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OUR PATH TOWARDS
PASCHA: DECLARING
VICTORY OVER FEAR,

PANIC AND VIRUSES

A spirit-filled homily given by Metropolitan
Athanasios of Lemesou, Cyprus, to his
Sflock, on March 16, 2020. His words and
position stand in direct and unfortunate
contrast to the actions and position of
most of Orthodoxy’s hierarchs, who have
unconditionally surrendered the faithful to
a Holy Grear Lent absent of divine services,
and, for many, Holy Communion.

‘ x Te have been informed that be-
cause of the

urgent measures that
were announced by
the State, and that
have been taken
to protect human
life, our Church,
not
seem disobedient
to these orders, has
postponed the faith
based homilies and
the other gatherings
which were sched-
uled in each parish
of our Metropolis. Therefore, the spiri-
tual homily that used to take place after
the Vespers services has been cancelled.

I just wanted to share with you a few
words, since God blessed us to meet.
Of course, we will do as much as it is
possible from the human side of things.
We thank the officials and the scien-
tists, the politicians and those in gov-
erning power, who teach us and direct
us to how we should face this difficult
situation. We are not denying the real-
ity of the difficult times. But for sure, as
people of the Church, we have also our
own way to analyze and to be critical
in thinking and to evaluate the events
that come through our life.

wanting to

So, in this instance as well, in this
difficult moment, we will deal with
everything with all possible human
means, scientific means and other. But
for sure, and above all, we will deal
with this situation with our faith: to
Christ, our Panaghia, and the Saints
of the Church.

The Church in difficult times has
always taught us and directed us to
pray. This crisis will be dealt—and
can only be dealt—with prayer. We
need much prayer, very much prayer.
We need people who have such great
strong prayer, such that can turn the
events of the world
around. Because in
truth, only prayer
f can turn around
the development of
events. Everything
else is human. Of
course, it is good
to have the hu-
man approach and
it is beneficial. But
prayer can, in reality
and in short time,
turn around every-
thing and can end
this difficulty. However, this difficulty
has a beneficial side to it. It teaches us
many things. It shows us our weakness,
the temporary nature of human things.
It teaches that everything around us
is ephemeral. Therefore, we must un-
derstand that our first need and our
first longing should be the Kingdom of
God. Just as the Lord says in the Holy
Gospel, Seek first the Kingdom of God
and everything else will be given to you.
We will be given everything from Our
Lord, the Lord of Glory; we just need
to seek the Kingdom of God.

This is our true necessity and need,
this is what we truly need. Of course,
all other things are necessary too, but
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God knows our needs and provides. The Church is calling us
to struggle and pray, to struggle to gain more prayer—prayer
that streams from repentance and humility. We must repent
for our personal sins, for the sins of our brethren and for the
sins of the whole world. We need to offer God strong prayer,
gushing out of our humble and repentant heart; so that
God can have mercy on us and overturn the difficult events.
If we pray, everything
will be overturned. If
we do not pray, then g
the events will take
the human course of
things; and we do not
know how things will
be and how things will
develop.

Our Churches will re-
main open. The Wor-
ship of God will never
stop. The priests and we
[i.e., the hierarch him-
self] will be in the po-
sition that God placed
us. And as shepherds of
the Church, we offer our prayers and the services for the
Worship of God and for Holy Communion and Thanks-
giving. We offer these for the whole world, for the whole
Adam. Whoever wants to attend may approach. Whoever
feels difficulty and weak or anything else, they can act as
their conscience directs them. We cannot judge any man.
We are called to pray for the whole world, the whole Adam,
for all the human race.

Maybe someone can question themselves and say, “We
that come to the Church, we will not ever get ill?” We will
get ill and one day we will die. Who told us that we would
remain immortal in this world? We needed the coronavi-
rus to remind us that one day we will die? We needed the
coronavirus to tell us that we can fall ill> What did the forty
martyrs say? “Our actions are in philotimo (good honor).”
Since one day we will
die, let us die honor-
ably and being pleasing
to God. Let us also re-
Ii member our Saint Neo-
| phytos who said, whar
4 other thing exists above
all bur the fear of God
and the remembrance of
death?— to remind us
of our exodus from this
world and our presence
in front of God.

What does the Church
offer us? The strength to
NOT fear; the victory
against the fear of death.
We will all go through biological death, without exceptions.
However, the spiritual death is a death that a faithful person
who believes in God will not undergo. He who believes in Me
will have life eternal, says our Lord. He who believes in Me
will never taste death, meaning spiritual death, because the
biological death we all go through. And this is death that we
fear—the spiritual death—the eternal separation from God.
We do not want this separation, it terrifies us, because this is
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eternal separation, eternal death—the eternal separation from
our Lord Christ. The biological death is human nature and will
arrive one day. Even if we are saints, even if we are sinners, we
will all go through the gate of the biological death.

We walk towards Pascha, the Resurrection of Christ, Who
was victorious over death and Who destroyed the fear of
death, and then we shall hear the night of the Resurrection:
No one fears death, because we are freed from death by our
Savior. No one should fear death because our Savior released
us from the fear of biological death, and we move on to live
the Resurrection. Death is conquered. There is no death.
There is only life eternal. Christ is alive, the Kingdom of
God is real, and will be to the ages.

With this type of faith, we will walk through this difficult
time that we currently face—without fears, without panic,
without human reasoning. We will walk crying out the
Love of our Lord Jesus Christ. We know that our life here
has an end. We know that this life is just passing through,
a journey through, from the temporary to the eternal—to
the eternal Kingdom of God.

In these times of crisis, our faith is tested, our way of life
matters, our thoughts are evaluated, and the quality of our
relationship with our Father, our God, is measured: our life,
our strength, our time in works of repentance, our time in
prayer and in worship offered to God. The Church will remain
in prayer, giving glory and worship to the Living God, with-
out any human selfish act. With the wisdom of the Church,
we will be given hope that God is above all things. I am not
saying that we ignore the human side of things. Not at all.
But we need to be victorious over fear, victorious over death
which destroys love—the true Love, Who is Christ, the One
Who destroys fears. He who loves God fears nothing. Noth-
ing darkens his life, not even the most difficult moment. For
God’s love is victorious over the fear and gives us the taste
of eternal life.

In our Metropolis, in our Metropolis’ Church and in other
Churches and on every Thursday, before or after the Apo-
deipnon [Compline] (depending on what is best for the
schedule), we will conduct the Sacrament of Holy Unction
for the healing of body and soul. The Church will offer us
a medicine of eternal life that will heal our body and soul.
Together with the chemical and biological, human-made
medications, the Church offers us the Holy Sacrament of
Holy Unction, to give us strength of body and soul, so we
can have peace, and deal with whatever we encounter in
front of us. Life and death are both in front of us, and with
faith in God and with the presence of Christ in our heart,
we will take advantage of our time here on earth, and we
will use this life towards the benefit of our soul and also see
death as eternal life.

Death is conquered. Christ conquered death. As the fa-
thers of the Church teach us. Let us have hope in Christ.

Let us call upon the Holy Theotokos, our Mother, and our
Holy Saints, and let us walk our path in faith and peace.
We should give comfort to our brethren. Just think of how
much despair and fear exists; how much lack of courage and
feeling unsafe exists in the hearts of men that do not have
the Light of God in their lives. Our life is like a tragedy
without the presence of God. It is a life of tragedy if we are
without our Holy Church. Without Christ man cannot live.
Without the Light of God, darkness is unbearable. This is
why we are all called, all of us who believe in Christ and
call upon his All Holy Name, to become instruments of
God who bring messages of hope and joy, peace, calmness
and stillness, courage in the hearts of our brethren calling
upon the presence and the Love of our Lord Jesus Christ.
Amen!

Let us not consider this a sign that God has abandoned us
and has despised us, when we are subject to trials [sorrows].
But let it be a sign to us that the Lord cares for us. Because,
by allowing trials to come, He is cleansing our sins.

St. John Chrysostom
hese current catastrophes are so terrible for us, because
they have come upon us because we are not firm in the

Faith, and because we are not enduring them for the sake of
Christ... And what is even worse, and leaves us powerless in
our efforts to counteract our misfortunes, is that we do not
strengthen ourselves with the power of Christ. We put our
hope, not in God, but in human powers and means.

St. John of San Francisco
he Christian must stand upon the various sorrows and
temptations like an anvil, which—even though it is

hammered upon constantly—does not move from its place,
nor does it get ruined, but stays firm, [as firm as it was in
the beginning].

St. Ephraim the Syrian
hat does it profit a man if he gains the whole world and
loses his own soul? Or, what will a man give in exchange

for his soul? [Mt 16:26] In other words, in the visible world
there is no value equivalent to the value of the human soul,
or a value at which the soul can be praised and purchased.
It is worth more than all worlds combined.
St. Justin Popovic
Praise God from your cross, because the cross is the only
true instructor, guardian and throne of theology. Out-
side the cross, there can be no living knowledge of God.
Do not search for Christian perfection in human virtues.
There you will not find it, because it is hidden in the Cross
of Christ.
St. Ignatii Brianchaninov



Orthodox Heritage

Page 4

Vol. 18, Issue 03-04

PROPHECIES CONCERNING
OUR LORD’S CRUCIFIXION AND
RESURRECTION OF CHRIST

Based on Scriptural passages, from an Orthodox pamphlet.

he prophecies below were written well over seven hun-

dred years prior to the age of Christianity. Remarkably,
however, the prophets described the events as if they were
recording history from the base of the Cross. The circum-
stances surrounding the Crucifixion and Resurrection of
Christ were not only foretold, but they are also documented,
historical facts. The fulfillment of these Jewish Scriptural
prophecies alone serve as unequivocal testimony that the
God-man Jesus Christ was the awaited Messiah, Who suf-
fered for man, in order to save him and grant him eternal
life.

That He would be betrayed by His disciple: He who ate
of my bread, hath magnified the lifting of heels against me.
(Pss 40:10). 7 -

That the gentiles and the
archpriests would plot against
Him: Why have the heathen
raged, and the peoples medi-
tated empty things? The kings of
the earth were aroused, and the
rulers were assembled rogether
against the Lord and against His
Christ. (Pss 2:1-2).

That unjust witnesses would
bear false testimony against Him: Unjust witnesses rose up
against me; things I knew not they asked me. They repaid me
with evil things instead of good. (Pss 34:13).

That He would be sold for thirty pieces of silver: So zhey
weighed for my price thirty pieces of silver. (Zech 11:12).

That the silver would be used to purchase the field of the
potter: And the Lord said unto me, “Cast it unto the potter—a
goodly price that I was prized at by them. And I took the thirty
pieces of silver, and cast them to the potter in the house of the
Lord. (Zech 11:13).

That He would be bound with fetters: Woe to their soul,
for they have devised an evil counsel against themselves, saying
against themselves: Let us bind the just one. (Isa 3:10).

That He would remain silent before Pilate: Bur as for me,
like a deaf man I heard them not, and was as a speechless
man that openeth not his mouth. And I became as a man
that heareth not, and that hath in his mouth no reproofs.
(Pss 37:14-15). He was led as a sheep to the slaughter, and as
a lamb before the shearer is dumb, so he opens not his mouth.
(Isa 53:7).

That He would be whipped, slapped, spat upon, and ridi-
culed: 7 gave my back to scourges, and my cheeks to blows, and

I turned not away my face from the shame of spitting. (Isa.
50:6). For I am ready for scourges, and my sorrow is continually
before me. (Pss 37:17).

That His disciples would abandon Him: And I waited for
one that would grieve with me, but there was no one; and for
them that would comfort me, but I found none (Pss 68:25).
I will strike the Shepherd, and the sheep of the flock will be
scattered. (Zech 13:7).

That the soldiers would make fun of Him: And they prated
against me, they that sit in the gates; and they made a song
about me, they that drink wine. (Pss 68:15).

That He would be crowned with a wreath of thorns: Go
Jorth, ye daughters of Zion, and behold... the crown wherewith
his mother crowned him. (Sol 3:11).

That He would carry the Cross on His shoulders: For a
child is born to us, and a son is given to us, whose government
is upon his shoulder. (Isa 9:6).

That He would suffer for us: He was a man in suffering,
and acquainted with the bearing of sickness, for his face is
w turned from us: he was dishon-
| ored and not esteemed. He bears
N our sins and is pained for us:
| yet we accounted him to be in
trouble, and in suffering, and in
affliction. But he was wounded

on account of our sins, and was

'\ bruised because of our iniqui-
| ties... and by his bruises we were
~ healed. (Isa 53:3-12).
- That He would die for the
sins of the world: Because of the iniquities of My people, He
was led to death. (Isa. §3:8). And he bore the sins of many, and
was delivered because of their iniquities. (Isa. 53:12).

That He would be crucified on the Cross: 7hey plotted
an evil device against me, saying, ‘Come, let us put wood in
his bread, and destroy him root and branch from the land of
the living, so his name might not be remembered any longer”
(Jer. 11:18).

That He Who is crucified is the Life; but the Jews will not
believe: And thy life shall be hanging before thine eyes; and
thou shalt be afraid by day and by night, and thou shalt not
believe in thy life. (Deut 28:66).

That He would be crucified in the middle of the earth: But
God is our king before the ages, He hath wrought salvation in
the midst of the earth. (Pss 73:13).

That He would be crucified along with the thieves: And he
was numbered among the transgressors. (Isa 53:12).

That His hands and feet would be nailed: “7hey have pierced
my hands and my feet. They have numbered all my bones. (Pss
21:16). And I will say to him, What are these wounds between
thine hands? Those with which I was wounded in my beloved
house. (Zech. 13:6).
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That He would be mocked while on the Cross: A/l that
look upon me have laughed me to scorn; they have spoken with
their lips and have wagged their heads [saying]: He hoped in the
Lord; ler Him deliver him, let Him save him, for He desireth
him. (Pss 21:6-8).

That they would pierce His side: And they shall look upon
Me, Whom they have pierced. (Zech 12:10).

That water would gush forth from His holy side: And in that
day living water shall come forth out of Jerusalem. (Zech 14:8).

That none of His bones would be broken: 7hey shall leave
none of it until morning, nor break one of its bones. (Num 9:12).

That He would be given vinegar mixed with gall to drink:
And they gave me gall for food, and for my thirst they gave me
vinegar to drink. (Pss 68:26).

That His clothes would be distributed and His garments
parted: They have parted my garments amongst themselves,
and for my vesture have they cast lots. (Pss 21:18).

That there would be darkness on the earth during His
Crucifixion: And it shall come to pass in that day thar there
shall be no light, and there shall be for one day cold and frost,
and that day shall be known to the Lord, and it shall not be
day nor night: but towards evening it shall be light. (Zech
14:6-7). And it shall come to pass in that day, saith the Lord
God, that the sun shall go down at noon, and the light shall
be darkened on the earth by day. (Amos 8:9). The sun and
the moon shall be darkened, and the stars shall withdraw their
light. And the Lord shall cry out of Zion, and shall utter his
voice from Jerusalem; and the heaven and the earth shall be
shaken. (Joel 3:15-16).

That He would descend to Hades to liberate the souls in
bondage: And the gates of death open ro thee for fear; and
did the porters of hell quake when they saw thee. (Job 38:17).
Mightily leading forth them that were shackled, and likewise
them that embitter Him, them that dwell in tombs. (Pss 67:7).
Hades from below was embittered to meet you. (Isa 14:9).

That His body would not suffer corruption: For Thou wilt
not abandon my soul in Hades, nor wilt Thou suffer Thy Holy
One to see corruption. (Ps\s 1:10).

That He would resurrect: Because of the distress of the beggars
and the groaning of the poor, now will I arise, saith the Lord;
1 will establish them in salvation, I will be manifest therein.
(Pss 11:6). Arise, O God, judge the earth, for Thou shalt have
an inheritance among all the nations. (Ps. 81:8). “Let God
arise and let His enemies be scattered” (Pss 67:1). Arise, O
Lord, into Thy rest. (Pss 131:8). He Who brought up from the
earth the shepherd of His sheep. (Isa 63:11). Prepare yourself,
rise early in the morning...”On account of this, wait for Me,”
says the Lord, “until the day of My rising up as a testimony.
For My judgment shall be for the gathering of the nations.”
(Zeph 3:7-8).

That He would resurrect in three days: Let us go, and return

to the Lord our God; for he has torn and will heal us; he will

smite and bind us up. After two days he will heal us: in the
third day we shall arise and live. (Hos 6:1-3).

That many dead people would be resurrected: 7he dead
shall rise up; and those in the tombs shall arise. (Isa 26:19).
Then you will know that I am the Lord, when I open your tombs
to lead you, My people, up from their graves. (Ezek 37:12-14).

That the myrrh-bearing women would visit His tomb:
Come hither, ye women that come from a sight; for it is a people
of no understanding. (Isa 27:11).

One of the saints said: There was an anchorite, a respected
elder, and once I went out to him when I was in distress
because of temptations. But he was ill, lying down; and when I
had embraced him, I sat with him and told him, “Pray for me,
Father, for I am exceedingly harassed by the many temptations
of the demons.” But he opened his eyes, and regarding me
attentively, he said, “Child, you are very young, and God will
not loose temptations upon you.” And I said to him, “Yes, I
am very young, but I have the temptations of mighty men.”
And he said again, “Then it is God’s will to make you wise.”
And I said, “How can I become wise? For every day I taste
death.” And in reply he said, “God loves you; be still. God is
about to give you His grace.”
St. Abba Isaac the Syrian
y blessed children, the holy Fathers teach us that a
man’s heart is entangled with the prickly roots of vari-
ous passions that are lodged very deep within it. When a
person, through enlightenment of God, attempts to uproot
(in essence, to transfigure) a passion, he grips and removes
the rootlets with forceps. However, as he attempts to uproot
each passion, he simultaneously lacerates the heart. When the
heart is cut open, it bleeds and hurts. If a person decides not
to bear the pain, he gives up at that point, he abandons the
struggle, and thus remains passionate and sinful. If, however,
he patiently endures the pain, he removes the root of the
passion and is set free
Blessed Elder Ephraim of Filotheou and Arizona
The Western Church, from the tenth century downwards,
has privily brought into herself through the papacy various
and strange and heretical doctrines and innovations, and so
she has been torn away and removed far from the true and
orthodox Church of Christ. How necessary, then, it is for you
to come back and return to the ancient and unadulterated
doctrines of the Church in order to attain the salvation in
Christ after which you press.
Ecumenical Patriarch Anthimos
[Synodal reply to the Encyclical of Pope Leo XIII, 1895]
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REPENTANCE AND SALVATION!

A PASTORAL CIRCULAR FOR THE LENTEN
TRIODION

By Metropolitan Seraphim of Kythira and Antikythera (Greece).

Guide me in the paths of salvation, O Theotokos:
Jor I have befouled my soul with shameful sins
and have wasted all my life in slothfulness.
By thine intercessions deliver me from all uncleanness.
[From the hymn “Open Unto Me the Doors of Repentance’]
T 17 71

y dear brothers and concelebrants! My brothers in
Christ and beloved children of the Lord!

As we know, the Lenten Triodion lasts seventy days. It
begins with the Week of the Publican and the Pharisee
and ends on Holy Saturday. The Lenten Triodion includes
the first three weeks of preparation for Great Lent, before
Cheesefare Sunday. It also includes the sacred time of the
holy and Great Forty Days, which begins with Clean Week
and continues until the Friday before Lazarus Saturday. The
Lenten Triodion also covers Great and Holy Week, which
can be called the “Holy of Holies” of the Lenten Triodion:
from Holy Monday through Holy Saturday.

At the beginning of the Lenten Triodion, we sing with
contrite heart: 7he doors of repentance do Thou open unto
me, O Giver of life, Guide me in the paths of salvation, O
Theotokos. Repentance and salvation are the two highest
and most sacred spiritual goals to which the aspirations of
Orthodox believers should be directed. It is possible to attain
them by the grace of our Lord Jesus Christ, through life in
the Holy Spirit and in podvigs—both spiritual and bodily,
which are a means of returning to our common purpose:
to the observance of the Divine commandments and the
fulfillment of the will of God.

Repentance!

Let no one who lives in sin fall into despair, advises St. John
Chrysostom. But none of the virtuous should give them-
selves over to carelessness. Let the virtuous not be sure of
himself, for such will remain behind the repentant harlot.
But let the sinner not despair, because it is possible that he
will overtake the first (by sincere repentance)... When we
turn away from sin and are filled with ardent love for God,
He forgets the former. God is not like people. He does not
punish for our previous actions (of which we sincerely re-
pented). And if we have repented, He does not ask why we
squandered so much time. He loves us and does not reject
us when we return to Him. It is enough only to return in
the proper manner (through sincere repentance).

When houses fall into disrepair, we always renovate them, St.
John Chrysostom says in another place. We ought to do the
same with ourselves. Have you sinned today? That is, has

your soul fallen into decay (have you become the old man)?
Despair not, do not commit another fall, but restore your
spiritual home. How? By repentance, tears, confession, and
good deeds. And never stop doing it.

Repentance and salvation!

Salvation, St. John Chrysostom undetlines, is achieved not
by our labors, not by our podvigs, bur by love; but not only
by God’s love, and not only by our virtues. For if salvation
were attained only by His love, then we would all be saved.
And were it achieved simply by our virtue, then the coming
of the Lord and all the acts of the Divine economy would
be superfluous. However, (our salvation) is accomplished
not only by Divine love, and not only by our virtue, but by
the joint action of one and the other.

My brothers,

Guide me in the paths of salvation, O Theotokos, we chant
during the time of the sacred and soul-saving Lenten Tri-
odion. Repentance and salvation! Repentance is the true
path of a God-loving Christian life in Christ and in the
Holy Spirit. Repentance is the blessed path to our Lord and
God and the most God-pleasing way of life. True repentance
throughout our entire life guides us along the safe path and
unswervingly leads to salvation in Jesus Christ, for there is
none other name under Heaven given among men, whereby
we must be saved (cf. Acts 4:12).

Life in repentance and its orientation towards salvation in
Christ shields us spiritually and protects us from slavery and
the yoke of the devil, and wards us from evil spirits, from
sin, and from every evil.

By means of a gradual removal of non-fasting foods and the
entrance into the spiritual fast, with prayer and long Church
services, with constant reminders of repentance and the need
for spiritual sobriety, the Lenten Triodion helps the faithful
in spiritual warfare and assists in spiritual work. On the
other hand, the “worldly triodion” (with a lowercase letter),
that is, wasting these special days wandering along the roads
and back alleys of sin, and even among carnival disguises and
festivals, disorients a man and alienates him from the spirit
of devout prayer, spiritual struggle, and blessed turning to
the Lord in this holy time.

To the issues that deserve fervent prayer “on the field of
virtues,” we add the following: a complete cessation of the
fires (large and ongoing) on the continent of Australia, the
cessation of the strong seismic vibrations in our neighboring
country to the east, the elimination of the looming threat of
war, the removal of the threats of an earthquake in the country
bordering us to the north—Albania—and the speedy resto-
ration of what has been destroyed in both countries. [And
to this we should add the world devestation from Covid-19,
uncovered after the authorship on this article, Ed.].

And most importantly: for the reconciliation and resto-
ration of the Divinely-inspired unity and communion of
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all the Local Orthodox Churches that make up the One,
Holy, Catholic, and Apostolic Church. None of the au-
tocephalous Local Churches, with the exception of three,
accept the great canonical violation of recognizing a certain
entity made up of schismatic, excommunicated, defrocked,
and unordained persons as a canonical “autocephalous
Church,” while completely ignoring and disdaining His
Beatitude Onuphry, the canonical primate of the Ukrai-
nian Orthodox Church, with a whole host of canoni-
cal bishops under him and millions of faithful enduring
persecution. And while the canonical Ukrainian Church
endures persecution, harassment, and violence, celebra-
tions are being held in honor of the first anniversary of
the provision of “autocephaly!”

And just like the eleven autocephalous Churches, we hum-
bly believe that this gaping wound, which is devastating for
the holy Body of the One and only Orthodox, Catholic,
and Apostolic Church, will not be healed if this most seri-
ous of canonical problems will not be resolved on the pan-
Orthodox level, by convening a pan-Orthodox council. The
passage of more and more time, the exerting of pressure,
as well as pompous Divine services and joint prayers with
representatives of other confessions and other religions only
deepens the wounds instead of healing them. We fear that
the proposed visit of the head of the Vatican in the footsteps
of the apostle Paul—to those places where the great “apostle
to the Gentiles” traveled—will bring no good fruits. This can
happen only under one condition: if first of all, the theology
and ecclesiology of the great “apostle to the Gentiles” Paul
is fully recognized, with great humility and fitting modesty,
and heretical teachings are renounced, accompanied by
sincere and salvific repentance out of love for God.

With heartfelt wishes for a blessed, peaceful, and fruitful
time of the Lenten Triodion, good repentance, and the
salvation of your souls, I remain, with paternal prayers and
love in Christ,

T Metropolitan Seraphim of Kythira and Antikythera

F or us, the ungodly, the Master was given up. Who would
not marvel? Who would not give glory? When the slaves
had sinned, the Master was given up. The sons of perdition
and the children of darkness went out into the darkness to
arrest the Sun, Who had the power to consume them in an
instant. But the Master—knowing their impudence and the
force of their anger—with gentleness, by His own Authority,
gave Himself up into the hands of the ungodly.

St. Ephraim the Syrian

ON OUR FALL FROM PARADISE
By Fr. John S. Romanides.

he Fathers teach that with the Fall, the human nous be-
came darkened. The Fathers are not concerned with Adam
per se, but with his nous and with the sickness that followed
from its darkening. The Fathers speak about a nous void of
understanding. Throughout Patristic literature, the whole is-
sue of the Fall centers on this darkening of the human nous.

But how do we know that man fell? Just from the historical
description of the Fall in Holy Scripture? And what does “the
Fall” really mean? What does “Paradise” mean? What was
Paradise? There are two Patristic traditions on this subject,
which are summarized by St. John of Damascus, who gives
us both Patristic opinions without taking a position himself
on this issue.

One tradition says that Adam’s nous in Paradise was illu-
mined. The other tradition says that the condition of his nous
was such that he could behold God continuously and that this
is what Paradise meant for Adam—to see the glory of God.
Both the Alexandrian tradition and Cappadocian tradition (of
St. Basil the Great) maintain that before the Fall, Adam beheld
God with his nous, while the Antiochian tradition (of St. john
Chrysostom) maintains that his nous was simply illumined.

St. John of Damascus takes no position as to whether Adam’s
nous was merely illumined before the Fall, or whether it was
in a state where it could continuously behold God, that is,
in a state of continuous #heosis. Why does this Father of the
Church not take a position? Because what interests him is to
provide two explanations for the original state of the nous and
how it became darkened. But how do we know that Adam’s
nous became darkened? Very simply, because we know that
we ourselves now have a darkened nous. And this darkened
nous needs healing. The cure has two phases: illumination
and theosis. Theosis is the complete cure.

But what does it mean to say that the nous has become
darkened? It means that the noetic activity in the human
heart is not functioning properly. Noetic energy begins to
function properly only when man passes through purifica-
tion and reaches illumination. After the Fall, the nous is
in a darkened state. Why? Because it is full of thoughts
(logismoi) and has been darkened by these thoughts. And
when does the nous become darkened by thoughts? The
nous is darkened when the thoughts of our reasoning mind
[dianoia] descend into the heart and become thoughts of the
nous, that is, when the location of our thoughts becomes
confused between the rational mind and the nous. Thoughts
are present in our nous that should not be there, because
they belong to our reasoning faculty, the dianoia. The nous
must be utterly empty of thoughts in order for it to remain
pure and thus receptive, so that the Holy Spirit can come
and dwell and remain in it.
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THY CROSS WE WORSHIP, O
MASTER
By Constantine Zalalas, Rochester, NY, March 2018.

he precious and life-giving Cross is the holiest symbol

of our Faith. All the Holy mysteries are completed by
the invocation of the Holy Spirit and the seal of the Holy
Cross. All the Hieratical prayers—of Holy Baptism, Holy
Chrism, Holy Eucharist, Holy Matrimony, etc.—begin and
end with the sign of the Cross. The Holy Temples, the Holy
vessels and the liturgical vestments, and all liturgical actions
are sanctified by the sign of the Holy Cross. Moreover, the
Cross is the most faithful companion of every Orthodox
Christian. From the moment we enter this world until we
exit it in our final resting place—our tomb—we are accom-
panied by the blessing of
the Cross. We bless our-
selves with the sign of
the Cross daily; we keep
crosses at our homes, at
our places of work and
in our automobiles be-
cause we believe in the
beautiful hymn of our
Church.

The Cross is the guard-
ian of the Universe; the
Cross is the beauty of
the Church; the Cross
is the power of kings;
the Cross is the staff of
the Church; the Cross is
the glory of angels; the
Cross is the wounding of demons.

The symbol of the Cross is so indispensable that in its
absence a church would be anything but a church of the
Crucified Christ. The grace and power of the Cross is not
due to the shape of the Cross per se but because it is the
Cross of Christ. The Red Cross, Blue Cross and Blue Shield,
the green cross of pharmacies or doctors—all these crosses
are insignia of human institutions and, as such, totally ir-
relevant to the Cross of Christ. The Cross of Christ, on the
other hand, is the organ by which He saved the world, the
altar on which He offered Himself as the perfect offering,
the pure offering of the prophecy of Malachi (1:6). All the
kenosis, poverty, humiliation, pain, affliction and death He
willingly accepted for us merge on the Cross. He suffered
the greatest humiliation and pain upon the Cross; He be-
came a curse to free us from the curse of the Law and the
bondage of sin. All Christ’s work and all His philanthropy
gravitate toward the Cross. By being bound on the Cross,

Christ loosed the tragedy of human bondage caused by the
disobedience of Adam and Eve; and by being obedient unto
death, the death of the Cross, He re-orientated our human
freedom towards our Maker, the Triune God. Upon the
Cross He conquered our death, by making our death His
own death and by His Resurrection He has granted to us
life and incorruption. Through the Cross He reconciled us
to God the Father and granted us remission of sins. On the
Cross He demonstrated to us in the most convincing way
that He loves us with infinite, unconditional love—a love
that did not diminish an iota even during His most horrific
pain and suffering. Through the Cross He brought together
all of us from different and once-scattered nationalities, and
further united us as members of one Body, renewing us with
the water and blood that spilled out of His side, which wa-
ter and blood are the two central mysteries of the Church.
He broke down the
high walls that divided
us, re-creating by His
blood the new man of
grace. On the Cross He
cleansed and sanctified
the sky, the air, and the
earth. He was crucified
under the sky, hang-
ing in midair; and His
most precious blood
was dripping into the
earth. On the Cross He
offered an ecumenical
sacrifice for the entire
earth and a common
cleansing for the entire
human nature. That is
why He suffered outside the city and away from the Temple
of Solomon, according to the theology of the Golden Mouth
John. On the Cross Christ revealed to us that this transient
world is not the final reality but the path towards that re-
ality, provided that we take up the struggle to crucify our
egotism. On the Cross He manifested Himself as the only
Life-giver, Redeemer and Savior of the entire world. He
decisively destroyed the works, power, deceit and authority
of the devil over people. That is why the devil goes into a
panic and trembles, being unable to behold or approach the
power of the Cross of Christ.

There is a poignant story about a very holy man, John
Vostrinos, who had the authority to expel unclean spirits; it
is said that when they brought to him several young women
who were victimized by evil spirits, he questioned the evil
spirits inside of them: What do you fear the most from the
things that we do in Church? And the evil spirits answered,
We are mainly afraid of three things: (1) That which you
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hang around your neck... (That is how much they fear the
Cross: they could not even say its name...but they described
it periphrastically or in a roundabout way.) (2) That bath
that you are given at the church (Holy Baptism), and (3)
That which you eat at your liturgies (Holy Communion).

These are the three greatest weapons against the demons;
and that is why they are so viciously fought and totally dis-
torted by sectarian and heretical Christians. The death of the
Lord on the Cross is life-giving and redeeming because it was
totally voluntary and willing. Christ journeyed to the Cross
not as a condemned defendant but as a King, offering His
life giving blood as transfusion like the Pelican who broke
his chest open to revive his poisoned children. That is why
He said, I have a baptism to be baptized with—a baptism
of death—and how am I constrained till it be accomplished.
This is why the Eastern Orthodox write on the Cross 7he
King of Glory and not simply Jesus of Nazareth, the King of the
Jews. They depict the Lord on the Cross as Master: with His
hands spread horizontally, in total control and not hanging
miserably and helplessly conquered by despair and pain, as
seen in the crosses of the West.

The death of the Lord is salvific and redeeming because
it was real death and not docetic (i.e., not for appearance’s
sake); for the One Who sacrificed Himself was sinless and
unable to sin. His human nature was always united with the
divine nature and forever at the state of #heosis from the very
moment of conception, hypostatically united on the One
Person of God the Logos. According to the decision of the
6" (Ecumenical Synod Christ had two natural wills in full
accord with one another, with the human will always and
deliberately following and obeying the divine will. Thus the
Lord in His human nature and will could never desire any-
thing different than His Father and the Holy Spirit; He was
never tempted, and could not be tempted, for He was the
only true human, who pleased God one hundred percent.

The devil’s three temptations in the desert were weaker
than spider webs, and the ancient serpent walked away
empty-handed.

Those outside of the Church and inside of the Church,
who think otherwise and ascribe a fallen human nature to
Christ, try to interpret Christ with their own fallen mindset.
The person of Christ cannot be interpreted by a fallen man,
but the fallen man needs to be interpreted by the God-
man. When we attempt to theologize about the God-man
with our ill rationalism we fall prey to the scandal of the
Cross—much like the unbelieving Jews and the Athenian
philosophers. We empty the mystery of the Cross of Christ,
according to St. Paul.

The theological pen of St. Gregory Palamas adds the fol-
lowing: This is the wisdom and power of God; to con-
quer through weakness, to elevate through humility, to
make wealthy through poverty. It is not surprising that the

Lord did not wish to maintain the glory of Transfiguration
which would certainly make him avoid the Cross... who
would dare approach Him... His enemies would vanish
like smoke... the Jews could not even look at Moses’ face
when he returned from the top of Mount Sinai. Likewise
Pilate and Herod, Annas and Caiphas would not be able
to glance at a transfigured Christ... yet He chose not to
violate their free will.

Christ did not want to convince us and force us to believe
by His glory and power, but to draw us to Him by His lov-
ing humility.

On His descent from Mount Tabor the conversation was
not centered on His glory but He was rather preparing His
disciples for the Cross. His work was to convey to us that
without the life of the Cross and voluntary discomfort, we
will not share in the glory of the Resurrection or Transfigu-
ration. As the Captain of our Faith, having brought many
sons to glory (through discomfort, askesis and suffering [like
Joseph, Moses, the prophets, the seven Maccabees, and the
three youths in the fire]), He, also being their captain of
salvation, needed to finish His life through suffering (Heb
2:10, which is terribly mis-translated by our English Bibles):
For it was fitting for Him, for Whom are all things and through
Whom are all things, in bringing many sons to glory, to make
the captain of our salvation perfect through suffering. ..

So everything was made for Christ, and everything visible
and invisible was made by Christ. Christ was perfect man
and perfect God from the moment of conception, so there
was absolutely nothing imperfect in the human nature of
Christ that needed to be perfected through suffering. In His
sacrificial spirit and love He chose to be the first martyr: Not
to be made perfect through suffering, but to complete his
earthly life through suffering. By stretching out His hands
on the Cross He would heal the sinful action of Adam, who
stretched out his hands to taste the forbidden fruit.

That is why Christ severely rebuked Peter, who was suggest-
ing to Him to avoid the Cross. He called him Satan, only
a few hours after He had praised him for his God inspired
confession. Get behind Me, Satan; you are a scandal to Me,
because you are not thinking in Godly terms, but you think
by the logic of men. On His way to His voluntary Passion
He was saying, Now the Son of Man is glorified. And in other
verses of the gospel, the Cross is presented as the Glory of
Christ. As St. John the Chrysostom writes, the Cross before
Christ was the means of shame and condemnation, but now
it is the cause of honor and glory. This is also overt from
the words of the Lord: Father, glorify Me with the glory 1
had before the world received its existence from You... He was
referring to the Cross... the Cross is the glory of Christ.
After His rebuke of Peter, Christ instructed the rest of His
disciples to embrace the gospel of the Cross: Anyone who
wants to come after Me, let him deny himself; carry bis cross
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and follow Me. To the sons of Zebedee and their mother,
who were seeking to be first, the Lord said, You don’t know
what you are asking. Can you drink the cup that I am about
to drink? Or be baptized with the baptism with which I am
to be baptized?

So the Cross is not just a symbol or a metaphor, but the
way of life for those who would like to be called Christians.
As it would be inconceivable to consider Christ without
the Cross, likewise it is inconceivable to be considered a
Christian without sharing in the sufferings and the Cross
of Christ. Anyone who does not carry his cross and follow Me
cannot become My disciple.

What does this mean for us? How can we carry our cross
in a society that idolizes pleasure and comfort? We can ac-
complish this in three ways.

First, by undertaking the daily struggle to crucify our
passions according to St. Paul: 7hose of Christ have crucified
their passions and their earthly desires. (Gal 5:24). I share in
the crucifixion of Christ when I struggle to uproot or trans-
form my sinful passions: my egocentrism, my selfishness, my
egotism, my self-love. Excessive self-love leads to the lack of
faith and faithlessness altogether. It fosters indifference for
our fellow man—and worse yet, to the use and abuse of our
fellow man for our personal gratification and/or financial
gain. Love of pleasure, love of possessions, love of glory and
attention: all these sprout from the passion of ill self-love.
The self-lover cannot be a lover of God or a lover of man.
He can pretend to be a man of faith and philanthropic,
but deep down he is only in love with himself. If we do not
crucify our sick self-love, we cannot follow Christ and we
cannot become his disciples.

We must die to the world, as St. Paul repeatedly teaches.
We must die to the world before Christ can live in us... I no
longer live, but it is Christ who lives in me. (Gal 2:20). St.
Gregory Palamas calls this the first mystery of the Cross: to
distance all influences of the world around me which cause
me to sin. The second mystery of the Cross is to guard
the mind/nous from all sinful images and remembrance of
past sins, and to fight all Jogismoi, by nepsis and unceasing
noetic prayer. By the daily struggle of nepsis and prayer a
man begins to transform his sinful passions and tendencies;
and he discovers the inner treasure, the kingdom of God
within him. As he progresses, he begins to feel a spiritual
warmth inside his heart, which chases away sinful thoughts
and passions and which brings a deep peace and consolation
to the soul and body.

According to St. Gregory, the uncreated energy of the Holy
Cross was present and active in the Old Testament. The sign
of the Cross was used by Moses to open the Red Sea. The
sign of the Cross was used by the elderly Jacob to bless his
grandchildren Manasseh and Ephraim. The resurrections

worked by Elijah and Elisha prefigured the Crucifixion of

Christ. The bronze serpent hung on a vertical and horizontal
wood prefigured the Crucifixion. There are at least twenty
instances in the Old Testament where the uncreated energy
of the Cross of Christ manifests itself. The entire procession
of the Israelites in the wilderness moved in the sign of the
Cross: three tribes in the front, three tribes a short distance
back; three tribes to the right, and three tribes to the left.

If the power of the Cross was active in the life of all the
righteous in the Old Testament, it is also certain that it
was active in the life of the Most Holy Theotokos, who did
nothing whatsoever to displease God. She never polluted
herself, not even with a single thought, and at the tender
age of three did what Abraham did in his old age. She left
the home of her parents and entered the Holy of Holies
where, by elevating her mind above every earthy thought,
she united her nous with God and thereby maintained
a constant vision of God. The power of the Cross in the
righteous of the Old Testament was aiding them in their
struggle against sin; whereas the energy of the Cross in the
life of the spotless Virgin was an enhancement to elevate her
to greater spiritual heights: from glory to glory and from
theoria to theoria.

From the moment she was born she was creating an abode
for the One Who could save man. She was struggling to
create within her a beautiful dwelling, a dwelling that could
house God. More on this we find in the homily of St. Greg-
ory Palamas on Her Entrance to the Temple, and I quote:
At the moment the virgin entered the Holy of Holies she looked
around and she rejoiced greatly for finding such a great and
appropriate refuge. Through the physical beauty of the Holy
of Holies she was capable of elevating her mind to the invis-
ible beauty of God so her mind was no longer thinking of
any earthly joy or desire. This way she surpassed the needs
of nature and the desires of the senses. She refused to look
at anything beautiful in the earthly sense and to taste those
foods that gratify the senses. Accordingly, she became the
first human to become free from the tyranny of the devil,
and rendered his schemes powerless; and for this victory
at a very young age she received as a reward the luxury of
being fed by an angel.

Thus, the first method of being crucified together with
Christ is to renounce the sinful passions of our fallen
Adamic nature. The second method is to forbear the in-
voluntary afflictions of this earthy life courageously and
thankfully, according to the Pauline adage: Give thanks
to God for everything...for the sweet things and the bitter
things... Painful and incurable diseases, the death of loved
ones, injustice, disrespect, slander, persecutions that we
will often undergo as Christians—all of these will grant
us the opportunity to share in the sufferings, crucifixion
and Resurrection of Christ. If we become indignant under
these trials we will suffer loss. If we accept these misfor-
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tunes stoically—with the “what-can-we-do” attitude—we
will not benefit much. If we accept these difficulties as a
visitation from God for the purpose of our perfection,
then we will benefit greatly.

The voluntary acceptance of pain as our cross—as the
gift of God’s love for our spiritual development and per-
fection—elevates us to the ranks of the Holy martyrs. The
Christian who courageously suffers on the bed of pain and
in the process glorifies God for making him a participant
in His Son’s suffering will be considered a confessor of the
Faith and a contemporary martyr. According to St. Paul, if
we endure by imitating Him in His suffering, we also will
reign with Him.

The third method of being crucified with Christ is to em-
brace voluntary struggles, poverty and discomforts for the
love of God. The Lord spoke about a narrow and sorrowful
gate which suggests discomfort and pain. The kingdom of
God suffers violence, and those who desire it must exercise
a merciless combat against their sinful passions. Without
this combat the old man of sin does not give up. Without
prayer, fasting, abstinence, prostrations and general askesis,
the passions of the fallen nature cannot be bridled. You must
give blood to receive the Spirit was a common slogan among
the Desert Fathers.

The strict fast of Great Lent is not an easy matter for a
number, if not most, of our Christians. Without this blessed
toil of fasting (for those of good health), we will not be
crucified together with Christ and we will not live the joy
of the Resurrection. We experience the Resurrection when
we live the gospel of the Cross. Everything in our Church
has the air of the Resurrection because we crucify our fallen
nature year round. We don’t give up chocolate for a few
weeks. We fast the majority of the time—well over 200 days
per year. Our Church is the Church of the Cross and the
Resurrection. We the Orthodox celebrate Holy Friday with
the air of the Resurrection, while the western non-Orthodox
celebrate their Pascha with the air of crucifixion: they display
a cross with a purple cloth on it—nevertheless, a cross. In
the Orthodox icons there is no Cross, but the joy of Adam
being pulled out of the bonds of Hades.

This joy, the joy as a fruit of the Holy Spirit, is hidden in
the voluntary sufferings and discomfort that we undertake
for the love of Christ. The pain and discomfort of asceticism
and repentance is the way to blessedness. Blessed are those
who mourn, for they will be comforted.

Voluntary discomfort and relative pain for the love of
Christ will lead to spiritual freedom and blessedness. Most
of us Orthodox, however, prefer the way of the anti-Chris-
tian world, a world that demonizes discomfort, pain and
suffering. Painkillers are prescribed for every age and find
their way into every cupboard, whether we really need
them or not.

Christianity is about joy, they tell us. God does not want
us to suffer. God wants us to feel good and be happy. But
joy cannot be bought with money. True Christian joy comes
after the pain and suffering for the sake of the gospel. Today
we want to follow Christ empty-handed, without our cross;
the idea of the Cross makes us tremble because we are en-
slaved to a life of comforts. Comfort is the worst enemy of
Christianity, according to the Fathers. All the contemporary
evils are the illegitimate children of the comfortable and
Cross-despising lifestyle of the West.

The world today is facing the plagues prophesied in the
Book of the Revelation, which are not the work of God but
the consequences of a world that chose an anti-Christian
journey, a journey that despises the Cross.

The answer is repentance. Without repentance this world
will self-destruct, no doubt. It is only a matter of time. As
Christians of these most perilous times, we must increase
our vigilance and struggle to avoid being pulled into these
strong torrents. Our life preserver is the love of the Cross of
Christ: the love of discomfort, or philoponia. It is a matter
of choice for all of us to follow either the life of the Cross
or the wide path that leads to destruction. As wise spiritual
investors, let us never forget the undying words of the im-
mortal Saint Paul. I reckon that the sufferings of this age
are not worthy to be compared with the glory which shall
be revealed in us.

Amen

49 IN=
CENSE
BEFORE
THEE

hrough greed we underwent the first stripping, over-
come by the bitter tasting of the fruit, and we became
exiles from God. But let us turn back to repentance and,
fasting from the food that gives us pleasure, let us cleanse
our senses on which the enemy makes war. Let us strengthen
our hearts with the hope of grace, and not with foods which
brought no benefit to those who trusted in them. Our food
shall be the Lamb of God, on the holy and radiant night
of His Awakening: the Victim offered for us, given in com-
munion to the disciples on the evening of the Mystery,
who disperses the darkness of ignorance by the Light of

His Resurrection.
Aposticha, Vespers on the evening of the Sunday of
the Last Judgement
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BEFORE THE AGES
By Protopresbyter John S. Romanides (+2001), from ‘Patristic
Theology.”

he phrase before the ages

is highly significant, be-
cause the ages and time are not
the same. The Fathers make a
distinction between the ages
and time, even though they
did not know modern phys-
ics. In physics, time as under-
stood in the past no longer
exists. In the past, time was
measured by the movement of
the earth relative to the sun
and the moon. But now, our
understanding of time has changed drastically.

But what matters to us is that the Fathers clearly distin-
guish between the ages and time. So the Fathers say that
when God created the world, He first created the ages,
then the angels, and afterwards both this world and time.
In other words, the Fathers knew that time was a dimen-
sion of a particular aspect of the created universe, because
the ages were the first creation to be created and not time.
Time was created later on by God.

The main difference between the ages and time is that in
time one event is followed in turn by another, while in the
ages events do not necessarily follow one another. Instead,
events and reality coexist in such a way that what happens
is not necessarily entangled in the process of succession. But
since man exists within time, his experience is limited to
subsequent states. Existence without this process of succession
is not within man’s experience, but there is one exception.
He can acquire this experience in the experience of theosis,
because during zheosis time is no longer in effect.

Only someone who has reached #heosis has experienced
a way of being that transcends existence, that transcends
time, that transcends the ages, that transcends space, that
transcends reason, and so forth. Someone in a state of
theosis experiences the uncreated, but still does not know
epistemologically what this uncreated reality is, because
the uncreated epistemologically remains a mystery to the
person in a state of theosis. In other words, even when God
reveals Himself to someone who has reached theosis, God
remains a Mystery. Even if someone perceives God with his
nous, reason, senses and body, God nevertheless remains
a Mystery, since He remains outside the boundaries and
means of human knowledge.

And this is the case because human knowledge is based
on similarity and difference, but there is no similarity be-
tween the created and the uncreated realms. For example,

if on the one hand we see an elephant, but do not know
anything about elephants, the elephant before us does not
resemble anything else. It is simply different from other
animals. If we later see two elephants, we will say, “Hey,
these two look alike.” But if we examine them more care-
fully and discover that one elephant is male while the other
one is female, then we will be able to see that they differ
from one another in certain parts of the body. Yet in spite
of these differences, they possess such an overall similarity
that we can return to talking about elephants and place
them in the same category with other elephants.

When someone experiences theosis, on the other hand,
he can recognize a difference, but he cannot find a similar-
ity with anything. Nevertheless, there is a difference. He
sees something that he has never seen before in this life,
but there is no similarity between what has been revealed
to him and what he already knows. Why is this the case?
Because the glory of God is different from everything
created that he has observed within the created realm. It
is different, but it is also utterly unlike anything known
within creation. Why is it not similar to anything? It is
not similar to anything, because it does not have color, it
cannot be measured, it is not light, it is not darkness, it
is not big, it is not small, it does not have a shape, it does
not have a form.

This is the reason why the Fathers speak about the glory
of God being like something without shape or form. Of
course, to say that it is without form is to offer a rebuttal to
the Platonists, since the Platonists believed in the existence
of a world of forms. But when the Fathers say that the glory
of God is without form, this means that it has nothing to
do with Plato’s conceptual world. Whenever the Fathers
describe the glory of God as being without shape or form
and whenever they refer to this absence of shape and form,
they are making a direct assault on the opinions of Plato
and Aristotle and on philosophy in general. This means
that Patristic theology completely avoids those categories
that belong to philosophical ways of thinking.

Of course, there is nothing wrong with someone study-
ing philosophy as long as he rejects philosophy’s teachings
on the existence and nature of God. After all, philosophy
trains the human mind. This is what all the hesychastic
Fathers say, including St. Basil the Great, St. John
Chrysostom, and St. Gregory of Nyssa, the Church Father
whose ability to reason like a philosopher is unsurpassed.
And if you read St. Dionysios the Areopagite, you will
see that he even follows this same line of thought. So we
can conclude that there is nothing wrong with someone
spending his time with philosophy in order to train his
rational faculty, in Greek dianoia, but it is sheer stupidity
to accept the teachings of philosophy when it comes to
theological subjects.



Vol. 18, Issue 03-04

Page 13

Orthodox Heritage

2TpEV KaA®g!

Aév amodexopaote Om  UmMapyxel Kivduvog
peradoang dobéveiag péow Thc ExkAnaiag!

Tod Xef. Mntporolditn Edéoong k. lonA.

Mé agooun 6oa Eyvav Tic televtaiss NEQEC
ue v mavon tdv tegompalidv, €€ altiog
T00 mowTogavolg LoD, tamewva B Béhaue vo
dratvtoovue v B€om i Ayiac wag Exxinotog
Mg EOC TO €0y uetadidovral ol GoBéveieg uéow TMOV
Aylov Mvotnelwv, i) u€ow TOV AYLooTIXdY UEcwV
™g, TV meooxvvnon TtV Aylwv eixdvov, TOV
AOoTOoUO TOV XELEMV TMOV 1EQE€mV 7| dnroun ral TV
TOQOUUOV Hog WETO OTOVS LEQOVS VALOVC.

1. ‘Qg meog 10 pvotiolo tijg Oeiag Evyoorotiac:
Yrdoyer ®owvh moeadoyh GmO TO TANEMWO TS
"ExxAnoiog 6t 10 Zdua
%ol 1O Alpa 1ot Xorotod
dev elval duvatov v
uetaddoer AdobEvelec.
AUT0 motevel 1) Aylo wog
"Euninoio xot dmwodeinviet
®nol M wEAEn. Tepgic mov
gm dexaetieg Vmmeétnoay
Ot VOOOXOWUETOL UE AOL-
uddn voonuaTa, TOA
UeTaOOTING. XL GvicTa yidt
™V €moyn Tovg, ovdEmoTE
véonoav. TV adtd frav
uéya Aabog 1 mEdEn £vog
tep€mg g MnTROoTOAEMS
oS VO XOLVOVNOEL TOVC
TLOTOVSC UE UOYALAQLO
(wovtahdxnia) THS wibg
XONoEWS.

2. 'O domaopog TV YELEdV TOV LeQ€OV ®al 1)
moonovi) 0Tovg iggovg vaovg: ‘H ovlitnon yv
avta Eyel €vav £E{oov 1oxvEO CVUPOALOUO OTOV
xo0vo mov yivetal. Thv B” Kvoraxh t@v Nnoteidv
oV €optdoaue tov ayro I'onydpro tov IMaraud,
0 O0motog dieTpdvmwoe rot dexNEVEeE ue Adywo xal
g€oya v dvvatdtnTa THS uetoyfc 10t dvlpowmov
0Tl éntioteg Beleg €véQyeleg, TOAAOL ATO UAC UE
™V &moyh wog amo tov KvpoLaxdtino Exxinoleono
omevoaue va draxnovEovue thv alpeon tot Baphaou
oL Gpvolvtav thv uetoyl) tod &dvlpwmov oTig
antioteg Oeteg Evépyelec.

‘O iepéac eival dvOpwmog, AoBevic, TETTWHRDC,
AyYmVILOueEVOS Yo Thv ®40apomn tot £ow dvBodmov.
O lepéac «Evéedvuévos v Tic LEOWOUVNG XAOLV»
neté€yel nol uetTadider Tig Axtiotec Ocieg EVEQYELEC

B
g
$

Ol Thg lepaoVvne ®al Gyt S 10D TEOCWITIROT TOV
ayraopo®. “Otav vmdeyeL ol avtos, QUowrd, €xel
S TV xdon. “Otav Suwg domalonaote o oo
TOV i€V, UETEXOVUE TOV ANTIOTWV EVEQYELDV TOD
Oeo® zal Aaupdavovue Thv Oelo Xdpn €v 1@ UETQW
Thg mioteme »al e evAaPelag noc.

“Onong éheye 6 “Ooroc [Motoog, 6 dmoiog domaldtay
ue woh mého to x€oLa TOU lEQOVEYHOAVTOS 1EQEWS
ueTt TV Belor Asttovpyia, «O icpéag 6&v Exel Sund
TOV X€ota». Av miotevouvue 6TL Lwoel 6 tepéac va
uetadwoer doBéveieg dovovuaote THv ydomn TG
tepwovvng, dovovuaote Thv Xdon 1ot Oeod. “Otav
au@iparlovpe 1 GO VOUUAOTE UWE TIC TOAEELS UOC TIC
antioteg Ocleg Evépyeleg, nataoxevdovue Evav dAho
Oe0 %ol dpVoUuaoTe TOV GANOIVO Bl.

3. To dro ioyveL zal y1a Tovg iggovg vaovg: ‘O vaog
evol Zopa o LHvTog @0l YU adTd nol PEEL TO OYHUa:
0D AvBpwTivou oduatoc.
Kol adto 8¢v givat névo
ovuporxd. Méoa othv
Aylo nog ‘ExxAnoia ol
TUTOL ®Ol TO OoVuPoia
TEQLEYOVY THV ovola, THV
AMBeLo nal YU avTO TOVC
tnootue. Kot 1 dAn0eia
gval g 6 tepdC vadg
mn¢g Zopo Xeuotod Ogv
dvvatal viu givol xMEog
uetadoong dobeveldv. Av
augipaiiovue yI’ avto,
augppariovue Yo To g0V
VaEyeL ) Xdog 1ot Geod
év a01d. "TEEonotmvouue
tov Nao ug nio aitbovoa
ovvabpoloemv.

“OMn avth) 1 ovintnon
xatoM)yeL 0° Evav €vTiovo TEOPANUATIOND %Ol OE
nio Avanoy drarxictwon. O mEofANUATIONOC EvaL:
motevovpne 8vtwg otov Oed; Kal &v vat, ot molwov
Be0; 2t Evay paplaauttind Oeo OV ®aTOOREVALEL 1)
Loy nog; & €vav Oed 0tov 6010 dvayvmeitovue
téom ydomn, 6on xwEd TO ETWYO WVAAS Lag;

‘H mwxol] Stamiotmon eivalr 8TL ywelc v 1O
ratahafoaivovue ®ot vo to BEhovue, PAaoenuodue ®oTo
oD Aytov [Tvevpatog. [Taoyovue &mod aipeTind podvnua,
Ev duaxmevooovue Thv ‘Opbodoia nag Bhaognuotue
xnoto 100 Aylov [Tvevpotog »ol xwvduvevovue vo uyv
ovyyweeBotue oUte £0@® 0UTe aLidVIOL AUPLOPNTWOVTOC
™V xdon tod Ayiov ITvevuatoc.

“Otov @ofounote Vo TQOOXVVNOOVUE TIS LEQES
einoveg, va domaocBotue to Yx€oL toD lepémwg, vo
PoeBotue uéoa otov ied vad, AEVOUUAOTE OTNV
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TEAEN TV cwoTLrl) ®ol dytaotivy) Xdoen 10D Ayiov
[Mvevpatoc. Oewpodue 8t 1O Ayio Ivedpo eival
SUVATOV VO UETAOWOEL HATL «XOLVOV 1] ArnAOaQTOV»
©OL ADTO ATOTEAET ueyloty PAacenuio.

"Ag dpoloynoovue rol UE TG TEAEELS pag, Gmmg
ouoloynooaue we tor xelAn pog, 6TL TLOTEVOVUE OTHV
gvoxooa, OTILC 1EQEC EIXOVESC, OTOVC LEQETS, OTOVC
lepoVg vaovg, Oelo Xdapn. ‘H uetoyn nog ot adti thyv
Xdon eivor €Edotnon Tic Swrfic pac mioteme. “Oco
motevovue, Téon Xdaon Aaupdvovue. ‘H Umap&h tne
Suwg gV €Eaptdtal amo Thv Ok wog miotn. ‘O Oede,
«0°Qv xai 6 ' Hv xai 6 ’Eoyonevos» dtv notaoyeitoL,
gav éugic dev Tov muotevouuE.

Kata 10 avotéom, TV mtavorn tdv 1lepomeasldy
ug vowo tic IMohitetog, thv deyxduaote mc Osia
notdaymyia, OL0TL «NUAQTOUEV, NVOUNOQUEYV,
NoLxRoaAUEY, 0VOE CUVETNONOUUEY, OVOE ETOLOAUEY
xaba¢ éveteidato nuiv» 6 Kvprog. Aty amodeyduaote
Suwe v aittohdynon tic [oAttetog, dtL VmdyeL
nivOuvog uetddoong tig GoBéveiag u€om THg
Avyioc "Exxinoioc 100 XoLotol %ol tdv €v adTi
{eQOVOYOVUEVMY HVOTNOLWY.

“Hon Agylenioromog AOnNvav nal tdong ‘EALGdog
%. Ilepwdvupocg xai M Tepo ZUvodocg €otelhay EmLOTOA
otV Yrovpyo IMaiwdelog nat Oonorevudtmy %ol
tov T'eviro Foaupatéo OENOrREVULATOV BVOPOQLXL
ue avto T Béua nol fdlovy Ta medyuato othv 0o
tove. "Ev dAlyolg, elvat &dvvatov v pohuvOodue
i} v& xolMjoovue 6moladnmote oBEvela Ao TV
Octla. MetaAnym, Tig Ayieg €indVeg, TOV ALOTAOUO TOV
XELODV TV LEQ€wV %Al TOVS LEQOVS VaLOUC.

"Av motevovue £v OA TH ®aedig ®ol otV €V adTolg
g¢vowovooa Belo Xdon, Oo £ovue xal TAovoLe THYV
Xdopn 100 Geod oth Lo nos. "Eav thv dovovnaote
1} dugppariovue, Tdoyovue Thv aipeon tot Baghaou
®olL TOV eirovoudymv. Apvoiuoote 10V Od %ol
BAaocepnuodue xato 10D Ayiov ITvevuatoc.

Ao TovT0...

Yrdpev naldg!

[Mwotevomuev Amhdg nol 600mg, nal ) Xdolg 1ol ot
xnal [Tatpdg, »al N vowmvio 1ot Ayiov [Tvevuatog,
g€otaL TAVTOTE UETA TAVTWV NUDV. AUfV.

L OVELOLOUOL ATTOTTAVVOUY THV YPuyh Ao To TAON.

& aTO GC Ot ME(ON ROl 1) OYETIRT POEAOCY, TOV

XONOWOTOLET O AadS. Mepixol noouxot dnhadi Gtov

gEvPoloovv ®xATOLOV RATO TEAOWTOV, AEYOUV UE

ravymon: «Tov 16de tov ELovoa» (EVVOET e oDt Tov
gie). Kol adto eivat aAn0wav.

“Ay. Todvvne 6 Tuwvaitng

«@avdarou Eopralopev Nékpwaiv...»

Ilp. Tesopyiog Mertalinvos (+2019), Kvpiaxarikn Elev-
Oeporvria, 17 Ampiliov 2001.

M £ 70, ATOLOLOTEQU OV VOLOONNATO AVTIHETOTICETAL
ovvil0og 0 0dvartog. O mohitionds nag, yion T1ov
071010 TO0O0 RAVYOUAOTE, OEV UAS EYEL EEOLRELDOEL UE THV
UEYOAUTEQN KO TQOYIXOTEQT TQAYUATIRGTNTO 0T Lo
nog, Tov Bavato. Ovte udg Exel cvu@LAlwdoel pali Tov.
'V a010 AelmeL 0TI ONUEQ VY] XOLVWVIOL (Li0L QEAALOTIXNY
@lhooo@ia ol Bavdatov. Béfala, 0” avto ovvteéyovy
dtagpopot Adyor. ‘O OMydmotog pofdtal Tov 0dvato,
S0t PAEmEL THV AVETOUSTNTA TOV VO TOV VTodeyOET.
O dmotog 1) 66gog, mTov otNEiler GAeg Tig EAmides Tov
OTOV %O0UO aVTO, PAETEL TOV BAVATO OOV RATATTOOPY.
'V adto dmwogpeUyel VoL WAET Yot TOV A vato 1) yhevdlet
oV Bdvato, alAo 010 PAaBoc Tov pofdrtatl. “Omwg tov
@ofolvtal ol oixovourd eUpmoTol, didTL B TOVg
HAUEL VO YAo0VV Goa Exovv, BALO ROl Ol TTEOAETAQLOL
oD ®éouov nag, worovott dwatelvovrtat, 6t fAEmTovy
TOV BAavato oav ocwtnela. AdTL YU adtove, ®voime,
ioyvelL 6 Aoyog toh A. Zohwuod: «huxreld ) Toh not 6
0dvatoc navoiha».

I'a tov Xerotiave, opwg, »ot pditoto tov Iateoixo,
OonAadn tov ‘0pB6060Eo0, TO pvoTieLo Tod Bavdrov
E€xer AMOel. ‘H Zg@lyya toh Bavdtov dEroye T
ooy e To aiviyua, mov 1600 AmaoydAnoe TO
AVOQWITIVO TVETUOL RO UOVOV 1] COHRQATIXY-TTACLTWVIXRT
ueyaho@uia urépeoe vou Yavoer 0tov «daidpo», Exel
o €y viaoTel not dmouvbevdel. Mével, Béfara, nal
yir Tov XoLoTtiavo 6 8dvatog «uvotioto». «Ovtwg
@ofeodTatov T0 T0D Bavatov uvoTioLov»—yPpailovue
OT1) VEXQWOour éxoiovbio.

TO uvotioro Suwg dev Eyxertal otV VapEn Tov,
AAAO 0TIC OVVETELES TOV: «TTDS 1) Yuyh €X TOD ODUATOS
Praiwe ywoiletat...»! ‘H ovuuetoyy) tot motod oto
[1aBo¢ »at thv Avdotaon tot Xpiotod fondd othv
®OTOVONOT TOD puotneiov tig Lwig ®at Tod Bavdtov.

‘H Lol eivor 8po 10D Beod, mob dnuiovpoynoe to
wavto «€€ ovx Svrwvs (Amd TO undEv) nol udc Epeoe
amo v dvurapElo othv Uaén. ‘O Bavatog, EEaliov,
gival £Ew amd THy 06Anon 1ot Oeob. AtV ELVOL QUOLXA
ROTAOTAON, AALO CUVOEETOL UE TO TOAYLRO YEYOVOC THC
auaTtiog, The dotoyiag Tod dvhodmov vo LEVEL OTHV
nowvmvio Tod Oeod. «O Oeoc BdvaTov oUx ET0iNoeY»,
«@BOov Staffolov eioTiAOev OAVaTOC EIC TOV XOOUOV».
O Oeog éméteeye TOV BAVATO nag, «iva un 10 xaxov
&Bavatov yévnrou».

ADTH) elval 1| Beohoywny Eounveia Tob Bavdtov
amo tovg Aylovg pag, Tovg dAndivoug Beordyove. ‘H
auopTia, Mg TTWTIXO YEYOVOCS, BLOQOVOTOINOE ROl
vérowoe, telnd, TV Lo pac, mob eivar 1) évoixnon



Vol. 18, Issue 03-04

Page 15

Orthodox Heritage

t00 OeoD otV ®aEdLd nag, TO0 ®EVTIEO ThHC UTaENC
nac A0TOC O «YwELOWOS» GITO THYV AXTLOTH YAGEN TOD
©Oeo? elvol 6 TVEVUATIHOC OEVATOC, TOV TOORALEDE ROl
TOV OOUATIXO-BLOAOY KO OAVATO g ZTOV TVEVUATIXO
Bdvato meémel v TnTnOEl 1) aitio ®ol ToU cwUATIROD
Bavatov. ©pfvog, AoLTtdv, T THV ®¥NOEVOT RATOLOV
ayamnTod poc mpoodmov («Oonvd xal éévpouat, Stav
évvonfow tov Bdvatov...», Yarhovue) 6V ouvoeTa Uk
TOV TEOORULQO XWELOWO UOGS, BAAQ ug Ty aitio Tov
mpoxdheoe TOV BAvaTo nog, Ty duoptio.

‘O oopatindg Odvatoc eival Sid.omaon THe GEUOVIATC
ox€ong ®ol CUAAELTOVQYIOC YPUYTS KOl COUATOS, 1S
™v Agvtépa Iapovoio tot Xpitotod. ‘H avBomdmivy
0GO®a VEXQWVETAL, (OElDETOL RAT, ETLOTEEPOVTAC OTO
xoua, oraAvetal. ‘H Yoyl Suwe dev gbelpetal, oUte
drodveTat, OL16TL O OedS THV dINULOVEYNOE TVEVUATIX.
[Mepével 1O «xédevoua» (tapdyyehua) tot Xototod
nott v Agvtépa IMapovoio tod (A" Otoc. 4:16),
YL vou EovoevwOel we \
T0 &vaotnuévo omua
nal vo Choel aidvia
nali Tov, ot wiov dAAN
Lo, mob B elval Sumg
aidvia ovvéyelo Thg
yhwng traeéng nas. O
«vouog tis apbaooiac»
ioyver &molvta OTO
dnuiovpyro  €pvyo
t00 Oeod. Timote dev
xavetor axo avtd. 'Y
avTo ®ABe oty TG
nopovooag Cwfig &€yel
vy 1oV XQLOTLOVO
oWTNELOAOYLXY onuaoia, S16TL GO TOV TEATO TOV TH)
Cotue xoivetal 1 cwtnElo nag, 1 ¥atdoToon Wog oty
uetd 0avatov tray nag (BA. B” Koo. 6:7).

‘O XpLotog, ue 6ho 1o ocotioro £oyo Tov, EmLpépeL
v TAMEN Geon OAwV TAV cuveRELdV Tiig TTOONG.
ZuvtpPel Thy uogtio todta oth durf Tov dvaudotnt
@Uon, mob OtV VixLETal Gmo T Bavatnedeo dvvaun
the duaptiog, A ®al Tdvem otov Ztaveo Tov, otov
omoto Bavatwoe v O nog GuoTio, Ty GuoQTio
Shov tov néouov (Iw. 1:29). 'O Ooc dev Evepyel
TWwENTWKA, 6Ttwe dmattotoe 6 AvOQ®DTIVOS VOUOC,
alAO d¢ Zotioag xal AmehevBepmtiic ToD GvOpWTOU
amo T dovhela Thg auaptiag, STwe EmPdiler 6 dundg
Tov vouog. A&V TUWEET, CVVETMS, TOVS AUAQTWAOVC,
Omme OVVERN UE TOV xoTaxivouod othv Iadoio AlBnxn
(Tev. neq. 8), &MU ThY duoptio, ETwg 6 ®aldg YLoTEOg
dev tntel tov Bavato Tod dobevote, aAla The vOoou.
I'V avto oth) Oclo Asttovpyia dOvoudletal 6 XQLoTog
«iaTEOG TOV YUYGV %al THV COUATOV TIUGV».

"H Avdotaon 1o XoLotob eivat ij ®ooUgmon T virne
Tov wdvw otV duation pog ®ot yu avTo VOnuatodoTel
O Ty UmtaeEn wac "Evd 1) totoplo To xoouov Paditel
EO¢ Eva T€L0g, 6 AVORWTOC 0TO YOS THE AVOOTAOEMS
amodewvietal ywolg Téhoc. ALoTL 0TO 6pLo toToping
%ol uetTatotogiag Poloxretal 6 Nixntic 100 Oavdrtov,
0 XpLotd¢, 6 ‘Omotog «Bavdtp éxdTnoe TOv Odvatovs
%O UETS «OavdTov éopTdlouey VExpwotv», TOV BAvaTo
00 GavdTov.

‘O Bdvartog nal ) dvdotoon tob Xelotod eival ) viun
TAvm otov Bdvato. "EEw amod v oxfon pog ug tov
X010, 6 Bdvatog yivetal pofepog kol AdVOMTNTOC.
Me 10V dvaotdvia XoLoto 6 Odvatog dmouvbomoLeltoL.
Katalietar 1 wavrodvvauio tov (‘Efp. 2:14). 'O
XpLo10¢ ®aTtNEYNoE TO POPNTEO 1oV Bavdtov, HoTe
Xototovird 6 0avatog vo VoeTTa Mg 1) ANV Yévynon
%ol vapovi The ®owic dvdotaons Katavoeital, £€tol,
10 Tapadoto: Evd 6 «xooumos» yroprdler yevébiia,
o éueis oi Xguomiavoi
% ravnyvoitovue
NV «uviunv», Ty
xoiunon, tTdv Ayiov
uas. AdtL 1| Muépa
tod Bavdtov YL TOV
avfevtine XQLoTLavo
glval 1) aAnOw) yévvnon
wog («yevébAiog nuéoa»)
otV &Anowi L.

. '0700086d0E0g moTdg,
onog, Cel Tig mepiepyeg
Yo tov ymeig Oeo
TQAYLATLROTTES,
HETEYOVTOS OTH Lo
100 éxxAnoLaoTinot copatog. Atv doxel YU adTo TO
oo Pamtiona. Xpetdletal uetoyh othv £€v XoLotd
Lot xal Umoegn. St Jowa avTic The Cwfic O moTog
nebaiver vaBe otryun thc Twfic Tov, veErpdveTtal, ue
™MV AO%NOM ROl TV TVEVUOTIXY CwT) Yo TOV ®OOUO,
Yy vor Dol péoa oty Xdon tod Osob, mob eival 1
«aidvioc Loy, TV o010 pog S10Goxrouv ol pwovayoi o,
ol avBevtivol motol: <Eav webdvets, motv meddveis,
0ev Oa webdveig, 6tav weldveis»!

‘O Moyoc 100 XpLoTol «O MOTEVWV EiC EUE, XAV
amoBavn joetor (lw. 11:25) onuaiver, 5t M u€om to
Bamtiopatog nal the mvevpatiniic Lwic Evoon nog wall
Tov, udc ovvoéel nal TaAL ue Tv yevviToLa the Lofg,
™Y TNy THE Cwiic, Tob givan ADTéc. Mac émavapépet
OTV XOWVWViD xal oyEon ue 1ov Oed, 1oV CwomoLel
TOV 0AVaTS Lo ®ol UETOUOQP®OVEL 0E ZmwT O Tov
TOV 20ONUEOLYO BAVATS pog. XmEIS VL EIVOLL, CUVETGIC,
NOVELS LoVTavo wEAOC 10U odpatog ToU Xouotol, T
"Exxinotog, 0gv umwoel vo. tnoet dAndwvd, vor netéyel
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e Cwic 1o Xpuotod. ‘O anhdc famTionévog £xel
Tig dOuvatdTnTeg ROl TEOoUmoOEéoels uetoyiic 0 avTh
™ Cw1, alla Oev onuaiver 3t uetéyer o adTHY, v
eV uetéyel otV doxnon xol Ty éumelpia TV ayimy
wvotnoiwv. «Ovy 6L drag yeyevijueda T00 OHUATOS,
AEvel 6 ‘1. Xpvodotouoc. Agv tedetdvouy, dOnhadin, Sha
Goov dgopd TV owtneia, ue to fdrtioua. Mg avto
aoyCovv. TO BamTiono eival TO Evoryuo THe ToAne,
aMAO To€meL va. SLoPEl THY UMY ®AVELS ®ol Vo LHoEL
&v XoLotd.

Ot Aywotuag, ue o xéoato xat dgpbagta Aeipavd Tovg
(.. Ayroc Zrvpidmv ij 6 Ayioc 'epdowog) epatdvouy
™V VrépPaon 10D BaVATOU %Al TMV CUVETELDY TOU
(pBopaic) 1idn uéoa oty Con wag avty, dAle %ol
divouy naptupia g aimvidotTnTag néoa othv lotoio.
BAérovtag tovg Aylovg nag 6 ‘OpB660&0c motdg (rol
avTth TV éumelpio €xovue éueig ol ‘Extaviolol &mo
ot modid), oirodouel Thv ditxy Tov pLhooopio Yol
oV Bdvaro. ‘H vixn 1ot Xorotod diver thv dUvoun, dote
vou un PAEmeEL O TLOTOS TOV BAVaTO, OIS <Ol Ut EYOVTES
EAmida» (A~ Oeoo. 4:14), A nol Vi vird »GOe Lol
Bavdartov (dmotvylee, doooTiee, Tabfuata). AtGtL dtv
diver améluto yopaxThoo ot Loy adTh. ARV oy otite
naloylotng, ovte mewoBdvatog 6 drwdotolog ITavhog,
otav éheve: «TY EmbBuuiay xw €ic 10 avalioal xol
ovv XoLotd eivars («0éAhw viu mebdvw xal v glpo ué
10V Xototo». Pk, 10:23).

‘O Bdvatoc etval Y tov 0p0680E0 moTd «peTdfacn»
ot vtog Lwn. “Evag Unvog, ol meguévet 10 Evmvnua
otV atelevtnin ainviotnta. BéBawa, 6 dvBpwmog
d¢v elvar &mo v W tod Ty @von &bdvatoc. ‘H
abavaoia givar xdoropa 1ot ot oTOoVv AVOpmTO,
¢ mhdopa Tov. ABGvatog eival uévov 6 ExRTLOTOC
(&dnurovpyntog) Oedg (A" Tw. 6:15). AbBavaoia,
gEGAhov, 8tV elval 1) andy) EmiBlwon &l 1) netoyh
ot0v «Ilapddetoo», oty Yaon 1) Paotielo. ToD Oeod.
ADTO onuodver ral M €0y noc «aiovio 1 uvijun. No
UeTéyeL, ONAadn, 6 TOTOS aidVIo OTHV ®ovwvio ToD
®eo?, oty faciieio Tov.

‘H "000000Ela, ne 6An Thv doun TNg, TEOTPEQEL
0Tov MLOTO Tf) dvvatoTNTa OCVVEYXOUS HETOY TS OTOV
0dvato ®ol TV Avdotaon tot Xototod. To pvotiola
LY. EIVOLL CVVEYTC TOA YA TOON DT Thc SuvatdTtac.
Mt 10 fantiona mebaivel naveig ug Tov Xouoto (Pou.
6:3). TV adtd %ol T TE@MTO PATTIOTHOLL, Ol OUOdLRES
«woluPiBoec» Tiic Exninoiog, elxav ovvidme To
oyfua otaveod. TO amtiotioto () xolvuprdow) eiva
0 TAgo¢ ThHS Guotiog ol 1 «ufTEa» ThHg £€v XoLoTd
avoayevvioemwe. '’ avto ol ‘OpbH3d0EoL teloDue 10
BamTiona ug ToLAf ®atdduvon xat avadvon xat Gyl
Ue QavTIono 1 émiyvon. Zodue aicHnto ®ol 6QaT TOV
Bdvato ®ol TV AvAaoTooT LG

"H Metdvora i) 'EEoporéynom eivor xal o0ty 0dvatog
(g uaptiog nag) xol dvaotaor wog oth véo Twh
100 éxnnolactinod owuatoc. I adtod eival 1600
AVOY®ROTO ODTO TO LVOTHELO, OTTWE ®al 1) OAORA WO
Tov, 1] Gela. Evyapiotio, 1) uetoyh ot vinn »ol tf) S6Ea
10D avaotnuévov XoLoto, Tol Poloxretal otd el
10U [Matpde, 6mov ug v Avainyn tov évépaoce thv
avayevynuévn @uUon Hog.

Av xal Sha tor dAho povotioe (Evyéharo, Tduog,
Teowovvn m.y.), mpoopépovy Axopde THv (dia
dvvardmra. ‘O yauog L.y. eivat Evooudtmon Tig véag
Cofg tob Cevyovg 010 oduo 10D XLotod, HoTe Rl
otV €0y avth &N thc Cofjg Tovg vo Loty to 1010
WoTHELo TOD BaVATOU THS AUAQTINES ROl THS CVVEYOTGS
&vaotdoeme Tove ot nia Cwn, othy dmola Kiplog eivat
uoévov 6 XpLotde I' avto—av 0€hovue vo dodue to
TEAYLOTA OTHV AANOLVY] TOVS 6YPN—> TOALTIROC YAUOS
ELVOLL UEV «TOMTIRDS» VOuWog, dAha 88V nmoel v
€ELoWOET ug 10 UVOTNELO, OLOTL TOAYUOLTOTTOLET UEV
Eva «vouxov ouvaiiayuor, Ao OEv nic elodyel
ot oY the Oclag Xdaopne.

Zuyva, 0tov uac VtofarieTal TO M TNUC, TL EXEL VO
TEooégel M "Exnlnoia othv dvtiuetdmion tig xabe
1oWoVIRTIC Suohertovpylac, ) ATdvInoy nov eivor pio:
1 "ExnAnoia, dg oduo Xo1otod, d&v uotpd.lel domipiveg
0T0oVg TOVOXEPAAOVS TOU ®Oouov. Eiodyer ot pio Tom,
oV divel THV dVvaTSTHTA OTOV TLOTO AVOQWITO Vo
VIRG OUVEYDS TOV ®AOe BAVATS TOU %Ol VO OUONOYET
Ontwg otov Am. [Tatho: «Qg amobviiorovies xai idov
Souev», «parvouaote oav va mebaivovue, xal ouOg
Zovue». (B” Koo. 6:9).'- o

. A
BT e e A AT A e AT AT
—

i Sl g gl g gl e e T L \"‘"
14ET

c/() tav €00eL uéoa wag 6 Xpuotdg, 1ote Lotue wovo
TO ®OAO, THV &ydmn Yy 6ho 1OV ®douo. To
®noaro, N auoptio, 10 uicog éEagaviCovral uéva Tove,
Ogv umoodv, Ogv £xovv BEom, VO LeEVOLV.
Nd unv Evolagpégeoal v ot ayamodv, AL GV €0V
ayoamdc 10 XELoTo %ol Tovg avBpwmovs. Mdvo
€1ou yeultelr 1 Yuym.
Z Y YUy, o EAOC O XHOOC TNE EIVALL RATEMUUEVOS
amdo TO0 XELoTO, OEV WITOQEET VO WITET ROl VO
®natorNoeL 6 dudfohog, 00 %L AV TEOOTAONOEL, OLOTL
Oev ywoedeL, OV VTayeL ®evi) BEom YU adTOV.
cO oxomég uac eV eival var #otodndtovpe To ®oxd,
allo v T0 dtopBdvouvue. Me v ratadinny O
avlowmToc WTOEET V& YOOET, UE THV RATAVONOT ROL
Bonbeia Bor cwOET.
‘Ogiov ITopgueiov Kavooxaivpitov (+1991)
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Mia Eivai | AUoiG Aid Tov 16v...

Tov k. IavAiov Tpakdoa, Osoloyov.

Aév fBehov mOAU ol yoloTiavoudyot, S va
«Eeomabwoovv» nato thc ExxAnolog nol og
«d®pov £E ovpavod» NAOeV gic adTOVC BTL TOV 1OV
UETEPEQALV EIC TNV YWOOV LOLC TQOORVVNTAL TOV AylwV
Tonrwv. ‘O BOeog «wg NOEANTEV 0TS Al EMOINOEY»,
MOTE Ol EURANOLOLOTIXOL TAYOL VO Avay®raofoDv vo
avaldpfouv tog 0BUVOC TmV ol O ExrnAnoloudyol Vo
éxpavoty Emg 6tov cuvtopoiV.

ITodyuatt 0tV Gméuevaoy Taed EAGYLOTOL X TV
dnuooroypdpmwv mov xdTL EYLOvoLoayv VIEQ THC
"Exxinoiog, Evavit 1dv 600MV TV POAAASVIOV ®OTO
the Oeloc Kowvmviag o¢ uolvopatiwod uéoov! ‘H
mpomayavda &vtéoTeePe TOVS GQOVS %Al RIVOUVVOg
A€oV eval EyL 6 16, ahA 6 Xorotdd! Aty Elenpav ol
TOTOITOL YULQOUK TNOLOUOL TEQL «AVONOLIDV», «O0EATLDV»,
«oxoTadlonot» %ol mwAfBog GAAWYV TOV TAVTOTE
EMLOTOATEVOVTUL A0 TOVS «XUAALEQYNUEVOUC»,
oV Offev avtol BEwEOTV THV CUUTOVLOL TEOC TOVC
oVvVavOOMITOUES TV ATORAELOTIXOV TOV TEOVOULOV.
‘Eneotodtevoav pdiiota xdbe «adBeviiov», mov
noBvToPArAeL TOV AaOV, ATOTELVOUEVOL EMC XA EiC
Kadnyntmv 1ot MIT, 6 670toc adLoTa®TOC ELTTE RATA
AEEW «u AaPete thv Oeilav Kowvmvior»! BAémete pimtovv
TOV «ABOV TOD AVOOEUATO ROAT THS CUETAPUOLRTC
avbevtiog», g 'Exxhnolag, AL LeTéQYOVTOL TOV
OOV «unyavioudv», St vou TV AVIIXOTAOTHo0UY UE
TNV «ETLOTNUOVIXTV>» TAY oYLy, AOeloTIR)V €lC TNV
ovoilav e

TeMx@dg T0 0RO pog 0V pig avixrel!

N @oiEn xaveic; Kalitepa vo EmavalauBdvn roveig
T Oeint Moy 606Gxic 1| "Exnnoio «otavodveto»
amo éxeivovg mol &mbvnotv v PAETOVV TOVG
«10e0h0YIROVS» TV dvTITAAOUS €ig TO inplwuo: «Ildtep,
dqes avtoig, o0 yag oidaot ti worovorv». Eival 1600V
apeleic; Elvar Suvatov Evac iog va xhovion Ty mioTtuy;
[Toogavic ol idlot ival wob Teéuovy, SidtL Etav &yyitn
0 Bavatog, gic nopenV iod, TdTe 6 HEVOg TEOTOS dLLL VoL
#aONOVXAoOVY TOV EQUTAY TOUS 8TL 1) ArTloTion TOVE Elvait
1 uovn Befatdtta ToL ToVg ATEUeLveY, I WOV AMioLS
givo v aodeiEovv i navels EAhoc Sev Aaupdvet Thv
n{oTLV TOV 0OROEL KAl HEVOV ADTOL ELVOL.. OUVETETS
Ue v amotiay tovg Agv mpoxertal S doxyaoiov
Thc mioTews nog dAla the dmotiog TV TOAMMOY, TOV
OmolwV «PUyeTUL T) CYATN».

Avtihoupfdvovialr Sumg 6tL 1101 €rovv fTTnof,
dudtL M mloTic toU XpoTiavoh 6dNYel avtov £mg
10 «GmaEVNodtom EqvTovs. ADTO onualvel VoL elno
Xototiavog: Av 1) Octo Kowvovio netédidev dobeveiog
(modryna Bepaime Pevdéc), ToTE Al £Y® TOV ROLVDVED

ovveldNnta BEAm Vo CVUTAOYW UE TOV AdEAPOV UOV,
0¢ GPEMWOTNoW %Al £YW, g ovoTavEwWH®! “OloL avtol
®OTTOVTOUL OL TOV AATEOULOUGY, ROTTOVTUL, AAAN
dtav tolg Vmodewmving v ueyaivtépayv mpdEwy
AAMAeYYUNG, TV Oclory Metan iy, Thv dogoimtovy,
TEOTIWODY TV &tourriyv tove E€Eao@diiloly, v
TEOPUAGEOVY TOV £€0vTAV ToVS “Oumeg 6 0pwvoiog
NAOE, S1ar vou TAREN 1O Bepéhioy THe avtodiaopaiioewc:
Eywvev 0 dLamEUoLog ®¥NEVE OTL TEAXO TO OO UOC
dev nacg édvirel Eig 10 idwov tovg d06yua, mol ug
aratovelov TO mponyovuevov didotnua EmEfoiav ue
BONOREVTIXNV TEOONAWOLY, BATNVINOEV 1| EXYWONOLS
t00 Oeo®D vo EAON avTOC O EEVIOTNG, TOV KATOUKET
elg 10 oMua YwELS Vo EQMTHON ®aVEVA S diraimuo
TALQOUOVIC.

Tolovtotedmmwe eig THv &xTtowoly xal €ig TV
amotépowoy MAOe v mpootedfi »al Evog véoc
UETOLPUOLXOC UNOEVIOUOC %Ol miat Brdun araEimotg To
avBpdmov: 1| dmaitnoig var 180TV ExmTodmV GITd ToUC
iepovc vaoug oi HAxiwpévol dvlpmmol, Tob eival 1
wovn TOVG TALENYOQLA.

Ilgémer va zheioovv ol iegol vaoti;

«No wheloovv ol ‘Exxinoileg, vao »hetoovv ol
Exnnoiec», eival péviun Emmdoc eic to xelhn Tmv.
Advvatotv v Evvonoouv §TL ToVEC LEQOVS VAOVC
TOVC €%TIoE %Ol TOVS dvolyer O edhafig xdouog, Gyt
N Arowodoa ‘Exxincia ) | [Tohitela. Oloodfmote
vouog dgv dUvatal vou VeQVIRNoN TV OEANoLY ToD
Ao %ol abTO ElvOL YEYOVOC i xlAlddac véuovg
oV €0eomiobnoay, dAla natnoynOmoav &mwo Tovg
moAitac. Otte 1 idia ) Aoiunoig thc ExxAnotac dev Oa
©0toQ0WoN vou EmPAAAN Tolav TV Adgacty. MNmTmg
%ol O TTowBvmoveyog oL 1O InTET, B nOoVWVHOT THV
Kvpraxnv; Xwplig Gelov Kowwviav tote Bo neivouev
AMEOOTATEVTOL, EIVOLL DOULY VO XAEIVOUY T VOOOROUETOL
TS XWeas.

Agv £€d0Enoe navelc 1oV Oeov va einm: "Emitéhovg
uiov ZaeaxrooThy ®AeLOUEVOL EiC THV Oixelay Hog ®ol
Oyt gig Ta ®amnieia. "Ectandimoay ®ol 1o AumQo.
ovAAeltovpya TV Emiorndnwyv mov £€yivovio duw
aonuavrovg agpooude. KatdvuEig “Evag iog Epepev
eic Eavtny ™V ExxAnoiov &AL %0l TOVS ROOULKOVG.
“Enavoay to dopovird xovodhio wot mONyouy ic
TO. VOOOXOUETOL OO TTAVOELS OTOUA YOV 1) Ol AUPADOELS.
Al untépec Ehapoy ddetoy natl xot ToVg E060N 1 evxapia
Vo oyoAn0oVV uE T TodLd TOVS Eig TO OTiTL, GV RO
wdmoa iva apyovol St to Tl v T xdvouy!

Atv glueba 1600 «bvAlyntows, O v ujy
avuhoupavauedao St Ednuoveynidnoay mpofAquata
nol VENEEav ®al dvlpwmival drwielat. “Tomg Sumwg
NTO %OLEOC VO &vabewonomuey Ty LwHv poc.
Xoperaloueba dpaxndvrelo UETEO TOV GTOTVEOUVY



Orthodox Heritage

Page 18

Vol. 18, Issue 03-04

@OPov, Ot vou ouvEADwUEV; AGYocC netavoiag nrovodn;
Abyog éhmtidog; "H uévov 0yelovouLral ovoTaoELS
EVTOC TV LeQ®dV VadV;

ITavtwg timote do adto Ogv 00 dgumvion TOV #Gouov
av ol iegol vaol ueivouy xhetotol. Mg etva dyonotog
7 "Exxhnolo, v 8&v Aertovpyi) »ol 00 elvo Eoqaiuévn
uio mtopopoia dmogaotc. [TIéoov Ba ueivouv xhelotol
ot iepol voo(; Eival duvatov 1) AIZ v dmwogoacion Su
Oy v ExxAnoiov; Epwtiuata mol 60nyotv uévov
elc avtomayidevowy 1hg "Exxinoioc.

Mia xowvovio mov Oétel €ig 10 meELOWELOV TOVG
moeoPfurépovg (iepeig) »al TOoVg mEeoPfurépovg
(MMxropévovg) dev 0a Empeme va Ovopndietar ®ovovia,
AL Zovyxrdal ADTH elval i) xoWwwVIRH Tou edalodnoio;
«ATOUOVHOTE TOVS YEQOUS, Yl VO, YAuT®oouv»; Ot
TEQLOOATEQOL &LTTO ALVTOVS TEOTYWO DV VoL TEBA VOV, TOLON.
VoL 8yratalerpBoty uévor! ADTOC eival 6 TEAYIATIROC
oatolonde! AT givor 1) «éplo» Aoy, mob evpE0m
v yiveTo ug eloynuov
TEéTOV oUVONUO %Ol
VEMTEQLOTAOV O1ROV-
UEVLOTAY OEOAGYWV.

Avoerg Amoriacg...

KoatdainEwv mpoend-
Aeoav ai  AmoYelg
00 Kabnyntod tig
Aoyuatixfs %, XQ.
ZTopovAn, 1o 0g0Adyou
%n. 1. Avdgromovrov
%ol 1OV EAe® OgoD
dnuooLoypdgpov .
2wrt. TCovua, ot dmotol
TEOTEWVOLY 0UTE OALYOV OUVTE TTOAD VO ROLVOVODV YWOLOL
ol (oBevels, ug dhha oxeln xol pg Oelo Kowmvia, mov
0a v Egolmttay Emerta gig T Ao iupoTol

"H modtaoic tove d¢v fto mapd pio Sto.otoéPrmaote
TV oxorimv ToD Ay. Nixodjuov tod AylLopeitov.
O 0t %n. AvdpLdmovrog émexaléodn Ewg xol TV
amoEfoavoly 100 «Auvot», dor vo rnotadelEn
811 adtoc épel wnpdPral Ti émepiueve; Now givol
dgpBaptog 6 Aylog AQTog, MoTe VO Ui duvdueda vou
ToV netaldpoueyv, vabhg dev B diehveto AmO TO
menTine Vyod; "EAnoudvnoe tdpa 8tL xodvia thyv
Meydin ITéumtv ®ovovolv ExatouuioLa ®¥OoUov,
uetedd0m namoLog Aowdg;

IToAal mEdynatt ol eVPAVTIAOTOL O€uL ®al GO
Tepdoyac. Eildouev meploootépag &VAROLVAOELS
nOL GO EXElVOC L TS EXTOWMOELS 1] TO OVUPWVOL
ovuprdoeme... AAroc eime va telodue thv Oelav
Agrtovpyiov tod Ay. Taxwpov, émedn didovral
Eexymototar 1O Zdpa ®ol 1o Alpa ) va dtavéuwval
atouwral Aafidec §j «xovtaldxiar». Tote dvatl vor uy

TO TEATTWUEY TAVTOTE OLL THV ATOPUYNV TOVTOIOC
véoou aAla xol fOelvyuiag

Alhog mpdteve Vmabplove Otelag Agttovoylac.
Awotil dmoppimtel Sumwg toTE TUC AlTOvelag, TOU
avtog Epnouotov &v xalp® Aowdv ot Bulavtivor;
“Etepog ovvefovievoe vo Pexdlouev ug ueyaiov
aywaoudyv, Anouovav OtL dgellouev modTO VO
nodEmuev 6,TdNmoTE €ivol &dvOpwmivig duvatdv
%ol Emerta ue edm vor uetayeLotmduey ®dbe uéoov
ayreono®. “Etepog mdAy mpogtpe e ToVS ®ANQLROVC
V&L OLOUOLQACOVY TO TOIUVIOV €IC TOQEXRKANOLOL ROl
gEwunIoa, Ghhog émétoee var tehoDv dvo (Soti Gyt
%ol TOETS;) Ocloc Asttovpyiag ol igpelc, HoTe 6 RAOUOG
Vo TEOOEQYETOL UE «BAodieg», Evd €ig TOV Aviimoda
Envnom 6 Mntpomohitng éxelvog mov Emavoe teleing
tog drohovBiog Telrndg Vo TOAMOTAACLAOMUEY T} VO
UeLomuev tog dxohovdiog, ZefoouidTaTol;

‘H tnAedpooig avirodiotd v evyaorotioy;

‘H miéov movnoo
" npdtaclg NTO M
| moooapovy eic THY
oixiav »nal f «woa-
®olovOnog»  ThOV
&dxolovOidV  &mO
™V TtnAedpaoly, TO
00 dL86PWVOV %Ol TO
dradirntvov! “Omorog
udioto  EmiBvuet
Ocelav Kowvmviayv B
£y ™v dvvatdtnTa...
delivery! TIAfong
idlmTtinomoinog g
niotewg utg v evhoyiav tic ‘Exxinoiac! I1dhe Aowrov
VO Ul AVOUETAOWOOVYV TOALTIXOL XUl dNUOCLOYQEAQPOL
8t 1) mloTic elval «@Topuny) VTEOeoI» rol 6 noOEvaC
dvvatal ot uovog vo TEAEoT TO «BONOREVTIRA TOV
raOfrovtor; Kol 1) éxninolootinl) ovvabooloie, Tl
gival; Opadiny iwavomroinoic dropndy avoyrdv; “H
UNTOS UAS BLERET VO AELTOVQYT] HOVOS O TaTTig UE Eva
Yoy, dioT elmadn zot avTo.

«ToooDtov ypdvov» gic TV "Exnhnoiav ol éxdun
xavelg Ogv £uabe «to lept yoduuotor»; Méoa eic
GAv a0tV THV XROTATTOOLY %Ol TOAYLXOTHTA
Eyer EvOLa@EQov OTL &V ULl VUXTL XOTEQQEVOEV
GAhov 10 oiroddunua the Aeyouévng e0XaQLOTIAXTS
gxxAnooroyiac. “Olou éxeivor (uall »al 1 AIZ mov
€ic 1O dvarowmbey Eypage dutr «a0Anua Ehevbepiac»)
ammovnOnoav tog mourwodelg Bempioc Twv meQL THC
Aatpevutiniic ovvdEeme mol doEohoyel TOV OOV %.AT.,
™MV OLEAMIOOY ROl TOVS ATTEUELVE LOVOVY TO «(PAQUOAROV
abavaoiac», 1| Bepamevtivi) Odotaolg, Oyl GUmg
amoapattitme O Shove. "Epdyn ®al 1 Amiotion Tivdv.
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O Zef. Augouniic (oL €lme VL ®OWWVHON ROL TOVC
aAL0OGEOVC) e ral & Zef. AleEavdpovmdiemwe
Agpnoayv avoLrtd dapoa EVOEXSueVa Groun ®ot dLtt
™V Oelav Kowvwvioav.

Apaye TLOTEVOUEV TOAYUOTIAY T ETTLYELQODUEY ViL
noBnovydomuey tog ovveldfoets pag Telna 6 tog OV
givol The Amorolipeme, Emwe RATOLOL ELTTOV EiC T
oaddpmwva oV toyveitovtal &t ®xatéyovv ol (dLot
aVTO TOV YVWEILeL wovov O «Ilatho év T ovoavd»,
AL OlyovoaL EIVaLL BITORAAVTTTIRGC.

BePaimg ) Ocla Kowvmvia 0gv netadider voonuata,
AAAO xOL TAALY 600l TO €mraAoDvIaL TO AEyouv
anldc, oo vou vaBvmotdEovy Tov EvOduvyov @ofov
011 Tomg ®oAANoOVY; AL 0TO TO YelAilovv nal OtV
0 dratpavavovy dnudoia; "H unmwg moémer vor 1o
gmxalovueda, dL6TL Svtmwg motevouey OTL 1 viun
%ot 10U BavATov ElvaL TEMTIOTOC Viny xatd Sowy
0dnyodv gic 1OV aiwyviov Bavatov; Aot OULAODUEV
€lC TOV ®ROOUOV UE THV AEVNTIXTV TAEVQOV THC Oelog
Kowmviog .y, «0&v RoAAGEL>, «OEV ueTADIOEL», «OEV»,
«O€v», «O€v»... AtV €xovv dmotéheoua, OLOTL TEALRMC
Goa Betint ®al vo eltmpey, Eav 0V to dmodeiEmuey
elg ™V mea v ue v avtobvoiav pog, dev melBovv
navéva, dLotL 0gv €xovv oUte vonuo OL” NUdg Tovg
idlovc.

SZuvex®g mollol ®atl vaueod tovg MnTteomoiitol
TEOOROUILOVY Mg GTodelEelc LoTOQRO TaQAdEYUOTA
ATO TEQLOTATIRA OOV LEQETS EXOLVAVOUV TLOTOVS UE
roadeLg voooug, xmelg ol tdtot vou .oBevotv. Kapog
VoL TO ®AVOUY TEAELY %ol &L viu didovV gig dLandvoug
1} EALOVC 1EQETC VO RATAAMIOVY TO 1EQOV dLOKROTATNOOY.
Aev firovoauev oUte Eva MnteomoAitny v AEyn «Eyd
TOUTIXO TAW %Ol UETAAOUPAV®D TOVE AEQWDOTOVCH!
Yrdoyovv naiota ot Tepdoyat mov dmogedyovy
ovotnuaTire vor eeefoty eic voooroueta. o Sumg
v, xpatioovv Ty "Exxinoiov eic 10 Upog g, Gtav
oi 1010l AVTL VO TEOOPEQOVYV TOC YETQOS TOVC €IS TOV
®OOUOV L0 XELQOPIANUC TEOTEIVOUV TO £YXOATLOV;
“Etepol Ot ioyvpiCovtal L &rovv evalocOnoioy ol
TOVC EyeL ATayoEVOEL O LaTEOS VoL O{O0VY TO YEQL TOVC,
AMLOL 2VRAOPOQOTV CUVEYDS UE ATOAVUAVTIROV TOV
gyouv gic xdmolov BvAaxa i €ic 1O adToRivNnTOV.

ADT0 meémeL vo. yivy!

‘H niotic »epditer »ai tovg mwhéov avtiBéovg, Stav
ATAOTOATTN €IC TNV TOTEVWOLY TOV RANOROV VO
evpeBoVv mAnoiov TOV maoxovtmv rot Oyl O6Tav
ovuPBaleTal puE TOV oVEUGY, L Vi EIVOL TOAMTLROL
000M. Emouévme, pta AVoLg vwdoyer dLa vo motevon
0 noopoc: va petofiy 0 Apyremioromog %ol ot
MntQomoAiTaL €iG TO VOOOXOUETA XAl VI XOLVOVI|GOVV
aoodotovs. ‘H Miowc 8&v eivar v &mopiyouev
avTHV 1] TV AAANYV doBéveray. Adtal oUtmg 1 dAM®S

0t vaoyxovv. Eivar Bépatov Etu gic 10 néAlov Ot
VrdeEovv dxoun toyvodtepol tol. T B mpdEwuev
t0TE; OU ®AelOWUEV LOVILME TOVS 1EQOVS VOOV Ou
Oéomuev ic T0 mepBwWELoV Tug evmadeic ouddac "H
TS AVt adT®V VO dtaxneVEmuey 6t dEv VmdoyeL
Bdvarog, d16TL 1) dvdotaols tod Kuplov T0v ouvETQLYE;
IIoc B 10 émTvywuev a0To, AV OTEQHOMUEV TOV
noouov amro tov &ém yig [Tapddeiwcov; Av xhelomuev
Tog Bvpag avtol magauovag tod I[Idoya;

MeyaAn Méurmn kai Otia Kolvwvia

Ao 10 Ieproduco «O Oatog I pnydprosy tijc Movijc I pnyopiov
Ayiov Opovg, apiOu. 34.

Tb yeyovoc 8t 7 Meydin ITéumtn eivae 1) Muéoa
®oto TV OTola mapadooaxrd 6Aog 6 ‘Opb3doEog
©OOUOC TEOOEQYETOL VO UETALGPEL TV AyodvTtwy
Mvotnelmv, dgelhetal 0TO YEYOVOS OTL OfjueQa EyLve
N Taeddoom 10D pELrToD HvoTnetov tic Edyapiotiog
®oto 1oV Muotiro Agtmrvo. ‘Exel 6 Xpuotdg, &v el
0D [Tdoyo toD Efeaino®, ot Eva Ao TO TEONYOVUEVL
(6L 010 TEAEVTATO TEALRO OVUTGOLO TOD EREATROD
[Goyo mov €Bvay TOV Auvd TOV éviatolo) Epaye ue
ToVg naBntég Tov- nal o e YPwut ota xéoa Tov,
€0Y0E0TNOE, TO EVAGYNOE, RO TOVS TOOWOE AEYOVTAC
Tove «AdPete, pdyeTe, TOUTO E0TL TO OAUA LOU». ADVTO
ELVOLL TO OMUAL POV, TTOV OGS SV ad TV TV oTLyUH, TO
OmOT0 «XAATAL», «TO VTEQ VUMDV *xADuUeVOV» (TO oTja
gvaL #AEw-%A@®, Amd el oL Pyaivel xal 1) AEEN TéHV
nadnuaTirdv: To ®Adouato, STmg ®al 1 dpTorhaoio:
N ®Adoig 10D dpTtov, ®Ofovue TOVS EETOVS UL TOVC
notpdovue), yiow wolhove, yiw §oovg Béhovy v
owBoDv. Katdmy mtijpe €va motioL ®paot, T e0AYNOE,
evyapiotnoe tov OVpavio Iatépa nal 10 TEAoEEEE
otovg padnteg Tov Aéyovrac «ITiete é€ avtod mdvrsg,
10070 071 TO Qlua Hov, TO VIEQ VUMY ol TOAADY
ExYUVOUEVOY EIC APETLY GUAQTIDV».

Nd! 10 pvothoto tic Oelog Edyapiotiod!

IToAAeg @oES nOl #OT EMAVAANYLY AvapEQONHE
ot Toagh 811 AVTOC gival «6 AToS TiS Zwijo», <O
éx 100 Ovoavot xatafde». Kol mdvw otd Ztavo
gooevoe 10 dyto atpna Tov, TO OmOTo EYLVE TO «xa VOV
Toua», TO 1oLvovQLo moTd, 0TO Omolo Bo udc
nohéoel 6 Be0TECLOC 1EQOC AQUAOXNVOC TH VURTA TS
AvaoTtaoems «AEDTE TOUA TIWUEY XALVOV, OUX EX
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TETOUS GYOVOU TEQATOVQYOUUEVOV», (B uE TO Bodua
oV Exave 6 Mwiofig ot mald T YedvLa, 0 Eva
dyovo Podyo, ®iL Edmoe veQO oUVNOES, PUOLXO VEQO VO
modve, &M gival EAhov eidovg Tdpa adTé, eival TO
TOTO THS Z!ig, TO 6Toto €pEevoe &mO THV dAYQaAVTO
TAEVOO ROl BITO TIC TANYEC 0T YEQLOL KOl OTOL TOOLAL
10D Kvplov Nudv Inood Xprotod).

Amo 161 M Evyoplotia ovviotd thv ExxAnoio. I
va. Loovue 10 yeyovog the 'Exxinoiag, xdvovue thv
Agrtovpyio. Kot Srwe nalevtnre 1O ortdoL omul-
omvpl &mo %nAbe yovia ToD yweaglod ral dAEoTnre
%t €ywve 10 Youl, £toL nalevduaote nol Helg Evoc-
Evac amo xdbe yovid, yUom GO TOV TEOEOTOTA THC
Edyapiotiag, ®ol GvityQdeovtog TV TOAXTIXY TOD
Xowoto®, nato ™V £vioAn Tov: «Tovto moteite gic TV
unv avauvnorvs (adTo v ®AVETE YLl VoL ue Buudote),
«xal 00eg popes B ToMTE AVTOV
TOV doTO xQAl B0 TIVETE AVTO TO
xoaol, O xatoyyéddete nai O
UaQTVOEITE THV AVAOTAON HOU,
™V aAnbera tiic Oe0TnNTdS HOV», %L
gueic ovvalonaote #ol #AVOUUE T
Agttovpyla, ral €ToL oVVIOTOVUE
™v ‘ExxAnota. Kol elnoote Shot
HOAEOUEVOL VO UETAOYOVUE AVTHC
g aBavaTov TeamEing, dAA VTO
npotmobéoeic. "OyL dmapdoxrevol,
Oyl axdabaptol, oyl dueTavontol
6mwg 0 Tovdac.

AgelL Eva mxpo ASyo, dAl
dvotuyde aANOwve, 6 dmdotolog
I[Moavhog «Avdueod ooag, AEel,
VAQYOVY €V 0wEO AEEMWOTOL ROl ebaivel TOAVC
®noouoc. Kot avtd, yioti nowvwveite avosings, «é00icte
xal wivete avaEing. Elval nip ratavahionov 1) Oslo
Kowwvia. Kol ij 6o xatavaldoer Tig QUaQTies nog,
£€0LV TQOOEQYOUOLOTE £V UETAVOLOL KOl TAXTOTOLNUEVOL,
] 0o vatavalmoel xal B0 dgavioel Eudg Tovg OLOVE.
Xoperdlovtol Aowmdov mpovmobéoels, xat dyL vo TV
TEQVE HOVELS BTL EIVALL O TEMLVOC RAPES TOV TOETEL
vo. Tdpe vor ToV motue, émeldy) €tor ovvnBiCovue
%ol £ToL AéeL TO TEWTOXOALO TO é%%knouaatmb i} 10
£0o the quépac »ol ovtw xaB’ £ENc. Afer 6 Tepog
Xopvodotouoc: «Tov d5io Sev TOV xdvel 1 fjueoa, GAAQ
avtoc 6 o6moiog eivar éGErog, dmoradimote fuéoa Exel
£ooti, &el Idaoya, éxer Xorotovyevvay. Emeldy eival
ETOLOC KO ROLVWVET BLEIMG.

“Ooov dgpopa TV TEOOEVYY, Tl VO Td &yd 0t oag, ol
OmotoL €100 01 BLOVVTEC TO HEYO. LVOTHOLO THES TOOOEVYH;
Eio0g oi nolhiegynTec THe VOEQaC ®al LOVOLOYIGTOV
npooevyiic. EloOe £ogic, oi dmotol dymviteode viL Tnoeite
10 «ASLaAElTTWS TEOOEVYEODE» TOD AtooTOAOV ITavAov.

Mévo vyt Tovg 6OeAPOUC LOLS TOVES TTQOORVVNTES VOL T,
0tL 6 XLotog uig Edmoe VITAOELYUO TEOOEVYTS, ROl
UWAALOTO UE CVTI THY TTEOOEVYY TV EVAYDVIO RATH TV
avBowmvi) Tov piom.

"H dywvic Ntav oty dviowmvi) gion Tov, yior vir
UV TEQAOEL ROAVEVOS N 1O€a, OTme GEYOTEQH OTOVS
LOVOQUOT(TES, TL NTAV «HoTd dSUNOW HVOOWTOC» Kl
Oy téherog AvOpwmos. ' adTo @dvnre 1 Aywmvia %i
gotae 0 Wowtag mg BpduPor afuatog dmo O UETwTd
Tov. "Hrtav 1 &vBowmvy) ion, 1 6moio PePfaiwve Thv
ainBela g Exelvn T oTyun, xol &y PePatmg M Oceila
pvom, 1| 6moia 00dEmoTE eiyxe ropuion dywvic, diGTL lvat
amadinc 6 Oede, nal 0VdEmOTE Elye napio EmpUAAEN 0TO
vou el 10 ToTtNELo o Omoio £dwoe 6 Tatépag, TO v
deyx0el Onhadh 10 Ztavpd, 10 I1dOog, 10 OdvaTo Yyt ™)
oweia TV océs)\cpu)v Tov, ™ omtneio 10D ®Gouov.

Alha pag Edwoe Vmdderypa
npooevyic Na Buuiom uévov €va
! A6yo 10U ayiov T'onyopiov tod
OeoAbyov, av dev navw Adboc
«UVNUOVEVTEOV OcoT uaAiov i
avamvevotéov (Elval peyaliteon
| Gvaynn vo TEOoEU EcHL KOl VO
¢mraleioatr o0 dvouo tod Oeod
L Qo TO VO dvamvéeg). TIdom Goo
| UWTOQEET VO UEIVEL RAVELS YWQOLS VL
| dvamvéer, N xhelogr T wiTn tov,
f voo unv madpver uéoa 6Evyovo;
Kémowa et viéyxer 10 ohua
Ao TV Aeyouévn GONAN dvavon,
TO 65VYSVOo OV eiomEATTEL UEoQ
ATO TOVS TOEOVS TOTD CWUATOC.
AMO T600; Meta mebaiver 6 dvBpmwmoc.

I[I6co 0’ avté€el 6 GvOpowmog, N Yuyy, YWEIS THV
noooevy; “Exovue ueyalivtegn avayxn &mo TV
TEOCEVYT] O ATd TO 0EVYSVO. ‘O EvBpwmog 6 dmoiog
ATOXOTINUE GO THV TEOOCEVYY %Al OTOUATNOE VO
uvnuovevel 1o dOvépatog 1ot Oeod eival verpdc! ADTog
ELVOLL YL VNUSOUVOL uE TAEQETEC KAl YLl HAGUOTOL RO
fonvoug &vev mapauvdioc. H mpooevyy givar adTh
N omoia Oelyver 6L 1| naEdiar axd uéoa xtund. Ot
brdoyer Lwy, 811 6 vOpwmoc eival Lovtavac.

Atv 06ho VO 08¢ ROVEGOM TEQLOOGTEQO. MaC Tt Elmte
1000 weaia 1 arolovdic. Ou wig To TEl TEQLOOATEQO
N weyahn édxrolovdio the dyovmviog to Pddv, TV
Ayodvtov [TabBdv, othv 6mota dg Eovue TETAUEVN
TV TEOOOYY Wog ®al Og Agpoovue &voryto To x€oLo
10U BOeoD va. SoviéPel ) Xdpig Tov wéoa Laog vTeg Tig
nuépeg tot Ayodvrtov ITdBovc ) cwtnoia nog, mwg
"Exelvog E€pel ®al OTO TO TOOOOTO 0TO GTOL0 EXOVUE
ETolnao0el nal elnaote dexTIROl GAOL HOC.

20¢ eVYAOLOTM YLO TV VTOUOVY] OOC.
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CHRIST Is RISEN!
By Elder Cleopa of Romania.

T oday we celebrate the feast of feasts and the holiday of
holidays. Today there is spiritual joy throughout the
entire Christian world. Today our Lord, God, and Savior
Jesus Christ has illumined everything through His Res-
urrection. Let heaven and earth rejoice together, and the
earth be glad, because the light of the Resurrection of the
Lord has filled with light heaven, and earth, and hell, and
all the ones enslaved in the bonds of death. In the hope
of the Resurrection, our Savior brought them into eternal
joy when He descended into Hades. Today ]esus Christ,
our Life, through His Resurrec-
tion established a new foundation
of humanity and crowned all the
holy miracles He worked while on
earth.

Today is the day of the Resur-
rection of the Lord, the victory of
reconciliation, the undermining of
war, the crushing of death, and the
defeating of the devil. It is meet
and right for us today to repeat
the words of the prophet Isaiah: O
death, where is thy sting? O grave,
where is thy victory? (cf. Hosea 13:14,
1 Cor 15:55).

On this day our Master Jesus
Christ smashed the gates of brass
and the name of death itself; He
made it to no longer be called
death, but sleep. Before Christ’s
coming and before the economy of
the Cross, the name of death was
frightening. And after Christ our
God led Himself as a sacrifice to the
Cross for us and resurrected from the dead, He transformed
death into sleep, as a lover of men.

Do you see how bright the victory of the Resurrection of
Christ is? We have been given countless blessings through
the Resurrection of our Lord. The deceit of the devils
perished through the Resurrection. Through the Resur-
rection we counter death. Through the Resurrection we
overlook the present life. Through the Resurrection we
strive for the heavenly reward. Through the Resurrection,
while clothed in our bodies we draw nearer to the bodiless
ones if we so desire.

Today the splendid victories took place. Today Christ our
God conquered death and He undermined the tyrannical
demon, and He offered us the path towards our salvation
through His Resurrection. So let us all rejoice and exalt, for

our Savior conquered death and hell and worked everything
for our salvation.

Listen to what our godly father St. John Chrysostom
says: Let us not be careless and ungrateful towards the bless-
ings that we receive through the Resurrection of our Lord.
Neither should we say, “Look, Great Lent is over, now we no
longer need to worry abour anything.” For now more than
before, we have to be very careful with our souls so that by
strengthening the body we do not render the soul more help-
less. That is, by caring for the servant (body), not to become
careless towards the master (soul). For our spiritual labor is
for the rest of our life. He also says, We are freed from the
burden of fasting, bur we did not also renounce the fruit of the
Jast. The efforts of laboring are over,
but do not let go of the ambition for
doing good deeds. The fasting period
is over, but let the reverence remain.
The bodily fast passed, but not the
spiritual, which is better than the
other, and the former was done for
the latter.

Through spiritual fasting we un-
derstand the working of good deeds,
that all of us who were baptized in
I @ the name of the Holy Trinity and
= who believe in Christ, Who resur-
rected from the dead, are all obli-
gated to do. Before all good deeds
that help the salvation of our souls
the most, Christian love comes first.
Without love, without forgiveness,
and without almsgiving there is no
salvation, there is no Pascha, there
is no joy in the soul, and there is
no resurrection from the death of
our sins, as well as no peace in our
hearts.

The day of Resurrection, let us be illumined with the feast,
and let us embrace one another. Let us say, brethren, even to
those that hate us, let us forgive all things in the Resurrection,
and so let us cry, Christ is risen from the dead, trampling down
death by death, and upon those in the tombs bestowing life.

We should scrutinize all of our thoughts, all of our feelings,
and all of our behaviors very well, and then approach the Holy
Chalice with a broken and humble heart, with our hearts
filled with faith and love for the Cup of Holy Communion,
in order to receive Christ our God, Who is always present
and ready to come and dwell among us, as it says so clearly
in His Holy Gospel: Whoever eats My Body and drinks My
Blood abides in Me and I in him. (Jn 6:56).

Are we determined to do this? It is for our benefit, for the
benefit of our earthly and heavenly life. For it is only if we
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are united with our Lord Jesus Christ that we will be able
to understand better and deeper the true meaning of our
life on earth. We will surely embark victoriously on the path
of the eternal, holy, and heavenly life.

Today is the Passover of our Lord. Today Christ, our Life,
conquered death, hell, and the devil. Today the gates of
Paradise and of the Kingdom of Heaven have opened to us.
Today the angels rejoice together and worship God.

Therefore, let us put away all evil, all sadness, and all sin
from our homes and from our hearts, and let us welcome
the Resurrected Christ with joy. Let us worship the Cross
upon which Christ was crucified. Let us kiss the Tomb from
whence our Lord resurrected. Let us follow our Savior with
faith and hope, together with the Mother of God, with the
Apostles, with all the Saints, with the Holy Fathers, and
all our ancestors. Let us spiritually kiss each other, brother
and brother; let us reconcile; let us love one another, for
today we acquired forgiveness and salvation through the
Resurrection. Let no one be sad; let no one lose faith and
hope due to the troubles of life, for the Resurrected Christ is
with us. We carry Him inside ourselves, and He will always
dwell with us, if we remain in His love and if we keep His
commandments.

With this life-giving faith that gives us power and victory,
let us chant together the Hymn of the Resurrection: Christ
is risen from the dead, trampling down death by death, and

upon those in the tombs, bestowing life. Amen.

he Lamb of God communicates with us on the holy
and light-bearing night of Resurrection. We pray for
this when we are just beginning to prepare for Lent, and
afterwards many times during the course of the Great Fast:
that the Lord would vouchsafe us to partake of the Holy
Mpysteries on the night of Holy Pascha. At that time the
grace of God acts in a special way upon men’s hearts. We
partake of the Christ Resurrected, we become partakers of
His Resurrection. Of course, we must prepare ahead of time,
and, having already communed during Great Lent, receive
again the Holy Mysteries. Before Paschal Liturgy there is no
time for a proper confession; this must be done earlier. And
then, on that light-bearing night, having received general
absolution, to draw near to the Divine Lamb, the pledge of
our resurrection. No one should leave the church prema-
turely, rushing away to eat the meat of animals instead of
receiving the Most Holy Body and Blood of Christ.
St. John of Shanghai and San Francisco

THE PRAYER OF THE CHERUBIC

HYMN

By His Eminence Metropolitan Augoustinos Kantiotis (+2010),
Bishop of Florina, Greece, from “On the Divine Liturgy—Orthodox
Homilies,” Vol. Two, translated by Asterios Gerostergios, pp. 48-51,
Institute for Byzantine and Modern Greek Studies, 115 Gilbert Road,
Belmont, MA (1986).

en the Cherubic Hymn, dearly beloved, is chanted,
the priest stands before the Holy Table and reads the
following prayer:

None is worthy, among them that are enslaved by carnal
desires and pleasures, to approach or come near or minister
before Thee, the King of Glory; for Thy Service is great and
fearful even to the Heavenly Powers. Yet since, through Thine
ineffable and immeasurable compassion, Thou hast without
change or differentiation become man and taken the title of
our High Priest, as Lord of All, Thou hast committed to us the
celebration of this rite and of the Bloodless Sacrifice. For Thou,
O Lord our God, alone dost govern all things in heaven and
in earth, Thou Who sittest upon the throne of the Cherubim
and art Lovd of the Seraphim and King of Israel, Who only art
Holy and restest among Thy Saints. 1o Thee I persistently call,
Jfor Thou alone art righteous and ready to hear. Look upon me
Thy sinful and unprofitable servant and purify my soul and
heart from an evil conscience; enable me by the power of Thy
Holy Spirit, girt with the grace of the Priesthood to stand ar
this Thy Holy 1able and to consecrate Thy Holy and Spotless
Body and Thy Precious Blood. For to Thee I come near, bow-
ing down my neck, and Thee I beseech. Turn not away Thy
Face from me, neither reject me from among Thy children,
but consider me worthy so that these Gifis may be brought
near to Thee by me, Thy sinful and unworthy servant. For
Thou art the Offerer and the Offered, the Acceptor and the
Distributed, Christ our God, and to Thee we ascribe glory,
with Thine Eternal Father and Thy most holy, righteous and
life-giving Spirit, now and forever and from “all Ages to all
Ages” Amen.

This prayer of the Cherubic Hymn is one of the most
inspired and moving prayers of the Divine Liturgy. Pious
celebrants of the Most High at the time when they read it
become filled with so much emotion, that they shed tears
and their sobbings will not let them finish this superb prayer.
How great is Christ, and how small and wretched is man!
The greatness of Christ and the wretchedness of man, who
dares to approach the holy altar and offer the Holy Mys-
tery—this prayer emphasizes these two things.

Christ! O Christ, Thou art the Master of all. Thou dost
govern, Thou dost command all that is heavenly, all that is
earthly. Thou art Lord of the angels and archangels, of the
Cherubim and the Seraphim. Thou alone art holy. Thou
dost find gladness and Thou dost rest there where holiness



Vol. 18, Issue 03-04

Page 23

Orthodox Heritage

is. Thou didst come from the heights of heaven here to earth.
Thou didst come out of love for wretched man. A love which
in the language of man cannot be expressed, and there is no
measure to measure. Thy love is an endless ocean.

The priest, O Christ, what am I who ministers? I am thine
unprofitable and worthless servant, who, even if I had kept
all thy commandments, even so I am not worthy to gaze
upon the height of Thy Majesty. It is a great and frightening
thing for someone to serve Thee. With what hands can I
touch Thee the Undefiled? With what tongue can I hymn
and celebrate the sacred ceremony? I am afraid, Thou might
reject me. Full of fear and reverence, Christ, I bend down,
I worship Thee and beseech Thee...

The priest must feel always his unworthiness, especially
during the time when he is celebrating and offering the
Highest Mystery. He himself should not be in his place, nor
any other man, regardless of how perfect he is, but one of the
angels and archangels of the heavenly world. And this could
be done. Namely, every
time when a Liturgy is
about to be celebrated, an
angel could come down
from heaven, come here
to earth, and celebrate
the Holy Mystery. Noth-
ing is impossible to God.
Has not God sent angels
many times here to earth
to execute His command-
ments and serve the peo-
ple? It would be possible
for the angels and archan-
gels to be entrusted with
such a task.

What an astonishing phenomenon it would be, if upon
entering the church we were to see an angel celebrating at the
Holy Sanctuary! But this task, which angels and archangels
would tremble to perform, has been entrusted to priests.
Christ gave them the power to conduct the holy mysteries.
St. John Chrysostom says that if we hypothesize that this
spiritual power to remit sins and in general to perform the
mysteries were given to the angels, because the angels have
no conception of sin and of the temptations which people
experience, they would be unable fully to understand and
feel the human tragedy; likewise the people would come into
contact with angels with great difficulty and reservations.
But the priest, himself a sinful man who every day confronts
temptations and fights the mighty fight against sin, sees on
top of all that the weakness of people. He hears with great
sympathy, as a fellow-sufferer, the sins of his fellow man,
and is ready to give absolution to those who believe and
sincerely repent.

Therefore let us thank Christ, because among the other
benevolent acts towards mankind, he gave to men, to the
priests, the spiritual power to forgive sins and to celebrate
the mysteries in general.

The priest as a man may not be rich and powerful, wise
and learned, one who impresses worldly people; he may be
humble and disdained. However, from the moment when he
receives and wears, as the prayer says, “the grace of ordina-
tion,” he receives authority which is higher than any other.
For even the most powerful and rich and learned person,
as a sinner, needs to have his sins forgiven. And only the
priest can give this absolution in the name of Jesus Christ.
Having this kind of spiritual authority, he is above kings.
He is superior to the angels and archangels, because God
did not give to any of them this authority to forgive sins.

These things indeed, which we write here about the priests,
are spiritual matters, and only he who believes understands
and feels them. And when he sees a priest, he honors him
as he should, because
the priest has spiritual
power, as a representa-
tive of Christ on earth.
St. Cosmas the Aitolian
used to say: “If you, my
child, meet on your path
both a priest and an An-
gel, first you must greet
the priest and then the
Angel, because the priest
who performs and cele-
brates is superior to the
Angels and Archangels.”

Today, unfortunately,
in an age of anarchy, un-
belief and corruption, the priests of the Most High are not
honored, and the majority of them are not even aware of
the highness of their office.

May the Holy Spirit enlighten us, so that indeed the priests
might feel Whose soldiers they are, and the people might
not despise and disparage them, but might honor them like
the angels of the Lord, the Creator of all. Amen.

fyou cannot be merciful, at least speak as though you are

a sinner. If you are not a peacemaker, at least do not be a
troublemaker. If you cannot be assiduous, at least in your
thought be unlike a sluggard. If you are not victorious, do
not exalt yourself over the vanquished. If you cannot close
the mouth of a man who disparages his companions, at least
refrain from joining him in this.

St. Isaac of Syria
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PASCHA IS COMING: A STORY
By Elena Gaaze. translated by Dmitry Lapa, from “Orthodox
Christianity,” orthochristian.com.

Fields, forests and poor villages were slowly gliding by the
train windows. The passengers were lulled by the rumble
of wheels. The sun was warming the face of a young woman
pleasantly. She made herself comfortable on the upper berth
and took comfort knowing that Pascha was coming and it
would be followed by the summer with all its wonders. ..

The passengers on the lower berths hadn’t had time to get
acquainted with each other yet, but they were already discuss-
ing the destiny of Russia. Pale and overwrought due to the
spring lack of vitamins, they looked on the dark side of things.
They were talking about a loss of moral values that had once
been passed on from grandparents to their grandchildren.

“Oh, come off it! Turn on the TV, and you will see every-
thing!” a history teacher who was sitting on the left by the
window waved her hand and turned away from her conversa-
tion partners angily.

An oppressive atmo-
sphere began to reign in
the compartment, and
even their teeth began to
ache. Everybody stared
out of the window. And,
as if to make things worse,
heaps of last year’s trash
were exposed from under
the snow, while the train
went through squalid, ne-
glected villages... Thus a
few minutes passed in si-
lence.

Suddenly a strong, pure girlish voice rang out from an up-
per berth:

“With all that, I disagree with you! I don’t agree, and that’s
that!”

The very young woman who had attracted little attention
since the beginning of the journey sat down on her berth,
and now everybody was looking at her attentively and with
amazement. She jumped down from her berth carefully, took
her lacy knitted headscarf from under her pillow, wrapped
it around her shoulders cozily, and settled down next to the
history teacher.

And the tiny space of the compartment was imperceptibly
transformed at once. As if the cheerless prospect of a jour-
ney with disagreeable people unexpectedly turned into the
promise of an interesting and warm conversation with an old
friend. The girl who was a little embarrassed looked around
at her fellow travelers and introduced herself cheerfully:

“Im Asya! Let’s get to know each other!”

Igor Viktorovich looked at his fellow traveler sympatheti-
cally—he took a liking to her at once. The teacher would
cast a glance at her every now and then jealously and in an
unfriendly manner. The young woman was fresh and lovely,
but that was not the point. The point was that there was
something in her that made her nobler than all the most
beautiful and wise people in the world if they didnt have it.
The teacher couldn’t figure out what it was, and so she was
annoyed.

The fourth traveler in the compartment was a plump, mod-
est woman with an apologetic smile on her face. Her par-
ticipation in the conversation amounted to nothing more
than smiling this smile and nodding her head in agreement.
It looked as if she were afraid of being asked for her opinion
and agreed with everybody in advance. Gazing at Asya with
adoration, she relaxed and was no longer ashamed of her own
black flannel dressing gown with its blue Eastern “cucumber”
design and of not having had her hair done.

“I have been listening to your conversation,” Asya carried
on. “What you have said is
right and indeed there are
reasons for despondency.
But all of you have chil-
dren (or already grand-
children) and you want
to raise all of them,” the
young lady looked at Igor.
“And you will never feel so
discouraged that you will
give up. And if you have
hard moments and even
despair, you endure all of
this and then start over.
Why? Because you love
them despite everything and hope... It is the same with our
country, with Russia...”

The girl was silent for a while, as if ignoring that nobody
had uttered a single word, and then went on:

“I don’t know about you, but I personally can boldly say
that the Lord won’t abandon us and our children. And these
villages...” Asya nodded to the window. “As for the statements
that there is nobody to pass the traditions on to the future
generations, that is untrue. Or perhaps that’s true, but not
only people can do that.”

It was clear that the young woman was worried: she wanted
to say something that was important to her and feared being
misunderstood. She was speaking fast and in a confused way
because the situation was obviously unfamiliar to her. Asya’s
companions were staring at her intently, as if fearing to miss
a single word.

“Maybe you will find my opinion silly or trivial, but I will
share it with you. Let us take our modern bearded Orthodox
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men, whom you can see in any church. Every time I see them
I cannot stop admiring the way they greet one another with
a triple kiss. How beautiful it is! And it is so natural—they
have somehow remembered to do this without actually having
learned it! And how those who never heard about God from
their parents and grandparents make the sign of the cross and
pray in churches! How quickly they understand and memorize
(to be more precise—remember) everything there!

“As a matter of fact, I grew up in an orphanage as an aban-
doned child. But it doesn’t matter. What really matters is
that nobody talked with us about any Russian traditions, let
alone Orthodox traditions. That place was oppressive to me,
I felt so miserable, and everybody was so rude... Shame...

“But one day I came across a book at our library (for some
reason, no one would borrow it). You surely know this book.
It is the novel 7he Idiot by Feodor Dostoevsky. Though I
was still a girl, I made out its meaning immediately: Prince
Myshkin represents the ideal human being. We all must be-
come like him—then the entire world will be happy. Words
cannot express how much = i
I wanted to tell everybody
about him and explain this!
But no one would listen to
me. They only laughed and
said that we have no end of
our own idiots. But I wasn’t |
hurt. The most important #
thing is that this prince re-
mained with me forever in-
stead of my parents. When
I came to believe in God, |
I understood about whom |
Dostoevsky had written |
this novel and for what FE R -
purpose the Lord had sent me this book at the rlght time.
After the orphanage girls had given me a ‘beating in the dark’
for the umpteenth time, I was about to throw myself into
the river...”

“So you changed your mind? Changed your mind after
reading 7he Idio#?” the history teacher wondered, trying to
make fun of Asya.

“Yes, I did,” Asya replied simply without noticing the teach-
er’s irony or even looking at her. “Can you explain to me how
I managed to grasp this at the early age of thirteen? After all,
it was the first thick book I had ever read. Therefore, God
can arrange things. He can arrange everything.

“And then another miracle occurred to me. It was two years
later, when I was in a boarding school where there were many
children from ‘problem’ families, though they were not or-
phans, and their parents or other relatives would take them
home for holidays. So I would stay alone and naturally had
attacks of the blues. I remember sitting on my bed in the

p. -"::vmﬂu
-4“

bedroom and crying. I was turning over the pages of a book.
I don’t remember how I had found it. On its cover was writ-
ten: Kustodiev. Life and Works. The book, though small, was
printed on glossy paper, and the reproductions were bright
and fine. I was leafing it through automatically, seeing some
merchant women, samovars [a samovar is a large decorated
container for heating water, traditionally used in Russia for
making tea.— Trans.], and so on...

“All of these things had nothing to do with my life. I had
never been to any museums before then. We were only taken
to the circus and the cinema. Thus I was looking through
the book, while thinking of something else. And suddenly I
saw ‘Maslenitsa’! A pearly winter town down in a valley, with
a sledge and bright, well-dressed people in the foreground,
embroidered on silk as on a mirror-like surface. I was over-
come with joy! Shivers still run down my spine. I even felt the
‘needles’ of little pieces of ice that fly from under the horses’
hooves onto my face. Like a whirlwind, I got carried away
to that town, heard the n01se of the celebrations, the ringing
; = of church bells and little
sleigh bells. And I heard
that particular laughter
(then still unfamiliar to

. me)—airy, open, merry

and happy!

“Maslenitsa” by Boris
Kustodiev.

“And suddenly all of this

y appeared so familiar to me.
I realized that all of this
was mine—I even felt the
5 weight of my light brown
_ braid around my head, saw
X el a reflection of my rosy face
in the samovar, and felt the coldness of the chilly water in
the ice hole, as if I were rinsing out my linen... And those
swinging movements of strong hands—all of it is familiar to
e... The healthy smell of sheets, so stiff, and how they are
brought back home from the frost. And I felt the smell of
the veranda floor after it has been washed with cold water
in hot weather...

“And there were many other sensations that I couldn’t have
experienced in real life. And what about the scent of Pascha?
It was then that I felt and recognized it—this smell is sweet
and meek, and there is peace and quiet in it. I even sensed
the beard of a salesman exchanging a triple kiss with me [as
the Paschal salutation.— Z7ans.], smelling of rustic tobacco!”
Asya broke into laughter with embarrassment.

“I still keep this joy in my soul. Can you answer me where
did it fall on me (like a bolt from the blue) from?

“I believe God gave it to me then as a guarantee so that I
would not lose heart. And He can give it to anyone. All we
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need to do is ask: ‘T am yours, O Lord! Please, never abandon
me. I want to rejoice in You and don’t need anything else!””

The teacher was listening to Asya, first smiling condescend-
ingly, and then shrinking back in fear. Igor Viktorovich was
looking at Asya fixedly and intently. And Tatiana, a simple
chubby woman, was looking at her with understanding.
When Asya stopped talking, Tatiana started speaking tim-
idly and worriedly:

“All that you have just said is known to me in some sense.
But I would have never been able to explain this in words,
like you. Thank you for this. When I was pregnant with my
first baby and felt its movement for the first time, this sen-
sation seemed familiar to me. And I always recognized the
sensation when milk was coming, these occasional pricks.
Yes, exactly,” Tatiana went back in her mind to her firstborn,
feeling awkward about her own confession. She doubted if
it was appropriate for her to talk about these things. But
there was a timid, happy smile shining on her face that had
already turned rosy.

“How many children do you have?” Igor Viktorovich won-
dered.

“Five,” Tatiana replied simply.

There was an exhalation, either of amazement or admiration,
in the compartment.

Asya said:

“How beautiful and happy you are...”

Now Tatiana, who earlier had seemed oppressed and worn
out, indeed looked happy, beautiful, strong, calm, and well-
built.

“Where are you going alone?” the teacher tried her best to
change to an ironic, condescending tone again.

“To a monastery, to my husband,” and Tatiana told her the
name of the monastery. “He is helping them in construction
work. He has a clever pair of hands, so they suggested that
we move there all together.”

“Are you really going to live in the monastery with all of
your children?” the teacher asked in a choked voice.

“Certainly not!” Tatiana answered, laughing. “We will live
in a village nearby. I am going to see the house. My sister is
staying with the children, while I am away, because it would
have been too expensive for us to travel together. But she
must manage alone, she is doing it not for the first time. We
do have potential buyers seeing our apartment... We have
nothing to do in the city. I realized it long ago.”

“How are you going to give an education to your children
there?” the teacher wondered in a totally unfriendly tone.

“Their souls need to be saved,” Tatiana answered simply and
turned to the window.

It got quiet in the compartment. Each was immersed in his
own thoughts.

Tatiana was trying to stifle her concerns about her children
by dreams of the sixth baby (and she suspected she was already

pregnant), fancying a cozy house in which they would all
live together in harmony. She imagined how they would go
to church, and all the girls would wear white headscarves...
They couldn’t enjoy such a happy life in the city, where it was
inconvenient for them to travel long distances. In the country
there would be no “awful” doctors who each time detected
new diseases in her, alarmed her with prospects of death,
and tried to persuade her to have an abortion, though they
themselves had become dead long ago... There, in the open
air, she would recover, get her blood levels back to normal,
and would stop fainting (which scared her children stiff)...

And Igor Viktorovich suddenly recalled... Ryzhik. This was
a little squirrel-like baby rabbit that he loved so dearly when
he was a boy about five. It was at his grandmother’s in the
village—he took it away from the mother rabbit and laid it
into a big basket. Then he placed the basket under the bed,
fed the bunny on grass and watched it hop around the room.
Ryzhik had a strikingly clever muzzle and expressive, big,
black eyes. In the compartment, Igor Viktorovich suddenly
clearly felt the tenderness of its furry skin on his cheek and its
smell of a baby, a winter felt boot, and milk. As he looked at
this naive girl, Asya, he had very similar feelings and was so
grateful to her for her fantasies, in which there was something
real, something very beautiful and stirring. And Ryzhik came
back to his memory again.

One day after he, little Igor, had spent the whole day by the
river, he completely forgot his bunny, giving it neither food
nor drink. He didnt remember his pet until the nighttime. He
jumped out of bed, turned on the light, and took the basket
from under the bed... The baby rabbit, though still warm,
was dead. Instantly the boy realized that he would never
be able to survive this loss and his own guilt. He called his
grandmother with his speechless lips, and she heard his silent
call and woke up. Then she wrapped Ryzhik into her shawl
and went up to the icons. Igor Viktorovich recalled how he
had prayed—for the first and last time—while weeping loudly
and clasping his hands to his breast. And next he clasped the
rabbit that had come back to life to his breast, enjoying the
strong pushes of its hind legs with which it scratched his belly
all over that night. Later his mother explained that the bunny
had not died: it had just been in a dead faint; but as soon as
grandmother warmed it the pet came around; but the dead
cannot be revived.

At that moment the sense of the miracle (which he had
nearly gotten used to and which had made his life so full
and wonderful) left the boy. Why did his mother do it? Then
Igor Viktorovich remembered his son with his daughter-
in-law, and his grandson, whom he had not seen for a year.
And he suddenly understood why he found the teacher in
the compartment so disagreeable—she reminded him of his
own wife. She too could ask her son who had brought his
girlfriend home with him for the first time: “Where on earth
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did you dig her up?” It is good that she didn’t ask that in the
girlfriend’s presence, though she could have done this... The
girl was like Asya and even Tatiana—they were “from the
same production line”. The future wife “didn’t suit his wife’s
tastes.” He, Igor Viktorovich, a very busy factory director, had
tried not to get into the heart of the conflict with his son’s
family, though he missed them. Now he began to see things
in a different light. Glory be to God that he had refused to
travel in a sleeper and bought a ticket to an ordinary car and
thus met Asya... Glory to God.

The teacher was sitting, trying not to think about anything,
and scrutinizing her own hands. She had always been proud
of them—they were narrow, with long aristocratic fingers and
a perfect manicure. But now they looked like the talons of a
bird of prey. It seemed as if all of her five unborn babies were
kicking in her lower abdomen. This is what she had already
experienced before and ended up in hospital... What if the
same thing was happening again? And she was overwhelmed
by intense hatred towards these two women—her fellow trav-
elers. “They are to blame for everything! Why are they here?”

And Asya, filled with love for all these people who were
nearly strangers to her, looked at a Russian cemetery that
was gliding by outside the train windows—it was gaily deco-
rated and “merry” before Pascha. Newly painted fences, with
tender paper flowers attached to delicate crosses fluttering in
the wind. Although the cemetery was quite far off, and, of
course, she couldn’t have seen all of this, Asya who had never
been to any cemetery before knew all about these flowers
perfectly well.

And it seemed to Asya that the waves of love that she felt so
keenly and that were flowing from the shabby village houses
to the well-groomed graves and back—from the departed to
the living—were washing over her, Tatiana, Igor Viktorovich,
and even the history teacher who opposed them...

2
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THE “NEW MAN” OF THE “THIRD
INDETERMINATE GENDER”

By His Eminence Metropolitan Hierotheos of Nafpaktos and Agion
Viasion.

Until now we knew that there were two genders, the male
and the female, or man and woman. There were also
some who wavered from this for various reasons, primarily
due to the passions. But recently there has arisen another
person of the “third gender,” as it has been named by the

courts, after many years of struggle made by such people of
an “indeterminate gender” or “third gender.”

Someone named Norrie May-Welby, who was born in
Scotland as a man, later went to Australia where he un-
derwent gender reassignment surgery to become a woman,
because he believed that he did not feel comfortable as an
individual of the female gender, so he decided to discontinue
hormone therapy to have an operation to avoid belonging
to a “predetermined” gender. Then he began a long struggle
to be legally recognized as a person of an “indeterminate”
gender.

On Wednesday 2 April 2014 “the Supreme Court of Austra-
lia ruled that the State of New South Wales should recognize
the existence of this third ‘indeterminate’ gender to which
Norrie May-Welby belongs” (Ta Nea, 04/04/2014). Thus was
born a person of an “indeterminate gender” (non-specific
sex), who is neither a man or a woman.

One is struck by the point to which a person can reach,
who is frustrated by all things and wants to taste new experi-
ences and situations. There are many who, claiming human
rights for all people, are ready to accept and adopt such a
mindset. But if we start accepting human rights without
any necessary restrictions, then we will arrive at a social
catastrophe.

Existential philosophy, when speaking about freedom, says
that the biggest problem with freedom is what we are “given
from existence”, that we do not have the right or ability to
choose our gender, but it is given to us without the possi-
bility of making a choice. Well, now this personal right has
been loosed and is even recognized by the State. But where
can society reach with such considerations?

The duality of gender was given to us, and indeed has a
biological infrastructure. God created people as man and
woman and in this way people developed in society, and
thus the human race multiplied. Unfortunately, due to many
causes, there exists today in society “genetic corruption” and
man himself intervenes in this issue.

In the Church, however, we have the ability to transcend
what has been “given from existence” with the life in Christ.
Saint Maximos the Confessor, identifying the five divisions
(namely uncreated and created, mental and sensible, heaven
and earth, paradise and ecumene, man and woman), writes
that in the life in Christ we begin to transcend the division of
man and woman and proceed to transcend all divisions. The
saints of the Church live in an angelic state, as it is written
in the roparion, like angels in the world let us celebrate, but
they also become angels in heaven, according to words of
Christ, they will be as angels in heaven. (Mt 22:30).

When people do not know and cannot become an angel
in Christ, then in their mania they voluntarily become a
person of an “indeterminate gender,” and even worse, since
even animals have a distinction of gender.
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A MIRACLE BY THE ALL-HOLY

MOTHER OF GOD

THE MOTHER OF GOD GAVE EYES TO A YOUNG
MAN THAT HAD His EYES PLUCKED OUT...

An account of the ineffable miracle wrought by the holy icon of our all-
holy lady the Theotokos of Cassiope for the unjustly-blinded Stephen
who wondrously received eyes again. From “Orthodox Life,” Vol.
36, No. 3, May-June 1986, published by Holy Trinity Monastery,
Jordanville, New York.

When Simon Leone Balbi was governor of Corfu, in the
year of our salvation 1530, a youth named Stephen was
returning from the city to his village, having accomplished his
purpose. On the way, he encountered other wayfarers with
whom he walked together. At some distance from the city
they encountered certain youths who were returning from the
mill bringing with them flour. Whereupon Stephen’s fellow
travellers, because they were vile men and of evil counsel,
said “What hinders us from taking this flour and dividing it
among ourselves. No one will see us.”

But Stephen, being a just man, as soon as he heard these
things, endeavored to hinder them as much as he could with
many admonishments, saying that this which they were plot-
ting to do was a beastly thing, and that if they did it they
would not escape just punishment as thieves and evil-doers.
But they, like asps, stopping up their ears (Ps. 57:4), would
not listen, rather they even attempted to convince Stephen to
become an accomplice to the robbery. He, on his part, would
in no wise consent to this. Whereupon, having first beaten the
youths, they seized the flour and proceeded to their homes
rejoicing. The youths, on their part, when they returned home
empty-handed and weeping, related to their relatives what had
happened. And they, searching diligently, ascertained who the
thieves were and reported the deed to the ruler.

Stephen was also accused together with the thieves, since
the victims had seen him in their company, yet they did not
know that he had tried to hinder them and that he had not
aided them in any way. Those that were guilty of the theft,
knowing their guilt, hid in order not to be apprehended
and be punished as was meet. But Stephen, since he was in-
nocent, went to the city without any fear. Hence, when he
approached, he was recognized and arrested by the soldiers of
the ruler and cast into prison. Afterwards, he was led bound
before the governor for interrogation. On being questioned,
he told the whole truth, that is, that he was walking together
with the thieves, but that he took no part in the robbery and
that he was unjustly accused. But in vain did he strive to
convince the ruler. The words of the just Stephen appeared
to the judge as false, for the judge thought him to be a thief
and like the others.

Judged guilty unjustly, therefore, by the governor, the in-
nocent Stephen was called upon to choose which punishment
he preferred, the privation of his eyes or the cutting off of his

hands. And because the punishment of the privation of his
eyes seemed lighter to Stephen, he chose this. Whereupon,
leading him weeping and mourning to the customary place
of punishment, they gouged out his eyes in the presence of
many people. After he was blinded, his mother, weeping
and lamenting, brought him to the church of St. Lazarus in
order to seek alms.

But most of the people in that place mocked and reproached
him as one who had justly suffered punishment, that as a
thief he forcefully took what did not belong to him. On the
other hand, since they who took compassion on him were
few indeed, he thought—according to divine providence,
of course—to go with his mother to the church of the The-
otokos which was in the village of Cassiope, by the sea, and
which was at a distance of eighteen miles from the city of
Corfu. In this church there is found the wonderworking
icon of the Theotokos, and having an adequate quay outside
the church, the boats would all moor there out of reverence
for the All-Holy Theotokos. It is at this place that Stephen
thought to go and ask for alms from those who came to
reverence the holy icon of the Theotokos. His mother also
agreed to this.

They went, therefore, to the church of the Mother of God,
and after worshipping as was proper, with laments and sighs
they recounted to the monk that was there the unjust misfor-
tune which they had suffered and the reason why they betook
themselves there. They also asked for a small cell in which
to stay. He replied that until the brother who had the keys
for the cells returned (for he was absent), they could stay in
the church. Stephen’s mother, exhausted as she was from the
journey, reclined and fell asleep immediately.

But Stephen, unable to sleep because of his pains, fell asleep
only a little and very lightly at that. During the night—O thy
marvels, most holy Theotokos—he felt hands touching him
and pressing against his eyes so much that he awoke crying
out loudly and wondering who it was that had touched him
so firmly. Beholding a certain Lady resplendent and full of
light, who disappeared in a few moments, he thought to
himself that it was a dream and not real. But on turning,
he saw the icon lamps lit and he marvelled greatly, and was
perplexed concerning how and what it was that had taken
place. Awakening his mother, he said to her, “Who lit the
lamps?” She on her part, thinking that her son was seeing
a delusion in his sleep, began to weep and told him to be
quiet and go to sleep. “Woe is me,” she said, “not only hath
he lost his eyes, but now he hath lost his mind also from the
shock and pain, and, though being without eyes, he saith
that he seeth.”

But Stephen would not listen, and insisted that he actually
saw the lamps, and even the holy icon of the Mother of God,
and that what he was saying was not of his fancy. Then he re-
lated to her what had happened to him a little earlier, and that
he had called out to her, but that she did not hear him because
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she had been sound asleep. His mother, therefore, perceived
that this must be a divine manifestation. Whereupon, she arose
immediately, and gazing carefully at the face of Stephen, she
observed that truly he had eyes, and that whereas formerly he
had had dark eyes, he now had blue eyes. Wherefore, from
the great joy and awesome fear which overcame her she be-
gan to shout loudly and to weep, glorifying God and calling
continually upon the name of the most-glorious Mother of
God. Both she and her son began to clap their hands and to
magnify the all-holy Theotokos.

Hearing the shouts and the clamor, and because it was be-
fore the appointed time of arising for the services, the monk
who took care of the church became
angry and began to reproach them
as unruly and evil people, adding
that they had been justly punished
as such. But Stephen and his mother
only continued shouting and relating
the marvels of God. The monk, aston-
ished and disbelieving because of the
greatness of the miracle, came down
into the church. He then beheld him
who but a little before had been blind,
now having eyes and seeing. Where-
fore he departed immediately for the
city. Finding the governor Balbi in the
court house, he cried out against him,
and accused him of being lawless. But
those present attempted to expel the
monk, saying to him, “It is not lawful
to dare with such audacity to confront
those which are in authority, and to
be haughty and high-minded in such
a manner.” He, on his part, shouted
even more so, saying, “If Stephen
had not been unjustly blinded by
him, God would not have given him other eyes through the
intercession of the Theotokos!”

On hearing this, the governor sent certain notables, who,
on their return, reported that the words of the monk were
true. Then Balbi, accompanied by notables, went himself to
the shrine, by means of the governor’s caravel, and all beheld
with their own eyes this great miracle and, as was meet, they
marvelled greatly.

But the governor Balbi still entertained a doubt, thinking
that it was not Stephen himself whom he saw, or that he
had not truly been blinded, even as the Jews also had similar
doubts concerning the blind man to whom our Lord Jesus
Christ gave eyes. The greatness of the miracle did not permit
the governor and certain others to accept it immediately. On
returning to the city, therefore, Balbi called the executioner
and said to him, “Did you take out Stephen’s eyes even as I
had ordered?” The executioner verified then that indeed he

The Miraculous Icon of
Panaghia of Cassiope
[commemorated on May 8th]

had blinded him, and that the eyes which had been gouged
out were still in the bucket, since it had been only the day
before that he had done it. He went, therefore, and brought
the eyes. When the governor saw them, he believed that the
miracle was genuine, especially since he saw that the eyes were
of a hue different from those which Stephen had received
anew. It should also be noted that on Stephen’s face there were
still evident the wounds of the iron implement by which his
eyes had been gouged out.

This, of course, happened by divine providence, so that the
miracle might be proclaimed and be believed in as indisput-
able, that is, by the scars and the different color of the eyes.
For if the eyes had been of the same
hue, many might have said that they
were the same eyes and that they had
not been taken out. In this manner,
therefore, the miracle was reported
throughout all of Corfu and was be-
lieved by all. Then Balbi called Ste-
phen and asked his forgiveness for the
injustice which he had inflicted upon
him out of ignorance. Rewarding him
with goodly gifts and attending to him
with much kindness, he sent him im-
mediately to his home. Afterwards,
the governor was very diligent to reno-
vate the courtyard of the church and
to embellish the shrine of the Mother
of God at Cassiope.

Many who at that time had doubts
about the Orthodox Faith of our
Lord Jesus Christ were made stead-
fast through this extraordinary and
ineffable miracle. Beholding what had
taken place and had been demonstrat-
ed in their own time, they came to
believe in those things which are mentioned in the Divine
Scriptures and which are usually believed in by hearing alone.
As for those who remained in unbelief and would not honor
this ineffable miracle, they were put to shame, for having eyes
in order to see, even as the holy Prophet Ezekiel says, they
saw not, and having ears to hear, they heard not.

Let us all run, therefore, with faith and piety to the lumi-
nous Virgin and Theotokos Mary, and let us beseech her as
one who has audience, that she may illumine the eyes of our
understanding, lest we walk in the darkness of unbelief and
sin, and that she may intercede with God, Who was born of
her, to rescue us from every temptation of the evil one and
deem us worthy of the celestial kingdom of our Lord Jesus
Christ, to Whom is due all glory, thanksgiving, honor, and
worship, with His Father Who is without beginning, and the
All-holy and good and life giving Spirit, now and ever, and
unto the ages of ages. Amen.
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ON THE DREADED DAY OF THE
LAST JUDGMENT

By St. John of Shanghai and San Francisco.

he day of the Last

Judgment! That day
no one knows—only God
the Father knows—but its
signs are given in the Gos-
pel and in the Apocalypse
(the Book of Revelation) of
the holy Apostle John the
Theologian.

Apocalypse speaks of the
events at the end of the
world and of the Last Judg-
ment, primarily in images
and in a veiled manner.
- However, the Holy Fathers
have explained these images, and there is an authentic
Church tradition that speaks clearly concerning the signs
of the approach of the end, and concerning the Last Judg-
ment.

Before the end of life on earth there will be agitation, wars,
civil war, hunger, earthquakes... Men will suffer from fear,
will die from expectation of calamity. There will be no life,
no joy of life but a tormented state of falling away from life.
Nevertheless there will be a falling away not only from life
but from faith also, and when the Son of Man cometh, shall
He find faith on the earth? (Lk 18:8). Men will become proud,
ungrateful, rejecting Divine Law. Together with the falling
away from life will be a weakening of moral life. There will
be an exhaustion of good and an increase of evil.

Of these times, the holy Apostle John the Theologian
speaks in his God-inspired work, the Apocalypse. He says
that he was in the Spirit when he wrote it; this means that
the Holy Spirit Himself was in him, when under the form
of various images, the fate of the Church and the world was
opened to him, and so this is a Divine Revelation.

The Apocalypse represents the fate of the Church in the
image of a woman who hides herself in the wilderness: she
does not show herself in public life. In public life, forces that
prepare the possibility for the appearance of Antichrist will
play the leading role. Antichrist will be a man, and not the
devil incarnate. “Anti” signifies “in place of” or “against.”
Antichrist is a man who desires to be in place of Christ, to
occupy His place and possess what Christ should possess.
He desires to possess the attraction of Christ and author-
ity over the whole world. Moreover, Antichrist will receive
that authority before his destruction and the destruction

of the world.

What is known of this man—Antichrist? His precise ances-
try is unknown: his father is completely unknown, and his
mother a foul pretended virgin. He will be a Jew of the tribe
of Dan. He will be very intelligent and endowed with skill in
handling people. He will be fascinating and kind.

The philosopher Vladimir Soloviev worked a long time at
presenting the advent and person of Antichrist. He carefully
made use of all material on this question, not only Patristic,
but also Moslem, and he worked out a brilliant picture.

Before the advent of Antichrist, there was a preparation
in the world, the possibility of his appearance. 7he mys-
tery of iniquity doth already work. (2 Thes 2:7). The forces
preparing for his appearance fight above all against the
lawful Imperial authority. The holy Apostle Paul says that
Antichrist cannot be manifested until what withholdest is
taken away. (2 Thes. 2:7). St. John Chrysostom explains
that the withholding one is the lawful pious authority: such
an authority fights with evil. For this reason the myszery,
already at work in the world, fights with this authority;
it desires a lawless authority. When the mystery decisively
achieves that authority, nothing will hinder the appearance
of Antichrist any longer.

Fascinating, intelligent, kind, he will be merciful—he
will act with mercy and goodness; but not for the sake
of mercy and goodness, but for the strengthening of his
own authority. When he will have strengthened it to the
point where the whole world acknowledges him, then he
will reveal his face.

For his capital, he will choose Jerusalem, because it was here
that the Savior revealed His Divine teaching and His person.
It was here that the entire world was called to the blessedness
of goodness and salvation. The world did not acknowledge
Christ and crucified Him in Jerusalem; whereas, the whole
world will acknowledge the Antichrist’s authority and Jeru-
salem will become the capital of the world.

Having attained the pinnacle of authority, Antichrist will
demand the acknowledgement that he has attained what no
earthly power had ever attained or could attain and then
demand the worship of himself as a higher being, as a god.

Vladimir Soloviev describes the character of his activ-
ity well, as “Supreme Ruler.” He will do what is pleasing
to all—on the condition of being recognized as Supreme
Authority. He will allow the Church to exist, permit Her
Divine services, promise to build magnificent churches... on
the condition, that all recognize him as “Supreme Being”
and worship him. Antichrist will have a personal hatred for
Christ; he will see Him as a rival and look upon Him as a
personal enemy. He will live by this hatred and rejoice in
men’s apostasy from Christ.

Under Antichrist, there will be an immense falling away
from the faith. Many bishops will change in faith and in jus-
tification will point to the brilliant situation of the Church.
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The search for compromise will be the characteristic dis-
position of men. Straight-forwardness of confession will
disappear. Men will cleverly justify their fall, and gracious
evil will support such a general disposition. There will be
the habit of apostasy from truth and the sweetness of com-
promise and sin in men.

Antichrist will allow men everything, as long as they “fall
down and worship him”; and the whole world will submit
to him. Then there will appear the two righteous men, who
will fearlessly preach the faith and accuse Antichrist. Ac-
cording to Church tradition, o
they are the two Prophets of
the Old Testament, Elijah and
Enoch, who did not taste of [
death, but will taste it now for ¥+
three days, and in three days }
they must rise. Their death will
call forth the great rejoicing
of Antichrist and his servants.
Their resurrection will plunge
them into great confusion and i
terror. Then, the end of the [$
world will come.

The Apostle Peter said that
the first world was made out
of water—an image of the pri-
mordial chaos, and perished *_
by water—in the Flood. Now
the world is reserved unto fire.
The earth and the works that are
therein shall be burned up. (2
Pet 3:10). All the elements will
ignite. This present world will
perish in a single instant. In
an instant all will be changed.
Moreover, the Sign of the Son
of God, the Sign of the Cross,
will appear. The whole world,
having willingly submitted to
Antichrist, will weep. Everything is finished forever: Anti-
christ killed, the end of his kingdom of warfare with Christ,
the end, and one is held accountable; one must answer to
the true God.

“The end of the world” signifies not the annihilation of
the world, but its transformation. Everything will be trans-
formed suddenly, in the twinkling of an eye. The dead will
rise in new bodies: their own, but renewed, just as the Savior
rose in His own body and traces of wounds from the nails
and spear were on it, yet it possessed new faculties, and in
this sense it was a new body. It is not clear whether this new
body will be the same as Adam was made, or whether it will
be an entirely new body.

Feereevs

Afterward, the Lord will appear in glory on the clouds.
Trumpets will sound, loud, with power! They will sound
in the soul and conscience! All will become clear to the hu-
man conscience. The Prophet Daniel, speaking of the Last
Judgment, relates how zhe Ancient of Days, the Judge sits on
His throne, and before Him is a fiery stream. (cf. Dan 7:9-10).
Fire is a purifying element; it burns sin. Woe to a man if sin
has become a part of his nature: then the fire will burn the
man, himself. This fire will be kindled within man: seeing
the Cross, some will rejoice, but others will fall into confu-

* sion, terror, and despair. Thus,
men will be divided instantly.
The very state of a man’s soul
| casts him to one side or the
other, to right or to left.

The more consciously and
persistently man strives to-
ward God in his life, the
greater will be his joy when
he hears: Come unto Me, ye
blessed. Conversely: the same
words will call the fire of hor-
ror and torture to those who
did not desire Him, who fled
and fought or blasphemed
Him during their lifetime!

The Last Judgment knows of
no witnesses or written proto-
cols! Everything is inscribed
in the souls of men and these
records, these “books,” are
opened at the Judgment.
| Everything becomes clear to
| all and to oneself. Moreover,
| some will go to joy, while oth-
ers—to horror.

When “the books are
opened,” it will become clear
" that the roots of all vices lie
in the human soul. Here is a drunkard or a lecher: when
the body has died, some may think that sin is dead too.
No! There was an inclination to sin in the soul, and that
sin was sweet to the soul; and if the soul has not repented
and has not freed itself of the sin, it will come to the Last
Judgment with the same desire for sin. It will never sat-
isfy that desire and in that soul there will be the suffering
of hatred. It will accuse everyone and everything in its
tortured condition; it will hate everyone and everything.
There will be gnashing of reeth of powerless malice and the
unquenchable fire of hatred.

A fiery gehenna—such is the inner fire. There will be wail-
ing and gnashing of teeth. Such is the state of hell.
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THE LETTER OF THE LAW CAN BE

QUITE DEADLY
By St. Paisios the Athonite.

Ionce asked someone: “What type of warrior do you consider
yourself to be? Christ’s warrior or temptation’s warrior? Are
you aware that the evil of temptation also has its own warriors?”

A Christian must not be fanatic; he must have love for and be
sensitive towards all people. Those who inconsiderately toss out
comments, even if they are true, can cause harm.

I met a theologian who was extremely pious, but had the habit
of speaking to the (secular) people around him in a very blunt
manner; his method penetrated the listener so deeply that it
shook them severely. He told me once: “During a gathering, I
said such and such a thing to a lady.” But the way that he said
it, he crushed her. “Look,” I said to him, “you may be tossing
golden crowns studded with diamonds to other people, but the
way that you throw them can smash heads, not only the sensitive
ones, but the sound ones as well.”

Let’s not stone our fellow-man in a so-called “Christian man-
ner.” The person who—in the presence of others—checks some-
one for having sinned (or speaks in an impassioned manner about
a certain person) is not moved by the Spirit of God; he is moved
by another spirit.

The way of the Church is love; it differs from the way of the
legalists. The Church sees everything with tolerance and seeks
to help each person, whatever he may have done, however sinful
he may be.

I have observed a peculiar kind of logic in certain pious people.
Their piety is a good thing, as is their predisposition for good;
however, a certain spiritual discernment and amplitude is re-
quired so that their piety is not accompanied by narrow minded-
ness or strong-headedness. Someone who is truly in a spiritual
state must possess and exemplify spiritual discernment; otherwise
he will forever remain attached to the “letter of the Law,” and
the letter of the Law can be quite deadly.

A truly humble person never behaves like a teacher; he listens,
and, whenever his opinion is requested, he responds humbly. In
other words, he responds like a student. He who believes that he
is capable of correcting others is filled with egotism.

A person that begins to do something with a good intention
and eventually reaches an extreme point lacks true discernment.
His actions exemplify a latent type of egotism that is hidden
beneath this behavior; he is unaware of it, because he does not
know himself that well, which is why he goes to extremes.

Quite often, people begin with good intentions, but look where
they may find themselves! This was the case with the “icon-
worshippers” and the “icon-combatters” in the past: both cases
were extremes! The former had reached the point of scraping
icons of Christ and placing the scrapings into the Holy Chalice
in order to “improve” Holy Communion; the latter, on the
other hand, burnt and totally discarded all icons. That is why
the Church was obliged to place icons in higher places, out of
reach, and, when the dispute was over, lowered them so that we
can venerate them and thus confer the appropriate honor to the
persons portrayed therein.




