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the present Feast
and understand-
ing of its truth,
it is necessary
for us to turn to
the very start of
today’s reading
from the Gos-
pel: Now after
six days Jesus took Peter, James and John
his brother, and led them up onto a high
mountain by themselves. (Mt 17:1).

First of all, we might start by asking
when the Evangelist Matthew began his
six-day count? What kind of day was
it? What does the preceding statement
indicate, where the Savior, in teach-
ing His disciples, said to them: For the
Son of Man shall come with his angels
in the glory of His Father, and further:
Again I say to you, there are some stand-
ing here who shall not taste death, until
they have seen the Son of Man coming
in His Kingdom. (Mt 16:27-28)? That
is to say, it is the Light of His own
forthcoming Transfiguration which He
terms the Glory of His Father and of
His Kingdom.

The Evangelist Luke points this out
and reveals this more clearly saying:
Now it came to pass about eight days
after these words, that He took Peter
and John and James, and went up the
mountain to pray. And as He prayed,
His countenance was altered, and His
raiment became a radiant white. (Lk
9:28-29). But how can the two be
reconciled, when one of them speaks
definitively about the interval of time

as being eight days between the say-
ings and the manifestation, whereas
the other (says) after six days?

There were eight on the mountain,
but only six were visible. Three, Pe-
ter, James and John, had come up
with Jesus, and they saw Moses and
Elias standing there and conversing
with Him, so altogether there were
six of them. However, the Father and
the Holy Spirit were invisibly with
the Lord: the Father, with His Voice
testifying that this was His Beloved
Son, and the Holy Spirit shining forth
with Him in the radiant cloud. Thus,
the six are actually eight, and there is
no contradiction regarding the eight.
Similarly, there is no contradiction
with the Evangelists when one says
after six days, and the other says eight
days after these words.

These two variations formulate an
apparent mystery, and may even cre-
ate a doubt or rather contradiction as
to the number and who exactly was
present upon the Mount. It stands to
reason, and everyone rationally study-
ing in accordance with Scripture knows
that the Evangelists are in agreement
one with another. Luke spoke of eight
days without contradicting Matthew,
who declared after six days. There is not
another day added on to represent the
day on which these sayings were uttered,
nor is the day on which the Lord was
transfigured added on (which a rational
person might reasonably imagine to be
added to the days of Matthew).

The Evangelist Luke does not say after
eight days (like the Evangelist Matthew
says dfter six days), but rather it came
to pass eight days after these words. But
where the Evangelists seem to contra-
dict one another, they actually point
out to us something great and mysteri-
ous. In actual fact, why did the one say
after six days, but the other, in ignoring
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the seventh day, have in mind the eighth day? It is because
the great vision of the Light of the Transfiguration of the
Lord is the mystery of the Eighth Dayj, i.e., of the future
age, coming to be revealed after the passing away of the
world created in six days.

About the power of the Divine Spirit, through Whom
the Kingdom of God is to be revealed, the Lord predicted:
There are some standing here who shall not taste death, until
they have seen the Son of Man coming in His Kingdom. (Mt
16:28). Everywhere and in every way the King will be pres-
ent, and everywhere will be His Kingdom, since the advent
of His Kingdom does not signify the passing over from one
place to another, but rather the revelation of its power of
the Divine Spirit. That is why it is said come in power. And
this power is not manifest to simple ordinary people, but
to those standing with the Lord, that is to say, those who
have affirmed their faith in Him like Peter, James and John,
and especially those who are free of our natural abasement.
Therefore, and precisely because of this, God manifests
Himself upon the Mount, on the one hand coming down
from His heights, and on the other, raising us up from the
depths of abasement, since the Transcendent One takes
on mortal nature. Certainly, such a manifest appearance
by far transcends the utmost limits of the mind’s grasp, as
effectualized by the power of the Divine Spirit.

Thus, the Light of the Transfiguration of the Lord is not
something that comes to be and then vanishes, nor is it sub-
ject to the sensory faculties, although it was contemplated
by corporeal eyes for a short while upon an inconsequential
mountaintop. But the initiates of the Mystery, (the disciples)
of the Lord at this time passed beyond mere flesh into spirit
through a transformation of their senses, effectualized within

them by the Spirit, and in such a way that they beheld what,
and to what extent, the Divine Spirit had wrought blessed-
ness in them to behold the Ineffable Light.

Those not grasping this point have conjectured that the
chosen from among the Apostles beheld the Light of the
Transfiguration of the Lord by a sensual and creaturely fac-
ulty, and through this they attempt to reduce to a creaturely
level (i.e., as something “created”) not only this Light, the
Kingdom and the Glory of God, but also the Power of the
Divine Spirit, through Whom it is meet for Divine Myster-
ies to be revealed. In all likelihood, such persons have not
heeded the words of the Apostle Paul: Eye has not seen, nor
ear heard, nor has it entered into the heart of man, what things
God has prepared for those who love Him. But to us God has
revealed them through His Spirit. For the Spirit searches all
things, even the deep things of God. (1 Cor 2:9-10).

So, with the onset of the Eighth Day, the Lord, taking
Peter, James and John, went up on the Mount to pray. He
always prayed alone, withdrawing from everyone, even from
the Apostles themselves, as for example when with five loaves
and two fish He fed the five thousand men, besides women
and children (Mt 14:19-23). Or, taking with Him those who
excelled others, as at the approach of His Saving Passion,
when He said to the other disciples: Siz here while I go over
there and pray. (Mt 26:36). Then He took with Him Peter,
James and John. But in our instance right here and now,
having taken only these same three, the Lord led them up
onto a high mountain by themselves and was transfigured
before them, that is to say, before their very eyes.

What does it mean to say: He was transfigured? asks the
Golden-Mouthed Theologian (Chrysostomos). He answers
this by saying: It revealed something of His Divinity to them,
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as much and insofar as they were able to apprebhend it, and it
showed the indwelling of God within Him. The Evangelist
Luke says: And as He prayed, His countenance was altered (Lk
9:29); and from the Evangelist Matthew we read: And His
Jace shone as the sun. (Mt 17:2). But the Evangelist said this,
not in the context that this Light be thought of as subsistent
for the senses (let us put aside the blindness of mind of those
who can conceive of nothing higher than what is known
through the senses). Rather, it is to show that Christ God,
for those living and contemplating by the Spirit, is the same
as the sun is for those living in the flesh and contemplating
by the senses. Therefore, some other nght for the knowmg
the Divinity is not necessary o

for those who are enriched by :

Divine gifts. ;

That same Inscrutable Light
shone and was mysteriously
manifest to the Apostles and
the foremost of the Prophets
at that moment, when [the
Lord] was praying. This shows
that what brought forth this
blessed sight was prayer, and
that the radiance occurred
and was manifest by uniting
the mind with God, and that
it is granted to all who, with
constant exercise in efforts of
virtue and prayer, strive with
their mind towards God.
True beauty, essentially, can |
be contemplated only with a
purified mind. To gaze upon
its luminance assumes a sort of
participation in it, as though
some bright ray etches itself
upon the face.

Even the face of Moses was
illumined by his association {
with God. Do you not know
that Moses was transfigured when he went up the mountain,
and there beheld the Glory of God? But he (Moses) did not
effect this, but rather he underwent a transfiguration. How-
ever, our Lord Jesus Christ possessed that Light Himself. In
this regard, actually, He did not need prayer for His flesh
to radiate with the Divine Light; it was but to show from
whence that Light descends upon the saints of God, and how
to contemplate it. For it is written that even the saints will
shine forth like the sun (Mt 13:43), which is to say, entirely
permeated by Divine Light as they gaze upon Christ, di-
vinely and inexpressibly shining forth His Radiance, issuing
from His Divine Nature. On Mount Tabor it was manifest

also in His Flesh, by reason of the Hypostatic Union (i.e.,
the union of the two perfect natures, divine and human,
within the divine Person [Hypostasis] of Christ, the Second
Person of the Most Holy Trinity). The Fourth Ecumenical
Council at Chalcedon defined this Hypostatic union of
Christ’s two natures, divine and human, as without mingling,
without change, without division, without separation.

We believe that at the Transfiguration He manifested not
some other sort of light, but only that which was concealed
beneath His fleshly exterior. This Light was the Light of the
Divine Nature, and as such, it was Uncreated and Divine. So
also, in the teachings of the Fathers, Jesus Christ was transfig-
ured on the Mount, not tak-
ing upon Himself something
new nor being changed into
something new, nor some-
thing which formerly He did
not possess. Rather, it was to
show His disciples that which
He already was, opening their
eyes and bringing them from
blindness to sight. For do you
not see that eyes that can per-
ceive natural things would be
blind to this Light?

Thus, this Light is not a
light of the senses, and those
contemplating it do not sim-
ply see with sensual eyes, but
rather they are changed by the
power of the Divine Spirit.
They were transformed, and
only in this way did they see
the transformation taking
place amidst the very assump-
tion of our perishability, with
the deification through union
with the Word of God in place
of this.

So also she who miraculously
conceived and gave birth recognized that the One born of
her is God Incarnate. So it was also for Symeon, who only
received this Infant into his arms, and the aged Anna, com-
ing out [from the Jerusalem Temple] for the Meeting, since
the Divine Power illumined, as through a glass windowpane,
giving light for those having pure eyes of the heart.

And why did the Lord, before the beginning of the Trans-
figuration, choose the foremost of the Apostles and lead
them up onto the Mount with Him? Certainly, it was to
show them something great and mysterious. What is par-
ticularly great or mysterious in showing a sensory light,
which not only the foremost, but all the other Apostles
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already abundantly possessed? Why would they need a trans-
forming of their eyes by the power of the Holy Spirit for a
contemplation of this Light, if it were merely sensory and
created? How could the Glory and the Kingdom of the
Father and the Holy Spirit project forth in some sort of
sensory light? Indeed, in what sort of Glory and Kingdom
would Christ the Lord come at the end of the ages, when
there would not be necessary anything in the air, nor in
expanse, nor anything similar, but when, in the words of
the Apostle, God will be all in all (1 Cor 15: 28)? That is to
say, will He alter everything for all? If so, then it follows
that light is included.

Hence it is clear that the Light of Tabor was a Divine Light.
And the Evangelist John, inspired by Divine Revelation, says
clearly that the future eternal and enduring city has no need
of the sun or moon to shine upon it. For the Glory of God lights
it up, and the Lamb will be its lamp. (Rev 21:23). Is it not
clear that he points out here that this [Lamb] is Jesus, Who
is divinely transfigured now upon Tabor, and the flesh of
Whom shines is the lamp manifesting the Glory of divinity
for those ascending the mountain with Him?

John the Theologian also says about the inhabitants of this
city: They will not need light from lamps, nor the light of the
sun, for the Lord God will shed light upon them, and night
shall be no more. (Rev 22:5). But how, we might ask, is there
this other light, in which there is no change, nor shadow of
alteration (Jas 1:17)? What light is there that is constant and
unsetting, unless it be the Light of God? Moreover, could
Moses and Elias (and particularly the former, who clearly
was present only in spirit, and not in flesh [Elias having
ascended bodily to Heaven on the fiery chariot]) be shin-
ing with any sort of sensory light, and be seen and known?
Especially since it was written of them: 7hey appeared in
glory, and spoke of his death, which he was about to fulfill
at Jerusalem. (Lk 9:30-31). And how otherwise could the
Apostles recognize those whom they had never seen before,
unless through the mysterious power of the Divine Light,
opening their mental eyes?

But let us not tire our attention with the furthermost inter-
pretations of the words of the Gospel. We shall believe thus,
as those same ones have taught us, who themselves were
enlightened by the Lord Himself, insofar as they alone know
this well: The Mysteries of God, in the words of a prophet,
are known to God alone and His perpetual proximity. Let
us, considering the Mystery of the Transfiguration of the
Lord in accord with their teaching, strive to be illumined
by this Light ourselves and encourage in ourselves love and
striving towards the Unfading Glory and Beauty, purifying
our spiritual eyes of worldly thoughts and refraining from
perishable and quickly passing delights and beauty which
darken the garb of the soul and lead to the fire of Gehenna
and everlasting darkness. Let us be freed from these by the

illumination and knowledge of the incorporeal and ever-
existing Light of our Savior transfigured on Tabor, in His
Glory, and of His Father from all eternity, and His Life-
Creating Spirit, Whom are One Radiance, One Godhead,
and Glory, and Kingdom, and Power now and ever and
unto ages of ages. Amen.

They must teach them the fear of God, must cut their
bad impulses and faults, and they must not fawn upon them
or satisfy their bad desires or appetites. The small child is like
the soft candle that you shape as you like, and which accepts
whatever seal you put upon it.

Whatever letters you write on a clean sheet of paper
will remain imprinted. In the same way, whatever the
small child learns when he is small will remain imprinted
until old age.
W’hen the tree is small, if the wind blows, it bends. If
we put a pole next to it, then it becomes straight. If
we don’t put up a pole, and it becomes bent, it will always
remain bent. If, when it is grown up and well rooted, we
want to straighten it, it breaks and is cut down. It is the
same with our children. Let us support them in the Faith
and in the fear of God when they are small. Let us fence
them in and surround them with walls of instruction and
good examples, until they get rooted in virtue—when they
won't fear any danger.

verything that the all-wise Holy Apostles and the Godly-

wise Fathers of our Holy Orthodox Church handed down
to us, many of their successors today want to abolish and so
dislodge the Church. However, they will be unable to do this,
because the Lord will crush them like vessels of clay. And the
few elect will be shaken, and few out of the few will remain
unshaken. Let us force ourselves to remain faithful and un-
shaken in whatever we have received from the divine Apostles,
the Holy Fathers, and the teachers of our Church. Do and
write as much as you can, but be aware: Today’s generation
has eyes and sees not, ears and hears not...

he good Confessor’s manner, the cheerfulness of his face,

the fatherly affection with which he receives the sinner,
the sweet language of his teaching, the courage which he gives
to the shy, the consolation which he offers to those who have
committed many sins and are in despair, citing the example of
any who repented and were saved—all these are conducive to
sincere repentance and confession of the sinner. It is to such
spiritual fathers and physicians of the soul that the sinner
ought to entrust the therapy of his soul.

Blessed Elder Philotheos of Paros (+1980)
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THE EIGHT MEANS OF TEMPTATION
By Elder Cleopa (+1998).

he Holy Fathers say

that, on the path of
salvation, one is tempted
by the devil from eight
sides: From the front,
from behind, from the
left, from the right, from
above, from below, from
inside, and from the out-
side.

1. One is tempted from
behind when one con-
tinuously remembers the sins and evil deeds one has
committed in the past, recalling them anew in one’s mind,
reshuffling them, engaging them, despairing because of them,
and contemplating them sensually. Such a remembrance of
how we have sinned in the past is a demonic temptation.

2. One is normally tempted from the front through fear at
the thought of what the future holds: of what will happen
to us or to the world; of how much longer we will live; of
whether we will have anything to eat; of whether there will
be a war or any other kind of serious and frightful event
to come; and, in general, by making all kinds of guesses,
predictions, prophecies, and everything else that induces
fear of the future in us.

3. One is tempted by the devil from the left through the
call to commit obvious sins and to behave and act in ways
that are known to be sinful and evil, but which people do
nonetheless. This temptation is a direct call to sin openly
and consciously.

4. There are two ways in which the devil tempts from the
right. The first is when one performs good deeds and actions,
but with a bad or malicious intent and purpose. For example,
if one does good or acts well out of vainglory, to receive praise,
to obtain a position, to acquire fame, or in order to attain some
benefit for oneself—it follows that one is doing such good out
of vanity, avarice, and greed. The performance of good deeds
for bad purposes is sinful and vain. The Holy Fathers liken
such a performance of good deeds (such as fasting and alms-
giving) to a body without a soul, inasmuch as the purpose for
which a deed is accomplished is its soul, while the deed itself
is its body. Therefore, the performance of good deeds with an
ungodly purpose is essentially a temptation coming from the
right, that is, coming under the guise of good. The second
demonic temptation from the right comes through various
apparitions and visions, when one receives visions of the devil
in the form of God or an Angel of God. The Holy Fathers
call trusting these specters from the devil, or accepting these
demonic phenomena, delusion or deception.

5. Further, the devil tempts one from below when one is
capable of performing good deeds or holy virtues but is too
lazy to do so; or when one knows that one should make
greater efforts and labors in ascetic struggles (in virtues and
good deeds), and is capable of doing so, but does not do
so out of laziness or because one is looking for excuses for
one’s laziness. One thereby spiritually rejects these virtues
by doing much less than one could in fact do.

6. Temptations from above also come about in two ways.
The first is when one takes upon oneself ascetic struggles that
exceed one’s strength, thereby recklessly straining oneself.
This happens, for instance, when one is sick but imposes
a fast on oneself that is beyond one’s strength; or generally
when one overdoes any ascetic struggle that is beyond one’s
spiritual and physical capacity. Such obstinacy lacks humility
and is unreasonably presumptuous.

Another temptation from above is when one strives to learn
the mysteries of Holy Scripture (and of God’s mysteries in
general), but does not do so according to one’s spiritual
maturity. That is, when one wants to penetrate the myster-
ies of God in Holy Scripture (or in the saints, the world,
and life in general) in order later to explain and teach these
mysteries to other people when one is not spiritually mature
enough to do so. The Holy Fathers say that such a person
wants to chew through a bone with baby teeth. St. Gregory
of Nyssa speaks about this in his work, The Life of Moses.
He says that it was for this reason that God commanded the
Israelites, who were imperfect, to eat only the meat (which
is like milk for the teeth) from the Passover lamb—and,
moreover, with bitter herbs—and not to break into pieces or
to eat the bones, but rather to burn them in fire (cf. Exodus
12: 8, 10:46). This means that we, too, should interpret only
those mysteries in Holy Scripture (and in our faith in God
generally) that correspond to our spiritual maturity and to
eat (absorb) them with bitter herbs, that is, with everything
that life brings us (suffering, grief); we should not bite into
the mysteries of Holy Scripture, Divine knowledge, and
God’s Providence, like so many hard bones, with our baby
teeth; they are susceptible to fire only, that is, they become
clear only in ripe spiritual maturity and in experienced souls
that have been tested by grace-filled Divine fire.

7. One is tempted from within by that which one has in
one’s heart and by that which proceeds from the heart. The
Lord Jesus Christ clearly stated that it is from within, from
one’s heart, that sinful and impure thoughts, desires, and
lusts proceed (cf. Matthew 15:19) and tempt one. Temptations
come not only from the devil, but also humanly, from the
evil intentions and skills, lusts, evil desires, and inner love
of sin that proceed from an unclean heart.

8. Finally, the eighth door to demonic temptation is
opened from the outside, through external things and oc-
casions, that is, through everything that enters from outside
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through one’s senses, which are the soul’s windows. These
external things are not evil in and of themselves, but by
means of them one’s feelings can be tempted and induced
to evil and sin.

These, then, are the eight means by which everyone is
tempted, regardless of whether one is in the world or in
seclusion.

Against each of these temptations—from behind, from
the front, from the left, from the right, from above, from
below, from inside, and from the outside—one must fight
by means of watchfulness (the precise Slavonic word is #rez-
venie, that is, attentiveness, carefulness, and wakefulness of
soul and body; wakefulness and vigilance of spirit; sobriety
and discernment; attention to one’s thoughts and actions;
or, in a word: judgment. On the other hand, by means of
constant prayer that invokes the name of the Lord Jesus
Christ, that is, through unceasing prayer. (Or, as it is said
in Greek, Prosochi kai prosefchi—that is, as the Holy Fathers
put it, by attention and prayer.)

In other words, the Holy Fathers said that the battle against
all temptations and passions consists in the following: guard-
ing all one’s mind, soul, and body from temptation—this is
our ascetic struggle, from our human point of view; from
the Divine side, one must continuously and prayerfully call
upon the help of the All-Merciful Lord Jesus Christ—and
this is that unceasing and primary prayer of the hesychasts
called the Jesus Prayer: Lord Jesus Christ, have mercy on
me, a sinner!

1

These things I have spoken unto you, that in me ye might have

peace. In the world ye shall have tribulation: but be of good

cheer; I have overcome the world.

(Jn 16:33]
NN LY ‘h\\\\:\v
-, theuncreated <
. light '

An old man said: For nine years a brother was tempted
in thought to the point of despairing of his salvation,
and being scrupulous, he condemned himself, saying, “I
have lost my soul, and since I am lost, I shall go back to the
world.” But while he was on the way, a voice came to him
on the road, which said, “These nine years during which
you have been tempted have been crowns for you; go back
to your place, and I will allay these thoughts.” Understand
that it is not good for someone to despair of himself because
of his temptations; rather temptations procure crowns for
us if we use them well.

From “The Desert Banquet”

WHAT IS THE DIFFERENCE
BETWEEN ORTHODOXY AND
HERESY?

Protopresbyter John S. Romanides (+2001), from the book “Patristic
Theology”

believe we can comprehend the basic difference between

them, if we take medical science as an example. There, we
have doctors who belong to the Medical Association; if a doc-
tor is not a member of the Medical Association, he cannot
exercise the medical profession. For a doctor to be legal, he
must not only be a graduate of a recognized Medical School,
but also a member of the Medical Association. The same
prerequisites apply to lawyers. These sciences undergo con-
tinuous monitoring, because, if one were to deviate from the
proper exercising of his profession, he is tried by the pertinent
authority of the professional Association he belongs to, and
is expelled from the Body of that profession.

The same however occurs in the Church. The respective pro-
cedure within the Body of the Church—that is, the excision
of a member—is called “excommunication;” if it relates to a
member of an ecclesiastic rank, then it is called “unfrocking/
deposition.” It is how heretics are excommunicated from the
Body of the church.

Just as within the medical realm a “quack” (fake doctor)
cannot possibly be permitted to heal, thus also in the Church
it is not possible for a heretic to heal the souls of people;
because, being a heretic, he does not know how—nor is he
able—rto heal. Therefore, in the same manner that a union
between a “quack” Association and the Medical Association
is never possible, it is likewise never possible for a union to
take place between the Orthodox and heretics. An actual
doctor is not one who merely reads many medical books, but
rather, the one who has graduated from the Medical School
of a University, and also has apprenticed over a significant
period of time near an experienced professor of proven ability
to heal the sick.

SN VIR
-, theuncreated <
b light

Meekness is an unchanging state of mind, which both
in honor and dishonor remains the same. Meekness
consists in praying sincerely and undisturbedly in the face of
afflictions from one’s neighbor. Meekness is a cliff rising from
the sea of irritability, against which all the waves that strive
against it break, but which itself is never broken.

St. John Climacus



Vol. 17, Issue 07-08

Page 7

Orthodox Heritage

THE MYSTERY OF MAN’S HEART
By Archimandyrite Zacharias of Essex.

w1 Question 1: Forgive this
very naive question: Where
= is the heart? Not “What is
i the heart?” but “Where is
)| the heart?”
| Answer 1: The heart is
i within our chest. When we
" speak of the heart, we speak
of our spiritual heart which
coincides with the fleshly
one; but when man receives
illumination and sanctifica-
tion, then his whole being
becomes a heart. The heart is synonymous with the soul,
with the spirit; it is a spiritual place where man finds his
unity, where his mind is enthroned when it has been healed
of the passions. Not only his mind, but his whole body too
is concentrated there.

St. Gregory Palamas says that the heart is the very body of
our body, a place where man’s whole being becomes like a
knot. When mind and heart unite, man possesses his nature
and there is no dispersion and division in him any more.
That is the sanctified state of the man who is healed. On the
contrary, in our natural and fallen state, we are divided; we
think one thing with our mind, we feel another with our
senses, we desire yet another with our heart. However, when
mind and heart are united by the grace of God, then man
has only one thought—the thought of God; he has only one
desire—the desire for God; and only one sensation—the
noetic sensation of God. That is why repentance and tears are
so much appreciated; they help us to find that healing, that
state of integrity, because no human being can weep having
two thoughts; we weep because of one thought that hurts
us. If we are hurt by the thought that we are separated from
God, that salvation is far from the sinner and all those things
that inspire this pain in our heart, then, of course, we can
cry; but if we have two thoughts, we cannot cry.

The saints do not have many thoughts; they may have only
one thought, but through that thought, they see the whole of
cosmic being, heaven and earth. That thought becomes a pair
of binoculars through which they see and discern everything.
Tears are much appreciated in the spiritual life because, sooner
or later, they make the heart surface. If we have tears because
we desire God and we want to be reconciled with Him, surely
the heart will be found and the mind will descend into it and
God will reign there with grace.

Question 2: If a person arrives at that state of having
acquired a humble heart, is it possible then to fall back to
the old state, and if so, is it harder to get back or is it easier?

Answer 2: We go up and down all the time, but we never
stop seeking and “fishing” for those humble thoughts that
unite the mind with the heart. For example, all the thoughts
of the Holy Scriptures can help us, because they come from
the humble Spirit of God. Therefore, any thought expressed
in the Holy Scriptures can become a burning coal that will
touch the heart as it touched the lips of Isaiah. That is why
we should always study the word of God and have it dwell-
ing richly in our heart, as St. Paul says: Lez the word of Christ
dwell in you richly in all wisdom; teaching and admonishing
one another in psalms and hymns and spiritual songs, singing
with grace in your hearts to the Lord. (Col 3:16).

It is easy for grace to ignite one of these thoughts at the
time of prayer, and then we have one verse from the Scrip-
tures to pray with for a long time. And the Holy Spirit prays
with us because this particular word is given by Him. This
single thought that brings tears and repentance may come
from the Holy Scriptures, quickened by grace; it may come
directly from God Himself, through prayer; it may come
from the hymnology of the Church, from a word of an elder
or a brother; it can come from anywhere. God is constantly
seeking our heart, and He can provoke it with whatever is
at hand. We only have to be ready to “snatch” it.

Prayer of self-condemnation is especially helpful. The
prayers before Holy Communion are full of these thoughts
of self-condemnation before the thrice-Holy God. I think
that if we read them carefully we would always receive great
help; one day one sentence from those prayers will stay with
us and work repentance, another day another one, and so on.
Prayer of self-condemnation helps a lot because it follows
the path of Christ, which goes downward. He is the One
Who first went down, and He then ascended up on high, he
led captivity captive, and gave gifts unto men. (Eph 4:8). For
this reason Fr. Sophrony says that those who are led by the
Holy Spirit never cease to blame themselves before God and
this leads them downwards.

But we must be careful, because not everybody can bear
this. Those who are healthy psychologically can do so and
find great strength and consolation, but for those who are
less strong, there is another way which involves giving
thanks to God continuously and balancing the prayer by
ending it with the words although I am unworthy, O Lord.
St. Maximus the Confessor says that true humility is to bear
in mind that we have our being “on loan” from God. We
find humility if we thank God continuously for everything,
if we thank Him for every single breath He gives us. In one
of the prayers before the Sacrament of Baptism, we say that
God has spread out the air for us to breathe, and we find a
similar idea in one of the prayers of the kneeling service at
Pentecost. Consequently, if we thank God for everything
and for every single breath of air that He gives us, we will
maintain a humble spirit.
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Question 3: In our journey to the heart, as we come to
know God more, there is spiritual growth. Part of our jour-
ney is also learning and studying, and I was wondering if you
could comment on the balance between the knowledge and
growth of the mind versus the knowledge and growth of the
heart. How do we know whether they are growing together
or whether they are growing apart? And as we learn, we
realize that we will never truly learn anything anyway, and
it seems that the heart goes one way and the mind realizes
that it will never know it at all.

Answer 3: [ think it is true that intellectual work is not
very favorable for the activity of the heart, but it is neces-
sary and we have to go through it, at least for a number of
years. It is necessary for the life of the Church, especially
if we are to serve people. The only thing that can protect
us is if we do it in obedience to the Church—to a bishop
or a spiritual father. That will protect us and keep us for
a time. '

I remember when I
was studying theology,
I was trying to keep the }
prayer. It was not pos-
sible. One week I kept
the prayer, but the fol-
lowing week I could
not keep up with my
work. When I tried to
catch up with the work,
I lost the prayer. I did
not have any stability
in those years. Sorry to
speak of my personal
experience, but looking
back, I can say that it was very profitable because I was told
to do it and I did it, and the prayers of the one who asked
me to do it protected me.

Once I said to one of my elders at the monastery, “Nowa-
days, the work of a spiritual father is so difficult and danger-
ous; you have to be incorruptible to do it.” And he replied,
“No, that is wrong. You do not have to be incorruptible;
you have to have a point of reference.” And he was right: a
point of reference in the person of an elder in the Church
keeps the spirit of humility, that is to say, it protects us
from danger. We do not have to be incorruptible, but we
have to have a trustworthy point of reference. Nobody is
incorruptible.

Question 4: In our modern culture that is so materialistic,
scientific and focused on biology and the natural sciences,
how can we even become aware that the heart is something
more than just a muscle? How can we become aware of
ourselves as being something more than just a brain or a
circulatory system?

Answer 4: We must learn the language of God. I wanted
to talk to you about this later, but I will say a few words
now.

Since all of us have sinned, we all have a common lan-
guage, the language of pain. When we come to God, we
will inevitably have to suffer in order to be purified. If we
speak to God with that pain, if we pour out our heart to
God with that pain, then God will listen to us, and the
heart will be activated.

I have an example from the First Book of Samuel. The
Prophetess Hannah was childless, but she had a servant who
had many children. This servant despised her; she was very
proud and arrogant, because she was so vainglorious about
her family. Hannah did not take any revenge, although she
was the mistress, but she went to the temple and she poured
out her heart to God in pain. Of course God heard her and
answered her prayer, and the following year she came back to

i/ the temple with her new-
born son, Samuel.

When we suffer trib-
ulation, pain or illness
in our life, we must
remember to pour out
our heart out to God
Wl rather than seek hu-
f man consolation, by
¥ going from one person
| to another and talking
about it. This might
give us some psycho-
logical consolation, but
we lose all the tension
: of life, that energy of
pain which is so precious when we direct it towards God.
This is one way.

The other way, as I have said before, is to find someone
who can teach us how to speak to God. In the temple, little
Samuel was sixteen or seventeen when he heard a voice
calling him and he ran to Elj, the priest of the temple, and
the priest said to him, Go back to sleep, nobody called you.
The same thing happened a second time. Again he ran to
Eli, saying to him, Did you call me? and the priest sent him
back to sleep once more. When the same thing happened a
third time, Eli, who had been initiated into the life of the
Spirit, understood that this was a prophetic calling from
God, and he advised him, Go, and if you are called again
say “Here am I, speak for Thy servant heareth.” (cf. 1 Sam.
3:1-20). Indeed, the voice called again and Samuel received
the prophetic anointing.

Similarly we learn to speak to God with our heart through
obedience to our elders and, in fact, the ministry of a priest
is to teach his people this language of God in the same way
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as Eli taught Samuel. We all have a common language of
pain, of suffering; one way or another we all go through it
in this life, because God loves us.

Question s: In the monastic life it is easy to see who might
be your elders, but how can we identify these persons in
our life in the world? From what sources can we find our
elders outside of that life?

Answer s: This has always been an important question in
the life of the Church, and I remember St. Symeon the New
Theologian saying that one must seek for an elder with tears.
Pray to God that He gives you one and, if you do not find one,
then speak to God directly, pouring out your heart to Him with
tears, and the Lord Himself will be your Teacher.

What I say now is a bit risky and dangerous, but it is easy to
suppose that there are no such elders any more. I believe that
if we are humble, it is easier to find one. If we are humble,
we can make anybody a prophet, because if we approach
with a humble heart and trust, then God will speak to us. I
remember Fr. Sophrony saying to us, “Make your spiritual
father a prophet!” That is to say, approach with faith and
trust, and God will inspire him to give you a word.

As I have said earlier, true repentance proves that God is
just, righteous and blessed in all His ways, and that we are
liars. It often happens that we, the spiritual fathers, do not
know what we are saying. People come and ask a word of us.
Sometimes the word comes naturally without our realizing it;
at other times, nothing comes. It does not depend only on us;
it depends also on the faith of the person who asks.

A little girl, twelve years old, came to me and said, “Some-
times I have proud thoughts; tell me what to do.” And I said
to that little girl, “Give thanks to God for all the things He
has done for you. Give thanks to Him for every breath of
air He gives you.” And that little girl grabbed my word and
ran away happily. Forgive me for talking about myself, but
it is the only way to speak concretely about these things.
There is a dangerous side to it, because we can spoil the
ethos of our life and of the Church, but I am now speaking
among my fellows, among priests, and I feel I can be more
specific and open. We must do everything in such a way as
not to usurp the spiritual space of the other, of our fellows.
And if we are to succeed in this, we have to be careful not
to lose our humility.

f you want to be spiritually tranquil, never part from

someone while feeling agitated, but try in every way to
forgive everyone in your soul and to make peace as much as
possible. In so doing, you will part from others with a calm
spirit, and you will enjoy serenity of the soul.

Venerable Moses of Optina

“THEY HAVE COMMITTED EVERY SIN

OF THE FLESH, BUT | LOVE THEM”
Source: From the book “Hieromonk Elder Porphyrios: An Anthology
of Advice.”

\ he Elder told me one day:

“Boys and girls come to me
sometimes. Those poor children, and
what haven’t they done. They have
committed every sin of the flesh, but
I love them.”

The Elder did not justify the actions

of the youth, which he characterized
as carnal sins, but at the same time
he loved them as precious souls “for
whom Christ died”. By his love he
attracted them like a magnet and
gradually they were healed of their
| worship of the flesh.
. This patristic attitude of the Elder
% was misunderstood by conservative
puritans, who mourned, and some irresponsible progressives,
who rejoiced, for the same reason: that supposedly the Elder
“tolerated” carnal sins. They did not understand that sin can-
not be combated against with an intolerant condemnation of
the sinner, nor through guilty legalism of the fall. The Elder
effectively fought sin by loving the sinner and helping them
become aware of their responsibility for their fall, and the
possibility in Christ of them being freed from it and guilt
through repentance and forgiveness and the life in Christ.
He wanted to guide them to a new life, and not trouble their
soul with the past.

The saint often advised his spiritual children that love, unity
and cooperation of parents and good understanding between
them and their children gives a sense of security and con-
fidence to their children. Otherwise, the children become
unsafe and insecure. Often the insecure children can lead to
the “safety” of a gang and/or obtain a violent behavior (as a
reaction to a dysfunctional family).

The behavior of the children is related to the situations
they experienced in their family. The negative attitude of
parents creates wounds in the hearts of the children and
leaves scars of injury in their souls that keep during their
whole life. These psychological scars are affecting their
behavior and their relationship with others, during the
rest of their lives.

In other words, the experiences the children carry from their
childhood affect their lives and their behavior in relation to
others (family, sexual relationship, friends). Children, Saint
Porphyrios said, become older, educated, but do not really
change. This is obvious even from the most minor events of

their life.
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ON THE NAME OF THE ANTICHRIST

THE NAME OF THE MENACE, THE SON OF
PERDITION, THE MAN OF LAWLESSNESS!

Source: “Revelation, the Seven Trumpets & the Antichrist,” vol. 111,
Orthodox Christian Lessons by Archimandrite Athanasios Mitilinaios
(+2006), translated & adapted by Constantine Zalalas, pp. 316-
321, Zoe Press (2015).

Here is wisdom. Let him that hath understanding count the
number of the beast: for it is the number of a man; and his
number is Six hundred threescore and six.

[Rev 13:18]

1
__ he type of wisdom
the Evangelist refers
to is divine wisdom and
not the product of man’s
| reason or intelligence.
| Saint John wants to stress
that the information he
is passing down to gen-
erations of Christians
can only be understood
through divine revela-
ol tion and divine illumi-
nation. You may wonder whether this wisdom, and more
specifically this puzzle of a name, was revealed to some past
giants of the Spirit, some important Christians? The answer

is no; this name was not revealed.

Perhaps the name of the Antichrist was revealed to Saint
John the Evangelist. We base this on the mandate given to
Saint John in Revelation, when the angel tells him, 7hese
things you will not write down. (Rev 10:4). This knowledge
was only for Saint John, and he was not permitted to share
this knowledge with the Church. This particular detail is
also found in Daniel when the prophet was also prophesying
about the Antichrist (Dan 12:4).

These instances show that there are some specific revela-
tions which do not pertain to the Church as a whole, but
are relevant only to the person of the prophet who writes
these prophecies. This is especially true in that Saint John
could have easily asked the Lord, “Lord, please tell me, who
is this menace of the Church, this destroyer of the entire
world? Tell me, who is he?” The Lord may have responded,
“I will tell you his name. This is his name, but you will not
write his name in the book. You will only write down the
number of his name.”

This makes it almost impossible to ascertain the name,
because a number of names correspond to that number.
Perhaps the name of this menace, the son of perdition, the
man of lawlessness, was also known to Saint Paul. Perhaps

it was revealed to him. Alternatively, the name of the An-
tichrist may have been made known to the twelve apostles,
and they withheld it from the Church, so Christians would
generally lack knowledge about the name of the Antichrist.

Certainly one can wonder, why then is Saint John the
Evangelist creating this provocation by stating, 7his calls for
wisdom: let him who has understanding reckon the number of
the beast, for it is a human number .. . ? This provocation is
not designed to frustrate the reader, but mainly to draw his
attention in order to provoke a healthy curiosity. The reader
needs to be observant and to develop the inner sense that
the Antichrist is coming. Moreover, a great many features of
the physiognomy of the Antichrist will be made available,
as Scripture is not lacking in these. The only thing lacking
is the name.

So, what Saint John is indicating is that the vigilant
Christian will not have any difficulty ascertaining the name
if he becomes knowledgeable about all his other features,
so that when the Antichrist does come, he will be able
to point him out immediately. Saint John purposefully
provokes the reader’s watchfulness—not his curiosity. It
is well-known that man easily succumbs to his curiosity,
as attested to by the many attempts made throughout
history to decode this enigmatic number 666. Needless
to say, all those attempts were in vain because the number
corresponds to many different names. In these previous
decoding efforts, the Greek alphabet was used, as well
as the Latin and the Hebrew alphabets. If you want my
humble and lowly opinion, which is the opinion mainly
accepted by the Church, the decoding of the number will
require the use of the Greek alphabet. The reason is that
Revelation was originally written in the Greek language.
The letters of the Greek alphabet were used to create the
numerical systems of those times in that each letter of the
alphabet was used to correspond to a number.

Needless to say, previous hasty attempts to decode the
name of the Antichrist did not stop short of misspelling
names for the sake of making things fit. An example of one
of the names used was Latinos, as those doing the decoding
wanted to show that the Roman emperor was the Antichrist.
In the process however, they misspelled the word Latinos.
They added an extra letter [Lateinos the letter epsilon next
to iota, so that they could change the number of this word
from 661 to 666. The letter epsilon provided those much-
needed five points, epsilon being the fifth letter of the Greek
alphabet.

The same holds true with the name amoumai, which was
suggested by Saint Hippolytus, of Rome. He conjectured
that it does not have to be a name but the idea of the denial
of Jesus Christ.” He misspelled the word by placing an epsi-
lon at the end instead of the diphthong alpha iota. He did

this to accommodate the needed number. Since the alpha
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iota diphthong provided ten numbers, which were too many
(676), misspelling the word and using epsilon made things
work out. These excessive interpretations do not deserve
serious consideration.

So then, how are we to deal with this enigmatic number?
Certainly not like the Pentecostals gathering here in our
city of Larisa, who have been claiming that the name of the
Antichrist would be William II. It is beyond me how they
imagine such a name—William II! Since such conjecture
has been going on for eons, and it is all in vain and to
be avoided, let’s look at the golden rule of our Church.
This is found in the fifth
book of Saint Irenaeus,
Against Heresies, (chapter
thirty) and repeated by
Saint Andrew of Caesar-
ea in his interpretation of
Revelation.

Saint Irenaeus writes,
It is safer and less danger-
ous to await the fulfill-
ment of the prophecy than
to attempt to conjecture
and decode the possible
names, especially since
many names correspond
to the afore-said number.
Thus, it is much safer to
await the fulfillment of
these events than to have
anyone obsessively search
to pinpoint the name of |
the Antichrist. Saint An-
drew of Caesarea writes
(this is axiomatic): Re-
garding the exact number
and the other details writ-
ten about him, (meaning
the Antichrist) time and experience will reveal to those who
remain vigilant (neptic).

It is true indeed that time reveals the prophecies. How-
ever, it is through spiritual experience and nepsis of the
heart that one ascertains that the fulfillment of prophecy
is at hand. What is nepsis of the heart? A neptic, in the
literal sense, is one who exercises sobriety in all things; his
mind is clear. It is well-known that the different passions
cause a type of drunkenness; they darken the 7ous and the
heart. Thus, if we are free from this drunkenness of the
passions and we maintain a state of nepsis—a clarity in our
heart, then we can see every single thing clearly in order
to interpret the events of history. On this, Saint Ignatius
exhorts Saint Polycarp in his epistle; Study the times pro-

Icon of the Last Judgment

fusely in full expectation of the One to come. The Second
Coming of Christ, as we will see further in the lessons to
come, is chronologically connected with the appearance
of the Antichrist, since Christ will come immediately after
the appearance of the Antichrist. So, when Saint Ignatius
exhorts that we study the times profusely, it means to keep
a close watch on the unfolding of events so that you can
see clearly. All of this presupposes a neptic heart, a heart
cleansed from passions, evils and weaknesses—to be a
believer, a person of faith. Thus, Saint Andrew epigram-
matically states: 7he time and experience will reveal to those
who are neptic.

This will be especially
critical when the two
prophets, Elijah and
Enoch identify the Anti-
christ. The non-believers
will be highly disap-
pointed and indignant
because the Antichrist
will be their idol, their
ideal world leader who
will ultimately put the
two prophets to death,
whereas the faithful will
have no question about
his identity. The witness
of the two prophets will
further confirm the ex-
perience of the faithful
who will be adequately
informed from the multi-
ple references in Scripture
and the Church Fathers
regarding the identity of
the Antichrist.

Saint Andrew contin-
ues, If the name of the
Antichrist needed to be known (in advance), the one who saw
it would have revealed it to us. This is why I told you that
Saint John probably knew the name: However, the Grace of
God did not want to have the name of this destroyer included
in holy Scripture. As many names are found with this number,
it would be the practice of logic to discover it (PG 105, 339C).
In other words, it would be an exercise in curiosity to at-
tempt to find how many names fit this number. This being
the case, we should not be curious; rather, we should wait
until the fullness of time comes.

Now, many of us may wonder: Since the name is not
revealed and the number should not be decoded, then
what is the purpose of having it in the Scripture? Is Saint
John the Evangelist simply toying with us? Of course not.
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As a prophet, Saint John writes with all seriousness and
under the inspiration of the Holy Spirit. The purpose of
this inscription will be made manifest during the fullness
of time when the prophecy will be fulfilled.

When Christ told the disciples about things that would
materialize in a few days, He would say, I have told you
before it takes place, so thar when it does take place, you truly
believe. (Jn 14:29). For example, on Great Thursday evening,
Christ said to the disciples, Tonight the sheep will be scat-
tered because the shepherd will be struck. Peter, tonight you
will deny me three times. And the rest of you will also deny me
(Mt 26:31-35). [ will resurrect in three days. (Mk 9-.31). Truly,
truly, I say to you, you will weep and lament, but the world
will rejoice; you will be sorrowful, but your sorrow will turn
into joy. When a woman is in travail she has sorrow, because
her hour has come; but when she is delivered of the child, she
no longer remembers the anguish, for joy that a child is born
into the world. So you have sorrow now, but I will see you
again and your hearts will rejoice, and no one will take your
joy from you. (Jn 16:20-22). Truly, the Lord had good reason
to say, [ have told you these things so that when they come to
pass, you will believe (Jn 14:29).

Prophecy is the greater proof of truth and authenticity—
prophecy, not miracles. Many false miracles will be worked
by the Antichrist. The devil can work miracles, unfortu-
nately, as many people experience in spiritism and the magic
arts. Prophecy, however, is the unshakable criterion of truth.
The devil has no knowledge of the future. Thus, he cannot
prophesy; he can make an intelligent guess at times.

God sends a spirit of delusion upon the people who
believe in the devil as punishment, such that they believe
the guesswork of the devil which can be seen in the inter-
pretation of people’s dreams, in promises of fortune-tellers,
in mediums, in coffee cup readers, and in spiritists. God
often allows these to come true so that those who trust in
the works of the devil believe the lie. This punishment of
God is at times disciplinary or condemnatory, and more
often condemnatory, I am afraid. The spirit of delusion
is a final punishment given by God. God abandons these
workers of wickedness once and for all, as Saint Paul states,
Therefore God sends upon them a strong delusion, to make
them believe what is false, so that all may be condemned who
did not believe the truth but had pleasure in unrighteousness
(2 Thess 2:11-12). The Old Testament is also very clear about
the spirit of delusion.

Consequently, prophecy is a privilege that can only belong
to God. It was used here (in Revelation) so that the people
of any given generation, whether it be our generation or
some future generation, can say; indeed, the prophecy is
true! We need to prepare ourselves accordingly.

He that hath ears to hear, let him hear.
[Mt 11:15]

THE BLESSINGS OF ALMS
Source: “The Lives of the Fathers of the Eastern Desert,” by Bishop
Leontius of Neapolis (“Life of John the Almsgiver”).

Irs
i

O ne day, the all-wise John (the

‘ Almsgiver, Patriarch of Alex-
andria, 610-619) heard of a gener-
) | ous giver and so he sent for him

| privately and said jokingly:
—How is it that you became so
generous? Was it natural to you,
or did you put constraint upon

yourself?

Some to whom he put this same

‘=’ question stood shamefacedly be-
fore him and would not answer, whilst others would tell him
their story. One man whom the Saint questioned answered
as follows:

—As a fact, master, I neither give anything nor do any
good; but the little I do give and do from that which comes
to me through Christ and your prayers I came to do in this
way. Formerly I was very hardhearted and unsympathetic
and one day I lost money and was reduced to poverty. Then
my reason began to say to me: “Truly, if you had been chari-
table, God would not have forsaken you.” And thereupon I
decided to give five coppers [pholleis] a day to the poor. But
when I started giving them, Satan immediately checked me
by saying: “Those coppers would really have been enough to
buy a bath-ticket or vegetables for your family.” Then I felt
at once as if I were taking the money out of my children’s
mouth and so I gave nothing.

—But I noticed I was being mastered by this vice, so I
said to my slave: “I want you to steal five coppers daily
without my noticing it, and give them in charity.” For I am
a money-changer master.

The money-changer continued:

—My slave, worthy fellow, began by stealing ten coppers,
and occasionally even a shilling [keratin]. When he noticed
that we were being blessed, he began to steal gold crowns,
(trimisia) as well, and give them away as well. One day I
was expressing my astonishment at God’s blessings to us, I
said to him: “Those five coppers, boy, have greatly benefited
us. So now I want you to give ten.” At that the slave said
to me with a smile: “Yes, be thankful for my thefts, since
but for them we should not even have bread to eat today.
However if there can be a just thief, I am he!” And then he
told me that he had given shillings and even crowns. So it
was through his faith, master, that I grew accustomed to
giving with all my heart.

The holy Patriarch was much edified by this story and said:

—Truly I have read many stories in the lives of the fathers,
but I have never heard anything like this!
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‘Evag ©avarog ou MpokaAet Xapav
Tov Apyyt. Meletiov Ax. Baopayavn, «Opbodolos Tvmooy,
aptl. pvA. 1891, 12 Avyovorov 2011.

Ha@d%svo v Tavnyveilelg Eva Bdvato ®ol vo
TEOORAAETC OF mavnyUvpL, avti Yo wévbog,
OAOnANEN TV olnovuévn. IlapdEevo va yalpeoat, Vo
OXLOTAC, VO YOQEVELS E60TILOL RV AYUAALELOL OTY OEQ
av1o®D To¥ Bavdatov. Ki Sume othv ExxAnoio nog adto
glvaLL O ROV ROl 1) YEVIRY ovviifeta, Stav Eoptdovue
70 B4 vaTto TOHV Aylmy nog, ol wdioto 1o 0dvoTo T
[Mavayiog nog.

“Etol §tav Exovpne Th pviun tot eipnvixod | paotu-
owov Bavdtov ®amTolov Aylov, 6 Voog ToU TIMOUEVOY
aytov otohiCetal, 600 o UEYUAOTOETO TO EMITOETEL 1)
0lxovouULx) RO TAOTAOY TOV. ZToMieTal, Otw oToAMToTOY
ol GLOYOTEC TEWTEVOVOES TMV UEYAAMY AV TORQATOQLADV,
Otav meginevay vor yvploelr 6 a0TOXRQATOQOS KAl VO
naver TOV 0plaufo tov, dNhadi) THV ueyaAomeeni
O TALVNYVOLUY €10000
TOV OTHV TEMWTEVOVOQ.
Kalhipwvor YdAteg
mpooxaloDvTaL, TAH00g
tep€wv mEOOTEEYEL, O
énionomoci) ol émionomol
8mov avTo eval duvatd,
ol &pyée, 6 Aog...

Eivai 8hot xo0ovpevoL,
6hot  @aidpot, GAlot
ug v xroato  Ogov
gmagon 6t 010 MEO-
owro to® XELotod
vixnOnre 6 OBdvatog
O OVVETTDS O BAvaToC TV AYlmV, &Td 0QLOTIXY %Ol
gEa0hwTIny Enundévion 1o &vOpwmov ToL HTaY,
T UWETAPAAAETAL OF ULl YEVYNON OTHY aidvio ®ol
KOULQOUUEVT ROl EVTUYLOUEVY €V XOLoT@ Cwn. ZE nio
notaElwon dvev Tponyovuévou. e wd S6Ea dgpbopn,
AUVt ROl AANKRTY.

«O Oavatog oov Kvpte, dOavaoiag yéyove mpoEevos
€l un yoo &v uviuatt xoTetédns, ovx dv 0 magddEL-
00¢ Nvéwxto» Paihel ) Exudnoilo pag oth vexpdown
axrolovbio. To o xal 6 Odvatoc 1OV Gylmy ovvTeel
otV £dpaimon ral toyveomoinon ThHg OTEATEVOUEVNS
"Ex®Anoiog ®ol 0TV TQOROTTN ROl TVEVUATIXT TG00
T®V mot®dv. Ot dywol &gV yavovtol ovte yweltovtal
Amo TOVC TLOTOVCS, GAAL dfvaa %ol GdLaxoma
ueottevovy yi’ avtovg otov Kiplo. Eivar moédoopol
TOVC %ol TEOodyyehol Tovg otov ITapddeioco w 6,11
aVTO CUVETAYETUL. AVOUEVOUV VO TEAELWOODUE %L
gueic nol 6ot nali voo ovpuetdoyovue 010 TEATECL
T faoiielag Tod Oeod.

v ITohowo AvoBnxn, oy v évaotaon tod
Xototob, 6 BavaToc NTav poPeEdS AU KAl YLoL
dwalovg Toh avaotiuatog tod APoadu, tod Toadx,
100 "HMhia. Tov gpofdtay xal Exavay §TL urogodoay yuo
VoL TOV &opuyouvy. Meta v dvdotaorn tod Xolwotod
Suweg, 6 Bavatoc—Aéyer 6 GyLog XEUVoAoTOUOC—
®ATAVTINOE o0V Eva AMovTdol, mov tod BydAave to
dovTLa %ol TOU xOPave T vUyLo. Bouydital not Ooud
Vo wag notaomadEet, Ao OEV nwoEel Vo ndg ®AVeL
non0. ITooRAAET TO YEMO ®OL TV TEQLPQEOVNOT| UOGC.
Agv 10 pofotvtal oUte ol yuvaixreg oUte T& TALOLA.
AvtiBeta, TOV AvTiuetmaiCovyv BoLaufevtine ®ol ue
TEQLPOOVNON).

“Yrvoc gival Yo péic Tovg Xorotiavovg 6 Bdvatoc.
“Evog Umvog drto tov 0moto 0o Evrtvijoovue Eexovpaotol
NOL AVAVEDUEVOL, LE RALYOUQYLOL KOl ABAVOTO CHOUTOL.
Apbopa »al &yépaota, dtomta Amo T pBoQd Kol TV
aoBévero. I' avT0 AowTov ol ol wvijues tod Bovdtov 1dv
aylmv Exovv mavnyvoLrt xoi 6yt TEvon Lopey.

Eidwwa 6 6Odvatog
e Mavayiog mpoxa-
Ael  avelmwtn %ol
AVEXRQPEOOTN  YOQU
O0TOVC TLOTOVS, OLOTL
0tv uoidler ug 1OV
0avato TOV GAAOV
avlpowTwV axndun rol
TV &ylov. INatl adty
Nrav xaboei) &mxo ndde
auaptio. OsdOnre o
™ ydon t0U Avylov
IIveduatog «#L GO
TV RVOEOQLOL %Ol TN
vévvnon tod Geod Adyov. “Eyive doyelo 10D AoTERTOV
(&pdotaytov) TuEdg xal YwElo Tov dywoeitov Gcod. '
a 01O %ol 6 Odvatoc SV eixe Suvoun éndvw e ITé0ave
UEV YLOL VO TTANOMWOEL TO ROLVO UETEO THC AvBpmmivng
PUOEMS, LETETTN OpPmG TEOG TOV Y10 nol Oed tne. Kol pé-
veL oo ®ol UETA TOV BAVATS TNG, Yo VO YOL{QETOLL YLt
™V 06Ea Tod Kvplov xal Yo vo tpooetyeto AdLaroma
yioe 6L 1O A6 TG, GAOV TOV ROOUO.

«Ev 1] T'evvioer v mapBeviav épvlaac, év 1i)
Kowunoet tov xoouov ov xatéiimec Ocotone. Metéotne
mp0os TV Lwnv, untne vrdoxovoa tic Ewig, xal Talc
moeopeials Taic oaic Avtoovuévn, éx Oavdatov Tog
Yuyag nqudvy ‘O Bdvartog thg @eotédrov—Eéxeivng Tov
vévynoe tThv Zoh ral v Avdotaon—ioupdvetol
gmumAéov Mg O TUmog TS dvaotdoeme GAwV TV
XoloTiovdy ®ol OideToL g TO TaEAdELyUOL

I v vivn xato 100 Bavdatov, oV EmLTéAece 1)
avaotaon 1ot Xpioto®. “Etol thv mpoopwvel O
VUVOOOS «Xalpe GvaoTdoens Tumov éxddurovoak. To



Orthodox Heritage

Page 14

Vol. 17, Issue 07-08

amotéheoua g Avootdoeme 1ot XpLotod Oev gaivetal
dueoa, AL ovoLaoTIRG O BAvaTog noTaQYHON®e
Tedynatl. Agv Ovoudletal vy Bavatog, dAlo xolunom,
%0l TO Gvora aDTo TO naBLEQmoe dvAaueoa otov eVoEfT
A0 10 yeyovog Tis Koymoewg tic Ogotdnov. To odua
e [Havaylog nog xouidnre othv dyrxoaiio Tod Yiod tng
1O M) YUY TN TEEOPEVEL YLO SAOVC UOLC UTQOOTO OTOV
0od6vo Tov. ‘H petdotaon g &’ avth thv Lwi) othv
AN, TV A0y, StV eival mpSEevoc mévOoug Al
attio yoedg ®ol mavnyveews Iavnyveitel 6 Aadg uog
OTHV YL0QTH TNG ®oil T mior wixoi) Aapmo, xoeeveL ®ol
ayalletal 6wg oYV Yo Th TS Avaotdoeme. ALoTL
010 mpoowmno THg [Tavaylac PAEmer 6 4B moTSC TOV
€avto tov ¢ uéhog g ‘Exxrinoiog nai otv Kolunon
™C PAEmEL TOV drd tov Bdvato m¢ wia nolunon Evav
Untvo uéoa oto yéolo Tol Oeov, &mo TOv Omoto Bo
onrwOel oav B onudvel 1 oaATLY YO THS AVOOTAOEMS
2ol O Elvoil aidvio pE Tov OEd.

A avty Ty dmoyn 1 Yooty thc Kowioewe tig
Oe0Ttén0V £ival nia dporoyia micteme THe Exninoiog
011 «tEOO0OORET AVAOTAOLY VEXQDV», BANDL ROl EVa
©NEvVyUo ®ot i SLdayh maeNyoLds %L EAmidag oTovg
YOQORAUEVOVS & VODTOVG, TOV TEVHO TV Y10 TOV BAVaITO
TOV AYOTNTOV TOVS, KAl OTOVS ATEYVOOUEVOUS, TOV
dev éAmiCovv ot navéva mapov ovte uéArov. ‘H Kotunon
Tic @eotdnov pdc Refarmver St 6 OGvatoc ivar pio
avamoavio TElv ™V Avactoon xol Evo mEoointo e
aidviag 06Eag, Yo Tov GvOpwmo PEPaia mol mebaivel v
Xowot®. Kat yroptdlovrog «tiig ITavayldc», fudvovue
ue €vav 10070 TOU wOAV U £yyitetl, v dvdotaon
10U XQLoT0oU EPaQUOOUEYN 0TIV Twi) ®ol 0TOV BAVaTO
0D AvOpwITov oL oAb Tov dydanoe xat fabewa Tov
notalafe vl dovAnmra tamerva Tov brneétnoe: e
“Yregayiag 'EvooEov Aeomoivng pog Oeotoxov ®al
Aermap0€évov Moglac.

9E%£‘w0g, OV mLoTEVEL TEAYUATIXO 0TOV Kiplov
pofatar thv Kolaowy, xol adtog mol qopdtal
v Kohaowv €yrpatevetol xal OeV TEPTEL OE TAO.
AVTOC TAAL, TOV £YXRQOTEVETAL ALTTO TC TAON VITOUEVEL
Tic OAPec. “Yrouévovrag tic OApels otnoter thyv
EAmida tov 010V Oedv. ‘H élmida mpog tov BOeov
dmoomd Tov Avlommov &mo ®Abe Evaydvio nEQLuva
xol @Lhoxooun mpoomdbera. 'E@’ doov AoLmov
amaAloyn 6 voUg &mwo TV LEQLUVA KoL TV (pEOVTION
ToU ®OOUOV TOVTOV, TOTE TALOV B0 ALronTHON THYV
AyamnV Teog TV Oeov.

“Ayrog Md&wpog 6 ‘Oporoynrilg

laoTpipapyia: Euxapioro MNadog;

Tov k. I'swpyiov ©. Mnliton, didackdlov.

Anb T Tavayoa xodvia ol AvOpwol TioTeEvay
611 oiCa »al aitia moAAGOV GoBevel®dv OV
TwoavVvoDV Tolg AvBpmIovC Eival 1) ToAvgpayia 7 1
yootowapyla, 6mme dAloude AéyeTal.

‘H "Exnlnolo pog Bewel v yootowuagyio
aitlo TOAADY rOX®OV %ol UNTEQQ TOAADY AAAWYV
auooTnuatmy, ooty avth EByale tov GvOowmo Ao
tov [Tapaderoo.

"H yootowapyio gival Eva EAdttoua, Evo tdooc, Tod
WAS TOLQAXLVET VO TODUE RO VO TTIVOVUE TTEQLOOOTEQO
am’ 800 yeelGleTal TO OOUN O YL VO CUVTNENOET.
Ol @vywou ITatépeg, »at pahiota 6 iepoc Twdvvng 6
Xpvodotonog, AEve GTL TEOKRELTOL VLU fOQEL QUaQTIO,
Ommg amodetrnvieTal &mo TV loToeia 10T vBowivov
vévoug: «AvTh é50010€ TOv Addu God tov Ilapddeioo,
0T TOOXAAEDE TOV UEYAAO XATAXAVOUO, AVTY) EXAVE
tov¢ “lopaniitec eidwAordtoec, avtiy &o1&e ToVC
GvOobITOVS 08 TOALL EALQ XOX .

‘H yaotowapyio natapfdiler oxedov 6Aovg pocg,
gmeldy) eivar evydoloto mdboc. Elvar augiporo
®nal émigpofo av mEo tod Bavdtov &yroTalelmEL
TOV AvOpwmo: eldntt ofuepa, €moyl agboviog xal
roholwiag, €xer dnuioveyndet 10 mAéov ratdAAnio
xhipo, avto T PoMBET Vo YIYOAVIOVETAL ROl VO
drapevtevel 0 OAn oyedov TV dvBpmmdTnTa.

Ti Aéne I'aotoLpoyia;

"H yootowapyio eival Eva EAdttoua, Evo tdooc, To
nVELEVEL TOMLOVC &vOpwTove. ‘H AEEN yaoTowapylo
gival oUvOETN %Ol TOEAYETAL ATO TO 0VOLOOTIRD
vaotie (xolhid) »ol 1O ofjua pagyoive (ratéyouot
VO noaviog, ®ral wdeyog Ayetal 6 paviddng) &tot,
dtav ratahoupaver vamolov N uavio vo. yewiosr tThv
yaotépa (x0lALd) Tov, adTd AyeTal YO.OTOUOQYI.
A0 YOLOTOULOOY (o ELVOLL TO TTEO0C TOV U TAQUKLVET
Vo ToMUE %ol v wivovue meQLOodTEQO AT 600
YOELALETOL TO OMUO (O YLO VO OVVTNENOET.

Tov é&xoipn 6pLoud Thc yootowmapyiag dtver O
Ay. Todvvne 6 Swvaitng 0td Birio Tov «KAMpat»:
«laotowaoyio eivat 1) VTOXOITIXY) CVUTEQLPOQOXN THS
xotAiag, 1) 6mola éva eival Yoo TAOUEVN, PWVALEL THS
elvar évéene (pTmyn) xal v eival TapagooTwuévn
uéyot dtapon&ewc, dvaxpdlel 5t mewva. I'aotowuapyia
glvat 1) SNULOVOYOS TMV #AQUKEVUATOV, 1) TNYY THV
éoyewvy o Adovyya. Faotoyapyia eival uio drdrn
TV 6@plaludv. Ka® v otiyunv xdmotos tomyel 10O
UETOLO OE TOOOTNTA QAYNTO TOV, 1] YAOTOLUAQYIN
TOV XAVEL VU OXERTETAL THS V& NTO SUVATOV VX
xatafooydiost Sud piac tor ovumavroy. (KATag, £x90.
HapoxrAfitov 1985).
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‘O Evayoprog xat 6 MdaEwog 6 ‘Ouoloyntig thv
ovoudovv «éumadn Aoyiouo», W GAho AOyLOL «TO
omua TaQEUPAIVEL HOVO WS FOYAVO TOAYUATWONS
¢ émiBuuiac tic Yuyio». (Svuedv Néoc OeolGyoc).

Faotowwapyia, xot dilov Ilatépa, elvai 1)
%atavdkwon TOOOTNTOC PAYNTOD UEYUAVTEQNC

7 8om etval amapaitnty yur v EmPloon pag,
Eva Aawwopyla M tdon mEdg paynta mov &youvv
amoAavotiry yevon 1) 1| ®atavaiAmon @oayntod
ATORAELOTIRA VL0 EVYOLOLOTNON).

ZUUTEQOOUOTIRG 1) YOOTQLLOQYIO, ROTO TOVG
[Matéoeg, eival «&valitnon tic ndoviic Tot é00ieLv»,
«émiBvuia 100 €0B0icLy yior v NdOVIY», AU 1)
«@GrOATELO TOD OTOUATOS XAl THS XOLALOS».

Ouyatéees Tng

Zvugovo ne tovg Iatépac thc "ExxAnoioc uag 1
vyootowagyio dgv BAATTEL LOVO THV YuyYh AL TO
odua Tod avBpowmTov dAAL YEVVE ROl AAAL naen NOL
AuoQTHULALTO.

To mp®T0 TAOOC TOV
™MV &xolovOel eival
«1) mopveia xal xdAbe
oapxixi) axabaooio».
Koo 10 6olo Méipxro 10
GLOXNTH TV YOLOTOUWLOLQY (0L
«@xolovBotv 1 Anbn
xai 1 pabuuio». “AMOL
ITatépec TOVICovy OTL
TV 1100V TOV TQORAAET
TO POYNTO 1} TO TLOTO
Stodéyetar | 60UVVN. TV dyapliotmon tod AdQuyyd
Sradéyetal xaTayny O TAVoS ®al T fAEO0S TOD OTOUAY OV,
A0 OTY OUVEYELDL T) TIaLoaERIoL ®oiL T AAAGL Gvo Bunto
deviL IOV TEOERYOVTOUL ATTO OLOT.

Kvpilwg Gumg, 1 yootowayio mooxalel Laln oto
®EPAAL, PAQognal dTovia 010 odua. "Etol 6 dvBpmmog
gyratalelmel 10 mvevpuaTird Tov €00, Emeldn EpyeTal
0’ a0TOV 1) OnvnEia. AxolovBel ) oxdTion 10T Vo %ol
TMV AOYLOU®DV ROl ) TAQAYT TV GO TN TEOTEVYTC.
O voig yivetal AdLA®QLTOS RO Ol TOVNEOL AOYLOROL
Poloxovtalr 010 droroQUpmua Tovg 6TAV RAVELS
OtV €yel vab0p0 voU OtV UmOET VoL .OXOANOET uE
TTVEVUOLTLROL TTOAYUOLTOL.

Oi Ilat€épeg Yo i) l'ooToipagyia

2to matepura velneva drafdlovue Gt to TEON dev
avirovv oty puon tod &vlpdmov. Elval dpoootieg
e Yuyhe. “Otav Suwg yoovitovv otov dvBowmo,
vivovtal Oevtepn o Tov ®ol OEV ATOUARQUVVOVTUL.
Axoua %L dtav 6 AvOoWTOC HETAUVOET ®al OEYETAUL TN
Xdon toh Oeo?, d¢v AmalldooeTal UE uidg &’ avtd,
alo yoeldletal vo TEOoomaOqoeL nal VO AywVIoOeT
YO TOAD ®OlEO GV BEAEL VO TO RO TATOAEUOEL.

o ™ yootowaeylo Aéyovv 8tL €lvol GTOULRO
oAloOnua. Tivetal, Sumg, Bavaouywo GudeTnua YLt ToV
avbpowmo dtav mpoevel PAGPN nol oxdvdaio OTOV
wAnoiov, dtav yvweitel tL Oa mdbeL ndmowo copai
aoBévera nol dgv éyrpatevetal, 0tav odevel mdoa
TOAADL YONUOTO YLOL VO TQWMEL TAOVOLO, T OTLYM) TTOV
6 mAnoiov tov oTePeTTaL TO dvayraio xal OEV TOV
éheel L 6tav Oev TNEeEl Tig ®abiepmuéveg Ao THY
"ExxAnoio pog vnoteieg (Epdoov v éumodiletal dmd
rAmoLa AEEWOOoTIA).

Ilag OepameveTan

“Onwg yio 6hec Tic AobEveleg 10D oOUATOC VTTAQYOVY
PAOUaXC TTOV TIC XOTATOAEUWODV Rl TIC Bepamevouvy
€ToL xal yur tig &obéveleg e Yuyhig, T mAON,
VIAQYOVV TU RATAAMNAO pAQUaXa TOV GYL HOVO Tig
Bepamevovy aAAO dmelevBepuivouy TOV AVOQWTO GO
TOV TVEAVVLXO TVYS TovG.

IOXUQO Ao Yo TV xawnokswqan TiiS Yaotowayiog
' gival 1) ynotelo. AVt
060nxe oav €violy

otov Ilapddeloo:
Swapatovue ot [éveon;
«Kat  éveteidato

Kvpioc 6 BOeoc 1d
Adau Aéywv amo
mavtoc EvAov 10T év
@ Iapadeion fowoet
@ayf, amo O& Ttov
Svlov toT yryvaooxey
XAAOV %Ol TOVHOOV,
o¥ pdyeobte ax’ avtotr 1) & &v fuéoa pdynte dm’ avToU,
Oavarw dmoBaveioBe». (I'év. 2:16).

‘H ayia nog Exxinoio mooxewévov va fondnoet
TOVC TLOTOVE Gyt WOVoV v drtahayBoVv &o 1O mdoog
e yaotoayiog, AAAO ®ol v AVEROTV TVEVULATIRA
0éomoe mepLddovg vinotelac. “Etol ol "OpB3doEot
vnotevovue xa0e Tetdotn nol [Tapaoxevi capdvto
Nuéoeg molv &md Thv £0pThH TV XELoTOVYEVVWLY (&TTd
15 Noeupotov uéyor ol 24 Aexeufoiov) thv Aylo »al
Meydhny Teooaparooty (and thv Kabapd Asvtépa
uéyot #ol 1 Meydho ZdpParto, elvar morb adoTnel
vnotela) ) vnoteia v Ayinv Arootéhwv (Gpytel
™ Agvtépa ueta v €0t TOV Ayilowv ITdviov »ol
telerdver otig 28 ‘Tovviov) téhog €xovue xal T
vnotelo mede Ty tic Havaylag (Goyiter dmd thv
1" ADyovoTov ®al TELELDVEL TV TAQAUOVY THS £00THC
i Kowjoewg tig @eotdxov).

Ol ITatépeg Aéyovv &TL ol motol TEEmeL vau delvouv
p0oo0oYY OLOTL 1| vnoteio yoeldletal didrpLon, dev
TEETEL VO VNOTEVOVUE TTAV® GLITO TIC SUVAUELS UOG, OTOV
1 vyelo pog Ogv To Emitpémer OEv mpémet vau Eeyvoiue,
Sume, dtL ol €pevveg ov Exavav ol eidwol EdelEav
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O1L Oty ®Avovue YNOTELD CUNPOVO UE TIC VTTOJEIEELS
@V [Hatéomv, GyL udvov dev nivduvevel 1) vyelo nog
MO dmevavtiog 6 6pyaviouds dmotoEvadveTal ®al
dev mpooPdietal etroAa GO OLdgpopes AoOEVELES.
XoLoTLoviny) voTelo #ol DYLELVA] SLATOOGY] ELVOLL YLiL
™V Tatowr) oxedov TaVTOoNUES EVVOLES.

MoaCi ug ) vnoteia, ol ITatépeg, ooy AvtidoTo TNg
oVVLOTOUV ROl TH uvnun tot Bavdtov, xabdg xal
i Mélhovoacg Koloswe «Otav AdBeic Oéon ot
wAovoio Toaméli—ovufovievel 6 Ay. Twdvvng tig
KAhiparog—@épe éumrpog ocov ) uviun tod Bavatov
xal TS x0l0ews (oW E€T0L V& OVYyxQQTNOELS AlyO
70 mdboc. AAAd x1 Av Gaxoun O6&v éyxpoatevleic,
TovAdytotov 0a tamevwbeic xal o dvaotevaseig,
ovyxpivovtag TV moAvpayia cov ué 10 m1dhog Tov
Xototov». (KMpa& ogh. 191).

Agv mpémel vo. nag dlapevyel 6TL OTH YooToWaQyio
ovviBwg méptovue 6TV TOMUE CVYVOTEQD BT 600
TEEMEL 1) v iTeEQQ Ao THV ®aATdAANAn Hoa, Gtav
TOOUE RO TIVOUUE TTEQLOOGTEQO BTt 600 UaLg xoeLdleTal,
dtav éminrodue mhovoia, axpa xol £Eetntnuéva
payntd, 6tav Todue ue foviuio xt 6tav oratalde
ueydro n€pog Tot ToAVTWOU ¥EEVoU THg Lwiig nag o
YOLOTQOVOULXES BLOYYOAlEC nal poovTidec. ‘O ypvodc
navévag eival: « Nt divovue oto odua oa i avdyxn
0cAeL xail o1 6oa 1) N60vi) GAALTED.

Ot IHat€pes yra thv Toogn

“Towg namotog va et 8tu ol [Tatépeg thc "Exninoiog
wog eval gvavtiov the Teogpic adtd 8EV eilval
o0woTto, dL6TL ravévag éx TV [Tatépwv dev mébave
Ao dovtio OLoTL EToWYAV TO AVAYRATO PAYNTO TOV
yoetalovrovoay yio vo dtatnonBotv ot Cwn. Axdun
ot ITatépec tv OewpoDv ETL 1) TOOPY elval axdOoT
NOL XOXY DOTE VO ®AVEL TV YaoTOLUaQYio maboc.
AVTo émPBefardvetal xol amo ™) Foagn: «Ov 10
EL0EQYOUEVOY €iC TO OTOUN ®OLVOT TOV AVOQWTOV».
(Math. 15:11). ‘'O Andotoroc ITadrog yodgper 0TO
woOnty tov TwéBeo: «I1av xtioua Oeov xalov, xal
0VOEY GATOPANTOV UETA EVXAOLOTIAS AQUSLOVOUEVOV».
(A" Tw. 4:4). Apa, 1O maboc Tic yooTouwapylag
dtv elvar émaxdhovbo Tic TeogHc oV TalPVOUUE,
GALOL OTO OXOTTO %Ol 0TO 0TOY0 7oV PAlovue Stav
®0Bou0oTE VO PAUE.

‘O aywog Awpodbeog I'alne €heye: «AAdo modyua
givar 10 v pdyer xdmoroc Stl V& ixavomoujoel
TNV QUOLXNY VAYyxNV ANYEWS TOOQTS ol EALO Vi
@ayet St va SOXLUAOEL TNV €x TOD QaynToD NOOVAV.
O oxomdc St 1OV 6moiov ToMYEL TIC €ival éxelvoc 6
omoioc dnutovoyel v auaotiav. To v Towyel &
®aveis 6oov EmPdAlovy al oduatt xal To0 avayxat
onuaiver 8tL ovToc 6pilel gic TOV éaUTOV TOV TOOOV
TOETEL VO pdyeL xal’ GAnV TV NUEQAW».

Télog

ITpémel voo yvwpiCovue, 6tL 10 @ofepd mdbog g
YO.OTOaEY{OC Elval AVELENTO %Al O AYDVOC YL
TV xotomoréunon tov dev elval eiroroc. Eival
O%ANEOC %Ol XOVQAOTIXOS. ZUVEYNG %ol (oOfLoc.
[Tpémel v marépovue W Evav mohd duvato €000,
oV wac PAATTEL COUATIRG, BAAD ®VQTIWS YPUYLKA.
Ag mdovue TV Amdpaon %t Gg THV TNENOOVUE
«1axQLe amo TV moAlvgayia xal TV moAvwooia».
Ac €xyovue TAVTA OTO WVOAD Hog ot TOV EAEYE
0 Mévyacg Aviwvioc « Eyxodteira evdoiuovio 0Tl
xal EATIC ayaOn Taic Yuxaic TV AvOQDITMOV» AL
voo un Eeyxvoiue 8tL «1) vnoteia, O AvTidoTo Ti|C
yaotowapyiac, ival Bla @Uicewe xal eoLToul TV
NoovdV 10D Adovyya, ExToul) TS COOXIXTIS TVQWOEWS,
EXXOTTN) TOV TOVNODV AOYLOUDYV, GTEAEVOEQWONS
Gmo Aoyiouovs dvelpwv, xaBaQoTNTO TOOOEVYTG,
QPOTLOUOS THS Yuxiis, Stapiiagng to0 vot, StdAvong
Tfic TWOWOEWS, OV TiS xaTaAVIEEWS, EAaQOOTNG TOT
Unvov, Uyeia t00 obduatos, tpogevog tic arnabeiag,
dpeon TV auapThudTwy, Ovpa xal GroAlavons tov
Hapadeioov». (KMpag, ogh. 191).

O NOMOX THX EAEYOEPIAX
CO vépoc i éhevBepiac eival Evac xal Poloxetal
uovov uéoa 0to Evayyéhioyv, udc Aéyer 6 Ayiog
Maprog 6 Aoxntig 0To €0YoV Tov «Ilepl TvevuaTinod
Néuov» (érddoeic IMavaydmovrog), Gmov yod el
UeTaEL dAAWV:

«O vouog tiic érevOeoias (dnh. 1o Edayyeliov)
ouédonel GAn v GAnbeta. Kai oi woAdol tov dvafdlovy,
UOVOV v var Adfovy uia yvaon tov. Aiyolr Suws tov
EVVOODV, GVALOYQ UE TNV EXTEAETT TAV EVTOADV».

Kal Ayo mo »dtm £Enyet 6 Ayioc «O vouog T
éAevBeoiac (dnh. 1oV Evayyehiov) ué v aGAnbuvi)
yvaon Svafdletar, ue v éoyacio T@V EVIOADV
YIVETOUL QVTIANTTOS, 1) TANOMWON TOV OUMS YIVETOL UE
TOVS 0i%TIOUOVS TOT XOLOTOD».

Kol xatoMjyer «Ocor S&v Aoyapidlovv St eival
VTOX0EMUEVOL VO TNEOTV OAES TiG EVTOAES TOT XOLOTOD,
a 010l Stafdlovy omuatixd TOV vouov 1ot Ool, xal
08V EvvooUv unte éxeiva, mol AEve, UNTE EXEIVA YLl
& omola 6ivovy Svafeparioeic (A” Tw. 1:7). It avto
xal vouilovv 0Tl TAya EXTANOWMVOVY TOV VOUOV UE T
Eoya Tovc».

‘Eneig mig drafdatovune tov Adyov tov Edayyeiov;
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Emi ApxayyéAwv

Mool Eivan ol Apydyyehoi kal Mo Eiven ét Ovépard Toug;
Ayiov Nikoddov Beliuipofirg, «O Ilpéloyos tiig Aypidogy,
Exdooeig Abwg.

¢ Avyio Toaghn Oiver caph nal édrpddavta

uaptvoio 6tL ol dyyelol AXRATATAVOTWOC
EmxoLvmvodv ug todto tov ®douo. ‘H Tepa [Tapddoon
¢ ‘Op0006E0v "Exninoiog udc S1ddoxrel T dvéuota
TOV ETTO AEYNYDV TOV &y yelrdV duvauemv: Miyani,
Tafoih, Pagank, Ovoumh, Zarabiqh, Teyovdih zal
Bapayhh (8viote ovumhnodvetar vl Evag §ydoog, 6
Teoeutih). ITowol eivat ot Apydyyehot zol TL onuaivouy
T0 OVOUATA TOVGS;

Apydyyehoc «Muganh» otv ‘Efpaixy yldooo
onuaivel «ToLdg etval 8potog ug Tov Oed;» (Tic Mg 6 Oedg
NuU®V;). ‘O &yog Apydyyehoc Miuyahh amelxoviotnre
MoN &mxo T0Vg TEWTOVS XELOTLALVOUG u)g Gtgamyog,
6 6molog ®paTdel 2Ly et
oto O0elL y€olL
Tov O6QV, UE TO |
omoto EmitiBeTon
o010V ‘Ewogdpo,
TOV Zatave, ®ol
0t0 &pLoTEED
TOV Y€QL 1EATO
gva  mpdoLvo
xAodl  olvixa.
2TV ®oQUPT ToT @
ddpatog VayeL f
uio A xopd0€ha
UE RORRIVO OTAVQO. O AQxayyskog Mtxank Bewpettal
™S O PEovEog T VEBodGEoy mlotemwg, 6 OmOTOCg
UAYETOL HOTO TOV OLIQECEMV.

Apyayyehoc «Tapertilh» onuaiver «AvBpowmoc tol
Oeot», 1} «ioyvg 10D Oeot». Eival 6 &yyelogpdooc Tdv
uvotEimv 100 B0, idtatépmg &t s Evoaprdoemg
100 Oe0T 1ol SAMV TOV OYETRMY UE AVTNV LUOTNQIWYV.
AmewnoviCetalr ouvnome xpatwvtog 0td 0kl yéoL Tov
PoVAQL UE POTIOUEVY Aoud O ®al 0TO GOLOTEQS TOV
yéot Evav xabéptn dmod medowvo toom. ‘O xabpéptng
onuatodoTel T copia 1oV BeoD Mg Eva ®REUUUEVO
WO THOLO.

Apyayyehoc «Pagani» onuaivel «Geio Bepameio» 1
«@ed¢ 6 Bgpamevtior. (TPt 3:17, 12:15). ‘O Paganh
amernovitetal vor 6N YeT ut 1o dekl xéot Tov Tov Twpfit (6
omotog xpatdel Eva Yot dhievuévo otov Tiyon ToTaud)
%O UE TO AOLOTEQD pia AAaPdoToLvY tatoLrt) OMx.

Apydyyehog «OvoA» onuaivel «I10o tolh Oeod», 1
«Dig 10D Oot». (I" "Eodpog 3:1 ol 5:20). Amernovileton
vo rpatdel Eva, omadi kot v ITlegodv 0td deklL yfoL
TOV %Ol (ia ULV ASYa 010 GELOTEQOD.

Apydyyehoc«Xaradiijh» onuaiver «wpeofevig
TOC TOV Oeo». (I" “Eadpag 5:16). Amewroviletal ue
YOUNAWUEVO TO TEGOMITO KOl TO UWATLO TOV, XRQATDVTOS
T Y€oLL TOV 0TO 0THBOC 08 0TAON TEOOEVYTC.

Apyayyehog «Ieyovdiijh» onuaivel «avTOg TOV
30Ealel TOV Oed». Amelroviletal Ug YovVoo OTEPAVL
0710 Oe&l TOV Y€QL Ol TOLTAO HOLOTIYLO OTO AQLOTEQOD.

Apydyyehoc «Bagaytijh» onuaivelr «edAoyio 1o
Oeot». Amewrovitetal vou Qo td 0TO YEQL TOV AEVXO
TOLALVTAQUALO ®OVTU 0TO OThHOoC TOoV.

Apydyyehoc «Tegemh» onuaiver «€Evuvymon tod
OeoD». Tdtol g EUTVEVOTNE VYNADY OREYPEWY, TOV
avupdvouv Tov dvBpmmo mpog tOV 0. (I" "Eodpag
4:36).

Ovpdvior ApyLotedtnyol, £0€ic Tob dvmbev EmPrémnete
UE UEYALN OTOQYN, ORETAOTE UOC UE TIC PTEQOVYES OUC,
TEOOTATEYTE Hag UE T dUvauyq oog.

Eloaote 6mhopévol ug T duvoun tot Oeod, otepavm-
= UEVoL uE T 00Ea
| Towv, HOOATATE
TUQLVES QOUPLTES
yioe vo. Beptlete
B toUg daiove.
| AoTtpamiaing,
S ARTIVEC POTOC
dtaoyitete TO
ovvvepa, O6ha
T ovvveQa
tod d€pa, Gmov

Olvete udyec,
i T TaAeVOVTOC VITEQ
00 “Yyiotov OeoD MuMV.
Ax0vU000TOL, AYQUTVOL QQOVQOl, YOQLEOTATOL,

ARATATOVOTMS VIEQ I TALODE TTAV® 67O TOVS &VOQDTOUS
%ol OAN TV ®Tiom, TAVW &mo &voiBuntovg »Gouovs.

“Olec Ol REOATOLESC OTOOTLEG TOU 0VEAVOU—OL
gvapeteg Aeyedvec ue to dyabomol tdyuato TV
ayvéhmv—3unéc oac eival, adelpol pog, ®atd TOV
®nowo uog [IAdotn.

O¢loL &pyLoTodTnyol TMOV ovVEaAVimv AvvAauemYy,
0dnyfote nog éxel Gmov mpémel vo dpBotue, 0Tov Bpdvo
00 Yylotov ®eod, 6 ‘Omoiog 10 mavTa ONuLovQyNnoe
én toD undevac.

T 1 f
Amolvtixiov (Katéfaona) — "Hyoc &7
Tav ovgaviov oToatidv AgxLoTodTnyot,
ovowmovuey vudg nueis oi avdiiot, iva tais vudv
Oenoeot, Telyionte NUds, OXETN TOV ATEQUYWY,
tijc @iiAov Yudv 80Ens, poovooivres fuds
TQOOALATOVTAG, EXTEVDS #al fodvtas Ex tdv
®vOUvov Avrpawoaobe fudg, og Ta&idoyat tdv
dvo Avvdueov.
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‘Evag Ayiog Aeomérne: MnrpomoAimg
Ziariotng Avrwviog (+2005)

Inyn: «Bijua OpBodoliagy, https://www.vimaorthodoxias.gr/.

Amo tov 'Exdotn
2ric 17 AexeuPoiov 1ot 2005, «6 w0 TATELVOG
deomorng tijg ‘Exxinoiagy», Stws 10V dmoxdisoay
ToAAOL, denoe TNV TEAEVTQiOL TVON TOU OTO
«Mmodoodxelo» voooxoueio ITtoeuaidac, o0& nhixia
85 étav, uett amo Toiunvn udxn ué tov xaoxivo. O
Odavatog tov mpoxdieoe ueydin 66vUvy otov Aao Ti)g
Jatiotag xal tis e00UTEQNS TEQLOXTS THS €QAC
MntoomoAns. O Ayiog Mntoomolditng Avidviog
maoaugver &va xal (Svotvxdc) novadixd oTic UEQES
uoe Toodderyua Aytoouvng, TOTELVOPQOOUVNS KAl
TOWaVTIXTIS NYECTaS TUTOV TOoV omavilel xal iows oUTe
xav VTAOXEL OTOV ®xUXAO Th)S onueowviic EAnvopbodosng
Teoapyiag. Thv evyn Tov Vo Exovue.
T 7 F
Ankbg xol  au- ‘
TTOYOC NTav o
AeomdTng AVIDVLOGC.
AtV €lxe MepoevTec ut
ooMyo, arla avéparve
nAL  OTIS ROQOTOES
TOV AYQOTIXAV YLl
TIC UETOULVNOELS TOW.
“Otav 1o €oya wihodv
QIO UovoL ToVg TOTE TO
OYOMLOL TTEQLTEVOUV...

Aitio yU adto 10
Gpbpo; “Eva yoduuo:

2TéN0, AYOINTE QIAE
nol Adel@E, naAnuéoa,

Apynoo vo. 0ol Yoa-
Y. Arovoialo. 2ot ogeilw 1o fLoyoamLrd TOv
T0 POTOTUANOA GO TOV TOUO ToV ErdAOMNHE YO TO
TOLAVTO YOOVLO, TNG EMLOROTIXTC TOV doroviog.

"Exgivo mob Ot fj0eha vor ot Pefatddom eivat 8Tt 0TOC
6 &avBpowmoc NTav Aytoc. Zovoe &yia. Eixoot yodévia
oV 1OV €Inoa amo »novtd to EpAema, 1O Evolmba.
Axtivopolovoe pdg, YEALO, nal TAVTO TEWOS. ATAOC
0’ 6ha Tov. PTwyog uéyoL Teéhag. Altog dmepilypamta.
Nrtoémonar &tav évahoyilonar TO TOOES QPOQEC
AeLtovoynoa noli tov %1 £yH poeoVod OTOAES TAOVOLES
%L ADTOC NTary TAGL o PTG TATOC.

Ou 0oV t® %nATL Y. vo Bavudoslg tdvw ¢ adTo.
Aydpaoca wio palitoa, ®AmOTE, YL TIC OTOAES WOV
8tav petarvovpovva. Asoudtivy. "HABe houmdv othy
"Exxinoia, dc torotnontic. Eixe nia palitoa Evhivn—
£0mTEQLRA ETEVOVUEVY UE TOTTETOUQ (0L YAQTLVY], OOV KL
a0TEg TOV EXOVV RATL A ixa urtaoVAa. Ntodamxra. [osmdg

&va. Agomde avtdc Tod AMéw, «I'€povta dgv el dAlo.
Ou mdete ™ Pailitoa ™) dwwn pov». ‘Eravaotdtnos.
KOy 1o AéeL, «€00 ELOOL OIXOYEVELEOYNG, EXELS TOLDLLL
%ot GAAa Tétotos. Telnd TV TijoE.

“Yotepa amo népeg nod tniepadvnoe. « Ela vou maue
var Aettovpynoovue og rdmolo xmudmoly». [1dw, xal
Tt v 0. ‘H EVAwvn Baiitoa. «IIaAl to 1OLa» 10D Aéw.
«JToddxt pov», ot Aéet, «Emiaoe 1émo, TV Edmoa ot
wio Ty YUvaira».

ITqyaue, #AmoTe uE ToVS O1r0VS WOV 0TI ZIATLOTO VO
oV émoxrepBotue. Kal tf vor dodue: Spovyydolle Tig
ondAec The Mntodmoing. «ADTo o AegpTal Tov B0 *diva
ot uio yvvaira, to PAtm 0t0 PLASTTMYKO—xL VOTEQN
un Eeyvate T AV fHjuovva 0TO LOVOOTNOL, B Exava
1ATOLO dLaXSYNUOL».

Mo dimyfhOnxre ndmoloc

"Hrov 6 mo®Toc %alpdc mob eixe #AOel oTh
Mntodmoln. Atv Ntav éaxdua yvwotdc. Iiye wio
K'UQLomn ot ywEL8, 010 Bdto. Téhewwoe 1) Asttovpyio.
,)K Byfjne EEm nat mepiueve
RAVEVAS VO TOV NaLLEPeL
Y TOv mdeEL OTH
Ziudtiota. AvtoxivnTto
dtv eixe néyoL mov
: wébave. ZtdOnre €vog
Ug 10 AUTOXR(VNTO TOV,
avtoc mwoU wol To
dimyeital, ®ol Tod AeL.
«[TamovAn oD mALC»;
1 Aéel a0TOC ZLdTIoTOY.
«Koat éym éxel mdo,
aALOL Exw dlmha pov ™)
4 yuvairno pov. TTpémer
VoL oTomyBoDue». Tot
A€eL 6 AeomdTNng. «ZThV
1OQOTOO UE TALQVELS» Asu «Noai».

Avéfnre othv napdtoa 6 Aeomdtne drdoaus ot
Jatota. Oéopna. “EtpeSav dvlommor. ZtdOnxrav
UWTEOOTA OTOV émioxomo. Tov fondnoav vo ®otéPeL.
Xewpogumjuota. Potdel 6 &vBowmoc. «ITowdg eivat;»
«O Aeomdtng», 100 Méve. Ay itel var whaiel. < ERfalo,
wo® Aéet, «tOv AeomdTn OTHV ROQOTOM %L ApNoa T
YUVOLIRO WOV OTO RAOLoUOL».

Kai tétowa meplotatind, Ztéhio, morhd. AvToc 0 Aylog
dgnoe meplovoio oth Mntedmoln: To wovaotioLa Tov.
Atéhewwtec Meg Eopordynon. ‘H nioy) Kotdvn miyouve
0’ avTov. Aypumviec. Kéouog amo Kaotopud, 'ogfevd,
KoCTdavn, [Ttohenaida. Avd qopEc Exove TOTOTNONTIC
Ao 2-3 ufjveg ®oll oL YUQLOE OAOL TOL YWELOL TS TTEQLOYTS,
gxatov mevipvro (150) tov dobud, émd dvo poéd

Sthv #xndeila tov, tav 6 Apylemionomog elme 3Tt
ofuepa xndevouue Evay dylo, 6 ®6ouog SAog pivate
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UE wiow pmVi) TOETS POPESC «AyLoc». ArOUO ONUMDVETOL T
Tolyo wov. Avteg Tig Nuépeg xvrhogpopnoe Eva PiAto
«"Evag drhopdvayog "Erioromoc». MAAg 10 mdom 0o
0710 otelhw. Xapéta Ghove. EUyov - EUyouat.

[Néara-T'woeyng Mretodxog

KoCdvn, 12 Magtiov, 2006

TF T

¢ Moaoxaplotoc Mntpomohitng Ziwoaviov xrol

SZwatiotng #. Avtdviog Koumog yevviOnre to
1920 ot0 "Apyoc Apyolidoc. "Htav amdpoltoc Tig
Mapaoieiov Iawdaymywmic Axadnuicg AONvdV %ol
e Ogohoywriic Zyoric 1o ITavemotmuiov ABnvar.
Kartoyoc ueyding Ogoroyixiic madeiog, ocvumTAjowoe
Tig omovdég tov ota [Mavemotiuie ‘OEPopdng »al
[Taploiwy.

Aetéheoe naOnyntic xat Aevbvvtig Tepatindyv
Zyohdv. Kato to &€tn 1971-74 vmmpétnoe d¢
teponnovrag eig ™v Teoty Mntodmoly AltwAlog xol
Axapvaviog Aldxrovog éxelpotovion eic tag 3.12.67,
mpeofutepoc 8t gic toc 4.12.67. Thv 23" Maiov 1974
¢EeAéyn Mntpomohitng Zioaviov ®al ZiatioTns.

"EE€0moe aEidhoya émotnuovind €oya. Anuooievoe
BpAroxproloc nai Apbpa EmonodounTind eic dStdgpooa
meprodurd. ‘Exoynon év Kvolw th 17/12/2005.

Mo poptupia...

"Hrov &vag oeuvoc HAMrLonévoc xAnowmds, Ynioc,
advvatog, dornTrdeg, mol takideve ue T0 xoQafdxnL
ot yooum) «Adgvn-Ayia Avvar. Sth Stadoouy fTov
Ayouidntog, ovupolenévoc. To napafdxt mépaoe To
uovaotniole ot £ptaoe tov dooavo the T Movig
Aytov ITavhov, 6mov 6 TaEWOLHdTNS ®ANEKOC Exave,
Omwg nol 08 ®AOe HOVOOTHOL, TO OTAVQEO TOV.

[Tépaoav amo T wovedyo the N. ZxNtng ®al o Alyo
avtinploav Ty Ayia "Avvo ®oi Exave TdAL ug evAapela
10 0T0ES Tov. "Ed® Ntay 6 mpoootopdg tot evlafoic
whnowol. Inrawnre amod T 0éon Tov nall ue Toug
arhovg, rot WOALS TO ®ooPAxL ETLOLOE OTO LOVOAYLO,
ol wepLoodTeQOL ROTERNUAY Exel. Katéfnre nai adtoc.

I'oLoe Bumg TO RePAAL TOV TEOC T TIOW %Al €10€
Evav vea o tepoudvayo vo aymvitetor vo fyalel 6o
10 %0APA%L EVOL OMEO TOAYIATO TOV €1)E. AEV YA VEL
evnapia ®at Tov pwtdel. «No ot fondnowm, mate;»

«Na glval eDAoYNUEVO YEQOVTO», BTTAVIO O VEQQOC
leQoUOVaY0S, ®L AUECWS O NAXIMUEVOS RANQLKOS TTOQOL
™V NAwic Tov, UE veavird @edvnua, fondnoe oféhta
0TI UETOLPOQO TV TEAYUATWY &ATO TO RAQUPEXL OTO
uovpdylo. Tehelwoayv, ®ol 6 HOVAYOS EVYOQIOTNOE TOV
AYVWOTO #ANOLKO %Ol EXETVOC EerivNOE GO THV AnEY TOT
LOVQAYLOV YLl VO TTAOEL 0T OUVEYELD. TOV ALVIi(poQo. Tdte
TOV YVOOLoOV Heprol ol £tpegav ®ovtd tov. "ERalav
UETAVOLOL ROTO TO OVVNOLoUEVO... <KEVASYNoOV, Aéomotal»,
«O Kvproer. «<Evlovyeite, Zefaouidtated», «O Koploo».

O novayog to Exaoe! Téon dHoa Aowmov tov fonbodoe
gvac Acomdtne v fydher T modynota dmd TO xainy;
[Towog v Mtav Eooye aDTOC O TATEWOC TATAC,
Onwg éuoiale; "Etpete, €pale netdvola, mioe vy,
0htmoe ovyywoeeon ol d€xOBnre vo yiver fonddg tov
Evag Aeomdtng, ®L éxegivog 0gv &vtédpaoe nabBShov,
BemEDVTOC TO YO XATL PUOLXO ROl AVOQDITLVO TO VUL
TEOOPEQELS Ponbeta 0TOV duTAave cov...

[Towg Aeométne Sume Rrav; "Hrav 6 pmtoomoiitng
2oaviov xal Zwatiotng Avidviog Kéumoc. My uod
TETTE TAQA, OTL EYOVUE TOALOVS OOV KL AVTOV...

Mo éxdun paptupio:

T'ewor o6ic pihot pov!

Na obc mtd %ol €ymd Alyo TEQLOTATIXA YL TOV
UOROQLOTO AVTMVLO!

‘O énlonomog ®. AVIdVIog odvia XONOLUOTOLOVOE
avTOR(VNTO, ROl OVVNOWS TNYALVE UE AEWPOQETO OF
OAec Tic Zvvédovg tic 'Exnxinoioc. Mg amotéleona
molhol Tepdpyeg TOV ... melpalay xal 1OV ... pdvalayv
«0 ’Emionomos t@v KTEA».

Mia oo TavnyUeLle Eva ywELd ®ovIo 0T ZIdTIoTO
%ol B0 ToeEelye 6 Mntoomolritng. ‘Odnyo tdte dev
eixe. “OmoTE #AVEL HTO-CTOM %O OTO SPOUO OTAUATAEL
E€va ToaxtEQ Mol xovpfarodoe dyvoa ue rapdtoa. ‘O
0dNYoOC €101 PTWYO RAL YWEIS RATL VO OEIYVEL TMC
gival Mntoomolitng, Tov mépaoe Y &mAd HOVOYO
%Ol TOD ElTe, TE KEvVo mlow ot dyvoa Exel Oon. ‘O
MnteomoAitng AVIdviog d€TN®e UE Xod!

“Otav gumavay oto YmELo e 1oV Agordtn tdvm
ot dyvea, ®ATOLOL XWELXOL TOV AVTIANEON®AY
ol doylav v povalovy. «O Agomdtne Ne0e!.. O
Aeométne NoOdel..». Ol xaumdvec GOYLOOY VO YTUTAVE
duvato vt 6 0N Y0S TOV TEORTEQ T £Y00E, AANL UETOL
amo Alyo notdhape i ywvotav...

“Eva axdun yeyovoc Ntav, mig eixe Eva #ijmo mod
6ho onaMle popwvTog »dTL Tolt pdoa. “Etot, 6tav
uio wapéa Ao YVmoTolS ®ol (pIAOVS TOV TRy Vi
1OV S0V, 8tV 1OV ratdrafoy vouiovtog mie eival 6
ANTOVEOC... «[ToD eival 6 AeoméTng», TOV QwTdve. «T(
TOV O€heTE;», TOVC Aéel. «NU Tdoovue THv €0 TOU»,
oV Aéve. «No tdw v 1oV eovaEw», tovg Aéet. TTTye,
gPale Eva aAAO ®0Ba0 PG00, %Ol YUOLOE XOVTA TOVG...

Télog &md TEOOWITIKT EUTELQLO. WITOQM VO T@M, TOE
glye THY A0WSTNTO %ol AYVETNTO WrEod TodLlob,
O TTOAD peydAn aydmn yuo SAo Tov ®x6ouo, Tol TV
HOTAAAPOLVES ATTO TV CVUITEQLPOQE TOV.

Oi Televrtaieg Xriynég Tov
¢ YVWoTog dtopatiroc yépovtog Toafoih mov
Botoxetal Alyo €Ew amo Tic Kapuée, dwafefaimoe
0Tt Stav xownBnne 6 Maxauotog Avtdviog £ywve TETOL0
«AMévt otov TTopddelco mob eiye viu yivel &md TV
gmoym g »olunong tod Ayiov Nextaplov!
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Ac dotue oo TV TEQLYQOLpT oV £0mwoe Evag
TLOTOC XOLOTLOVEC, OYETIRA UE TIC TEAEVTOTEC DOES TOD
MntpomoAitov Avimviov:

BoéOnxra, Aéel, ue 1o povayd, oto xéora tot dmoiov
roynOnxe 6 paxraplotog Mntpomolitng Zwoaviov
®ol Zwotiotng Avtoviog. Tov magardieco v pod
TEQLYQAWEL TIS TEAEVTOTES OTLYUES THS OWNOEWS TOV,
Ao LoD ELTE:

O MoxaplotdC ®OTd TIC TEAEVTATEC HUEQES NTOV
ot doynun ®atdotaon xol gixe dvorolio dndun xol
010 vo wAnoel. Tov elyoue mder oty ABMva 6mov
énel Enave Eyyelonom Gpalpeons Tol oToudyov Aoym
10D ®aEr(vov oL elye. ThHv Emduevn HUEQQ, LETH THV
gyyelonon uohig urnraue oto dwUATIO TOV EIdaUE VO
®nhaier Evrova xorrdalovrtog tov 'Eotavomuévo ot uia
einova néoa 010 dwudTio Toh voooxouelov.

«T{ €nabec Aéomota;» TOv pwTioaue. Mg dvoxolia
PYéMALoe, «B0 00g TTd... 00 00G T@...», BALOL UETO ATTO
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ON THE DORMITION OF THE
MOST HOLY THEOTOKOS

By Saint John of Kronstads.

Magnify, O my soul, the honourable Translation of the
Mother of God from earth to heaven.
[Refrain for the 9" Ode of the Canon]

Trof

et us be happy, beloved brothers and sisters, that we

belong to the Holy Orthodox Church, worthily and
rightly glorifying the Most Holy Sovereign Theotokos on
this eminent day out of all the days of the year with special
solemnity. There exists on earth many societies and entire
governments that do not consider the need nor the obliga-
tion to call upon and glorify the Queen of heaven and earth,
the Mother of Our Di- -
vine Lord Jesus Christ, ‘g
and other saints and W F o
angels; to submissive- g
ly serve Her lovingly,
as the true Mother of
God. Sadly in Rus-
sia nowadays we have
heretics (among us)
who actively dishonor
the Mother of God,
the saints, their icons,
their relics and their §
festivals. O, if only they
also unanimously with us glorified the worthy Queen of
heaven and earth!

Today the Holy Church solemnly glorifies the honorable
Dormition or translation of the Mother of God from earth
to heaven. A wonderful translation—she died without seri-
ous illness, peacefully. Her soul is taken up in the divine
hands of Her Son and carried up into the heavenly abode,
accompanied by the sweet singing of angels. And then, her
most pure body is transferred by the apostles to Gethsemane
where it is honorably buried, and on the third day it is resur-
rected and taken up to heaven. You see this on the icon of
the Dormition of the Theotokos. On it is represented the
life-bearing body of the Theotokos laying on a bier, sur-
rounded by the apostles and hierarchs, and in the center of
the icon the Lord holding in His hands the most pure soul
of the Theotokos. The translation of the Mother of God
is a paradigm of the translation in general of the souls of
Christians to the other world.

We say that our dead have “fallen asleep” or “passed away.”
What does this mean? This means that for the true Christian
there is no death. Death was conquered by Christ on the
Cross. But there is a translation, i.e, a rearrangement of his

&
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condition, i.e., his soul is in another place, in another age, in
another world beyond the grave, eternal, without end, that is
what is meant by “falling asleep.” It is as if it were a temporary
dream after which, by the voice of the Lord and the fearful
yet wonderful trumpet of the Archangel, and shall come forth,
they that have done good, unto the resurrection of life; and they
that have done evil, unto the resurrection of damnation. (Jn
5:29). This is what the Christian means by translation. We
should be ready for this translation, for the day of the general
resurrection and judgment, for this indescribable world event,
recorded in the Holy Scriptures.

This preparation for the meeting of the heavenly King
before the dread judgment seat, after death, is essentially
the person’s preparation throughout the whole of his life.
This preparation means a change in all his thoughts, and the
moral change of all his being, so that the whole man would

- - be pure and white as
snow, washing clean ev-
erything that defiles the
body and spirit, so that
he is adorned with ev-
ery virtue: repentance,
meekness, humility,
gentleness, simplicity,
chastity, mercifulness,
_ 4 abstention, spiritual
contemplation, and
burning love for God
and neighbor.

Our preparation for
meeting the heavenly King, and for the inheritance of
eternal life in heaven, should consist of these things. The
heavenly King desires souls adorned with immutable virtue,
souls prepared so that the Very Lord Himself could abide in
them. Do not marvel that the Very Lord wants to live in us.
In fact the human soul is more spacious than the heavens
and the earth, for it exists in the image of God. And if one
removes sins from the soul, the Lord of all will settle in it
and will fill it with Himself. We will come to him and make
our dwelling with him (Jn 14:23), says the Lord about the
souls who love Him.

And so, ye participants in the Christian feasts, and espe-
cially the present feast of the Dormition of the Mother of
God, ye who are brightly adorned with every virtue and
translated to the heavenly kingdom, to Her Son and God,
proclaim to each and every one about preparing their souls
to be the dwelling place of the Lord, about continual repen-
tance, and about the incorruptible adornment of Christian
virtue. Let your death also be unashamed and peaceful,
serving as the pledge of a good answer at the dread judg-
ment seat of Christ.

Amen.

Ih" w i
Jd -
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THE BEATITUDES OF ST. PAISIOS

Source: “Epistles,” by Elder Paisios of Mount Athos, Holy Monastery
“Evangelist John the Theolooian,” Souroti, Thessaloniki, Greece (2002).

“Precious Cross,” December 2, 1972
ister Abbess Philothei,
Your blessing!

Today, a kind of craziness took hold of me and I took the
pencil, as does the madman who writes his outbursts on the
wall with charcoal, and I sat down to write my own thoughts
on paper like one crazed, and, again, like a lunatic, to send
them to you in writing. I am doing this latter craziness out
of much love for my sisters, that they might be edified, even
if only a little.

The reason for the initial craziness was five letters, one
after the other, from various parts of Greece on a variety
of subjects. While the events descrlbed were great blessmgs
of God, those who wrote Fm
to me had fallen into de- §
spair because they dealc &8
with them in a worldly
way. '

After replying accord-
ingly to their letters, I
took the pencil like a
madman, as [ have said,
and wrote this letter. I be-
lieve that even a fifty-cent
piece from your journey-
ing brother will be some-
thing toward a flint for
each one of the sisters so
as to light a little candle in
her cell and offer her dox-
ology to our Good God.

[ feel great joy when every sister, with her particular cross
carries out the equivalent struggle with philotimo.

It is a small thing to give to Christ a heart equal in size
and as luminous as the sun out of gratitude for His great
gifts, and especially for the particular honor He showed us
monks by conscripting us with personal summons to His
Angelic Order.

A great honor also belongs to the parents who were thus
made worthy of becoming related to God. Unfortunately,
however, most parents do not realize this and, instead of
being grateful to God, are infuriated, etc., for they see ev-
erything in a worldly way, like those people I mentioned
earlier, who became the reason for me to take the pencil
and write everything that follows:

1. Blessed are those who loved Christ more than all the
worldly things and live far from the world and near God,
with heavenly joys upon the earth.

The tomb of St. Paisios next to.the church of St Arsenios the
Cappadocian, at the Monastery of St. John the Theologian,
situated in the village Souroti, approximately 20 km from

Thessaloniki, Greece.

2. Blessed are those who managed to live in obscurity and
acquired great virtues but did not acquire even a small name
for themselves.

3. Blessed are those who managed to act as a fool and, in
this way, protected their spiritual wealth.

4. Blessed are those who do not preach the Gospel with
words, but live it and preach it with their silence, with the
Grace of God, which betrays them.

5. Blessed are those who rejoice when unjustly accused,
rather than when they are justly praised for their virtuous
life. Here are the signs of holiness, not in the dry exertion of
bodily asceticism and the great number of struggles, which,
when not carried out with humility and the aim to put off
the old man, create only illusions.

6. Blessed are those who prefer to be wronged rather than
to wrong others and accept serenely and silently injustices.
In this way, they reveal in practice that they believe in one

3 God, the Father Almighty
and expect to be vindi-
cated by Him and not by
human beings who repay
in this life with vanity.

7. Blessed are those who
have been born crippled
or became so due to their
own carelessness, yet do
not grumble but glorify
God. They will hold the
best place in Paradise
along with the Confes-
sors and Martyrs, who
gave their hands and
feet for the love of Christ
and now constantly kiss
with devoutness the
hands and feet of Christ in Paradise.

8. Blessed are those who were born ugly and are despised
here on earth, because they are entitled to the most beauti-
ful place in Paradise, provided they glorify God and do not
grumble.

9. Blessed are those widows who wear black in this life,
even unwillingly, but live a white spiritual life and glorify
God without complaining rather than the miserable ones
who wear assorted clothes and live a spotted life.

10. Blessed and thrice blessed are the orphans who have
been deprived of their parents’ great affection, for they
managed to have God as their Father already from this
life. At the same time, they have the affection they were
deprived of from their parents in God’s savings bank with
interest.

11. Blessed are those parents who avoid the use of the word
“don’t” with their children, instead restraining them from
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evil through their holy life—a life which children imitate,
joyfully following Christ with spiritual bravery.

12. Blessed are those children who have been born from
their mother’s womb (Mt 19:12) holy, but even more blessed
are those who were born with all the inherited passions of
the world, struggled with sweat and uprooted them and
inherited the Kingdom of God in the sweat of their face
(cf. Gen 3:19).

13. Blessed are those children who lived from infancy in a
spiritual environment and, thus, tirelessly advanced in the
spiritual life. Thrice blessed, however, are the mistreated
ones who were not helped at all (on the contrary, they were
pushed towards evil). But, as soon as they heard of Christ,
their eyes glistened, and with a one hundred and eighty
degree turn they suddenly made their soul to shine as well.
They departed from the attraction of earth and moved into
the spiritual sphere.

14. Fortunate, worldly people say, are the astronauts who
are able to spin in the air, orbit the moon or even walk on
the moon. Blessed, however, are the immaterial Paradise-
nauts, who ascend often to God and travel about Paradise,
their place of permanent abode, with the quickest of means
and without much fuel, besides one crust of bread.

15. Blessed are those who glorify God for the moon that
glimmers that they might walk at night. More blessed, how-
ever, are those who have come to understand that neither
the light of the moon is of the moon, nor the spiritual light
of their soul of themselves, but both are of God. Whether
they can shine like a mirror, a pane of glass or the lid of
a tin can, if the rays of the sun do not fall on them it is
impossible for them to shine.

16. Fortunate, worldly people tell us, are those who live in
crystal palaces and have all kinds of conveniences. Blessed,
however, are those who've managed to simplify their life and
become liberated from the web of this world’s development
of numerous conveniences (i.e., many inconveniences), and
were released from the frightening stress of our present age.

17. Fortunate, worldly people say, are those who can enjoy
the goods of the world. Blessed, however, are those who give
away everything for Christ and are deprived even of every
human consolation for Christ. Thus it is that they man-
age to be found night and day near Christ and His divine
consolation, which many times is so much that they say to
God: My God, Thy love cannot be endured, for it is great and
cannot be fir within my small heart.

18. Fortunate, worldly people say, are those who have the
greatest jobs and the largest mansions, since they possess
all possibilities and live comfortably. Blessed, however, ac-
cording to the divine Paul, are those who have but a nest to
perch in, a little food and some coverings. (cf. 1 Tim 6:8).
For, in this way, they’'ve managed to become estranged from
the vain world, using the earth as a footstool, as children

of God, and their mind is constantly found close to God,
their Good Father.

19. Fortunate are those who become generals and govern-
ment ministers in their head by way of heavy drinking (even
if just for a few hours), with the worldly rejoicing over it.
Blessed, however, are those who have put off the old man
and have become incorporeal, managing to be earthly angels
with the Holy Spirit. They have found Paradise’s divine fau-
cet and drink from it and are continually inebriated from
the heavenly wine.

20. Blessed are those who were born crazy and will be
judged as crazy, and, in this way, will enter Paradise without
a passport. Blessed and thrice blessed, however, are the very
wise who feign foolishness for the love of Christ and mock
all the vanity of the world. This foolishness for Christ’s sake
is worth more than all the knowledge and wisdom of the
wise of this world.

I beg all the Sisters to pray for God to give me, or rather take
from me my little mind, and, in this way, secure Paradise for
me by considering me a fool. Or, make me crazy with His
love so I go out myself, outside of the earth and its pull, for,
otherwise my life as a monk has no meaning. I became exter-
nally white as a monk. As I go I become internally black by
being a negligent monk, but I justify myself as one unhealthy,
when I happen to be so; other times, I excuse myself again
for being ill, even though I am well, and so I deserve to be
thoroughly thrashed. Pray for me.

May Christ and the Panaghia be with you!

With love of Christ,

Your brother,
Monk Paisios

en someone takes the first step to reconciliation, he

immediately feels joy, peace and relief. Why? Prior
to this, hatred, enmity, separation and alienation laid like
a heaven burden on his shoulders. There was also pressure
from the devil who wanted his way. God, on the other hand,
is love and humility. All of us are filled by our egotism and
seek to erect our own will. We believe that we are correct,
that we are good and that others are at fault.

What does it indicate when we criticize others and consider
ourselves flawless? This is why the Lord commands: judge
not that you not be judged. And He adds: For with what judg-
ment you judge, you will be judged. (Mt 7:1-2). To criticize
others is an extremely serious sin, although we indulge in it
like bread and butter, and as a ‘sin which so easily besets us’
(Heb 12:1). A besetting sin is one that takes place at every
opportunity and all the time.

Elder Ephraim of Filotheou and Arizona
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THE RESURRECTION OF THE DEAD

By His Eminence Metropolitan Augoustinos Kantiotis (+2010),
Bishop of Florina, Greece, from “On the Divine Liturgy—Orthodox
Homilies,” Vol. Two, translated by Asterios Gerostergios, pp. 164-171,
Institute for Byzantine and Modern Greek Studies, 115 Gilbert Road,
Belmont, MA (1986).

I AWAIT THE RESURRECTION OF THE DEAD!

f mankind had never
sinned, dear readers, we
" would have never known
death; we would have re-
mained immortal—im-
mortal not only in soul,
g but also in body. But sin
occurred, and along with
the other consequences,
it brought this calamity
called death, which is the
separation of soul and
body. This is the punish-
ment we received after
committing sin. Dust thou
art, and unto dust shalt
thou return. (Gen 3:19). The body, made up of different
natural elements, moves and acts by means of the im-

mortal soul. The soul now loses its precious companion
with death, which dies and dissolves into the elements
from which it was made. The flesh decays and only bones
remain, and even these, over a long period of time, wear
away and become ashes, reminding us of the Church
hymn: 7 called to mind the Prophet who cried, “I am but
earth and ash.”

All bodies rot away and dissolve. However, there are some
exceptions to this natural law of decay: the holy relics of
men and women who were sanctified. These bodies remain
incorrupt and are proof of the power of Christ, who works
miracles through the relics of Saints.

Now the Church, in the eleventh article of the Symbol of
the Faith, proclaims that the dead will be resurrected. Will
they be resurrected? No! Shout unbelievers. But what are
their arguments?

The bodies of human beings, they say, dissolve into the
great crucible of the earth, and only their ashes exist. What
about bodies burned in terrible fires, bodies of people
drowned in the great seas and eaten by fish, bodies of people
devoured by lions and other wild beasts—how is it possible
to resurrect these bodies?

In Christ’s time, there were people who believed in God,
but did not believe that bodies would be resurrected. These
people were the Sadducees. When St. Paul went to Acthens,
stood on the Areopagus and preached that a day will come

when the dead will rise and be judged, the philosophers
listening to him began to laugh and mocked him. Today
there are still many who do not believe in the resurrection
of the dead. They say:

—When someone dies, forget him, he’s gone for good!

In spite of this, the Church continues to say that the dead
will be resurrected. Where do we find the truth about the
resurrection? Primarily, in God’s word. Even the wisest
people can be mistaken, but the word of God is truth; and
since the word of God declares that the dead will rise, we
believe it and proclaim it.

Where in God’s word, the Holy Scriptures, is the resur-
rection of the dead mentioned? Let’s bring up only some
of these passages:

First, the famous 36™ chapter of the prophecy of Ezekiel.
Ezekiel saw an awesome vision. He was brought to a field
where, many years before, a battle had taken place and many
people were killed. Their bodies were eaten by wild birds
and their fleshless bones covered the plain. The spectacle was
horrible. While the prophet looked at the scattered bones
in this macabre scene, he heard a voice say to him:

—Son of man, is there any hope for these bones to live?

—O Lord, Thou knowest, he answered.

—Prophesy to these bones, the voice of God commanded.

The prophet obeyed the order and prophesied to the bones.
Immediately, the bones began to creak and come together,
joining one to another, making whole skeletons. The skel-
etons filled with flesh and were finally covered with skin. But
they were still dead bodies; there was no life in them—an
endless array of dead bodies.

—Prophesy again, commanded the voice of God.

The prophet spoke again and wind came from the four
corners of the earth and the dead bodies stood up on their
feet and walked as if in a military parade. This vision is proof,
an assurance of God, that the dead shall be resurrected.
They will be resurrected by the trumpet of the archangel,
which will sound by God’s command—the trumpet call of
resurrection for all the dead.

Another quotation related to the resurrection of the dead
is found in the Second Book of Maccabees. There we have
the story of seven brothers, and their heroic mother. In spite
of all the threats made them by a tyrant, they did not deny
their true faith, but with the courage their faith gave them,
they faced their martyrdom. Although the tyrant tortured
them; cutting off their hands and feet, these admirable mar-
tyrs answered the tyrant:

—Hands and feet are not ours. God gave them to us, and
we believe that God, for whom we are sacrificed, will give
them back to us in the resurrection!

Christ Himself assured us in the most positive way that
the dead will be resurrected. We hear Christ’s words in the
Funeral Service when the Gospel is read, saying, Verily, ver-
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ily, I say unto you, the hour is coming, and now is, when the
dead shall hear the voice of the Son of God, and they that hear
it shall live. (Jn 5:25).

In addition, Christ proclaimed the resurrection of the
dead through miracles. He raised dead people three times:
the daughter of Jairus, the son of the widow of Nain, and
Lazarus, who was dead four days. Finally, the greatest proof
of the resurrection of the dead is Christ’s own resurrection.

By Christ’s resurrection death was completely defeated;
and believers of every century proclaim with the Apostle
Paul: O Death, where is thy sting? O grave, where thy victory?
(I Cor 15:55)"

Yes, dear friends, the dead will be resurrected, and we
ourselves will be resurrected, because, after a while we too
will be dead.

But the question is raised: “How will bodies be resurrected
from the dead?” To this question St. Paul gives an answer.
He gives examples, and
one example is the seed HE
of plants. What is the [ ==
importance of a seed?
It is sown in the earth,
buried like a dead per- |
son. It rots like a dead
body, and out of this
rotten seed comes a
sweet-smelling flower,
which, with its new
appearance proclaims
that God makes new
bodies from dead ones, bright bodies which will dlffer from
the old ones as much as a huge oak tree differs from a tiny
acorn.

O God, Thou dost great and marvelous wonders in heaven
and earth!

Let everyone of us, with steadfast faith, proclaim: / await
the resurrection of the dead,

AND LIFE IN THE AGES TO COME...

In the previous article of the Symbol of the Faith we pro-
claim that another life exists beyond the grave, which is
eternal. Let’s speak about it now.

Everybody dies. Death is the punishment given us because
of sin. Death, however, as we discussed it in our previous
homily, is not annihilation of our human existence. The
shovel of the grave digger does not mean that there, in the
grave, is the end of us. Death marks a turning point in hu-
man life, just as birth does. This phase of our life is not the
last one; it is the beginning of a new life under different
conditions.

Our Church teaches that we are composed of two
things—body and soul. The body decays after death and

dissolves into the elements from which it is made. Dust
thou art, and unto dust shalt thou return. (Gen 3:19). One
day, however, our bodies will be resurrected, spiritual and
incorruptible.

The soul, though, does not consist of material elements, as
does the body. It is immaterial, and being immaterial it is
immortal. The soul does not die, it lives on earth together
with the body and uses the body as a servant. With death,
this union is interrupted and the soul alone, free from the
weights and responsibilities of the flesh, continues living,
but under other conditions.

The souls of the departed await the terrible Day of Judge-
ment, and those who on earth lived according to the will
of God have a foretaste of heaven, experiencing joy and
gladness; but those who did not live as God wanted, who
remained unrepentant until the end of their lives, experi-
ence sorrow and distress. They feel beforehand a measure
of eternal damnation,
and, like a defendant
on trial, having com-
mitted many crimes
§ and not at peace, but
in agony over the
outcome of the trial,
so also are the sin-
ful and unrepentant
souls who are waiting
for the Day of Judge-
ment. This state,
which will last from
the day of thelr death to the Day of Universal Judgement,
is called the Intermediate State of souls.

The Intermediate State will come to an end. The Day of
Universal Judgement will come and then, as the Lord assures
us, people will be separated: some shall go away into ever-
lasting punishment, and others into eternal life. (Mt 25:46).

Eternal life, eternal damnation! People today hear these
words and do not pay attention, because they do not believe
in God, or, if they believe, think that it is impossible for
God, who is Love, to punish people this way.

There is no Hell, they say, there is no eternal life. We
shall not bring in here philosophical arguments to convince
people that there is a Hell and a Paradise. Since Christ in a
most positive way assured us that Hell and Paradise exist,
we believe Christ, Who never lies. Christ is the Truth and
Life—if we do not believe Christ, whom shall we believe?
Christ is the truthful witness, and His witness is worth more
than that of people. Only Christ knows our past, present
and future. Outside of Christ, we do not know what life is
and what death is.

Eternal life! Eternal life differs greatly from our present life,
because our present life is transient, that is, it lasts only a
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little time, while life beyond the grave has no end. The 80
or 90 years we might live here on earth, compared to eternal
life, are only a drop of water in the ocean.

A certain author, in order to give an idea of what eternity
is like, used this example. Imagine, he says, that all the sand
from every river, lake and sea were all in one place. Then
imagine a bird coming to take one grain of sand in its beak.
After a thousand years, another comes and takes a second
grain of sand, and this continues every thousand years.
How many millions, trillions of years must pass before the
birds take the last grain? No matter if it seems impossible!
The mathematicians say the time will come when a bird
will take the last grain from this pile of sand and there will
be an end; but in the eternity about which Christ speaks,
there will be no end.

The life we speak of is not only eternal, it is also unchange-
able. That is, the decisions the supreme tribunal of God
pronounces for unbelievers and unrepenting sinners cannot
be changed.

Some may ask: “What is Hell.” Is it snakes and scorpions?
Fire and brimstone? Darkness without light? It is something
worse than these, something worse than anyone could imag-
ine. Hell, for one thing, is a sinner’s conscience, which now,
in the heart of the impious, the criminal, the murderer, is
dormant. In the other world, however, it will awaken, and
one will see all the crimes he has committed. One will see
the whole tragic situation, and he will hear the terrible,
endless “I accuse” addressed to the guilty.

“What is Paradise?” It is a new life so beautiful the human
mind cannot imagine. There, none of the sufferings exist
which bother us here. There is no sickness or death, derision
or slander, cries or mourning. New bodies, glorious and
incorruptible will be resurrected, differing from the old,
earthly bodies as a flower differs from a bare seed, as an oak
differs from an acorn. We will have new, spiritual bodies,
like the body of Christ after his resurrection. There will be
a new union with the soul, which, united with the spiritual
body, will enjoy the blessings which human eye cannot see,
nor human ear hear, nor human heart imagine.

Paradise! An illustrious old preacher used to say, we will
enjoy you (Paradise), but here we cannot understand you!

Eternal Damnation, Eternal Life! There is life in the Age
to come, and the kind of life we will live then depends on
the kind of life we live now.

O Christ! Enlighten us to believe and not lose everything,
and then lament in vain.

My beloved, let us close our ears to the faithless, and let
us believe what our Church tells us: 7 look for the resurrec-
tion of the dead, and the life of the age to come. Let us be
ready, wherever we are, for death, that we might go to the
other world, where are the saints and the angels, and where
is Christ, the King of the Ages. Amen.

ON MORTAL SINS, REPENTANCE

AND FORGIVENESS

Source: “The Evergetinos, A Complete Text,” vol. I of the First Book,
translated and edited by Bishop Chrysostomos, with Hieromonk
Auxentios, John Petropoulos, Gregory Télepneff, and Hieromonk
Ambrosios, pp. 45-53, Center for Traditionalist Orthodox Studies,
Etna, CA (1988).

A mortal sin is that sin for which a person does not repent.
No one is so good and so merciful as God. Yet a man who re-
mains obstinately in sin and will not repent—not even God
Sforgives him. We are deeply sorry when we sin, nevertheless,
we gladly embrace every excuse and occasion for sins.

[Abba Mark]
1 f

hrough the works

of the Devil, a
brother who lived in a
small monastic house
regularly fell to immo-
rality; nonetheless, he
forced himself not to
put aside his monastic habit. After finishing his services and
his rule of prayer, he would entreat God with groans: “My
Lord, whether I wish it or not, save me, for I, mud that [ am,
crave for the stench of sin; but Thou, as God All-Powerful,
are able to prevent me from sinning. For, if Thou hast mercy
on the righteous, this is nothing of note; and, if Thou, by
the same token, savest the pure, this is nothing admirable;
these, by virtue of the measure of their struggle and virtue,
are worthy to enjoy thy goodness. Master, let thy mercies do
their miracle, and show to me Thy endless love of man; for
the poor man has entrusted unto Thee, that is, he who has
been deprived of all the virtues.”

These and similar things the brother said each day, with
eyes filled with tears; whether he had happened to sin or not.

Anyway, one night, according to his habit, he fell into the
loathsome sin of immorality; but immediately at midnight he
got up to fulfill his rule of prayer. The Devil, who had led the
brother into sin, would literally go mad at the hope that the
sinful brother held out for his salvation and his effrontery, as
the Devil saw it, to place himself before God by his prayers.
So it was that this time he decided to appear visibly before the
brother, telling him: “You wretch! How do you not become
red with shame in standing before God? How do you dare to
bring the name of God to your lips? Are you so brazen that
you dare even chant?”

To these words of the Devil the brother answered:

“This cell is a forge: you give a hit with the hammer and re-
ceive one; thus I will continue to fight against you until death
and wherever I am on the last day of my life. So take heed:
grounding my courage in the limitless goodness of God, I tell
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you on my oath and assure you that, on the name of Him Who
came to call sinners to repentance and to save them, I will not
cease to pray to God in defiance of you, until you cease to war
against me. And we shall see who will win: you or God.”

Hearing these decisive words, the Devil said to the brother:
“All right, from now I will not war against you, so that I am
not responsible for your gaining the victor’s crown for your
patience.” From that moment, the Enemy departed from the
brother’s presence.

And the brother, who had been so assaulted up to that time,
came to contrition and thereafter sat and wept unceasingly
for his sins.

Often he thought to himself: “You do good in weeping.” But
he would respond to this thought: “Away with such good; for
whether He saves a man’s soul or not, it is not God’s desire that
any man, having spotted his soul in all kinds of disgraceful
deeds, should then merely :
sitand lament for this waste [ -
(but that he should actively
repent).” i

Trof

brother once lived

in the skete together
with Abba Paphnoutios.
This brother battled with
thoughts of immorality and
would often say, under the 8§
influence of passion: “Not
even with ten women
would I be able to satisfy
my desire.” But the Elder
would entreat him and say:
“Do not think this way; this
is a test and it will pass.” However, the brother did not heed
this valuable advice, but eventually went into Egypt and took
a woman, in keeping with his desire.

After a numbers of years, the Elder went up to Egypt from
the skete and encountered the fallen brother, who was car-
rying a basket of shells. But such was his wretchedness that
the Elder did not recognize him immediately.

The fallen brother approached the Elder and said to him:

“Elder; I am the one who was your disciple at the skete.”

On recognizing the brother and seeing to what wretchedness
he had fallen, the Elder broke into tears and with grief said:

My child, why did you leave the honor with which you
were adorned and come here to fall to such wretchedness
and dishonor? Anyway, did you take the ten women, as you
said, in order to satisfy your passions?”

The brother sighed deeply and with his eyes wet with tears
answered:

“Father, I took only one woman to satisfy my physical weak-
ness; and I toil laboriously just to keep her in bread.

i A
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The Elder said to him tenderly:

“Return with me, my child.”

“Abba, is there a chance to repent?” The brother asked in
agony.

“Of course there is,” the Elder answered the brother en-
couragingly.

With these words of hope, the fallen brother abandoned
everything and followed the Elder into the desert. As soon as
they came to the skete, on account of the experience gained
from his sinful deeds, he evolved into a spiritually combative
and good monk.

T
brother posed the following question to an Elder:
“Father, if someone happens to fall to some tempta-
tion, such as immorality, through the work of the Devil, what
happens to those who become scandalized at seeing this fall
: = to temptation?”

The Elder, rather than
directly answer, related
{ the following: There once
& lived a renowned Deacon
| in a coenobitic monas-
¥ tery in Egypt. During this
¢ time, a man from the city,
who was banished by the
ruler for his political con-
victions, fled to this mon-
astery with his whole fam-
ily, so as to be safe from his
persecutors.

With the influence of the
Devil, the Deacon fell into
" sin with one of the women
among those who had come with the man from the city.
When the sin became public, everyone was shocked with
the disgrace.

The Deacon went away to an Elder much loved by him
and confessed the incident to him. At the back of his cell
the Elder had a crypt, a fact known to the Deacon also.
Repenting for his sin, therefore, the Deacon asked the Elder
to let him go into the crypt and to be literally entombed
there, without anyone, except only for the Elder, knowing
this fact. Indeed, the Elder consented and gave the place
to the brother.

The Deacon then moved into this dark place and repented
sincerely before God, grieving unceasingly and taking nothing
else as food, save only a little water and a little bread, which
the Elder from time to time provided for him.

During the period of time in which the Deacon was sub-
jecting himself to the harsh practice of repentance, the water
level of the (Nile) river had not risen at the appointed flood
period, so that the whole area (of Egypt) was in danger of
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drying up completely. To ward off the danger of drought,
therefore, everyone offered up supplications and continually
entreated God with Faith to hold off disaster. Then the fol-
lowing was revealed to one of the holy men: “Unless you go
to ask such-and-such a Deacon, who is hidden in the cell of
a certain monk, to pray to God, the level of the river’s waters
will not rise.”

This holy man, having received this information, revealed
it to everyone. And those who heard this message marveled
and all together went to the cell of the monk, called forth the
Deacon from his dark crypt, and imposed on him to pray to
God, so as to save the place from drought. And no sooner
had the Deacon prayed, than immediately the level of the
river’s waters rose.

This miracle was an indication that God had accepted the
Deacon’s repentance, and thus all who had earlier been scan-
dalized were now more greatly benefited by his repentance

and glorified God.
TFo
brother was beset by the demon of lust. It so happened
that the brother once passed by a village in Egypt and saw
a beautiful woman, who was the daughter of a pagan priest.
On seeing her, he was wildly aroused and, under the influence
of his passions, went to the father of the girl and said:

“Give me your daughter as my wife.”

“I cannot give her to you,” the pagan priest answered,
“without asking my god. Wait a bit.”

Indeed, the pagan priest went to his god’s oracle (through
which, as we know, the Devil speaks) and asked:

“A monk came to my home and wants my daughter as his
wife. Shall I give her to him?”

The demon hidden in the oracle answered him:

“Ask him if he will deny his God, his Baptism, and the
vows which he made as a monk.”

When the pagan priest returned, he said to the monk:

“Will you deny your God, your Baptism, and your mo-
nastic vocation?”

Indeed, the monk accepted his terms. But immediately
he saw something bright come from his mouth and, like a
dove, go up to the heavens.

Right away the pagan priest ran to the demon and said:

“Behold, the monk did all that you asked.” Then the de-
mon said to him:

“Do not give your daughter to him as a wife, for his God
has not departed from him, but is still helping him.” So
once again the pagan priest went to the monk and told him:

“I cannot give you my daughter as a wife, since your God
continues to remain near you and help you.”

On hearing this response, the monk was deeply moved
and said within himself:

“Even though God in His singular goodness has bestowed
upon me so many good things, I, wretch that I am, have

denied Him, His holy Baptism, and monastic vows. But
despite my denial, God has not departed from me, though
I have so greatly betrayed Him, and continues to help me.
After that, do I not have a duty to run to Him, grounded
in the surety of His boundless goodness?”

Having now recovered from the dizziness of passion, the
brother left immediately for the desert and went to his Elder,
to whom he confessed his denial, as well as all of his thoughts.

With kindness, the Elder told him:

“Brother, remain with me in my cave and fast two days
at a time for three weeks: that is, you can fast strenuously
for two days and on the third relax the fast. And I will ask
God to forgive you.”

The Elder did indeed grieve for the brother and entreated
God with earnestness:

“My God,” he would say, “give me the soul of this monk
and receive his repentance:”

God, merciful as He is, heard the sincere and fervent prayer
of the Elder, especially since it came forth from genuine love.

When the first week of the cloistered monk’s penance had
been fulfilled, the Elder visited him and told him:

“Have you perhaps beheld something?”

“Yes,” the monk answered, “I saw a dove high in the heav-
ens in front of my head.”

The Elder said to the repentant monk:

Take care of yourself and ask God with the whole of your
soul, without cessation, to forgive you.”

With these recommendations the Elder once again de-
parted.

As soon as the second week had passed, the Elder came
again to the cave where the monk was cloistered:

“So, how is it going, Brother? Perhaps you have again seen
something?” He asked with fatherly concern and care.

“Yes, Elder. I saw the dove next to my head.”

The Elder, having advised him anew to pray with earnest-
ness and to stay in a state of vigilance in his soul, took leave.

When, at last, the third week had elapsed, the Elder went
to the cloistered monk and said to him:

“Have you seen anything more?”

With joy, the monk answered:

“I saw the dove come and perch on my head. So, when I
stretched out my hand with joy to grab him, he flew into
my mouth.”

When the Elder heard this answer, he thanked God and
said to the repentant monk:

“Do you see, my brother? God has accepted your repen-
tance. Therefore; be careful with yourself from now on.”

Crying, the emotion-filled brother answered the Elder:

“From now and ever after, Father, 1 will remain near you,
and [ shall not leave until I die.”

And, indeed, the monk remained with the loving Elder
and never left.
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THE LAW OF CHANGES IN OUR

PRACTICAL LIFE

By the Holy Elder Joseph of Vatopaidi (+2009), from “Elder Joseph the
Hesychast: Struggles, Experiences, Teachings,” translated by Elizabeth
Theokritoff, Holy Monastery of Vatopaidi (1999).

I jvery rational nature

undergoes countless
| alterations, and changes
| come upon every man
at every hour, through-
out his earthy life. When
in the course of various
changes we were alarmed
by unforeseen transfor-
mations, the holy Elder
would explain to us the
mysteries of these opera-
tions from the experience
of the Fathers, with de-
tailed descriptions. He
would often draw our attention to the subject of alterations
and changes, and tell us:

In changes you should be courageous in both of the main
phases. Firstly, you must remain unmoved amidst the pres-
sures and transformations which they produce in you; and
secondly, you must discern the causes which have given rise to
them. The main causes of changes, according to the great Ma-
karios, are the following four (and there are also the various
complications from passions and satanic interventions which
stimulate and reshape them):

(a) natural changes, resulting from climatic conditions,
which cause a change in a person’s mood;

(b) a diet which is not appropriate to our constitution
transforms our disposition;

(c) a pang (a brief piercing spasm of pain, Ed.) of con-
science resulting from some omission or excess in our du-
ties in general, caused principally by an unregulated life,
in which case the spiritual law permits an earth tremor in
order to wake us up;

(d) the devil himself, who, in his envy for anyone who
is making progress, makes war against him as far as God
allows.

This is the nature of changes, whereas their properties are
beneficial if rightly used.

Changes and trials form an almost indistinguishable union
in which either one may provoke the other, and the two of
them lead those who are prudent to profit and advancement.
Whether the trial produces the change or the change the
trial, we reach the same conclusion: that we must face them
philosophically and with patient endurance. Abba Mark

says, Afflictions that come to us are the result of our own sins.

But if we accept them patiently through prayer, we shall again
find blessings.

Included in the mystery of changes are also events that
come from the “right” hand side, especially in those who
are struggling in the proper way. When someone carries
out a commandment or performs some other good deed
in full conscience, he must certainly expect the seal to be
set on his action. Many have kept up the labor of doing
the commandment without a murmur, and yet, through
inexperience, have been unable to bear the trial when the
seal is set on their noble toil, and thus have suffered harm.

Here the Elder, who was insistent about these details,
would often say to us:

As night follows day, so successes are followed by trials
that test us.

Patient endurance of the testing which follows a good
work proves the person’s willing and conscious intention,
showing that he carried out this action not accidentally, but
by choice and purely for the sake of God’s commandment.
This is one aspect; the second is that it increases mindfulness
of God within him, and in a certain way he receives a good
addition to his spiritual workshop. On the other hand, the
person who loses heart in the trial that follows his action has
lost the boldness of firm faith which he had, and through
failure has produced forgetfulness in his mind.

Where there is love and self-control and, according to the
ever-memorable Elder, repentance and prayer, every dif-
ficulty and perplexity evaporates.

Particularly in the beginning, when the penitent embarks on
his spiritual struggle, he is quite paralyzed by changes. This is
because he does not expect or realize that changes shift as a
natural rule, particularly when he is careful and does not of
himself give them any occasion. The Elder was always telling
us, “You should take advantage of good changes and cry out
to God, like David, that He may remember you when you
yourselves will forget.” The outcome of changes is forgetful-
ness of God, complete lassitude (a sense of weariness, fatigue
Ed.) of one’s members and a loss of appetite for anything
good. It was with this in mind that the prophet said, So even
to old age and grey hairs and when my strength deserts me, O
God, do not forsake me. (Pss 71:18).

The Elder also explained, “Don’t be misled into thinking
that these dry, graceless states can be overcome by effusive-
ness and meeting people and joking; they are overcome
only by patient endurance, prayer and hope. For younger
people it helps to call to mind the things to come, death
and eternal life, and—to some extent—to consider in detail
God’s economy for the salvation of the world.”

When we asked him if and how far he had been troubled
by these changes, he told us, “If T describe to you the struggle
I have had here, you will not be able to bear hearing it. But
God’s goodness and our Lady the Mother of God, who
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always protected me, gave me a kind of perseverance and
toughness and I did not give way. Here it is tears that help
us and save us most of all. Everything depends on the divine
goodness.”

On other occasions he would tell us, “Fear, too, provokes
changes, but beginners can be seriously harmed by their
neighbor’s seeming prejudice against them or ill-disposition
towards them. When there is someone present who you
know speaks ill of you and slanders you, it is almost impos-
sible for this not to produce a change, however much you
try not to be affected. But after forgiveness and prayer for
that person, you regain your equilibrium after the trauma
of grief.”

One of the most consoling features of our life at the be-
ginning was the Elder’s explanation and description of the
repeated changes which occur inevitably, so it seems, in
our everyday life. To beglnners zeal—or rather begﬂmers
piety, as St John Clima- ™ T8GRk :
cus calls it—the trans- Viss® i
formation that occurs
in one’s character seems
strange, and it makes
people who are inexpe-
rienced and unknowing
feel uneasy. They do not
see why such an altera-
tion has for no reason [
changed the disposition
of their inner world,
and even of their bodily
members. They search
for faults in their own
conduct and have diffi-
culty finding anything,
because according to the measure of their strength they
have left nothing undone. So why the alteration? Why do
they experience dryness, lack of will, the quenching of their
fervor, an unnatural exhaustion in their limbs and the with-
ering of their prayer? And yet these things happen!

The fall of our forefathers has left us a legacy of parasitic
phenomena which came in after the Fall: the rupture of
our personality, marks of corruption, the constituent ele-
ments of death and death itself. Included among these
manifestations of corruption and flux are to be found the
changes and alterations, as the fathers call them. It is the
results of these changes that give rise to the irregularities
referred to above. These now innate states in which the self
is altered have become our most inseparable companions
and betrayers, and can cause a tremendous amount of harm
if we are not alert to their opposition.

These states too, according to the judgement of the Fathers,
may be either natural or acquired from outside; and those

Elder Joseph the Hesychast and His Synodia

which are acquired belong to two categories, one much
worse than the other. The natural states are those which are
always present in man’s character whether he wants them
or not, even if he guards against them with all his might;
as we have said, these are a hereditary affliction since the
Fall. Acquired changes depend on causes and occasions. One
class, the more innocent, arise from the natural influences
of sickness, diet, climate and evil demons; the other class
comprises those for which we are personally culpable. When
man stirs up his conscience against him, for the many rea-
sons that this can happen, his disposition then undergoes
change and is altered regardless of his will.

In the first case, that of the natural changes which are so
frequent, there is no other means of dealing with them apart
from faith. Since, in the words of St Paul, we walk by faith
and not by sight, we do not look for evidence of a miracle,

nor do we pay attention to emotions, and we are indif-

ferent to what happens.
We pay no attention
i to what we feel in the
heat of the day or the
cold of the night; our
sole concern is to bear,
willingly and without
complaint, the weight of
our cross, the law of the
- commandment and the
imposition of our duty,
according to the saying
| they go forth weeping,
bearing the seed for sow-
ing. (Pss 126:6).

It is right that consola-
tion should accompany
the laborers of the commandments who are weary and heavy
laden. (cf Mt 11:28). But in this vale of tears where we serve
out our exile, the spurious growths of changes interrupt
the regular sequence, in the same way as different weather
conditions occur in the atmosphere. Here, however, there
is a different mystery. The all-saving providence of God
has enlisted the natural occurrence of changes as a saving
means of education, for the formation and perfecting of His
children. When God calls a soul to knowledge of Himself
and obedience to Him, He bestows His grace upon it as
a free gift, in the form of fervor and faith and dedication
and other joyful manifestations of His own gift. Once the
“agreements are signed” and official service in His army
and obedience begin, the Giver then withdraws His grace
by stages and leaves the soldier alone in order to test his
faith: will he stay fighting and working, or will he turn
back? It is precisely during these progressive intermissions
in grace that the changes appear, which means that their
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place in our lives has now taken on a purpose. Glory to
the love for mankind of our good Master, who has grafted
the parasitic outgrowths of corruption and death into the
training and formation of His children!

In the second case, however, where the prevailing changes
are not the natural ones, and where grace does not withdraw
of its own accord in order to test us, but it is our own actions
that are responsible for its withdrawal—here care is needed
to correct the fault before any more damage is done. In this
case, the error is to be found in these main areas: it results
either from negligence, when we have been remiss in our
duties, or from self-conceit which has opened the way to
pride. Then it requires humiliation and labor, and fasting,
and vigil, and extensive prayer with deepest humility, ac-
cording to the words of the Psalm, consider my humiliation
and my trouble and forgive all my sins (Pss 25:18), and again,
when I was humbled, the Lord saved me’ (Pss 115:6).

The presence of grace in the soul, which is the crowning
of our whole purpose, requires of man Christ-like behavior
and quite literally nobility, in as much as we are those who
belong ro Christ (Gal. 5:24), in St Paul’s words. Any devia-
tion from this position is considered a betrayal of the good
confession (cf. 1 Tim 6:12), and as a result grace withdraws.
On this account we must take care to keep it within us and,
if it departs for any reason, we must call it back by sincere
repentance.

I recall how on one occasion I did something wrong, I
think through inexperience. Once I had confessed my fault
to the Elder—not that he had been unaware of it before—
and after sincere repentance on my part, he said to me: “I
want you to perform an additional labor in order to satisfy
grace which you have grieved by your inattentiveness.” And
he sent me on a long journey from our huts at Little St. Anne
as far as Karyes, coming back by the north side through the
Lavra and Kavsokalyvia. Ostensibly it was on some errand,
but in reality it was a penance to produce pain through
ascetic labor, which is the practical condition of repentance.

In this way these spiritual elders knew how to reconcile
human differences with divine justice, because they believed
in the words of the Psalm, Before I was humbled I went astray;
therefore have I kept Thy word (Pss. 119:67) and If I had not
been humbled, then Thou hadst humbled me, that I might learn
Thy commandments (cf. Pss 119:71). After this saving lesson
through which I regained my place in the providence of our
Christ’s love for mankind, I sang songs of triumph: Lez those
who fear Thee turn to me, and those that know Thy testimonies
(Pss 119:79) and It is good for me that Thou didst humble me,
that I might learn Thy commandments. (Pss 119:71).

Every occasion provided by the events of our lives was a
pretext for the elders to expound the all-saving providence
of God, a page in the universal governance of all things
through the most infinite fatherly care of our God and

Father, our helmsman. As we have said elsewhere, what the
blessed Elder was trying to do was to habituate us to the
correct stance—the movement and dependence of all things
upon the unsleeping eye of the divine wisdom and justice
of Him through whom all things were made, and without
Him was nothing made that was made. (Jn 1:3). He would
tell us, “If you make this your consciousness, you will arrive
without effort at a state in your lives where movement is
stilled, bringing about lasting peace—Dbecause in this way
you do not blame or condemn anyone for anything, not
even Satan himself. Learn to regard self-accusation as the
most basic means to progress, and learn to look directly to
the starting-point of the fault, since, as Abba Mark says,
everything involuntary has its cause in what is voluntary, and
man has no greater enemy than himself.”

Nothing in the entire universe happens without either
the will of God or His consent. Everything we see that
is good and harmonious is the result of the will of God. As
for anything that is in chaos, God knows why it is like that;
and why He has permitted it. He sets the limits. What we
must know is that He is present everywhere.

how unthankful we are, and how much we have cleaved

to the corrupt things of this world! We are too en-
grossed in things of this world, and thus become spiritually
impoverished; because one cannot sit on two chairs. One
cannot drink both from the Cup of the Saviour and from
the cup of the adversary. We must decide whom we will
serve: God, or the things of this world. One cannot serve
God and mammon at the same time.
What is a life? Nothing! It is difficult to comprehend

how short life is. A young person does not under-
stand this. It has occurred to me many times that we are
miserable wretches indeed—we who live on the earth. We
cannot live as long as 4 billion seconds, which is 120 years.
... What is one hundred years? Nothing! A moment... Our
life is eternity.
We must begin with ourselves, and not try to change
others. The Holy Fathers say that we must correct

ourselves, to work on our salvation, and many around us
will be saved. We must strive always to be kind, good, and
quiet—at peace, so that people will always feel peace and
quietness in our presence. We know that we can either at-
tract people with our thoughts, or drive them away. We
need to change, so that our faith might be strengthened.

Blessed Elder Thaddeus of Serbia (+2002)
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THE ROBE OF THE MOST HOLY THEOTOKOS

The Orthodox Church celebrates the Deposition of the Holy Robe of the Theotokos
on July 2. Here is some information about the feast and a picture of the Holy
Robe today (or possibly a portion of or one of numerous robes of the Theotokos),

and how it came to rest in Georgia.

uring the reign of Leo the Great
(457-474) two patricians and
brethren on a pilgrimage to the Holy
Land lodged with an old widow, a
Christian of Jewish descent. Seeing
the many miracles wrought at a small
shrine in her house, they pressed her
until she revealed to them that she had
raiment of the most holy Theotokos
"B kept in a small coffer.
Our Lady had had two virgins in her lifetime who attended upon
her; before her holy Dormition, she gave each of them one of her
divine garments as a blessing. This old widow was of the family of
one of those two virgins, and it had come through the generations
into her hands. With the permission of God, that this holy relic
might be had for the profit of many, the two men took the garment
by stealth and brought it to Blachernae near Constantinople, and
building a church in honor of the Apostles Peter and Mark, they
secretly enshrined the garment therein.
But here again, because of the multitude of miracles that were
worked, it became known to the Emperor Leo, and a magnificent
church was built, as some say, by that same Leo, but according to

others, by his predecessors Marcian and Pulcheria, and enlarged
by Leo when the holy raiment was found. The Emperor Justin
the Younger completed the church, which the Emperor Romanus
IV Diogenes raised up immediately again after it had burned in
1070. It burned again in 1434, and from that time it remained a
small house of prayer together with the renowned holy spring,.

After the seventh century, the name Blachernae was given to
other churches and monasteries by their pious founders out of
reverence for this famous church in Constantinople. In this church
John Catacuzene was crowned in 1345; also, the Council against
Acindynus, the follower of Barlaam, was convoked here.

There are several different explanations as to how the Robe
came to Georgia. According to one account, it was brought
from Jerusalem at the beginning of the 12 century. According
to another, it was brought to Georgia in the 8" century, dur-
ing the period of iconoclasm in Byzantium. According to the
chronicle Life of Kartli, the wonder-working Robe of the Most
Holy Theotokos had been preserved in the church at Khobi
for many centuries.

In 1640 the Russian envoys Fedot Elchin and Pavel Zakharev
visited western Georgia and reported having seen the Precious
Robe. It was also described in the accounts of various travelers
through western Georgia including the patriarch of Alexandria
(in the 17 century); and several monks of Mt. Athos.

Every year on July 2", the Most Precious Robe is carried from
the Zugdidi Museum to the Cathedral of the Blachernae Icon of
the Theotokos. Pilgrims from many countries have traveled to
Zugdidi to venerate the Robe of the Most Holy Mother of God.




