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By George Karras, “Orthodox Heritage”
editor, May 27", 2020.

oday, at the end of the most tragic

Lenten and Paschal season His
Bride has ever lived, we celebrate the
Apodosis of Pascha and tomorrow Or-
thodoxy observes His Holy Ascension.
Sadly, most Orthodox churches shall
remain either closed or with limited (at
best) participation, as priests all over the
western world willingly implemented
the directives of their hierarchs to “en-
sure the safety of the flock.” Those who
seek to finally receive His Holy Body
and Blood shall be exposed to the mach-
inations and blasphemous creativity of
the various hierarchs and dioceses, with
very few exceptions, and no spiritual
basis whatsoever; as always, their jus-
tification shall remain that it is all for
“the health and safety of the faithful.”
This comes as even CDC declares the
mortality rate of Covid-19 to be at levels
of any other ordinary flu virus. In the
end, once all data is gathered, a hand-
ful of honest world leaders will inform
their citizens that this entire reaction to
Covid-19 was not just unnecessary but
completely destructive. Honest histori-
ans shall catalogue it as one of human-
ity’s darkest pages.

Let us return, however, to the topic
at hand. As has been the case in past
ecumenist-related positions, selected
theologians (of rather peculiar back-
ground and questionable educational
reputation) will misquote one or two
Church Fathers, or call upon the
Church’s history to justify whatever hi-
erarchal invention has been presented
to the faithful. Such quotes are always
out of context, and, without exception,

inaccurate when the faithful are pre-
sented with the source document in
its totality. The faithful, on the other
hand, stand aside, trying to determine
the why’s and the how’s, and all in the
midst of a likely economic devastation
for their families.

Let us examine recent and current
ecclesiastical events a little closer.

The Closure of Churches
Elimination of the Eucharist for the
Faithful

ur Lord tells us that He is the bread

(manna) from Heaven (Jn 6:35, 38).
1 am the bread of life: he that cometh to me
shall never hunger; and he that believeth
on me shall never thirst. (Jn 6:35). He
also instructed us that to eat of this New
Bread meant never seeing death (Jn 6:49-
50). He says ...unless you eat the flesh of
the Son of man and drink His blood, you
have no life in you. (Jn 6:53). And, as if
to settle completely the issue, Jesus adds,
for my flesh is food indeed, and my
blood is drink indeed. (Jn 6:55).

It is the result of these divine admo-
nitions that the Holy Church decreed
the mandatory, frequent inclusion of
the Eucharist as well as their liturgi-
cal participation of the flock into their
lives. Specifically, the ninth Apostolic
Canon required that: A/l those faithful
who enter and listen to the Scriptures,
but do not stay for prayer and Holy
Communion must be excommunicated,
on the ground that they are causing the
Church a breach of order. As the Church
evolved through its early history,
church attendance was also included
within the Church canons: /n case any
Bishop, or Presbyter, or Deacon, or any-
one else on the list of the Clergy, or any
layman, without any graver necessity or
any particular difficulty compelling him
to absent himself from his own church for
a very long time, fails to attend church
on Sundays for three consecutive weeks,
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while living in the city, if he be a Cleric, let him be deposed from
office; but if he be a layman, let him be removed from Commu-
nion. (Canon LXXX, “The Rudder,” p. 384). Naturally, the
faithful who desired to attend and partake of the Holy Gifts,
during this Covid-19 crisis, bear no accountability—such
accountability is placed upon those who closed the churches
and established attendance restrictions.

In spite of the aforementioned scriptural passages and
Church decrees, the majority of the western hierarchs will-
ingly (and sadly without any opposition whatsoever) agreed
to withhold the Holy Gifts from His flock. The admonitions
of the courageous Greek priest Fr. Vasileios Volouthakis (dur-
ing his Holy Friday homily) remain available in the digital
media to remind all of the atrocity of such decision: “The
hierarchs and the archons of the people consented to scourge
and imprison Jesus, so that they can debar and boycott Him
away from His flock, Shame on the hierarchs and the civil
leaders of the people, shame on them. This shame shall never
be erased from history; this indignation of the flock shall
never be erased from its conscience. The wrath and the curse
of God shall come upon the heads of all those who decided
to withhold the Body and Blood of our Lord from the faith-
ful... Shame! What has become of the Church of Greece?
Shame! I am shamed and question as to why the people of
God are not as astonished as I would have expected. They have
imprisoned us and closed the churches over a deception, an
obvious medical deception...” (https://www.youtube.com/
watch?v=CI3cbQYchHE).

It has been said by those in positions of ecclesiastical au-
thority that since local synods had decided the closure of
the churches, any exception is unacceptable and constitutes
disobedience; there is nothing further from the truth. The

decision of a (geographically) local synod is never binding
to the flock; the people are not obliged to follow such local
synodical decision. The final judge of the validity of such
a decision is the flock, and this is 100% patristically based,
throughout the long history of the Church. Let us be re-
minded of the many cases whereby local synods adopted
heretical views only to be rejected by the people and reversed
in subsequent synodical gatherings. Of course, should such
closure be warranted indeed, then the lead hierarchs should
have called a pan-Orthodox Synod before uniquely deciding
and acting on their own and inflicting such great spiritual
harm upon the flock.

And now, after several months of longing and suffering,
our Orthodox Church’s life enters a new phase; it comes just
days after the multi-week shut-down of the liturgical life for
the faithful, throughout the Great Holy Lent, Pascha, and
most of the post Paschal time period. Let us be reminded
that serious pandemics, Muslim and German occupations,
communism, world wars, civil wars and earthquakes never
before resulted in the closure of churches. His flock with-
stood during the last few months an event that is indeed
unique to the Church’s 2,000-year history! The clergy’s “in-
structions” to observe the services via live webcasts has been
ludicrous and horrific; is Orthodoxy entering the phase of
televangelism now? How embarrassing and shameful to
consider that standing in front of a television with lit Pas-
chal candles is a form of oikonomia for the celebration of
His Resurrection by the faithful. Hundreds of thousands,
perhaps millions of souls, and especially young children,
were prohibited from receiving His Body and Blood. Needy
souls were not allowed to have Holy Confession, unless it
was “in secret,” and never in their parish church. Why? Was
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the Covid-19 virus present only in the parish churches but
not in the crowded stores and pharmacies?

Celebrant clergy (in empty churches and with just a chanter
and perhaps a deacon) read aloud during the Pascha services
the words of St. John Chrysostom: Wherefore, enter you all
into the joy of your Lord; and receive your reward, both the
forst, and likewise the second. You rich and poor together, hold
high festival. You sober and you heedless, honor the day. Rejoice
today, both you who have fasted and you who have disregarded
the fast. The table is full-laden; feast ye all sumpruously. The calf
is fatted; let no one go hungry away. Yet the flock went hungry,
they did not participate in the Holy Eucharist; they stood
staring at cold television sets that exemplified resemblances
of something religious yet so far away. The few souls that
dared to defy orders, mostly in Greece and other eastern
European nations, found themselves fined and / or arrested.
Blessed be the clergy that found ways around the bishopric
and civil directives!

There is, however, an
even greater tragedy: We
wonder: how many souls
departed this temporary
earthly life, un-confessed
and un-communed, as

ABETE PAETE THTO €CTi TO COMA 1Y

western clergy eagerly
over-adopted and blindly |
followed the shutdown 3
directives? Is there any \
spiritual accountability SN i)
towards such a spiritual ' Vs 27 o
tragedy? No Covid-19 death can possibly outweigh the heart-
break of a dying man or woman (and especially a child) who
desires but is unable to confess and receive the Holy Sacra-
ments before departing this life.

We would also be remiss if we did not emphasize that these
ridiculous restrictions took place even in states such as Ari-
zona, whereby its governor included religious activities as
Constitutionally protected (which means that the Arizona
Governor, just like several governors in the USA, deemed
religious activities as community essential). This, however,
meant nothing to the bishops as they blindly made their direc-
tives universal in all cities and states, irrespective of local laws
and limited restrictions within several geographic regions. As
a brethren reminded us, “it is as if they were in competition
to outdo the civil authorities!”

Luckily, not all clergy complied with the bishopric direc-
tives—there have been a handful of exceptions and a few, very
few blessed souls were afforded the observance of a somewhat
normal Lenten and Paschal season.

We stand in appreciation of the position taken by the civil
authorities in the United States, via President Trump, on May

MIETE

22", 2020: “Some governors have deemed liquor stores and
abortion clinics as essential but left out churches and other
houses of worship—that’s not right—so I'm correcting this
injustice. I am ordering governors to allow houses of worship
to open immediately, declaring them “essential” to American
life during COVID-19. So, the governors need to do the
right thing and allow these very important essential places
of faith to open right now, this weekend. If they dont do
it, I will override the governors. In America, we need more
prayer, not less.”

This directive was followed by several churches; tragically,
some of them (rather most of the Orthodox churches in
America), selected to still remain closed to the faithful for
the weekend of May 24", as bishops gathered with legal
advisors to compose policies and procedures, again in the
interest of “the health and safety of the faithful.” We have
been provided multi-page documents originated by sev-
eral dioceses; all of them have their own unique rules and
regulations, especially as
it relates to the delivery
of the Holy Eucharist.
“ The exhaustive details
and specific guidelines
developed by most
dioceses compete and
likely exceed anything
corporate entities such
s as Home Depot and
Costco have developed.
Worship in most Or-
thodox churches have

o [MTeC TETO €cTi TO Aika Wy

now become a complex process.
The “New” Eucharistic Approach

For two thousand years, clergy has been transmitting the

grace of the Holy Mysteries in a similar manner, always
having celebrants and participants alike, come in contact
with the Holy Chalice (and /avitha in second millennium).
Modern logic or ungodly doubts have been absent; such
blasphemous thoughts never entered the teaching or practices
of the Church, until now. Participants witnessed a perpetual
great miracle. Is it possible that now, because of a new-found
flu virus, the Holy Communion can cause sickness or the
slightest damage? Is it possible for the Body and Blood of our
Lord and God to contaminate our body and blood?

For centuries, the same Holy Chalice and the same zongs
have been in use, never washed, never disinfected. The priests
of the nursing homes and hospitals, even the ones for the most
infectious diseases, give the Holy Communion to the faithful
and reverently consume the Gifts and live long, healthy lives.

It is this history and experience that lead us to the only logi-
cal and acceptable conclusion: the proposed deviations in the
delivery of Holy Communion to the faithful, either via “plastic
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spoons” or dipping of the lzvitha into alcohol for ... steriliza-
tion, or the use of several “spoons,” (as directed by the GOA
Archbishop) all constitute an absolute blasphemy towards the
Holy Spirit. For any person, hierarch or otherwise, to infer or
to explicitly state that the current method poses any threat to
the faithful who approach the Holy Chalice with faith and fear
of God is preposterous and unfounded in the long history on
the Church. It is best that any person who has any doubts (i.e.,
lack of faith) relative to the sanctity of the Holy Eucharist, as
it has been delivered to the faithful for nearly 1,000 years, to
not approach the Holy Chalice.

The faithful ought to question any clergy and especially
any bishop wishing to deviate from Holy Tradition: during
their own lifetime of receiving Holy Communion, how many
faithful approached the Chalice with herpes, AIDS, hepoatitis,
flu and colds, mouth cancers and every other common or
uncommon disease of our days? Why is it that parishes and
communities never experienced any related pandemics? Why
are the priests (who consume the remnant of the Holy Gifts
in the end) still alive? What
has changed with Covid-19,
when medical evidence every >
day points to its “ordinary flu k8
strain” nature? :

Let us also make a neces-
sary correction towards the
terminology utilized by clergy
eager to abandon traditional
Eucharistic methods. The
Holy Eucharist is being de-
livered via “tongs”—Ilavitha
in Gk; it is not a “spoon,”—
KoyAaptov in Gk. The term
lavitha refers to the burning coal given to Isaiah by an Angel
with tongs. (Isa 6:6-6:7: Then flew one of the Seraphims unto
me, having a live coal in his hand, which he had taken with the
tongs from off the altar. And he laid it upon my mouth, and
said, Lo, this hath touched thy lips; and thine iniquity is taken
away, and thy sin purged.)

We suspect that other plans are hiding behind such measures
and we are quite confident that even post-pandemic, most
of the established liturgical deviations will be maintained.
How else would the ecumenist movement be able to join
with the Latins and share the same format of Eucharist? Are
Latin-type “wafers” the next plan by the appointed hierarchy
of the Orthodox Church?

A New Iconoclasm?
We wish to also address the new iconoclastic directives
prohibiting the kissing of the priest’s right hand, de-
livery of the antithoron in small zip-lock baggies (and not by
the priest openly, as before), and especially the veneration
and kissing of holy icons.

The faithful kiss the priest’s right hand from time to time
and always when he delivers antithoron. This is an act of
veneration. The people are venerating the High Priesthood
of Christ, of which the parish priest is simply a participant.
They also venerate the hand that sanctifies the Holy Gifts;
to contemplate the likely spread of a virus via the hand that
just sanctified bread and wine into His Body and Blood is
as illogical and blasphemous as the questioning of the Holy
Eucharist’s delivery via the lavitha.

With regard to the holy icons, all Orthodox hierarchs and
clergy have been taught in theological schools the mandatory
veneration of icons, as based on the 7™ Ecumenical Synod.
Let us be reminded on the significance of icons within the
liturgical life of the Church.

The power of iconography is not in the matter but in who
icons point to, in who lies behind the images. Saint Basil
the Great had written long before: 7he honor given to the
image passes on to the prototype that lies behind it. The doctri-
nal significance of icons is that they proclaim the Incarna-

B tion. Therefore, the Fathers

. of the Church decreed that

not only are icons permissible

but that it is essential to have

them—for to reject them is

to deny Christ’s humanity,

his materiality. Therefore,

the Fathers continued, as the
sacred and life-giving Cross is
everywhere set up as a symbol,

so also should the images of Je-

sus Christ, the Virgin Mary, the
holy angels, as well as those of
the saints and other pious and
holy men be exhibited on the walls of churches, in homes and
in all conspicuous places, by the roadside and everywhere, to

be revered by all who see them. The Fathers made it clear

that icons are both teaching devices and also means of grace,

points of contact with God and the saints.

The Seventh Ecumenical Synod among it decrees stipu-
lated that that veneration and honor shall be paid to the rep-
resentations of the Lord and of the Saints and that they should
be bowed to, and saluted with kisses, and attended with
lights and the offering of incense. And for the greater estab-
lishment of the veneration of the holy images, the Seventh
Ecumenical Synod anathematized all those who made war
against the images, and set forth the veneration, and estab-
lished it forever, as is evident from the ninth canon of that
synod. That none of the books containing the heresy of the
traducers of the Christians are to be hid. ALL the childish
devices and mad ravings which have been falsely written against
the venerable images, must be delivered up to the Episcopate
of Constantinople, that they may be locked away with other
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heretical books. And if anyone is found hiding such books, if

he be a bishop or presbyter or deacon, let him be deposed; but
if he be a monk or layman, let him be anathema. (Canon IX,
7% Ecumenical Synod).
Concluding Thoughts

One of the greatest pandemics in modern history was

that of 1918. Albeit forgotten, it was virus-based pan-
demic that lasted about 15 months, from spring 1918 to
early summer 1919. It infected soo million people—about
a third of the world’s population at the time. Humanity ex-
perience 50,000,000 deaths. Humanity had to concurrently
deal with World War 1. The Covid-19 experience stands in
minuscule comparison, both in terms of its ferocity as well
as its mortality. Yet there were no church closures—on the
contrary, people flooded the churches in prayer to be delivered
from this (true) pandemic. In the adjacent picture, we see the
faithful overflowing a cathedral in San Francisco as they crowd
fills the street in prayer, with no regard towards soc1al dis-
tancing.” And none of them EF
with any “masks.”

The Covid-19 time-period
comes not long after the
sad and tragic schism our [
Church experienced fol- i
lowing the Ukrainian mess
caused by the Ecumenical
Patriarchate. The man- i
ner by which the Church’s g
hierarchs are addressing
“post-pandemic liturgical |
practices” will only further
divide His Bride and deep- &
en, or perhaps even cause, g
new schisms. It is rather ©
apparent that great confusion, anxiety, sadness and a form
of a psychological withdrawal is prevailing amongst most
the flock. What most of the clergy has and continues to call
oikonomia we call paranomia (lawlesnness). And we do not
stand alone in our characterization.

The mess that the great majority of western bishops cre-
ated with this “event,” in the final word, is the clearest in-
dication yet of the complete lack of any spiritual leadership
on their part. It is tragic that in this one crucial moment in
history, the Ecumenical Patriarchate is blindingly absent.
We believe that if the Church of Constantinople had not
fallen into its multi-decade ecumenical delusion(s) and
preserved the Church’s dogma, then it would command
respect among hierarchs and flocks worldwide and all bish-
ops would have looked and followed Phanar’s patristically-
based lead. Such fallen, confusing and uncoordinated rules,
regulations, policies, procedures and liturgical practices
would not have been possible.

In his one and only address to the faithful, the Ecumenical
Patriarch exclaimed: “Perhaps some of you have felt that these
drastic measures undermine or harm our faith. However, that
which is at stake is not our faith—it is the faithful. It is not
Christ—it is our Christians. It is not the divine-man—but
human beings.”

We beg to differ with the Bishop of Constantinople—since
when have wars, serious pandemics, hunger and martyrdom
ever compromised the faithful flock? We dare suggest that if
anything, they have strengthened it. We instead believe that
the newly found liturgical practices being adopted by hier-
archs worldwide do undermine the Faith 100%; such practices
and teachings damage the possibility of spiritual healing for a
great majority of the flock. It is the therapeutic nature of the
Church as a spiritual hospital, providing a means for acquiring
divine power and grace for the healing of diseases of soul and
body, that our bishops must focus upon. As such, litanies and
Holy Unction, Confession and Holy Communion are what
' ' the faithful need; worldly
pre-occupations with new
social norms, isolation, fear,
seclusion, and dissociative
imaginations are neither
Orthodox nor beneficial
whatsoever. They are in-
& stcad the direct product
of the Evil One’s influence
f upon the current true pan-
demic of faithlessness.

As we close our painful
post-Paschal thoughts, we
also self-reflect and con-
clude that a lot of what we
are experiencing is likely the
result of our (the flocK’s) fallen spiritual state. May we improve
ourselves, for we remain convinced that should the flock
(under the leadership of few brave and patristically-bound
dedicated shepherds) repent and pray, God shall send us the
bishops we desire. Until then, we will be “stuck” with the
hierarchs that we deserve..

Let us stand well, let us stand with fear...

e . *«\\\\\\\
. theuncreated 3

he Holy Orthodox Faith, my beloved, is something that

is extremely fragile; She is like a human eye: it cannot
tolerate even a loose eyelash. Our Faith is never to be mixed
with or allow the entry of any foreign elements. She must
remain pure, undefiled, immaculate and untainted.

Blessed Bishop Augoustinos Kantiotes of Florina (+2010)
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ON THE GOOD SHEPHERD

By the blessed Augoustinos Kantiotes bishop of Florina (+2010), from
“Follow Me,” Institute for Byzantine and Modern Greek Studies,
Belmont, Massachusetrs (1989), pp. 305-312.

The Image of the Good Shepherd

o represent the love that Peter and the disciples should

have, the Lord presented Himself as a shepherd. It is
not the first time the Lord used the image of a shepherd; He
spoke one other time about shepherds and flock, both in the
Old Testament and the New (Pss 22:1-5, 77:72-73, 13, Zach
10:3; Nah 3:18; Isa 40:11, 63:11; Jer 2:8, 3:1-3, 15, 10:21, 12:10;
Ezek 34:2-30, 37:24; Mt 9:36, 10:16, 18:12, 25:32-33; Jn 10:1-17;
1 Pet 2:25; Heb 13:20; Eph 4:12). In the Go
17) two images are presented. One
is the bad shepherd who enters
the sheepfold, not through a gate,
but another way, and is therefore
not a real shepherd but a robber
and thief who owes obedience to
no one. The other is the beautiful *
image of the good shepherd who
labors and sacrifices himself for
the sheep. The Good Shepherd is
Christ Himself. He said, 7 am the
good shepherd. The good shepherd
gives his life for the sheep. (Jn 10:11).

Those who live in the highlands,
the livestock-breeding areas of
Greece, have a vivid picture of the
laborious life shepherds lead. At
sunrise they get up and lead their
sheep to the cool meadows and to
clear water. They guard them from
the intense heat of summer and the
chill of winter. They care for the
sick sheep and heal the wounds of
those who have fallen and injured themselves, allowing them
to rest in the shade of trees. They amuse the sheep with
flutes but carry a sling and weapons to drive away packs of
robbers and thieves like the beasts of the forest that come
out at night to devour the sheep.

A beautiful image of the shepherd can be found in 1 Samuel
(17:34-35}. David was a shepherd, the youngest son of Jesse.
Let’s see how he describes his own life as a shepherd. When,
as an adolescent he presented himself to King Saul, seeking
permission to do battle against the giant, Goliath, he said:
1 watched over my father’s flock in the wilderness, where there
are wild beasts, lions and bears. I did not allow them to come
near. I struck them. One day a lion ... snatched a sheep from
me, but I did not let him leave undefeated. I defeated him. 1
took the sheep from his mouth. He attacked me, but I took the

spel of John (10:1-

lion by the throat and struck. I squeezed his throat and strangled
him. O King, I fought and defeated the beast that wanted to eat
my sheep, how can I allow that dishonorable foreigner Goliath,
who frightens the people of God, to go on? I look at him as one
of the beasts of the desert which I attack, fight, and strangle.
It was the shepherd’s life David had in mind when, as king
of Israel, he wrote the 23" Psalm.

In this beautiful psalm, the Lord is presented as a shep-
herd and believers as sheep that go in love under the strong
protection of their Good Shepherd. It is as if David were
saying, “Lord, when I was a shepherd, I let no sheep be
devoured by beasts. My sheep were secure under my pastor-
age; how shall I not be safe in Your love and protection, for
You must see me as a sheep in Your holy flock. If you are

3 my shepherd, how could I hunger,
thirst, or become the food of wild
beasts? No, Lord, You love me; You
care for me; it is my steadfast belief
that 7he Lord is my shepherd; I shall
not want. He makes me to lie down
4 in green pastures; He leads me beside
 the still waters. (PsS 23:1-2).
 The image of the good shepherd
* should be in the minds of all those
who lead those souls for whom
Christ shed His precious Blood.

The Care of Souls
Have you been installed as the
pastor of a parish or diocese?
Look out for yourself and your
. flock. Be an affectionate father and
a vigilant guardian of Jesus’ holy
| flock. Not a single sheep should

" perish. You should undertake the
| various concerns for the sheep.
|| Are there children in your district?

Treat them with special affection.
They are like those children whom Christ loved and blessed.
They are the favored lambs of your flock. By reason of their
age, they are in special need of good care, especially in dif-
ficult times when the cold winds of disbelief and corruption
blow, chilling the sheep. Are there young adults? They are
still inexperienced, like the young sheep that leave the fold
for the first time. Warn them about the cliffs. Are there
mature, older people in spirit rather than body? Like the
lambs that stop nursing and feed on the grass, so these seek
suitable food.

It is your duty to discover, to constantly uncover. You must
not leave your sheep without food for even one day. Lead
your reasoning sheep to the green fields, to the meadows,
to the boundless pages of Holy Scripture. Guide them to
the crystal waters of the great Fathers and Teachers of the
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Gospel. In hot times, in times of pain and affliction, let your
sheep rest beneath the shadow of the Cross, and if there
are times of leisure and gaiety, entertain your sheep with
your pipes, with sweet songs of love for Christ. But while
playing your pipes, have your sling ready beside you. Before
you know it, the wild beasts of the plains—the faithless,
the godless, and the heretical—will try to make inroads
into Christ’s flock. Draw your sling; use words of rebuke
to drive the beasts away. Be ever vigilant.

If, however, you are informed that a reasoning sheep, at-
tracted by a little grass on a sheer cliff, has slipped and fallen
over the precipice of sin and deception, do not delay. Run
and do everything you can to pull your sheep from the rocks
of destruction. Save it, even if it is in the mouth of a lion,
wolf, or bear. Was it hurt by its fall? Clean the wound. Use
oil and wine. Did it become sick? Call the physicians; fur-
nish a suitable, effective medicine for every ailment of soul.
Has it been assailed by an incurable illness? Has it become
mangy? Though you are very sad, do not hesitate. Distance
it as quickly as possible from the flock, so that the illness
is not transmitted to the healthy sheep. (For an analogy of
one with spiritual malignancy to a mangy sheep, whereby
because of the seriousness of the illness, the persistence of
evil, and the contagiousness of the disease, the animal must
be separated from the flock).

A bright reminder of the pastor’s spiritual love is an epistle
of St. Basil which he sent to a fallen monk. He first scolds
him for his great fall by which so many souls were offended,
but does not want to leave him to fall into the terrible gulf
of despair. He appeals to him, saying: Arise quickly; raise
your eyes to heaven, come into consciousness, cease from your
evil... It is salvation; it is repair. Be of good courage, do not
despair. (Epistle 44, “To a Fallen Monk”).

Be vigilant at all times. Constantly listen in the mystical
ears of your soul to the command of the Chief Shepherd
Christ, Feed My lambs. Tend My sheep.

The Lord’s words resounded in the ears of Peter. The image
of the good shepherd was stamped on his mind. Addressing
himself to the presbyters of the Church, Peter gave them
this icon of the good shepherd and said: Feed the flock of God
which is among you, taking the oversight thereof, not by con-
straint, but willingly; not for filthy lucre, but of a ready mind.
Neither as being lords over God's heritage, but being examples
to the flock. And when the chief Shepherd shall appear, ye shall
receive a crown of glory that fadeth not away. (1 Pet 5:2-4).

Questions for Today’s Pastors
Feed My lambs. Tend My sheep. We who call ourselves
pastors should stop and meditate on these words of the
Lord. Make them a spiritual scale to weigh yourself. Come
and be weighed, everyone, from deacon to patriarch. Let
each place his hand on his chest and ask, “Have I taken an
interest in souls? Have I been concerned with bringing up

a new generation in the Lord? Do my lambs listen to my
voice and come to me? Are my young people led by my love,
by suitable teaching? Do I feed hungering Christian souls
with choice food? Do I speed to save those in spiritual and
natural human danger? Do I play the pipes, yet carry my
sling? Do I claim the law of God? Do I champion the rights
of my holy flock? Do I make war against evil? Do I fight
the beasts, so that I can say with Paul “I am ready, like the
ever-memorable shepherds and teachers of the Church, to
sacrifice myself when my flock is in danger? Does the idea
of sacrifice and martyrdom move me?”

In the official journalistic arm of the Church of Greece, a
modern church writer, Constantine Callinicos, published
three weighty articles on the catechism of our children,
titled “Feed My Lambs.” In these articles he answers the
complaints of those who fight against catechetical schools.
He considers the catechesis of children and the young most
important to the life of the Church- Didactic and moving is
this blessed writer’s lines to the catechists through which he
closes these articles: Feed My lambs is the Lord’s command,
and conforming to this, Greek catechist, close your ears to
the later arguments of inactivity. Consecrate your life to the
form of the conscious and unbreakable members of Christ.
Love those souls for whom Christ died. Teach to them the
perceived and undoubted faith of our Orthodox Church.
Make them into the invincible arrows of propagandists.
Show them that the Christian religion is not only a frown
but a smile, a poem, a song and vigor of body and soul,
and armor for tomorrow. Find together with the blessings
of God you will rejoice all your life in the gratitude of your
students. Truly I tell you, the hairs of these little children
will grow white, but their memory of you, who guided them
from the proper age to Christ our Savior, will never fade.”
(“Ecclesia,” vol 1924, p. 125).

Shepherds of the twentieth century, answer these and a
thousand other questions that come from the depths of your
hearts as to whether you are on course as spiritual guides.
If your conscience answers, “yes,” you can say that you love
Jesus the Nazarene, and as a sure sign of this love you have
His concern for the sheep. But if the answer is “no,” then
you should fear because you do not love Jesus the Nazarene;
you are His enemy and foe, and from the inside, from the
altar, you make the worst war against His holy religion,
undermining and throwing down the strongholds of faith
and morals. Because of you, His name is blasphemed among
the Gentiles. Because of you the tabernacle of David has
become poor. Because of you, the sheep have become swine
and the churches are without congregations.

The Church is in a miserable condition today. Many who
are celebrants of the Mysteries and many who are endowed
with the Epitrachelion and Omophorion are also exploiters
of the sacred and the holy, merchants and traders of Christ.
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How many shepherds are there in whom we recognize the
Good Shepherd?
The Sweet Hope

In the midst of this gloom there is a ray of hope. What is

it? It is the three or more thousand young people who in
the last years studied in theological schools and seminar-
ies and are still there. These are the candidate pastors and
teachers of tomorrow.

Will these young men augment the number of bad shep-
herds? It would be the greatest spiritual calamity if these
young people imitate the worst examples of the past genera-
tion. Let them not copy the example of the bad shepherds,
but let them extend the Church into the Future with the
heroes and martyrs among the clergy in mind. Even though
they are young, let them gaze upon the shining examples
like the 300 or more priests who were slaughtered on a day
of national tragedy, putting up their lives for their sheep.
Let them gaze at the icon of the Crucifixion, the good Shep-
herd, and let them hear His voice which says to every one
of us: “My child, do you wish to be a missionary? Do you
wish to become a clergyman in these days? Do you love
Me more than all your parishioners? Do you love Me more
than these?”

To these questions do not be quick to answer. Search deep
in your heart. Meet with an experienced spiritual father,
and if, after a thorough and strict investigation of your inner
life, your conscience tells you a true desire for Christ burns
in your heart, then kneel before the Crucifix and say the
prayer of your heart, “Lord, I love You.” You will hear His
voice reach the depths of your soul saying, Feed My lambs.
Tend My sheep.

Amen.

y blessed children, the holy Fathers teach that a man’s

heart is entangled with the prickly roots of various
passions which are lodged very deep within it. When a per-
son, through enlightenment of God, attempts to uproot (in
essence, to transfigure) a passion, he grips and removes the
rootlets with forceps. However, as he attempts to uproot each
passion, he simultaneously lacerates the heart. When the
heart is cut open, it bleeds and hurts. If a person decides not
to bear the pain, he gives up at that point, he abandons the
struggle, and thus remains passionate and sinful. If, however,
he patiently endures the pain, he removes the root of the
passion and is set free.

Blessed saintly Elder Ephraim of Arizona (+2019)

ON THE MODERN WORLD
By the saintly Archbishop Averky of blessed memory (+1976).

e are living in a strange time, when all the true and

healthy Christian concepts are being replaced by false
and deceitful concepts, discovered often with an evil inten-
tion with the undoubted intention, naturally, of drawing
people away from the right path of a truly Christian life.
In all of this there can be discerned some kind of rationally
acting black hand which is working to bind people as tightly
as possible to this temporary, earthly life by forcing them
to forget the future life, the eternal life assuredly awaiting
us all.

We must be clearly aware of the kind of time in which we
live. Indeed, only a spiritually blind roan, or one who had
already sold his soul to the enemies of our holy faith and
Church, could fail to sense the spirit of the approaching
Antichrist in everything which is now happening in the
world. Of what sort of genuine union of all Christians
in the spirit of Christian love can one speak now when
the Truth is denied by almost everyone, when deceit is in
control almost everywhere, when a genuinely spiritual life
among people who call themselves Christians has dried up
and been replaced by a carnal life, an animal life which has
nonetheless been placed on a pedestal and concealed by
the idea of pretended charity which hypocritically justi-
fies any sort of spiritual excess, any sort of moral anarchy.
Indeed, it is from this that are derived all these numberless
“balls,” various kinds of “games,” “dances” and amuse-
ments toward which, despite their immoral, anti-Christian
nature, even my modern clergymen have a tolerant at-
titude, sometimes even organizing them themselves and
participating in them.

A terrible, unrelieved, hopeless unscrupulousness has
taken possession of many people. The true doctrine of the
faith and the Church for which the first Christians died in
such tortures has become a hollow sound for the majority
of modern “Christians.” They neither know this doctrine,
nor do they desire to know it, for they are indifferent to it.

Dull, cold indifference to almost anything which bears the
imprint of ideological content and seeking in everything
only one’s own personal advantage. This is the character
of our time.

This lack of ideological content, this unscrupulousness ac-
companied by departure from the true faith and the Church
and by indifference to them is the basic, fundamental sin
of which we, Russian Orthodox Christians, must repent.

It is not for us to enjoy ourselves, to amuse ourselves, to
dance on the grave of Russia, brought down to its deathbed
by us, but rather to repent in tears, really to repent, as the
Holy Church teaches us, with a firm intention to change
our life radically, to renew our spirit.
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How AND HOW MUCH TO PRAY
Source: “Warchfulness and Prayer, Themes from the Philokalia,
No. 1,” published by the Holy Monastery of St. Gregory Palamas,
Koufalia, Thessaloniki, Greece, 2 edition (1998), pg. 60-69.

We know people who can walk in the midst of noise
and the crowds of Athens, who can walk through
Omonoia Square (center of Athens, Greece, Ed.) and the
most central streets of the capital with their mind undis-
tracted, free, surrendered to unceasing prayer. This means
that the prayer has brought about in their souls the divine
attraction of Christ, the sacred magnetism of Heaven and
Heavenly life.

Nikitas Stithatos writes: He who succeeds in attaining real
prayer and floods his being with the love of Christ, does not
become a prisoner to his emotions nor does he become attached
to anything. [St. Nikitas Stithatos was the disciple and
biographer of St. Symeon the New Theologlan, he is far
less well known to us than g :
St. Symeon himself. Born
around the beginning of the EE
eleventh century, at an early PHEES
age (c. 1020) Nikitas entered §
the monastery of Studios at
Constantinople, and there
he remained as a monk for E8
the rest of his life, being or-
dained in due course to the
priesthood. His personal
contact with the New Theo-
logian cannot have lasted
very long, for the latter died in 1022. Ed.].

My brother, pray with simplicity and peace, calmly and
plainly, like the gentle breeze, like your breath. Only con-
centrate all your emotions, all your will around the holy
Name of the Lord. Let His Name penetrate your soul like
a drop of oil saturates a cloth. Surrender all your being and
lock it inside His Name.

Yet you will never soften your soul, you will not make it
fruittul, fertile, good soil (Mt 13:8), until you teach it to cry
and mourn, and be contrite before the Cross of the Lord for
its sinfulness and for the sins of the whole world, in which
it feels it has a share.

Even today there are ascetics, who weep with a universal,
life-long lament as they pray for the evil of the world.

Once in a while, before you begin, or during prayer, dur-
ing a break, and also after fatigue, open the Holy Scripture
and take delight in its divine meadows. You will find green
pastures to “lie down (Pss 23:2); you will discover the natural
environment your soul seeks. Its hunger and thirst for Christ
will be satisfied. Christ is the focal point of Holy Scripture.
That is why the prayer of the heart will make you embrace

Holy Scripture consuming you with longing for it. And
Holy Scripture will again spontaneously return the Name
of Christ to your lips and heart.

In order for every prayer to be acceptable to God and
bring forth fruit, it must be said with concentration and
the gathering of the mind. If you have a lot of concerns
in your work, turn your mind to Christ and unceasing
prayer, which will give you strength and will guard you
so that the thorns of the cares of the world (Mt 13:22) will
not choke you.

At the appointed hour of the prayer rule lay aside all worldly
cares (Cherubic hymn) and lift up your mind and heart
unto the Lord. In order to fly, every bird first rallies around
and then centralizes its strength. The greatest success for
the cultivation of the prayer of the heart is precisely that
conentration of the intellect, the release from every parasite
that sucks it dry. We, beginners, need to curb our intellect
and force it to stay within itself and occupy itself exclusively

' g with the words of the prayer:
8 Lord Jesus Christ, Son of God,
have mercy on me.

St. Nicodemus the Ha-
giorite and many holy Fa-
thers advise the beginners
to bow the head and briefly
hold the breath as a means
of helping the intellect in its
self-concentration: Lord Jesus
Christ—inhale—have mercy
on me—exhale.

This can be done for a
short time until our intellect is curbed. Later on, let the
prayer roll lightly like a stream and, without interruption,
water the interior depths of our being. All our attention
should be given to the words of the prayer.

Another proven way of saying the prayer is to take a deep
breath while reciting it five, six, or seven times: Lord Jesus
Christ, have mercy on me.

In the beginning, as we said, let us force ourselves to say
the prayer out loud or whispered with a fast cadence, so
that the intellect will not have time to form any distracting
thoughts. After a considerable time, our intellect will then
get used to praying mentally and will become sweetened,
as if it had tasted honey. We will want to say the Lord Jesus
Christ, have mercy on me continually, and whenever we break
off, the interruption will sadden us.

Our intellect is the purveyor of the soul. Its task is to take
what it sees and hears to the heart, the center of man’s spiri-
tual and physical being. Therefore, when we say the prayer
and do not think about anything else, but pay attention to
its words, then while we breathe lightly, the intellect with
its own effort and will takes the prayer down to the heart
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and keeps it there, reciting it rhythmically. This goes on
until the Grace of God overshadows our soul. His Grace is
the moving force. It moves everything.

In the beginning the Grace of the prayer is purifying;
afterwards it becomes enlightening. Grace will come after
much struggle and effort, tears and mourning, provided we
pray wherever we are: walking, lying down, standing up,
working, night and day. When the intellect tires, the prayer
should be recited orally. When the lips tire, it should be
given back to the intellect, until it is filled, saturated. Then
the prayer will become energy. In other words, at that time
Grace works even without the will of man, when someone
may be eating, sleeping, working, or walking, while within
him the “prayer” awakens and shouts, flooding him with
peace and heavenly joy.

When at last you have prayed
sufficiently, according to what
you want, you can stop at one or
two words of the prayer where
your spirit finds rest and your
heart is sweetened. For example,
let your intellect and lips repeat-
edly say, Jesus Jesus, my Jesus, or
my Lord, slowly and without
interruption, with longing that
brings tears, with compunction
and love.

St Basil the Great notes: An
intellect undistracted by external
things and not dispersed through
the senses among worldly things, re-
turns to itself, and from itself it as-
cends to God by an unerring path.

We discover the realm of God
when the intellect turns and en-
ters the heart. 7he Kingdom. of
God is within us. When man re-
turns unto himself, he feels with uncontained longing the
yearning for the pristine beauty which is found in the Name
and Person of Jesus Christ.

Every word of the prayer locks inside it a depth of the
knowledge and wisdom of God. We can live all of Jesus, all
the Gospels, all the Grace of our Lord Jesus Christ and the
love of God the Father and the communion of the Holy
Spirit, all the mystery of the world, by means of the Name
of the Lord Jesus. Within that cry of the seeking of divine
mercy we are conscious of all the grandeur of the Divine In-
carnation, the pain of the Fall, and the joy of our Adoption.

The struggle to keep the prayer inside our intellect is not
only due to its natural weakness and tendency to wander,
it also results from the rabid and covert attack of the devil.
However, in time our persistence will win. Our mind be-

longs to God and, little by little, it must become the mind
of Christ.

St. Dionysius the Areopagite calls the return of our intellect
to itself and subsequently to the heart unwavering, cyclic.
For just as the circumference of a circle returns again to itself
and unites, so also with the intellect: it returns to itself by
means of this cyclic motion and becomes one.

St. Nicodemus the Hagiorite writes: Once in the heart,
do not let your intellect remain idle, but find the indwelling
Logos that enables us ro think and compose Spiritual works,
judge and examine inwardly and read entire books without
the mouth speaking a word. Once the intellect has found this
“indwelling Logos,” do not allow it to say anything else but the
words of the prayer: “Lord Jesus Christ, have mercy on me.”
Just as God transcends all sensible and intelligible things, so
must the intellect rise above things
perceptible and intelligible in order
to unite with God.

Let your will with love adhere
completely to the words of the
prayer, so that the intellect, the
indwelling Logos and your will,
these three aspects of your soul,
may become one. Thus, it appears
that man is an icon of the Holy
Trinity, as St. Gregory Palamas
writes: When the single mind
is threefold, while yet remaining
single, it is united with the Divine
Threefold Oneness, closes the door
to delusion and rises above the
domination of the flesh, the world,
and the prince of this world.

The quantity of prayer depends
entirely on our volition. The
holy Fathers write that one can-
not practice perfect prayer of the
heart without devoting a great deal of time to it.

How much should we pray, then? Unceasingly. Without
interruption. Since the devil, the enemy of our soul, fights
us without ceasing, we too should unceasingly make use of
the fearful and omnipotent weapon of the divine Name.

Since we are in danger of falling into sin every moment
and of grieving the Lord, let us unceasingly repeat His saving
Name. Let us also ask Him for His mercy. St. Diadochos of
Photiki says that when man calls-upon the Name of God as
frequently as he can, he does not fall easily into sin.

As long as we desire to find Jesus incessantly within us,
let us call Him unceasingly. Inasmuch as we want our heart
to be ablaze with the incorporeal fire of divine love, let us
nourish this fire with unceasing prayer. And, as long as we
do not want our mind to be imprisoned by vain and cunning
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thoughts, let us give it the “loftier thought” of unceasing
prayer. Let this become its “good change,” its pleasure, its
delight, its nourishment: the sweeter-than-honey Name of
Jesus.

My brother, frequent repetition and ceaselessness of prayer
will bring you the fruit that you desire. Do not worry if,
in spite of all your effort, you feel internal dryness. Persist.
Fruit is the gift of the Holy Spirit. The Holy Spirit bloweth
where it listeth, and thou hearest the sound thereof, but canst
not tell whence it cometh, and whither it goeth. (Jn 3:8). What
God asks of us is to pray, to pray as often as we breathe.

It is imperative that we “pursue the prayer” for many
years with a system, with ascesis by forcing ourselves. For
our mind is scattered, diffused, and with difficulty is re-
strained in the center, its objective, its happiness which is
Jesus. But with time, however, a blessed day will come when,
instead of us “pursuing the prayer,” it will pursue us. It will
spring out, it will gush up, it will overflow from inside the
heart, it will charm the mind with the very delightful name,
the “name which is above every name. (Phil 2:9). A blessed
time will come then, when although we may be walking,
talking, eating, sleeping, the heart will talk to Christ, her
adored Bridegroom. “I sleep, but my heart is

Awake. (Cant 5:2)

Apart from our attempt to pray everywhere and always,
under whatever circumstances, it is imperative for us to
have daily a designated period in a specific quiet place for
regular prayer of the heart. This will be regulated by our
spiritual father.

Frequent practice of [prayer] will teach us attentiveness.
Quantity will certainly lead on to quality. Ifyou want to learn
to do something well whatever it may be you must do it as often
as possible. (The Way of the Pilgrim, p. 209). In deed. That
is how it is. The athlete who wants to succeed in a certain
sport struggles, trains and repeats his attempt to improve
his performance and to assure victory. The scientist repeats
the experiment in his laboratory—even if he fails many
times—for a conquest in the field of medicine, technology,
etc. The artist repaints the same work many times until he
ends with his classic creation.

The same thing happens with the Christian who wants to
become an athlete, craftsman and artist of prayer. He repeats
the words of the prayer Lord Jesus Christ...have mercy on me.
In the beginning with effort, with patience on the untam-
able mind, but with longing and assurance that he will gain
victory over his former nature. He will conquer the Name
of Jesus, he will imprint it perfectly with the seal of prayer.

Staretz Amvrosy, one of the renowned ascetics of the Rus-
sian Church, insisted a great deal on the cultivation of the
Jesus Prayer. He had the advice of St. John Climacus as the
rule of his life. Flog your enemies with the Name of Jesus; for

there is no stronger weapon in heaven or on earth. (Ladder

21:7). He would relate much to stress the importance of
mental prayer. Amongst others, he would tell this impres-
sive story also:

“A certain devout Christian had a myna bird in his house,
which he was teaching to speak. The bird also learned the
words, Lord Jesus Christ, Son of God, have mercy on me, which
that Christian repeated often. One summer day it found the
window open and flew out to the street. Then a hawk saw it
from on high and rushed toward it. The bird, surprised by
the attack, instead of another cry, cried out the prayer, and
the hawk—an extraordinary thing—pulled back at once as
if someone was chasing it away.

“What do we notice here”? the Staretz concluded. “That,
even if the Jesus prayer is said unconsciously, it has its results
and makes possible the impossible.”

Struggle, therefore, brother, with all your strength to pray
without interruption. The more you persist, the faster you
will become accustomed to it. The tongue and lips get used
to the prayer and, without you realizing it, the companion-
ship of the prayer will become your permanent property.
If at some time, for some reason, it stops, you will feel as
though you are missing something vital. Your mind will
seek Jesus with longing. For frequent prayer creates such a
strong habit that will soon become second nature. That is
the goal you must attain.

You cannot be called a Christian if you do not pray often.
All the saints prayed continually and with ardor. Therefore,
become a practitioner of unceasing prayer. It will give en-
lightenment to your mind, because it will always be found
underneath and within the enlightening Name of Jesus
Who is the Sun of Righteousness and the light of the world.

Truly blessed is the man whose mind and heart are as
closely attached to the Jesus Prayer... as air to the body
or flame to the wax. The sun rising over the earth creates
daylight and the venerable and holy Name of the Lord Jesus;
shining continually in the mind gives birth to countless
intellections radiant as the sun. (St. Hesychios the Priest,
Philokalia, vol. 1, p. 197).

LET MY S®% ASIN-
PRAYER 3:‘53 CENSe
BESET  §§§  EEFORe
FORTH § 3§37

THEE

he spiritual level of a family is not measured by the quan-
tity of prayers, but in the degree of harmony and spiritual

rest that they have in their household.
Mother Magdalena of Essex
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TIMELY PROPHESIES

From various Orthodox sources.

How will the clergy and monks be in the latter days?
What do our saints say?

Saint Hippolytus of Rome: 7he shepherds will be like wolves;
the priests will embrace falsehood; the monks will lust after the
things of the world.

Saint Kosmas Aitolos: A time will come when the harmony
that exists now between clergy and laymen will not be. Clergy-
men will become worse and more impious than everyone.

Abba Pambo: And I'll tell you this, my child, that the days
will come when the Christians will add to and will take away
[from, and will alter the books of the Holy Evangelists, and of the
Holy Apostles, and of the Divine Prophets, and of the Holy Fa-
thers. They will tone down the Holy Scrip- p
tures and will compose troparia, hymns, :
and writings technologically. Their nous
(souls) will be spilled our among them,
and will become alienated from its Heav-
enly Prototype. For this reason, the Holy
Fathers had previously encouraged the
monks of the desert to write down the %
lives of the Fathers not onto parchment, §
but onto paper, because the coming gen-
eration will change them to suit their own
personal tastes. So you see, the evil thar gR{
comes will be horrible.

Saint Nilus the Myrrhstreamer of [
Mount Athos: When the advent of §
Antichrist draws near, people’s reason- |8
ing will be obscured because of carnal
passions while profanity and indecency
will prevail. People will become unrec-
ognizable; people’s faces will be disfig-
ured; men will not be distinguishable from women because
of their shameless garments and the hair on their heads.
Then they will become wild and will resemble the beasts
because they will be seduced by Antichrist... The Churches
of God will be deprived of God-fearing and pious pastors,
and woe to the Christians remaining in the world at that
time; they will completely lose their faith because they will
lack the opportunity of seeing the light of knowledge from
anyone at all... The Christians’ shepherds, Archpriests and
priests, will be conceited and will no longer recognize the
right path from the left...

Abba Moses: In those days ... in the church will prevail abbots
and shepherds without any practice in a life of virtues, lacking

Jaith... unable to distinguish a righteous path from the wrong
one, complacent and preoccupied with the daily cares... hav-
ing attained their position via bribes... not knowing how to
catechize and lead the flock. The ignorance, negligence, scorn

and disdain of shepherds shall result in the abandonment and
loss of many brethren.

Saint Cyril of Jerusalem: We seek our own sign of His coming;
we Churchmen seek a sign proper to the Church. And the Savior
says, ‘And then shall many be offended, and shall betray one
another, and shall hate one another.” (Mt 24:10). If you hear
that bishops advance against bishops, and clergy against clergy,
and laity against laity even unto blood, be not troubled; for it
has been written before.

A long time ago (during the 4" century) when some monks
inquired as to how people will live during the several upcom-
ing generation and how the monks and clergy shall behave,
Abba Ischyrion said the following: We ourselves have ful-
filled the commandments of God. Those that come after us, will
struggle to achieve half of our works. And those who come after

m them, the men of that generation will not
f‘*ﬁ § accomplish ks at all and -

/ plish any works at all and great temp
| tations will come upon them; and those who
hall patiently endure and hold the Faith to
the end, they will be deemed greater than
@ any of us or our Fathers (the saints).
! Saint Ambrosy of Optina (also known
B as Starets Ambrosy): Hard times will
come; and as the Apostle says, behold, due
to poverty in piety heresies and schisms
B will appear in the churches; and as the

R Holy Fathers foretold, then on the thrones
B of hierarchs and in monasteries there will
be no men to be found that are tested and
experienced in the spiritual life. Where-
fore, heresies will spread everywhere and
By deceive many. The enemy of mankind will

. skillfully, and whenever possible he will
lead the chosen ones to heresy. He will not
begin by discarding the dogmas on the Holy
Trmzt_j/ the divinity of Jesus Christ, or the Theotokos, but will
unnoticeably start to distort the Teachings of the Holy Fathers,
in other words the teachings of the Church herself. The cun-
ning of the enemy and his “tipics” (ways) will be noticed by
very few -- only those that are most experienced in spiritual
life. Heretics will take over the Church, everywhere, and they
will appoint their servants, and spirituality will be neglected.
But the Lord will not leave His servants without protection.
Truly, their real duty is persecution of true pastors and their
imprisonment; for without that, the spiritual flock may not
become captured by the heretics. Therefore, my son, when you
see in the Churches mocking of the Divine act, of the teach-
ings of the Holy Fathers, and of God's established order, know
that the heretics are already present. Be also aware that, for
some time, they might hide their evil intentions, or they might
covertly deform the divine faith, so that they better succeed by

deceiving and tricking the inexperienced.
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‘Yrrakon aToug Ayioug

Z¢ To0ta T& Aylaopéva xwpara padéape va kKavoupe
Utraxon) oToug ayioug kai ToUg fpwég pag

I'pagpet 0 Anuntplog Naroids, Adokalos-Kidkig.

Oi HOUTAVES KO TO ONUALVTOO VO UV XTUTODYV,
TO UEYAPMVA YL VO BXOTY 01 €VOQTTEC XAELOTA.
Méc 010 vao uévo 6 momdg ol 6 Paitne. ‘H Gela
Kowmvia éotia petddoong i dobévelag. Aotuvouio
®nol OVAANeLe. TTpdoTa ®al QUAGKRLOM.

“Onwg 1o mapabétm vouitews St drapdlews eindveg dmo
™v émoy the Tovproxpatiog 1) ThHg xOUULOVVIOTIXAC
Sofietiog not Tic duwEec toh XpELoTLavVIOUOoD.
Avtiotaon rouuta. «Tooa vo vraxovoovue OTO
UOATOG ROl UETQ ... YO.QES ROl TAVNYVOLO». MAAoTO.
Byaiver 6 Navmdztou m¢ ®ufegvnTinog EXmToo0mmTog
ol O TTétoag mg érmpdommog the Tepapyiog. OUte
Eva Oy OEv dnovoTnXeE. Ha@aneunovv 0TOVG Hocra@sg,
ol 6moioL tovg dia-
Pevdovv nal TOVG
ELEYYOVY" nal PAyvoUY
gvaywvimg nelueva
VITOOTNQRTIXG TOD
TEOOUVVIAUATOG OTOVG
€pnuepovg doYOVTES.

Tt drafdtovue Gumwg
otqv Teptr Totopla; |
T{ €rpattav ol dylol
dtav 1 éEovota avbal-
poetoboe €ig féoog Tig
[Tiotewg;

‘O Méyac Baoihielog
ATOOTOUWOE UE TNV

>

avdpeio nal Thv 6p0000EN dyovTLd TOV TOV iTANO

Umoayo Mdodeoto nal Tigc &melhéc tov: «Tnv 6¢
paoctréwe giAiav uéya uev nyovuotl uet evoefeiac,
dvev 6& tavtns 6Aebpiav amoxald». (Avagpepdtov
010V avtoxpdtopa Ovdly, 6 6molog Taydelg VIEQ
TOV AEETIRDYV Apelavdy, NBele vou natapdalel vdOe
avrtiotaon).

‘O dywog Aupodoiog, émioromoc Medioldvmv, fjleyEe
dowitata ®al draydeevoe 0Tov Méya G@eoddoLo Thv
€l0000 01OV vad, Aéyovtac tov Tt émidAletal, Smwg
uunOnxe Tov Aovid 010 drotodmato Eyrinud tov,
VO TOV WUNOET ol othv vypomold petdvora. Kai 6
AVTOXQATOQOCS AVAYRAOTNXE, LWETO THS OVVOOElNC TOV,
VOL... AITOYWETOEL CUVTIETQUUEVOS ®al VoL VitoPAn0el ot
ONTAUNVO HeTAvOoLX. YL THY 0@ayh TV d0dwy oTOV
inm6dpouo T Oecoalovinmng.

‘O otvhog nol meduayos tig OpbBodo&lag
dywog Mdprog 6 Evyevindg, 6tav oyxedov 6in 1
AVTLITEOOoMTElX, TOV OVVOSEVE TOV AVTORQATOQA

Twdvvn ‘H” 1ov ITadaioldyo, oth)v YevtooUvodo
deppdpac-Prhmpevtiog, %pavyale «OTEQYOWUEV,
®aAOV E0TV 1| Evooig», apvihOmxe 6 dylog vo
VTOnoVoEL OTIC OQYLOUEVES TEOTEOMES TOD Twdvvn.
‘Emitiunoe pdiiota 2ot tov OABegd hativégpoova
Bnooapiwva, 1o mamxd «xoméhw. H Dmepieavn nol
ayéomwyn otdon tod Gylov mEOxAAECE TOV OEPAOUO
0T avToNEATOQM, TOV TOV dlafefalmos GtL B TOD
g¢Eaogahioer avevéoyhntn mahivvéotnon. (Kal 1
gnmouévn rat atameivoty mamry 0@eUg OWoAdYNoE
TO0 meQipnuo «o0vdev émotnoauev», Botaufog Tig
0p00d0&l0g ot Tod T'évove nog. Pofduot 3tL avTO
TO pueyahompemec «ovdEv» ThHe mamnic dmoTuyiog,
©LVOUVEVEL ONUEQT VO OLOLYQUPET KO VO TTLQOUEIVEL
UWGVO TOU TO ROKOPOPEQOV «ETOLHOUUEY ).

‘O aywog Tmavvng 6 Xpuvodotouog, ue vréooym
ropEnola nat dxatdfintn télun, otnhitevoe v
avtoxgatu@a E0doEla, ywn thv avéyeoom, €mi
ToeEuEol xiovog,
avdpravta t™g, €Ew
Ao ToVv vad Thg Tod
Beot Zopilag. Avinyel
otovg aidveg 1
avdporadLog podon
tov: «IIdAwv Howdiog
uaivetatr,  mdAv
3 TQQAO0ETOL, TAALY
éoyxeital, wdiv éml
Tivaxt ThY xEQAANY
00 Twdvvov (Cntel
L AaPeivy. T Eva
ayohuo €Ewbev toD
- 4 vooD avtédpaoe €101
0 GYLoc. ZHUEQQ TOV OL TOLXIAWVUUOL EXXANTLOUAYOL
dlaovQovv TV TioTY, TOVS €mavoDv ®xatl oxvfouvyv
10 ®e@dAl 0Td évrdlnotd tove. (IIdooL &md Tovg
ONUEQLVOVC «BAOYOVTES» TOD A0oD, AvTamoxQivovTal
otic mpodiaypapeg mov BETeL 6 AyLog XQUOOGOTOUOGC:
«Tov yap doyovia wtavtos AauUmtiioos AQumrQoTEQOV
eivar Sei xal Plov Exewv axnridwtov, dote mdvrac
TOOS ExeIvoV 60aVv xal TEOS TOV avTol fioVv TOV
oixeiov yapaxtnoiCer». I1olog GO TOVS ONUEQLYOUS
EyeL «Biov axnAidorov» ®al ATOTELEL TOQAdELYUAL-
«OInETOV» —TEOC Miumon;).

Awfdoapne xol eidoue ToUTEG TIC NUEQES YLl
ENA@LO %Ol aEXOVOES, LA WIXQU UET UEYAAWMYV, TOU
oepyLaviCovv EepodvTiota oTig Eonues TOAELS THG
toouoxpatnuévne Evpdmne Ouuidnxa €va xeluevo
toD aytov Nixorhdov Behuipofrte. Ilepiéyetatr 010
EnmAnnTtro PPAlo, 10 dmoto EEEdmoay ol Bavudoleg
gndooelg «0p03d0Eog Kuyéln»—mohb omwovdaio tO
€00 tovug, €Yo AmooTOMXKG, TO OTOTo POOILeL nal
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avamaver wollec Puyéc. To PPAio TiTAooETTOL:
«Méoa Amo 10 ITapdabvoo tijc Pviaxic, Mnviuata
otoAao». TIovnua meglomovdaoto, «xdbe Tov AGyog
gival Evayyéhio, xa0e AEEN tov Eva iixpd Edayyéhio»,
Onwg yodgel 0tov mEOLoyo 6 Etepog ZépPog Gylog
Tovotivog ITomofrte. ‘O @yiogc Nixdlaog, 10 1944,
neTapéednNxe 010 YVvwoto ®olaotiolo tod Ntaydov,
Gmov »nol ovvéypape T xeluevo ToD PifAiov.

210 WOVNUE TOv AXTLVOOROTEL ue dxnpifeta tov
AEYOUEVO EVQMTATRO TOATIOUS, TOV ABEO TOATIONO
to¥ [Tdma ol tot Aovbnpov.

Todge oth oehida 108: «Zrevoywotéuat yia TV
Evodan, yiati & xataotooagel drwe 1 Kamweovaoiu.
Oi mepn@avor xvpyor s 00 xataoTEaOTY XAl Ol
Aew@opot s Oa uetatoamotv o0& TOTOoVS IOV O
QuToWoovY Bduvol ue dyxdbia, 6rov Ba xavovv th
QWALA TOVS TQ PLOLA. 2TOV TOTO TOV T GXOUYOVTAL
QWVES Evavtiov ToT XpLotoD, 00 dxoUyOVTOL XOAUYES
GO novxoVPAYLES KAl TOOXAALA.

TN otyun wov 1 EVodmn vouloe ya tOv E0VTO
™mMe TS ExmoMTioTnne, TOTE NTAV MOV Qyoicye. T
oTLYUN) IOV VOULOE TS TQ TiEEpe BAa, TOTE TV TOV
mTapapeovnoe. Th otyun oV vOouLoe 0Tl ATEXTNOE
UeYAAn Svvaun, tote Nrav mob Eace SAn Tne ™
Svvoun».

Thv Meyain ‘Epdoudda dev dxovoaue Ppaiuwdieg
O ROUTAVES OTIC TOAELS, AAAD oxVALOL VO Yafy{Covy
©OL TOORAALO VO 0VEALALOVY. O ubc dmavtioovy
noTE yotl dmoyopeitnray avtd; Av adtod StV eival
nohepog rato thg "ExxAnoioc tot Xpiotod tote Tl
eiva; Kol ot todto 1o dytaeopéva ydnoto pdoaue vo
HAVOUUE VITAKOT] OTOVS Gy {0VS nOl 0TOVS NOWES UOLC.
«Otav pov merpdiovv tiyv Ilateida xai Ognoxeia
pov, 6a utAijoo. 0d ‘vegynoo xt 6Tt OéAovv dg potv
®AdLovv».

3

¢ Euxlnoia, 6 néouog, d&v 00 d1000wOT &md
¢oéva "Evd €0V 0o d10p0wOiic, B telelwOTg,
0t pmTLodfe, S v poTiong Tovg BELOVTOG.

Tov néouov uovov 6 morepoc B tov dLoeBbon
Omov 1On Ba AN 1) ol EoyeETOL UETA RAATOOUOD.
‘H dvortvyia 0o @gpn morlholg gig ovvaicOnowy: ol Ot
auetavonTtot, avarohdyntou!

Ayog Toong 6 ‘Hovyaotig

Miow Amd 1OV MOvo kai Ti¢ Kakouyieg,
KpuBerai TepaaTia EUAoyia AvBpwiré pou!
Ayiog I'épovrag Eppaiu Dilobov kai Apiiovag. (+2019).

Aév gvaL SUVaTOV VoL Loy ol moTol ot Paothelo:
™MV ovoavdV ue dAho 1dTO, O uévo uéoa
Ao TV 0TeEVY TUAN TV TELRAOUMDY %Al TMOV OAPewV.
Kai 600 1o yp1yopa 1o xataldfel avto 6 dvOpmmog,
1600 O dvidduva O EmiPudoet. Wevtinog eivol ToHTog
a6 noouog. WeliTirog ol €ivovirds. Z& QOVpdeL ooV
naveT TEUTO, 08 ®AVEL VO EEYVAC TOTV GVIXELS ROl YLoTl
OnuoveyNOnres. XAVELS TOV TQOCUVATOAOUO OOV
AvOpmTE Pov, noit To. PAlelc ue AVTOV OV 08 EMOVAPEQEL
oToV Youévo cov dpduo. ITiocw &md TOV TOVo %Al Tig
noxovyies, xoupetal tTepdotio evAoYia AvOpm e nov. ‘O
VIEQUETOOS 0OV UM EYMIOUAS, OEV 0” AN VEL VOL TNV OETC.

It 1600 gywiopd &vlpmmé wov; TInAog eloat %ol
t{mota 0t T0UT0 TOV ®OoU0 08V 00T dvijret. “Ola darvernar
ta thoeg. ot T600g movog T oD ROAETOOL VOL TOL
gmoteéels; AV E€pelg BVOQWTE LoV TS T dAUVELXOL
gmotpépovtal; Agv yivetol vo Lelg avBodmiva rol
Vo EmOLdneLS T G vata. Agv yivetal vo EedLPAoELS
ue Bohaoowvo vepd. Agv yivetal v Lelc evTUYLOUEVOC,
QIO TV oTLyUY oV CETS otV €E0Qia, noxoLat Ao Tov
[Matépa oov. AeV TAGOTNHES YLOL TO YinvaL , AL YLOL TOL
0VEAVIOL Rl 500 OWOTH %ol AV Celc otV Y}, O TOVOC TS
¢Eoplag mavta Bo 08 dxolovbet. To E€pw G vOowE pnov,
TOC OEV VOVVECUL EOV TEOOMITLAA VL& TNV TTDON TMOV
TEMTOTAAOTWOV, %l ADTO TO YVWELel ol 6 Oedc! "Oyt
UAVO TO YVWEICEL, BAAL ROl HEQUUVE X OMUEQLVAL, (HOTE
vo Eavaemioteéelg Exel mol avirels. O Iapddeloog
elval Enel GvOpmmE nov 1ol 0t meQEVeL. OFhel Bumg
oxAnEo aydva xol avtobvoia! Tati ot avtiBeon ue
TOTE , AVTOC TWEX, OV Yapiletal dvOpwme wov , dAle
%nepdileta!

[Mig mpoomabeic AvOpwE pov vou meloelg Tov Oed Mg
adwra ExdudyOnxree émro 1ov Iapddeloo, Gtov dxdun ®ol
TOOO, UETA ATTO TOOES YLAAJES YodVIaL, EE0rOMOVOETC VoL
axroUg TOV OQL ROl VO TEATTELS T Owd Tov €pya. Agv
Aviovy dvopmmE nov Gha aDTA OTO A TO YOOVLOL.
Agv givou pias tohier iotopio TV aylov PAwy. SO idto
govo Beateg eluaote dnoun. Aev pabaivelg EvOpommE pov,
dev uabaiverd I'avto ral tipo Exel xAewdi 6 ITapdderood

‘O Oedc Buoc dev aALaEe. Alnaiog etvon axdun. I'vodtd
%ol TO 1010 ®Aewdl B wGpovv Aot Agv Bo Tapdlet
Sume SAmv oty ®Aedapud. TTpémel vo oraAOTET CWOTO
AvOpmé wov 1o #Aedl. No mdpeL 10 ®atdAIAo oyfua
ot uéyebog. Tlpémer v apalpefotv xouudtia 6o
a0T10. Kol »d0e @ood o 0oL Gpalpettol EVoL OUUATL,
¢ov 0o movac. ITpé€mel vo oxahiotel GvOpwTE Hov TO
nhewdi, alhiig Ogv B taupLdlet. ITpémel v movéoelg
avOowmé nov, dAlidg dev B0 eloéAOELC...
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Onwg 8¢ oi Avoevwrikoi otiiv Aidpkeia
1A AouAciag Eowoav 10 Mévog kai 10
0dnynoav ordé 1821, "ETol kai Zriuepa ol
Marepika AvBevwrikoi 8& AlapuAdagouv
10 Mévog amrd 1 Emepxopeva Asiva

Tov 7. I'ewpyiov Mertaiinvod (+2019), «ODEINH ATAIIHY»,

. I A. Metallnvov ouot. Kab. Ilaver. AOnvav, ékdooeis
«Opbodoéoc Koyéiny.

A mogouc Huéoa dux To Tévoc pog dev elvat pévov 1

29n Matov 1453, alho »ol 1) 12/13n Ampihiov oD
1204, §tav Eneoe 1) Baoihevovoa ®al 1 adTORQATOQ 0
™¢ Néag Pounc-Popaviag otovg dpdyrovg tig A’
ZTovpogopiac. YmaQyel, WAALOTO, YEVETIRY OYEON
UETAEY TOVC.

To @AoduTind edua é&moteloVoav xrvEImg
dtavoovuevol ol wolMtivol, ovviteg ij ovvitiCoviec
Ol AvOevotinol, dnhadn, 6 Kifoog, ol Movayol
nol TO €0V Aaino !
odua, Otoatnoovoav
uoviun, UeETH  TO
1204, dvomiotia
Evavil 1 Avoewd.
O 8¢ dvtdvTLRLONOG
e (‘OpB0dG6Eov)
AvatoAfic ovviotodoe
OTOV AOLO TTEQLOCATEQO
AVTOGUVVO ROl OVTO-
TEOOTH.O(O.

‘H ovveidnon avthy
TV AvBevotindv Oo
®wOLROTOILNOET 01O
nfovyuo Tod Ayiov Kooud tod Attwiod (180¢ ai):
«Kot 1oty 8&v fipepev 6 Oedc Ahov facihéa, ol fTov
Té00 eNYdTa €60 ROVTO VO TOVS TO dWON, HOVO Tigpepe
tov Totprov néoabev dmo ™v Kounivnvy Mniwe ot
0D 10 &YdoLoev; "HEepev 6 Oeog g To dAl onydTa
wéic pramTovy gic v mlotwy, »al (= évd) 6 Todoxog,
eV uac PAGmtel. Aomoa o’ Tov ol xofaAlinevos
TOV &m0 10 ®e@dAil. Kot dwo vo un xohooboduev, to
£€dwoe 10D Tovprov nal Tov el 6 Oedg 1oV ToDorov
MOUY ORVAOV VO WB.C QUAGT)».

Ot dlwoeic tod 1204 »al tod 1453 amelhovoav
YEMYQOPLXE OUVVOQQ %Ol TEOrRAAEoHV OOUAETES
ooudtoyv. ‘H Ppuyh ol 10 @odvnud pnog Euervay
adovAmTa ®ol YU avTO EMPLBoAUE, XOTOEOWVOVTOS
v @Bdcovue oto 1821, ZNuepa Tt 0UVOQA uag
Boloxovtal othv Yuyn wag Avth dmelheltol ue véa
(toltn) GAwon. ‘H Yrepdivaun the Néag "Emoyig,
ue OAEC TIC OUVIOTMOES TNG, €Yl ATOPET «raboAinn
UoC UNTEOTOAN» %ol WOVILO ONUETO GVAQOQAC,

rabopiCoviac rail mpoodlopitoviag oUvolo TOV
€0vixo nog Pflo, xal avTd TO PEAVNUG nag, UE TV
¢EwmpoodLopLlouevn modeia. Xeldletal OVVETGS
TG AANAN nahhiépyera The €0voxreVTOLXATNTAC,
Oyl ®g oofvioTiny) €xBodTnTa, AN MS AVTQMTLRO
AVTIPaQO OTOV OIXOVUEVIOTIXO Od00TOMTNO
(mohtintr ol wvevpatind), mov itoomeddvel TO
PEOVNUA ROl EXOEUEALDVEL TOL OUVOQO TMV YuydV
1O CVVELONOEDV UG,

Ot AvBevtirol Tng émoyic nag, 6oot datneodv
™V avBevtivdnro TV Aylov pag, uEvoviag EEvol
mEOC ®A0e €vvola pavotiouod »rol utoahhodotioc,
TavTiCoviolr ug v «puaywo» tod Maxpuyldvvn,
onlovrteg v ‘Opbodo&ia xal 10 I'€voc-"EOvog othv
ouvveldnon zot v twn Tovg, dredbuuol TAVToTE VO
Ovoidoovy ot etdwha th Néag 'Emoyiic »al alpovteg
TOV 0TOUQO TOU HOETVEIOV %Al THiS TavToELd0TC Buoiag.

To wéAhov tic ‘Opbodoiac xal The EAM Vvt TOC
0TOV T6mO Nac eval AAANAEVOETO NE TV 0TdOoN TV
«AvBevOTIROV» OTNV
onueowi) gofepdteon
©OoL VITOVAOTEQT ATTO-
newpa the Poaynidc
vo. vmotdEel, dnAa-
on va dralvoel, TV
‘006608 ITiot »ai
10 I'évoc nac. “Onwg
0t ol AvOsvwTtixol
otV dLapneLa
Mg TOLXLA®VVUNG
dovietac Eowoav
10 ['évog, ue Sha to
oVOTOTIXA TOV, %Ol
T0 00N ynoav dxpoio oto 1821, €toL xal ofuepa ol
moteewa AvBevotirol 8o dtagpuidEovy to T'évog dmo
O Emepyoueva deLvd.

CHai’eovoa tiic Tepapylac 8&v eival aibovoa
nAmoLog Hooovirilc 0tods, 6Tov WELOUEVA
uwovo drtouc. ovvedQLALOVY ®al AauPAvVOUY LUOTIROC
amogpdoelc. Oyl ‘H aibovoa tic Tepapyloc moémel vou
glval M¢ TO Dmep®ov tHe IlevinuooTiic, 8mov Emvee 1
atpa 1o IMavayiov Ivevuatog «OU 68 1 Ivetua
Kvopiowv, éxel élevbepia» (B” Kop. 3:17).

Ogvhrog I'épov Avyovotivog Kavuidtng (+2010)
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‘ExOpoviopoi kai Evepoviopoi

Tod Maxapiorod Ayiov Mntporolitov @PAwpivig Avyovotivov

Kavniddrn (+2010), ano 1o meproducov «K YPIAKH», 2 TovAiov
2017, apif. @vllov 2024, éxoivsrar amo tnv Kowofiakn
Tvvaikeia Tepa Movn Ayiov Avyovortivov @Awpivn, imaaflio@
yahoo.gr

¢4 twc  Jha Tl

Bavuata  mwOV
gxvave 6 ‘Inoode, dya-
antol pov, tov €diwvav
AQOQUES YLOL VO OLOGEY
TO ACO YVYOOWTNOLES
adAbeleg, €toL wal M
Bepameic Toh Odovlov
T0D EXATOVTIAQEYOV TS
Kamepvaovu 100 €dw-
oe Ggopun vo T wla
aMBeila, 1 6mola LoTo-
TOLETTOLL UE AvapBunTa
napadelyuato. Tnv aMjBero vt TV dtatimtwoe ue
o £ENC AOYLOL.

«IloAdol Gmo Gvatoddv xai dvoudv f§ovot xol
avaxiiOnoovrar uetor Apoacu xol Toaax xat Taxmpf
&v 1] faoideio T@v ovpavav, oi 6 viol Tic faciAeiag
ExfAnOnoovral €ic 10 ox0T0S 10 EEDTEQOV EXET ETTONL
6 #AavOuoc xai 6 Povyuog T@v 66oviwv.» (Mot. 8:11-
12). ITavw othv GAROo. avTh 0o pidjoovue Tdo.

Tt onuatvouv to Adywo vt Tod Zwtipog Ot oi
uev’Tovdaiot, mob frav «oi viol iic faocireiog», Noyw
e aOliog draywyic Tovg amévavtt otov Kvplo Oa
ExdLo)0oTv &4mo T dvaxrtoga THg Oginiic edvolog nal
0o duTolv otig puhaxreg ThHg aimviov rohdoews, oi
02 €idwAoAdTEEE—0VTOL ElvE Ol «GTO AVATOADY %ol
Svoud@v»—AOoyw TS TioTews ®al THS ueTavoiog mTov
00 detEovv dxnovyovtog TO ®kHEUYUa To gdayyeEAlOv,
0a yivovv dextol 0T0 AVARTOQO TMV 0VQAVDYV %ol B
1A TAAGBOVY TIC OE0EIC EXETVES, TOV ElXCLV TOOETOWLALOOT
ot faciielo TdV ovpavdV YL ToVg Tovdaiove.

Kol ol frav éxeivo mob xave tov Kiplo viu mi
To Aoy avtd; ‘H eihivouvig, fabetor zatl Eumoanty
«miotnigy (£.6. 8:10), mob £de1&e 6 Enatdvrapyog £E
agpopuic tic dobevelog Tod dovAov Tov. MohovaTti O
aELmpaTinog adtoc Rrav 8yt Tovdatoc &rle “Pouaioc
%o vire ot E€vn Bponoxrela, pohovott EBAene O SoDAO
TOV VO POIORETAL OTIC TEAEVTATIES TOV OTIYUES XL XAOE
gLmtida ocmTnolog Tov Vo yaveTaL, LoAovoTL 10 dElmua
OV ®aTElYE—T WAAAOV O EYOLOUOS TOV dNULOVEYODV
og YPuyeg Emmorateg To dELduata—oo yivétav Eunddlo
MoTE VO UV TANOLAON TOV ATAOTHO ALOAO®RALO %Ol
Vo UV TaElVwOi 0”7 avtov ttdvTtag ™) fofoeld tov,
o’ Sha adT O EXOTOVTOQYOS éxTiud Tov Inood

aovyx0iTOg TEQLTOOTEQO G4mO 0,1t 0i Tovdaiot.

Nud0eL nat motever 6t raol Evaguovo Aoyog tod Kvpiou
Exer T dUvauL va Begaumevn xol T xelpoteEN GlobEveLa,
Gnwg a0t ToU d0VAOV TOV, TOV TOV PACAVILE «OELVDC».
(£.0. 8:6). TV a0TO OTEXEL UTEOOTA TOV UE EVAGPELD RO
oefaoud, STme OTEREL LWTEOOTH 0TO PactAd 6 ATAhOg
otoaTIM TG AEV rottdlel T EEmTeQIrt EuPAiuato Toh
aElduatog tov Al cvvaloBdvetol Ty dohdTnTa
oV %40t AvOpwmog Eyel, nal a0TOC O GAELWUATOVYOC
onoloYyel T undautvéttd tov amévavit otov Kiplo
Myovtog «Kvpte, oUx giul ixavog iva pov vmwo v
oTéYNV eloéAOno> Stv eipan, Kipte, &E1oc v o deytd
070 onitL pov. (£.4. 8:8).

ITowdg &mo ToVg @agloaiovg, mol EpAemav Evav
aEtwpativd vo T ota otpatémeda nol Gyl Smmwg
avTol, B0 uwoEoVoE VO PavTooTH, OTL OTHV RAEOLY
100 "Popaiov adtod otpatimTizod eiye vOooviooT
Tétola ToTL »ol GeETH; AvTol, oi Tovdaiot, maQ  OAn
THV TEOYOVLXY Tovg dGEQ ®al THV EEMTEQLXY TOVC
BonoxrevtivdoTTa, £E aitiog 100 éymionod rol TG
noxlog ToVe, G@TouaxQUvovIay oVVveEXHs GO TOV
Incot ®at xvdUvevay vo yaoovv Th cwmtneio TV
PYuydV ToVg, VD aVTOS, Evag E0vixog ExaTovTaQxog,
OV YEVVNON®E HAL AVATOAPNKRE OF ELOMAOAATOLRO
nepdAhov, mAnoidsel tweo to XoLoto, TQOOROMAATOL
0" avTOV %ol odleTo!

Alho T moognTelor avTi Tod XQELoTOU, OTL Ol
uev ‘Touvdaiol, ol mepLoodtepol Gmd avtovg, O
amrooxleTHoovy %ol O yabodv, évd ol €éBvirol, ol
eidwhordtoeg, B0 EmLoTEEYOVY 0TO OEd Rl BoL cwBOV,
1] moo@nteia avti) E£ax0AovOEl xal ueyoL onuega va
éxainooverar. T'oti 6,tL oVVERN peta gy t@v Tovdaimy,
ovupaivel TEo UETAED TMV XQLOTLAV@DYV.

Oi Xptotiavol Lotv otovg nohmovg i 'Exxinoios:
adtol eive not £E0yNV «ol viol THe Paocthelocy. Zovv
avTol 0t 0TeEVY) Emnovmvio ue tov Kvplo- 10 vouo tou
ueheTo Vv, 0TOVE VAo Uc Tov ovyvatovy, EEonoroyotvTal,
1OWVWVODV, UETEYOVV OF OAES EXETVES TIC EDAOYIES TTOV
amolaupavouy «oi viol tis faciAelog», T TatdLo ToD
ovpaviov ITatépa. AM éav OtV mEoogEouy, éav OtV
EnTUNooVV STmg TEETEL ROl 600 TEETEL TH UEYAAY
T 1oV ToVS Enave 6 KUpLog vir Tovg dvoudty «téxva
Oczot» (lw. 1,12-11,52), «&deApotvic» tov (Math. 28:10),
«viov¢ ti¢ Pacireiacy (E.d. 812, 13:38) nal «pilovey
tov (Aovx. 12:4, Iw. 15:14), gav dtv delEouv draywyh
oUWV UE THV VYN ®AHOL TOVS, VITAQYEL POPOC VL
gnméoovv Amo 11| yaol ol Oeo®- var mabBovv dnhady
dvotuynuo. ueyolitepo & avto oV mabalver Evog
Paotiiag EvOOEOU ©pATOVC TOV AOY( OPAAUATOY TOV
énbpovitetal, yivetal EXTTMTOG, YAVEL TO UEYAAETQ
TOV, TEPTEL O BLQPAVELD RO TEDAIVEL TIXQAUEVOS OTO
Eéva. Elve Suotuyionévoc 6 Baotiiic avTdg; € ol mo



Vol. 18, Issue 05-06

Page 17

Orthodox Heritage

dvotuylouévoc eive «6 viog tiic faotieiac» yiotl xavel
0€oL - Bpvo £vO0ESTEQOD GO ®ABe AAAO BpOVO THS YTIC.

Hogadeiyuata T€TOLOV TOOUEQDV TVEVUATIRDYV
é¢nboovioewv &xovue, Smwc elmaue, dvapibunta. “Eva
amd avta eive 6 Tovdag. "Hrov xni adTOC «vidg TiC
Baothelogy, Evac amd gxelvove mob 6 Kiplog eime g O
nabiocovy «émi davdexa Bpovouvs xoivovtes tog dbdexa
@uAac o0 Topani» (Matf. 19:28, Aovx. 22:30), yiati 1)
0€01L oY elye €ml THE Y 6 Toudag novit 010 XoLoTd
NTav AoVYRETOC VK TENN GO EVva xoourd B4vo.
Kol 6umg €€ aitiag thg gprhoxonuatiog tov TéQTeL.
[TépTel, v oo oV wio TG VN ROl EVOS ANOTHE—1) UEV
oo VN UE To ddxpua tiic uetavoiog, 6 O AoTHS Ue T
Bepui) Tpooevyh Tov «MVvioOnTi nov, Kvpte, dtav EAONS
év 1) Baotreior oov» (Aovx. 23:42)—EmioTeépovy rme
ol domtol viol xal xatalaupdvovy B€otL mepithapmon
ot Paotielo TV 0VOAVAY.

To mopadelywato avtd, o TOAAO TOUQOUOLO WTTOQETS
vo. uehetiong othv ayia Foay], othv ExxAnoiaotiny
totopia, xoi vo dfic ot Lon The ovyyeodvov "Exninoiacg,
gmiPepartdvouy T mpoenTrd Adyia Tod Kvpilov, Al
#oll woémeL var PAlovv ot o Tic Yuyée nac. Ti eloat,
adeh@é nov, @ytog, “"Eotm 8TL gloat. AMG ®ol waAL
TEEMEL VO Qofaoal THV AT@ot. AvolEe TO UATLO, GOV
va Ofic mwdoot, oV Eptacav ot VY1 1oV ovavoD
zal €otnoav ™ eoAld tovg dvaueoa ot dotea (BA.
"Ho. 14:12-13), €reoav xol TO0X{OTNHRAY- ROL T) TTOOL
TOVC NTAV TG00 MO PeYEAN 800 neyalitepo HTav T
Yyoc tHe dpeTiic Smov iy &vepi. AEC TiC TTOOELC
1OV Tovdatwv, tod Tovda, ToV dtarndvov NiroAdov
(o Eywve GOYNYOC TOV VIROAXIT®OYV, THc O aioyofic
ailpéoewc), Tod Apelov nal tdowv GAAwy. 'Eav adtol
greoav xal ExOLdyONray, TG00 WAAAOV 0V UITOQET VO
mEoNg nal vou xafig; BAEme T wvnueio tdV mecovtwy
HOL YN UETAVONOAVTIWV TAEOV, PAETE TOVS YRQEUOVG
%ol T faoabpa T duaptiog, PAETE TV AoBEveL TMV
PYUYRDOV 00V dUVAUEMY, ROl VO ROAALEQYTIC UECOL OV
E®ETVO TO POPo oV TG00 Evtova ouVLOTE O AtdOTOAOG
I[Tadlog Aéyovrtac «Meto @ofov xal TOO0UOoUV TNV
Equt@v owtnoiav xatepydleobex». (k. 2:12).

Ag pofauacote, AN dg ui) areAmiiouaote ovte
vy T SN wog omTneio ovTE Yo T owTneie TV
AV Tov LotV T waxod étod 10 Xp1otd. “Eneoec;
Mmopeic voo onrmBiic xal va Padiong xat mait to
dpduo tic owtneiac. Atc Tic mtwoelg tot ITétpov
zal Tod Aavid Emecav, BAML TAAL onrdONRAY ROl
gmavéntnoayv Tic 0£0eIC TOV TEOC OTLYUV ElyaV YAOEL.
Zo0v parplo drd 1o XELoto ol dAhotl; Myv tovg
amehmiong, unv tovg mepppovione. ITod Eépeig, €
avtol ol Cotv ofuepa Th Lwh ToD AowTOoV, URT!S
atolo pundodv ol T uerdvolo tot domtov; Eive
onfuepa «viol ye€vvno (Math. 23:15), a4l atpolo

vivovtal «viol ti¢ BaoctAeiacy. Zotv oNUEQO OTOVC
otavhovg The auagtiog, dANL avolo gLhoEevoivTtal
ot Oeindl dvantopa: eive oMueQa OUxEVOVTOL, AL
atolo €lve VTIUPEVOL BTwE Ol TOIYRLTES TMY 0DOAVADV-

eive ofueoa Exmrwtol, GAA” atiplo EvOpovitovtadl
Adelgot uov! ’E@’ 6oov Todue ot t0oUTO TOV
®oono, 6mov xdbe uépa ovuPaivovy ArATATAVOTES
alholdoele, 6yt wévo 0to Paoirelo e puoemg dAl
©OL 0TO Paciielo THS YAELTOC, GC TATELVOPQEOVODUE:
dc poPdunooTe, EvOupovpevoL ab T ToL ASyLaL TOY Eime
0 Kvpi6g nag «IToAdol érd avatoddv xal dvoudv
fn&ovot xai avaxiibnoovral uettt Apoadcu xai loadox
xal Taxwpf év Ti) faotrelo TV ovoav@V, oi O viol T
Paoireiag éxfindnocovtal eic 1O oxOTOS TO 5D TEQO V™.
(t) émionomog Avyovotivog

H OpBrj Aroyn 100 Ayiou XpuooaTtépou yid v
Mpooeuxn) o6 Zin kal ot6 Nad

Ez’f&ao@m UeV yao xal €xl tic oixiac dSvvatov,
olitw 6¢ evEaobat w¢ Eml ThHE ExxAnoiac advvartov,
Omov matéowv mAnboc tooovToV, 6oV o TEOS TOV
Ocov ouobvuadov avaméumetol. Ovy oVTWC Eioax0U
XOTO OQVTOV TOV AEOTOTNY TOQAKAADYV, DS UETA TV
adedpdv TV o@v. Evratla yio éoti TL mA€ov, oiov 1)
ouovoLa xal 1 CUUQW Vo %Al TS Aydans 0 oUuvOeouog,
xal al TV [EQEwV evxal. Al Yo TOUTO Oi I€QEIS
TOOEOTNHRAOLY, Ve ol TOT TANOOVS V)l AOOeVEOTEQL
ovoat, TV SvvatwTéowy ToUTWV émAaBousval, 6- Lot
oVvVaveEABwOoLY aUTalc €IS TOV 0VQAVOV.

Merdgoaon: BéBoia eival duvatd vir mooevyndijc »ol
otV oixlo oov, lvat &dUvaTo Suwe VoL TEooeVyN0Hg
€101, OTMC TEOOEVYETUL 0TV EXXANTIC, OTOV VITAQYEL
1600 TANBOC TATEQWY, 6TOV AVATEUTETAL GLITO OAOVC
wolh ®oLv TEOCEVYT TEOC TOV Oed. A€V eloaxroveTLL
TO00 TOAD TOQARAADVTAS WOVOS 00V TOV Kiplo, dco
otav 10V mopaxaAic wall ug Tovg adehpovc cov.
ALGTL €D otV ExxAnoio VtdyeL ®ATL TO €L TAEOY,
Omwe OnAadnq i dudvola, 1| ovugpwvic, 6 oVVOEOoUOC
TS Aydmne »ot ol eVyEc TV tep€mv. ' avto BEPaia
nal &l xeQaric TV arohovOLdV elval ol eElc,
HoTe of eVyEc oV TAHOOVC, TOV eival BoOevEsTEQECS,
EVIOYVOUEVES UE TIC OVVATOTEQES EVYES AVTDY, VO
avefotv nall ué€ adtEc 0TOV 0VEAVO.

‘Emouévos, amo 10 omitt O€v eivar dvvarov
vd ovuuetéyovue orilv Ocia Aeitovoyio xai vd
«HOLYOVAUE...
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0 Adokahog 100 Mévoug dwrng KévroyAou

I'paget o Anunrpns Naroidg, Adokarog-Osoloyog.

«Omote xabiow xai Aoyagtdoo i yeQo, Ti
axardivro Exw otiyy ppirobixn uov, i Oa
umogotoa va mdow o0& piav éga avayxngs xal va
otvAw0d, mdve tov Kovroylov..»
[Tv@doyos Towdvvov]

Tt
Z Tic 13 Tovhiov toD 1965 xheiver yior TavTo TO LA TIO

Tov 0 PHTNE KSvroyhov, 6 Adorarog tot ['€voug, 6

«yaiog» G vOpmmog thg Avatohiic. Kottt 10 E661 tov, 6
161E AEYIET(O%OTOC AONVHY #VEOC XOVOGOTONOC, ELTTE
UeTaEL GAAWV: « ToLoTTOV AV TOOTEUTOUEY ORUEQOY,
Géelpot, dvdoa, 6 6T0T0C UTOQET VA XATATAYT], XWOIS
VeQPOANY, UETAED TMV AyiwV xal OUOAOYNTDV THC
ITiotews. Aot 0i ouoioyntal Tig Hmrea)g avTo
Gropids  Exoauvov, : 7
6,1t Exauve xal O
deluvnotos DPiTLOGC.
Eotafn evOvteviic,
éotaln yevvaioc amé-
VavtL TV TOAEUIWV
tiic OpbodoSov Numv
ITiotews xol éEyxa-
TAAEPEY €iC TOV XOOUOV |
avToV uiav Taeddooty,
GALQ xal yoamTOV
Aoyov, iva 1) vewTtéoa
YEVEQ EXTTOULOEVETAL EIC
0 ‘EAAnvoyoLotiavixo
VAUATAL...».

“Otav avto AMEyovtol
amo TO oTéuo TOU
apyLemoxdmov Xpuvoootouov Xatlnotavgov,
Maxedovoudyov, doytdiaxdvov xai Oegl x€oL Toh
€0voiepondoTVEog XQUOo0oTOUOV ZUvovNneg iAo ®ol
TEOUAYOV ®OL VIEQOOTLOTY THS Gylog ‘OpbodoEiag
oG, TOTE «T0 ETL YOELAY EXOUEY HAQTVOW V>,

Ovtoe €lnoe doaxd, 600080Ea 6 uaoteo-dwTyC,
OV PETOS TWAUE TO 55 YodVia GO TV ®olunon Tov.

Agpnvovue Suwg tov dLo vor dinynbel tov Plo rat
™V moMTeln, TOV, 0% EMLOTOAY TOV OTIC 5 AvyovoTou
00 1964 otov éniong noaragLoto yépovto Oedxinto
Avovvordry. Iepgihaufdvetar othv €€alpetn Exndoon
10?0 Tepod Kowvopfiov ‘Ootov Nixodijuov Ievtarldgpov
IMawoviag Kikric, «O @wtng Kovroyrov otiv Toitn
Awdotaon tovs. (Tovuéviooa 2003, ogh. 64-66):

«Eic v Cwnv uov, moté Sév EoxépOnv S
v Eaopdiioiv nac oixovourtxds. Mot nibav
xal wot éoyxoviai evxaioion St va AITOXTHOW
moAe xonuata (mooTdosc dmd 10 EEwTEQLXOV
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va Cwyoa@now voaovs xai ueyoopd, ot ExdO0ELS
BUBALwV TQOTAVTWY XOOULKTIS YVDOOEWS XAl TEXVIG,
St Snuootevuate Tovtos €l00VS, 0TOQLXA,
Aaoyoa@ixd, aioOntixd, meoryoapixd Tageldimy,
#Ax). Timote S&v d€xouat. OAw VoL ueivw axtiumv
xal vV amobdvw totottog. O XoLoTiavog ToETEL
VoL UMY OUVOEETAL UE TITOTA UE TOTVTOV TOV XOOUOV.
Otte gigc v Axadnuiav S&v é6éxOnv va &urw,

maQ GAaC TS TOOOXANOELS ATO TOAADYV ETMV.

Oy a&iouata. Oy mowtoxabedoiar. Exdvw €ig 10
ixolwua éoydlouat oxAnodg, idpwvw, Toaxiouat,
Gxrouo onueoat, ue TOOL TOAXLOUEVO.

ITéoaoa 10 futov tiic Lwiic uov émdvw oTNv
oxaAwoLdv, g OTVATNG ME YooV UTNoeTd TV
‘ExxAnoiav, 1) omoia vaijo§ev adidpopos dia T0
Eoyov tiic ayioyoapiag, Gxoun xot éxBoix. Twoa

63 UE TOL namza ol n)LgLotOL TAV TOOLOTAUEVWY

WV vadv, OVTeS
OAot @pido-mamixof,
0&v ue Oélovv wg
l Gyoyodgov  xal
uoiic &o amo v
uiav éxxinoiav wov
&w, Evid TITOTEVIOL
uroyiatéindec xai
ava&ior uabnrai wov
&ovv éoyaoiav mov
oev  mpopbdvouv,
mAovtiovv, xal’
6oov ovvalildo-
oovtaL UE  TOVG
EMITOOTOVS Xl
TOVS TEOLOTAUEVOUS
kL_d 2 TV vadv Kol
UoVVTEOUQWVOVY TOVS TOLYOVS, Ul TATMOVTES €IS
NV AELtTovoyiay, ovyva O& xal oapxALoVTES TQ TS
Bonoxeiac. Eym gic avtag Q¢ ETLQooas T0D oatava,
avuitaoow v wioty uov. Kal éva dtaoadmiletal
GV TOV XOOUOV 1) HUN UOV S «TOUTAVEWS» TS f.
(=Bviavtviic) téxvne x.7. (=x.T.A1.), £Y® TOAAAHIC
0ev &w éoyaoiav. Oi Zwiroi, ma 6Tt §oyovial
va ug idov, Sev ue ywvevovv. Oi xabnyntal tovU
ITavem. (OcoAdyor) ué pootv, xai ué édim&av dmod
v aytoyodenow tis Kamvixapéas xal aijoov Evay
&OAov wabntiy uov. Oi OVViTes w0 TEOTEVAY VL
Lwyoapnow thv éxxinoiav twv xal Tovs édiméa,
G Eomevoe vor Thv Ewyoapion 6 Koyidng, mo.
watntic uov. Ovdeic GvOioTaTaL €IS TOV UAUMDVAY.
Baoileia avtot xai &y tov XpL0100...

..Aowwov, wdtep OeoxAnte, SEV GENVouey TimoTe
amo oo xepditw Gmo THY éoyaoiayv uov, TOoov,
aote ovyva va daverLoueo S va fonbnowuey
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dALove. ‘Otav érndBouev 10 SvoTiynuc, Arexalipin
1 ameviaoia uag, xai €tol EmioTeEVOaV XAl
HATOLOL QPIAOL S OTL BVTWS O&V EYQUEV YONUATOL
‘EripoimTouev Thv u€ouuvay uog éxl tov Kuptov tov
Oeov uag. Avtd, 0Gs Tapaxaid, vo puiayBoiv
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xal EUElc TEQAOQUE ATO XEIVES TIC YDOES, XAl
tnoaue 0 avtés xaumooa yoovia. “Omote éoyoviave
oty Evodnn axo v EAAdSa fitave, othv Goxn,
OaoTIOUEVOL %ol CaQmUEVOL, OOV %Al XEIVO TOL
uavteooxvia wov GxolovOnoave TOV TOOUTAVO
xal PBoednxave otO *EVTOO THS TOMTEIQS, UEOQ
otV OyAofon xi Gvaueoa oT QUTOXIVNTA, %Ol
OO0TIOAVE, TO xOoxouoLoa, xol Balovve Ty ovpo
TOUS GVAUEDD OTQ OXEALD TOUS, TOOUOXOATHUEVCL.
Ma ooy yvpioovve 010 uavtol, Ty Savaonxavovve
meonpava, xal yivovvral Onoio dviueoa. M’ avto o
oxvlo uotalave, oto udtia T Sixd Uogs, Tov eiyaue
{noetL moiv Gmod yoovia

;xﬂ‘f Guriy K(rnmr.

o fectiruc

0 MPosHTHG HAIR

OTIC UEYAAES TTOMTEIES,
Exelva T VEOPEQUEVAL
‘EAAnvomovia, wov udsg
Oewpovoave oty doxn
oQV TOOOTATES TOVG.
K fjtave tamewva xai
@ooviua. Ma ué tov
»atpo Eebappevave, xal
TOAAQ QT QT TALEOVOLVE

oT0 TéAOG Evav éymioud
OLQUEQOV, WADVTAS UE
XATAQPOOVNON YLl TNV
matoida tove. Kai moAla
arn’ avta oav yvoitave
miow otnv EAAddda,
xavave Ta Onoia, xavave
TOVS TAVOOQOVS, XAVOVE
TOVC TEOQPECTOQOC,
UA@OVTOS OAOEVA YLl
Thv Evodmn xot yio Thv
xaxouotoo, T Stk uag
0¢ 6Aa TO TOdyuaTaL.

IV avto Aéyw, mig
- 7 Evodan eivar f
SoxaoTIXT TETOU VIl *AOE Evav Amo uag, Tov

ueta v uacy.
‘O Kévrtoylov avixel 0tovg Aiyovg, ToVg EAAYLOTOVS
TVEVUATIXOVS AVOQWTOVS, ToV 600 Lotoe &gV pLhoDoe
«®oToVENUEVESD> TOALES, AL UAOTICE GAVTINTO UE THV
ndyorpa the Pouaitung mapddoong tovg F'oouxvhove Thg
ONUEQOYV, TOVS TQOORVVNUEVOUS EVQWALYOUENES.
Toelc xvplwg “vOowmoL A&ATO THV EVAOYNUEVY
’Eravédotaon toth 1821
nol  évtedfev  elyav
OoVAAGPEL EvapyéoTaTa
rat ue  aSobaduaoty
ovvémela  AOYov  xraOl
medEng TOv mvevpoTino
nog €Eavdpoamodiono:
Maxpuyldvvng, O
[Moaradiandving  ®ol
6 Kovroyhov, ocoav va
o €dLde 6 Evac otov BALO
THV OXVTAAN THS YVNOLOC
napddoong tod ['Evoug xal
0 OTho yLoL TV AréoeLon
TV pLooudtov  tod
Do yroAEPAVTIVIONOD %Al
™™g dvtwwolayvelag, mov
OAmLO0V—T0 PAETOVUE OTIC
NUERES HoLc—T0O «OAGOQ000
O€vTEO THS PUATC oo,
Todpel Yo SAovg avtovg
TOVC OTOVIAYUEVOUS 0TV 7
O%OTEWY %Ol OVOoWDdN
Edodnm, mov émiotoépouy
OTNV @TOWYN TATEOO ROl
AenhatoUv ®xveimg THY YPuyn ™
«Oi meQLOOOTEQOL OMOVOAOTES UAS, UOALS
matnioovve oty EUodan dmouévovve éufioovintol
GO TIS YEVTOPLAOOOPIES TOV SLOAOKOVVE XATOLOL
omovdaiol xabnyntéc, xal udiioto o¢ EEvn ywooa.
‘H &€vn yAdooa tolc xAvel ueydin évivmwon!
Katamxin&n tovs xdavovve xal oi ueydaAes ToATEIES,
oi papdiol dpduot, To ueydia ytipta, ol Aewpopot,
Q T0UIVA, O AOYRC-AOYIIC UNYAVES, Ol GYOQES, TO
ToAV yofjua, & froovod Iavemotiuia. Ki adto
yivetat, yiati oi TEQLOOOTEQOL QT QUTOVS TOVS
omovdaoTEc gival ywolatomovia, ol volbdovve
UEDCL TOVS VTQOITT) YLOL TO XWQLO TOVS, %L O, Tt PAETOVVE
%L GroDVE, gival YU aitode otpavoxatéBaro!
Tovc E€ow xalda avtovs Tovs omovdaoTES, Yot

60 mdel og xamola ywoa g i O¢ yiver wiOnrog
Eevodoviroc, OBavualovrac oav ovpavoxatéfarta
OAa Boa PAEmeL k1L GroVeL OE xeVN T YW, %Al
& GovnBet 10 ydio Tiic udvac tov, ij 0 xataldfel
TO00 YEVTIHO EIVAL T QOVTAYTEQN OTOAISIAL TIG,
xol woomn Poofaootnta Undoyel xAdTw AmO THV
TOMTIOUEVY Empaverd tng, xal 0 &yamnoel ué
mdaBfog TOv TOmo 1oV, volwbovtag “ué érxiyvwon,”
TNV TVEVUATI®Y] TNG EVYEVELA %ol TNV UTEQOXN
HaS, WTQOOTA O KEIVES TIG AVOOWTOUEQUNYKLES.
(«Evdoynuévo Kataquyio», Eudioeic «Anpitoc»,
oel. 226-227).
Atiuntn %ol AVuToASyLoTn Sumg eival § ouuBory Tov
otV &vayalition TV TOTIRDV KAl TEOTECTAVTIXMDV
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rononOeldv 0Td NOOC %l TO déypa Tic ‘OpBodo&log.
«0 mamopog eivar i Mo caravixi) SLaoTEOPi
10 a@vlodmov. Eivar 6 Avtiyoiorog» 0t yodel ot
€mLoToA) Tov 010V ['€povta OsdxinTo.

Xweig VrepPfor) Ve O TEMTOG EVAYYEALOTNG
xal Owddoxarog othv ‘EAAGda tic Bulavtiviig
aywoyoagiac. ‘Emavagéoer thv ayloyoagpio othyv
‘006805 meomatnold e, ywotl «giyev GAwOel
GO TS yaAxouavies 1ot SvtixoU avOpwmLouol, TIG
“vevoPépec”—8mme Tic EheyeE—mo elyav xvoLaQOXOEL
OTOVS QYLOQEITES QYLOYQAQPOUS UECH TDV OWOLKDYV
mapayyeidw. («O datne Kovroyrov oty Toitn
Atdotaon] tov», ogh. 204).

Mt aywvio dwoprémer Ty dAhotoimon tod I'Evoug
0’ BAhec Tic nahhTeyVIRES TOV QaveQwoels Eattiog
e mvevpotixflc mavovxlog mwoU Ovoudletal
EEEVOMTALIONAG.

«Kouapwote ti “Eoya” mapovoidlovv ol
“réxvec” onueoa. Elvar va godlel xavéveac
ta udtie tov. ‘Ola avto ta maoaleiuuota
aravw otovs uovoauddes, ol AEyovral “€oya
Coyoapixniic”, SAa avto t0 maitooideoa 1 To
VIQUOQOXOTOMVLY TOV ;apovotdloviatl yid
“Eoya yMmtixiic” o0& xdvouve L uovdaya va
GnéLdoels yia 10 ®oTAvINuUd Uos, aAAa xai vo
OuuaoeLs yia v GSLavToOmLA TOV PAVEQDVOUY
avTd TQ TEQATOVOYHUATA...». («MvoTixd AvOn»,
éno. <<A01:ﬁ@», oel. 14).

Agv Eepevyel Ao 10 AVUoTORTO EVOLOLPEQOV TOV YLl
t0 I'évog ol 10 Tvumaviaiog dmropoQdc—oMueQo—
ntodua thc [Modeloc.

«Twoa, dc motue xal T¢ onueQvd uas. To oyoreld,
av Pydier xavévac Atya othyv umavra, T GALG GAa
Sovievovy yia va Bydlovve Agfavtivous ki Gxt
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ORTHODOX CHRISTIANS ARE
DUTY-BOUND TO HAVE TRUE
ORTHODOX BISHOPS!

Originally published in “Orthodox Heritage,” vol. 1, issue no. 11,
under the title “The Seat of Moses: Its Powers and Perils.” This
article is being re-published in line with the perilous times and current
ecclesiastical events which confront the faithful in our days.

hat can we do? These are our bishops. We know that they
have betrayed Orthodoxy and that they are breaking
the Holy Canons that tell us that we must avoid all prayers
with the heterodox. We know that they believe in the Anglican
Branch Theory and practice “eucharistic hospitality,” and that
they preach “Marxist Christianity,” and that their joys and
sorrows are one with their theistic overlords. We know that they
are wolves in sheep’s clothing, that they are traitors to Ortho-
doxy, and disdainers of the writings of the holy Apostles and
the holy fathers of the Church. But what can we do? Willingly
or unwillingly one is forced to remain with the hierarchy that
has been given us, for without a bishop there is no Church. We
have to obey our bishops, don’r we?
TFod
rthodox Christians are duty bound to have Ortho-
dox bishops. They are obliged to obey their bishops
only if their bishops obey Holy Tradition, as it is embodied
in the Holy Scriptures, the Holy Canons and the teachings
of the Church Fathers. If the bishops are not obedient to
the Church, we are not obliged to be obedient to them.
Indeed, how can one demand obedience to disobedience?
Why should one show reve-rence to irreverence?

The Orthodox Church has criteria by which the Ortho-
doxy of all—bishops, clergy and lay people alike—is evalu-
ated. These criteria are the Holy Scriptures and the Holy
Tradition, as it is expressed in the Holy Canons and writ-
ings of the saints of God and the holy Church Fathers. As
a result, there is no room here either for anarchy or for
despotism. There is no danger of slipping into dictatorial
Papism or into free-for-all Protestantism. On many occa-
sions, when discussing such matters with Roman Catholic
priests or monks, we have made it abundantly clear to them
that, “All Orthodox bishops are infallible—until they make
a mistake...”

Our Orthodox bishops know exactly where they stand and
they know they must stand there correctly or they will have
to answer to God and to the people of God. At their ordina-
tion to the episcopacy, they make three solemn declarations
and vows before God and the Orthodox faithful. In the first
declaration, the candidate recites the Creed wherein, among
other things, he declares his belief not in the Anglican Branch
Theory, but in the Undivided Church which is Onre, Holy,
Catholic, and Apostolic. He professes that the Holy Spirit

proceeds from the Father—not “from the Father and the Son”
as the heretical denominations aver. In the second declara-
tion he pronounces the Orthodox Catholic faith regarding
the Person of the Son of God, and here he denounces the
doctrines of Sables, Arius, Nestorius, Eutyches, Dioscorus
and all the other Monophysites and Monothelites. In the
third declaration, the candidate professes the Orthodox Faith
concerning the Holy Trinity, adding also the words, 7 believe
also in the One, Catholic and Apostolic Church’s traditions and
interpretations concerning God and things divine. Furthermore,
he denounces those who do not accept the holy icons as the
Church has accepted them. And at the end of the declaration,
he states, [ anathematize and openly proclaim with a great voice:
10 every heretic anathema. 1o all heretics, anathema! | Great
Euchologion (Venice, 1862), pp. 166-76].

These are indeed very strong and frightful words. The can-
didate for the episcopacy is here proclaiming before God and
the people of God that he will uphold and defend every aspect
of the Orthodox Faith, and he calls the Church’s anathema
and excommunication upon those who refuse to obey the
voice of Christ Who has spoken in His holy Church: Verily
1 say unto you, Whatsoever ye shall bind on earth shall be bound
in heaven: and whatsoever ye shall loose on earth shall be loosed
in heaven. (Mt 18:18).

Of course, like every other mortal, bishops too have fail-
ings—for all have sinned and fall short of the glory of God. (Rom
3:23). But, like all other mortals, they too struggle with their
weaknesses and try as best as they can to overcome them. Like
everyone else, they are not always successful. Nevertheless,
despite the fact that they too have human flaws, as long as
they uphold and defend and teach the Orthodox faith, they
are being faithful to the confession of faith and the vows that
they made at their ordination. We do not revere our bishops;
they too are mortal, and therefore have failings like the rest
of us. We revere and love them because, though mortals and,
therefore, possessing human failings, they have taken upon
themselves the heavy task of: (1) Defending and propagat-
ing the Holy Orthodox and Catholic Faith, (2) striving to
cultivate an increase in the piety and fervor for God of the
flock with which they have been entrusted, and (3) seeking
by all means to increase that flock.

They are the living icons of Christ our Savior. It is by their
authority that all the Holy Mysteries are performed in the
Church. Furthermore, since they are the true icons of Christ
our Lord and Teacher, it is their duty to rightly divide the
Word of Truth and to observe and uphold the Holy Canons,
to maintain and extend that Truth of which they are icons,
and to see to it that their flock does the same. The English
word “bishop” comes from the Greek word episcopos, which
means “overseer,” and this term describes their duties and
obligations well; if they fulfill these obligations, we revere
and honor them as our fathers and tutors in Christ. Such
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holy bishops, faithful to their commitment towards observ-
ing and upholding the Holy Canons, came together in the
Ecumenical and Local Councils in defense of the Orthodox
Catholic Faith. As Chrysostom Stratman expressed it:
These authentic shepherds of the Lord’s flock had but
one concern, the welfare and safety of those entrusted
to them. Guiding, nourishing, and protecting their
sheep was their one earthly occupation and preoccupa-
tion. They lived for Christ’s flock and many died for
it, as did the great and holy St. John Chrysostomos. ..
[7he Ecumenists (Oak Park, I11.), p.7]

Granted that not all bishops are saints, and perhaps a few are
totally unworthy of their calling; what does Our Savior teach
us in regard to this point? Our Lord and God taught us that
those religious leaders who do not observe the laws of God
stand convicted of hypocrisy, like the Scribes and Pharisees
of old. Nevertheless, as long as they continue to teach us the
law of God—even though they themselves do not observe
it—we are to obey them. Our Savior said:

The Scribes and the Pharisees sit in Moses’ seat: All there-
fore whatsoever they bid you observe, that observe and do;
but do not ye after their works: for they say, and do not.
For they bind heavy burdens and grievous to be borne, and
lay them on men’s shoulders; but they themselves will not
move them with one of their fingers. But all their works
they do for to be seen of men: they make broad their phy-
lacteries, and enlarge the borders of their garments, and
love the uppermost rooms at feasts, and the chief seats in
the synagogues, and greetings in the markets, and ro be
called of men, Rabbi, Rabbi. But be not ye called Rabbi:
for one is your Master, even Christ; and all ye are breth-
ren. And call no man your father upon the earth: for one
is your Father, which is in heaven. Neither be ye called
masters: for one is your Master, even Christ. [Mt 23:2-10].

Here too, in our Savior’s words, we find the key to under-
standing the difference between human sin and blasphemous
heresy: Sin is a transgression of the Gospel’s precepts. Heresy,
on the other hand, is an alteration of those precepts.

So, as long as our hierarchs sit in the seat of Moses, the
Prophets, the Apostles, the Church Fathers, and Saints—that
is to say, as long as they continue to teach the Orthodox faith
correctly and without alteration—we are to obey them, even
though they themselves, perhaps, are not in order personally.
On the other hand, if they openly and without shame teach
heresy—that is, change the teachings that have been delivered
unto us by the Saints of God—then we are not under any
obligation whatsoever to listen to them or to obey them. They
no longer sit in the seat of Moses.

What, then, should one do if one is faced with the possibil-
ity that one’s bishop has gone astray in matters of the faith?

“We are just simply, Orthodox Christians. What do we
know about theological matters anyway?”

This is a typical statement, heard too often. The answer, of
course, is that we are the rational flock of Christ. As consci-
entious Orthodox Christians, we are expected to know our
Orthodox Faith well and to live it. This means that we have
been attending and listening carefully to the Divine Services.
We have been reading the Holy Scriptures together with the
commentaries of the Holy Fathers. We have been studying
the Lives of the Saints, the Holy Canons and Church History.
We have been keeping the holy fasts and cultivating the life
of prayer. We have been trying to keep the commandments,
struggling with our passions, and striving to grow in true love
for God and man. If we have not been doing these things, we
are not conscientious, practicing Orthodox Christians. We
are not a rational flock.

This is what the Apostolic Constitutions say about what kind
of flock we are supposed to be:

The sheep and rams are rational, and not irrational, so
that no layman may ever say that. “I am a sheep, and not a
shepherd, and I give no account of myself, but the shepherd
shall see to it, and he alone shall pay the penalty for me.”
For even as the sheep which follows not the good shepherd
shall fall to the wolves unto its own destruction, so too it
is evident that that which follows the evil shepherd shall
acquire death, for he shall utterly devour it. [Apostolic
Constitutions, 2:19 (PG 1.633)]

Nor should we forget what the Orthodox Patriarchs of the
East wrote in their Answer to Pope Pius the [Xin 1848, “...the
guardians and defenders of the faith is the very body of the
Church, that is, the people...” (J.Karmiris, ed., 72 Dogmatica
kai Symbolica Mnemeia [ Athens, 1953], vol.2, p. 920).

Let us return now to the question we mentioned above.
What does an Orthodox Christian do when he ascertains
beyond a shadow of a doubt that his bishop is openly and
stubbornly preaching heresy? Fortunately, we have an abun-
dance of examples that tell exactly how we must proceed
should such a dire and grievous situation ever arise. Church
History, the Lives of the Saints, the writings of the Church
Fathers and the Holy canons all provide guidance for us.

To begin with, the first thing an Orthodox Christian must
do—once he is sure his bishop no longer preaches Ortho-
doxy—is to find the nearest bishop who does preach Or-
thodoxy.

Although this is the first, and easiest, solution to the prob-
lem, things do not always work out so simply. There have
been occasions when the entire hierarchy of an area fell into
heresy, as occurred in all North Africa during the Arian
controversy in the fourth century, and in the Polish oc-
cupied territories with the so-called Union of Brest during
the seventeenth century. There have been other occasions
in the Church’s history when the Orthodox Christians did
not know who the nearest Orthodox bishop was. Such was
the plight of the Orthodox Christians during the iconoclast
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period. What did they do when all the bishops known to
them were iconoclast? There simply were no Orthodox bish-
ops at the head of the dioceses in the Byzantine Empire at
that time. The Orthodox bishops who had not died at the
hands of their tormentors were languishing in prisons and
exile, and the Orthodox Christians hardly knew where they
were or if they were alive or dead.

What did the Christians do then? They simply commem-
orated “our Archbishop” or “Metropolitan” or “Bishop”
without mentioning any name, and by this they meant the
nearest true and faithful Orthodox bishop whose name, at
the moment, was unknown to them (the bishop who still
teaches the Orthodox faith
correctly and without altera-
tion.) This practice is used to
this day by the zealot fathers
of the Holy Mountain who
refuse to commemorate the
Patriarch Bartholomew (and
Demetrios before him) of
Constantinople, and who
instead use the formula “for
every episcopate of the Or-
thodox which rightly divi-
deth the word of truth.”

The life of Saint Maximus
is also instructive for us.
Saint Maximus, though only
a simple monk, resisted and
cut off communion with ev-
ery patriarch, metropolitan,
archbishop and bishop in the
East because of their having
been infected with the heresy
of Monothelitism. During
the first imprisonment of the
Saint, the messengers from the Ecumenical Patriarch asked him:

“To which church do you belong? To that of Byzan-
tium, of Rome, Antioch, Alexandria, or Jerusalem?
For all these churches, together with the provinces in
subjection to them, are in unity. Therefore, if you also
belong to the Catholic Church, enter into communion
with us at once, lest fashioning for yourself some new
and strange pathway, you fall into that which you do
not even expect!”

To this the righteous man wisely replied” “Christ the
Lord called that Church the Catholic Church which
maintains the true and saving confession of the Faith.
It was for this confession that He called Peter blessed,
and He declared that He would found His Church
upon this confession. However, I wish to know the
contents of your confession, on the basis of which all

churches, as you say, have entered into communion.
If it is not opposed to the truth, then neither will I be
separated from it.”

The confession which they were proposing to the Saint was
not Orthodox, of course, and so he refused to comply with
their coercions. Furthermore, they were lying about the See
of Rome which, in fact, had remained Orthodox. Sometime
later, at his last interrogation by the Byzantine authorities,
the following dialogue took place:

The Saint said, “They [the Patriarchs of Constantinople

and Alexandria and all the other heretical bishops of

the East] have been deposed and deprived of the priest-
hood at the local council
which took place recently
in Rome. What Mysteries,
then, can they perform?
Or what spirit will de-
scend upon those who are
ordained by them?”
“Then you alone will be
saved, and all others will
perish?” they objected.
To this the Saint replied:
“When all the people in
Babylon were worship-
ping the golden idol, the
Three Holy Children did
not condemn anyone to
perdition. They did not
concern themselves with
the doings of others, but
took care only for them-
selves, lest they should
fall away from true piety.
In precisely the same way,
when Daniel was cast into
the lion’s den, he did not condemn any of those who,
fulfilling the law of Darius, did not wish to pray to
God, but he kept in mind his own duty, and desired
rather to die than to sin against his conscience by trans-
gressing the Law of God. God forbid that I should
condemn anyone or say that I alone am being saved!
However, I shall sooner agree to die than to apostatize
in any way from the true faith and thereby suffer tor-
ments of conscience.”
“But what will you do,” inquired the envoys, “when
the Romans are united to the Byzantines? Yesterday,
indeed, two delegates arrived from Rome and tomor-
row, the Lord’s day, they will communicate the Holy
Mysteries with the Patriarch.”
The Saint replied, “Even if the whole universe holds
communion with the Patriarch, I will not communi-
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cate with him. For I know from the writings of the
holy Apostle Paul: The Holy Spirit declares that even
the angels would be anathema if they should begin
to preach another Gospel, introducing some new
teaching.”

As history had demonstrated, Saint Maximus—who was
only a simple monk and not even ordained—and his two
disciples were the ones who were Orthodox, and all those
illustrious, famous and influential Patriarchs and Metro-
politans whom the Saint had written against were the ones
who were in heresy. When the Sixth Ecumenical Council
was finally convened, among those condemned for heresy
were four patriarchs of Constantinople, one Pope of Rome,
one Patriarch of Alexandria, two Patriarchs of Antioch and a
multitude of other Metropolitans, Archbishops and Bishops.
During all those years, that one simple monk was right,
and all those notable bishops were wrong.

In the Life of Saint Hypatius of Rufinianus (commemorated
on June 18"), we find the following account:

When Nestorius came from Antioch in order to be-
come Patriarch of the illustrious Imperial City of Con-
stantinople (he was brought there by Dionysius, who
had become magister militum per orientemn—a Roman
honorary military title of significance), Saint Hypatius
saw a vision, at the very moment in the holy Church of
the Capital that some laymen installed him (Nestorius)
upon the throne; and immediately a voice announced,
“In three and a half years this tare will be uprooted.”
Thus Saint Hypatius began to say to certain persons and
particularly to the brethren of his monastery, “I have
great anxiety over this man who has come, my children,
for I have seen that he will turn aside from the faith; but
he will reign only three and a half years.”

Thus, when he passed by the Saint’s monastery, Nesto-
rius did not wish to go to meet him—he had acciden-
tally learned what the Saint had said—although he had
hitherto visited everywhere, including all the monasteries
and Church dignitaries and abbots, as he made his way
to the Capital. When he had entered the Capital and
had become Patriarch, he immediately sent clergymen
to Saint Hypatius with the message, “Go say to that
dreamer: I shall reign for twenty years in the City and
where are your dreams?” ”

Saint Hypatius replied to them, “Tell the Patriarch that
if it comes to pass as I discerned it, it was a revelation; if
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having understood that the Saint possessed great intel-
ligence. It was for this reason that Nestorius left him in
peace and did not send anyone else to him.

The three years having passed, little by little the evil
treasure of his heart began to show itself. For in his ser-
mons he said abominable things about the Lord which
were to fall again upon his own head, and which are not
permitted for us to repeat. This evil man did not know
the Holy Scriptures, which say, “Who shall declare his
generation?”, and, “Search not into things too deep for
thee.” When he understood that Nestorius held opinions
contrary to those which should be acknowledged, Saint
Hypatius immediately, in the church of the Apostles,
erased his name from the diptychs, so that it should no
longer be at the Oblation (the Eucharist offering).
When the most pious Bishop Eulalis learned of this, he
was anxious about the outcome of the affair. And seeing
that it had been noised abroad, Nestorius also ordered
him to reprimand Hypatius. For Nestorius was still pow-
erful in the city. Bishop Eulalius spoke this to Hypatius:
“Why have you erased his name without understanding
what the consequence of it would be?” Saint Hypatius
replied, “From the time that I learned that he said un-
righteous things about the Lord, I have no longer been
in communion with him and I do not commemorate
his name; for he is not a bishop.” Then the bishop, in
anger, said, “Be off with you! Make amends for what
you have done, for I shall take measures against you.”
Saint Hypatius replied: “Do as you wish. As for me, I
have decided to suffer anything, and it is with this in
mind that I have done this.”

Now when Nestorius had left for Ephesus, and the
Council had assembled, on the day when he should be
deposed, Saint Hypatius saw in a vision that an angel
of the Lord took hold of Saint John the Apostle, and
led him to the most pious Emperor and said to him,
“Say to the Emperor: ‘Pronounce your sentence against
Nestorius.” ” And he, having heard this, pronounced it.
Saint Hypatius made note of the day, and it was verified
that Nestorius was deposed on that very day, the three
and a half years having passed, as the Lord had foretold
the Saint. And some days later the decree of the deposi-
tion was brought. It was read in the presence of all the
clergy and people, Bishop Eulalius and Saint Hypatius
being present together in Church.

not, it was a dream and I, as a man, imagined it.” Thus
embarrassed by the answer which they brought back to
him, Nestorius sometime after sent other people in order
to ensnare him in certain of his words. But after having
tempted him with troublesome and useless questions,
they were not only unable to trap him in his words, but
they left his presence filled with admiration for him,

The significant point in this account is that the Saint ceased
commemorating Nestorius even before any Synodal decision
had been made against the latter. Furthermore, the Saint de-
clared, “I am no longer in communion with him and I do not
commemorate his name; for he is not a bishop.” All this was
said and done before any Church Council had condemned
Nestorious™ heresy. And indeed, heresy is heresy whether or
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not a Council condemns it. It is not, after all, the decision of
the Council that makes the heresy a heresy. Rather, follow-
ing in the path of the Holy Scriptures and the Holy Fathers,
the Church Councils openly proclaimed the true Orthodox
doctrine, while at the same time demonstrating in what points
heresy had deviated from that doctrine.

The Holy Canons are not silent in this regard either. Here
is what the 15" Canon of the First and Second Council
sets forth:

If any presbyter or bishop or metropolitan dares to se-
cede from communion with his own patriarch and does
not mention his name as is ordered and appointed in the
divine mystagogy, but before a synodical arraignment
and his [the patriarch’s] full condemnation, he creates
a schism, the Holy Synod has decreed that this person
be alienated from every priestly function, if only he be
proved to have transgressed in this. These rules, there-
fore, have been sealed and ordered concerning those
who on the pretext of some accusations against their
own presidents [i.e., prelates] stand apart, creating a
schism and severing the unity of the Church. But as for
those who on account of some heresy condemned by
Holy Synods or Fathers sever themselves from commu-
nion with their president, that is, because he publicly
preaches heresy and with bared head teaches it in the
Church, such persons as these not only are not subject
to canonical penalty for walling themselves off from
communion with the so-called bishop before synodi-
cal clarification, but they shall be deemed worthy of
due honor among the Orthodox. For not bishops, but
false bishops and false teachers have they condemned,
and they have not fragmented the Church’s unity with
schism, but from schisms and divisions have they ear-
nestly sought to deliver the Church.

Regarding this matter, the following is noted in the
book Against False Union:

The communion with and respect of one church on the
part of the other churches remains and continues only
as long as that local church remains in the Church, that
is as long as it lives and proceeds in Spirit and Truth.
When a patriarchate ceases to be a church, admitting
communion with heretics, then its recognition on the
part of the other churches ceases also.

The Orthodox people must become conscious of the
fact that they owe no obedience to a bishop, no mat-
ter how high a title he holds, when that bishop ceases
being Orthodox and openly follows heretics with pre-
tenses of union “on equal terms.” On the contrary,
they are obliged to depart from him and confess their
Faith, because a bishop, even if he be patriarch or pope,
ceases from being a bishop the moment he ceases being
Orthodox. The bishop is a consecrated person, and

even if he is openly sinful, respect and honor is due him
until synodically censured. But if he becomes openly
heretical or is in communion with heretics, then the
Christians should not await any synodical decision, but
should draw away from him immediately.

As we saw from the few examples cited above—and there
are countless others—the Orthodox faithful did not mince
words, nor were they afraid to take immediate action when
they ascertained that their bishop had strayed from Ortho-
doxy. Inevitably, there were those who found fault with this
“extreme” course of action. The latter were not so much dis-
turbed by the heresy of their bishop as they were by the
words and actions of the “zealots,” as they usually labeled the
conscientious flock. These “super-correct” extremists were
disturbing the peace of the Church and fomenting schism,
said they. How did those “unhealthy elements” dare to rebuke
the bishop and cut off communion with him before any
Synodal clarification? As we have seen, Saint Hypatius and
Saint Maximus the Confessor gave us two concrete examples
of how they dared. Saint Theodore the Studite and Saint
Mark of Ephesus also dared, and today the church honors
and reveres them for doing so.

The Church—which had just weathered the century long
onslaught of iconoclasm—saw that there were often occa-
sions when, for one reason or another, there was no pos-
sibility of calling an Orthodox Council. Precisely for this
very reason, therefore, the First and Second Council which
convened in Constantinople in 861 formulated the Fifteenth
Canon, which merely articulated and gave canonical ex-
pression to the ancient practice of the Church, to wit, that
the Orthodox Christians should “wall themselves off from
communion with the so-called bishop before synodical
clarification.” Thus, should the Orthodox faithful ever find
themselves in an extreme situation—doctrinally speaking—
they were encouraged and protected by this canon—no
matter what they were called by others, and no matter what
sanctions and actions the erring bishop threatened to take
against them. Actually, church History has demonstrated
repeatedly that the believers who were the first to react
against heresy were wholly justified in their course of action
on every occasion.

This, then, is the Orthodox understanding and the ancient
practice of the Church in this matter. As we mentioned in
the beginning, there is room here neither for anarchy, nor for
despotism. We have criteria, and these criteria are the Holy
Scriptures, the writings of the Church Fathers, the Lives of
the Saints, Church History, and the Holy Canons.

This witness, this Faith is sealed with the blood of the
martyrs and confessors of the Church. And truly, since the
Church is built upon this rock, how is it possible for the gates
of Hades to prevail against Her?

He that hath ears to hear, let him hear! (Mt 11:15).
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THE BREAD, THE WINE, AND
THE MODE OF BEING

By Fr. Chrysostom Koutloumousianos, Ph.D., Hieromonk at the Holy
Monastery of Koutloumousion, Holy Mountain.

he recent reappearance of the ancient terror of a pan-

demic has prompted fertile conversation among theolo-
gians and literary people across the world. Various opinions
have been articulated, such as that disease can be transmitted
through the current way of distributing Holy Communion,
or that the Eucharistic Gifts themselves can be bearers and
transmitters of pathogenic germs. It is said that since the
bread and the wine do not alter their essence and essential
properties, it follows that they are subject to decay and can
also spread toxic viruses. This idea has supposedly found
Christological grounds as well in that the human body of
Christ is a carrier of germs which can be harmful to us,
though not to Him; after all, germs themselves are not bad,
since there is nothing bad in creation.

Within this framework
the following evidence
drawn from the writings
of the Fathers might be
relevant and useful.

Undoubtedly, there is
nothing bad in creation.
No form of life, nor even
natural destruction can be
considered as bad, because
evil is only that which
alienates us from God.
However, at the same [
time one should not ig- j
nore or deny the products & .
of personal sin, such as, for example, a dangerous laboratory
hybrid, as well as the effects of the ancestral Fall, namely decay
and death, to which the human being has been submitted.
Now, God”s incarnation manifested something entirely new
in the world.

Let us open a short parenthesis to delineate the Orthodox
belief regarding the Eucharistic elements. Do we hold that
they are merely a representation of the Lord’s presence in the
congregation, as is the general understanding in Protestant-
ism? In this case, the holy bread could be offered in sterilized
bags and the holy wine in certified sealed bottles. If, on the
other hand, in accord with the Roman Catholic doctrine
of transubstantiation, the holy gifts are Christ with respect
to their essence, then either we must commit ourselves to
worshipping the gifts or fall into unbelief when thinking they
can be corrupted.

The Greek Fathers speak neither of transubstantiation nor
symbolic function but of the “change” of the material ele-

ments. This “change” signifies a new mode of being, inaugu-
rated through the appearance of God in the flesh. Here we
must consider the patristic distinction between the /ogos of
nature and the mode of existence, a distinction which is useful
for an Orthodox approach to the mystery of Christ.

The Fathers use this distinction as a tool for explaining
God’s miracles in history. When God intervenes to perform
a wondrous act, He does not alter the nature of things—that
is, their logos or principle; instead He innovates the manner
in which their nature operates, so as to fulfill the divine econ-
omy. The innovated mode means nature operating beyond
its own ordinance, beyond its limits, translating the human
being “into another form of life,” as for instance when Noah
remained unharmed amid wild animals and holy men would
walk upon the waters.

The Incarnation was the climax of all divine interven-
tions. The incomprehensible mystery that took place in the
Logos Incarnate was the indissoluble union of divine and
human nature. Such union meant the exchange of the nat-
ural properties in Christ,
in the same way that a
blade becomes fire when
thrown into fire while at
the same time fire acquires
a sharp edge. Human na-
ture remains intact while
its mode of existence is al-
tered. This is why Christ
was born both in a divine
and a human way, that is,
carried by a woman, yet
without labour pains and
corruption. He was not
subjugated to nature; in-
stead, elevating it to Himself, He made nature “a transcen-
dental mystery” Christ’s human nature operates in a divine
mode, and it operates in a divine mode because it carries
the fullness of divine activity.®

This same reality and understanding can be applied to the
Eucharistic mystery. Here also an alteration of the material
elements takes place. Neither is their logos or essence changed,
nor their natural properties, but their condition and conduct,
that is, their mode of being. Just as in Christ everything hu-
man has a transcendental mode, since human nature in Him
has the fullness of divinity, so the Eucharistic Gifts receive
and transmit to its participants the same theandric activ-
ity of Christ. We partake, therefore, not of something that
is subject to decay and deterioration, but of God Himself,
through matter that has become life-giving, as the very flesh
of Christ is life-giving.

Clearly, authentic communion has to do not only with the
presence of Christ in bread and wine but also with His pres-



Vol. 18, Issue 05-06

Page 27

Orthodox Heritage

ence within us. Union and assimilation with God is not ac-
complished without the good resolve (prohairesis) and synergy
of man, nor is it exclusively fulfilled in the Eucharist.® We
need to follow and wholeheartedly imitate Christ freely and
be born in the Spirit. Divine activity operates in various in-
scrutable ways according to the measure of each one’s faich
and longing.

Thus, when Christ is offered as bread, He does not alter the
nature of bread but its “economy.” Christ's human nature
was passible (capable of feeling-suffering, Ed.), yet, one with
the Divinity, and for this reason it could not be seized and
possessed by death. And as His body was dead and risen,
since it was never detached from Divinity, similarly, when we
receive this body we foretaste the resurrection. Just as Christ
suffers as a human being, yet acts as God, in the same way
the consecrated elements, though subject to “suffering” and
corruption, act upon us as uncreated divinity. As St. Cyril of
Alexandria says: 7he body of Christ is holy and has the power
to vanquish every illness. It was and is holy, not merely as flesh
with its natural powers, but as the temple of the indwelling di-
vine Logos, who sanctifies His flesh with His Spirit. This is why
Christ vivifies the daughter of the leader of the synagogue not
only through His omnipotent command but also with His bodily
touch. (Avaotaociov, Doctrina Patrum, Gel. 129, 131-32).

Therefore, to those that receive communion with faith and
true repentance the Lord’s body becomes a “safeguard,” “for
strength, healing and health of soul and body,” maintenance
and deification of human nature.®

The consecrated elements operate as the deified body of Jesus.
Through matter, God grants life uncorrupted. And although
immortality is an eschatological condition, and we shall all,
sooner or later, cross to the other side of the bank, yet “doses”
of incorruption are given in this mortal life according to the
measure of each one’s faith, longing, godly fear and love.

T
(1) See Maximus the Confessor, PG 91.298-300, 344, 1048-
1056, 1273-1276, 1341-134sS.

(2) See Chrysostom Koutloumousianos, 7he One and the
Three: Nature, Person and Triadic Monarchy in the Greek and
Irish Patristic Tradition, James Clarke, Cambridge 2015, pp.
119-22, 132-34, I50-53.

(3) John of Damascus, Exposition of the Orthodox Faith, 87.
Also see Prayer before the Holy Communion, and Gregory of
Nyssa, Catechetical Oration, 37.

f you could see e S thurgy, you
would be ready to gather the dust from the floor of the
Temple and wash your face with it.

St. Gabriel Urgebadze (+1995)

A STORY FROM THE TRAVELS OF
THE HOLY APOSTLE THOMAS

By Fr. Moses Samaan; we offer this beautiful story of how St. Thomas
began to bring many Indians to the knowledge of God. It comes from
the First Book of the “Evergetinos.”

S great Apostle
\ ﬁm}‘ TThomas was placed by

the Lord in the service of
a businessman, Abban, as
one very able in the art of
construction. Together with
. the businessman Abban, St.
Thomas arrived in the land
. of India. There he was led

. before the king of the land.
The king asked him, with in-
terest, about his skills, and
the Apostle Thomas assured
P him that he was among the

| most accomplished builders
and demonstrated to him

adequately his skills in this art.

Indeed, from all that he said about his art, St. Thomas was
reckoned by all those hearing him to be a remarkable archi-
tect, for which reason the king entrusted him with a plentiful
amount of money to build him a palace in a certain part of
his kingdom.

No sooner had the Apostle Thomas received the king’s
money, plentiful as it was, he distributed all of it to the poor
and to all who were in need.

After a short time, the king sent emissaries to the place
which he had indicated that his palace be built, so as to
see the construction. He was astonished, however, to learn
from his emissaries, when they returned, that Thomas had
not even laid the foundations for the building and that all
of the money that the king had entrusted to him had been
distributed among the poor. The king then became furious
and commanded that the Apostle be tied up, hands behind
his back, and brought before him.

Quicker than he could say it, the king’s command was ful-
filled and the Apostle Thomas was brought before him. The
king said to him with uncontrollable anger:“Did you finish
my palace?”

“Yes,” the Apostle Thomas quietly answered him, “and a
very beautiful one.”

“All right, then,” the king said sternly, “let us go to see it.”

“It is not possible in the present life, O king, to see the
castle which I am preparing for you. At your departure
from this world, however, you will see it, and you will en-
joy it with great happiness and rejoicing,” the holy Apostle
responded.
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These words of the Apostle Thomas, King Gundaphor (that
was his name) considered deceitful, and did not believe them
to be true.

In the meantime, he was told that the Apostle Thomas was
poor and had nothing that he could confiscate. Having thus
lost any hope that he could get his money back, he decided,
under the influence of his rage, that only the death of the
Apostle Thomas would satisfy his anger. So, he arranged to
have the Apostle skinned alive and afterwards thrown into a
fire to be burned. But He who brings about all things by His
omnipotence and calls them into accord with His Divine Will
conveniently arranged for a change in the course of events
through a fatal blow to Gad, who was the brother of King
Gundaphor. And behold what happened. This Gad was even
more upset than his brother the king at St. Thomas’ failure
to build their palace; and being more greatly infuriated by
the Apostle, who had supposedly swindled them, he encour-
aged the king to proceed with Thomas’ punishment. In the
interim, however, Gad died.

The death of Gad, however, prompted the postponement
of the Apostle Thomas’ death. Owing to the magnitude of
the calamity of Gad’s death, the king forgot about his con-
demnation of St. Thomas and busied himself with the funeral
arrangements for the dead Gad.

But what an astonishing miracle God performed—He Who
wishes not the death of a sinner, but that he should turn from
his sin and live the life of virtue.

As soon as Gad died, Angels took his soul and showed
him the everlasting abodes that exist in the other world
for those who are saved from sin. Gad’s soul was so over-
whelmed by the beauty, the magnitude, and the extraordi-
nary brightness of one of these heavenly mansions, that he
set aside all else and persistently pleaded with his Angelic
guides to let him live in just one of the smallest of the
rooms in the mansion.

The Angelic guides, however, would not consent to his re-
quest, pointing out that the mansion belonged to his brother
Gundaphor, and that it had been built by someone from a
foreign place by the name of Thomas.

Upon hearing this, Gad began with even greater zeal to im-
plore his Angelic guides to go back and return to the world,
so that he could buy this dazzling castle from his brother.

And what should happen thereupon?

At the beckoning of Him Who orders all things, it was ap-
pointed that Gad’s soul should return to his dead body, not
only to save the Apostle from death, but to save many souls
with the miracle of Gad’s resurrection.

Now, those who were caring for his burial, while wrapping
Gad’s dead body in funeral linens, suddenly saw the soulless
body begin, little by little, to come to life. Amazed, they
immediately ran to King Gundaphor to relate to him this
unheard-of event.

Astonished, the king hastily ran to the side of his dead
brother. And, oh, the wonder! Gad, up to this time dead,
opened his lips, which had been sealed by death, and, as
though waking up from sleep, insistently began to plead with
his brother, saying:

“If you love me, my brother, fulfill my request to buy the
beautiful palace which Thomas the Christian has built for
you in Heaven.”

Carefully listening to these words, the king well understood
their meaning and recognized that the Apostle Thomas was in
fact an Apostle of God and that the God Whom the Apostle
Thomas proclaimed was indeed a true God and a lover of
man; forthwith his soul was enlightened with the brilliance
of faith, and he answered his brother:

“My brother, I cannot sell you that building, the acquisi-
tion of which did not come so easily. Rather, I believe it
easier to take the building for myself and to introduce you
to the architect who made it—who by Divine Providence is
still alive—and he can make a similar castle on your behalf.”

Immediately the king commanded that Thomas be brought
before him, who in the meantime was freed from prison
and from his fetters. When the Apostle appeared, both of
the two brothers fell at his feet and asked forgiveness for the
wrong which they had brought upon him—albeit out of
ignorance—and asked him to preach in their country the
God Whom they knew not and His commandments, that
they might live all of their lives in accord with His Will and
thus merit the eternal and unseen good things, the images
and types of which Gad had, indeed, been deemed worthy
to foresee.

The Apostle Thomas heard all of this with amazement and
marveled at the depth of God’s Providence; immediately,
then, he suitably thanked God and catechized them. There-
after, he baptized all of them in the Name of the Father and
of the Son and of the Holy Spirit. He also baptized other
numberless throngs of Indians, who came to believe in God
on account of the miracle which had taken place.

n earth, everything is temporary—brief, transitory.

Soon, everything will pass by—that which is pleasant
and delightful, as well as what is lamentable and sorrowful.
If we have chosen for ourselves the glorious path of piety,
then we must remember and not forget the words of the
Apostle: All that will live godly in Christ shall suffer persecu-
tion. (2 Tim 3:12).”

St. Ambrose (+1891)
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THE HERMIT AND THE BANDIT

From the manuscripts of Philotheou Monastery, Mount Athos,
translated by NS.

here once was a hermit who labored in the wilderness for

seventy years, fasting, holding vigils, and always exercis-
ing much watchfulness. In all of these years that he labored
serving God, he was not deemed worthy to neither see any
visions nor experience any divine revelation. For this reason
he fell to thinking:

“There is a likely some reason of which I am not aware, that
makes God not pleased with my labors. This must be why I
have never experienced any revelation or any mystery.”

Contemplating these things, the elder began to labor and
to pray to God with more vehemence, saying:

“Lord, if my labor is truly pleasing to You and if You receive
my works, I the sinful and unworthy one beseech You to give
me just a drop of Your spiritual gifts, so that through the vi-
sion of some mystery I will be informed that You have heard
my prayer. Thus, I will be able to commit my ascetic life to
You with more courage and trust.”

Praying in this manner, the elder heard a voice from God
which said, If you desire to see My glory, go deeper into the wil-
derness and there many mysteries will be revealed to you.

As soon as he heard the voice, the elder left his cell at once.
After wandering for a while, he encountered a bandit who,
as soon as he saw him, overtook him with all of his strength,
desiring to kill him. After he caught the elder, the bandit said:

“Itis good that I met you, Abba, because now I will complete
my work and be saved!”

“But how will you be saved if you kill me?” asked the
astonished elder.

“We bandits have the following law and faith: the one who is
able to kill one hundred people will go to Paradise. Therefore,
having labored much until now, I have killed ninety-nine,
and lacking one, I have striven much to fulfill the last and
to be saved. That is why you have given me much joy, and I
thank you because today, through you, I will become worthy
to indulge in Paradise!”

Having heard this, the bewildered elder trembled from the
unexpected and desperate situation in which he found him-
self. Then, raising the eyes of his mind towards God, he said:

“Is this Your glory, Master and Lord, which You have
willed to show me, Your servant? Such counsel have You
given me, the sinner, to leave from my cell in order to
inform me with such a mystery? With such gifts have
You rewarded my labors? Now I have known in truth,
Lord, that all of my asceticism has been in vain and all of
my prayers have been accounted before You as something
worthy of loathing and disgust. Even so, I give thanks
to You for Your love of man, that You have punished my
unworthiness as is meet, for my innumerable sins, and

that You have given me over into the hands of this bandit
and murderer!”

Saying things such as these with pain, the elder began to
thirst. Afterwards he said to the bandit:

“My son, since the Lord, due to my many sins, has given
me over into your hands in order for you to kill me and take
me from this life, as the wicked man that I am—and behold,
your wish has been fulfilled—I beseech you to also fulfill one
small wish of mine. Give me a little water to drink, and then
you can cut off my head.”

As soon as the bandit heard these words of the elder and
desiring to fulfill his request, with much joy he put his sword
back into the sheath, and bringing forth from his chest pocket
a small vessel, he went down to the river nearby to fill it with
water and bring it back to the elder to drink. Yet while he was
there filling the vessel, he gave up his soul and died.

Time having passed and not seeing the bandit returning,
the elder thought to himself:

“Perhaps he became tired and fell asleep, and that is why he
is delaying in returning? Maybe this is my chance to escape
and return to my cell? But I am old and am afraid that I do
not have the strength to run. Being weak, I will tire quickly,
and he will catch me. Thus having enraged him all the more,
he will torture me without mercy, cutting me up into many
pieces. So I better not run but should rather go to the river
to see what he is doing.”

Thinking upon this, the elder went down to the river and
found the bandit dead, for which he wondered greatly. Rais-
ing his hands towards Heaven, he said:

“Lord, Lover of men, if You do not reveal this mystery to
me, [ will not lower my hands. Let your compassion be upon
this labor of mine and show it to me!”

With this prayer on his lips, an angel of the Lord appeared
to him and said:

“Do you see, Abba, the one who lies dead before you? For
your sake he received this sudden death, so that you could
escape and not be killed. For this reason you should bury him
as one saved. Since he did obedience to you and for the fact
that he put his sword back into the sheath in order to bring
water to quench your thirst, the rage of God was quenched,
and He received him as a worker of obedience. Furthermore,
his admission to killing ninety-nine people was accounted
as a confession. Therefore bury him and commemorate him
with those who have been saved. Through this you should
know the abyss of love for men and the compassion of God.
Now go back to your cell rejoicing, and be more zealous in
your prayers. Do not say that you are sinful and unworthy of
revelations. Behold the mystery which God has revealed to
you. And you should also know this: all of your ascetic labors
have been received by God, for there is never a labor which
has been done for God which does not rise up before him.”

Upon hearing these things, the elder buried the dead.
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FROM GOoD, WE SHOULD
EXPECT NOTHING LEsSs THAN
THE IMPOSSIBLE

By Fr. Rafael Noica, translated from Romanian by NS.

have received many letters to

which I can never respond. I
have spoken with many, and I
have concluded that just about
every person today is experienc-
ing each his own personal trag-
edy; every person is overwhelmed
- by pain and despair. However, let
us listen to what St. Paul says:
God has illumined our hearts to
shine the knowledge of His glory
towards Christ. This treasure we
have in earthen vessels, | am para-
phrasing a little, in order to understand that the excellency of the
power is not of man, it does not come from us, but is from God.
Thus, the Apostle says, We are troubled on every side, yer not
distressed; we are perplexed, but not in despair; persecuted, but not
Jforsaken; cast down, but not destroyed; always bearing about in
the body the dying of the Lord Jesus... Why? ...that the life also
of Jesus might be made manifest in our body. (cf. 2 Cor 4:6-10).

If St. Paul would not have /ived the love of God for man,
oppressed as he was on all sides, he would have been distressed;
in confusion, he would have despaired; being persecuted, he
would have felt forsaken—how many among us today feel
forsaken by God? Being cast down, he would have also been
destroyed, as many which despair today—God forbid—cast
themselves down, and it is difficult for them, or maybe even
impossible, to ever rise again.

We should never forget that God loves man deeply, and be-
cause of this love, He can never abandon him. And whatever
might happen to man, no matter how atrocious and awful,
even if he no longer sees a way of escape, there is one thing
left—the word of St. Silouan, which is more relevant today
than ever before: Keep your mind in hell and do not despair.
Behold how St. Paul, just as St Silouan did, kept his mind
in hell, as the holy Apostle instructs us. He sees himself op-
pressed, he sees himself in great perplexities, he sees himself
cast down, he sees himself persecuted; however, in none of
these cases does he ever despair. What does it mean to not
despair? It does not mean that you do not feel any or even get
tempted by despair, even to your limit sometimes, when you
reach a point of desolation and no longer know what else to
do. At the moment of anguish, however, when you no longer
know what else to do, you extend your thoughts to the one
indiscriminate consolation, and whatever may be at hand,
knowing that although you do not feel it now, God loves you.

I have advised several people last year, especially youths from
abroad: when you feel that life is too difficult and you are un-
able to reach any measure of a godly virtue, you should know
that it is not just difficult, it is impossible. Your own nature
witnesses this thought to you, it gives testimony from within
that this idea, this word, is impossible; but from our God
we should expect nothing less than the impossible! Nothing
less than impossible since if God is our God, well then the
impossible is that which we expect from Him and that which
only He can deliver; for Him nothing is impossible. And
the thing which is impossible, due the love and the power of
God, you will see working in you. I pray to God to receive
this word and to strengthen your faith, which is both a prayer
for me as well as for you.

The commandments of God are a divine revelation to in-
toxicate us, to sweeten us with the beauty of His Image, and
to draw us towards His Kingdom. However, on our own, this
accomplishment is not possible, yet that which is impossible,
for the love of God and for His almighty power, we expect to
see working in us.

There Is No Need to Despair
W’hy were we told to not despair? St. Paul enlightens and
clarifies for us the strength of this divine love: he tells us
that if divine instruction is for us to love God with all of our
soul, heart, mind, and with all of our human strength, then
God, in His own divine way, He equally and in a significantly
deeper manner loves His creation, which He Himself fash-
ioned. That is indeed how God loves Adam. In other words,
to save Adam, He gave everything upon the Cross: from all
of His Being, from all that He was and all that He had. Out
of fellowship and love for man, He sacrificed even to the last
drop of His blood for this one person who had so grievously
sinned against Him. Why? Because He was the only One Who
was capable of passing through into Hades and be resurrected
from the dead; he thus forged a new path towards life, a path
which Adam and his descendants had not reached, that is, the
Resurrected Man sitting on the right hand of the Father.
Therefore, during all of our gloomiest and darkest days and
moments, we have and should always employ a safety net,
as circus acrobats put underneath them when they perform
dangerous acts. The safety net is this: do not despair. When
He says Do not despair God does not forbid the oncoming of
hopelessness, but He is saying that we do not need to despair.
In this way we can live through our gloom and doom moments,
face them and say “Yes, this is how things might be, but for
the sake of God I refuse to believe and live in despair,” and go
on with our life accordingly, just as He would expect us to do.
Waiting, I waited patiently for the Lord, says a psalm, and He
was attentive unto me (cf. Pss 39:1—and do so until the Lord
descends and attends unto us. And truly He will come!
Despair—those innermost depths of despair—are a thresh-

old through which we must pass, which in the hands of God
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are nothing but a premise for our resurrection from that
state, for salvation. The Apostle also says that we the living are
continually given over to death for Jesus. Why? So that the life
of Jesus should be shown in our bodies of death. (2 Cor 4:11). It
is difficult for man to believe in the moment of despair that
God gives to him this pain—or rather that He allows it since
God gives nothing bad but only allows it. It is difficult for us
to believe that this pain which is allowed for us to experience
is given in order for us to also see the Resurrection of Jesus.
Because if we, as St. Paul says elsewhere, with the baptism of
Jesus—Dbaptism in Greek means submersion—are submerged
with Christ into the death of Christ, it is only in this man-
ner that we can also know His Resurrection (cf. Rom. 6:4-5)
as also the life of Christ may in turn be in us, and the life
of Christ is eternal life. Therefore, even in our animal-like,
biological nature which we now live—and I say this without
insulting human nature but simply as the reality of our cur-
rent temporal life—yet from this present state of ours, God
still wants to grant us the knowledge of resurrection, which
after what we call death will be able to be seen with more
clarity and transparency, especially after the general Resur-
rection (i.e., Second Coming, Ed.).
When Conditions Are So Tragic, The Power of God
Also Manifests Itself
Our salvation is in God’s Hands; as long as salvation is
possible through Him, from now on, we should know
we should view it as a paradoxical “event,” an event that is
both puzzling and enigmatic. Bottom line: there is no need
to despair. “God,” I once said to someone, “will not conquer
the world.” And when he began to panic, I added, “He has
conquered it already; He no longer needs to conquer it again!”
But His conquering is often revealed in paradoxical forms—
His glory in this world is perhaps more grand now than ever
before. Thus, when conditions become so tragic (a common
phenomenon in our days), when there is only one thing left
to do, and with a desperate hope we turn to the thought and
prayer that maybe Someone up there hears us, it is then that
the power of God begins to manifest itself.

An Orthodox nun from Beirut was telling me that one Pascha
night, while Lebanon was in the midst of an awful war, they
did not know whether they were going to be able to celebrate
Paschal services or not—yet the Orthodox clergy decided to
serve anyway. She told me that at any given moment a bomb,
a grenade, a mortar shell, or who knows what could have fallen
from anywhere. But nothing fell, and they served on the night
of Pascha in the hope of the Resurrection and while also having
the great fear of bombardment. She said, “Never have I felt
such a feeling of the Resurrection as on that night!” Again I
say that during the most terrible moments of our life is when
we begin to live and experience more perfectly than ever the
presence of this God of ours, the God Who otherwise may
have seemed that He did not exist.

Brothers and sisters, these things which I am sharing with you
are not from theory but from painful experience, I am sharing
them with trust and confidence. May God do the rest, may He
put into your hearts patience and trust. And you should know
that man is powerless, but this does not mean that your life is
compromised. For the days which are coming, man is more
and more alone, and I do not know where this loneliness will
end up. But if you remain alone in the whole world, do not
forget that Christ was alone in the whole world, slandered by
all, and those who loved Him were far from Him. Remaining
alone, weak, and apparently abandoned by all, you are likened
to Christ Who also was slandered—if you want a reason to not
despair. We continue in those states, and we await God; He
will come and will have mercy upon us. May God do this for
you, and as Elder Cleopa used to say, may we all meet each
other at the gates of Paradise!

y brothers and sisters, you ought to detest every

friendship with evil and wicked men and to avoid
their company. Thus does God exhort you through Isaiah:
Go ye out from the midst of [them and] separate yourselves.
(Isa s2:11). Thus does St. Paul command you: Put away
[from among yourselves that wicked person. (1 Cor 5:13); and
again: That he that hath done this deed might be taken away
from among you. (1 Cor s:2). Thus did the Prophet David
resolve never to consort even with the most elect of wicked
men: With men that work iniquity, and I shall not join with
their chosen.” (Pss 140:4)

What am I saying? Even if wicked men are such neces-
sary friends, relatives, and familiars to you as is your right
eye, you should likewise hate and abhor their company;
for their company becomes a stumbling block for you by
transmitting their evil to your soul like a scabies and a
plague: Be not deceived: evil communications corrupt good
manners (1 Cor 15:33), causing others to be scandalized at
you and supposing that you, too, are as evil as they. Hence,
the Lord said about these men: If thy right eye offend thee,
pluck it out, and cast it from thee. (Mt 5:29).

St. Chrysostomos also says: Zherefore, let no one have an
immoral man for his friend. For if, when we have immoral
sons, we disown them, without regard for nature or its laws,
or for the constraint that it imposes on us, much more ought
we to shun our friends and acquaintances when they are
wicked. For even if we receive no harm from them, we shall
not in any case be able to avoid incurring a bad reputation,
since those outside our circles do not scrutinize our lives, but
judge us by our companions.

St. Nikodemos the Hagiorite: “Christian Morality”
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ON THE LATTER DAYS...
By St. Hippolytus of Rome (+236), from “The Anti-Nicene Fathers, vol. V:
Fathers of the Third Century,” pp. 243-244.

Wherefore all shall walk after their own will. And the chil-
dren will lay hands on their parents. The wife will give
up her own husband to death, and the husband will bring his
own wife to judgment like a criminal. Masters will lord it over
their servants savagely, and servants will assume an unruly de-
meanor toward their masters. None will reverence the grey hairs
of the elderly, and none will have pity upon the comeliness of
the youthful.

The temples of God will be like houses, and there will be over-
turnings of the churches everywhere. The Scriptures will be de-
spised, and everywhere they will sing the songs of the adversary.

Fornications, and adulteries, and perjuries will fill the land;
sorceries, and incantations, and divinations will follow after these
with all force and zeal. And, on the whole, from among those
who profess to be Christians will rise up then false prophets, false
apostles, impostors, mischief-makers, evil-doers, liars against
each other, adulterers, fornicators, robbers, grasping, perjured,
mendacious, hating each other.

The shepherds will be like wolves; the priests will embrace false-
hood; the monks will lust after the things of the world; the rich
will assume hardness of heart; the rulers will not help the poor;
the powerful will cast off all pity; the judges will remove justice
from the just, and, blinded with bribes, they will call in unrigh-

teousness. And what am I to say with respect to men, when the
very elements themselves will disown their order?

There will be earthquakes in every city, and plagues in every
country; and monstrous thunderings and frightful lightnings will
burn up both houses and fields. Storms of winds will disturb
both sea and land excessively; and there will be unfruitfulness on
the earth, and a roaring in the sea, and an intolerable agitation
on account of souls and the destruction of men.

There will be signs in the sun, and signs in the moon, deflec-
tions in the stars, distresses of nations, intemperateness in the
atmosphere, discharges of hail upon the face of the earth, winters
of excessive severity, different frosts, inexorable scorching winds,
unexpected thunderings, unlooked-for conflagrations; and in
general, lamentation and mourning in the whole earth, without
consolation. For, because iniquity shall abound, the love of many
shall wax cold. Mt. 24:12).

By reason of the agitation and confusion of all these, the Lord
of the universe cries in the Gospel, saying: Take heed that ye
be not deceived; for many shall come in my name, saying, I am
Christ, and the time draweth near: go ye not therefore after them.
But when ye shall hear of wars and commotions, be not terrified:
for these things must first come to pass; but the end is not yet by
and by. (Lk 21:8-9).

Let us then observe the word of the Saviour, how He always
admonished us with a view to our security: Take heed that
ye be not deceived: for many shall come in my name, saying,

I am Christ.




