC TOV VAL €IVOLL OALYQOHUETS, ATOL RO UE
nooc. Kot th Sudoxera e Emionominiic Tov Staxoviog
S€yOnre molheg talatwoiee, Eoplec woi dudEeic. ToO
oVYYOQPIRS TOV £0Y0 £ivol OYrMdEC nol Bewpeitol O
oNToLrMTEQOS TV ToLdV Tepaoydv.

"H éroyn, mob Enoav oi Toeic Tepdoyee, Ntay mepiodog
TAEOYMV ROl QEROY AAAQYDY, GV %ol O GEYOTOC
1OOWUOC TOREUEVE AROUO TTOAD 10(VEOG %ol 1) "Exxnoto
£lxe VO AVTIETOTIOEL TO BEAN ROl TOVC TELQOLOUOVCS TV
mowihwv aipéoewv. ‘H O avtorpaTOQILRY) LOVaQyia
Aoy 1600 ioven, Tob eiye T dvvoun var dAMGTeL néoa
ot uio uépa dmopdoelg Tov dpogovoay Ty Exxinoia
not Ty ouwdelo, ug drotéleoua vor dudrovial dylot
1EQAOYES RO ONUAVTIRES TTOOOMTLROTNTES AITO TOVG
Bodvouc xal Tig B€oelg Tove.

"H adtoratooi#l) adM) fTay e04AmT OTIC TEQOES
HORDV CVUPOVAWY, AL RO LEQOOYMY, TTOV IOEACLY 1E
TOV €va 1} TOV AALO TGO VO VINEETHOOVY TA IOLOTEA)
ovugépovtd tove. To ®Aiuo avtd dgv diotacav v
othiitevoovv oi Toelg Tepdoyes, nat idtatépme 6 &yLog
Twdavvne 6 Xpuodotouog, mob d€xBnxe TeQLO0ATEQO ALTTO
TOVC VITGAOLTOVE TOV TTOAEUO TV 0LDAOROAARWYV. [TEQaV
toUTov, oi Toelc Tepdp)eC Elxav VO AVIETWTIGOVV
%O TOVE PAVOTIXOVS XQLOTIOVOUS, TOU dNuioveyodoay
mEoPAMuUaTO ROl TEOYWEOVOOV Ot PavOaiouovg
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gvavtiov eidmwhorlatox®v vadv i 0to ®d o Biimwv
AOYCLIV CUYYQUPEMVY.

Eidwd, 6 Méyoac Baoiheiog xatéfaie ueydin
mooomadeln VoL TLB0oEVOEL LEQLXOVS LOVAYOUS, TOU
gmdidovtav ot T€Tolov eld0VC RATAOTOOPES, dLOTL (g
dpLoTog YV ot The doyaiag yoounoteiog 1Eepe 6TL 1)
madeia The Emoyiic Tov NTaV OTNELYUEVY 0T REUEVOL
OV aeyaimv ovyyoagiémyv. ‘Emouévme, Erelvo mov
yoetaLdtav OEV NTOV 1 0VyREOVON %Ol 1) drSoou,
oUte xal 1 TAMjEng amodoyn, GAAL 1 didxroLom, 1)
avalvon xat M dgouoimwon tod apyalov réouov, &yt
m¢ TEQLEYOUEVOD, AALL O¢ EvOUnaTog ToD 6pB0dGE0V
XoloTiovixot Aoyov.

Oi Toglc Tepdoyes Ephemay Gtu Thv Emoy, ToL EEnoay, 1y
BLOYOULOEAA VXY TTOOES00M NTAY THOO RO TOOYIOTLXY,
3y w6vo YLt ToVC el0WAOLATEES, AALD RO YLD TTOAAOVC
Xoptotiavovg, mov aioBdvovtav rAngovouor THv 0o
TOATLOU®Y, TOD EAMANVIROT %ol TOD XQLOTLAVIROD
®nol Nghay vou mapahdfouvy &md TOV EAAMNVIOUO EVal
mepihaumoo Evouua %L &mo TOV XQLOTLOVIOWO Wwio
VYNAY Opnoxevtivt) xoil N0y dwdaoxraiic. Méoa o
avT) TV atudogaroa, ol Karmaddres ITatépeg, ®nal
eldwa 6 Méyac Baothelog, mpooépepayv TO LETQO TS
dlarploeme, mov TEOETEENE UEV TOVS XQLOTLOVOUS VO
0mtovdALovV T PLA0COEIOL %Ol TIC OVVAEELS EMLOTHUES,
AALOL VO TTOOQUAGYOVTOL BITO THV ®EV] AT TMOV
€AV, Exovtag Yo 6dNYo Tovg TV dmoxdivym Tig
év Xolot® &Andeloc.

‘H @uhocogio pmopodoe vi eival €va Spyovo
¢neEepyooiog xal dtatimwong TV Bgoloyindv
2wl MOV AVTIMYPemV, GAAD TO tntovpevo NTav
1 datnEnomn T oxéong ug tov €va rol uévo Oo.
‘H yonowomoinon t@v Gpwv xat uedodohoyiag tig
EMAMVIRTIC prhooogioc OemenOnre dvayxraio, Yo vou
SLaTuTmBET nal Vo ot von0el 08 600V dOoYUATIROVG
1 Xototwavixi) tiotn. AELeL €d® v mEooéEovue TO
Sl

Ol Tocglc Tepdoyes v Emaipovay, 6mmwe moALOL
TLOTEVOUY, 6,TL TOVC 8ECE &TTO THV ALOYOLIOL YOOUUOLTELDL
YL VO TO TQOOOEUAOO0VY 0TH XQLOTLaVIXY Tioty. Otite
nOL OVVEYLOOV TO QY0 UEQLRDV ATOLOYNTMV, TOV
VTOOTHELOY OTL ®ATOoLa Bpyaio xelueva mpoeToinalov
™V €hevon 100 XpLotod. Avtifétmg, £xoviac Eexdbaon
Amoyn, BAVIETDTLOAY TOV GOYOT0 ®ROOUO OTO OCUVOLS
tov. Kai &yovrtag mg dgetnola 1ov fabl ovyrhovioud
7oV EvolwOay ot “EAAveS AmévavTtl 010 TQOPAENTO THC
CwTg, T0 6TOT0 TOVG EVEmvee TV aioBnom Tiig Toaymdiag,
AVTUTEOTELVOLY 0TIV £€TOYY TOVUS MS AVON TO BITEQAUVTO
g€heoc 100 OeoD, 6 OTOTOC CUEUWONKE YO VO TOOOAAPEL
™ Lot ®ol vo Begaevoetl Thv Lotoio.

2tov touéa the mawdelag, ol Toelc ‘Tepdoyeg
AVaOERVUOVTOL TEWTOTOQOL GpoD, of uio €moyn

OVYRQOUCEMV ROl TOQAYGDIV, ELXALY TO 0OEVOC ®Ol TIV
TOAMN VO VL0 TNEICOVY ROl VO Emuévouy OTL B0 Tpémel
Vo, no@vovtal GAot, aveEaQTNTwg TAEEMS ®al Oyl
uwovo ot avatepee TdEelc 1ot Aoot. Katdgepay, Adym
TS TEOOMTRATNTAS TOVS, THS UEYAINS dxadnuainig
UOQPMWONG ®al THS EVEUTNTOC TOV TVEVUATOS TOVS, VO
nabopicovy v modeia The Emoyiic Tove.

“ETtotL 010 0(0oAeTol SLOGAOROVTAY ROl AQYOLLOEAA VLR
xelueva rat ovyyoageis, 6mws 6 “Ounpog, ot &oyaiot
Toaywxol Aloyvloc, Zogoxriilc xal Evoumidng,
{0TOQL®OL ROl ONTOQES, BUOUOL KOL LEQLUES RWUMOTES
toD Aplotogpdvn. IToAlol €pevvnTteéc ouugpmvolV
OtL to ®efueva avto dgv B odlovrtay, éav ot Togic
Tepdoyec dev Tt évétaooav othv éxmaidevon. Kai av
onuepa BewpoVvtal mEooTdteg T madelog ®al TV
YoOIAT™Y, EIvaL yiol, &yt névo Siéowoay oL épyaio:
yoduuarta o€ pia oy eavationot xat poaihodo&log,
MO ral yuotl 1) pabid tovg oty tovg EmEToee Vo
elval EmAERTIHOL, SLoXOLTIHOL, GVOLXTOL KOl KOLTLHOL
7EOC nA0e natevOULVO.

I'vidprtav dnhadi, 6t 1 yvdon Ogv doxel &md udovn
™E YL vou ®otevbivel Tovg véoug eog TV 000 ThC
ainBetos. ‘ExBupnotoay var OLooopdoouy Tovg véoug
UE TGO HOTE VA AvaTTUEOVY TO dMEO THC Ehevbepiog
7OV E1Y0LV &I TOV Oed dNuLovpyLrdl #L 3L PoPLONEVOL
noL ®oyvmwomTa, yioti uovo €toL 0o wwopodoav vou
AYOTNOOVYV TQAYUOATIXE TOV ANULOVEYO ROl TO
Iurovpynud Tov, tov dvOpmwmo. "HOehav tor motdior
vau elvar pétoyol T dydmng tot Geod, mob éxPdiel
€Ew ndaBe popo, dote 6 dvOpwmog vou aloBdveTaL THY
avayxn vo dtaxovel Tov ddehpd Tou %ol Gyl Vo TOV
vrotdooel. “Etot, oi Toelc Tepdoyec eidav Thv moideia
m¢ naAMépyela TS Yuyiic ®ol xowvwvio ug 1ov Oed,
MC OLOUOQPWON RAUADY ROl EVAQETWV YUQUXTHOWY
%ol OpaAl €viay tovg oty ®owwvia. Tatl, Smwg
AéeL dpomAtotira & dyrog F'onydprog 6 Oeohdyog, «oi
dvBowmor mpémer va Lotv O Evac yia tov dAAo xal
OAot yior GAovg».

‘H xowwviry edawoOnoio tdv Towdv Tepapydv
gival Voderypotind) wol GEemépaoTn Ot £VOOC Xl
onuroveywotnta. [Modtol ol Toelc Tepdoyes Tévicav
0T, TAQAAANAQL UE TNV AOUNTIXY] RO NOVYOLOTIXT T,
Bu €mpeme vou AELTOVEYED %Al 1) dtarovio TEOC TOV
oVvavOeWTS pog, ONhad ) cuurad.oTaom ®ot 1) fordeia
EOS ®G0e TATYKOVTIQ, BVEENQTHTWS PUATC, XODUATOS
%ol Opnoxreiac. Eival yvimotd o doyavmuévae ovooitia
t00 Meydlov Baolhelov, ottt 6mola mpooépyovTay
#ol ‘BRootol xoll Apgtovol, xabimg EvaL YVooTh Rl
%OLTLXY, TOV AOoRODVOE OTOVE TOXOYAIPOUS ROl BOOVC
gxuetalievoviay Tovg dvOemmovs 0T SOUAELD.

‘O &yog Fonydotoc onuetdvel Gt xavévog Sev eival éx
@Uvoeme S0VAOC, AVaTEETOVTOS T OYETIXY Aoy, T6C0
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ToD Gpyaiov, 500 %ol 100 oVdainoD xdouov. ‘O dylog
Twdvyng 6 XpuoOoTOouog Ue TH) OELQX TOV TTOQUYWQET
gnndnoio otovg I'édtbove, v vor 1ehoDV T Aatela
oth O] Tovg Pagfaord) yhdooo. “Oha avta delyvouv
ayilovg, mov épdouotav othv TEAEN ®al oTHV ®VELoAeEin
Tic évioleg ToU XpLotod. Agv floov XQLoTLovolL Xt
Svoua, GAL %ot ovoioy.

‘H oixovpevixétnta tdv Tordv Teguoydv eivar
vroderypoTizi] dod cvvoLeAEyovrav uE Gha %l uE
0Ahovg, yooeig va dmoxAiivovv amxo tiv AAfj0sia t0¥
Totadixod Oeod. ‘H Lwh Tovg fray Stomotionévn émd pic
oixovuevixt dvtidnym, 1 6moia droTVTWONXE ROl OTO
ATOAMTILG TOVG, TO OTOTO AEEL: «TOVS THV OIXOUVUEVNY
axtiolr Soyudtwv Oeiwv mvpoevoaviasy. Anhadol, ol
Toelc Tepdoyec ivat 0vTol, Tob Edmoay pic o OAG#Anon
TV 0ixovuévn, ug Tig Axntives TV Oelwv doyuaTmV.

"H émoyh) Toue NTorv £moyi) ToAToMTIoOMRSTTOC, STT!e
0o Aéyaue onuepa. O1 idLoL pabftevoay ot £0virole ral
tovdatovg daondAove ®al £TOL ATTO VOIS AVTIAM PO ®ROLY
8t 1 "Bxnhnoio 1o XoLotod £ivol olnovueviny %ol
OtL 6 AAnOwvog Oeog Empeme VoL YIVEL ®OTAVONTOC OF
Ghov 10V ®oéowno, Shove ToUc AvOpWITove GveEaQTHTWS
noToymyig, Bonoxelog, eUAOV, YODUATOS ) ROWVWOVIRTS
0€onc. To upvvna g Avaotdoeme, ThHS VIXNg ®ato ToD
Bavartov, €xpene vo pTdoel o ®Abe yoviar e yic. ‘H
oixovuevirotnta tdv Tordv Tegaoydv dev Exer napia
OYE0N UE TI) ONUEQLVI] TAYROOULOTITA, KOV LOOTEDDVEL
0 wdvra, yrori éxeivn frav Oepshopévn othv
€hevOepia ol Tov oefaopo Tijg OLagogeTiroTnras. [
tovc Toelc Tepdoyes 1 olnovuevirdTTo SEV HTary OYHUQ
ASyou &ALD TEGEN ravodiadnxuxy. 'O minolov givol 6
adel@dc wov, 10 dAlo wov uod. “Etol, umopodue xmweig
breofoAy) vou motipe 8tL ol Togic Tepdoyeg eivar adTol,
oV Evooayv TV Avatoll ue ™ Avom rol Tov &dyaio
©OOUO UE TOV VEO ®Souo TS XoLoTlovirig mlomg.

H oxéyn tdv Touwv Tepapydv &motehel ofjuepa T0
®AeWOL YL TV EMAMVIXY tadeio. AldTL TEOOEEQEL TO
0lXOVUEVIRO URVVUOL THG drydmng ol The ouvOLaAAaYg,
MO nol TEOPAAAEL TOV HVOQWTO MS %EVTEO THC
dnuoveyiag, o el Thv evBVVN THS dtarkelpioeme ToD
©TLOTOD ®GOUOV AAAD HOL TV SUVATOTNTO VO GCUVOULAET
O VO XOLWVOVET UE TOV 0, (OC TEOCWITO AVETAVAANTTO
1O LOVAOLXO.

Tehewdvovtag, B 1i0ela vo Gvogpepbd »ol oth
TedoTIOL OVUPOAY TOoD Meydhov Baoulelov »ai toh
aytov Toavvov tot Xpvoootduov ot Otlon Aatpeia,
ue ™ dtoudeemon 1ol Tumrod T Oelag Asttovpyiog,
TOV EVOL TO %OQUYPATO AOTQEVTIXO YEYOVOC TV
XoloTLav@y, TO 07010 XOQUPOVETOL UE TV TEAEOT THC
Qelag Evyaprotioc ‘H Oelor Aettovpyio 100 Meydiov
Baothelov, mob eival mpoyevéoteon énelvne ot Tndvvou
100 XQVO0OTSUOV, EIVOLL LEYOMOTIQETNIS KO LLOLKQOOHEMC

ol TehETTaL O€na opEc TOV Yoovo. 'Evd 1 Osia
Agrtovpyia tot ayiov Twdvvov tol Xeuoootouov
glvol oTNELYHEVN otV dmootolxy) Oclor Asttovpyia,
oU amodidetol otov Tdrwpo 1oV Adehpdbeo, Al
amotehel nal wio ovvomtindteen drddoon tig Oelog
Aertovpyiag tot Meydalov Baoileliov.

Evyouat, | xdom »at 1 foRdeia 1@V aylov advtdv
[Motéowv, var etval mévta pall ug oove aywviCovral
TOV ®0AO Aydva The madelag, daondlove xoi wodntée.
‘H émoynq wnog, ug tov €vtovo ovyxEenTLousd, THv
TOYROOULOTTO (MO, TV CVVUTOQEN TMV TTLO AVTIPATIRMDY
TOALTLOTIXDYV OTOLXELWV, Builel 08 TOAADL T OLY| TOVS
grmoyh. IV adtd, 1) mapovolo TouS €vaL ®#ol CHUEQQ
gminaion, 8mwe NTov o1 divy) Tovg émoyn. Eibe 10
moaderyua, 1) O1daoxralio Tovg, AALD ®VElWe N ueotteln
TOVC TEOC TOV XEL0T3, VO fonbodv Ghovg pog vor dodue
%L EUETS «TO PAG TO Tijg YVATEWS.

ZaKyaiog AplTeAd)vng.

Apyi. . MeAérios Ar. Badpayavng, Opldédoéosc Toroc,
13/01/2012.

Zomxaiog onua.iver raBaog, A0Moc %L Sums RO o
nrov Boduiroc. "Hrtov teldvng ol pdilota
aoyrteAdvne. TeA®VNS RTav ST TO TLO YELOGTEQO KOl
8TL 10 O Andraotind TV Emoyy &xelvn. "Hrav 1o
7O AypLo Bnpio, Tov Vrtioye TOTE, UE TN dLapoEdt OTL
Cotoe OTic MOAELS ®al Oyl 0T OAON. ZVVEQYATNS TV
Pouaiov xatarmtdov, £x000g ToD Aaot xal o €8voug
TOV, AYQLOG, YPUYEOS KOl GVAAYNTOS 0T TEOOTdOeLd
TOV VO €l0TEAEEL TO UEYLOTO OUVATO PGEO %Ol VL
AQOTHOEL YO TOV EAVTS TOV TO VYNAGTEQO TOOOOTO.

AQYLTEAD VNS AOLITOV ROl TAUTAOVTOS ®OLL UENOC THIC
DYNAiic xowmviae 6 Zawryaioc. Eiyxe Soa émibvuel
na0e ®TNVOONS AdvOpwmoc. AMa 0EV dvamavdTay:
Oev €leye Gmmg 0 ApEWV TAOVOLOG « YUy HOU EXELS
TOAAG GyaBd xal yia TOAAL yoOovia. Avamavov, gdye,
wie, evpoaivov» (Aovr. 12, 19). Méoa tov Vmhoye
VITaEELOnO Vo, Tov Ot Yéulle ug tirota. Katowotoe
oV Tepuy® ®ol TEOPOVMS O €lxe BHOVOEL YLdL TO
Xowoto xat ) dwdaoxarion Tov. T t0 X016, MOV
e 1oV Tehw VY i Kamepvaoiu, tov Matbaio, xal
oV &nave Anéotord Tov. Méoa tov Umfjpye mdbog v
TOV OUVOVTIOEL UE ®AOE TOOTO %Al VO TOV POQOLOYNOEL
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TVEVHOTIXG. Ol elye dxovoel 81l «1) BaotAeia THV
ovpavav Prdletat, xai fraotal doxalovov avtiv»
(Mat6. 11:12). Biaotec ot yodvia the K.A. Aéyovtav
©VEIWS Ol TEA@VES, Ol OmoToL e Plato »ot favavoo
10670 PoEOLOYOTOY, ElYEC OEV ElYEC.

Kdamowa uépa nabaiver 6t 6 Xouotog megvd &mo to
uépog tov. Teéyet, Yo vor 1oV Oel. «Kal éinter iSeiv
10V ‘Inoo® tic éoti». ‘H émbuuio tov eival ogpodoi
xal owoth). ‘O Zaxyatog dume €xel €vo COUATIRO
UELOVERTYUOL, EVa ®ovoovoL. Eival xovtde. Ta minion
T0D #OOUOV, TOV TEQLTOLYVRLEOY TOV XQLOTO OEV TOV
agpnvay, droun xol dOTTIXA, Vo TOV ovvavtioet. «Kaol
0U% NdVVaTo &md ToH Fyhov, T TH HAKIG UrEOC NVv».

AMPBela T¢ TEOPANUOL TO UELOVEXTHUATO—C WU TIXL
©oL Yuymo—rtot avlpwmov. ITdool oxavoaliCovtal
A’ a0t %ol T falovy ug 1o Oed. Ki Suwg olte 1o
TAEOVEXTHUOTO UOLS OMOLEOVV 0UTE TU UELOVEXRTHUATO
wag yavouv.

O SaoVh ®al 6 APeocolop nTav d&vepec Yniol,
duopgot, ug yonteio. Aorotoav ueyain €mipol
ot TANON. Ki Sumg #ataotedenray ®i a0Tol %ol
dnurovpynoav meofAMjuata 0td Aod TOVEC %Ol OTO
#0voc Tovg. ALSTL NTAV GTOUOREVTOLXOL ROl EYMIOTEC
nal O¢ €x tovtov SV eixav v Ol fondeta. O
Mwvoiic frav iovépmvoc xal Boadiyhmococ ®t Suwg
dtoinnoe dvo Exatouuvora Toganhites émi capdvia
XOOVIOL, WECQ BT AVTiE0EC OVVOTRES, ROl TOVS EpeQe
ot i} Thc émayyeliog. "EAGLOTA TOOOSVTO E1)XE Ral
6 "Enionomnog tiic Phadehgeloc (Amox. 3:7). Ki Suwg
NyNOnxe tepaoTiov lepamooTol®oD £0yov, TO OTOTO
navévag Ogv umopeoe vo otapatioet. ‘H mopafoly tdv
tahdviov (Matb. 25:14-30) Aéyelr mohAo Yo 1O Oéua
wac ‘H ydon tod Oeot »al 1) TooomabeLd THV TATELVDY
avlpowTwy oWlEL

‘O Zanyoloc NTov #ovtdg Aowdv. Ahha Stv ftav
Eva «dyonoto mdbog», Gme Aéyel 6 dBgoc VrtapELoTYC
@Lhdoo@oc Jean-Paul Sartre. TTpdyuo mov cvufaivel
YL TOVG TEQLOOOTEQOVS AVOQWITOUS, ol OToTloL dgv
givo Timoto EAAO &mtd Eva E0poLtoua GoHoTmV TadmHV
#oll mvpuidy. Elxe dolyaotn émbunio &yl yir #ét
avlpdmvo 7 auaptwlrd. Eixe émbuuia vor Sl 1oV
Xo1076. ‘H gmbvpuia frav 1600 peydin, mob &diopopet,
yioe 1O v B yiver yeholog, Gv Tov x0p010€Yovy, av B
TOV ElQMWVEVTODV KU ORAQPAADVEL OOV YaUVL OE uio
OUXOUOQEQ.

‘O Xpotdg, mov yvweiter ¢ ovupaiver péoa tov,
TOV RAAET PE TO Gvoud TOov ®al ToD TNl v RaTePET,
yiott 00 ToD ®AVEL ETIONEYPT OTO OTITL TOV. «ZaAX)XATE
omevoag xatdfnbi- onueooV yao év @ oing oov O¢el ue
uetvaw. “Otav 6 avBpowmog tntd €va, 6 Oeoc ToD diveL
TOAAD TEQLOOGTEQO ATt OTL O%EPOMHE ROl StavonOnre
(CE@eo. 3:20). O Zaxyoiog Aaupdver thv dmoxrdivym

8t 6 Xpwotdog dv eival Evoc tuyaioc EvOpwmoc,
MO Evag TavTOYVHOTNS, TOV YVmEitel 6oa uévo 6
Oed¢ yvweilel. 'EmimAéov 10U ndAveL THV Ty v TOV
EMLOREPTET HOL OTO OiTL. AVTO TOV OVYrAOVIleL nal
OMULOVEYET HEoa TOV EVOL TVEVUATIRO OELOUO.

H Yoy dilayn tov amofaiver paydaio. ‘H
UEeTAVOLA Tov Aroxalvmtetol dvahoyn Thc SwEedc Tol
Xouoto®. Avtog dev EvOLapédnre Tl O el 6 nOonog
%ol AVEPRN®E 0TO OEVOQO" O XPLOTOC OEV EVOLO@EQETOL TT
001 T 6 ®OOUOC %L AV ORAVOUALOTET, TTOV EMLORETTETOL
Eva €x000 ToD Aol ®nal CVVEQYATN TMV RATARTNTDV
Pouaimv. ‘O Zaxryoaiog delyver 611 00OTO £ViQYNoe O
X0t ALOTL YL XOTipL TOV AT VEITOL TO HVETO
noL YAMOATO TaEEAOSY TOU Rl YIVETUL TTWYOC ROl
@ihog TV advvdtmv ol Somv adixnoe. Aev B€leL
vo. dxohovBfoel TOv XQLoTo uE 1o alnuimto, 6rtwg 6
mhovolog doymv xnol veavioroc. Agv Béler TAéov v
£€paouoleL TO oataviro ENTo «6 BAavatoc cov, 1| Con
Hov», AAAN TLOTEVEL 0TO MOYO TV XQLOTOD «Qqunv aunv
AEyw VUiV, éav ui) 0 x0xx0¢ TOU OITOV TECWV €IS TNV Y]V
amwobavn, avTOg Hovos UEVEL éav O& amobdvn, moAVY
xapmdv @éoer» (lw. 12, 24). AD1O 1O ASY0 TOV £lme
6 Xowotde, tav &uabe 1L xdmoror “EAAnve elmav
otov Pilmmo «Kvpoue, O8houey 1ov Inoovv ideivy» (lw.
12:20-21). Elyov moodpnoto mé0o pg tov Zaxyaio. Kol 6
Inootg tovg €Enyel tf onuaiver yvoouio ue Tov XLoto
%ol wowdt etvait 1) dSEa tod Xorotod. Eivar 6 6Tavdc,
oV B émaxolovOfoeL.

Anoun nol EUETS, TOV OLOUAQTUQOUOOTE ONUEQT YL
™V dyola pogohoyia, Thv &vepyio »ol TV &duxia,
OV VIAQYEL OTY) ®OWvwVia pog, mpoomabodue ug
%nG0e 1000, Oentto 1) Abéuito, va foodue éoyaoia, vo
¢Eaogpalioovue meprovoia 1) oUvtagn ij 6vo utobovg xat
AL TOAAG. ‘O Zanyalog Suwe elvol #oTaméATng ®al
gvtel®dg AdLAPOQOS YO TO TEOOMTIRG TOU CUUPEQOV.
<Idov to quion TV Vwopyoviwv wov, Kvpie, Sidwut
TOIC TTWYOIC, XAl EL TLVOS TL EOVXOQAVTNOX, AT0didmuL
reToamAotv». H netdvold tov 8tV ival Aertiny) %ol
TUTTIXY, 1S OVVERaLVE nal ovufaivel ol GAAOTE %Ol
ofueQa, ¢ €ml 1O mAelotov. ‘H perdvold tov gival
0VoLLOTLRY, AANOLVT, REVOTLXT YL TOV EQVTO TOV %Ol
T0 oVUPEPOovVTA Tov. ‘O dAhote YOAQTNS TOV GAAMY,
vOEQVEL TDEO TOV £0LVTS TOV.

Ol matépec mopatneotv 8t 010 Edayyého Gvoua
gxouvv uévo oi pTmwyol (AdLapoc) # ol mhovoLotl, Tov
dwaxelpiotnray 1OV TAOVTO OOV 0lxovouoL ot %ol
dEV TOV natoxATNOAY YL TOV £0VTS TOVS (ABQOt)
i} ol o TwAol TAOVOoLOoL, TOV UETAVONOAY BUMS ROl
OLEBeocay TOV TAOVTO TOVS OTOVC PTWYOVS, OTTwe O
Zaxyatoc. Kai &ovv dvoua, yioti uévo avtol €xouvy
TOOCWITIASTNTA X ODOUATOC %Ol Yuxiic. Of EAAoL givat
anhic «odoxrecy... (Tev. 6:3).
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REPENTANCE AND NOT AUTO-
CEPHALY Is NEEDED TO HEAL
THE SCHISM IN UKRAINE

AN INTERVIEW WITH THE ARCHBISHOP
THEODOSY (SNIGIRYOV) OF BOYARKA

By Sergei Geruk, Archbishop Theodosy (Snigiryov) of Boyarka.

—Your Eminence, how deep is the connection between
the Ukrainian Church and the Moscow Patriarchate both
throughout history and current times? Are the Ukrainian
and Russian Churches really different, almost “warring”
amongst themselves, as the schismatics say?

—Certainly not! The connection was and is very deep; his-
torically and spiritually. We have always, for millennia, been
one Church! From the Kievan baptismal font in 988 arose the
Russian church, which spread the Gospel faith and church life
throughout the territory of what was then Rus’. After all, the
very same Holy Prince Vladimir of Kiev, like his grandmother
Equal-to-the-Apostles Saint Olga, was born near Pskov, and
was later the Prince of Novgorod, [Pskov and Novgorod are
medieval cities now located in western and northern Rus-
sia.—Trans.]. He fought for the Orthodox faith, and it spread
to the north, south, east, and west—across all Rus’.

The Ancient Russian Church was then, in terms of canonical
status, part of the Patriarchate of Constantinople. Later, in
connection with the wars and desolation [of Kievan Rus’.—
Trans.], the residence of the Metropolitan of Kiev and All
Rus” was moved to Vladimir-on-Klyazma [located in central
Russia.—Trans.], and subsequently to Moscow.

The transfer of the administrative center of the Kiev Me-
tropolis was officially approved by the Patriarchal Synod of
Constantinople. Then in the fifteenth century, as a result of
historical events, there was a temporary separation of the
Western Russian Metropolis, along with Kiev, from the rest
of the Russian Church. The division lasted almost 230 years,
and in the seventeenth century, unity was again restored.
So spiritually speaking, we have always been one Church.

Administratively, things were a little different. In modern
times, after the collapse of the Soviet Union, and the for-
mation of an independent Ukrainian State, the Ukrainian
Orthodox Church became independent, and received rights
of broad autonomy, and full independence in its administra-
tion. In fact, our Ukrainian Church has received rights the
likes of which had never been seen before in history. At the
same time, the Ukrainian Orthodox Church remains in full
spiritual and canonical connection with the entire Russian
Church.

—In light of what you have said, the question arises that is
often asked by Ukrainian schismatics: Why is the Moscow
Patriarchate the Mother Church for Kiev, and not vice versa?
After all, there was no Moscow during the Baptism of Rus’.

And Constantinople constantly repeats that it is the Mother
Church for Ukraine.

— Schismatics, as usual, are using their traditional logical
fallacy of equivocation (substitution of concepts), banking
on the ignorance of whoever is listening to them.

In Church-legal terminology, the “Mother Church” (or
Kyriarchal Church), is the Patriarchate or Local Church which
currently encompasses or includes a given canonical and ad-
ministrative Church territory. This does not mean the Church
from which another [Church or nation.—Trans.] received
the Orthodox faith.

By that logic, the Mother Church of the entire Orthodox
World would be the Church of Jerusalem, but this is not so.
And for Ukraine, the Mother, or Kyriarchal, Church today is
the Russian Orthodox Church, whether someone likes it or
not. Even if, theoretically speaking, we consider the transfer
of the Western Russian Metropolis, which is now contested
by some historians from the Phanar [Ecumenical Patriarch-
ate.—Trans], this does not change anything.

Canon law dictates a period of thirty years to confirm the
canonical subordination of a given territory to a certain
bishop, upon the fact of this subordination, without subse-
quent polemics. This is so that there will not be unrest and
instability in the Church. And it’s already been more than
300 years since this happened. What is unrecognized? What
are they talking about? It seems that some “theologians” do
not see anything beyond their office walls, let alone look out
the window.

—Remind us, please, in numerical terms how great is the
Ukrainian Orthodox Church today: How many parishes,
priests, believers are in it?

— The [non-schismatic, Ed.] Ukrainian Orthodox Church
is the largest religious confession in Ukraine. It includes
12,500 parishes, more than 250 monasteries, 12,000 priests,
and more than 5000 monks and nuns. By comparison, all the
remaining “Orthodox” confessions of Ukraine taken together
have about 5000 parishes and a little more than 200 monks
and nuns amongst them.

As for the number of believers in the Ukrainian Orthodox
Church, I think it is in the many millions. But this number
does not lend itself to an exact calculation; statistics of this
kind are not kept.

At the festive Cross Procession in Kiev [held by the canoni-
cal Church—Trans.], gathered around 250,000 believers were
gathered; you can thud draw some conclusions. After all, the
majority of believers can’t participate in the procession, only
a few from all the dioceses could make it.

If we consider that not everyone was even able to make it
to Kiev, or even organize transit, due to obstacles imposed
by the authorities in all regions at different levels. . .then here
we have this “small” crowd of believers, “only” 250,000 who
gathered in one day, in one city.
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—During the last few months the theme of granting a
“Tomos on the Autocephaly of the Ukrainian Orthodox
Church” was raised by Ukrainian politicians and discussed
in the press. By appealing to the Patriarch of Constantino-
ple, President Poroshenko and the Verkhovna Rada violated
the separation of Church and state, as defined in article 35
of the Ukrainian Constitution, did he not?

—Yes, that goes without saying! These attempts to interfere
in the religious life of society demonstrated by political figures
of Ukraine can be called unconstitutional. And it is not only
the infamous appeal [of President Poroshenko], of which you
are speaking. Following him, many officials of different ranks
each according to their station, calling to action to work on
this issue: diplomats, district and provincial leaders, etc.

The uninformed in Church matters so argue: What is wrong
with the initiatives of the politicians? What is wrong with
Ukraine having her own autocephalous Church?

Ukraine already has her own church; absolutely autono-
mous, and the most populous—this is the Ukrainian Or-
thodox Church. The op-
portunities and rights of our
broad autonomy are much
grater than even those of
many churches with an au-
tocephalous status! This is an
objective and important fact:
the rights of autonomy of
our Church are much greater
than those of many autoceph-
alous Churches. And the ma-
jority of the believers of the
Ukrainian Orthodox Church
understand this; they under-
stand and appreciate it. But at
the same time, they appreci-
ate the spiritual unity with the fullness of the Russian Church,
founded by St. Prince Vladimir, as we have already said.

At this historical state, the overwhelming majority of the
episcopate, the priesthood, and the lay people of our church
are satisfied with its canonical status, and do not want to
initiate changes. I am certain that the people of God will give
no one the ability to use the Church as a bargaining chip in
political games.

We are told that autocephaly will relieve internal tension
and resistance from the schismatics, that it will heal the
schism. They say that they will return to the bosom of the
Church. But this is deception. No form of autocephaly will
heal anything, everyone needs to understand this perfectly.
Repentance is needed for the healing of schism in Ukraine,
not autocephaly; awareness of one’s own ecclesiological er-
rors, the replacement of their “sacraments,” the canonical
ordination of their “priesthood.”

The Kiev Pechersk Lavra

Are they really ready for this yet? On the contrary, we hear
from the side of the schismatics increasingly aggressive rheto-
ric about the seizure of lavras, churches, etc. But [healing the
schism.—Trans.]—that’s not what this is really about. It must
be understood that the initiative of politicians to “provide
autocephaly” has no direct relationship to the canonical and
most populous Orthodox Church in Ukraine. This initiative
is all a thinly veiled desire for the non-canonical, summary
legalization of Ukrainian church schisms, namely the so-
called “Kiev Patriarchate” and the “Ukrainian Autocephalic
Orthodox Church.” That is what all this talk is about, simply
masked with some kind of “Tomos of Autocephaly.”

—All said, what if Patriarch Bartholomew unilaterally still
decides to legalize the Kiev Patriarchate?

—If the question is whether Patriarch Bartholomew will
break the canonical order in the Church for the sake of legal-
izing Ukrainian schisms: The latest information from inter-
Orthodox consultations and meetings on this issue shows
that the Patriarch understands the entire complex issue of the
Ukrainian problem. And it is
unlikely that he would want
to take responsibility for the
unpredictable consequences
~ of this step. [Unfortunately,
& Patriarch Bartholomew did
B commit the unthinkable—
e Ed.]

—In his interview, Phil-
aret [Denisenko, the “pa-
triarch” of the “Kiev “Pa-
triarchate”.—Ed.] already
spoke about how the Kiev
Caves Lavra, Pochaev Lavra,
and other holy places should
be “expropriated” from the
Canonical Church.

—Absolutely, in his recent interviews, the leader of the
“Kiev Patriarchate” Philaret constantly repeats that in the
circumstances of the canonical legalization of his organiza-
tion, they will claim the property and the very name of the
Ukrainian Orthodox Church. And this will attract Ukrainian
legislators, officials, politicians. Anti-Church bills have already
been prepared in the committees of the Verkhovna Rada to
help church raiders to implement these plans. And what can
this lead to? I am afraid that this could become the trigger
for a full-scale civil confrontation on religious grounds. It
seems to me that this is obvious to any sensible person.

—Philaret, however, cunning as ever, in a recent statement
denied that the monasteries of the Ukrainian Orthodox
Church will be captured by force.

—Yes, he tried to take it back; apparently he must have been
told he spoke too soon and risked damaging the plans. And
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how did he support his refutation? With his “honorable” word
alone? But if one could believe his word, then there would
have been no schism in Ukraine in the first place (remember
his Archpastoral word on the cross and Gospel to leave office
and not bring trouble in 1992)?

We have already seen this in Western Ukraine, where be-
lievers are expelled from churches that they themselves built,
in total disregard for the decisions of the courts. And in the
face of this, they say, “Everything was free and voluntary.”
These are all fairy tales for television viewers. I think Philaret
understands perfectly well what he wants to do and how he
plans to do it.

God is not in power and hatred but in truth and meekness.
Our flock hopes and believes that politicians and schismatics
won't be able to take these self-destructive steps. If it comes to
that, believers will protect their holy places as they are able.

—And what if they can’t?

—Even if one assumes that someone is planning a full-scale
persecution of the Church in Ukraine, as it was the case with
the Communists, the believers still have no reason to lose
spirit. As the folk proverb says: God is not in the wood of the
church but the hearts of believers. We will pray in homes as
we did in ages past. But we should always remember: With
the help of God, the Church will stand and the gates of hell
will not prevail against Her. (Mt 16:18).

Moreover, we know that Kiev is one of the protected places
of the Mother of God, and we believe that she will not allow
believers more trials than they can bear. I still think that it
won't come to a forceful confrontation.

—The Ukrainian Orthodox Church is now in a difficult
position: The Russian Federation has been declared in
Ukraine as an “Aggressor State.” Nevertheless, the Ukrai-
nian Orthodox Church maintains a canonical connection
with the Moscow Patriarchate. How loyal is the broader
Ukrainian society to the believers of the Ukrainian Ortho-
dox Church?

—It is not only the Ukrainian Orthodox Church that is
in a difficult situation, but rather the entire Ukrainian na-
tion. And believers, as part of this nation, are no exception.
But unlike other faiths of Ukraine, our Church represents
the whole country in all it’s diversity. It really embraces the
whole of Ukraine from Krai to Krai [edge/border] And like no
other confession, the sum of its believers represents all regions
without exceptions. Therefore, our Church as a community
of believers from all regions perfectly understands that the
problem of war in Ukraine cannot be narrowly reduced to
a “war between the two countries.” The problem is much
broader and more global.

It is justly said by Ukrainian sociologists, that in our country,
and not only on the front line, there is a confrontation going
between two different world views, two different mentalities,
two different public self-identifications—pro-Western on the

one hand, and pro-Eastern, pro-Russian, if you will, on the
other. For a very long time, both of these primary thought
groups of Ukrainian society have lived peacefully, considered
and called themselves Ukrainian, and built our country on
the basis of parity.

In general, in Ukraine, as a multi-ethnic and multi-faceted
state, there exist other significant public factions with their
historical memory and worldview. And this diversity has never
been a problem before. We always formed a single Ukrainian
society, multifaceted, but calm and peaceful. And of course,
absolutely, there was and still is present unto this very day
the Ukrainian Orthodox Church. Millions of our believers
pray and build monasteries and churches from Transcarpathia
to Donetsk and Luhansk, from Chernigov to Simferopol.
Pay close attention: The Ukrainian Orthodox Church is the
only public institution in modern Ukraine which managed
to survive in these difficult years structurally and territorially
unscathed.

Why is that? The secret is simple. The Church does not di-
vide but unites. It does not inflame confrontation and hatred,
but on the contrary, seeks to extinguish it and calls for peace.
Grant that all parts of Ukrainian society live and develop
freely and calmly, and then we will all be peaceful and well
in our common home. This is how the Ukrainian Orthodox
Church thinks and acts.

If politicians were to act this way, the tragedies of today’s
times could be prevented.

—Your Eminence, what do you think: Is it a long way until
real peace can be established in Ukraine?

—I think that all external factors of the conflict will lose
force if our internal contradictions are resolved; if Ukrainian
society becomes one not only in words, but in reality.

And unity for Ukraine is possible only in diversity. That is
how it came about in history, and nothing else can be done
about it. To achieve this unity in diversity, it is necessary to
avoid radicalization of society, and the incitement of hatred
on national and religious grounds.

It is necessary to strive for dialog and respect for different
points of view and mutual forgiveness.

I believe that such a path could lead in the foreseeable future

to reconciliation and finally to the end of the conflict.
May the Lord help us!

Pray like a child, in slimplicity of heart, concerning all your
needs and sorrows; and entrust yourself to God’s will, for
the Lord arranges our salvation.

St. Nikon of Optina (+1931)
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THE PARABLE OF THE PRODIGAL

SON

A Commentary in the Light of the Fathers, by Hieromonk Gregorios,
published by the Cell of St. John the Theologian Holy Monastery of

Koutloumousiou, Holy Mountain.

The Parable
The Migration of the Prodigal Son to the Land of Sin

Jesus said, ‘A certain man had two sons. The younger of them
said to his father, “Father, give me the share of the estate that
will come to me.” So the father divided his livelihood between
them.

A few days later, the younger son gathered all that he had and
traveled to a far country. There, he squandered his properzy, liv-
ing immorally. When he had spent everything, a severe famine
took place in that country, and he began to be in need.

He went and hired himself to one of the citizens of that coun-
try who sent him into his ' :
feelds to feed pigs. He |
wanted to feed himself |
with the husks that the |
pigs ate, but no one gave
him anything. .
Repentance and Return

But when he came to
himself, he said, “How
many of my father’s
hired servants have bread
enough to spare, and I am
dying with hunger! I will
get up, go to my father,
and tell him, “Father,
I have sinned against
heaven and before you; I
am no longer worthy to
be called your son! Make me as one of your hired servants?”

So he set off and went to his father. But while he was still at a
distance, his father saw him and was moved with compassion.
He ran, and embraced his son, and kissed him. Then the son
said, “Father, I have sinned against heaven and before you! I
am no longer worthy to be called your son.”

The Reception of the Father

But the father said to his slaves, “Bring out the first robe and
put it on him! Put a ring on his hand and shoes on his feet!
Bring the fattened calf, kill it, and let us eat and celebrate; for
this, my son, was dead, and he is alive again! He was lost and
[now he] is found!” And they began to celebrate.

The Elder Brother

Now his elder son was in the field. As he came near to the
house, he heard music and dancing. Calling one of the servants,
he asked what was going on. The servant replied, “Your brother
has returned! Your father has killed the fattened calf, because

he has received him back safe and healthy.” However, the elder
son became angry and he would not go in. Therefore, his father
came out and begged him.

But he answered bis father, “Look, for so many years I have
served you, and I have never disobeyed a commandment of
yours. Yet, you never gave me a goat so that I might celebrate
with my friends. But when this, your son, arrived, he who has
devoured your living with prostitutes, you killed the fattened
calf for him.” The father said to him, “Son, you are always with
me, and all that is mine is yours! But it was fitting to celebrate
and to rejoice, for this, your brother, was dead, and is alive
again. He was lost and is found.”

T 7T
Commentary—God is Love
A certain man had two sons.

Jesus Christ, with His teachings and His Sacrifice on the
cross, revealed to us the truth about God the Father. Be-
cause, as St. Cyril of
Alexandria tells us. God
the Father is Visible only
to His Son by nature.”
We have been assured
by John the Evange-
list and Theologian:
@ No one has seen God at
A any time. The uniquely-
begotten Son who is in
the bosom of the Father,
he has explained him.
(1 Jn 2:10). Christ has
taught us that God the
Father is paternal Love,
which is continuously
offered to mankind. In
order that this truth be
understood, Christ used the parable of the prodigal son
who was saved.

A certain man. St Gregory Palamas says: In the parable, the
Lord calls Himself man, and this is not strange, because He truly
became man for our salvation. What does seem strange is His
projecting Himself as a man for our benefit, He who is always
the protector of our souls and bodies as master and creator of
both? He who presented deeds of extreme love and care for us
even before we were created?

The whole creation is an overflowing of divine love. Thus,
Gregory the Theologian says: It was not sufficient for the
most merciful God o be moved only in the contemplation of
Himself; but the divine kindness had to overflow and expand, so
that more and more could benefit from the God of mercy; such
being proof of His infinite kindness. This is why God initially
creates the angelic Powers. Next “He creates a second visible
material world, which is the entire universe surrounding us.
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Creation is a loving movement of God. St Maximos the-
ologizes saying: God, “in the extreme magnitude of His
kind love moves beyond Himself (goes forth from Himself),
according to His providence, for all living beings, and in a
certain way is attracted by kindness, affection and love, and
from regions above everything and removed from all things,
He descends into the region of all things with ecstatic hyper-
substantial strength, without departing from Himself. That
is why the most learned in divine things call Him a zealot,
because He has a great kind love for living beings ... They call
God a projector and a progenitor of affection and love, because
these qualities which resided within Himself (namely affection
and love), He spread beyond Himself, throughout creation.
This is why it has been said: God is love.”

Even before God created man He demonstrated His love
for him. St Gregory Palamas explains this as follows: Before
we were created, God created the Angels to be dispatched as
deacons, as St. Paul says, to those who are going to inberit
salvation, for our benefit. He also set in place the dome of
heaven, built the foundation of the earth, and spread out the
sea As for our moral betterment and our guidance towards
virtue, there is nothing that our benevolent Master did not
do [to assist us]. This material world was built by God as a
mirror of the immaterial one, so that by spiritual contempla-
tion of it, we will ascend rowards it by means of a wondrous
ladder, towards the numinous.

The purpose of creating the world and man, was to make
him a communicant of divine love. Because the light should
not remain unseen, the divine glory undeclared, nor the di-
vine kindness un-enjoyed. Nor should the other divine goods
remain unengaged, without someone to become their com-
municant. (St. Gregory Nyssa).

Since the purpose of man’s creation was that he become
a communicant of divine goodness, St. Gregory of Nyssa
says that he was adorned by God with life, logos, wisdom
and all the divine goods, so that by means of any of them
he would aspire to the corresponding divine good. All such
goods are collectively expressed by the phrase: in the
image of God.

Having created man, the Lord God took the man whom
He had formed and placed him in the garden of delight,
to cultivate and keep it. (See Gen. 2:15) In Paradise man
experienced communion with God, being God’s tenant in
Gods residence, clothed in glory by the same God enjoying the
uniquely sweet fruit, namely the contemplation of His face,
like another angel. (St. John of Damascus). The vision of
God was the joy and food of Adam and Eve.

St. Basil the Great comments that the supreme good
bestowed upon man by the Creator was his sojourn near
God and his union with Him by means of love. Man had
to cultivate and to keep this divine gift in the Paradise
of divine love. Moreover, this work that was to be done

by man’s free will, would have been the transition from
according to the image to in the likeness. (Gen 2:15,
Gen 1:29).

The according to the image coexists in man from the begin-
ning, but zo become in likeness to God can only be achieved
through the effort of our own free will . The Lord by giving
us the power to be like Him allowed us ro work toward the
likeness of God so that our reward in heaven would reflect
our effort. (St. Gregory of Nyssa).

God is Love and the virtue that will perfect our likeness
to God is the virtue of love: Just as in an icon, when the
most vivid of all colors is added it achieves its likeness to the
prototype, so it happens to those whom Grace repaints in the
divine likeness: when the lighting of love is added, it becomes
apparent that the image is found in the effulgence of the
likeness. (St. Diadochos Photike). Man becomes like God
through love: In like manner, when the saints become perfect,
they all attain to this perfection, and by the superabundant
outpouring of their love and compassion upon all men they
resemble God. (St. Isaac the Syrian).

T 17 f

A certain man had two sons. The parable speaks about
two sons, because human nature was divided into two dif-
ferent paths, thus the division of good and evil separated the
human world into two classes. In the parable Christ calls the
benevolent Father and God man, and He calls all virtuous
and sinful persons His sons. God is the father of both the
virtuous and the sinful, because they have all been adopred
by Holy Baptism and the parable refers to the faithful. (St.
Gregory Palamas).

God is depicted as a man who has two sons. With the
loving relationship between father and child, Christ reveals
to us that God is love. (See 1 Jn 4:8). He is the source of
love from which man receives love. And because love is
expressed most powerfully in the relationship of a father
with his children, God calls Himself man and father of
all of us. Because, “on the one hand He became man for our
benefit, and on the other He had us reborn by holy Baptism.
(St. Gregory of Nyssa).

From the first words of the parable, we can see that
Christ told it in order to reveal to us the magnitude and

the standard of God’s love.
T F %

God is love and man was created in the image of God,
therefore man is an image of love. Man resided in Para-
dise in order to partake of God’s love. Because, Paradise is
the love of God. Man, however, did not honor the divine
gifts and chose death instead of life, and hate instead of
love. Likewise, the prodigal son left the Paradise of Love
towards afar country. He moved away from the Father
who loved His children and from the blessed house of

paternal love.



Orthodox Heritage

Page 26

Vol. 17,Issue 01-02

SPIRITUAL FREEDOM OR

SPIRITUAL SLAVERY?
By St. Theophan the Recluse, from “The Spiritual Life and How to Be
Attuned to It,” Letter no. 4.

Worldly life deprives one of freedom and holds in cruel slavery
those devoted to the world. Hypocrisy and egoism as persistent
qualities of worldly life.

Last time I did not talk
about anything you had
touched upon in your letter,
and so I am sending you an
addition.

You say, “Another thing I
see is how everyone rushes
around in a huff, in pursuit
of something which no one ever manages to catch. When I
happen to pass through some crowded street or place, what
a fuss and bustle I see! But then I look—it is the same thing
in their homes, and it is probably in their souls, too. I am at
a loss—is it really possible to live this way? Another thing
I see is how they bind, constrain and tyrannize each other;
no one has his own will or any freedom. You do not dare
dress as you would like to dress, you do not dare act as you
would like to act, you cannot say what you would like to
say—you cannot do anything as you would like to do it.

“Everything they do is subject to some law that was writ-
ten by no one knows who. It binds everyone, but no one
knows how to break its hold. It is in this way that they tyr-
annize each other. You do not dare listen to anyone—that
is unfortunate.

“I, for example, sing. When you want to sing, it is really
paradise; it is pleasant for me and for the listeners. But
there are times when you sing whether you want to or not.
It is considered very polite to do this; to refuse would be
considered against the ‘law.” And so you sing. The burden
is unbearable for me—your chest almost collapses, but
you thrust it out to show that you are singing with, all
your heart.

“I have noticed this in others, too. There is your freedom for
you! Looking from the outside, everyone seems a freeman.
A freeman, who gets all tangled up in his arms and legs! It
was in regard to this that I began to examine closely whether
people do things from the heart. And what of i Maybe I am
mistaken, but I have not seen anything that could be from
the soul. There are empty caresses, a readiness to do things
for each other, and also mutual admiration.

“Everything is superficial. Beneath the outward appearance
that is elegant and smooth is concealed an entirely different
spirit, which, if it were to be brought to light, would be
found to be neither elegant nor even tolerable. So, it turns

out that when we gather together, we are a collection of
hypocritical actors and actresses. What a comedy! Further-
more, what I find most astonishing is the coldness com-
ing from everyone. How could this be?... Indeed, everyone
seems to be everyone else’s friend, ready to give them the
shirt off their back, but there is an underlying coldness.”

You are quite right. There is nothing more to add to your
description. All this has long since been observed and men-
tioned to forewarn us.

Long ago, St. Makarios the Great described this bustle
of life with its futile pursuit, a little of which you have
experienced: 7he children of this age have become like wheat
poured into the sieve of this earth, and then scattered among
the inconstant dreams of this world, in the presence of the
unending turmoil of earthly cares, desires and maze of mate-
rial concepts. Satan shakes the souls, and with the sieve, that
is, the earthly cares, scatters the entire sinful human race.
From the time of the Fall, when Adam transgressed the law
and came under the prince of darkness who gained power over
him, with the unending seductive and turbulent thoughts
of all the sons of this age, he has led them ro conflict in this
sieve of the earth. The more the wheat in the sieve is shaken
about, turned over and cast up, the more the prince of dark-
ness takes over all people with their earthly cares: he shakes
them, agitates them and alarms them, forcing them to flee to
vain thoughts, unclean desires, earthly and worldly bonds,
and constantly enticing the sinful race of Adam.

The Lord foretold to the Apostles the future coming of temp-
tation over them: Satan hath desired to have you, that he
might sift you like wheat: but I have prayed to My Father
that thy faith fail not.” (Lk 22:31,32). The pronouncement and
decision spoken by the Creator to Cain is clear: “Thou shalt be
groaning and trembling on the earth.” (Gen 4:12).

This sentence serves as a secret image and likeness to all
sinners, because Adam’s race, having transgressed the com-
mandment and fallen into sin, secretly took upon itself these
likenesses. People are led into uncertainty by inconstant
thoughts of fear, terror, every kind of confusion, desire, and
all kinds of pleasures. The prince of this world disturbs every
soul which is not born from God, and he disturbs human
ideas, which are like wheat constantly being shaken in the
sieve, leading everyone into uncertainty, and ensnaring them
with worldly seductions, pleasures of the flesh, terrors and
confusions. (Homily s:1,2)

There is the summary of your observation! You noticed
the way things are, and St. Makarios indicated both the
reason for this and the origin. It is impossible to begin to
speak of this view of the matter in this way if one does not
begin to acquire this manner of speaking about things. I
therefore ask you to adopt this view and always keep it in
mind. It expresses the essence of the matter, and, once you
have accepted it with conviction, it will serve for you as a
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restraint from the charm of worldly life. In order to be able
to think about this more and to get more familiar with this
manner of thought, try to read the entire Fifth Homily
of St. Makarios. I lent this book to your mother, and she
wanted to acquire it.

For my part, I would just add that this futile pursuit and
general discontent with everything goes back to the very
thing of which I wrote last time. That is, the fact that not
every aspect or need of human nature can be nourished
by this way of life. An unsatisfied aspect such as hunger
demands nourishment in the gratification of its need and
drives man to seek such. So man runs to seek gratification,
but as he moves around in that very circle, unsatisfied with
respect to hunger, no gratification occurs, and hunger does
not cease. But neither does the need for nourishment cease,
nor does the pursuit of it. And it will never cease for those
who live in the spirit of this world. Because the enemy blinds
them, they do not notice their error: they have taken the
wrong path and are headed in the wrong direction; in this
darkness he torments and stifles these poor souls. So the
enemy has blinded them, and there is no one to tell them
of their error. Thus they roar like ferocious beasts. Isn’t this
the roar of the lion who goes about everywhere, seeking
whom he may devour?

As for the other aspects of worldly life which you noted, I
would just say that it cannot be any other way. For such a
life is the life of the fallen man, whose primary characteristic
is pride or egoism, which presents itself as the primary goal,
while everyone and everything else are the means. Thus,
everyone’s goal is to impose his desires on someone else, or
to bind him by them; you have quite accurately called this
“tyranny.” No matter how well someone conceals his desires,
behind them stands egoism, which desires to twist you to
its needs, or to use you as its means, So the goal is one of
deception; essentially, it uses the strained contrivance of
concealing one’s faults without correcting them. Otherwise,
one’s influence on others and manipulation of them would
be stopped. That is the reason that everyone exudes such
coldness: everyone shuts himself up in his own shell and is
unable to produce any warmth.

It is true that you will probably meet a few people with
a kind heart; they flatter and touch the heart deeply and
directly. Such a disposition is a vestige of the feeling of kin-
ship with others with which man is endowed, but this is at
the service of egoism, which uses it as the most expedient
means for achieving its ends. I know one such person. It is
better to be an outright egoist than such a flatterer. Although
it is possible to make out what these flatterers are leading
up to, it is a rare person who is able to do so.

While it is true that you almost continually come across
good deeds, these are done only to obligate you ten times
over for the one good deed. You will say, “How can this be?

Everyone is always striving for honesty, and if you show
dishonesty in something, you ruin yourself.”

It is true that this is so, but this honesty is the mask of
egoism; the main thing is not to besmirch oneself and lose
face, and for this reason the most disgusting deeds are al-
lowed, as many as one can get away with and conceal from
others. You will even hear, or have already heard, someone
condemned as being an egoist.

Do not think that those who speak like this are themselves
above egoism. No, they condemn those who do not allow
themselves to be exploited or used as a means to the egotis-
tical ends of those who so judge them. Consequently, the
latter are to be exposed as the real egoists.

I have heard that such individuals even reproach monks
for egoism; they say that monks live selfishly by themselves.
Poor monks! They do not eat, drink or sleep; they are on
their feet day and night, in obedience, not having their own
will or way-and somehow they have become egoists! By this
alone, you may judge of what value in general these accusa-
tions of egoism are, such as you hear or will hear among
worldly people. They mean they have met their match!

In looking over what I have written, I see that I have
judged worldly life very bluntly, but I will not take back a
single word. Maybe I would not have written what I have,
except that I wanted you yourself to take notice of the rather
dark stain on the world. I took a fancy to singing in this
particular key, and I do not think it will warp you in any
way, considering what you yourself have said.

But I expect you to ask, “Just how is one to be?” This is
what we will be trying to answer for the rest of our cor-
respondence. For now I will just say that, for you to shun
everyone is, of course, impossible; but refuse as much as
possible to enter into this circle of worldly life. When it
does pull you against your will, act as if you were not there;
look, but do not see; listen, but do not hear. Let what you
see pass by your eyes, and what you hear pass by your ears.
Outwardly behave like everyone else, be straightforward
and sincere; but guard your heart from sympathies and
attractions.

The main thing is to guard the heart, then you will be
there in body only, but not in soul, faithfully carrying out
the commandment of the Apostle: Be as... they that use this
world, (but) don’t abuse it. (1 Cor 7:31). “World” here refers
to worldly life. You will be using the world, that is, you
will have a need to come into contact with worldly life; but
when you keep your heart at a distance, then you will not
be abusing that life; that is, you will not be participating in
it out of sympathy and desire, but out of being obliged by
your present circumstances.

I have worn you out by my long letter, but you compelled
me to do it. I ask that you carefully peruse what I have writ-
ten, especially the last lines.
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PRIDE IS THE SUPREME

ANTAGONIST OF DIVINE LAW
By Metropolitan Hierotheos of Nafpaktos, from his book “Orthodox
Psychotherapy.”

pure nous sees things correctly. A trained intelligence

puts them in order. According to the theology of St.
Thalassios, the intelligence by nature submits to the word
and disciplines and subjugates the body, while it is an insult
to the intelligence to be subject to what lacks intelligence,
that is, the body, and thus “concern itself with shameful
desires”. It is also an act of depravity for the soul to aban-
don the Creator and worship the body. Thus, man’s nous
before the fall had a relationship with God, and the word
expressed this experience and life with the help of the mind,
that particular instrument of the body.

But after the fall came the dying and death of the soul. As
a result, it became impossible for the whole inner world of
the soul to function naturally and for all the harmonised
inner functions to go on. Man’s nous was confused, hidden
by the passions and overcome by impenetrable darkness.
The word, not having to express the experiences of the
nous, was identified with the mind. Thus the intelligence
was raised above the nous and now holds sway in fallen
man. In fact this is the sickness of the word and of the
intelligence. The intelligence is over-nourished, it has been
raised to a greater position than the nous and has captured
the word. The over-nourished intelligence is the source of
great abnormality in the spiritual organism. Arrogance,
with all the energies of egoism, which is the source of the
abnormality, is raging there.

What Archimandrite Sophrony writes about the move-
ments of the intelligence in fallen man and about the
abnormality which this creates in the whole spiritual or-
ganism is characteristic. I quote it in its entirety because
it is very expressive. “The spiritual struggle is a manifold
struggle but the struggle with pride strikes deepest and
is the most grievous. Pride is the supreme antagonist
of divine law, deforming the divine order of being and
bringing ruin and death in its train. Pride manifests itself
partly on the physical plane but more essentially on the
plane of thought and spirit. It arrogates priority for itself,
battling for complete mastery, and its principal weapon is
the reasoning mind.

“Intelligence, for example, will reject the commandment
Judge not, that ye be not judged (Mt 7:1) as nonsensical, urg-
ing that the faculty of being able to judge is a distinctive
quality in man, which makes him superior to the whole
world and affords him the power to dominate.

“In order to assert its superiority the intelligence points
to its achievements, to its creativeness, producing many
convincing proofs purporting to show that in the age-old

experience of history the establishment or affirmation of
truth falls entirely within its province.

“Intelligence, functioning impersonally, is by nature only
one of the manifestations of life in the human personality,
one of the energies of the personality. Where it is allotted
priority in the spiritual being of man, it begins to fight
against its source—that is, its personal origin.

“Rising, as he thinks, to the furthest heights; descending,
as he believes, to the lowest depths, man aspires to contact
the frontiers of being, in order, as is his way, to define it,
and when he cannot achieve his purpose he succumbs and
decides that ‘God does not exist.’

“Then, continuing the struggle for predominance, boldly
and at the same time miserably, he says to himself: ‘If there
is a God, how can I accept that I am not that God?’

“Not having reached the frontiers of being and having
attributed to himself this infinity, he stands up arrogantly
and declares, ‘I have explored everything and nowhere
found anything greater than myself, so—I am God.’

“And it is a fact that when man’s spiritual being is con-
centrated on and in the mind, reason takes over and he
becomes blind to anything that surpasses him and ends
by seeing himself as the divine principle.

“The intellectual imagination here reaches its utmost
limits and, at the same time, its fall into the darkest night.”

No wise people without God can have pure word and
pure intelligence. St. Gregory of Sinai says: Only the saints,
through purity, have become intelligent in accordance with
nature. None of those wise in words have had pure intel-
ligence, because they corrupted it from the start with evil
thoughts.
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ven though we all hobble along with a limp and are

filled with wounds and sins, we like to speak about
others. When we visit a hospital, we will observe that all
the patients have some type of illness. However, we will
not see anyone criticizing another sick person. Have you
ever noticed this? No one says to another patient: “Why
are you lying in bed?” Whereas, we are all sick spiritually;
and yet, we criticize one another. We have a problem with
our eye, and we like to occupy ourselves with someone who
has lung disease. Unfortunately, we wretched people fail
to realize this.

Elder Ephraim of Filotheou and Arizona
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TAKING YOUR LAST BREATH
From the “Plow,” vol. 1-1 (2000), a periodical of the Ss. Peter & Paul
OCA parish, Manville, NJ.

In 1932, a witness traveled through the whole of Siberia on
a scientific expedition. In the area in which the witness
was, at the time of the incident there were no inhabitants
around at all, just prisoners. In the camps at that time there
reigned an unheard of tyranny. For no reason at all, people
were shot, beaten, and flogged. Living conditions were ter-
rible; there were sixty to eighty people in barracks, with two
tiers of boards for sleeping. In case one of the prisoners didn’t
fulfill his daily assignment, the camp guards had the right to
do what they wanted with him. People were dying of hunger
and cold.

In July of 1933—as the witness recounts the incident—our
exploration party stopped for several days not far from a
concentration camp. The weather had become quite pleasant.
After dinner we sat until late at night by the bonfire. We often
heard some kind of cries, which echoed through the region.
We didn’t know yet what kinds of cries these were.

It was a clear, quiet night; the fresh Siberian air was giving
off a fragrant aroma of flowers along the valley, I will re-
member it always! Our sweet morning sleep was interrupted
by a kind of mournful human moan. We all got up quickly.
The head of our party quickly took up a pair of binoculars,
others set up two leveling instruments, and we were looking
after our work, when we began to observe a crowd moving
in our direction; because of the undergrowth it was difficult
to understand what was going on.

It was sixty prisoners, and as they got closer we could clearly
see that they were all wasted from starvation and overwork.
What did we see? Each of them had a rope on his shoulders.
They were dragging a sleigh—a sleigh in the month of July!
And on the sleigh was a barrel with human excrement!

The guards who accompanied them apparently did not know
there was a scientific expedition on the territory of the con-
centration camp. We heard the precise words of the guards’
commands: “lie down and don’t move.” One of the guards ran
back to the camp; apparently they considered us suspicious.
One of our party somehow quickly determined the situa-
tion of the prisoners and said: “We've prolonged their lives a
few minutes.” At first we didn’t understand these words. In
perhaps 15 or 20 minutes we were surrounded by a platoon
of camp guards, who approached holding rifles battle-ready,
as if they were about to attack with bayonets. The platoon
commander and the political commissar came up to us and
asked for our documents. After verifying the documents they
explained to us that these sixty men had been sentenced to
be shot as an element foreign to Soviet power.

Already a ditch had been prepared for these sixty. The politi-

cal commissar asked us to go into our tents, which we did. The

sixty martyrs were priests. In the quiet July morning the weak
voices of many of the priests were clearly audible. One of the
executioners asked the priests standing by the ditch, one by
one: “You're taking your last breath; tell us, is there a God or
not?” The reply of the holy martyrs was firm and confident:
“Yes, there is a God!” The first shot rang out. Sitting in our
tents, our hearts pounded. A second shot rang out, a third,
and more. The priests were lead up one by one to the ditch;
the executioners standing by the ditch asked each priest - Is
there a God? The answer was the same: Yes, there is a God!
We are living witnesses, we saw with our own eyes and heard
with our own ears how people before their death confessed

AN
YOUTH FROM THE PARABLE OF
THE PRODIGAL SON

INSTRUCTIVE LESSON FOR

By Archbishop John Maximovitch.

he parable of the Prodigal Son is a most instructive lesson

for youth. We see in the prodigal son the true character
of flighty youth: light-minded, thoughtless, thirsting for inde-
pendence; in short, everything that usually distinguishes the
majority of youths. The younger son grew up in his parents’
house. On reaching adolescence, he already began to imagine
that life at home was too restrictive. It seemed unpleasant to
him to live under his father’s rule and his mother’s watch-
ful eye. He wanted to imitate his comrades, who had given
themselves up to the noisy pleasures of the world. “I am the
heir of a rich estate. Would it not be better,” he reasoned, “if
I received my inheritance now? I could manage my wealth
differently than my father does.” Thus the light-minded youth
was carried away by the deceitful glitter of the world’s plea-
sures and decided to throw off the yoke of obedience and to
depart from his parents’ home.

Are not many inspired by similar impulses today, and, while
they may not leave their parents’ home, do they not depart
from the home of their Heavenly Father, that is, from obedi-
ence to the Holy Church?

The yoke of Christ seems difficult for immature minds,
and His commandments burdensome. They think that it is
not really necessary to keep that which God and His Holy
Church command us. To them it seems possible to serve God
and the world at the same time. They say, “We are already
strong enough to withstand destructive temptations and
seductions. We can hold on to the truth and sound teachings
by ourselves. Slow us to perfect our minds through acquiring
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many kinds of knowledge. Let us strengthen our wills our-
selves amid temptations and seductions. Through experience
our senses will become convinced of the vileness of vice!” Are
such desires any better than the ill-considered request of the
younger son to his father, Father, give me the portion of goods
that falleth to me?

And so, a light-minded youth ceases to heed the command-
ments and admonitions of the Holy Church. He ceases to
study the Word of God and the teachings of the Holy Fathers,
and listens intently to the sophistries of those who are falsely
called teachers, and in these pursuits he kills the best hours
of his life. He goes to church less frequently or stands there
inattentively, distracted. He does not find the opportunity to
devote himself to piety and to exercise himself in the virtues,
because he spends so much time attending shows, public en-
tertainments, etc. In a word, with each day he gives himself
up more and more to the world, and, finally, he goes off to
“a far country.”

What is the result of such an estrangement from the
Holy Church? It is the same as the result of the prodigal
son’s leaving his parents’” house. Light-minded youths very
quickly waste their excellent energies and talents of soul
and body, ruining for time and eternity all the good they
have done. Meanwhile, there appears “a mighty famine in
that land”: emptiness and dissatisfaction - the inevitable
result of wild pleasures. A thirst for enjoyments appears,
which intensifies with the gratifying of wanton passions,
and finally becomes insatiable. It often happens that the
unfortunate lover of the world, in order to gratify his
passions, resorts to base and shameful pursuits, which do
not bring him to his senses like the prodigal son and do
not return him to the path of salvation, but complete his
ruin, both temporal and eternal!

ne elder passed seventy weeks in fasting, eating food only

twice a week, as he begged the Lord to reveal to him the
meaning of a passage in Holy Scripture. But God would not
reveal it to him. Seeing this, the elder said to himself, “I have
labored long and hard, and I have accomplished nothing. I
will go to my brother and ask him.”

When he had left his cell and locked the door behind him,
an angel from the Lord appeared and said to him: “Seventy
weeks of fasting did not bring you nearer to God. Now, how-
ever, when you have humbled yourself and resolved to go to
your brother with your question, I have been sent to you to
explain the meaning of this passage.” And fulfilling this, the
angel departed.

From the Paterikon of Bishop Ignatius

THE ECCLESIASTIC WORLD MAY
DIVIDE INTO ORTHODOXY AND
PHANARODOXY

By Maksim Palamarchuk, 12 January 2019, from the webpages of
the “Union of Orthodox Journalists--UO].”

Actions of the Patriarch of Constantinople can provoke splits
within the Local Churches.
he pan-Orthodox world may again break up, like in 1054,
this time having divided into Orthodoxy and “Phan-
arodoxy.” This point of view was expressed by the Vicar of
Kiev eparchy, Archbishop Theodosius of Boyarka of the ca-
nonical Orthodox Church of Ukraine in an interview with
Pravoslavie.Ru.

According to the hierarch, today a pessimistic and optimistic
scenario is possible in the ecclesiastic world in view of the
actions of Constantinople. The former involves the beginning
of persecutions against the Ukrainian Orthodox Church.

“Nevertheless, Constantinople does not recognize its mis-
takes, as it was in the twentieth century, and will insist on
the correctness of the decisions and its primacy of power,
eastern “papism,” said Vladyka Theodosius. “At the same
time, representatives of Ukrainian schismatic groups who
do not have the grace of the priesthood will be given carte
blanche to all the shrines of the world, including the Holy
Sepulcher and the Holy Mountain, to perform blasphemous
services there. In this situation, the Local Churches will
gradually be compelled to determine whether they remain
within Orthodoxy or join the new “Pope.”

The hierarch does not exclude that the separation may lie
not only along the boundaries of the Churches, i.e. between
the Local Churches but also within the Churches themselves.

“Within is between the ascetics of the faith, adherents of
the canons of Orthodoxy, on the one hand, and ecumenists,
religious “liberals”’and ethnophiles, on the other,” Archbishop
Theodosius said. It means the once united Orthodox world
may again break up. It will be a kind of dispersing to two
different spiritual poles, as it was in 1054, this time having
divided into Orthodoxy and ‘Phanarodoxy.” At the same time,
in addition to a purely religious confrontation, in some cases
the struggle for churches and monasteries between Orthodox
and “Phanarious” in the once united Churches will begin.
This can create civil tension in some states. What Europe ex-
perienced hundreds of years ago can return again in Orthodox
countries in the 21% century.”

According to the hierarch, the position of just one person—
the Patriarch of Constantinople, who believes himself entitled
to decide for the whole Church of Christ, for the whole of
Orthodoxy, can lead to this entire tragedy.

“If this happens, then, no doubt, the descendants will call
him the new Herostratus. I think that if all this happens,
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then from this time on grace in the sacraments of the com-
munities going farther and farther from the True Church of
Christ, even if they externally retain the appearance of church
structures, will dry up. As they are removed from Orthodoxy,
the grace of the Holy Spirit will increasingly diminish until
it gets scanty altogether. Where pride and heresy reign, there
is no grace. May all this not be the case with our brothers,”
concluded Archbishop Theodosius.

Earlier, Metropolitan Chrysostom, the head of the Metropo-
lia of the Serbian Orthodox Church, battered the actions of
Constantinople in Ukraine and sadly stated that “the celebra-
tion of Christmas this year will go down in history of the
divided and fragmented Church.”

As the UQ]J reported, on January 6, in the Cathedral of St.
George in Istanbul, the Patriarch of Constantinople regretta-
bly handed over to Epiphany the 7omos and the metropolitan’s
crosier of the “Metropolitan of Kiev and All Ukraine.”

TFo

“THE SCALE OF THE SIN IN CONSTAN-
TINOPLE SIMPLY FRIGHTENS ME,” SAYS
METROPOLITAN ONUFRIY, HEAD OF THE
CANONICAL UKRAINIAN ORTHODOX
CHURCH

The Patriarchate of Constantinople has now fallen. And to be
with him is to be in his crime against the Church.
[Metropolitan Onufriy]
‘ Iam a sinner. But the scale
. 1 of the sin of the Constan-
. tinople Synod simply fright-
| ens me.

“Well, why argue, after all?
Does it really matter which
patriarchy or which church?
There was Moscow, now
there is Constantinople,

then there will be Kiev...”

The question is not idle. Why even speak out against some-
thing, or protect something?

So many are surprised by the holy Forerunner, John the
Baptist. I have sat on the banks of the Jordan river, thinking
about him preaching and baptizing people there. Why did
he denounce the king? Why was this his policy?

The fact is, where politics came into contact with moral
issues, a person of such authority as John the Baptist did not
have the right to remain silent.

After all, King Antipas was the leader of the religious people,
he stood at the top of God’s chosen people and served—
whether voluntarily or involuntarily—as an example for
those whom the saint called for repentance. Any act of the
king could become either a temptation to sin, or an exalted

example worthy of emulation. There needed to be a voice of
conscience!

The moral crime of the king forced the Forerunner to raise
his voice. And he ended up in jail.

The king then enjoyed having this righteous man nearby,
and he engaged in long conversations with him.

Is it possible that these conversations would have led to a
change in the life of Herod Antipas, if not for the depraved
dance of the young girl, his niece, during that binge of drunk-
en bragging before his guests?

Wias it worth it for John the Forerunner to denounce the
king? Was it worth it to speak up when Herod was wrong,
when he personally sinned?

How can we be silent now, when the patriarch of Constan-
tinople sins against the Church of Christ?

Isn’t it easier to close your eyes and say that you can also
be saved under the Patriarch of Constantinople? You can
say this is important because of “love”! Indeed, you can say
almost anything. But the problem is that—in the words of the
Apostle Paul—love is “not unreasonable.” And if this slumber
is imposed under the guise of love, this is a pure crime! It is
a crime against Love itself!

For centuries, the church has been developing various can-
ons and laws, holding the Church’s life in proper order. A
single violation is painful when committed by any Christian.
But a special, fatal wound occurs when a Church leader does
it, and when those who are called to watch over the Church—
Bishops—contribute to this robbery!

Power, wealth and politics destroy Christianity in everyone
who clings to this dirt. The Patriarchate of Constantinople has
now fallen. And to be with him is to be in his crime against
the Church, and against Love. I cannot agree to this.

[ am a sinner. But the scale of the sin of the Constantinople
Synod simply frightens me.

Thus, I remain with the persecuted Church. But I am stand-
ing in the right position, in the position of the True Church.
And because of this, I am happy.

I am happy, because only those who are faithful to Christ
are willing to remain in this Church. I look with reverence at
the holy bishops, priests, and laity of the Ukrainian Ortho-
dox Church, who build up the fullness of holiness with their

loyalty. And I ask them not to reject me, a sinner.

—E&e— —EE—

he Church of Christ is not built upon any particular set

of philosophical principles, and She is not built upon

any particular type of sociopolitical organization; rather, the

Church is made up of those whose noetic faculties are be-

ing healed, the goal being the illumination of the heart, and

ultimately, glorification, which is vision of God’s uncreated
energies by means of those selfsame energies.

Fr. John S. Romanides (+2001)
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A NEW YEAR GREETING AND A
REMINDER ON THE SORROWS WE
MIGHT EXPERIENCE

By St. Barsanuphius of Optina, January 1, 1913.

greet all of you gathered here with the
New Year. I congratulate you with the
joys that I hope the Lord might send you in

night turns to day, bad weather turns to good; so also does sor-
row turn into joy, and joy into sorrow.

The Apostle Paul pronounced threatening words against those
who do not endure any punishment that comes from God: If
you are left without punishment, you are illegitimate children.
Do not be depressed; let those be depressed who do not believe
in God. For them, of course, sorrow is onerous, because they
know only earthly pleasures. But people who believe in God
should not despond, because through sorrows they receive

the coming
year. I con-
gratulate you
also with the
sorrows that
will inevita-
bly visit you
this  year;
perhaps today, perhaps tomorrow,
or in the near future. Incidentally,
do not be confused by sorrows or
fear them. Sorrows and joys are
closely bound up with each other.
This may seem strange to you, but

Never be despondent. Let those be despondent who do
not believe in God. For them sorrow is burdensome, of
course, because besides earthly enjoyment they have noth-
ing. But believers must not be despondent, for through
sorrows they receive the right of sonship, without which
it is impossible to enter the Kingdom of Heaven. Say the
Jesus Prayer, and leave everything to the will of God. This
prayer bas many subdivisions, from simple utterance to
creative prayer. But for us, even if we were to be on the
bottom step, it would be salvific. The powers of the enemy
run from one who utters this prayer, and sooner or later
he'll be saved all the same.

the rights of sons, without which
one cannot enter the Kingdom
of Heaven.

Scorning the impious decree,
the Children brought up rogether
in godliness feared not the threat
of fire, but standing in the midst
of the flames, they sang: ‘O God
of our fathers, blessed art Thou.’
(Zrmos of the Nativity of Christ,
tone I, canticle 7).

Sorrows are that very threat of
fire, or trial, but we must not
fear them; rather we must be like

remember the words of the Savior: A woman when she is in travail - the godly children and sing unto God in our sorrows, believing
hath sorrow, because her hour is come: but as soon as she is delivered  that they are sent to us by God for our salvation.

of the child, she remembereth no more the anguish, for joy that a

May the Lord save you all, and lead you to the Kingdom of

man is born into the world. (Jn 16:21). Day turns to night, and Unwaning Light! Amen.




