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PEACE FROM GOD
CHRIST Is BORN!

By the saintly Patriarch Pavle of Serbia
(+2009), given at the Serbian Patriarchate
in Belgrade at Christmas, 1999.

Lord, to whom shall we go? You have the
words of eternal life.[Jn 6:68]
T
Persons and

events come
and go with the
relentless march
of time. That
which  today
seems important
and crucial may
be completely
forgotten to-
morrow. Persons
regarded by their contemporaries as in-
fluential and powerful are forgotten,
as if they never existed. History brings
and then carries away everything with
itself, it concocts and then abandons to
oblivion. Everything appears temporary
and relative, even we ourselves. Man
can carry on in various ways with the
pessimism of history, but it is far more
important how God sees history. By His
constant presence and action in history
God, through what only appears like a
meaningless course of events, prepares
the way that leads toward a predeter-
mined goal. By His entering into his-
tory He has transformed history so that
particular events are not relative and
temporary, but on the contrary, they
are unique, unrepeatable and of crucial
importance both for God and for man.
God’s presence in history cures history
itself of its natural pessimism.

And precisely today, here and now, for
the two thousandth time we celebrate
and remember the event that divides
history in two; the event so significant
that we count the years from it and now

complete the second millennium. Two
thousand years have passed since that
night when history’s greatest miracle
took place in that cave near Bethlehem,
when the Son of God Himself came
and put on flesh and became like one of
us and dwelt among us. (Jn 1:14). He is
none other than the eternal and uncre-
ated Son, the Word or Logos of God,
through Whom all things were made.
Since that night nothing in human life
and history is as it was before. The Sun
of Righteousness (Mal4:2) was born to
us and all the depths of human fallen-
ness and struggle against God have been
filled by His warmth and light. From
that night on, all human life and the
history of every nation comes down to
only one dilemma, to one simple ques-
tion: Are you for or against Christ? One
simple question, but a question so cru-
cial that our entire life and the future
of our people hinges upon it. That
question overshadows and defines ev-
ery historical period of the past twenty
centuries.

For or against Him? Earlier periods
that were, at least for the most part, “for
Christ,” brought forth fruit that stands
as an example and a starting point for
all times. That fruit is called Christian
culture. It represents an attempt to
Christianize every segment of personal,
social and national life, so that nothing
remains outside or apart from Christ.
We call it an attempt, since nothing in
history is absolute and final. But the
value is truly in the deeply Christian
attempt, since a basic characteristic of
Christianity is its all-inclusiveness—that
Christ be all in all.

Let us simply remember how the writ-
er of the life of the Serbian ruler Stefan
Lazarevic said of him, that he wished
that “life throughout his land truly be
like the Church of God.” The fruits of

life directed in this way are magnificent.
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Christianity was poured into the everyday way of life. It
Christianized every soul and created the atmosphere in which
all personal and social life developed. No matter what area
of life in that period we examine, we always find at its core
a Christian vision and understanding of life and the world.
It was an inexhaustible source of vitality and, most impor-
tantly, optimism for the age that declared itself for Chrisz.
Even the tragedies that occurred, such as our Kosovo, could
take on a Christian character in the national consciousness.
Historical periods cannot be repeated, neither can models
from the past be transplanted into the present. But what
remains as an example for all times is the creative effort to
base all of life on Christ, so that there are no spheres of life or
activities that honor laws or rules other than Christian ones.
Epochs that were for Christ well understood His words that
10 one can serve two masters... You cannot serve both God and
mammon. (Mt 6:24). But then come dark times, times that
struggle against God and Christ, regardless of whether they
come from conquering foreign peoples or from the actions
of our own people. The goals and methods are always the
same: Kill Christ in the souls of the people, throw Him out
of every area of life, and erect and proclaim new gods. In
every such time Christians answered in the same way—with
their blood. In such times the history of the whole Church, as
well as of our Serbian Orthodox Church, is written in blood.
From Kosovo to Jasenovac all the martyrs and new-martyrs
witnessed that there is no life without Christ, and they did
not fear those who could kill only their bodies but could
not harm their souls. Their blood is our foundation, and
we are accountable to it, that we not betray Christ even at
the price of our lives, much less for our positions or careers.
Their blood will be the measure of our salvation.

For or against Christ? On the basis of this yardstick, how
can we grade the century we are leaving behind? Wars
and a whole ocean of spilled Serbian blood. Suffering and
misfortunes characterize the past century, but its grade
can be summed up in only one word—failure. So much
war, so much blood, and so little peace. Even the peace
we did have during the past hundred years was not really
peace, since we used those times to create the groundwork
for new conflicts and wars. Governmental and ideological
adventurism during the twentieth century cost the Serbian
Church and people dearly. And in the end, what is left is
that we are beginning the new century and the new mil-
lennium in a state of total crisis. Many are the names and
characteristics of the crises in which we find ourselves, but
fundamentally what we have is that deepest and most dif-
ficult of all possible crises—the crisis of humanity. Wrong
has become right for us, falsehood has become truth, and
we can only cry out with the Psalmist David, Help, Lord,
for there is no longer anyone who is godly! For the faithful
disappear from among the sons of men. They speak lies every
one to his neighbor; with lying lips and deceitful hearts they
speak. (Pss 12:1-2).

The twentieth century constantly preached with the lips
of its demonic “wisdom” that human lives are the cheapest
of all merchandise. In the number of its victims it far sur-
passed all other centuries of human history. The tyrannies
to which it gave rise have nothing comparable in any other
time of history. The ideological dictatorships which arose
during this time, especially in Orthodox countries, were
unprecedented attacks on human freedom and human life.
In the name of ideologies millions lost their lives simply
because they wished to think and live differently.
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What is man, and what is he worth? The twentieth century
said that man is nothing, but this feast today tells us, just as
that day two thousand years ago told us, that man is sacred.
And that applies not only to his spirit or his soul, but also to
his body. The whole of man, body and soul together, is an in-
violable shrine of incalculable and eternal worth. Today’s feast
tells us this, the day on which the Bodiless becomes embodied
and on which the Son of God becomes the Son of man. This
precisely is what is radically new in our faith.

That the soul is holy is suggested by other religions, but
that the body is equally sacred is found nowhere else. During
the whole first eight centuries of Christianity, which were
characterized by struggles against heresies, the Church un-
yieldingly defended this truth: that the whole of man, both
body and soul, is holy. And that applies to every human be-
ing, regardless of his religion or nationality. Every murder,
every disrespect for human personality and freedom, is sin,
even more so when it is
justified on ideological or ™
nationalistic grounds.

In contrast to this dis-
mal picture of the twen-
tieth century, today we
see before us a young
mother holding her
newly-born Child to her
bosom, and are moved
to feel one of the great-
est of human virtues and
attributes: a warm heart.
The motherly love of the T -
Most Holy Theotokos permeates todays entire event and
radiates a warm feeling within us. Christmas is the feast of
warmth and of warm human hearts. If it seems that there
is no place today a person can “warm” himself, it is because
human hearts have grown cold. They have become hard
and unfeeling even towards the suffering of so many of our
brothers and sisters who in recent years have been left home-
less, exiled from their birthplaces, and some even without
their loved ones. That life is hard is not the exception but
the rule. Only the twentieth century has brought the simple-
minded dream that life should be easy and leisurely, which it
never has been throughout history. /n the sweat of your brow
you shall eat bread, the Lord tells Adam (Gen 3:19), and that
is the law of human life. But afflictions and difficulties and
limitations are easier to bear when we have warmth in us and
amongst us. For in the day of His second coming, the Lord
will not ask us what kind of times we lived in, but how we
related to our neighbor. Was he our “hell” or our “heaven?”
We ourselves build either heaven or hell in our own hearts
out of the momentary circumstances we are given, and the
warmth of the human heart is able to transform any situa-

HATIVITY

tion, even to make a cave in Bethlehem the most beautiful
palace and birthplace of the King of kings.

It is hard to be a human being. To be a human being who
spreads human warmth is even harder, but it is a task to which
we are suited and which the Lord Himself has entrusted to
us—to be human, even during inhuman times. Let us look
around us. See how many families are governed by coldness,
where there is no more love and which are disintegrating. There
are more and more such families. See how many ties of kin-
ship, neighborliness, friendship and kumstvo (godparenthood,
Ed.) have been broken and enveloped in coldness. We will be
completely immobilized by the ice of discord and intolerance,
of disunity and envy, if we do not bring Christ into our hearts
and especially into the hearts of our children. He is the only
One able to bring together the disunited and reconcile the
alienated, to warm our hearts and give peace to our lives.

So what is to be done now, in the new century and new mil-
lennium? We pose this
question to ourselves.
We pose this question to
our brothers throughout
the world who care about
us. The future is hidden
BN and unknown. There are
many roads before us, but
they are not all the right
roads. Some of them lead
to destruction. But the
future which lies before
4 us is not simply some-
- thing we must await, but
it is a road we, first of all, must construct. We are responsible
for our future no less than for our past. It is revealed to us as a
possibility which we must responsibly and consciously create.
And overshadowing the future is the same question we have
already asked—For or against Christ?

If the Lord has not revealed the near future to us, leaving
it up to us to create it, He has revealed to us the final and
ultimate truth—that no matter what, He will triumph. He
revealed that good is far stronger than evil, and that every
triumph of evil is temporary and illusory. The weeds and
the wheat grow together, but only until the harvest. For or
against Christ—this is the question that will determine both
our future and the future of all nations. As we gather here
today around the Divine Infant Christ celebrating His birth,
we hope and we pray to Him that He will be reborn in our
hearts, in our neighbors, in our people and our country, and
in the hearts of all people and all nations.

Peace from God—Clhrist is Born!

Your intercessors before the cradle of the Divine Infant:

Archbishop of Pec, Metropolitan of Belgrade-Karlovci and
Serbian Patriarch PAVLE
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O FOOLISH ONES AND SLOW OF

HEART... [LK 24:25]

By the late Avgoustinos N. Kantiotes, bishop of Florina, Greece
(+2010), from “Follow Me,” translated by Asterios Gerostergios,
Institute for Byzantine and Modern Greek Studies, Belmont,
Massachusetts, pp. 242-250.

A{l of us, at one time have wondered why the Lord al-
owed Peter to fall. And there is a very distinct reason
for it. This fall, which Peter would remember for the rest of
his life—it is said that whenever he heard a cock crowing,
he shed tears—this great fall kept him humble. It nearly cost
him eternity. He would have been lost forever, but the Lord
prayed for him and his faith did not perish.

How now could he not be thankful to the Lord for his
salvation? How could he not be sympathetic with sinners,
who, drawn by strong passions,
committed serious sins? A “righ-
teous man,” a Pharisee, would
have condemned such mercilessly
and would have sunk them in de-
spair. Peter—sympathetic with sin-
ners. How many times during his
apostolic career had he comforted
sinners who came to him crying for
their sins! “My child,” the Apostle
would tell each of them, “do not
despair. God’s mercy is infinite, |
and I also sinned before the Lord.
I sinned greatly. Even if the rivers
would become tears, they would not
be able to wash away my sin. Each
time I remember it [ am shattered,
but the Lord forgave me. And you,
whenever you repent and are sorry -
for your sins, the Lord will forgive you. Don't despair, then,
but give thanks and glorify God.”

Peter’s intentions were good. He deeply loved Christ, and
therefore Christ saved him from that fall and he came out
with priceless spiritual prizes: self-knowledge, humility, and
empathy. God’s mysteries! That divine grace somehow knows
how to make spiritual gain from the sins into which chosen
souls have unwittingly fallen! Just as the omniscient God
knows how to extract sweet flowers from a dunghill, so from
the dunghill of sin, when there is sincere repentance, He
extracts flowers of virtue. Truly, all things work together for
good to those who love God. (Rom 8:28).

Brothers and sisters, fellow sinners, do not misconstrue these
words and say in your hearts, “Since good comes from sin,
let us then sin.” Peter did not say “I'll deny the Christ so that
grace may come upon me.” No, his sin was not premeditated,
but a terrible whirlwind which, for reasons we gave above,

found him weak and nearly destroyed him. Meditate, [ ask,
on Paul’s words in Romans 3:5-8: Buz if our unrighteousness
commend the righteousness of God, what shall we say? Is God un-
righteous who taketh vengeance? (I speak as a man) God forbid:
Jfor then how shall God judge the world? For if the truth of God
hath more abounded through my lie unto his glory; why yet am
1 also judged as a sinner? And not rather, (as we be slanderously
reported, and as some affirm that we say,) Let us do evil, that
good may come? whose damnation is just.

It is easy for a person to change and go from the heights of
innocence to the depth of corruption and depravity, as the
following anecdote shows.

An artist was once passing through a quarter of an Italian
city. He saw a small child in whose face shone pure joy and
innocence. He painted the child and took the picture to his
studio, and whenever he was taken by melancholy, he looked
at the bright form of the child on
the picture and his melancholy
passed.

After many years, the same art-
ist visited a jail to paint the wicked
form of a criminal. He found it
in the face of one prisoner who
had committed a horrible crime.
He painted the criminal’s face and
@ placed this picture next to the one
of the innocent child, and beneath
them wrote the epigram, “The
Beauty of Heaven and the Ugliness
of Damnation.” But to the painter’s
astonishment, he discovered that
the innocent child and the horrible
criminal were one and the same
person! Who knows what circum-
stance changed this innocent child
into that abominable wrong-doer. The two paintings are now
in the Museum of Tuscany.

How easily we are transformed! Therefore, St. Augustine is
heard to say somewhere in his Confessions, Lord, we have seen
souls who for their virtues near the stars of heaven, yet for pride
and an unwatchful life fall and wallow in the dung of earth.

Thus, brethren, we, too, can draw a lesson from Peter’s
fall. From what heights the Apostle fell! Perhaps someone
superficially judging the events would condemn Peter for his
denial and say that if he were in his place, he would not have
denied the Lord. You see, it is easy to make ourselves heroes in
words, but how words differ from reality! We live in times of
peace. Immediate danger of death does not prevent us from
confessing our faith; but, how many times when, without the
threat of execution, does our duty come into conflict with our
baser behavior and we prefer the voice of conceit and stifle
the voice of our conscience, which is the voice of God? When
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it comes to the test and we perjure ourselves for money or
fear of a mighty person or for love or a relationship, denying
the truth, do you not think that at that moment a voice like
DPeter’s repeats: I do not know the man?

If we look at our lives, how many “little denials” of Christ
do we see and how we would groan over our conceit, over our
fear, and over our opportunism, which makes us deniers of
righteousness and truth! And these, I say, in peaceful times,
in a democratic state where we can freely express our ideas
and feelings. If tomorrow brings a whirlwind and our de-
mocracy is swept away and an anti-Christian tyranny comes
to power threatening to persecute the Faith, then we would
see how many would be ready to sacrifice their good life and
their bodies for the Lord. How many would leave sacred
meetings? How many would not seek to erase their names
from the records of religious societies Fg &
and brotherhoods? How many would |
swear and anathematize themselves,
saying that they have no relationship
with religious life or movements?

This occurred during the persecu-
tions of the first centuries; could it not |
be repeated now on a grander scale?

Addressing Gospel workers who
continue Christ’s work in our age, we
say that they, too, must taste the bitter
cup of denial in evil times. Let’s men- |
tion an example from our religious ™
movement today.

In a provincial city the author had a
student in his catechetical school who
showed eagerness and zeal, but when
he grew up and tried to find work, he
happened to be asked by a powerful |
person, hostile to missionary work,
if he knew me. The young man was
afraid, perhaps, that if he said he knew the author and that
he was his student, the man would be displeased and his hope
of arranging things would perish. He therefore answered, “I
never heard of him,” and so got on the good side of the agent.

But the young man, scolded by his conscience for what he
had done, came crying to me and said, “Father, I have denied

u.” “My child, do not groan,” I told him, “to deny me and
not Chrlst is a small matter.” “No,” responded the young
man, “it does matter, for I know you not as a mere man, but
as a Gospel preacher. “

Gospel workers will hear: 7 do not know the man. They will
come across people whom they have taught and helped spiri-
tually—as well as materially—but when these same persons
are persecuted by a modem-day Annas or Caiaphas, they
will deny knowing their Gospel worker to have the goodwill
and protection of the powerful of the day, both in Church

as well as state. “Renounce that preacher publicly,” once said
a bad bishop to a novice theologian, “and you will have all
my favor and protection.”

But you, honored Gospel worker, do not lose heart. In
the life of a preacher and every faithful follower of Christ,
repeating His life in the smallest possible miniature, such
painful things will happen. Always hold fast to Christ, and
have courage and boldness. He who enables every living thing
and all creation to preach to Him and sing His praises, was
denied by His most fiery disciple, Peter. Many denied Him
throughout the Ages and still do today, so what is so strange
if they deny you, a mere earthling?

TFT
school was opened near Lake Gennesaret, a model school.
There were twelve students at the start, and its instruction
™ was lofty. It astounded everyone. No-
| where was heard nor ever will be heard
a higher teaching. The lessons were
| not confined to the narrow circle of
the Twelve as specialized instruction,
secret, which no one else could know,
but was meant to be known all over
the world. The Lord said: Whatever [
| tell you in the dark, speak in the light;
and what you hear in the ear, preach on
| the housetops. (Mt 10:27).

The truth was meant to be known
by the Apostles who made disciples
of all nations. For the Twelve to make
J disciples of the whole world, they first
| had to become disciples themselves.
| They had to be enlightened; then
| they could enlighten. They had to be
sculpted in the workshop of divine
instruction to become living statues
of virtue. They had to be purified and
polished to become mirrors that reflected Christ’s glory. They
had to become spiritual suns which dispelled the darkness of
error and sin.

Wias this an easy task? It is said of a famous sculptor that,
when he saw a block of marble submerged in mud, he pulled
it out, carved it, and one day a shining angel appeared! The
muddy block had been transformed into a marvelous work
of art. Teaching is like stone-cutting. One sculpts marble; the
other sculpts raw minds. There is a difference, however, in the
object of the two professions. Marble puts up no opposition;
it is worked to the desire of the sculptor. People, however, as
living and free beings, put up opposition, and teaching, desir-
ing to shape people, is made difficult. There are hard minds
which frustrate every attempt to instruct them.

Every teacher encounters difficulties, but no teacher ever
found as many difhiculties in his work as Christ did. His

Pp—
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teaching, as we said, was lofty; however, His disciples’ minds,
influenced by the Judaic superstitions deeply entrenched in
the consciences of many, were incapable of understanding
the new teaching of the Nazarene. Their doubts came one
after the other. Their ideas about the Messiah’s mission were
low and earthly. They dreamed of an earthly kingdom with
Christ as an all-powerful king and themselves in prominent
positions. They certainly quarreled over attaining rank for
first place. Jealousy stung their hearts. Intolerance and ven-
geance disturbed their spirits. Clouds of melancholy and
gloom darkened the skies of their souls. Little faith came
into their souls, narrowing the range of belief. Terror seized
their hearts. Strangers did not denounce their failings; Christ
revealed them. These same men admitted their weaknesses
in the Gospels. St. Chrysostom observes, “For with this ob-
ject He reveals their deficiencies, that after these things thou
mightest know what manner of men they became by grace.”

The Apostles did not attempt to justify or diminish the
impression, as if to tell us, “This is what we are—people
with weaknesses and failings. How far we are from the spirit
of Christ! He told us about the heavenly kingdom and we
thought about crowns on earth. He called us to martyrdom
and we fought over places of honor. Foolish and unlearned
disciples, how much sadness we caused in Jesus” holy heart!
One of us denied Him before a servant girl, the other betrayed
Him for a most meager reward. The others forsook Him at
the most critical moment. The Lord was right to rebuke us
and tell all of us what He told Luke and Cleopas: O foolish
ones and slow of heart!”

Truly, before His enemies abused Him, before the nails
of His crucifiers penetrated His holy body, before the sol-
dier’s lance pierced Him, the disciples He loved more than
anything else in the world made Him drink the bitter cup.
Many times, He was a stranger to those around Him, and
the mere presence of Judas served to be a source of constant
affliction for Jesus.

He bore these afHlictions, however. He did not dissolve the
circle; He did not send the disciples back to their homes as
incapable of instruction or spiritual advancement. No, He
held them close, and as time passed and the end of His earthly
life drew near, He spoke still more fervently to them. Despite
their imperfections; they would be the ones who continued
His work in the world.

Certainly as God He did not need them. He could have
transmitted the gospel by other means. He could have sent
angels and archangels into the world, who as fiery spirits
would traverse the earth, but He chose human beings. The
foolish things of the world—the rough, the base, and the no-
bodies—He chose to accomplish the great miracle of feeding
the world on God. Truly, no beginning could have been more
negligible than the beginnings of Christianity, but it is also the
proof that our religion is of God, Mighty and All-powerful.

Spiritual fathers and Church teachers, from your pulpits
you preach to the masses and many people hear you. Thank
God for this blessing, but you should not be satisfied with
this alone. Seek out those few cultivated souls in your au-
dience who will be able to continue your spiritual work.
The discovery and education of young people for missionary
service should be your first priority. Have you found such
individuals? Have they approached you? Have they stated
their desire to follow naked the naked, crucified Lord? Kneel
and give thanks to the Lord, for in your generation there are
still missionary callings.

These young people, however, do not become missionaries
overnight. They need enlightened instruction and a brilliant
example. They will also pass tests, as do all Gospel workers.
You must be armed with patience and love. Until the time
they throw out the worldly views, errors, and superstitions
of our times—until the time they build up brave and lofty
minds—O what you will endure! There will be times when
you will weep. The shadow of a Peter who denies or a Judas
who betrays will become your greatest cross. Get up, my
brother, your labors to promote Gospel workers will not be
in vain. When it is time for you to dawn in the other world,
there will dawn on the horizon of the Church new Gospel
workers, new stars lighting the world.

I'ru .
T e Y i )

think of how, with such love, All-good God, You created
man in the blessedness of Paradise. Not only did you
create me in order to give form to my earthly being, but
to give to me Your own divine breath. But I listened to the
enemy and was deceived, and chose the path which led me
far from You. And it was a way filled with pain and anguish,
inconsolable and desolate—without hope, without end.

Until You returned. But now, with my earthly form. Be-
cause it was right to fulfill the debt of my own nature. Out
of much love, You assumed that which I had lost. You came
as such a small, quiet and humble infant, self-silenced lest
You frighten me. You, Almighty God.

And it only remains for me now to make the great deci-
sion, to open my heart and let You nestle inside. That You
may place therein Your throne, that You may stay longer
with me; and, by Your Presence, renew me as a member of
the Mystical Body of Your Church, to foretaste from now
the Kingdom of the Heavens.

This is the greatest joyous event, Lord: Your coming to the
Earth and into my heart.

May You make me worthy to remain always a welcoming
manger, to accept You and to have everything for Christmas
in my heart with You.

An Anonymous Expression of our Lord’s Nativity
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DUTIES OF PASTORS AND OF
THE FLOCK

By St. Tikhon of Zadonsk, bishop of Voronezh (+1783). From
“Journey to Heaven, Counsels On the Particular Duties of Every
Christian.” Translated by Fr. George D. Lardas, published by Holy
Trinity Monastery, Jordanville, NY (1991).

On the Duty of Pastors
Pastors are here taken
to mean bishops and
priests. The very name
pastor indicates of what
sort they must be. For
they shepherd not irra-
tional, but rational, sheep
of Christ, people created
in the image of God and
redeemed with the blood
of Christ, the Son of God.
Heed this, then, beloved
pastor!

1. You should not seek
this rank or honor, but await the calling.

2. When you are called, consider whether you are able to
take up such a burden; and if you cannot bear it, do not
approach it lest it weigh you down and plunge you into the
abyss. He who would correct others must correct himself,
he who would teach others must first teach himself. He who
would shepherd and save others must watch over himself.
He who would keep watch over and guard others must be
good himself. He who would be a leader and show the way
to others and lead them to the heavenly home must go on
before himself. He by whom all should be enlightened must
be a light to the world, the salt of the earth, and so on. He
who would be an intercessor for others to God must first
be pure and blameless himself. His own conscience must
not reproach him who would reprove others for sin, lest
he hear, Physician, heal thyselfl (Lk 4:23). Consider these
things, beloved, and do not approach burdens greater than
your strength.

3. A pastor must without fail teach people, lead them to
true repentance, plant the fear and love of God in men’s
hearts, put the fear of God’s judgement in reckless and
unrepentant sinners, encourage the troubled and doubtful
and those inclined to despair with the mercy of God and
the consolation of the Gospel, and root out superstition;
schism and heresy. He must draw all this teaching from the
wellsprings of Israel, the sacred books of the word of God,
and transmit it to the people under him.

4. The place of teaching is the holy church; however, the
pastor can and must impart his teaching in every place,
wherever there may be a gathering, whenever occasion per-

mits. In this we have as an example to all pastors Christ the
Saviour of the world, Who taught not only in the temple of
Solomon, but also in homes, and in the desert, and in other
places. Occasion will give the diligent and clever pastor a
time and place to speak, as we see even in the Gospel. While
sitting at table, he might speak of the table of the Kingdom
of Heaven, and so on.

5. You must consider beforehand whatever you have to
say to people, and think on it well, and then you may set
it before the people. Food is sprinkled with salt before it is
cooked, and then it is set on the table, and it is both pleas-
ing and useful to those that sup. Thus a pastor must first
prepare the food of the word of God within his heart, and
sprinkle it with the salt of reason, and then set a spiritual
table for his hungry people, otherwise the pastor might
easily sin in word.

6. Because there are two kinds of people—those that live
recklessly, and those that are humbled with the fear of God’s
judgement and hunger for consolation—then the pastor
has an obligation to set forth in his words to those without
fear the Law of God and God’s judgement, and thereby lead
them into true repentance and contrition; and he must give
the Gospel consolation to those that are contrite and sor-
rowful and troubled in conscience. This is a faithful saying,
and worthy of all acceptation, that Christ Jesus came into the
world to save sinners. (1 Tim 1:15).

7. Sometimes a word of reproof (the act of reproving, cen-
suring, or rebuking, Ed.) must be spoken to all in general,
and sometimes to some particular person. When reproof is
given in general, then one may speak strictly and sharply,
that sinners listening might feel the lash of fear in their
hearts, and so be wakened as from the sleep of sin. We see
this in the prophetic and apostolic Scriptures. But when
you wish to say a word of reproof to a particular person,
and it concerns a sin known both to you and to him, in
that case speak carefully, lest while you treat one sore you
do not open a greater wound. Seek a time and an occasion
for this. There is no better occasion than when he himself
confesses his sin to you. Then you may tell him everything,
only speak soothingly and with sympathy, and not with
anger, so that he may know that you speak out of love, and
that you sincerely desire his salvation.

8. When people, whoever they may be, commit iniquity
and you know it openly, take extreme care not to be silent,
but everywhere reprove their iniquity in your speech, lest
you be like a dumb dog that does not bark when thieves
break into a house and loot it, and wolves fall upon the
flock and devour it.

Stand firm, beloved, and show your pastoral work even
though you must necessarily suffer. In this work you have
as your examples the prophets, apostles and luminaries of
Christ who lived in times of old.
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9. Keep from flattering rich and exalted people that live
in the luxury and pride of this world, and keep from mini-
mizing their vices, or even worse than that, from making
them out as nothing, lest instead of being a teacher you are
a flatterer; but reprove every vice plainly and bear witness
to the truth in every place and at all times, for you speak
the word of God as a messenger of God. Let all such people
know that you are their pastor and teacher, and that you
must give account for them to the just Judge.

10. Avoid speaking the word of God for the sake of praise
and human glory, lest you sin before God, appropriating to
yourself that which is not yours. The word of God is given
for the sake of men’s salvation and for the glorification of
God’s name. One must preach it for this end When you
fittingly discharge your pastoral N
duty, then you will have praise
though you may not wish it,
however not from all. Those that
are good and zealous for their sal-
vation will love and praise you,
but those that are wicked and
neglectful of their salvation will
hate you and revile you. You will
not, then, please everyone.

11. Whatever you teach the
people under you, you must first
do yourself. Thus you will teach
in word and deed when your
manners and life are in agree-
ment with your word. You sit in
a high place and stand before all.
All look at you, then, and observe |
what you do and say. Therefore,
teach them goodness by your
word and example, that they may
hear from your lips a useful word,
and see the example of your good
life, and so they will profit by your word and life.

Beloved! Be a light to your people in word and life. Be
their salt, be a leader into that homeland, and not merely
a signpost by the roadside showing them the way, but go
on before yourself. Guard them as a watchman, and guard
yourself. Proclaim the word of God to them, but first do so
yourself. Invite them to the great supper of eternal blessed-
ness, but go on before yourself.

12. Without the help of God, the efforts of the pastor
himself as well as those of the people will not be discharged
or meet with success. For this reason the pastor has an
obligation to pray diligently to God for himself and for
the people, that He help both himself and all the people.

The Apostle portrays the virtues a pastor must be adorned
with and how diligent he must be, in his First and Second

STPCTER 5T
STANDREW 2

Epistles to Timothy and in the Epistle to Titus. Read them
for yourself and you will see. Worthy of all acceptance is
his saying, A bishop, and a priest, must be blameless, the
husband of one wife, vigilant, sober, of good behavior, given
to hospitality, apt to teach; not given to wine, no striker, not
greedy of filthy lucre; but patient, not a brawler, not covetous;
one that ruleth well in his own house, having his children in
subjection with all gravity. (For if a man know not how to
rule his own house, how shall he take care of the church of
God?) (1 Tim 3:2-5).
On the Duty of the Flock toward the Pastor

1. First, because the pastor speaks the word of God, then to

whatever he teaches, pay diligent heed, O Christian, and do

it. Concemmg this the Apostle says, Obey them that have rule

s .;; W over you, and submit yourselves:
;] for they must watch for your souls,
as they that must give account, that
OF ALL NATIONS Y &

they may do it with joy, and not
with grief- for that is unprofitable
for you. (Heb 13:17).

2. Second, the pastor is the mes-
senger of God who is sent to you
by God, and he proclaims to you
the way of salvation and invites
you in the name of God into
His eternal Kingdom. For this
reason, revere him as the mes-
senger of God that proclaims to
you such great good things, and
who invites you to them. He that
receiveth you receiveth Me, (Mt
10:40) says the Lord. Receive,
then, and revere the pastor as the
messenger of Christ.

3. Third, because the pastor
provides for the common good,
8. and as he looks after you as well
as for all so that all may receive eternal salvation, then
love him as your father and benefactor, and be grateful
to him. You call him father, that is well: he begets you as
well as others, not to the temporary, but to eternal life.
Love him, then, as so great a father to you. You love your
father according to the flesh, how much more ought you
love this father.

4. Fourth, as he takes care and provides for all and for
you, do not leave him in need, but help him in his requests
and supply his needs, that he may have time to take care
and look after the common good. Thus by mutual love and
benefaction the common good will not be without success.

5. Fifth, because many among the people are not men of
goodwill and as they do not love pastoral reproof but wish
to live according to their own will, they invent and broad-

STPAUL gy sipa0mn
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cast no little slander against the pastor. Then when you
hear such slander and ill report against the pastor, do not
believe it and guard your lips, lest you say anything about
it to anyone else. Otherwise you will sin gravely, as you will
return evil for good, which is a great iniquity. It is a serious
thing to slander and dishonor a simple person, how much
more so a pastor. From this great discord follows among the
people, and disregard and disobedience to the pastor, and
thus his labor may end without profit. Pay careful attention
to this, avoid evil gossip against the pastor. Most of all do
not spread evil gossip about him, lest you feel the avenging
hand of God upon you.

6. Sixth, if you see in the pastor such weaknesses as occur
even among the people, do not be scandalized and do not
judge him, but understand that the pastor is a man, just
like everyone else, and that he has the same weaknesses as
do the rest of the people.

7. Seventh, because the pastor is subject to many tempta-
tions, and the devil and his evil servants war against him
most especially, therefore he also needs the special help and
support of God. Then, you, and all the people as well, must
pray to God for him that He may help him and strengthen
him.

The happiness of the household depends on a good house-
holder, the happiness of soldiers depends on a good com-
mander, and the happiness of a sailing ship depends on a
good helmsman. Then pray that the pastor may be wise and
good, and that Christian Society may be happy.

8. When the pastor himself does not do what he teaches,
but lives contrary to his teaching, heed the word of Christ
which He spoke concerning such pastors, 7he scribes and
Pharisees sit in Moses’ seat: all therefore whatsoever they bid
you observe, that observe and do: but do not ye after to their
works: for they say, and do not. (Mt. 23:2-3).

e comes not as a fierce man of war, threatening all things

living with death, but as a newly born babe, bringing
the hope of rebirth and life into the entire realm of death; He
comes--but the land of destruction does not meet, does not
embrace, does not praise, does not even see its Saviour, and
does not hear the Word of God keeping silence in a manger.
Virtually in vain does the glory which Jesus Christ had with
God the Father before the world was (Jn 17:5) on the lips of the
angels, follow Him descending into the world and pursuing
Him, attain even unto the earth.

St. Philaret, Metropolitan of Moscow (+1867)

A HYMN
By St. Ephraim the Syrian.

fall in adoration at your feet,
Lord!
I thank you, God of goodness;
God of holiness, I invoke you,
on my knees, in your sight.

For me, an unworthy sinner,
You have willed to undergo the
death of the cross,

: | setting me free from the bonds
4 "/ W of cvil.

What shall T offer in return for your generosity?

Glory to you, friend of men!

Glory to you, most merciful!

Glory to you, most patient!

Glory to you who forgive sin!

Glory to you who have come to save us!

Glory to you who have been made man in the womb of a
Virgin!

Glory to you who have been bound!

Glory to you who have been scourged!

Glory to you who have been derided!

Glory to you who have been nailed to the cross!

Glory to you, laid in a sepulcher, but risen again!

Glory to you who have preached the Gospel to men and
have been believed!

Glory to you who have ascended to heaven!

Glory to you, seated at the right hand of the Father

and who will return with him, in majesty, among the angels,

to judge those who have disregarded your passion!

The powers of heaven will be shaken;
all the angels and archangels, the Cherubim and Seraphim
will appear in fear and trembling before Your glory;
the foundations of the earth will quake
and all that has life will cry out before Your majesty.

I that hour le your hand draw me beneath Your wings,
and save me from the terrible fire, from the gnashing of teeth,
from the outer darkness and from despair without end.
That I may sing to Your glory:

Glory to Him who through His merciful goodness
has deigned to redeem this sinner.
T
Through the prayers of our Holy Fathers, Lord Jesus
Christ our God, have mercy on us and save us!
Amen!
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ON THE GOD-PLEASING LIFE

A PASSAGE FROM ABBA POIMEN THE
GREAT ABOUT THE GOD-PLEASING
LIFE, THE CONQUEST OF THE PASSIONS

AND THE SOWING OF THE VIRTUES
Source: “The Spiritual Life and How to Be Attuned to It,” by St.

Theophan the Recluse, translated by Alexandra Dockham, The Holy
Monastery of St. Paisius, AZ (1996), Letter Sixty-Nine, pp. 254-259.

Who gotyou in-
; terested in St.
Poimen so that you
§ want to know more
8 about him? No mat-
ter who it was, [ am
glad of it. You will
find who St. Poimen

¥ SN was and how he lived
in the Menaion under August 27, and also in the Sayings
Concerning the Ascetic Deeds of the Saints and Blessed Fathers.
You will find a number of his sayings in these places.

He was from a simple family and was uneducated, but the
experiences of spiritual life and grace so enlightened his mind
that because of his astute, precise knowledge of the laws of
the rising up to perfection of spirit, it is fitting to place him
among the first of the instructive Fathers wise in the ways
of God.

Until you get to reading about him, I will write for you the
most important points from his teaching and sayings that
relate to what I have been explaining to you for a long time.

Repentance and grieving over one’s sins is the beginning of
the Divine path. This is what you encounter in St. Poimen.

He saw a woman who was sitting on a grave and weeping
bitterly, and he said, “If all the pleasures of the world were
to appear here, they would not free her soul from grief. We
too must continually grieve thus.” (Saying 26).

The 72" saying also recounts a similar situation, and the
words of St. Poimen are quoted in this way: “I assure you that
if man does not do away with all fleshly desires and does not
thus weep, he cannot become one with God. This woman’s
entire soul and life were absorbed in grief.”

A person who repents and grieves over his sins naturally
shuns evil and does good. Until he is this way, he may not
undertake to do evil by deed, but he cannot be free from
wicked thoughts. That is why his shunning of evil consists
almost entirely in struggle with the thoughts. This is what
St. Poimen talks about.

One of the brothers went to Abba Poimen and said to him,
“Father! I have many thoughts, and I am in danger because
of them.” The old man took him outside and said, “Expand
your chest and do not inhale!” “I cannot do that,” answered

the brother. “If you cannot do that, then neither can you
stem the flow of the thoughts,” said the old man. “But your
job is to resist them” (Saying 28).

Your job is to resist them, but how? First of all, be attentive
to yourself and be sober. A brother said that when he was
with others, he would amuse himself and return to his cell not
the same as when he left it. He asked how he should act. The
elder told him, “When you return to your cell, do you want
to find yourself the same as when you left? Maintain vigilance
over yourself both at home and outside the home”(137). “In
general,” Abba Poimen would say; “the thing you need most
is a sober mind” (135).

When maintaining vigilance over yourself, as soon as you
observe the passionate, immediately pray and it will go away.
A brother asked Abba Poimen about the struggle with rebel-
lious thoughts, and the Elder answered him: “This situation
is like a man who has fire on one side, and a cup of water on
the other. When the fire begins to scorch, he takes water from
the cup and puts it out. Fire is the suggestion of the enemy
(the passions), while water is earnest prayer to God.” (146)

To suffer less from passionate thoughts, it is necessary to
remove oneself from occasions that arouse them. One must
remove himself from everything passionate, said Poimen. A
man who is close to something that could engender passion
is like someone standing over a deep precipice into which
the man’s enemy may easily throw him. But the man who
removes himself from that which is capable of arousing pas-
sion is like someone standing far from the precipice. Let the
enemy drag him so as to toss him into the abyss, but while
he is dragging him along by force, the man will call out to
God and God will help him. (59)

The most important thing is to try in every way possible not
to give in to the thoughts. For encouraging this, we read the
following in the sayings about St. Poimen: “A brother asked
him whether a person could always suppress his thoughts
without yielding to the enemy in a single one? The elder
answered, “There are those that suppress ten but yield one.’
That very same brother asked the same thing of Abba Sisoes,
and he said, ‘Indeed, there are those who yield nothing to
the enemy.” ” (88, 89)

Another: Abba Anoub asked Abba Poimen about pure
thoughts that are engendered in the human heart, and about
vain desires. Abba Poimen answered him: Shall the axe boast
itself against him that heweth therewith? (Isa 10: 15). Do not
give them a hand, and they will not do anything.” (15)

What then will come of this unyielding? The passions will
die away. That is what Abba Poimen told Abba Isaiah when
the latter asked him about impure thoughts. He said: “If a
trunk full of clothing is not looked after, then in time the
clothing will disintegrate. So too will the thoughts, if we do
not in fact carry them out, vanish in time, as if they disin-
tegrated.” (20)
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Abba Joseph asked Abba Poimen about the same thing, and
he said, “If someone were to place a snake and a scorpion in
a jar and close it up, then in time, of course, the creatures
would suffocate. So too will bad thoughts that come from
the demons die away, if we resist them patiently and do not
feed them.” (21)

However, in shunning evil through such ruthless opposi-
tion to passionate thoughts and desires, one must at the same
time do good, cultivating every sort of virtue within oneself.
Through both these things the heart will soon be purified.
There are many lessons in St. Poimen about cultivating virtue.
Here are the most important ones.

He quotes a saying of Abba John the Dwarf, who said, “I
desire to possess every virtue, if only to a small degree.” (46)
Further on he offers his own lesson about this, saying, “When
a man decides to build a house, he gathers many different
materials for construction. So too must we acquire all the
virtues, if only to a small degree.” (130)

There are, however, virtues that are fundamental and provide
guidance, and that is why one must direct all efforts toward
them. St. Poimen often indicates which ones these are. For ex-
ample: “Maintaining self-vigilance, being attentive to one’s self
and discernment are the three virtues that guide the soul.” (35)

“Fall down before God, humble yourself and reject your
own will; these are the working tools of the soul!” (36) “In the
Scriptures it is written, Though these three men, Noah Daniel
and Job, were in it, as I live, they shall deliver but their own souls
by their righteousness, saith the Lord God. (Ezek 14:14, 14:20).
“Noah represents poverty; Job, patience; Daniel, discern-
ment. If a man has these three virtues, then the Lord dwells
in him.” (60)

“The three fundamental virtues are the fear of God, prayer,
and charity toward one’s neighbor.” (160)

Abba Poimen had a layman tell the brothers the following:
“I do not know how to speak from the Scriptures, so I will
tell you a parable. A man said to his friend, ‘I want to go see
the king. Come with me.” The friend answered him, ‘I will go
with you half-way.” He said to another friend, “Take me to the
king.” He said, ‘I will take you as far as the king’s palace.” The
man said to a third person, ‘Come with me to the king.” ‘Let’s
go, replied the third friend, ‘T will go with you to the king’s
palace, bring you inside, announce your arrival and present
you to him.” Abba Poimen asked the layman, “What does
this parable mean?’ He replied, “The first friend is asceticism,
which leads you to the true path; the second is purity, which
takes you to Heaven; the third friend is almsgiving, which
will fearlessly bring you to the King Himself, God.”” (109)

When, in this way, you do not yield to the passions on the
one hand, and you cultivate the virtues on the other hand, the
heart gradually softens (182), warms up and receives within
itself the Divine flame, which you have only to look after to
be safe. Abba Poimen says concerning this: “When a pot is

warmed by a fire, then no fly or other creature can touch it;
but when it becomes cold, then they perch on it. It is the
same way with the soul: So long as it is in a state of spiritual
activity (enthusiasm of the spirit for God), the enemy cannot
affect it.” (111)

These excerpts are sufficient for you. You will find for your-
self the other things that are necessary and valuable for you in
St. Poimen. I just wanted to use these excerpts to refresh your
memory about all that we have talked about earlier. Here is
the entire path that you have set out on. Indeed, no matter
which Father you begin to read, you will find essentially the
same thing in each, although they differ in their portrayal
and explanation.

May you become wise! Lord give the blessing!

wo philosophers came to an elder and asked him to
say something beneficial to them. The elder remained
silent. Again the philosopher spoke, “Will you not answer
us, father?” The elder said to them, “That you are skilled in
the use of words, I am fully aware; but I do testify to you that
you are not truly philosophers. How long will you cultivate
the art of speech, you who have no understanding of what
it is to speak? Let the object of your philosophy be always
to contemplate death, possessing yourselves in silence and
tranquility.”
bba Palladios told us of something that happened in
1sinoe, a city of the Thebaid. A man was arrested there
for murder. After suffering many tortures, he was finally con-
demned to be beheaded. As he was being taken to where he
had committed the murder—a point about six miles outside
the city—there was a monk following behind, apparently
with the intention of seeing how he would be decapitated.
As he passed along the way to his execution, the condemned
man saw the monk who was following and said to him, “Well
now, Abba, have you no cell, sir, nor any work to occupy your
hands?” The monk answered, “Of course I have a cell, brother,
and also something to occupy my hands.” The man rejoined,
“Then why do you not stay in your cell and weep for your
sins?” The monk replied, “Ah, brother, I am very negligent
of my soul’s health—and that is precisely why I am coming
to see how you die, that by this means I might come to have
some compunction.” The condemned man said to him, “Go
your way, Abba. Remain in your cell and give thanks to God
who saved us. It was because He was made man and died for
us that man dies no more the eternal death.”
John Moschus, “Leimonarion”
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TIDINGS OF GREAT JOY
By Metropolitan Philaret (+1985).

O nce long ago, nearly two thousand years in the past, at
the dawn of Christianity, the pre-eminent Apostle Paul,
one of the greatest preachers of the Christian Faith, wrote
in his epistle to his beloved disciple Timothy: Grear is the
mystery of godliness: God was manifest in the flesh (1 Tim. 3:16).

And the holy Gospel, relating to us how this, the greatest
event in the history of humanity, the manifestation of God
in the flesh took place, says that the angel who announced
the birth of Christ to the shepherds of Bethlehem told them:
1 bring you good tidings of great joy, which shall be to all people.
For unto you is born this day in the city of David a Saviour,
Who is Christ the Lord (Luke 2:10-11).

Great joy... Behold, the Holy Church, solemnly celebrating
the great and splendid feast of the Nativity of Christ, renews
this great joy in our sight from year to year, reverently and
joyously pondering and reminding us of the wondrous ac-
complishment of the merciful and co-suffering love of Him
Who descended from the unapproachable and dread throne
of His divine glory and appeared on our sinful earth, “for
us men and for our salvation...” The saintly Theophan the
Recluse says that there can be no greater joy for the Christian
soul than the joy which the angel proclaimed on the blessed
night of the Nativity of Christ, and which he said would be
a great joy for us, for all people.

O Christian! Does your heart rejoice on this splendid feast
day? Behold, before us is the world which surrounds us,
which does not know the beauty and light of Orthodoxy.
The children of this world, for all appearances, also celebrate
the Birth of Christ. But what is their “Merry Christmas!”
which thousands and millions of their post-cards and greet-
ings say? Having torn themselves away from the fundamen-
tal laws of the Church, having lost all connection in fact with
ancient Christian piety, they have reduced the celebration of
the great and splendid feast to greetings, gifts and brightly-
colored lights. Yet there would be nothing foolish in all of
this if it were warmed from within with the truth and joy
of the great solemnity of our holy and saving Faith. But do
we not see that their entire celebration is but decorative in
character? On the outside it is elegant, but within there is
spiritual emptiness...

Nay, the joy of the Nativity of Christ lies not in gifts and
greetings, but in the news that the Omnipotent Creator of
all that exists appeared on earth, dwelt among men, gave
them His marvelous evangelical law and the wondrous ex-
ample of spiritual life in God and love for God and neigh-
bor; by His redemptive and salvific sufferings He has freed
us from sin, the curse and death, and has opened for as a
path to His heavenly kingdom and to everlasting joy in
God and with God.

On the night of the Nativity of Christ, the holy angels
chanted: Glory to God in the highest, and on earth peace, good
will toward men (Luke 2:14); And He Who was born on that
night, bidding farewell to His beloved disciples on another
night, the night of His redemptive sufferings, confirmed
the angel’s words, saying: Peace I leave with you. My Peace
I give you—ryet to this He added—nor as the world giveth,
give I to you (John 14:27).

This is the holy peace of Christ, His precious gift to each
soul which believes in Him, and it now overshadows all such
faithful souls, despite all the bloody chaos and foolishness
which we see in the world today. But do there not now come
to mind other dread words of the Lord, which He spoke
through His prophet: Peace, peace; and where is peace? (Jer
6:14). Yea, there is no peace, nor will there be, all the pitiful
attempts and efforts of contemporary “peace-makers” to
bring about “peace in this world” notwithstanding. For the
awful threat of monstrous, fratricidal war hangs over this
world, and the world will not escape this horror if it does not
come to its senses and return to the path of Christ’s truth.
But will it? Is not the fulfillment drawing nigh to us of the
dreaded prophecy of the Apostle, who says that the ancient
world was inundated with water (the universal deluge), and
the present world will perish through fire, the earth also,
and the works that are in it, shall be burned up, as we are
told in the second Epistle of the holy Apostle Peter (3:10)...

But enough of this. The radiant feast quickly approaches!
Let every Christian soul rejoice on these splendid days of
festival. What awaits us in the future, the Lord alone knows.
The Elder Ambrose of Optina, that great righteous man of
the Russian land, said: “What will be, will be; what will be,
will be what God grants.” And God does everything well...

I greet you all with the feast!

= N\ 7 i e

he incorporeal and incorruptible and immaterial Word
of God entered our world. In one sense, indeed, He
was not far from it before, for no part of creation had ever
been without Him Who, while ever abiding in union with
the Father, yet fills all things that are. But now He entered
the world in a new way, stooping to our level in His love
and Self-revealing to us.

St. Athanasios the Great
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"Hrav... Avepwrrog!
DvlAadio Tepod Naod Ayias Kvpiakiic Aueibsag-Ilataiod
Dainpov.

M‘s ™V Te®Tn nati EPAeme navelg amhde uio
vorovAa. "Ecgpve T0 fAULOTA TNS OTO YLOVL, uGVvY,
TAQATNUEVY, UE orvuuévo xepail. “Oool mepvovoav
and to melodpouro thHe TOANg dmotoafotoav ToO
BAéuua Tovg, yow vou uy BuunBotv Gt T fAoava xol ot
ntovol Og otouatody dtav yoptdlovue XoLoTtovyevva.
“Eva véo Cevydol wihotoe nal yehotoe ue to xéoLa
YEUOTO. ATTO Pvior ®ol ddMeo noll 0Ev mEdoeEayv T
votovha. Mia untépa ug dvo madia fralovtayv vo
Ve 0TO OTITL THS YayLde. Agv Edwoav TEOCOYN.
“Evog momc eixe T voU Tov 68 00ed VI O€uato. xol
OtV TV mpodoete.

"Av mpooeyav 6hot adtol, 0o EpAemav OTL 1) youd O
popotoe tamoUtowa. [Tepmatovoe EvTtdAnty oTOV TAYO
21Ol TO YLOVL ME T dvd e yfoa 1 YyorovAa udleye
TO YWEIS KOVUTLO TAATO TNG 0TO Aand. Popotoe Eva
XOMUATLOTO POVAGQL OTO XREPAAL, OTAUATNOE OTY
0Tdon onveTH %ol weQlueve 10 Aewopeio. “Evag
©UELog oV ®xpatooe uic cofaph todvto meQlueve
%L AVTOC 0T 0TAoN, GAAO npaToVoE wiow dmdoTaon.
Mia xoméha meQiueve %t aVTY, ®0(TaEe TOMAES POOEC
T TS TS YoloUAag, OE UiAnoE.

"HpOe 10 Aew@oEEelo ®al 1) YoloUvAo &vépnue doyd
®na ue dvorohio. Kédbioe oto mhaivo »dBwona, duséomg
niow &mxo tov 60MYS. 'O %nvpLlog xal | vomwéAa Thyov
Braotina TEOC & mlow xabionata.

O dviooag mov xrabdtav dimha oT) YOLOUAX
oToLpoyvoLte 010 ®abowa %L Eraile pg o dAyTUVAG
tov. «['egoviiny dvolo», OrEPTNKE.

O 6NY0¢ €18 T YUV TSI 1Ol OREPTNHE: «ADTY)
1 yertovier fubitetar A0 %Al O TOAD 0TI PTWDYEL.
Kahvtepa vo ue palovv othv GAAN yoouun, Tig
AEWPSQOU».

“Eva ayopaxt €0elke ) youd. «Koltae, noud, adty
7 yowoUho givor EvéAvtny». ‘H popd tadytnre xol
0D yrUmmoe to yéol. «Mn deiyvelg Tovg GvBpwmToug,
Avtoéal AEV elval EDYEVIRO VO dEl)VELD.

«ADTY OO ExeL peydho moudidr, eite wio ®vplo Tov
@ooUoe yoUva. «To wadid e TEETEL VO VIQETOVTAL».
AioBdvOnre dvidtepmn, oD oty POOVILOE T UNTEQ
™me.

Mia daordlo oth wEon Tov Aem@oEelov oTeREmaoe
10 dDEO OV £lxe OTU TAdIA TG «AEV TANEDVOUUE
AOUETOVSC @OEOVE, YL VO AVTIUETWTILOVTAUL
AATAOTAOELS OOV ODTEC €lte OF uiow piAn TS MOV
Nrav dimha e «draive ol deElol», dmdvinoe f @iln
™e. «Ilafpvouy &md ToVg Tyl ®aol divouy 0TolCg
TAOVOLOVC.

<Oy, @taive ol dAlow, urhre ot ovintnon Evog
aomeowdAing. «ME T TEOYQAUUATA TEOVOLOS XAVOUY
TOVC TOMTES TEUTEANOEC ROl PTWYOVCY. «Ol dvOpwITOL
TEEMEL VO LAOOVV V' moTopLedovv», eime Evac BAAOC
7oV £uolole LOEPMUEVOS. « AV aDTH) 1] YOLO ATOTOUIEVE
8tav frov véa, 8t Ot tmépepe ofjueoar. Kal Aot avtol
HTay ixavomomuévol yir Thv 6E9vold Tove mob ERyale
tétola Pado dvdluvon.

AN €vac §umopog aiofavOnre mpoofoly) dmo Tic £
ATO00TAOEMS LOVEUODOES TMV CUUTOALTAY TOV. “Efyale
TO TOETOPAAL TOV XL TEAPNEE Evar eivoodot. [Tepmdnoe
010 dLddpouo %ol 1o EPaie 0TO TEEUAUEVO YEQL THIS
volovhac. «I1dpe, nvpia, v’ dyopdoeic mamovtolo». ‘H
YOLOUAQL TOV €VYOOIOTNOE %L EXETVOC YUOLOE 0TI B0
TOV £VYAOLOTNUEVOC, TOV Nty G VOPMITOC TiC dpdoNC.

Mia nolovtouévn nvelo o TdoeEe SAa avTU %Ol
doyloe vo tpooeUyetal &mto uéoa e «Kipte, 0gv €xm
yonuata. AANG uwop® v’ &evBuvlm ot oéva. "Eov Exelg
uio Avom yuow Sha. “Onme vamote €01Eec TO uavva €§
00VEAVOD, ROl TWOEO UITOEETS VO dOELS O,TL yoeLdleTa
1 ®VEOUAC AVTI| VIO TO XQLOTOUYEVVOL».

2TV Emouevn otdomn €va moAKrAQL UWTNKE OTO
Lewpopelo. Popotoe Eva XOVIEO UTOVPAY, eiye Eva
HOPE POVAAQL Rl EVOL WAAALYO ROTTELO TTOV RAAVTTTE
%ol T VTG Tov. “Eva nolddlo ovvédee 10 avTi
Tov ug wio ovoxrevy povoriis. ‘O véog vovvotoe To
OMUO TOV UE TH novoxl mov éxrove. [Tiye wal »abioe
amévovil oty yotovha. “Otav €ide 1o Evméhvta
édLa TG, TO xoUvnua otaudnos. [aywoe. Ta wdtio
TOV {RHYOV Ao T TAOLe THS Yioydg ot dird Tov.
dopotoe dxopo Ohoraivovpla mamovtole. Mdleve
AEQTO BLOUETO XOLLOO YL VO TO BYOQAOEL ROL VO RAVEL
EVIVTTMOT 0TV TaLEQ.

To malwrdolr €oxvype »aol AEYLOE VO AUVVEL TO
namovtola Tov. "Efyaie T0 évTummolaxo tamwovtoLo
nol Tig xdAtoec. [ovatioe wmEoot Ot YOLOVAQ.
«Twoyid, pAénm 6t Otv €xelc mamovtowa. Eywm €xw
%L AAAO.

ITpooenTind, %L ATaAd ONRMOE TO TAYOUEVO TOOLOL KOLL
TS POPEDE TEMTA TIC RAATOES %L VOTEQX TO TOTOVTOLNL
Tov. ‘H yolwovla tov edyaplotnoe ovuyrnivnuévn.

Téte 10 Aew@opeio Erave mdil otdon. ‘O véog
naTEPNRE ROl TEOYWENOE EutohvTtog 0to YLovL. O
gmipdrtes palevmroyv ot Tapdfuoa xol Tov EpLemay
©aOwg PAdLlE mEOC TO OTiTL TOV.

«ITowog eivaly», odtnoe Evac. «Ilpémel vou elval
&yloc», elme ndmoloc. «Ilpémel viu ivol &yyehoo»,
eime Evac dhlhoc. «Kolta! "Exel poto0Ttéovo o1d
neAAL» padvate ndmoroc. «Eival 6 Xolotdch» eime
1 evoePic nvolo. AMAG TO dyopdxt, mob eiye deitel
UE 10 ddyTvho TV YIayLd, eime: « Oy, paud Tov eida
TOAM ®oAd RTav ...ANOPQIIOZ!»
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Ta XpioroUyevva... MevviiOnke 6 Xpiotog!

I'paget o I'sopyrog ESapyog, @Piloloyog.

Td Xoilotovyevva yevvnOnxe 6 XoLotdg».
« Avtovonro; “Towg yuow wig tovg ‘OpboddEouc.
“Ouwg ®at avto Théov cvinteitol.

IToAAEg opEc ®ath TO TAREABOV EmiyelNONKRE VO
1ot YNOEL 1) €001 TV XQLoTOVYEVVOY dLi THS Plog
Ao 10 XQLoTIovIr0 TAnowua the éxxrinoiog To 1644
othv Boettavia, 6 "OMPeo Koduyovel rol 10 ®ouuo
TMOV TOVLTAVAV, BEANOAY VO RATOQYHOOUV UE VOUO
to. Xplotouvyevva. “"Etol 1 quépa &mayopeibnxre vo
gival apyia, 1 88 Bouli) ovvedoiale ndbe xodvo thv
Nuépa TV XQLOTOVYEVVMV YLOL TTEQLOOOTEQO GLITO Wio
dexaetio.

Tov nsgaous’vo al®vo OTNV ROUUOVVLOTLXY|
‘Pooocia elyav anayogsvﬁst to XQLoTovyevva
amo 1o 1917 mwc 1o 1990
OmdTE RAL UATEQQEVOE
t0 noabeotwe.  Eml
nvpepvnoewe Ot ZTAALY
ELaLV AVTIROTAOTOOET ALTTd
TO OTOAVOUYEVVQ!

‘H yewpdtepn Ouwg
TOAEULRY TOV ZWVIOTDOV
glval avTi TS €xnoo-
ULREVOEMS TV XQLOTOV-
vévvov, T Omolo ueta-
Pailer TO VmEQROOWULO
YEYOVOC 0Ot £€yxroouLo
xol VALOTIXG. POAoaue
onuepa, vo. mpofdiovue =
uio éviehdc eildmhohatoint) ATULOOEULOO OTO OTTiTLOL
HOC %O OC €% TOUVTOV %O 0TV ROWVOViK nag, dgod
€101 WAg TEOTUE 1) TOYXOOULOTO MO,

>tic HITA, ol Aeyduevor «mwohirtine 6000l Aue-
QLXAVOD», VIO TO mEOOYNUO THS Ul TEOOPOAS
tayo v dhhobBofionwy (BAéme nal tovg &v "EAMGOL
dravvoouuévouc...) Exovv £mdobel ot Evav adydva
amaleipeme ®a0e Avopodc 0T XQLOTOUYEVVAL.

"Ouwe ®ol oty "Op0083EN matpida pog eivat
dvoevpetec mAEov ol eVYeTNOLEC XAQTEC TOV
avayodgouvv «xnakt Xorotovyevvar, dpod Pepaing
0 veoéAANvog novov MC GLITAEC YLOQTES 1] OLOXOTTES
Exhaupdvel o Xprotovyevva. Aroun xai ) «ATTIKH
OAOZ» ovyypovIouévy ot adTO TO TTveDua xai Oyt
010 ‘EAMAMNV0op06060E0 (‘Pouaiino) yodgper &md T
XowotoUyevva, 101 2004 08 GAEC TIC PO TELVES ETLYQUPES
NG «ROAEC YIOQTESY.

‘Emitpoofétme xatdgpepe dvoTuydS 1| TAYROO-
ULoTONoM Vo TLOTEYOUUE TMOS XOLOTOUVYEVVO YWOLS
0évdpo dtv vplotavial! To dévdpo raténse vo

ELVOLL TO TOYRGOULO OUUBOLO TGV XOLOTOVYEVVOV ROl
TOVTOYEOVWS ®UTEANEE VO POlONETAL OTO ETIXEVTQO
TS €007THC, uetatomiCovtag TV TEOOOYN WS %Ol
Ao AvTto 10 Octo Bpégoc. To €0wo avto dgv Eyel
nopuio oyxéon ue tig ‘EAANvopB6doEeg mapaddoelg
Hog, TEW amd 8o aidvec frav Telelme GyvmoTo ot
GAho TOV ®éouo ANV Thc Fepuaviag xol £xel TavieAdC
TAYOVIOTIRES QULEC.

Todger 0 . O©. Zniong, ®adNynTihg mavemiotTnuiov
oty Oeohoyinl) oxoM): «ATO TIC TANQOYOQEIES TMV
anydv, s PpAloyoapiog ol the Cwviaviig éumelgiog
1O TAEAOO0EMS OV AmoueveL Tyvog augpioAliag megl
10D 811 TO YoLoTOVYEVVLETIHO SEVOPO Eival EevEgpepTo
€0wo. Amotélel ADTO ROTAOTAMAAYUEVT RAL AudynT
yvaon.» “Onmg Eyoae noi 6 ®adnynTc Aaoypogiag A.
Aovrdrtoc éugpaviotre yuor @t @opa to 1833 oto

Noavmhio €l Oewvog, %ol To XoLotouyevva toh 1843

othv ABYva, 0To ottt ToD
1. TTaxapnyomoviov, tod
npo&évov T Pwooioc,

To mepLotatind dia-
owleL nal O OTEATNYOC
Maxrpvytdvvne. Elye
teooxANn0el 6 1dlog v
fuepa TV XQLoTOVYEVVIDY
Ao 1OV Yvmoto ABnvaio
npdgevo Mg Pwoolac.
POavovtag 0TO OmiTL
to0 [Mamagmyomoviov
uallt ug tov @ilo TOVL
XOL CUVAYDVLOTN TOV

== K®too Adwouwidty, O
oTeaTNYOC Ut ExmAEn €ide Eva diuetpo EAhato 01O
oaldVL TOD TEOEEVOV, HOVVNOE TO REPAAL TOV %L TOT
eute: «'Qoato eival #v-Tidvvny. Kol tod yodvov va
eluoote vahd. AMO To OEVvOpa o Eym dEV T’ pNvm
VoL UTE@VOVY Ufoa othv roudoal... Mévo v’ Gouatd
LoV QUTEMVOUYV EXET...»

Anmo 101 10 A€vOpOo EmentdOnne oTig Alyeg
QLOLOTOXQATIRES OIXOYEVELES TV AONVDYV. “Evay aidva
UETA, ROTA TNV YEQUAVLXY] HOTOYN, ETEXTAON®E RAL 0T
€vpUTEQM Aaint otoduaTa. Meta TV dehevBEépmon
noll Wahtoto petor 1o 1950 d1eddOnre mepLoodteQo Ao
TOUG AYYAOUS 1Ol TOVS AUEQLKOAVOVS TTOV TOLQEUELVOLY
otv ‘EAAGSa.

Ku v d&v voodvtal XpLotovyevva ywolg 0€vopo,
ouoimg dev voodvrol XouotoUyevva ymwoElg «Amn-
BaoiAn»! Axdun ral w¢ mpoc 10 6voud Ttov 1
mayrooutomonuévn £xdoyn tot An-Baoihn mporaiel
oUyyvon. «Zdvta KAdovg» tov Aéve ol Avtirnot, dvoua
oV waaméumel 0tov Aylo Nixdhao. “Yrdoyer Sumg
ovyroton; Ao v ‘Eomepla (Sxavdvavia) 6 Evag, amd
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™V Popavio (Buldvtio) 6 dAloc. Alov otoovnmovidg
0 €vag, WAAAOV BoUNTIROS ROl OALYaEuNS O devTeEQOC.
I'épocg ue Aevrd) yevelrdda 6 Ppdyrog, vEog ue nodoa
naxoLd YEvelo O 0o po.

“Otav ndmorol ppodvtat v Lwi) évog Aylov xoto
TNV TEOTEOMN THC ExxAnoiog uog «€ooth Ayiov, Liunotg
Aylov», ndmolol AALOL VTUVOVTOL UE TV OTOAN TOD
«0VOQEOPBAGTAN» ROl XVRAOPOQOTV 0TOVS HOSUOVS TV
noEVAParoL, O16TL OEV VITAQYEL RATL AVADTEQO VO, TOVS
gumvevoet!

‘O «An-Baoting» Gumg ovvertdiyetal zot oAl ddoa!
2tic HITA vmoloyitetor 6t 1o dOdpo VmepPfaivouy 1o 0,5%
to® AEIL Zthv N. “Yopun, wdhota, 1 tehety) T Gpiic
TOD YOLOTOVYEVVLATIROU OEVOQOU, EYRaVIALEL ETLONUMS
wio wepiodo EEppevamv Gyop®dV OV TEAELDVOUY UE TIg
EUTTAOOELS OTIC GLEYES TOU Yodvou! ‘H Umepratavailmon,
OnAadn, og 6o TG TO peyaieio!

TO xe10dTEQ0 Bpmwe elval 8tu 1) mopadootaxny Oela
Agrtovpyia TV XpLoTovyEvvay dvtiradiotatol dmo
T EEVUYTLOL, TO «QEPREYLOV» HOL THV YOLQTOTALELC.
Téoo Sumg 6 43° navévag TV ArooTéAmv, 600 ol
0 50° 1t ZT” Oinovueviric Zvvodov natadixdlovy
UE BLPOQLOUO TOVE TLOTOVS TOV maitouv ue yonquato!
Zuven®de, 0TV «OAn payelo TV XQLOTOVYEVVMV»
gival EvreTaynéva xal T mauvidio ThHe Toyne, T
omoia noli ug 6Aa o mwapamxdvm, 0o udc xdvouyv
VO VOLWOOUUE MEATO ROl RATMS OLOLPOQETIRY ALITO
Tig GAleg uépeg! lpaypatirnd, pE TO0C0 RATOTEQW
aAAa ®ol wooo EmLPAaPi) mpdypata EmLyELQETTAL VA
vroxrataotadi i) lIiotn Tod Xorotod!

‘H mayrooutomoinon, Sumwe, »ai i Néa "Emoyy
0gv B0 mavoovv v mapaydyovv €opteg Ofbev
Xowotwavireg (rwe tod vrdortov PePfaimg Ayiov
BoaAevtivov, ut dtagopetinh) Sume yooud) § ®al v
mpoomafoDV Vi ®aTaQYoUV UE TOV TQOTO TOVS TIS
Xorotaviree (rwe adth TtV yevéOAmY ue thv ool
EMIYELOETTOL 1) ®RATAEYNOM THC dvouaoTiriic £€00THC).
‘H wilunon €EadAhov ol axpitwg, ArRATARQITMSC ROl
adtoxpitmg Tob «Todue» MS veogAAnvee, nag xAveL
vo. uOnriCovue! "Exovv xoalAilepyn0et otov Aad pog
og Vol o Pabud cvvalotquata uetoveEiog Evavtt
TV Evowmalmy.

Ev nataxheidl, 6tav dmodidovue otor XQLoToUyeEVVa,
TO TEAYUOATIXG TOVUS vONuo ®al 6tav tor €optdlovue
TVEVUATIRG, TOTE EMLTUYYAVETAL ROl O UEYOS OROTTOC
e évavBpmmioeme t0o0 Beol. “Oocov G@pod TO
AEYOUEVO YOLOTOVYEVVIATIXO %Alua, Ogv éyxovue
avayxn to Eevogepta-Podyrina E0wa. IThe urwopodue
VO EQUNVEVOOVUE TO YEYOVOC 6TL TO XQLOTOVYEVVA
Twdvrar xal oty Kiva, oty Ivdia, othv Kopéa
uéyxol xot ot avTh TV Agpowi); Tudvtal Befaing ot
Oheg a0TEC TiC AAALGOENO®ES TEQLOYES, OLATL OEV TILODV

™v [évvnon 1ot Xouotod, GAAL uic Yoot ®aboo
VAMOTLRT] RO TTALYXOOULOTTOLNUEVT).

AvTiL 10U otohonuo® £vog dEVOQOU GC RATAPUYOUUE
OTOV OTOALORO €VOC ®aQafLod, Smmwg Exavayv ol ol
mpdyovol nog, 10 6moto ovuPoiile Thv éxxAnoia. “Ag
PAAAOVUE TO RAAAVTO, ULWOVUEVOL TO RAAAVTO TOV
ayyéhwv, To ExETVO TO foddv oThv BnOiegw dviyyeihav
TO Yopuoouvo yeyovog tijg ['evvnoeme 1ot Xouotod.
"Ag xoyouvue TV PacAdTiTTo TILMVTES ETOL TOV MEYa
Baothero. Mo tdvew 6o Oha dg mpoogvynBodue va
vevvn0i] %ol @étog 6 XeLoTOS 0TIV %0.00L0 1LOG...

Ao toDde ®al 010 £EMC G Tjoovue T XQLoToUYEVVOL
70... Popaiwa, oxentopevor tmg T0 XQLOTOVYEVVA
vevviiOnxe 6 Xorotog!!

B N ———

ald, Oo wel navelc, vaAdo ol Todpxol, ®al oL

Augouravor xot ot dAAot 6gv BEhovy vo PAETOVY
TOUG LEQETC NOg V& ooV doo, arla ol “EAAnvec,
OV EEQOVYV TL TEOOPEQE OTNV TATEIOA TO QA00, TOU
0TOVS OPOUOVC ROl OTIS TAATETES PAETOVY ALYAAULATOL
LEQEMV %Ol LEQaEYMV, TOV BVOLAOTNRAY VL0 TO YEVOC,
ol "EAANvec @S TOAMLOVV VO TEQLPEOVODY %L VO
VTOTUOVY TO QGCO;

To pdoco, 1 dwaitepn avth €vovuacia TdOV
‘0p00d6EMV xAnExdV, €xeL TV LoToElOL TOL, Wiat
totooto Qunwuévny ue darpuva xol aiuota, wic lotooio
OV OEV TEENEL TOTE VO TNV Eeyvaue. M™ avtd wol
Aue dgv BewpoDue TO PG00 dOYUa THS TIOTEDMS UOLS
%©ATL ONAaON TO dueTtapAnTo. AMAG %L 6001 vouilovv,
TOEC XATAQYDVTAS TO QAO0 KL VTIVVOVTOS TOVE LEQETS
ue povrépva &vovuaoio 0o ExcuyyeovioOel xal Ou
mpoodevoel 1) 'Exxinoia, opdrliovy oirntod.

AtV @Toaler TO 0A00 YL TUYXOV ATOTVYIES %Ol
oravdolo TOV ONUEQLVDYV %UANOLXDY. AVTA, OV
nataEYN0el TO pdoo, Gyl uévo dev B ALyooTéYouy,
arho xol 6o avEnbovyv. ‘H "ExxAnoia wog otic uépeg
TIC TOVNQEECS, TOV LoVUE, OEV ExeL AVAYRN EEMTEQLRDYV
uetappubutosmyv, AAN €xeL Avaynn €0MTEQLRDOV
alhaydv. “Eyer dvayxn dylov xol Eumvevouévmy
©ANE®V, TOV OO POEETOVY ®al B0 TIWNOOVY TO PACO
%ol B TO ®AVOUV AAPOEO TOV TLO MEATMY AYDVWYV
yvioe T Bpnoxrevtirn, N0 xal E0viry avayEvynon
tod ['€voug noc.

Mnt0. Avyovotivog Kavuiotng (+2010)
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«0 Kupiog 6a Mapouaidop Toug Mapkoug
ToU¢ EUyevikoUg kai ToUG Ipnyopioug
MaAaudadeg, yid v OpoAoyrigouv iV
'OpB6doEN MioTn Kai va Zrepewaouv TV
Mapadoon...»

Ayiov Ilaiciov Ayiopeitov, drno 10 Pifrio: «Mée Ilovo kai
Ayann yie tov Xvyypovo AvlOpwmoy, [Epovrog Ilaiciov

Ayiopeitov, Adyor A’, éxd. Hovyaotipiov «Evayyeliorig
Todavvng 0 Ocoloyogy», ovpwtn Ocooalovikng.

HOMO‘L aywor Mdptupeg, dtav dev fiEepav T0 0oy,
Eheyav: «Ilotevw 6,T Oéomaav oi Ayrot Ilatépes».
"Av ®dmolog EAeye 00To, Lo TVEODOoE. AEV 1iEepe dnhadi
vou PEEN AOdElEELC OTOVS DLDUTES YL THV TOTYN TOU
200l VO TOVC TTelom, BAAYL Elxe EumioTtoovvn oTove Aylovg
IMatépec. Sneptotav: «I1dg va unv éxw éurtotoouvn
otov¢ Ayiove Iatéoec; Avtol nrav xal mid EUmELQoL
xai évapetot xal dytou; Ioc Eyw vor Sexbd uia dvonoia;
Ias v Gveyba v foiln évag tovs Ayiovs TTatéQes»

Nao Exovue éumiotoovvy oty Tept [Tapddoon. Zrquepa,
dvotuyde, urihxre | Evowmainy edyévela nol wove vou
JelEouv 1OV nahd. @EhouV VO SelE0VV AV TEQOTNTA ROl
TEAXO TAVE VO TEOORVVNOOVY TOV OLdPoA0 ug to dUo
rnépata. «Mia Bpnoxelo, oot Aéve, var Vdyn» ®ol €ToL
T0 icomeddvouy SAa.

"HobOav ol 6 uéva neprol xol nod eimav: «Ooot
TLOTEVOVUE OTOV XQLOTO, VO ®AVouue niot Bpnonreio.
«Tpo elval ooy vor pot Aéte», TOVC ELTAL, «YOVGO
®ol Umoaxipl, xQUooO TOoO ROQATLH ROl TOOO TOU
o SexwoLoay, v to palépouvus AL ®ol v TO
ndvouue Eva. Elvol 6motd vt T AvaratéPpouue TéAL;
Pwthote €vav yovooyodo: “Kdvel vo dvaratépouvue
™V oafovpa ue tov xovoo;” "Eyive téoog dydvac,
YL VO AOUTTLRAQT TO SOy,

Ot Ayol ITatépeg »atL fiEepav ol ATayYSQEVOUY
Tig oyéoelg ue alpetird. Znquepa Aéve: « Oyl uévo ue
alEETIHO &AL notl ue Boudioth) »al pug mupoldton ol
ue dawovordton vo ovumpooevyndotue. Ilpémel vo
BoloxmvTal 0TIC CVUTEOOEVYES TOVS KOl 0T CUVEDQLAL
%0l 01 ‘0p0680Eot. Eival pio mapovoio». T{ mapovoia;
To AMdvouv Gha ug Thv Aoyury) ®aoi StxatoAoyoDv To
adwatohdynta. To Evpwmaind mvebuo vouiler 611
1O TO TVEVUOTIXO B€pata nwrogodv vou umodv othv
Kouwn Ayopd.

Mepxrol éto Tovg OpBodoEovg Tov Exovv EhagpodtnTta
xnol B€hovv v ndvouvv mEofol, «TepamooToAn»,
ouyrahoDV oVVESQLO UE £TEQOOBEOVC, YIoL VO YIVETOL
vIoQ0o¢ %ol vouttovv dtu O mpoPdrovv €toL THYV
'Op0000E(0, ue 10 Vo Yivouv dnhadi) TaeauocarhdTo ue
TOVS ®OK0OOEOVC. AyILovy ueTh ol VeQ-INAmTES ®ol
LA VOUY TO AALO Axp0" Aéve BAaogpnuies yior o Muotioua

TV Neonuepoloyrtdv %At %ol ®oTa-oxavOaliCovy
PYuyeg oL Exovy eVAGela xat ‘OpB3d0EN evoaiodnoio.

Ot £1epb6d0EoL td TV AAAN €oyxovial ot oVVEDQLAL,
®Avouv 1OV OAoxalho, TalPVOUV O,TL ROAO VALXO
sveuuaTino Poloxrovy otolg OeB0dGE0VE, TO TEQVAVE A0
7O O1®G TOVC EQYOLOTNOL, BALOVY dLrd TOVC YOMUOL KOl (PIQILCL
%O TO TOLEOVOLALOVY o0V T TOTLVITO. Kol 6 oipdiEevog
ONUEQLYOS ROOUOG ATTO RATL TETOLOL TARAEEVO OUYRLVETTAL,
NOL RATOOTEEPETAL peTth rvevpatirvd. ‘O Kiplog Sumg,
6tav Bo mpénm, B0 Tapovoldon tovg Mdapxrovg Tovg
Edyevirovg ot tovg Ionyopilovg [Taiouddeg, mob Ot
OUYREVIQMOOUV OAC TO XATAOXAVOUALOUEVOL BOEAPLOL
nog, Yo vor duoroynoovy v ‘OpB300EN ot ®ol vou
otepewoovy TV [Tapddoon #al vo SOoouy yoeo ueydin
ot Mntépa wog ‘Exxinoio.

By Lovoaue motepurd, 00 eiyoue GAOL TVEVULOTIN
vyela, Ty ool B0 Thevay kol Ghot ol £1epdd0EoL,
%ol 00 Epnvay TIC QWO TNUEVES TOVS TAGVES %ol B0
owlovtav diywe xhovyua. Twpa dev ovyrivolviaL
ano v ayio pog IMatepury IMoapddoomn, yioti
0éhouvv v 0otV xal v [Tateprn wag cvvéyela,
TNV TOOAYUOTIXY UOS OVYYEVELD UE TOVS AYIOUS UAC.
ADT0 mov EmiBdrietan ot #60e ‘Op0650E0 elval vi
Baln v nal) dvnovyio nol otove £Tep0dGE0VE, Vi
rataAdfouv dnAadn &t foloxovial ot TAGYY, Yo
VO UMV Gvomratouy YeUTva TOV AOYLOUO TOVS, ROl
oteen0oUV xol 0” avTHV TV Lol Tic TAoVOLES EVAOYIES
¢ Op00d0&lag nat othv dAAN Twi) Tic TEQLOOATEQES
%ol aidvieg evhoyiec 00 @sgf).

Atd TOC TOAMOC MUY QuaETiog ®vOVVEVOUY VO
gonudoovv SAha to IMatorapyeia, Kovotav-
TwovoAews, TepooolMiumy nolt AheEavopelog. AMNa
S motav aitiov; ‘H aitia eival i) Guaotio. Eyivouev
%Ol A0Og ®al ®ANR0g oxdT0s “Otay 08 TO dC yivel
0®OTOG, TO OROTOS TOTGOV;...

ZNT®d ®S O ALOYEVNS UE TOV QAVOV THS TIOTEMS
avBpwmov, AN’ Suwg OtV gvpiorw. Atati; ALoTL
navteg EEExAvay xal EEayoelwbnoay, xal dLoTL 1
TAEOVO YEVEQ, O YEVEN AUAQTMAOS, OLECTOAUUEVY
%O TOVNOQ, YEVVE TEXVO GUAQTWAL ROl TOVNQA.

Ac uy amelmilooueda Sumg, GAAO 0G TaQarAAODUE
tov Kvprov ueta mioteme xol daxpumwy vo €yelpel
Ténva ExAenta Ol vo uh dmwAeoBotue. Na yivovue
nol EUETS TERVA @WTOS, O Vi wTilovue TOVG
EVOLOROUEVOVC EIC TO OROTOC...

«0000060E0g PLAGOe0g MapTVvEia», TEVY. 64,
Tav. - Mdagt. 1996, oeh. 59.
[Enueiworg: éyoden to 1962!]
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H AANjGeia yid T XpioTtouyevva Kai R
MuBotroinon T@v XpioTouyévwwv

Tod zp. I'swpyiov Meralinvod, ané 10 PifAio: «llapsufdoeic
Toropikes kai Osodoyikesy, k0. «Aujynony, Abnva 1998.

CO o%omOC Thic évavlpmmioeme eivat 1 Oémwon Tob
avlpwmou:

—«AvOowmog yivetar Oeog, iva Oegov tov Adou
Grepydontary (Toomdplo XoLoTouyEvvmy).

—«AUTOS évnvBornoey, iva Nueic OgomoinOduev.»
(Méyag ABavdaolog).

—«AvOowmog yap éyéveto 0 BOeog xal Oeog O
dvBowmoc.» (Ayioc Twdvvne Xovo6otonog).

2t Loyur) €vog M0 wmiotod 6 600g «BeomonBdUEY», TOU
yonowomootv IMatépeg, Emmc 6 M. ABavdolog, eivatl
oxdvdaro. I'V adto whodv v «fOry) BEwon». ALdTL
@ofovvrtal voo dexbotv OTL e ™
0Emwon uetaPArheTol «xaTl XAQLV»
anto mob 6 Toradinde Oede eiva
«xata uo» (ArTtiotog, Avayog,
A0dvatoc). T Xorotovyevva evad,
YU o010, Gueoo ouVOEdEUEVA KAl UE
™ Ztavpwon kol TV AvAoTaon,
MO ol THY AvAAnyn ®ol THv
[Tevimroot.

‘O Kvplog quav, Inocotc XpoLotoc-
OedvOpwmoc yopdler TO dpduo,
oV roAgitar vo Padiosr %dOe
owlouevog avOpwmog, §vouuevog
uall Tov. ‘'O Edayyehondg rol
to. Xplotovyevva 60nyodv othv
ITevimrooty, TO <Yeyovog THC
Bedoeme 100 dvBpwmov v XoLoTd,
uéoo Omhadh o010 oduo TOU | § &
Xototod. Av 1o XLoTOUYEVVa EIVOLL 45
1 Yévvnon 1ot Osot d¢ dvOpdmov, 1) [Tevinroot eivat
N terelmwon toD dvBpowmov wg Oeol nata ydoiv. Mg
70 PATTIONE WOC UWETEXOVUE OTT OAQXWON, TO BAVATO
®ol TV avaotaon 1ot XpLotod, Colue ®ol UeES to
«XELOTOVYEVVA nog», TV avamioon poc. Ot Ayol
O€, moL pBdvovv oThV Evwon ue to XoLoTo, T Bwon,
uetéyovv otnyv Ilevinrooty xat @BAavovv €10l O0TH
tehelwon rol 6AoxANQWoN ToD Avayevvnuévou €v
XoLot® AvOpDmTOoU. AVTO ONUAIVEL EXRANOLAOTIXO
TeayUdTwon tod dvepwmov, ExTAMomworn dnAady tod
oxomol THg VTAEEEWC TOV.

“000 %ol &V elval 20VEACTIROC O Be0hoYLHOC MSYOC,
1AL UAALOTO OTOV AuinTo BeoAoyrd cUYYQOVO
AvOpmwmo, OtV ExpEAlEL TOQM TNV TEAYUATIXOTNTA THC
gumerplog Ty Ayilwv poc. Méoa 6o avthy Ty Eumelpio
%O UWOVO ooV vaL xotavonoiv éxninolaotixd,
Ohadn Xprotorevtord, To Xplotovyevva. Avtibeta,

H réNm

N advvauio tod un &vayevvnuévov &v XoLoTtd
avbowmov v vonuotodoTioel To XQLoTOVYEVV
ExeL 6O YNHoeL ot ramoLovg YUpw G’ adte uvbovc.
Ol dyegvotol thg dytomvevuatizic Eofg, uh uropdviag
v Bioouvv 1o XoLotovyevva, puBoroyodv yi' avtd,
ot 6pLa The pavtaoiog xol pwbomwAaoiog, ydvovtog
T0 AANOvo vonud tove. “Omwe pndhoto B dodue, 6
ATOTEOCUVATOALOUOS DTOC 08V OVVOEETOL TAVTOTE
ue thv devnom tod wvuotneiov, aAla ue advvauio
Brdoewc tovu, mOV OOMNYET AVATOPEVHTA OTWV
maepunveio Tov.

Mio ot uuboroyiry AdvTnon oTo EQMTHUC TOV
XoLotovyEvvmy divetol &md TV alpeo, T1) OTOYUOTIXY)
1ol AvEQELoTN—aveUTELR T ONAad—BOeoAdynon. O
doxmtioude, 1 pofepdtepn aipeon GAWY TOV ADV®V,
O€xOnxe nattt paviaciov vagrmon tod Geot Adyou
(doxelv-gpaiveodar). Porvoueviriy,
Onhadi, Tapovoio 10D Ool oThv
gvdoxooux moayuatirotyTo. o
71010 AMGY0 B0 urooVoe VoL EQmTHOEL
raveic. Ol Aoxfjtol ij Aoxntal ®ade
gmoyic O&v uwopo®v vo dvexbodv,
M ota Goua THg Aoywic Tovg, T

| 0GpxmOoN %Ol T YEVVNoM 100 B0
m¢ dvBpwmov. Metafarliduevol ot
AVTORANTOVS VTEQUOTLOTES TOU
%®U0oVsS T0D Be0D, VIQETOVTIUL VO
OexBoDV nATL WOV O TOL0g O Oedg
¢ eméheSe v T ootnoia pac. To
0pduo Tic unTEdTNTOC.

No yevvnOel dnhady &mo wpia
Mdéva, €otmw »ol av avty Ogv
givol AN amd 1O #abopdTeQo
nhdopo OAng ThHe GvOQmTLYNG
totoptag, v IMavayio [TagBévo.
“OloL avtol umopodv va xatoataybolv oTOVC
«Omepdyovy» ‘0pboddEovg (nattr Tov Ay. Tonydolo
10 Oeoldyo). Twti 6 Aoxntionde 6dHynoe oto
Movoguortioud, othy dovnon thg avbpwmdtntag Toh
Xototod. Elval ol ovvimontwol, ol Tuvmoxpdteg, ol
evonavddliotor. I' adtove Shovg gival oxdvdalo 1
alnbela, | moayuaTixdtTnTa, N lotopwotnta. "Evd
arhot droppimtovy ™ GedtTnTa ToV XELoTOU, AVTOL
apvoivtal Ty AvBpwmdtntd Tov.

Kol Suwe, 1 ‘'Opb0d0&ia dg XpLoTLovionog othv
avOEVTIXGTNTE TOV, EIVOL 1) «i0TOQIRGTEON BoNOoRE(OL»,
nato Tov aeluvnoto m. [epyro Prwpdporv. Zel
OTHV TEAYUATIXOTNTA TOV EVEQYELDY TOD OeoD yii
TN OWTNOLOL OGS XOL TIC OEYETOL UE TO QEAALOUO THC
Beoténov: <160V 1) SovAn Kvoiov, Yévouito uot xat 70
ofjua oov.» (Aovx. 1:38)! «Kai 6 ITikdtoc 0tod Zvuforo»
Aéver ulo mpoio ogppri) mapouto. Adtt 6 ITihdtog, 6

CI¢ TE XP¥
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70 APovAog dELmUaTOVYOC THE LOTOEIOG, MC VITOQUTO
10TOQIKO TEOOWTO, PePfaldvel THV LOTOQLXRATNTA
10U Evayyeliov. Eic melona Sume tdv Aoxuntdv, O
Oe0c-Adyog «oapg éyévero—dmhady AvOpowmToc—
xol EoxNVWOEV €v NUIV, xal é0eaodueba thv S05av
av7To? (10 dxnToTo P&C Thic Ocdtntde Tov)» (Twdvy.
1:14). AT «év a0Td xatoixel mav 10 wAjooua tic
Oeotnros copanirds» (Kok. 2:9), eivar dnhady téhetog
Bedg ral TEAELOC AVOQMITOC.

‘H odorwon xal yévvnon tod OeavOBodmov
gival oxdvdoho yuwr thv avBodmivy cogia, mov
QUTOXRATAQYOVUEVT KOl AVTOOVALQOVUEVY) OTTEVOEL
VoL Yooy TNEIoEL «umElo» 1O puoT|oLlo Tol XELoTod,
OV ®OQUVPOVETAL 0TOV ZTavoxé Tov Bdvato (A”
Kop. 1:23). Eival Suvatov 6 Oedc v ¢pfdoeL oF 161010
GO0 XEVADOEWCS, HOTE VO TEBAVEL TAVM OTO ZTAVQO (MG
BedvBpmmog; AVTO £lval TO 6rE VAo YLt TOVS COQOVC
10D néouov. I'’ avtovg ol «Bgo» 10U ®Gouov ToUToU
ovvibwg Bvodlovv Tovg dvBpwmTovg Yy’ avtove, dgv
Bvoidlovtal avTol YLt ToUg VO TOUG.

IIie O dexBov TO nVoTHELo THC Ociag AViSLOTEAELOG;
«OTTwg Yoo nydanoev 6 Oedg TOV ®xOOUOV WDOTE TOV
viov 1OV uovoyevi) Edwxev, va mis O TLOTEVWYV €IS
avTov un amoAntar Ao Exn Cwnv aidviov. ... iva
ow0fj 6 xoouoc 6t avrot.» (Iwavy. 3:16-17). St oo
™G «hoyriie» 1 «puowijc» Beohoyfoemg yavetol
TEMNO TO0 Olo 0ToLYKET0 0TO TEAoWTO TOD XELOTOD
xol WEVEL TO AvOR@mIVO, TOQAVONUEVO ROl ADTO
Ol TTOQEQUNVEVSUEVO. ALGTL OEV VITAQYEL LOTOQLXRA
dvOpmmog-XpLotdg, aAAa OedvBoomos. ‘H Evwon
B0 %l &vVOPDTOV 010 TEGoWTO Oe0V-AbSyoU €ival
«BoVYYNT» UEV, BAAO nal «AdLoipeT». Ol «hOYLHED
gounveieg 100 Ilpoowmov tot XpLotod dmodewxviovial
napdAioyee, d10TL AdvvaToDV Vo OVAAGROUVY uE T
AOYL®Y TO «OTTEQAOYO».

H vouwxh-duxavixh) ocvveidnon Tet »al ot 010
XpLoT0 10 o%AVOUAS TG AVOINTEL OROTWOTNTO
HOWWOVIXY OTY ZAEUMWON KAl RATUANYEL XOL AVTY) OTO
utbo, dtav Ogv avtomapadidetal otov Octo Adyo. Ot
DpGAYROL RATAOREVALOAY, LWECW TOD OLUAKERQUEVOU
oyohaoTvoD Tovg Avoéiuov (11 ai.), t© uvbo g
«lravomolnoeme thc Belog dinaroovvney. O Oedg-
Abyoc caprottal, S Vi oTavemBel-0voLa00eT %l
dwoeL EToL ivavomroinomn othv TEOoPAY ToL mpoEévnoe
010 Be0 M dvBpdmivy duaptio! Ta xpatotvra téte
ot PoayrIxl] peovday Ll ®ovwvia TEOoPAALOVTOL
(uwBoroyxtr) 010 Oed, moL malpvel T Bom oThH
POUYXROYEQUAVIXT] (PAVTAOI0 £VOS VTTEQAVTORQATOQOL.
Ac pwvaler 6 Toavvne «Olitwe Nydanoev 6 Oeoc tov
KOOUOV, WOTE TOV VIOV AVTOT TOV UOVOYEVT] EOWHEV...»
(3:16), 1) 6 [Tavhog: «SvvioTnot 6& Thv éavtod aydany
€ic Nuac 0 Oeog, 6TL €Tl AUAQTWADY SVTWV NUDV

Xo1010¢ Umeo UV anébave» (Pou. 5:8). "Oyxu «lw
vo. el Exdixnon» xal «rdviag iravomoinon»
B0 udbeL vou pwvdaler 6 dvtrog (1) dvtiromomuévoc)
avBpmmoc.

“EtoL thaoOnre Evog «XoLoTiavionog» diAlov etdovg,
oV Ogv dLa@épel Ao uvbomhaoia, dpod meofdiiel
010 ®O T aviaoio xol Tic TEoANYelg woc. ‘H
éxloyirevon xol 1 éxvouirevon 1ot pvorneiov
100 OcavOodmov eival 6 peyalitegog %xivovvog Tov
Xgiotiaviopo®d oti)v iotogia.

‘H Bonoxevtixl) (tvwohatownl)) ovveldnon Cel 1o
«OrAVOOLO» THC EVAVOQWTNOEWS KA TAPEVYOVTUC OTH
Bonoxetomoinon i [Iioteme. "EEavTAET TO vOnua tdv
XQLOTOVYEVVOV OTIS TEAETES KAl YAVEL TOV BANOLVO
O%OTS TOVCS, OV €ival 1 «viodeoia» (0éwom). «“Iva
v vioOeoiav dmoidBwuev..» (Tak: 4:5). Eival 1o
oxdvooro 100 @agloaionod, €otm xral v Afyetal
XQLoTLOVIOUOE.

Eivou 8poc oi éxBooi 1ot «IToudiov» mob Budvouv to
onavdaro g éEovoiac. ‘O "Homwdioudd Ot xpatotvteg
N wailov «doxovvies doyxewv..» (vouiCovieg &tu
zvBeovodv) (Mapx. 10:42), Snwe 6 ‘Hoddne, prémovy
01OV VeOYEVVNTO XQLOTO RATOLOV AVTOYMVLOTY] KoL
%®ivduvo TV ovugepdvtmy tove. I'V avto «Entovol Thv
Yyuxny 1o rardiov» (Math. 2:20). ITapsounveviovy 1ol
TOV AANOWO yapoaythoa the pacthixiic iddTTOS TOT
Xp1oT0, Tic Omolag «ovx Eotat TELog». ‘O XQLoTdg Mg
Baoheve SAng THe vtioeng eivor 6 uévoc andvoc Kiptdg
™G, 6 OMULOVEYOS KAl OMTHEAS TNS Rl Gyl MG ol "Hpdmdeg
10D %O0oUOV TOVTOV, TOV AdlOTAUXTOL SOAOPOVOY, VIO
V& XOATHOOVY THV EE0V0{0 TOVC,

‘O aywog T'onydplog 6 OeoAdy0g TEOOPEREL dVva-
totnTa 6007c mpooeyyloeme TV XQLOTOVYEVVMY,
dhady ayromvevuatiniic «Toivvy éoptdlouev umn
TAVNYVOLXDS, GAAL Oein®S un xoouULx®dS, QAL
VTEQXOOULWS UN) TO NUETEQX, GAAL TQ TOD NUETEQOU
(=61 dnhadi) Tolc fovtotc nog, dAla TOv XoLoTov
O TWAUE...) uGArov &¢ t& ToU AcomoTov ui T THS
Gobeveiag, GAAa T0 TRS iatoeiags ul to TS TAAOEWC,
GAAO TQ TTIC AVOTAGOEWG..

¢ Be0g nag ayomdel ToAy, uds £yel 010 vot Tov
%GO oTryun ®ol pég mrpootatevet. [Igémel var To
®oToAGPovue OTO ROl VO UY) POPOVUOOTE TITTOTE.
M Ovo M xaoen tod Oeod, uovo N dAnOLvy dydmn nog,
7oV BuoldLeTal PVoTIRG YL TOVS AAAOVS, UTOQET
VO ODOEL RO TOVS AAAOVC KOl WELS.
Ayilov ITopgueiov Kavooxzaivfitov
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"Epxetal «Aiwypdgl» Kai oi EkkAnoieg
kai oi Emiokormor 6& EaAsiyouv T10
EvayyéAio...

Hpogpnrika Adyia 100 Maxaepiotod Iépovros Mntpomoldirov
Drwpivis np. Avyovorivov Kavridtn (+2010).

I“é@og nAéov émlonomog,
_ T oL Poloxouat

ot10 TéhOg THC €muyeiov
Cwfg uov, UVotepa &mo
TOAVTTAQLY R TOV ROl ARQWC
meQLETELWON  dpdov
ooQavia E&t®dvV OTHV
TaTEidM Hog, 06.c CUVLOT,
oudLd pov: “Av Eobet Emoym
oV B0 Gxovoovue rol
gUele, Gyl 0to B€aTEo AAALL
OtV TEAYUATIROTNTA,
«OLWYUO» Al BXOVOTEL 1)
AEEM «OLynoo» évaviiov
TOV TOTOV XOLOTLAVDY,
VoL U poPnOeTte, nal voL il dethdoeTe.

"Eyd doev 00 T whéov, Bu foloronat Dd 1OV TAQO,
0o Polorouar othv GAAN Tw1. "Eoegic 0 dnovoete
v @wVATovy, A’ dAxnpov eic GrEov, «dLWYUOCH.
Kol ol éxxAnoieg nol oi iepeic »al ol émxioromol B
¢Ealelyovv 10 Evayyéhio, yiao vo xnovybet véov
«eVayyého». Kal 6t yivetar othv AMpavia xal 6t
vivetal ot yheec uaxoLd, 0o yiver ot othv EAAMGOo—
TEOPNTEVW.

AMO Eva odyna v E€pete TOAD rahd TL OF O
vixfjoovv ot &beot, drAa oi muotol. I[Tpooguyn Aowmdv.
2o Ao ot oto yovata. Tati O €pbel 1 doa Tov
0a yivel épelmwoig. Tote €oglc, moh B naleveote Y
var anotite Aéyov Xototiavindy; Elvat xal anto Eva
xéoLoua.

Eootnon: 'Epovrta, T mEEmer voL ®AVOUUE YLOL VO Ui
wag maoeL 6 POPoc ral O TaVIROS, EXETVES TIC OUOROAES
NueQeg;

Oy, 6y, 08V B0 uag mudoer avivdg. No €xovue 0G0p0g,
Sumwe Vo unv To EMLOEUVUOUVUE, AAADL VO TTEQUUEVOUUE
™MV ®ATAAANAN oTryul) yuor vo to deiEovue. Tatt Gtay
EnONAdVEL v VELS TO BGQEOS TOV TV RATAAANAN OTUYUY,
EyeL ueydin onuaoio. AywviCeobe AoLov TOV ®oAOV
aydva xoi wio uépa 00 cvvavinboiue 0tovg 0VEAVOUL.
"Exetl Ou yiver | ovvavinon SAwv t@v motdv. [1dte 010
HOAO KO VO TTOOOEUYEOTE.

Ou virnoete!!! ‘H "ExxAnoia el xal Ba Thoel eig
TOVC aidvac TV aldvmy. AdTL I8VTHS TS val &
Xootog, madid. Eibe vo npatioete uéoa oag dvaunévn
™V houmddo i miotewe. P VL EL0TE &V TG ROOUW

T0U0Tw. Méoa 010 o%0TadL o Vmdoyel (EAlot elvat
npoteotdvtal, dAlot xaBohirot, GAloL drapdomy
AAMDV OVOUATOVY ROl ROTOOTACEWY, AAAOL PAGCENUOL
%\, £0€ic maldLd pov, 600 Aiyor ol Gv pelvete ue
T0 XQLoTO Wy poPnbeite, Bo vinnoete. Kot dv andua,
todi wov, wotdl ToV RATNYNTIROD OYOAEIOV, TOLOL
thc ‘EAAGdo¢, Thic Mixpdic Aoiog, Tod [Toviov xal g
Maxedoviag, nal v ot aevnoel 1 udvo cov %ol 6
TATEQUS OOV %Ol UEIVELS EVag LECO 0TIV TOAN OOV
07O YWELS ooV, VoL Uy dethidoelc. Kot av GAn 1) wovmvia
yovatiogl uroott 0to dLdPoA0, E0U Ui YOVATIOELS ROl
€0V 0 €vac B0 VIXNOELS.

To Aéw notl 1O TOVICw. MTOQEET VoL yovatioouv GALES
moAtelec GAAL T TOAN ATy, OV ival Papnévy
UE TO Ol TV HoETIoWVY %ol TV Nowwy, d&v Od
vovatioel ToTté. ZTic QAEPES URQDV ROl LEYAAMY QEEL
aiua popTipwy THe Nixoundetac, tic Munpdc Acioc
xnol 10D ITovtov. Ou ueivovue ®Gotpo 100 XpLoToD
%ol 00 rodetEovue Yo pion droun pod, TEOg TEToU
TV dadvewy, 6t 6 Xpotog Ogv dmébave dAla Cel
eic aldvag aidvov.

INA  camoxtioovue ®ol UETC By, c ATORTHOOVUE

gvomAayyvio yio 1ov tinotov. Kat €tol Oa
ATOPEVYOUIE VO XOTOAAAAOTDUE, VO ROTARQIVOVUE, VO
¢EovBevivovue Tovg dAlove. "Ac fondnoovue 6 Evag
TOV dALov oav vo efnuaote €A 1o idiov cwuaToc.
ITotoc eival éxeivoc mov, émedy Exel plo TAnyy oTod
¥€OL TOV 1] 0TO TOJL TOV 1) 0€ ®ATOLO AAAO WEQOC TOD
ODUATOS TOV, OLYALIVETAL TOV EAVTO TOV 7] ®XOPEL TO
WELOC TOV ol AV AxOuN comioet, ®oll OEV TEOOTAOET
waAlov vo 10 robaloeL...

Kabévag g Umneetel t0 oduo dvahoyo ue v
dvvoun tov. Kot ppovtiote mdvtote vo fonbdel 6 Evag
OV dALo €lte dtdGorovTac ®at fdloviag TO AoYo ToD
Beot otV 20EdL TOD BLOELPOD, EiTE TOENYOQOVTOS,
8rov 6 &lhog eival Aumnuévoc, eite divovtac Eva yéot
%ol fonddvroc tov ddehpd. Poovtiote Vo EVOETTE
uetaEv oac Fioti 600 EVOVETOL XAVELS UE TOV TANOTOY,
TG00 TEQLOCATEQO EVAIVETUL UE TOV O€d.

ABPas AwpdBeog

Nd uéu@eoal Tov E0VTd 0OV, VO TTEQLPQOVETS

%®oL VoL xOPeLS TO BEMUE oov ol VoL BETELS TOV

€0Vt 00V ®ATW GO OAN TV ®Tion. Kot dg uabe m

&ydmm oov 8L 6An 1) wéAn tod drafShov eival v péig
XWEIOEL TOV EVa AT TOV AALO.

Appas Bapoavovgrog
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AUTa Eivai XpioToUyevva

Tov apyyavopitov marpos laxdfov Kavaxn.

Zﬂg UEYAAEC TOAELS ONUELDVETAL 7 AAAUTY
avtifeon. Zeoth atudopaipa oto uoyolid
1O OTO £0TLOTOQLO. KOl EEM GO TIC TOQTES KA TA
noedBved Tovg OTEYOL, VNOTLXOL KOl TAYWUEVOL
vBowmol. Xaudyeho otovg AvEUEAOVS BAUGDVES
Tovg ®ol £€Ew EvOpowmol AmwoyonTeEvUEVOL OYedOV
«nuIBaveic». AvBomwmot oV AvalnTtoiv «tO TVETUO
T®V X0LoTOVYEVVOV» %al EALOL TOV EIVOLL LEVOL TOVC
«ELOTOD», AAAOL AOQOTOL YO TOVE TEWTOVC.

Mia xowvwvia ue 1éoec dvtiBéoels, ot TELELD OVYYVOT),
oV aipopoayel ®ol TAEov gaivetat. Aev UToQel vou
©OVQTET Ut timoto. “"Evtova mwhéov T onuddia wov
yivovTtol Toavuoate WEQO UE THV NUEQD, ULAC ROTO
faon moAvmAevong J'EVSUM(X‘CL%T]Q nplone Ymapyet
Sumc uéoa 0’ avTHV THV
TETOUEVY ATUOOPLOC (it
gvnaLoto dnoun Epétog,
v €0Bovue TLO ROVIU
ot XQLoTOUYEVVA, VO TO
fidocovue moayuaTird.
Mia ®ivnon, €va préuua,
€va vedua ot Goovg
TAOYOVY, BTOTEAEL TNV
uéyrotn élenuoocvvn. ‘H
OVUTOQAOTOON OTOV
duthavo avOBowmo, oF
nG0e GvOpwmo, 0dNyel
0Tt XQLOTOUYEVVQL.

“Eva éMayloto évOLagpépov mEOg TOV TANGloV
nOL AUECMS N YUY EVEQYOTOLETTAL, COVTAVEUEL,
XO{QETOL RO WITAIVEL OTO TEAYUATIXRO TVEDUO TAOV
Xototovyévvav. Todv Xoprotovyévvov Gyl uovo
TOV TaLdLOYV, Swe ®amolol Aéve, Al GAwv ThOV
avoodTwV ®ol ®VEimwe avT®OV IOV Avalntovv uia
@dtvn. "Ovtwg, éxovoia ij dxovoia, wio pdtvn tntd 6
Avhpmmog Yo va Eavayevvn0el ot wio véa notdotoon,
ot uia véa xowvmvia, &y 6mmg Thy ®atéoTnoay ol
TOALOL %Ol 01 OVVaTOL 0TO TOEEABSY. “Ohot uio pdtvn
avalnToty GAAL CUYVO LaxQLd ATTO TV QATVY Exelvy
Thc BnOAeéu.

“Ouwg v, Tov 1 TEOERTAON VTS THS 1OTOQLXAS
@aTvne OeV mEQLOPITETAL YOOVIXO KAl TOTLRA.

‘H mpoéntaon Vgpiotatol ot onuepa. ‘H gpdtvn 100
Xo1o10D mavtote dvalntovoe rai Avalntd adTovg
oL B8 TV TEOTWNHOOVV, AOYETA UE TO TOTE KL TO
o Einoav xai Lotv. Mia @dtvn mob Gpopd ot ®abe
avBpowmo, 6ov xal vou yeVVNON®E, BoLa YAWOO %l
v uLhaet, mov dpopd 0To TaEEABOV, 0TO TAUEOV Rl
010 wWéAhov. Avthv avalntodv ol dvBpowmol Yoty yu’

adTHV €lval TEoopLopévol. O AMiyilav xol ol md
oxAnoot av dapaav, v yvoollav, av aicddvoviayv
™V Evtaon ThHg Ayanng ue v omoio uag avalntd o
Oe0C TOV OMOQYAVAVETOUL «OHUEQOV».

21N Intotv idattépmws ol dvBpmwmol ofuepa
eEPLO00TEQO Ao moté. T omitivd TOVg %Ol Ol
©0EOLEC TOVS TNToDV CeoTaoLd Yol £€xovv ueyohitepn
TOYOVLY GO0 adThv Tov €xouvv ol AoTEYOL TOV
yewadva. Avlpomwmo Intotv xal dvopwmo dev Exovy.
AMBeLa, ToLov vor Mmn0eic tétolec u€peg AAAL ®al
%G00 uépa; "Exeivovg mov Loty 010 dpduo i) éxnelvoug
7OV EUELVOLY «AOTEYOL» AYATNG RO ETLROLVOVIOS LWECO
010 «Leotd T0Ve» Omit. PovOUeEVO OTIC UEQES O T
amo&évwon, | novasiar xal M) droyortevon. Poavéuevo
%nol 1 Toon Adogpopia.

“Epyovtatl XpLotovyevva, 1ol yud TOV ®a0€va TeA it
onuaivouyv ®atL Evteldc OLaoeTIrG. XQLOTOVYEVVQ
glvouL 1O VoL BYETC o TOV
£0VT6 00v. XQLoTOVYEVVOL
onuaiver d6owo rnat av
g€toL ta thoelg, Celc thyv
€0WTEQLRT TANQOTNTA KO
avTo yivetol ®4Be @ood
oV B0 xLvETOOL OTO GOLAL
THC TEOOEPOEAC YLOL TOV
aArov. XplLotovyevva
goyovtal, Ag ®AVOUUE
GyL to dedouévo GAAo
uto VwépPaomn, 1O nATL
TaQamdvw %ol TO
dragopeTind. Kol avto
Bl VOVTAS TO TEOOWITIXA KL WVOTIXA.

Ac ﬁon@noovus Ug TEOTO UVOTIHO, HATOLOV TOV
udOope 8t glval wévog ToUTn TV EOVLA, TOV EvaLL
0710 VOOOXOUETO, OV TeVOET &mtO TOV BdvaTo ®amToLov
avBpwmTov. AVTOC Ag Yivel Yo nog XQLoToUYEVVO ROl
0 «nolOc nog xo0voc». AVo ®0QUEPATES CUVAVINOELS
¢ yivouv avta Tt XQLOTOUYEVVQ UL UE TOV
"Evavipwnnoavta Xouoto 010 ®owvo dyro TTotrpro
nOL A UL uE TOV 140 «yoLoTO» dimAa pnoc.

ADTO glvor aGAnOWE, Tooynotird XoLoTovyevva, Tob
eV €yovv TOAAL MO T AL TO «@AS TO GANOLYOV»!

ototovyevva! Tleplyapa 1 roumdva ®EALleL %L M
Mdva 1O Todt %ol TO ToLdl «XLoTOVYEVVO» 0T
Mava %1 6 ®6ouog GAOC T YOVIET.
Koot [Holapdg
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NATIVITY EPISTLE OF 1962
By Saint John, Archbishop of Shanghai.

Thou, Who art the God of peace and the Father of compas-
sions, didst send unto us the Angel of Thy great Counsel,
granting us peace.

Trod

he Angel-Mes-

senger of the pre-
eternal Counsel of the
Holy Trinity comes
to the earth. This is
" not an ordinary mes-
| senger; it is the Only-
" begotten Son of God
| Himself. He brings
N peace to men. Peace
" be unto you, He said
more than once to His
disciples. Peace I leave
| with you, my peace I
give unto you, He says
! to the apostles at the
Mystlcal Supper, not as the world giveth, give I unto you.
And appearing after His Resurrection, again He says: Peace
be unto you.

For He is our peace, the holy Apostle Paul says concerning
Him. He came ro the earth to reconcile man unto God by
the cross, having slain the enmity thereby. And having come,
He preached peace to those afar off and to those near, because
through Him we both have access unto the Father.

The wall that separated heaven and earth is destroyed;
the sword that barred the way to the tree of life disappears.
Unto man that had sinned comes his Creator, calling him
into His embrace! By the mouths of the apostles, the Holy
Spirit cries out: In Christ, be ye reconciled to God. You that
had sinned came not to God, but the Son of God, before
Whom you sinned, came to you! He calls everyone to Him-
self; He gives forgiveness to everyone who merely thirsts
for this. For without the desire of man himself, without at
least his little effort, God’s peace cannot settle in him. The
Lord forces no one to come to Him, but calls everyone:
Come unto me, all ye that labor and are heavy laden, and 1
will give you rest. Come all ye who are heavy laden with
sins, who are exhausted from your labors and who do not
find rest. You shall find that inner peace, which you will
find nothing on earth more desirable than. The soul will
feel unearthly peace and joy.

The Magi who worshipped the Babe experienced that
joy; the shepherds, finding Him lying in a manger, also
felt it. But neither peace nor joy touched the heart of
Herod and those who wanted to destroy the Babe. For

evil desire and malice are incompatible with inner peace.
And whoever does not have inner peace, also sows strife
and malice about.

The Church now calls us to meet Christ Who comes
from heaven. What can we do in order to meet Him like
the Magi, and not like Herod? Ye that desire life, keep your
tongue from evil and your lips from speaking guile. Turn away
[from evil and do good; seek peace and pursue it. It tends to be
hard to do this; we are weak when it comes to everything
good. But the Son of God even came for this: in order to
strengthen us. Not for naught was He born in Bethlehem,
which signifies house of bread. He feeds us with heavenly
food, His flesh. God, the Lord and Creator of all, as a babe
in the flesh, is worshipped in a poor manger, crying out: eat
My body and through faith be made steadfast. These words
of the divine Babe are directed to us.

Let us hearken to His call! Let us follow the Magi; let us
hasten with the shepherds! Our churches are now that cave
of Bethlehem. Not illusory, but in reality does He, Who is
now being born in His most pure flesh, rest in them. Let us
worship Him; let us offer as a gift our thoughts and desires;
let us confess our sins, and let us taste of His immaculate
Body and Blood. Whoever did not do this earlier, let him
at least accomplish it now, when the star of Bethlehem is
already shining! Our minds will be enlightened and the
heart will hear:

Glory to God in the Highest, and on earth peace, good

will among men!

hus the immaculate fruition issuing forth from the
womb occurred from an infertile mother, and then the
parents, in the first blossoming of her growth brought her to
the temple and dedicated her to God. The priest, then mak-
ing the order of services, beheld the face of the girl and of
those in front of and behind, and he became gladdened and
joyful, seeing as it were the actual fulfillment of the Divine
promise. He consecrated her to God, as a reverential gift and
propitious sacrifice and, as a great treasury unto salvation,
he led her within the very innermost parts of the temple.
Here the Maiden walked in the upright ways of the Lord,
as in bridal chambers, partaking of heavenly food until the
time of betrothal, which was preordained before all the ages
by Him Who, by His inscrutable mercy, was born from her,
and by Him Who before all creation and time and expanse
Divinely begat Him...
St. Andrew of Crete
Homily on the Nativity of the Theotokos
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THE VALUE OF TIME

(THE NUMBER 8,760)

By the Rev. Metropolitan Avgoustinos of Florina (+2010), from the
weekly bulletin “Kyriaki” («Kvovaxij», “Sunday’), January 1, 2005
[translated from Greek by the staff of the Greek Orthodox Brotherhood

of St. Poimen).
On midnight of De-
cember 317, when the
clocks reach exactly 12:00,
one full year—with all of
its joys and sorrows—is
fully erased, and a new
year rises. The previous
year becomes part of his-
tory; all of its 365 days
are left behind, a simple
memory.

My dear brethren, did you ever think, I mean truly con-
template about the time period of these 365 days that on
each December 315t becomes part of our own history? What
have we truly accomplished during its duration? Let me as-
sure you that all of us are immensely indebted for all of these
days. In an effort to provide a notion of our responsibility
as well as accountability for each year of our earthly lives,
I will draw you a picture and provide you a comparative
example; I will present a small parable.

There was a king with many subjects who carried great
fondness and devotion for all of his kingdom’s citizenry. He
loved them all very much, every single one of them, with-
out any exception. One day, he decided to give them all a
gift. He prepared and distributed purses filled with gold
coins, one to each citizen. The grateful subjects opened
the purses up and begun counting the coins within. They
each counted them, over and over, again and again... All
of them had the exact same quantity of gold within their
respective purse: 8,760 coins! This was a significant amount
of gold. The good and loving king gave it to them out of
his goodwill and love, so that they could each use it for
their own benefit and the benefit of their fellow men. And
do you know what each of them did with their respective
small fortune? You could have never guessed it! Instead of
using this blessed inheritance for their home, neighbor or
society, they each went by the river bank, opened up their
purses and began throwing the gold coins away into the
deep river water, one by one, until all of their small fortune
was completely gone and their purses stood empty. If any
one of us had been there observing them, what might we
have said? Surely all of us would have assumed that they
had all gone mad.

My brethren, this is where my simple parable ends. Now
who is this loving king? He is our God. Who are these

senseless citizens? We are the King’s citizenry. And what
is this 8,760 number? Grab a pencil and paper and figure
it out. Every day that passes by has 24 hours and all of the
year has 365 days. If we multiply the 365 days with the 24
hours of each day, we then determine that an entire year
contains 8,760 hours; these are then the hours that each
year of our life has to offer. From January 15t of each year
to the next December 315t that follows 8,760 hours will
have passed. I thus repeat my question: What have we truly
accomplished during the duration of the year we are about
to leave behind? Have we made it a worthwhile year? Did
we add any value? Or, perhaps we are all like those foolish
citizens that threw away all of their 8,760 gold coins. Let
us then make an examination, each one of us on our own,
and let us evaluate and estimate the usefulness of last year’s
8,760 hours that are about to draw to a close.

Among all of these hours, was there any time set aside
for listening to the divine word of God and for the study
of Holy Scriptures? Were there any days that we ran to a
Church to listen to sermons or attend Church services?
How about opening and studying the Bible? Did we do
that? If the answer is yes, then we may consider ourselves
blessed. This is how the Psalter begins. We read that
“blessed” is that person, happy and with good fortune.
Who does the Psalmist refer to? Is it the person that has
lots of money, apartment buildings, businesses, limousines,
and enjoys the finest of worldly entertainment? Not quite;
the Psalmist says: Blessed is the man that walketh not in the
counsel of the ungodly, nor standeth in the way of sinners,
nor sitteth in the seat of the scornful. But his delight is in the
law of the Lord; and in his law doth he meditate day and
night. (Ps 1:1-2). Blessed is he who takes time to place the
Holy Bible in his hands and read it. I thus ask all of us:
During the year that is coming to an end, did our angel
see us hold the Holy Gospel in our hands and read iton a
regular basis? Christ Himself tells us: Blessed are they that
hear the word of God, and keep it. (Lk 11:28).

We are coming to the close of this year’s 8,760 hours. 1
ask another question: During this entire year, were there
hours regularly devoted to prayer? During the earlier years
of Christianity, the faithful would dedicate hours upon
hours for the purpose of prayer. Does our angel ever “catch
us” on our knees, in prayer to our Heavenly Father? Oh if
we only knew the great power of prayer and how much we
truly lose by not making prayer a companion to our daily
life. There would have been so many unsolved problems
(personal, family, professional, etc) that would simply find
rapid solutions if, and only if, we used this invaluable key
to unlock such solutions; the key of prayer is just another
valuable gift granted to us by our God and Creator. What
great comfort and consolation can be found when we

whisper Lord Jesus Christ, Son of God, Savior, through the
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intercessions of the Holy Theotokos and all of Your saints,
have mercy upon me!

This year’s 8,760 hours are rapidly coming to an end.
During this time, were there any hours or days of fasting?
There are certain days such as Wednesdays and Fridays,
and others that are even more significant, such as Holy
Friday, that must be days of fasting for all of us. A politi-
cian dedicated 15 straight days for his campaign, and vested
several towns. When he returned to his office, he pridefully
announced: “I traveled for 15 days straight and toured 15
different towns, In every single one I was treated and fed
as royalty; freshly slaughtered meat every single day...”
And one of the villagers that heard him, a shepherd, asked
him in a soft tone: “Your Excellency, how can there be no
Wednesday and no Friday for 15 days straight? Was every
day a Pascha’...” You see, my brethren, fasting is nowadays
not even a “‘custom” among many of our faithful—there
is no desire or will to fast even on Great Friday! Satan has
gotten hold of the special eraser and wiped out fasting
from the daily lives of Christians.

This year’s 8,760 hours are ending. Among these hours was
time set aside for repentance and confession? These hours
would have been the year’s most blessed ones for that is
the time that we placed the devil on the ground and stam-
peded him while angels in Heaven are singing divine victory
hymns. It was during those hours that we the sinful ones,
full of contrition and in utmost humility, knelt in front of
our spiritual father and opened up our lips to whisper not
words of criticism and condemnation but the ones that our
Lord thrives to listen to: I sinned my Lord, please, grant
your mercy upon me the wretched one... And all of us have
so many sins to repent for and confess... So, I ask all of us,
during this last year, did we manage to spend time with our
confessor, to open our heart, to tearfully confess our sins and
then say God be merciful to me a sinner and Lord, remember
me when thou comest into thy kingdom.? (Lk 18:13 & 23:42).
Did we do this? If not, we better ask ourselves why not.

This year’s 8,760 hours are rapidly coming to an end. Is it
possible that we might have also forgotten the other golden
hours of the year that are coming to a close? Which hours
are these, you ask? These are the hours of almsgiving and
mercy towards our fellow man. Did you reach into your
pocket and silently, secretly and with as little attention as
possible place a few crumbs from your many blessings into
the hands of a less fortunate man? Did you dedicate a few
moments in prayer for a neighbor or a colleague who was
in a moment of crisis? Did you spend a few dimes from
your earthly blessings towards a Christian mission or cause?
Never forget that the hands that spread goodness and alms
are the hands of God, the hands of Christ!

This year’s 8,760 hours are rapidly coming to an end.
During these hours were there any of the most significant

and spiritually highest moments, the moments of receiving

Holy Communion, our Lord’s holy Body and most precious

Blood? These are indeed blessed moments; once we repent

and confess our sins, once we are cleansed with tears of
true repentance, once we embrace and make peace with

our enemies, we approach the Royal Gate with the look of
the thief on the cross and receive the Holy Mysteries: 7ake,

eat; this is my body. .. Drink ye all of it; for this is my blood of
the new testament, which is shed for many for the remission of
sins. (Mt 26:28). These are the moments that carry a unique

and incomparable weight and significance; there is no price

for them and can neither be purchased nor sold. They are

truly above all other hours of our life.

So now we all need to ask: Were there such hours for any
of you my brethren, and most pointedly for me the wretched
one? I am greatly afraid that in reality we have no such hours.
Our hours are almost exclusively hours of sin, the devil’s hours;
they are everything and anything except one thing: hours of
God. Let us not kid ourselves; we waste each year’s hours like
all those who threw their gold coins into the river.

We truly are inexcusable. Our Holy Gospel says that,
during the time of our Lord’s time on earth, the citizens
of Jerusalem showed great interest in spiritual matters.
When they heard that a preacher and confessor came to
the area, St. John the Forerunner, they closed their shops,
took their wives and children, walked for several miles past
the Jordan river, and came to the desolate desert to listen
to his sermons and confess their sins. And all of them
were baptized of him in the river Jordan, confessing their sins
(Mk 1:5). In comparison with the faithful of those days,
most of the so-called Orthodox Christians today remain
completely indifferent on such matters. The bells ring yet
they stay away from Churches. In the not-too-distant past,
when the faithful could find no confessor in their area,
they would travel for days to go to the Holy Mountain to
find a spiritual father and partake of the Holy Sacrament
of confession. In our days, this is an extremely rare occur-
rence for most of our neighbors and friends.

One year is comprised of 8,760 hours and each week has
168 hours. My fellow brethren, let us dedicate to God a
couple of hours each week and make our way to our local
Church so we can at least attend Liturgy. We anxiously
throw away so many hours each week on worldly matters;
is it not proper to devote at least a couple of hours for
our God? We have completely forgotten Him and have
literally pushed Him out of our lives. Putting it simply,
we have forgotten Him. We are an adulteress generation,
like trees that bear no fruit and are fit to be only fuel for
fire. Our Lord represented this type of condition very
accurately during His homily at the mountain: Every tree
that bringeth not forth good fruit is hewn down, and cast
into the fire. (Mt 7:19).
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What is it then that we should do, you ask. Why are you
asking me or any of your clergy? The answers lie elsewhere,
in black and white, as written by St. John the Evangelist.
What does he have to tell us? One simple word that is the
one and only key: Repent! (Repent ye: for the kingdom of
Heaven is at hand, Mt 3:2). In other words, change your
mind, your behavior, your life, your daily spiritual path;
the road that our ultra-progressive society has carved for the
citizens of our days leads the faithful to the deep, dreaded
canyon of eternal damnation, Hell. That is the destination
towards where most of us are marching; unless we choose
here and now to change, re-program our lives, use wisely
every minute granted to us by our Lord. Let us stop wasting
time now, let us stop throwing our gold coins senselessly
into the river.

My dear brethren, if we could hear the repeated petitions of
those judged to eternal damnation, those countless souls in
Hades, do you know what we would hear them ask? To return
to life for a little time, a few moments, a few seconds, so that
they can emphatically pronounce: Father, I have sinned against
heaven and in thy sight, and am no more worthy to be called thy
son and Lord remember me when thou comest into thy kingdom
(Lk 15:21 & 23:42). Let us therefore waste no more time. Let us
all comprehend how much we have lost, the countless hours
we have wasted. Let us repent, let us shed tears of contrition
and kneel in the sight of a spiritual father, let us confess our
sins. Starting with this January 15t, let us commit to make full
use of our God-granted time, let us not waste a single one of
next year’s precious hours. Let us promise God that this year,
we will not grant or allow the devil to take possession of even
asingle hour. All of next year’s hours, all of next year’s days, all
of next year’s weeks, and all the days of our lives will be spent
near God, near His angels, near His Most Holy Mother so
that we can be worthy of the blessings of our Lord and Savior
Jesus Christ unto the ages of ages. Amen.

Truly never before has the cross of each person who wants
to be a true Christian been as heavy as in this time of the
triumph of falsehood which we are experiencing.

Never before on this earth has there been such a huge num-
ber of people who freely and easily, without any shame, with-
out any pangs of conscience call evil good, and good evil; that
put darkness for light, and light for darkness; that put bitter for
sweet, and sweet for bitter! (Isa 5:20).

Archbishop Averky of Blessed Memory (+1976)

DEALING WITH THE SECULARI-
ZATION OF CHRISTMAS
From “The Veil,” Vol. 12, No. 3 (Nativity Fast, 2005).

uestion: I hate the secularization of Christmas. How can
I and my family keep the Nativity Fast and celebrate
ChriStmas without getting into all the commercialization that
surrounds it in society?
nswer: Almost all of what can be said in reply to this
Aquestion is very obvious and simple, but can be difficult
to implement. For those with families, it would be advisable
to talk over all these points together and to encourage each
other in adhering to everything as we draw nearer and nearer
to the Feast of the Nativity of our Lord. If a beginning in the
following suggestions has not already been made, it is never
too late to start.

First of all, be sure to keep the fast! In following the fast as
we should, many of the intrusions which the world makes
into our homes during this time will automatically be elimi-
nated. Remember, a “fasting” day or period is not limited
only to food, but includes vain entertainment as well.

With this in mind, we would like to stress that no one
should look at “fasting” as something negative: “we can’t
do...”, “we can't eat...”, “we can’t go.” Instead we need to
redefine the way we see a fasting period, such as this time
before the Nativity of the Lord. This is a preparation period
and a time for spiritual growth—and this idea is certainly
not something negative!

The world in which we live is constantly intruding into
our innermost lives as it attacks all of the bodily senses; this
is never more obvious than during this time of the year. We
are encouraged to see, hear, taste, touch and smell all sorts
of things that take our minds off of traveling the road to
Bethlehem for the birth of Christ.

Obviously, for those who are either single, widowed or
have no young children in the home, all of what we need to
do to make the Nativity Fast a true time of spiritual growth
is much easier. The target for so much of the advertising
during this period is aimed directly at those who are most
vulnerable—the children—and the things which are ad-
vertised are usually the very things that we need to avoid.
Each household is a unique situation, and this will have to
be kept in mind when trying to implement the suggestions
we would like to make.

Those with children at home often find the actual fasting
from foods difficult during this time when it seems that so
many rich, enticing and definitely non-fasting foods are
pushed at us. It often helps to have special Lenten foods
that the family enjoys and which are served only during
this and other fasting periods. We do not, however, want to
dwell only on the culinary aspects of the fast in this article;
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we assume that all reading this are indeed adhering to this
aspect of the fast, since it is not optional.

A fast only from specific foods is certainly not the sum total
of our preparation for the Nativity. Fasting includes avoiding
entertainment—another thing which abounds during this
season. It is possible in almost all circumstances to avoid
office parties and other gatherings by truthfully stating that
as Orthodox Christians we do not begin to celebrate until
the Feast has arrived. If attendance at such an event abso-
lutely cannot be avoided, then it is always possible to find
things to eat that do not break the fast, and also to simply
excuse yourself early.

This is certainly a time when we should be intensifying
our reading and daily prayers. We find a number of great
saints whose feast days fall within this fast: St. Nicholas on
December 6%, Saint Spiridon on December 12, St. Her-
man on December 13", St. Ignatius on December 20" to
name just a few. Read their lives and truly pray to them.
Also, within the time of this fast there are quite a few of the
prophets whose feast days are also commemorated: read their
prophecies as well from the Old Testament. The Karavasia
of the Nativity are sung beginning on November 21"—
whether you are a singer or not, get the words and music
from your priest and learn them, singing them throughout
the day when you are alone or with your family. They are
very beautiful and uplifting.

These are just a few of the things that can be read as a fam-
ily, as well as individually, and our daily prayers can—and
should—include a petition to God to keep us from all which
would harm the soul.

Many parishes offer a retreat or seminar during this time.
If your own parish is not having something like this, there
is a good chance that a surrounding parish is! Speak with
your priest and ask him about this. If there is not a retreat
or seminar (and even if there is!) it would be a good idea
for several people, like yourself, who want to redirect their
priorities during the Nativity Fast to meet together in a
reading group. Accountability always tends to make us read
and pray more!

The so-called “Christmas specials” on television and the
bombardment of commercials that tell us of all the things we
absolutely must have or must buy to be a good mother, father,
brother, relative, friend, etc., are enough reason for everyone
to turn off the television! The “Christmas specials” seem to
emphasize that the “true meaning of Christmas” involves be-
ing loving, caring, self-giving, etc (sandwiched in between
commercials which appeal to greed) and mention nothing of
the fact that God has become flesh in His love for mankind in
order to restore us to that image that was lost!

Now we finally come to the most obvious aspect of the
secular celebration of Christmas—presents. While it is now
too late to implement this suggestion, it is certainly some-

thing that can be remembered and acted upon for next year
purchase gifts before the Fast begins!

Limit gifts to a minimum. Certainly everyone has said at
one point or another that the proverbial “next year” will be
different and more simple. Begin now. There are so many
ways in which this can be done, and again, every situation is
unique. Most people like gift certificates or a donation made
to their favorite charity in their name. Within families, it
can be as easy or as difficult to limit the frenzy of gift-giving
as you decide to make it.

Above everything, remember that we begin to celebrate
when the world around us is finished celebrating! On De-
cember 25" we hear non-Orthodox people saying, “Well,
that was a nice Christmas, but I'm glad it’s over.” For us,
having fasted and anticipated the Lord’s birth for forty days,
we are just beginning to celebrate, to sing carols and to
comfort our weary bodies with richer foods.

Let us celebrate the feast of the Lord’s Incarnation with
spiritual joy instead of being so tired and burned out that we
echo the sentiments of those outside the Faith who are glad
to see these days, which are so holy to us, come to an end.

Christ is born, glorify Him! Christ is come from the
heavens, receive Him! Christ on the earth. Rejoice, all
the earth, sing to the Lord, for He has covered Himself

in glory!
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Now the day of mercy has shown forth! Let no one per-
secute his neighbor with revenge for the wrong he has
caused him! The day of joy has arrived! Let no one be guilty
of causing sorrow and grief to another person. This is a cloud-
less and bright day!

Let anger be stilled for it disturbs peace and tranquility.
This is the day in which God descended to sinners! Let the
righteous man be ashamed to exalt himself over sinners. This
is the day when the Lord of creation came to servants! Let
the master of the house humble himself in similar love to his
servants. This is the day on which the Wealthy One became
poor for our sake! Let not the rich be ashamed to share their
table with the poor.

St. Ephraim the Syrian

He who sits at the right hand of the Father goes without
shelter at the inn, that He may for us prepare many
mansions in the house of His heavenly Father... He was born,
not in the house of His parents, but at the inn, by the wayside,
because through the mystery of the Incarnation He is become

the Way, by which He guides us to our home.
Venerable Bede
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ST. MARK OF EPHESUS AND THE

FALSE UNION OF FLORENCE

By Archimandrite Amvrossy Pogodin (+2014). Father Ambrosius was
a prolific writer, translator, and scholar, and he regularly contributed
articles and translated works of the Greck Fathers to various learned
Russian periodicals and also published Russian translations of a
variety of Greek historical material. This article, albeit lengthy, is
mandatory reading for all Orthodox Christians during these dark
days of Ecumenism and the papal-like behaviors of the Patriarch of
Constantinople, the architect of today’s great schism within His Bride

The Conclusion of the False Union
To the other afflictions which the Orthodox delegation
suffered in Florence was added the death of the Patri-
arch of Constantinople. The Patriarch was found dead in
his room.

On the table lay (supposedly) his testament, Extrema Sen-
tentia, consisting in all of some lines in which he declared
that he accepted everything that the Church of Rome con-
fesses. And then: “In like manner I acknowledge the Holy
Father of Fathers, the Supreme Pontiff and Vicar of our Lord
Jesus Christ, the Pope of Old Rome. Likewise, I acknowledge
purgatory. In affirmation of this, I affix my signature.”

There is no doubt whatever that Patriarch Joseph did not
write this document. The German scholar Frommann, who
made a detailed investigation of the “Testament” of Patriarch
Joseph, says: “This document is so Latinized and corresponds
so little to the opinion expressed by the Patriarch several days
before, that its spuriousness is evident.” The “Testament”
appears in the history of the Council of Florence quite late;
contemporaries of the Council knew nothing of it.

And so the Greek delegation lost its Patriarch. Although
the Patriarch was no pillar of Orthodoxy, and though one
may reproach him in much, still one cannot deny that with
his whole soul he grieved for Orthodoxy and never allowed
himself or anyone else to injure St. Mark. Being already in
deep old age, he lacked the energy to defend the Church
of which he was head, but history cannot reproach him for
betraying the Church. Death spared him from the many and
grievous humiliations which the Orthodox Church subse-
quently had to endure. And on the other hand the absence
of his signature on the Act of Union later gave occasion for
the defenders of Orthodoxy to contest the pretension of the
Council of Florence to the significance and title of “Ecumeni-
cal Council,” because the Act of every Ecumenical Council
must be signed first of all by the Patriarchs.

After the death of the Patriarch, as Syropoulos informs us,
Emperor John Paleologos took the direction of the Church
into his own hands. This anticanonical situation, although
often encountered in Byzantine history, as well in a positive
as in a negative manifestation, was strictly condemned by
St. Mark in one of his epistles, where he says: “Let no one
dominate in our faith: neither emperor, nor hierarch, nor

false council, nor anyone else, but only the one God, Who
both Himself and through His Disciples has handed it
down to us.”

Let us set forth in brief the further history of the negotia-
tions between the Orthodox and the Latins—or, to speak
more truly, the history of the capitulation of the Orthodox.
The Orthodox were obliged to accept the Latin teaching
of the filioque and acknowledge the Latin dogma of the
Procession of the Holy Spirit, in the sense of His Existence,
from the Two Hypostases. Then the Orthodox were obliged
to declare that the fi/ioque, as an addition within the Symbol
of Faith, had always been a canonical and blessed act. By
this alone there were reduced to naught all the objections
of the Greeks from the time of Patriarch Photios, as well as
the works of St. Mark of Ephesus and the interdictions for
changing the Symbol of Faith which had been made at the
Third and Fourth Ecumenical Councils. One should also
note that not all the Roman Popes had approved of the f/-
ioque, and several had considered its introduction into the
Symbol of Faith completely uncanonical. But now all this
was forgotten. Everything was sacrificed to the demands of
Pope Eugenius and his cardinals.

Further, it was demanded of the Orthodox to accept the
Latin teaching concerning the consecration of the Holy Gifts
and renounce their own as expressed in the performance of
the Divine Liturgy of the Eastern Church. Besides, this was
expressed by the Latins in disdainful declarations concerning
the Liturgical practice of the Eastern Church.

Finally, the Orthodox were obliged to sign and acknowledge
a confession of Papism, expressed thus: “We decree that the
Holy Apostolic Throne and Roman Pontiff possess a primacy
over the whole earth, and that this Roman Pontiff is the
Successor of the blessed Peter, Prince of the Apostles, and
is the true Vicar of Christ, the Head of the whole Church,
Pastor and Teacher of all Christians; and that our Lord Jesus
Christ in the person of St. Peter has given him full authority
to shepherd, direct and rule the whole Church, as is like-
wise contained in the acts of the Ecumenical Councils and
in the holy canons.” The Orthodox were likewise forced to
acknowledge purgatory.

And so Orthodoxy was to cease to exist. Something even
more painful was the fact that Orthodoxy had been sold, and
not merely betrayed. For when a majority of the Orthodox
delegates had found that the Vatican’s demands were com-
pletely unacceptable, certain warm partisans of the Union
had asked the Pope to inform them openly what advantages
Byzantium would derive from the Union. The Pope grasped
the “business” side of the question and offered the follow-
ing: (1) The Vatican would provide the means to send the
Greeks back to Constantinople. (2) 300 (!) soldiers would
be maintained at Papal expense in Constantinople for the
defense of the capital against the Turks (3) Two ships would
be maintained on the Bosphorus for defense of the city.
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(4) A crusade would go through Constantinople. (5) The
Pope would summon the Western sovereigns to the aid of
Byzantium. The last two promises were purely theoretical.
However, when the negotiations came to a dead end, and
the Emperor himself was ready to break off further negotia-
tions, the whole affair was settled by four metropolitans,
partisans of the Union; and the affair was concluded with a
lavish entertainment given by the Pope; theological disputes
concerning the privileges of the See of Rome were conducted
over wineglasses.

The end came at last. An Act of Union was drawn up in
which the Orthodox renounced their Orthodoxy and ac-
cepted all the Latin formulas and innovations which had only
just appeared in the bosom of the
Latin Church, such as the teach-
ing on purgatory. They accepted =
also an extreme form of Papism,
by this act renouncing the eccle-
siology that was the essence of
the Orthodox Church. All the
Orthodox delegates accepted
and signed the Union, whether
for themselves or, in the case of
some, for the Eastern Patriarchs,
by whom they had been entrusted
to represent them. The signing,
on July 5%, 1439, was accompa-
nied by a triumphant service,
and after the solemn declaration
of the Union, read in Latin and
Greek, the Greek delegates kissed
the Pope’s knee.

Administratively speaking, the
whole Orthodox Church signed:
Emperor John, the metropolitans
and representatives of the East-
ern Patriarchs, the Metropolitan
of Kiev Isidore, and the Russian
Bishop Abraham. Only one hi-
erarch did not sign. It would be |
superfluous to mention his name: St. Mark of Ephesus. But
no one paid the least attention to him. What was one man,
and he humiliated and fatally ill, in comparison with the
all powerful Vatican, headed by the mighty Pope Eugenius
IV? What was this one Greek in comparison with the whole
multitude of Greek dignitaries headed by Emperor John, and
the Greek metropolitans?

There is a Russian proverb: “One alone on the field is no
warrior.” However, in this one man was represented the
whole might of the Orthodox Church. This one man repre-
sented in himself the whole Orthodox Church. He was a gi-
ant of giants, bearing in himself all the sanctity of Orthodoxy
and all its might! And this is why, when Pope Eugenius was

solemnly shown by his cardinals the Act of Union, signed by
all the Greek delegates, he said, not finding on it the signature
of St. Mark: “And so we have accomplished nothing.” All the
success of the Vatican was illusory and short-lived. The Pope
attempted by every means to compel St. Mark to sign the
Union, a fact that is attested both by Andrew of Rhodes and
Syropoulos. The Pope demanded that St. Mark be deprived
of his rank then and there for his refusal to sign the Act of
Union. But Emperor John did not allow him to be harmed,
because in the depths of his heart he respected St. Mark.
Syropoulos relates the final meeting of St. Mark with the
Pope. “The Pope asked of the Emperor that St. Mark ap-
pear before him. The Emperor, having summoned him be-
forehand, persuaded him, saying:
‘“When the Pope asks you to ap-
pear before him already two and
three times, you must go to him;
but have no fear, for I have spo-
ken and requested and arranged
with the Pope so that you will
be given no offense or injury.
And so, go and listen to every-
thing he says, and reply openly
in whatever manner will seem to
§ you the most suitable.” And so
Mark went to appear before the
Pope, and finding him sitting in-
formally in his own quarters with
his cardinals and his bishops, he
was uncertain in what fashion
he should express respect to the
Pope. Seeing that all who sur-
rounded the Pope were sitting,
he said: ‘I have been suffering
from a kidney ailment and severe
gout and have not the strength to
stand,” and proceeded to sit in his
place. The Pope spoke long with
Mark; his aim was to persuade
him also to follow the decision
of the Council and affirm the Union, and if he refused to
do this, then he should know that he would be subject to
the same interdictions which previous Ecumenical Councils
laid upon the obstinate, who, deprived of every gift of the
Church, were cast out as heretics. To the Pope’s words Mark
gave an extensive, commanding reply. Concerning the inter-
dictions with which the Pope threatened him, he said: 7he
Councils of the Church have condemned as rebels those who have
transgressed against some dogma and have preached thus and
Jfought for this, for which reason also they are called “heretics”;
and from the beginning the Church has condemned the heresy
itself, and only then has it condemned the leaders of the heresy
and its defenders. But I have by no means preached my own
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teaching, nor have I introduced anything new in the Church,
nor defended any foreign and false doctrine; but I have held
only that teaching which the Church received in perfect form
[from our Saviour, and in which it has steadfastly remained ro
this day: the teaching which the Holy Church of Rome, before
the schism that occurred between us, possessed no less than our
Eastern Church; the teaching which, as holy, you formerly were
wont to praise, and often at this very Council you mentioned
with respect and honor, and which no one could reproach or
dispute. And if I hold it and do not allow myself to depart from
it, what Council will subject me to the interdiction to which her-
etics are subject? What sound and pious mind will act thus with
me? For first of all one must condemn the teaching which I hold;
but if you acknowledge it as pious and Orthodox, then why am
[ deserving of punishment? Having said this and more of the
like, and listened to the Pope, he returned to his quarters.”
After the Council
St. Mark returned to Constantinople with Emperor John
on February 1,1440. What a sorrowful return it was! No
sooner had the Emperor managed to set foot on land than he
was informed of the death of his beloved wife; after this the
Emperor out of sorrow did not leave his quarters for three
months. None of the hierarchs would agree to accept the
post of Patriarch of Constantinople, knowing that this post
would oblige one to proceed with the Union. The people who
met them, as the Greek historian Doukas testifies, asked the
Orthodox delegates who had signed the Union: “How did
the Council go? Were we victorious?” To which the hierarchs
replied: “No! We sold our faith, we bartered piety for impiety
(i.e., Orthodox doctrine for heresy) and have become azy-
mites.” The people asked then: “Why did you sign?” “From
fear of the Latins,” “Did the Latins then beat you or put you
in prison?” “No. But our right hand signed: let it be cut off!
Our tongue confessed: let it be torn out!”

A painful silence set in. Despite the Great Lent, the sea-
son most filled with prayer, churches were empty and there
were no services: no one wished to serve with those who
had signed the Union. In Constantinople revolution was
ripening. St. Mark alone was pure in heart and had no re-
proach on his conscience. But he too suffered immeasurably.
Around him united all the zealots for Orthodoxy, especially
the monks of the Holy Mountain (Athos) and the ordinary
village priests. The whole episcopate, the whole court—all
was in the hands of the Uniates, in absolute submission to
the representatives of the Vatican, who came often to inspect
how the Union was being carried out among the people. The
Church was in extreme danger; as St. Mark wrote: “the night
of Union encompassed the Church.”

St. Mark became weak in body, but in spirit he burned,
and because of this, as John Eugenikos writes, “by Divine
Providence he miraculously escaped danger, and the radiant
one radiantly returned and was preserved for the father-

land, being met by a universal enthusiasm and respect.”
The Byzantine people did not accept the Union: while all
the exhortations of the partisans of the Union were ignored,
the flaming sermons of St. Mark found an enthusiastic re-
sponse, as Professor Ostrogorsky notes. Contemporaries of
these events, passionate Uniates, note with indignation and
perplexity St. MarK’s activity for the harm of the Union. Thus
Joseph, Bishop of Methonensis, writes: “Having returned to
Constantinople, Ephesus disturbed and confused the Eastern
Church by his writings and addresses directed against the
decrees of the Council of Florence.” Andrew of Rhodes calls
the letters of St. Mark, which he sent out for the strength-
ening of Orthodoxy, “most noxious” and “seductive.” And
present-day Church historians, both Orthodox and Latin,
acknowledge that the shattering of the Union of Florence
was due to the writings and activity of St. Mark.

St. Mark did not remain long in Constantinople, but soon,
without informing the Emperor, left for Ephesus, his see,
which it is possible he had not yet visited, since immediately
after his consecration in Constantinople he had left for the
Council in Italy. Two reasons, it would appear, impelled St.
Mark to leave Constantinople for Ephesus: pastoral concern
for his flock, which found itself under the Turks in the most
woeful circumstances; and the desire to unite spiritually
around himself those who were zealous for Orthodoxy, in so
far as in Constantinople he had actually been under house ar-
rest. It would appear that it is precisely from Ephesus that St.
Mark sent his letters, his confession of faith, and his account
of his activity at the Council of Florence. All these documents
are to be found in my book in Russian translation.

Concerning the activity of St. Mark in Ephesus, John Eu-
genikos writes briefly thus: “Actively traveling everywhere
throughout the regions of the great Evangelist and Theo-
logian John, and doing this over long periods and with la-
bor and difficulty, being sick in body; visiting the suffer-
ing holy churches, and especially constructing the church
of the metropolis with the adjoining buildings; ordaining
priests; helping those suffering injustice, whether by reason
of persecution, or of some trial from the side of the unrigh-
teous; defending widows and orphans; shaming, interdicting,
comforting, exhorting, appealing, strengthening: he was,
according to the divine Apostle, everything for everyone.”
John Eugenikos further declares that inasmuch as the Saint
had sufficiently sacrificed himself for his flock, while his
constant desire had been monastic solitude and seclusion,
he finally desired to go to the Holy Mountain. But there was
yet another reason, a more weighty one, about which John
Eugenikos was silent for political reasons; St. Mark himself
relates this in one of his letters: he had no mandate from
the authorities and for this reason his stay in Ephesus was
as it were illegal, and he was compelled to leave his flock,
this time forever.
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The ship on which St. Mark sailed to Athos put in at the
island of Limnos, one of the few islands that still belonged
to Byzantium. Here St. Mark was recognized by the police
authorities and, by a directive which they already possessed
from Emperor John Paleologos, was arrested and imprisoned.
For the space of two years St. Mark suffered in confinement.
John Eugenikos thus informs us of this period in the Saint’s
life: “Here who would not deservedly marvel, or would not
acknowledge the greatness of soul and enduring of misfor-
tunes which he showed: suffering in the burning sun and
struggling with privations of the most necessary things and
tormented by diseases that came one upon the other, or
enduring painful confinement while the fleet of the impious
Moslems surrounded the island and inflicted destruction.”
Once the island was threatened by imminent disaster from
a Turkish fleet which surrounded the island. But the dan-
ger unexpectedly passed, and the saved inhabitants ascribed
their salvation to the prayers of St. Mark, imprisoned in the
fortress.

St. Mark never complained about his miserable condition;
only in one letter can we see how he suffered and how he
was wanting in support from people. He writes thus to the
previous Abbot of Vatopedi Monastery: “We have found
great consolation from your brothers who are here, the most
honorable ecclesiarch and the great economos and others,
whom we have seen as inspired images of your love and
piety; for they have shown us love and have calmed and
strengthened us. May the Lord grant you a worthy reward
for their labor and love!”

Finding himself in such painful circumstances, St. Mark
continued his battle for the Church, as he writes in one of
his letters: “I have been arrested. But the word of God and
the power of Truth cannot be bound, but all the stronger
flow and prosper, and many of the brethren, encouraged
by my exile, overthrow the reproaches of the lawless and
the violators of the Orthodox Faith and the customs of the
fatherland.” He knew that his confession was indispensable,
because, as he wrote: “If there had been no persecution,
the martyrs would not have shone, nor would the confes-
sors have received the crown of victory from Christ and by
their exploits strengthened and gladdened the Orthodox
Church.” In two years Emperor John ordered St. Mark
released and allowed to go where he wished. This libera-
tion occurred on the day when the Seven Martyr-Youths
of Ephesus are commemorated, and St. Mark dedicated to
them a poem of thanksgiving. St. Mark no longer had the
physical strength for ascetic labors on the Holy Mountain;
he had become quite feeble, and so he left for his home in
Constantinople.

The last year and a half or two years of his holy life, St. Mark
spent in painful circumstances of disease and persecution by
the Uniate episcopate and Court. At this time he restored

many to Orthodoxy by his personal influence. Especially
beneficial for the Church was the return of George Schol-
arios, who subsequently occupied the position of leader in
the battle for Orthodoxy; after the fall of Constantinople,
he was elected Patriarch of Constantinople.

During this time, i.e., the last two years of St. Marks life,
much happened. The Eastern Patriarchs condemned the
Council of Florence and named it “tyrannical and foul,”
and refused to recognize the Union. When Metropolitan
Isidore, one of the most unprincipled betrayers of Ortho-
doxy, appeared in Moscow preceded by the Papal cross, he
was arrested by the Grand Prince of Moscow Vassily Vas-
silievich, and subsequently he was helped to flee to Rome,
where he received a cardinal’s hat. A tradition is preserved
that St. Mark was much gladdened by the conduct of the
Grand Prince of Moscow and set him up as an example to
the Byzantine authorities.

In Constantinople itself, however, the Union was being
significantly strengthened. One may say that the Union not
only became the State Church of Byzantium, but also gradu-
ally took possession, through the episcopate, of the whole
of Church life. Only certain individuals, grouped around
St. Mark, represented at that time the Orthodox Church.
Permanent representatives of the Vatican, including Cardinal
Isidore, saw to the official loyalty to the Union of the Byz-
antine Church and Court, placing in connection with this
the fulfillment also of the Papal promises to Byzantium. The
danger to the Church was immense, and St. Mark was aware
of this. He was aware that before everything else should be
placed the battle for Orthodoxy, for, as he said, “murdered
souls which have been tempted concerning the sacrament
of Faith.” And he, the leader of the battle, marching at the
head of the army, was scarcely able to walk, exhausted by
disease and harassed by the wiles of men. But the power of
God is accomplished in weakness!

The Death of St. Mark

t. Mark died on June 23", 1444, at the age of 52. George

Scholarios writes thus of St. Mark’s death: “But our sor-
row was increased yet more by the fact that he was taken away
from our embrace before he had grown old in the virtues
which he had acquired, before we could sufficiently enjoy
his presence, in the full power of this passing life! No defect
nor cunning had the power to shake his mind, nor to lead
astray his soul, so strongly was it nourished and tempered by
virtue! Even if the vault of heaven should fall, even then the
righteousness of this man would not be shaken, his strength
would not fail, his soul would not be moved, and his thought
would not be impaired by such difficult trials.”

He suffered terribly for fourteen days before his death. Of
St. MarK’s death itself there has been preserved the account
of his brother, the Nomophilax John, who relates: “Thus,
having lived with love of God and in everything excelled
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in his sojourn from his youth to the divine Schema: in the
most holy Schema, in the degrees of priestly service, in the
hierarchal dignity, in arguments concerning the Orthodox
Faith and in devout and passionless confession, having at-
tained fifty-two years of bodily age, in the month of June on
the twenty-third day he fell asleep; he departed rejoicing to
Him to Whom he wished, according to Paul, to be dissolved
to be with Him, Whom he glorified by good works, Whom
he theologized in Orthodox fashion, Whom he pleased his
whole life long. He was sick for fourteen days, and the disease
itself, as he himself said, had upon him the same effect as
those iron instruments of torture applied by executioners to
the holy martyrs, and which as it were girdled his ribs and
internal organs, pressed upon them and remained attached
in such a state and caused abso-
lutely unbearable pain; so that it
happened that what men could
not do with his sacred martyr’s
body was fulfilled by disease,
according to the unutterable
judgment of Providence, in or-
der that this Confessor of Truth
and Martyr and Conqueror of
all possible sufferings and Victor
should appear before God after
going through every misery, and
that even to his last breath, as
gold tried in the furnace, and
in order that thanks to this he
might receive yet greater honor
and rewards eternally from the
Just Judge.” "
Although his agony was painful
in the extreme, death itself came
easily, and the Saint joyfully gave
to God his blessed and radiant
spirit. John Eugenikos tells us
this: “Long before his death,
he gave instructions and like a
father gave commands to those present concerning the cor-
rection of the Church and our piety and open preservation of
the true dogmas of the Church, and concerning turning away
from innovation; and adding his final words: Lord Jesus Christ,
Son of the Living God, into Thy hands I commit my spirit, he
thus departed to God.” Before the end, on the very day of his
death, St. Mark gave over to his former student and spiritual
son the leadership of the Orthodox Church, although George
Scholarios was at that time still a secular prince. St. Mark
was buried in the Mangana Monastery in Constantinople.
“Amidst a throng of people and guards with numerous marks
of respect, there was placed in the sacred monastery of Man-
gana dedicated to the divine Martyr George, with honor, as a

The Three Pillars of Orthodoxy

treasure, the sacred and greatly honored vessel of a sanctified
soul and a temple to the glory of God, Who is glorified and
wondrous in His Saints.”

From the funeral address of George Scholarios we may see
the depth of the sorrow that overcame Orthodox people with
the loss of such a great pillar of the Church and such a good
and noble man, such a meek and approachable and such a
learned man, who, in the expression of John Eugenikos, drew
all to himself as a magnet attracts iron. But the triumph of Or-
thodoxy was accomplished only after the death of St. Mark.
The successor of Emperor John, his brother Constantine,
openly announced his desire to preserve Orthodoxy in its
purity. Not long before the Fall of Constantinople, a Council
was convoked at which the Union and its promoters were
triumphantly condemned and
the Union itself overthrown,
and the memory of St. Mark
honored by all. This Council
was more nominal than actual,
and was composed of a quite
small number of participants;
historically it did not present
itself as much, but as an expres-
sion of the Orthodox Church
it has a great significance as
\ the triumphant conclusion of
the battle that St. Mark waged,
as a Council of the Orthodox
Church, however small she may
have been at that time.
Commemoration and Mir-

acles of St. Mark

he solemn commemora-

tion of St. Mark of Ephesus
belonged at first to the family
Eugenikos. Every year, probably
on the day of the Saint’s death,
the Eugenikos family celebrated
a “Service” (Akolouthia) and a
synaxarion was read consisting of a short Life of the Saint.
It should be noted that in Byzantium the Akolouthia was
not necessarily connected with a canonization of the dead; it
was simply a eulogy of the dead. Akolouthiai were written by
students to their teachers, to their benefactors and to people
close to them, who were of righteous life. These Akolouthiai
were for domestic use, and they exist for many who were
never canonized by the Church; there is one dedicated to
Emperor Manuel II Paleologos that was probably written
by St. Mark himself.

And so the solemn commemoration of St. Mark of Ephesus
was celebrated at first in the Eugenikos family circle. A wider
glorification of St. Mark was aided by George Scholarios
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in his capacity of Patriarch of Constantinople. Decades
passed, and then centuries, and the memory of St. Mark
ever more broadly became glorified among devout people,
in holy monasteries and churches; and finally, nearly 300
years after the death of the Saint, in 1734, the Holy Synod
of the Church of Constantinople, under the presidency of
Patriarch Seraphim, brought out a decree of canonization
of St. Mark of Ephesus January 19" was instituted as the
date of the Saint’s commemoration. As a result, to the two
ancient services that already existed (translated in our book
into Church Slavonic for use in Church services), were
added six more services, but they are inferior to the ancient
services to the Saint.

In the book of Doukake, lapsis Tou Noetou Paradeisou for
the month of January there is found the following miracle
performed by St. Mark many years after his death. “A very
honorable man named Demetrios Zourbaios had a sister
who became grievously ill. Wherefore he called in all the
doctors of Mesolongion and spent much money on them.
They, however, brought no benefit to his sister, but rather
she became worse. For three days she lost all speech and
movement, being totally unconscious, so that even the doc-
tors decided that she was going to die. Then he and the
rest of her relatives began preparing the necessities for the
funeral. However, most unexpectedly, they heard a voice and
a great groan coming from her, and turning towards them
she said, “Why don’t you change my clothes, since I have
been drenched?’

Her brother became overjoyed upon hearing her speak,
and running to her he asked what was the matter and how
she became so wet. She answered, ‘A certain bishop came
here, took me by my hand, and led me to a fountain and put
me inside a cistern. After he had washed me, he said to me:
Return now; you no longer have any illness.” But her brother
again asked her, “Why didn’t you ask him that granted you
your health who he was?” And she said, ‘I asked him: Who are
you, your holiness?, and he told me: I am the Metropolitan
of Ephesus, Markos Eugenikos.’

And having said these things, she arose immediately from
the bed without any remnant of illness. When they took
her to change her clothes, they were all amazed—O, the
wonder!—seeing that not only were her clothes soaked, but
even the bed and the other blankets upon which she had lain.
After this miracle, the above-mentioned woman made an
icon of St. Mark for a memorial of the miracle, and having
lived piously for fifteen more years, she departed to the Lord.”

We shall conclude our short sketch of the life and activity
of St. Mark of Ephesus with the invocation with which the
ancient biographer of the Saint ends his Synaxarion:

By thy prayers of St. Mark, Christ our God, and all Thy

holy Fathers, Teachers and Theologians, preserve Thy

Church in Orthodox confession unto the ages!

THE FEAST OF THE CIRCUMCISION
OF OUR LORD JESUS CHRIST
Source: The web pages of the “Orthodox Christian Information

Center,” (http:/fwww.orthodoxinfo.com/—in our view the finest
English Orthodox website.

On January 1%, eight days after the Holy Nativity of
our Lord, we celebrate His Circumcision, one of the
Feasts of the Lord, on which—in accordance with Hebrew
tradition—He received the name “Jesus”: And when eight
days were accomplished for the circumcising of the Child,
His name was called Jesus, which was so named of the Angel
before He was conceived in the womb (Lk 2:21).

The name “Jesus,” which our Lord received at His Cir-
cumcision, means Savior; that is, in Greek, the name of
our Lord is “Soter—2ZwtQ,” i.e., Savior. (Mt 1:21): For
this name (Jesus), when translated into the Greek language,
is rendered salvation of God’; ‘Jesus,” therefore, is translated
as ‘Soter’ [Savior’]. (St. Theophylact, Patrologia Graeca,
Vol. CXXIII, col. 704AB).

The true descendants of the Patriarch Abraham were
separated from the other nations by the sign of circumci-
sion (a prefigurement of Baptism: the circumcision made
without hands. [Col 2:11]) and thereby became members
of the God-ruled community of the Old Testament; that
is, through circumcision, they entered among the chosen
People of God.

Christ was now made under the law, being conformed to
the prescriptions of the Mosaic Law (Gal 4:4) and fulfilling
the Law (Mt 3:15), in order to elevate the Church of the Law
into a Church of Grace, into a new Israel of God (cf. Gal 6:16),
into a Theanthropic organism—into His Body.

The Circumcision of our Lord inspired our Holy Church
to institute a beautiful and deeply symbolic custom for the
newborn children of Christians: at eight days, the Priest
reads the Prayer for the Signing of a Child Who is Receiving
a Name on the Eighth Day After His Birth (see the Small
Evchologion); in such a way the first “Seal” of Grace is given
to the infant: Let the light of Thy countenance be signed upon
Thy servant (name), and let the Cross of Thine Only-begotten
Son be signed in his heart and his thoughts.... A worthy
thing it would be were parents not to neglect this most
blessed tradition of our most Holy Orthodox Church, so
that newborn children might immediately be “sealed” in
Christ through the blessing of a Priest.

It is truly a pity that the profound symbolism of this Feast
should be “lost” in the “worldly tumult” and secularized
celebrations of the twelve-day period between the Nativity
and Theophany, and particularly on New Year’s Day; and
that we should lose, as well, an opportunity for us to enter
more deeply into the circumcision made without hands of
our Holy Baptism.
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ON APOSTASY
By Archbishop Averky of Blessed Memory (+1976)

e have neither the strength nor the authority to stop

Apostasy, as Bishop Ignatius stresses: “Do not attempt
to stop it with your weak hand...” But what then should we
do? “Avoid it, protect yourself from it, and that is enough for
you. Get to know the spirit of the times, study it so that you
can avoid its influence whenever possible” This is what the same
Bishop Ignatius teaches us.

And do not his words, written more than 100 years ago and
so obviously related to our time, exude genuine prophetic in-
spiration and undoubted enlightenment from on high: “Judg-
ing by the spirit of the age and the intellectual ferment, one
must suppose that the structure of the Church, which has
long been wavering, will collapse terribly and quickly. There
is no one to stop or oppose this. The means adopted to sup-
port it are borrowed from the elements of the world which
are hostile to the Church and will hasten its fall rather than
prevent it. May the merciful Lord defend the remnant of those
who believe in Him. But this remnant is tiny, and it becomes
more and more so.”

Thus we evidently have lived to see this “terrible and quick col-
lapse of the structure of the Church!” The enemy of the human
race is employing all his efforts and all his means to pull it down,
and he is widely supported in this by open and secret apostates
from the true faith and Church, including even those who have

betrayed their high vocations and oaths as clergymen and even
as hierarchs heading certain individual churches.

In truth, we are experiencing a terrible time, a time such as
has never before been seen in the history of Christianity, in the
history of mankind! A time of almost total instability!

And insofar as we wish to remain faithful to true Orthodoxy,
many obligations are placed upon us. We must, as Bishop Ignatius
instructs us, avoid and protect ourselves from the Apostasy which is
growing so rapidly in the world. We must defend ourselves against
the corrupting spirit of the times to avoid its influence.

And to this end we must first of all understand and never forget:
that at the present time not everything that bears the most holy
and most dear name of Orthodoxy really is Orthodoxy. There
now also exists pseudo-Orthodoxy, which we must fear and
from which we must flee as from fire; that true Orthodoxy is
only that which does not accept and does not permit in anything,
either in teaching or in church practices, any sort of innovations
opposed to the Word of God and the decrees of the Universal
Church; that true Orthodoxy does not bless and does not indulge
modern fashion—the morality and customs of the modern,
corrupt world, which, even more than in Apostolic times, is
lying in evil, for it is a world which has abandoned God; that
true Orthodoxy considers only pleasing God and saving souls,
not arrangements for temporary, earthly happiness, a career,
and earthly advantages and possessions; that true Orthodoxy is
spiritual, not natural and carnal, not attached to the earth—to
earthly feelings and experiences.




