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A GREAT SIGN

A HOMILY ON THE DORMITION
OF THE THEOTOKOS

Excerpts from a 2014 homily, by Fr. Matthew
Baker (+2015).

A great sign appeared in heaven: a wom-
an clothed with the sun, with the moon
under her feet and a crown of twelve
stars on her head.
[Rev 12:1]
T F 7
T oday we celebrate a great and joyous
solemnity: the falling asleep of the
Mother of God in Jerusalem, and her
bodily translation into glory.
The Whole Mystery
of the Economy

The readings this evening—from Gen-
esis, Ezekial, and Proverbs—present us
with a series of images, all with refer-
ence to the Theotokos. She is the ladder
ascending from earth to heaven, beheld
by the patriarch Jacob in a vision (Gen.
28:12). She is Beth-el, God’s house, and
the gate of heaven (Gen 28:17). She is
the east gate of the Temple sanctuary,
which remains shut—virginal: no man
enters, for the Lord, the God of Israel,
has entered through it, as Ezekiel proph-
esies (Ezek 44:2). She is wisdom, or the
house of wisdom, of which king Solo-
mon speaks. (Prov 9:1).

These readings—from Genesis, Eze-
kiel, and Proverbs—represent the three
divisions of the Jewish Bible: the Torah,
the Prophets, and the Writings. Togeth-
er they comprise a “bouquet” represent-
ing the whole of what we call the Old
Covenant. It is as if to say: Mary is the
sum towards which the whole history of
Israel was pointing all along. She is the
daughter of Zion, the hinge of salvation
history. In her is the beginning of the
New Covenant.

In the words of St John of Damascus,
in the name Theotokos is contained the
whole mystery of the economy. Econo-
my—oikonomia, as we often hear in our

hymns—refers to God’s ordering of His
household, His governance of creation
and history according to His plan for
our salvation and glorification. There is
an order to God’s plan, and a unity of
meaning. This unity is revealed in the
person of the Holy Virgin.

Mary’s role in this economy, her iden-
tity as Mother, does not end with giving
birth or rearing her child. We see her not
only at the Annunciation and the birth
of Jesus, but also at His first miracle in
Cana, at the foot of the Cross, and with
the Church at Pentecost. As St. John of
Damascus said, the whole mystery of the
economy.

In the festal cycle of our liturgical
year, which begins September 1, the
first great feast is the birth of the The-
otokos, on Sept 8. The last great feast
is today, her falling asleep and bodily
assumption into heaven. Our liturgi-
cal remembrance of Christ’s work of
salvation begins and ends with Mary.
We begin with her birth, we end with
her glorification. Indeed, in the name
Theotokos is contained the whole mystery
of the economy.

A Woman Clothed with the Sun

At the end of his life, in exile on the
island of Patmos, the Apostle John had a
vision. “A great sign appeared in heaven:
a woman clothed with the sun, with the
moon under her feet and a crown of
twelve stars on her head” (Rev. 12:1).
Most commentators take this image
from the book of Apocalypse to be re-
ferring to the Church, or the remnant
Israel. Some, however, see here an image
of Mary, especially as she is the daughter
of Zion, and she typifies the Church.
Some even see an image of her bodily
assumption.

A great sign appeared in heaven: a
woman clothed with the sun. (Rev 12:1).
In the bodily mranslation of the Virgin,
the Church recognizes a great sign. A
prophetic sign, that speaks to us of our
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destiny, of the meaning of death, of bodies, of human rela-
tions. This sign tells us: death is not the final end of the hu-
man being. We are not lastly, as the philosopher Heidegger
thought, only “being-unto-death.” Finite time and death are
not our ultimate horizon. The mother of Jesus was translated
unto life.

This sign tells us: a heaven of pure spirits is not our last
estate. Christians are not Platonists! The body is not the
soul’s prison, a cocoon to be sloughed off for the zrue self to
emerge like a butterfly. Plato :
was WIong: our true person, nﬁ
as God intended it, is not just ‘
soul, but also body. Salvation
of the person means salvation [
of the body.

This sign tells us: through §
the resurrection of Jesus, each
one of us will rise again in our
body, restored, as we were [ A
also once conceived in our )/ 4 “‘QUA/
mother’s womb: as male or S
female. And a great sign appeared in heaven: a woman clothed
with the sun. (Rev 12:1). Risen to glory, Mary is still Woman.

Certain ancient heretics, called Gnostics, believed that here
was something to be overcome: in the kingdom of heaven,
there would be no male and female, or perhaps women would
become like men (Gospel of Thomas, logion 114). These Gnos-
tics scorned marriage, and especially procreation. They sought
liberation from the bonds of nature.

We still have our Gnostics today. Our Gnostics would
like us to think of man and woman, mother and father, as
interchangeable, shifting identities: not the Creator’s good
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and lasting design, but inventions of society, or plastic self-
constructions.

But today the Church holds out to us a different vision. It
is a sign to our age, « sign of contradiction. (Lk 2:34). You were
translated to life, O Mother of Life. This sign says: risen to glory,
Mary is still Mother. In the bodily glorification of Mary, we are
given an image, a pre-installment, of the glory of the Kingdom
which we hope to inherit. It is fully embodied glory, wherein
the beauty of created difference is preserved. A glory in which
= 2= > natural bonds of love will not
be dissolved. A glory in which
each of us will remain mother
or father, and son or daughter,
&8 to someone. And to everyone

\ who, like the beloved disciple,

| has rested a head upon the
| Lord’s bosom, or stood by his
#l Cross in prayer, Christ will
! _ ‘ say: Son, behold thy Mother.
> A 01\ (Jn19:27).
3 There is no human person
more exalted than the Virgin Mary, the Panaghia. And there is
no greater title for her in our theological glossary than Mozher.
This should tell us something. This word, mother, extends far
beyond physical childbearing. It names an all-encompassing
human concern, a spiritual bond, a calling from God. This
spiritual maternity, beyond blood offspring, is the gift and
calling of every woman: married or unmarried; bearer of many,
one or none. It is a gift, of which every one of us—all human-
ity—is the blessed beneficiary. This is the good gift of our
Creator—not our fashioning. And as today’s feast reminds us,
it does not end in death.
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REGARDING THE LOWLINESS
(HUMILITY) OF MIND

Source: “Our Holy Father Dorotheos of Gaza: Various Soul-
Profiting  Instructions to His Disciples,” translated by Most
Reverend Chrysostomos, Metropolitan Emeritus of Etna, “Center for
Traditionalist Orthodox Studies,” Etna, CA (2017), pp. 52-66.

The Greek title of this Instruction, «ITegl Tamevo@eoaivnsy,
literally means “regarding lowliness (or humility) of mind”
«tamevétnra pooviuatoc». The Greek word «tameivéTne»,
humility, denoting a «tamewn natdotaon» or humble state
is nearly synonymous with «tamewvogpooovvy». However,
in the Orthodox Hesychastic tradition, lowliness or humil-
ity of mind refers to a refinement of thoughts by a humble
outlook or mentality that eventually leads to %
the attainment of the virtue of humility in the
heart (which is, according to Orthodox Patris-
tic teaching, the seat of the soul). The state of
the heart responds to the purity of the mind
and thoughts, and the two, working in synergy
by Grace, give rise to genuine and abundanr &
humility. It is for this reason that St. Paul at-
tributes lowliness of mind to the elect of God |
in his Epistle to the Colossians (3:12).
T F 7

One of the Fathers said: More than any-

thing else, we have need of lowliness of
mind, being ready at every word we hear to say,
Forgive me;’ for with the weapon of lowliness
of mind, all of the snares of the Enemy and Ad- §
versary are destroyed.

Let us investigate the deeper meaning of the
Elder’s words. Why does he say that “more
than anything else, we have need of lowliness
of mind,” and does not say, preferably, “more
than anything else, we have need of self-con-
trol,” inasmuch as the Apostle Paul tells us
that Every man that striveth for the mastery is
temperate in all things? (1 Cor 9:25). Or why
does he not say that, more than anything else, we need fear
of God, since Holy Scripture says: 7he fear of the Lord is the
beginning of wisdom? (Pss 110:10). And again, in another
place, it is said: By the fear of the Lord everyone departs from
evil. (Prov 16:6). Why does he not say, “more than all else, we
need almsgiving and faith,” inasmuch as Holy Scripture says
that by alms and by faith sins are purged away, (Prov 15:27)
while the Apostle Paul says, without faith it is impossible to
please God? (Heb 11:6).

If, then, it is not possible to please God without faith, if
sins are cleansed by almsgiving and faith, if with fear of the
Lord everyone avoids every evil, if the beginning of wisdom
is the fear of God, and if he who struggles is temperate (self-

controlled) in all things, how can he say that “more than
anything else, we have need of lowliness of mind,” yet leave
out all of the other things that are so necessary?

The Elder wishes to show us that neither the fear of God,
nor almsgiving, nor faith, nor self-control, nor any other
virtue can be efficacious without lowliness of mind. For
this reason he says: “More than anything else, we have need
of lowliness of mind,” that we might be prepared at every
word we hear to say, “Forgive me,” since with the weapon
of lowliness of mind all of the snares of the Enemy and
Adversary are destroyed.

See, therefore, my brothers, how great is the power of lowli-
ness of mind. Look how effective it is to say, “Forgive me.”
But why, also, is the Devil called both the Enemy and the
T Adversary? He is called the Enemy because
# he is a misanthrope, a hater of good, and
treacherous. And he is called the Adversary
because he undertakes to impede everything
¥ that is good.

Does a person wish to pray? He places him-
self in the way, impeding one by evil thoughts,
by captivating the mind, and by spiritual list-
lessness. Does one wish to give alms? He im-
pedes him with greed or niggardliness (cheap-
i ness, Ed.). Does someone wish to keep vigil?
He impedes him with sloth and indolence.
| In this way, he opposes us in everything, in
: \ every good thing that we tackle. For that rea-
8 son he is called not only the Enemy, but the
Adversary. With lowliness of mind, therefore,
every misanthropic and hostile action of the
Devil is neutralized.

A Great Virtue!

Indeed, lowliness of mind is truly a great
virtue. And everyone of the saints went forth
with lowliness of mind and with toil and
made short the path, as it is said: Look upon
my lowliness and my toil, and forgive all my
sins. (Pss 24:18). For we can surely enter into
the Kingdom of Heaven by humility alone, as Abba John
the Elder used to say, though at a slower pace. Let us also,
then, humble ourselves a little, and we will be saved. And
if, being weakened by illness, we cannot toil, let us at least
take care to be humble. I believe that, in God’s mercy, by
virtue of the little done with humility, we too will be found
in the realm of those Saints who so assiduously toiled and
labored in God. Yes, we are ill and cannot toil; but can we
not humble ourselves?

Blessed, my brothers, is he who possesses humility. Hu-
mility is formidable. And on the mark was that holy man
who described one who has true humility in saying that:
Humility is neither angered, nor does it anger anyone. (Attrib-
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uted to Abba Mattoes, 5* century). This may seem to be a
curious thing, since humility, in fact, stands in opposition
to vainglory, and it ostensibly guards a person against it in
particular.Now, one can become angry over money or food.
Why, then, does he say that humility is neither angered nor
angers anyone?

Humility is a formidable virtue and has the power to bestow
Grace upon the soul. Thus, when this Grace of God comes,
it protects the soul from these other two weighty passions
(i.e., anger and angering another). For what is more weighty
than for one to become angry or to anger his neighbor? As
Abba Makarios also said: I is totally alien to a monastic to
become angry. In fact, if this is not quickly covered by hu-
mility, little by little one will succumb to a demonic state,
unhinging himself and others. So it is said that: Humility
neither renders one angry nor angers anyone.

However, why does he say that humility covers these two
great passions? Humility protects the soul from every pas-
sion, from every temptation. When St. Anthony saw all of
the snares of the Devil laid out and, groaning, asked of God,
“Alas, who can be saved from these?” what did God say to
him? He answered him: Humility overcomes them. And what
other wondrous thing did He add? He added: 7hey cannot
even approach it (i.e., humility).

Do you see the power, my brothers, of the grace of this
virtue? Nothing is stronger than humility, and nothing van-
quishes it. And if something regrettable happens to a humble
man, immediately he rouses himself before such things, chas-
tising himself as though he deserves all that takes place. He
does not abide by the judgment of another or burden another
with the cause of such; and in this way, he prevails without
becoming upset, without chagrin, and is perfectly at peace.
For this reason, he never becomes angry; nor does he anger
anyone. It is thus meet that the saint said, Above all else, we
have need of humility.

The Forms of Pride and Humility

Now, there are two forms of humility, just as there are two
kinds of pride. The first kind of pride is when one disdains
his brother, when he demeans him as being nothing, and
considers himself to be above him. If such a one does not
speedily come to his senses and diligently work to correct
himself, bit by bit, he will arrive at the second kind of pride
and degenerate to the point of showing arrogance before
God Himself, ascribing whatever he achieves to himself and
not to God.

Indeed, my brothers, I once knew a man who ended up in
this deplorable condition. At first, if some brother would
say something to him, he would spit and say: “Who is he?
No one is worth anything except Zosimas and his disciples.”
Later, he began to run down them, too, and say: “No one
but Makarios is worth anything.” And not long after, he
again began to say: “Who is Makarios? He is a nothing.

Only Basil and Gregory are of worth.” And after a time, he
also demeaned them, saying: “Who are Basil and Gregory?
Only Peter and Paul are worth anything.” I told him, “And
shortly you will reject them.” Believe me, after a short
time he started saying, “Who are Peter and Paul? Nobod-
ies. Only the Holy Trinity is worthwhile.” Thereafter, he
showed arrogance towards God Himself, and thereby lost
his mind. For this reason, my brethren, we must struggle
against the first form of pride, so that we do not shortly
fall to total pride.

Now, there is also pride of a worldly kind and of a monastic
kind. Worldly pride obtains when one is arrogant on account
of his brother, thinking himself richer, more attractive, bet-
ter dressed, or more gallant than he. So, when we ourselves
are caught in vanity over such things, or think that our
monastery is bigger or more wealthy, or that we have many
brothers, we should know that we are still in the thick of
worldly pride. Moreover, it happens that at times one is vain
about various natural charisma. Heed what I mean: Someone
shows vanity because he has a good voice or sings beautifully,
or is skilled and performs with diligence and precision and
serves unpretentiously. These are more refined forms of pride
than the foregoing, but they too, nevertheless, belong to the
realm of worldly pride.

One has monastic pride if he is vainglorious about doing
vigils, or when he thinks himself pious, virtuous, or illustri-
ous. It so happens, many times, that one will humble himself
in order to be praised. These things belong to the realm of
monastic pride. It is preferable, of course, given that all are
prideful, to show pride with regard to monastic things than
worldly ones. Note, then, that we have said what the first
form of pride is, as well as the second; similarly, we have said
what worldly and monastic pride are. Let us now learn what
the two forms of humility are.

The first kind of humility is when someone considers his
brother wiser and in all ways better than himself and, in a
word, as that holy one said, to consider oneself “worse than
all others.” The second kind of humility is for one to attribute
his every success and every accomplishment to the Grace of
God. This is the perfect humility that the saints had. This
humility is created in the soul as a natural result of faith and
the subservient keeping of the commandments of God. Just
as the branches of trees producing much fruit are bent by
this fruit downward, while barren branches that produce no
fruit grow high and stand upright—indeed, some trees, since
their branches grow straight up, produce no fruit, though
if one takes rocks and affixes them to the branches, pulling
them downward, then they will bear fruit—thus it is with
the soul. When it is made humble, it produces fruit; and the
more fruit that it produces, so much more is it humbled.
Hence, the saints, the closer they draw to God, the more
they see themselves as sinners.
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The Humility of the Saints

I remember once a certain nobleman from Gaza who, hear-
ing us speaking of humility and saying that the closer one is
to God, the more sinful he considers himself, was surprised
and asked: “How does that come to be?” And not knowing,
he wished to learn. I said to him, “Sir, tell me how you view
yourself when you are in your city?” He said to me: “I consider
myself one of the principals and an influential citizen of the
city.” I said to him: “If you were to leave and go to Caesarea,
how would you view yourself there?” He said: “I would see
myself as a most lowly and insignificant man among the lo-
cal noblemen.” I said: “If you leave and go to Antioch, how
will you think of yourself2” He told me: “I would think of
myself as an uncouth villager.” I said to him: “If you go to
Constantinople, in the presence of the Emperor, how would
you see yourself there?” He said to
me: “I would feel like a pauper.” And
I then said: “Now you see precisely
what the saints are like. The nearer
they are to God, so much the more
they see themselves as sinners.”

For this reason, when Abraham be- |
held the Lord, he called himself dusz |
and ashes. (Gen 18:27). And Isaiah |
said, Ob, how wretched and unclean
I am. (Isa 6:5). The same thing oc-
curred with Daniel. When he was in
the lions” den and Avvakoum came,
holding food and saying, “Take the
food that God has sent you,” what
did Daniel say? God has remembered §
me. (Dan 6:16). Do you see what hu-
mility he had in His heart? Though
he found himself in the lions’ den
and they did not disturb him, and {8
not just one time, but also a second g
time, after all that he said with as- =
tonishment: God remembered me.

Do you see the humility of the saints? Do you see the
humble sentiments that they nourished in their hearts? Out
of humility, avoiding glory, even when sent by God to the
aid of other men, the saints resisted. For just as someone
wearing a pure silk garment dodges, when a soiled rag is
thrown at him, so as not to soil his expensive clothing, so
the saints, clothed with virtues, evaded human glory, so as
not to be fouled by it. Those who desire glory are like unto
a naked person who secks to find some rag or whatever to
cover his nakedness. And such is a person who is naked of
virtues, who seeks after the glory of men. Therefore, when
the saints were appointed by God to help others, out of
humility they did not agree to do so. Rather, Moses, for
one, said: [ beseech thee, Lord, choose another who is able;

I am weak in speech, and slow of rongue. (Exo 4:10). And
Jeremiah the Prophet, on his part, said: 7 am a child. (Jer
1:6). And every one of the saints achieved this humility, as
we have said, by the faithful application of the command-
ments. No one, however, can express with words how this
humility is formed within the soul of man, unless he learns
it by the experience of the ascetic life. With words, one
cannot learn it.
The Path to Humility

Abba Zosimas was once speaking about humility and a soph-
ist who was there, listening to what was being said, wanted to
know precisely what he was talking about. [A sophist was, in
ancient Greek and Roman society, an intellectual or teacher
who used the methods of philosophy to teach the precepts
of virtuous hvmg Trans.] He asked the Abba: “Tell me how
it is that you call yourself a sinner?
Do you not know that you are a
| holy man? Do you not know that
you have virtues? Do you not see
that you keep the commandments?
How, doing all of this, can you be a
sinner?” The Elder, however, could
not find a way to reply. He told him
only: “I do not know how to explain
it, but this is how I feel: sinful.” But
the sophist persisted, wanting to
know how such a thing could be.
And the Elder, with his holy simplic-
ity, said: “Do not misconstrue me, I
truly am a sinner.”

As soon as I saw that the Elder did
not know how to respond, I said to
him: “I wonder if, perhaps, this is
similar to the knowledge of philoso-
phy or medicine; that is, slowly, as
the physician or philosopher comes
to learn well his art and how to ap-
ply it, the practice of philosophy or medicine becomes for
him an entrenched and automatic ability incorporated into
his person, though he cannot say or explain how he came to
acquire that ability. Slowly, as I said, the soul acquires this
ability through active application. So it is, after this fashion,
with humility; somehow, by the keeping of the command-
ments, this entrenched quality comes about, without one
being able to explain it.” The moment that Abba Zosimas
heard this , he immediately embraced me with joy and said:
“You grasped it; it is just as you say.” This also satisfied the
sophist, and he accepted the explanation.

While, on the one hand, the ancient Elders have told us
some things about what humility is, on the other hand, no
one can portray in words that quality which is created within

the soul by humility.
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When Abba Agathon (4™ century) was near death and the
brothers said to him, “Are you afraid, Father?” he told them:
“For the whole of my life, I have done what I could to observe
the commandments, but I am a man. How do I know if my
deeds pleased God? For God judges in one way and man in
another.” Note, now, how this Elder opened our eyes, that we
might comprehend humility, and how he showed us the way to
achieve it. However, what its nature is and how the soul acquires
it, as I have many times said, no one can say; nor can we grasp
it with our logical minds, except if the soul itself, by means
of practicing it, is made worthy to learn of it. Yet the Fathers
have told us what it is that can bestow it on man. Indeed, it is
said in the writings of the Elders that a brother inquired of a
certain Elder, saying: “What is humility?” And the Elder said:
“Humility is a great and divine work. And the path that leads
to humility is that of bodily labors that beget understanding;
of considering oneself lower than any created thing; and, yet
again, of praying without ceasing.” This is the path that takes
one to humility. The nature of humility, however, is divine and
beyond comprehension.

[Note: Bodily labors, however heavy and exhausting they
may be, do not by themselves lead to humility, nor do they
have value in and of themselves; rather, they constitute a
means for the acquisition of spiritual poverty and purity.]

Bodily Labors and Lowliness of Mind

Why, however, does he say that bodily labors lead the soul
to humility? For what reason are bodily labors a virtue of
the soul? Because, as we noted earlier, it is by considering
oneself below every created thing that one wars against the
first kind of pride. For how can one consider himself more
important than his brother, or become prideful over some-
thing or denigrate someone, when he thinks himself lower
than all creation?

And similarly, it is obvious that unceasing prayer wages war
against the second kind of pride, since it is crystal clear that
a pious man, a reverent person, since he knows that the soul
can achieve no good thing without the help and protection
of God, does not cease to ask God to have mercy on him.
Moreover, one who prays unceasingly, even if he is capable of
achieving something, knows with Whose strength he achieves
it. Therefore, he cannot become prideful or attribute it to
his own strength, but attributes to God every achievement,
always thanking and beseeching Him, fearing that he might
lose God’s aid and that his own ailing and weak character
might show forth. So, too, with the help of lowliness of mind,
he prays, and with prayer he is made humble. And the more
that he excels at something, so much the more he becomes
humble; and to the extent that he is made humble, he is aided
and flourishes under the power of lowliness of mind.

Why, then, does the Elder say that bodily labor brings about
lowliness of mind? What relationship does bodily labor have
with the disposition of the soul?

I will explain this to you: As St. Gregory says, When the
soul fell away from the keeping of the commandments of
God due to disobedience, it gave itself over to wretchedness,
and to the love of pleasure and self-sufficiency, which lead to
spiritual delusion; having come to love the things of the body,
in a certain way it identified itself with the body, becoming
wholly carnal: My Spirit shall certainly not remain among these
men forever, because they are flesh. (Gen 6:3). From then on,
therefore, this wretched soul has suffered together with the
body and conforms with all that it does.

This is why the Elder said that bodily labor leads to lowliness
of mind. Wherefore, the proclivities of the soul of a healthy
man differ from those of an ill man, those of a hungry man
from one who is quelled of thirst or hunger. And again, simi-
larly, the qualities of the soul of a man who rides a horse differ
from those of one seated on a donkey, those of one seated on
a throne from a man seated on the ground, and those of one
well dressed from one dressed in rags.

Labor, therefore, humbles the soul. And when the body is
humbled, the soul is humbled with it. Thus did the aforemen-
tioned Elder rightly say that bodily labor leads to humility.
And thus it is that, when Evagrios was assailed by blasphemy,
(in that he was aware that blasphemy comes forth from pride
and that when the body is humbled the soul is humbled with
it), for forty whole days he remained outside, without shel-
ter, until, like a wild animal, as his biographer says, he was
covered by ticks. He did not undertake this effort to cure his
blasphemy, but to evoke humility. So the Elder was correct
in saying that bodily labor leads to humility.

May God, Who is good, grant us humility, for it delivers a

man from great evils and protects him from great temptations.

When God created man, He sowed something divine
within him: a certain kind of reason, warm and bright,
illuminating his nous (the eye, or energy of the soul) and showing
him how to distinguish between good and evil. This is called
conscience, and is the natural law. The Patriarchs [Abraham,
Lsaac, Jacob, Joseph, etc.] and all the saints followed the law,
that is, the law of conscience, before the written law was given;
and they were pleasing to God. However, since—through the
advance of sin—natural law was buried in the ground and
trampled upon by men, we needed the written law, the holy
prophets and the coming of our Lord Jesus Christ. All this
in order to rediscover and to rebuild it, to reignite that
spark ... by keeping His holy commandments.

Abba Dorotheos of Gaza
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SIGNS OF APOSTASY

Source: Archbishop Averky: One Man in the Face of Apostasy,” from
“Orthodox Word™—1986; on the teachings of the ever-memorable
Holy Hierarch Archbishop Averky (+1976) of Syracuse and Holy
Trinity Monastery.

Party Politics

rchbishop Averky saw that, once the savor of Ortho-

doxy is lost and the Church comes to be regarded
first of all as an earthly organization, membership in the
Mystical Body of Christ becomes confused with member-
ship in one or another administrative church party. People’s
lives may then be ruined under the pretext of “cleaning
up the Church” if these people do not seem advantageous
to the organization. Clergy, lay people and monastics are
pitted against and made to distrust each other in order
to protect the worldly interests of their respective par-
ties. One church group may split off
from another and seck to legitimize its
position with any number of legal and
canonical formulas.

Various church parties may join to
form “super-parties” in order to make
themselves feel more legitimate; they
may speak of their outward unity as if
this represents the true spiritual unity of
the Church, but they betray how merely
political this unity actually is when they
dismiss or use polemics against those
Orthodox groups which have not joined
their organizations. Those with a “party
mentality” may lose the very idea of
sanctity, glorifying church figures pri-
marily because they are “recognized”
by their particular party or are its most
prominent spokesmen. “Canonicity,” a
major weapon in party polemics, comes
to be manipulated quite arbitrarily and
becomes wrongly confused with one party’s “recognition” by
other parties. Accordingly, one appears to become “canoni-
cal” when one uses the most effective propaganda.

Archbishop Averky was repulsed by this realm of what he
called “party politics,” seeing that it had nothing to do with
basic Christianity.

Although party politics have indeed reached an extreme in
these last times when the love of many grows cold (Mt 24:12),
the “party mentality” is not, of course, new to the modern
age: it is a common tendency of the fallen, carnal side of
humanity. Even St. Paul had to deal with it when writing to
the church at Corinth: Every one of you saith, I am of Paul;
and I of Apollos; and I of Cephas; and I of Christ. Is Christ
divided? Was Paul crucified for you? Or were ye baptized in

: _\,,
Archbishop Averky
(+1976)

the name of Paul? While one saith, I am of Paul; and another,
I am of Apollos, are ye not carnal? (1 Cor 1:12-13, 3:4).

To make the Church a tool of political intrigues, Arch-
bishop Averky said, is “to subject the eternal to the temporal,
the heavenly to the earthly, the holy to the sinful.” In his
article Holy Zeal, he stated further:

“And there is likewise a false, lying zeal, behind the mask
of which is concealed the foaming of ordinary human pas-
sions—most frequently pride, love of power and honor,
and the interests of party politics like that which plays
the leading role in political struggles, and for which there
can be no place in spiritual life, in public church life, but
which unfortunately is often to be encountered in our
time and is a chief instigator of every imaginable quarrel
and disturbance in the Church, the managers and insti-
gators of which often hide themselves behind some kind
of supposed idealism but in reality pursue only their own
personal aims, striving to please not
God but their own self-concern, and
being zealous not for God’s glory but
for their own glory and the glory of the
colleagues and partisans of their party.
All of this, it goes without saying, is
profoundly foreign to true holy zeal,
hostile to it, is sinful and criminal, for
it only compromises our Holy Faith
and Church!”

“The Church,” emphasized Archbish-
op Averky in another place, “was given
to us for the salvation of our souls and
for nothing else! We cannot make it a
tool or an arena for the play of our pas-
sions and for the settling of our personal
accounts.”

As far as Archbishop Averky was con-
cerned, party politics were boring no
matter what party was involved. They
were hardly worth giving one’s life for—
giving up the chance for a wife and family as he had done
when becoming a monk. Ironically, it was precisely his lack
of unanimity with those of a “party mentality” that made
him the victim of their politics. He was dismissed as a per-
manent member of his council of bishops because he refused
to be guided by a “party-line” rather than by his own con-
science. Seeing that party politics had infiltrated not only
other groups, but his own as well, he once told one of his
former seminarians, “does it not follow from this that the
grace of the Holy Spirit is leaving our synod?”

Still, it may be wondered why Archbishop Averky spoke
so openly about the “uninspiring” phenomenon of party
politics. Would it not have been better just to pretend
that all the other Orthodox groups did not exist and to
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confine one’s attention to one’s own circle? No, for Arch-
bishop Averky, this would have been a shirking of his
responsibility as an Apostle of Christ. Party politics were
poisoning the mission of Orthodoxy in the Free World,
turning converts away and making believers listen to the
whispers of the devil rather than to the words of Life. To
keep silent would have been a crime, since if this issue was
not addressed openly, how else would spiritual seekers find
the true essence of Orthodoxy, which is inherently above
party politics? How would they experience the living real-
ity of the true Church, which, as Archbishop Averky said,
is “the close-knit spiritual union of all who truly believe
in Christ?”

“Only holy zeal for God, for Christ,” wrote the arch-
bishop, “without any admixture of any kind of slyness or
ambiguous cunning politics, must guide us in all deeds
and actions.”

Role-Playing
Archbishop Averky detected another sign that Orthodox
churches, even when they adhered to all the outward
forms, were losing Orthodoxy’s savour. This was the fact
that Orthodox leaders and spokesmen were having to play
“roles.”

Role-playing occurs when small men, out of worldly
ambition, want to take on positions which have been in-
stituted in the Church for men of higher spiritual calibre.
In most cases, those playing roles, having no real spiri-
tual authority themselves, have to acquire this authority
outwardly by resorting to what Archbishop Averky called
“man-pleasing.” This was spoken of by St. Paul, who in
the first years of Christianity had to point out the dis-
tinction between the true representatives of Christ and
the “man-pleasers:” If I yet pleased men, I should not be
the servant of Christ. (Gal 1:10). But as we were allowed of
God to be put in trust with the Gospel, even so we speak;
not as pleasing men, but God, Who trieth our hearts. For
neither at any time used we flattering words, as ye know, nor
a cloak of covetousness; God is witness. Nor of men sought
we glory... (1 Thess 2:4-6).

In “man-pleasing,” one must flatter the right people and,
conversely, destroy potential opponents at the right junc-
tures; one must “take into consideration” influential people,
regardless of whether this accords with one’s conscience.
Finally, one must give out awards and ranks and publicize
this, thereby binding oneself to alies by mutual “recogni-
tion” rather than by heartfelt love. “How many,” wrote
Archbishop Averky, “give their hearts to the distraction of
exalted callings, ranks, orders and awards, being ready to
acquire them by any means at all, even by trampling down
their consciences.”

Archbishop Averky indicated that role-playing may also
bring about hostility and divisions in the Church:

“To start the cruel hostility and dissension which cut off at
the root the peaceful course of parish life and break up and
destroy the parish it is sufficient for just one such person to
appear in a parish—a person who imagines that he is the
‘hub of the universe,” that everyone should take account
only of him and obey him in everything, that all his judge-
ments and evaluations are infallible and without error... For
people of this sort it is as if the voice of conscience does not
exist and they do not recognize the Law of God: they are
capable of every sort of tendentious distortion of the truth,
of any sort of lie and malicious slander against those people
who do not agree with their conceited inclinations, who do
not approve of their attitude of self-satisfaction and their
unrestrained desire the play the leading role everywhere,
even if those people by lawfully appointed and truly good
pastors and men of prayer, of whom there are fewer and
fewer nowadays, and who ought to be valued, not persecuted
with lies and slander for purely personal, conceited reasons,
which is a foul and repulsive sin in the eyes of God.

“It is just such people, possessed by the mad passion of
self-love, who are being used by the powers of darkness, the
servants of the coming Antichrist, to disrupt and destroy
the Church, starting with its individual parishes... They are
genuinely living without a conscience!”

In role-playing, a person acts in the way the world expects
one in a “respected” position to act. This is the opposite
of that which characterizes the authentic modern “links”
with Orthodox traditions: a complete naturalness, lack of
pretense, and freedom of spirit, with no attempt to fit into
some prescribed category.

Of one role-playing church leader, Archbishop Averky
said that he wore a “mask.” “There are such hypocrites,” he
wrote, “who like to appear saintly and pious, when, in fact,
they are not at all that way, but they will have to answer to
God for they attempt to deceive the trusting, and they do
so for personal gain.”

Role-playing may take many forms. One may take on
the role of an authority on spiritual life or even of a “Holy
Elder,” misapplying lofty standards to the low spiritual cali-
bre of modern times. Using St. Paul’s phrase, Archbishop
Averky identified this as “zeal without understanding—zeal
which loses its value because of the absence in it of a most
important Christian virtue: discernment, and therefore, in
place of profit can bring harm.”

Another kind of role-playing is to be found in false spokes-
men of Orthodoxy. We have already discussed the “theo-
logians” of a “restored,” innovative Orthodoxy. Such false
teachers are to be found, however, not only in the more
“liberal” circles, but also among the “patristic experts” and
“scholars” of the “conservatives” and “traditionalists.” False
Orthodox spokesmen may make one feel that one has fi-
nally “figured out” Orthodoxy, but most often they leave
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one’s soul unmoved and unchanged. Of them, Archbishop
Averky remarked:

“Alas! How few people there are in our times, even among
the ‘educated’, and at times even among contemporary
‘theologians” and those in the ranks of clergy, who under-
stand correctly what Orthodox is and wherein its essence
lies. They approach this question in an utterly external,
formal manner and resolve it too primitively, even naively,
overlooking its depths completely and not at all seeing the
fullness of its spiritual contents.”

Once, when some clergymen were attacking the memory
of a 14™ century saint because he did not fit in with their
concept of “traditionalism,” Archbishop Averky called them
“puppy theologians.” They were followers (to borrow a term
coined by Fr. Seraphim Rose) of “external wisdom.” The so-
called “liberal” and false “traditionalist” Orthodox teachers
were, in Archbishop Averky’s view, but two sides of the same
coin. They both had a touch of modern criticism, a love of
glitter and an attitude of “knowing better,” having received
Orthodoxy by doing research and forming “reasonable”
conclusions rather than by learning from its living vessels.
Outward contact with a genuine bearer of tradition is not
enough; there must be a loving kinship and “oneness of
soul” with that bearer.

The presence or lack of this kinship, it is true, may be hard
to discern from the outside, especially when one is not aware
of the world of piety in which a true carrier of tradition
has been born. For example, one might at first think that
Archbishop Averky, from the bold, unequivocal tone of his
writings, had the attitude of “knowing better.” However,
when one comes to understand the spirit of his first and
second generation spiritual fathers, Theophan of Poltava and
Theophan the Recluse, then one will see that he was entirely
in their tradition, that he received everything from them.

Like all true Fathers of the Church, Archbishop Averky
taught others not because he had an inflated view of his own
knowledge or significance, but because he felt personally
responsible for the priceless treasure that had been passed
on to him from holy teachers.

in reigns ruthlessly among the people of today, smiting

both the body and soul with its death-wielding venom.
And for so long as sin maintains its dominion, there can be
no liberation or deliverance from the world from all the evils
that best it, and it is even meaningless to talk of its prosperity
and preservation.

Archbishop Averky

LIFE AFTER DEATH

A DESCRIPTION OF THE FIRST 40 DAYS
AFTER DEATH

A Homily by St. John Maximovitch of Shanghai and San Francisco.

Limitless and without consolation would have been our
sorrow for close ones who are dying, if the Lord had not
given us eternal life. Our life would be pointless if it ended
with death. What benefit would there then be from virtue
and good deed? Then they would be correct who say: “Let
us eat and drink, for tomorrow we die!”

But man was created for immortality, and by His resur-
rection Christ opened the gates of the Heavenly Kingdom,
of eternal blessedness for those who have believed in Him
and have lived righteously. Our earthly life is a prepara-
tion for the future life, and this preparation ends with our
death. Ir is appointed unto man once to die, but after this
the judgment. (Heb 9:27). Then a man leaves all his earthly
cares; the body disintegrates, in order to rise anew at the
General Resurrection. Often this spiritual vision begins in
the dying even before death, and while still seeing those
around them and even speaking with them, they see what
others do not see.

But when it leaves the body, the soul finds itself among
other spirits, good and bad. Usually it inclines toward
those which are more akin to it in spirit, and if while in
the body it was under the influence of certain ones, it
will remain in dependence upon them when it leaves the
body, however unpleasant they may turn out to be upon
encountering them.

For the course of two days the soul enjoys relative free-
dom and can visit places on earth which were dear to it,
but on the third day it moves into other spheres. At this
time (the third day), it passes through legions of evil spir-
its which obstruct its path and accuse it of various sins,
to which they themselves had tempted it. According to
various revelations there are twenty such obstacles, the
so-called roll-houses, at each of which one or another form
of sin is tested; after passing through one the soul comes
upon the next one, and only after successfully passing
through all of them can the soul continue its path without
being immediately cast into Gehenna. How terrible these
demons and their toll-houses are may be seen in the fact
that the Mother of God Herself, when informed by the
Archangel Gabriel of Her approaching death, answering
Her prayer, the Lord Jesus Christ Himself appeared from
heaven to receive the soul of His Most Pure Mother and
conduct it to heaven. Terrible indeed is the third day for
the soul of the departed, and for this reason it especially
needs prayers then for itself.

Then, having successfully passed through the toll-houses
and bowed down before God, the soul for the course of 37
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more days visits the heavenly habitations and the abysses of
hell, not knowing yet where it will remain, and only on the
fortieth day is its place appointed until the resurrection of
the dead. Some souls find themselves (after the forty days)
in a condition of foretasting eternal joy and blessedness, and
others in fear of the eternal torments which will come in full
after the Last Judgment. Until then, changes are possible in
the condition of souls, especially through offering for them
the Bloodless Sacrifice (commemoration at the Liturgy), and
likewise by other prayers.

How important commemoration at the Liturgy is may be
seen in the following occurrence: Before the uncovering of
the relics of St. Theodosius of Chernigov (1896), the priest-
monk (the renowned Starets Alexis of the Goloseyevsky
Hermitage, of the Kiev-Caves
Lavra, who died in 1916) was con-
ducting the re-vesting of the rel-
ics; having become weary while |
sitting by the relics, dozed off and *
saw before him the Saint, who
told him: “I thank you for labor-
ing with me. I beg you also, when
you will serve the Liturgy, to
commemorate my parents.” And
he gave their names (Priest Ni-
kita and Maria). “How can you,
O Saint, ask my prayers, when
you yourself stand at the heav-
enly Throne and grant to people
God’s mercy?” The priest-monk
asked. “Yes, that is true,” replied
St. Theodosius, “but the offering
at the Liturgy is more powerful
than my prayer.” Therefore, pan-
ikhidas (i.e., Trisagion Prayers for
the Dead) and prayer at home for
the dead are beneficial to them,
as are good deeds done in their
memory, such as alms or contributions to the church. But
especially beneficial for them is commemoration at the
Divine Liturgy.

There have been many appearances of the dead and other
occurrences which confirm how beneficial is the com-
memoration of the dead. Many who died in repentance,
but who were unable to manifest this while they were alive,
have been freed from tortures and have obtained repose.
In Church prayers are ever offered for the repose of the
dead, and on the day of the Descent of the Holy Spirit,
in the kneeling prayers at vespers, there is even a special
petition “for those in hell.”

Every one of us who desires to manifest his love for the

dead and give them real help, can do this best of all through

St. John Maximovitch serving in Tunis,
surrounded by the Uncreated Light (1952) fneral in Church and to have

prayer for them, and particularly by commemorating them
at the Liturgy, when the particles which are cut out for the
living and the dead are let fall into the Blood of the Lord
with the words: Wash away, O Lord, the sins of those here
commemorated by Thy Precious Blood and by the prayers of
1hy saints. We can do nothing better or greater for the dead
than to pray for them, offering commemoration for them at
the Liturgy. Of this they are always in need, and especially
during those forty days when the soul of the deceased is
proceeding on its path to the eternal habitations. The body
feels nothing then: it does not see its close ones who have
assembled, does not smell the fragrance of the flowers, does
not hear the funeral orations. But the soul senses the prayers
offered for it and is grateful to those who make them and is
L s spiricually close to them.
O relatives and close ones of
#4 the dead! Do for them what is
needful for them and within
your power. Use your money not
for outward adornment of the
coffin and grave, but in order to
help those in need, in memory of
your close ones who have died,
for churches, where prayers for
them are offered. Show mercy to
the dead, take care of their souls.
Before us all stands the same
path, and how we shall then wish
that we would be remembered
in prayer! Let us therefore be
ourselves merciful to the dead.
As soon as someone has reposed,
immediately call or inform a
priest, so he can read the prayers
appointed to be read over all Or-
thodox Christians after death.
Try, if it be possible, to have the

the Psalter read over the deceased until the funeral. Most
definitely arrange at once for the serving of the forty-day
memorial, that is, daily commemoration at the Liturgy for
the course of forty days.

If the funeral is in a church where there are no daily ser-
vices, the relatives should take care to order the forty-day
memorial wherever there are daily services. It is likewise
good to send contributions for commemoration to mon-
asteries, as well as to Jerusalem, where there is constant
prayer at the holy places.

Let us take care for those who have departed into the
other world before us, in order to do for them all that we
can, remembering that Blessed are the merciful, for they
shall obtain mercy.
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ST.PAISIOS’'SEVEN TANGERINES
By Metropolitan Nikolaos of Mesogaia and Lavreotiki.

: t was February, 1988. It
nal was very cold in Karyes
(I (capital of Holy Moun-
% tain, Ed.). It was high
above sea level. The hu-
midity usually hampered
our movements. But now
the weather was dry. The
wind was blowing and it
was enjoyable if you were
suitably dressed. The eve-
ning was falling. The sun
had just hid beyond the
mountain. Elder Paisios
and I were walking along a path. We met Fr. Kallinikos
from Koutlomousiou skete on our way.

We were approaching the skete’s wooden bridge and were
surrounded only by bare, lifeless hazel-trees with their
bare branches.

“Hmm. Who brought me tangerines?” Elder Paisios won-
dered with surprise.

In the distance, over sixty-five yards away, we could make
out the door of the elder’s kallyva (hut, Ed.) in the yard,
along with something red—or, to be more exact, some-
thing orange—hanging on the doorknob. We couldn’t see
what exactly was hanging there because of the distance.

A little while later we approached the elder’s kallyva. In
front of ourselves we indeed could see a large transparent,
orange cellophane bag full of tangerines. How had he
spotted them from so far away? How had he figured out
that those were tangerines and not oranges, for example?
After all, the bag was orange, and there could have been
apples in it!

“Ah, I adore tangerines!” Elder Paisios said with obviously
feigned greed in his voice. “I'll take three tangerines... No,
let me take five... No, if there is such a brilliant opportu-
nity, I'd better take seven!” he said with a charming smile.

“Fr. Kallinikos, please take the other tangerines and bring
them to Elder Joseph who lives in front of my kallyva.”

Elder Joseph was an elderly monk who struggled at Kout-
loumousiou Skete. Though he was 103 years old, he would
work in his kitchen garden every day.

Fr. Kallinikos received Fr. Paisios’s blessing and left. Then
Elder Paisios and I entered his little cell. There he asked
me to read one of his handwritten texts. About twenty
minutes passed and we heard someone knock at the kal-
lyva’s entrance door. I thought it was some pilgrim wishing
to speak to the elder.

“Geronda, shall I open the door?” I asked.

S
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“You'd better not do it. If they are curious pilgrims,
they will leave soon. But if they are suffering and
spiritually hungry people, they will insist on meeting
with me.”

We continued our reading. A few minutes later someone
knocked at the door again.

“Geronda, what shall we do this time?” I asked again.

A strip of bedsheet was hanging over his window instead
of a curtain.

“Look at them from the side so that they can’t see you.
And tell me how many of them there are.”

“I can’t count them. I can’t see them from here,” I replied.

“Well, did you really learn mathematics? What did you
do in America for so many years? Let’s wait. They’ll knock
again.”

And he was right. A few minutes later the pilgrims
knocked at the door for the third time.

“Now I'll go and try to count them. True, I didn’t finish
primary school, but I'll manage,” he said to me.

The elder stood up and opened the door of the kallyva.

“Guys, why have you arrived at this time? What have
you come to me for?”

“Geronda, we want to talk with you a little. May we
speak to you?”

“Yes, you may. But let me treat you to something first.
How many of you are here? One, two... seven. Let’s see,
what can we find in our ‘shop’ right now.”

Elder Paisios stepped back into his cell and soon came
out with seven tangerines.

“What a marvelous person he is!” I thought with surprise.
“How did he know how many tangerines he should leave
for himself? Did he foresee this? Did God enlighten him,
while he was unconscious of it?”

“Where have you come from?” the elder wondered.

“We are from Athens. Bruce and John are from the USA.”

“From the USA? So if we treat them to tangerines, the
whole world will laugh at us! Let me look for something
American in the ‘supermarket’.”

He left again and soon returned with a packet of Ameri-
can biscuits and a bag full of many varieties of nuts of a
well-known American brand. Stunned, the young men
expressed their amazement and were deeply impressed.

“Geronda, what does the semantron (a percussion instru-
ment used in monasteries to summon the monastics to
prayer, Ed.) beaten at Orthodox monasteries symbolize?”
one of them asked timidly.

“I don’t know what it symbolizes. And it doesn’t matter.
The one who multiplies his God-given talents instead of
beating the semantron is worth a lot. Listen, it is late and
it’s time for you to leave. I would like to make only one
remark: The problem with Americans is that in English
they always capitalize the pronoun ‘T’, while we Greeks
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don’t always capitalize our pronoun ‘¢y¢’ [meaning “I”
in Greek, Ed.].”

The pilgrims laughed at the funny remark and the Ameri-
cans asked:

“What does it mean? What ought we to do?”

“My children, remove the word ‘ego’ from your vocabu-
lary! Egoism is a great enemy of ours. All of us without
exception should struggle against it.”

Nobility, gentleness and refinement are among the ele-
ments of holiness. Elder Paisios neither spoke about wis-
dom, nor pronounced theological words, nor spoke about
supernatural revelations. But he did fill the hearts of all
pilgrims. He would think soberly, hiding his gift of grace,
treating his visitors in a courteous, beautiful, and original
manner, instructing them with his words and comforting
them by his presence. He would convince everybody of
the greatest things without trying to convince anybody
of anything. You would be enlightened, rejoice and find
consolation with him. You would feel like Mary at Jesus’s
feet or like the apostles on Mount Tabor (the mountain
of the Transfiguration), and you would want to stay in
his cell forever.

We must take advantage of our time and use it wisely,
so that we enrich ourselves in Christ unto eternal life.
When we waste our time aimlessly, without making spiritual
gains, we depart from this life empty-handed. ...

For this reason, we should try to do something good each
day with the time our Christ gives to us. For example, it is
beneficial when we carry out the instructions of our spiri-
tual father who advises us: “My child, try to complete your
morning prayers, do your prostrations and read the Gospel.
In the evening read the Supplicatory Canon. Before retiring
at night, say your prayers again [like the Small Compline]
and do your prostrations. Remember God constantly! Al-
ways keep Him in mind. Say the Jesus Prayer and expel
evil thoughts.”

When someone carries out these directions, he fills the
page of each day with earnings. If, however, you never go
consult with a spiritual father, and he does not put things
in order for you, then—as the spool of life is slowly reeled
in—you will reach the end of your rope, and you will not
have many things in your possession. This is why a person’s
life is enriched when he is obedient to a spiritual father. At
some point in the future, such a person will appear before
God full of virtues, as a tree whose branches are heavy and
abounding with plentiful fruit.”

Holy Elder Ephraim of Filotheou and Arizona,
The Enlightener of America (+2019)

SHOULD WE SEND OUR KIDS TO
SCHOOLIFTHEY AREREQUIRING
THEM TO WEAR MASKS?

By Metropolitan Neophytos of Morphou, from a QEA session held
by the Metropolitan on Augusr 222020, in the yard of the chapel
dedicated to Panaghia Katafigiotissa, at Platanistasa, Cyprus. Tranlated
and transcribed by “Orthodox Ethos,” https:/lorthodoxethos.com/.

uestion: They want

our kids, from 6
years up, to wear masks
in school. What should
we do?

nswer: Listen, my
QJ brother Aristeides,
ER | i you who ask this good
question: “Our children and our eyes!” [A Greek saying
meaning “all your attention and care on your kids!”].
“Your kids and your eyes!” Both the [human] eyes and the
mouth wish for a face that will see God—without a mask.

The ancient Greeks—do you know where they would put
on masks? In the tragedies (theatre). And the comedies.

If our children grow accustomed to masks from
now, in twenty years we'll have a society of de-
mons. Did you hear that? Not of humans: of demons!
My opinion is this: find a way so that your children may
never wear a mask. This is my opinion. I'm speaking to you
responsibly. It is better that they remain without the so-called
education of Europe for a few months, or a few years. And
what an education! What a joke! You should do school at
home. Did you hear? School at home! Do churches at home.
Do pharmacies at home.

You will see that soon they will be telling you that they have
run out of medicine. They want to push society over into
chaos, into terror. They want us to be scared, chaosed—see
what a beautiful word the old Cypriots have, “chaosed.” It’s
when you don't know what is happening with you: Deep calleth
unto deep. (Pss 41:7). It is all so that we'll say to them, “The
vaccine! Please give us a vaccine!” So, they are after our will,
they are after our freedom: in brief, they are after our soul.
It’s not simply the European “rights” that they want to steal
from us. Do not be deceived. They are after our immortal soul!

has lorded it over all who dwell under the sky, provoking
the transgression of the divine laws. In Christ, however, we
see human nature, enjoying freedom of access to God.

St. Cyril of Alexandria
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Nitaveieg kai AoBéveieg

Kdarrore ol Arraveieg Iraparo0oav Aoiuikeg AcOéveieg.
Mpoooxr): Zrpepa Mag Aéve Mepixol Apxiepeic 'On
MeradiSouv AoBéveieg....

IIHTH: Erxikaipo dpbpo ano 10 «Pouaiko Odotmopikoy, 10
Avyovorov, 2020.

£ Miyo Moy 6 Apylemioromog ABNVaY ®ol Ta.ong
‘EALGOOC aiTO ndc Aéet.

Mg UmevBuvn 0om, N "Exxinoio thc ‘EAMGOOC Tnoel
™V 01 yoauuh) TV AayoQevoEmYV YLl TO «VITEQTOTO
ayaBS6» mob uog €660m Ao TOV Od, THV COUATIX
Yyeilo. ['oe Thv vevpoatiry) vyeia otte Aoyog PEPaLa...
Ov1e &mo 10V AQYLETIO®OTO, OVTE ATTO ROVEVAY ATTO
™v Teptt ovvodo.

“O0oo yuor T0vg VTOAOLITOVS MNTEOTOATTES, €XTOG
ghaylotov EEapéoemy, ue natL ddVvVauES ®al X ToT
Aoparode avidpaoels, «oryl 1xOVog», Uy Tuyov %ol
OTEVOYMENOOVUE ROAVEVOY, UV UEC OVUPET ROl ROV
HOKRO...

Kat wig vou yiver Aoyog yut nvsvuau%n vyeia; Mmmg
™V €xouv ol Loy,

AvoTuy®g mEQAoUUE OTO
XELQOTEQQ, E&Youvue TNV
ALZ. v mpoteéyel TV
RUPEQVOVTMV ROl VO XAVEL
TOWD TN OVOTAOELS VIO TNV
AVTLUETHOTLON  AVTOD
00 1600 «Bavatnpoeov
®0QOVaioU», TOU Omov
nat &v Poebodue «udg
XUVNYAEL YO VO WAC
orotdoew. Eilval téoo
ueyain n avnovyia Thg
"ExxAnoiog yun udg, yuo
™V Vyelo pag, ol Teovonoe €M 1ol LEQES Yl TO OEua
aVTO, VO RAVEL AOYO «YL0L MTAVETES YWOLS OVVWOTIOUO
%O OVVTOUES OF Otdprelo». "Ed® moénel va E€pete, OTL O
%0QOVOTOC ®VVNYD Tig ueYAalec ot didprela dxohovbeieg,
MTOVETES ®.ATT., AAAD Oyl TIC OVVTOUES OF OLALOAUELC...

‘O Ayrog Aylemionomds pog, ®atd OMAWoN tov, udc
MéeL TOC ELVALL EVYAOLOTNUEVOS KO TEQNPOAVOC TTOV
otaOnxe &mo Ty Aoy Thc Eupavioeme The «tavonuiog»
010 TAEVEO THC VITEVOVYNC RVPEQVIOEMS AL EVTUYMDC
Oyl 010 TAEVEO %ATOLWYV UE «VrIEQPAALOVTO THAO»
XoLoTIovV@®V, TOU TLOTEVOVV OTL LECO OTOVS VOLOVS OEV
VITaGEyeL nivduvog vou noAlnon 6 dvBpwtog OmoladiToTe
ao0évela f| GTL ol ALTaVETES WITOQOTY VO OTOUATHOOVY
wio wovonuio.

ADTY elval 7 DrevOuvn xal &ylo AVIETHOTLOKE THS
moavonuiog amo v mhevoo the ExxAnoioc nwag »ol
Gyl uévov avtd. Kato ONAwonv tov, «Exovue yiver rol

EMALVETO TARAOELYIO. OF OAG®ANON TNV OIXOVUEVT», TTOV
«rpooTatTEvoauE TO VtEQTaTo Ayabo Thg dvOwTivig
Cofig nat Vyslog».

"Eav Bydlete vonua €ogic, GAAO 1600 Bydlm ol £yd...
«T0 VéQTato Ay000 Tig AvOdmivng Ewiig ®al Vyelag»...
7O EVOLL TEMHO aDTO TO AY0l03;

BéPaa xatarapaivovue tL O€hel voo wdg mtel, Smwg
notalopoivovue ot 10 ¢ 10D Aéve ®dBe Qoo VO Uig
Méet, BANDL ueyahog GvOpmITOC lvat, B0 ®EVEL ROl ®ATOLCL
«MaBGnLO» RO RATTOLES POQES TO WTEQOEVEL.

Mac Aéer mAA, OTL YwELS TOVS AvBowmove olte
IToAvtela. vmdpyer ovte "Exxinota. Tov pwtolue
howtdy, "Exxinoio ywoig Xouoto vmdeyel; Aot dev
eldaue movbeva vou dvagéQel ®ATL TETOLO, EXTOS HOL YLOL
1OV Apyenionomo, Exxlnoia gival 1o xtiona, 6 vadg
%ol Show T GANOL Elval povTaoies prog ®al TnAwTinEg
1OTOOTAOELS TOV dEV Exovv BEom 01O onueoa, SLOTL TOL
TEAYUOTO. AAAOENY Ol TEOYWEAUE WITQOOTA.

ZvveyiCel Thv ONAmon tov: «Amootoly tiic ExxAnotiog
dtv eivar &MY, &md 1O VO dLanovel OV dvOpwTo
OvoLoTIHG AT, YO TO TEACWTO TOV %Ol YL THV
VTOOEN Tou».

I oo TEAomTO €VVOET,
VL0 A OTO UE TO PIUWTOO TTOV
notdlovue ooV T ORVALYL
7OV TOVE TO POQOTVV YLl VO
v dayrwoovy ®amolov
avOpwmo; I'ix ot Vo
TOV, Y10 (il UItalpEn ywoeig
XpL010, mapadougvn
uévo othv UAN %ol OTIC
avOpmveg SuvaueLs

Eivalr &vvatov vu
gxotouifovtar tétoleg
Onivoeg &amo  Evav
EMW] vogBoéoEo Apyiemionomo; Yrnoetel v
"Exninola adtog 6 dvlpmwmog;, Téoo dBgordyntog
gval fj 1600 dAYSTLOTOC YL VO UV Td TeElelmg
dmiotog, Tov Taeadddnre oThv VanEeoia ThHg AOALOC
®AL AVTIXELOTNS ®VPEQVNOEMS OV Udg ®VPeQVvaL,
Mubig nvB€pvnoewg mov ovveyilelr ug VTEQTEQO
CHAo 10 ®OTOOTEOPLRO €0YO0 TS TEONYOUVUEVNGS,
Ue TEAELMTIXG O%xOTO THV AN dmwoddunon Tic
[Tiote®e nog ®ol THY VITOTAYN WOES OTILS EMLTAYES
TOV TOYROOULOTOLNTDV.

Emitéhove, 0o Poebolv xzdmoior “Emioxromor
moAMrdolo vou Intioovy v xaboilpeon tov ®ol TV
nofaipeon 6AmV 60MV OTEXOVTOL OTO TAEVEO TOV XL
otmeitovv Tic avtiyoloteg O€oeig Tov; Kot AMéw rabaipeon
TOVE, OLOTL TOAAES EMLOTOAES €XOVV OTAAET ROl OTOV
Lo xat oty ALZ. v GAAOYY YOOUUNS ®ol LeTdvoLa
vyt o0 ®AVOUY ROl VO TAYPOUY VO CUYYXVULOVY oL VO
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TAOVODV TOVS TTLOTOVC, UE TIC VEOTTOLTEQLXES EQUNVETEC KL
Sdaonahiec Toug, AAAO RavEVO AmoTéLeoua, GAOVS TOVS
Eyovv Yo PeL 0T TAAOLY TV VITOOHUATA.

“Olot PAémovpe ®aBat TOV TAGAEUO TOV EXOVV OTNOEL
ol avtiyoloteg duvdpuelg évavtiov i ‘Exxinoiog 1ot
Xo1otol %ol TV TOTMV, UE TNV ATOAVTH OVVEQ YOO
To0 Apylemiondmov %ol The dvieong ovvédov, ol
amodounoayv roil mEoomwadody Vi ATOTEAELWDOOVY
011 'OpB600E0 €yel duroueivel u€oa OTIC HAEOLES %Ol
OVVELONOELS TV TTLOTMV.

"Evamoueivavtec motol &yleQels, Lepelc, Hovayol,
UOVOYES KOl TTLOTE AOE TOOO ArOua B0 VITOUEVOUUE
avToVg ToVS &vTiyolotovs ®al [Tpoddtes tic ITioTemg
uog xot Hateldog IT6oo dxrdua B Tovg dgprivovue
vor ONANTNELALOUY Tic YuyES nog ug Tig PAGoEnUeES ®al
TEOJOOTIRES TOVC ATOPAOELS, OTEQD VTS LA TOVS VA0V
uag ywoo Ty Aatgeio pog otov Kipld nag, otepdvrog
WOS TV CVUUETOYN LS OTIC ArolovBiec nal othv Osla
Aertovpyio thc Ayiloc Exxinoioc nog dmwg meémel,
YWOLS PILMTOO KO BLITOOTAOELS RO YEVIXO OTTMS AVTOL
0éhovv va nag EmiPdilovy;

Agv PAEmovue TS GV TOVS APHOOVUE AVEVOYANTOUC OF
Alyo Bt tayopgvoouy dutt avtog Oheg T dxohovBies,
Oeleg Aettovyieg, WVOTHOLO %.ATT. ROl OO UETATOEYOVV
TOVUC VOOUC WOg Ot GITAOVC YDQOVS TQOOWIIKAC
TEOCEVYTS %Ol AVTO TAVTA UE T OLRd TOVS UETQU,

[1600 parEud evor 6 ®IVOUVOC VO LETATOATODY Of
vaol wog 0TO UWEALOV UE TV ONUeQLYY AOQAVELD 1ag, O
uwovoeia 1 tCaptr PAETovIOS THY nwapnedavohatoeio
Ao namolove tayovs the ExxAnolag wog Mnmwg
Eeydooue TOV AQYLETIOROTO TOV ®OTO TV Emioneyn
Tov ot hotspot, éByale TO EyrOATIO TOV YO VO UNV
TEOOPAGAAEL TOVEC Lwouedavoug;

Zeyaoaue TOOEC (POQES YONOWOTOLONKE OE TAOES
meQLoTAoELS 1) O diwaoroyiar 08 oNuelo TE€ToLo TOU
v Exovv aurodounbet owpeio &mo to thig I[iotede nog;

I[I6te Ba PoovropwvdEovue Shot pali yuow ThHv
AVTIXOTAOTAON TOVS UATTIC Ral WAL EAeNoeL O Oedg nal
gméuPel Omwe "Exelvog yvwlet; Aev PAEmovue Ti Epyetal,
dev mipaue ravéva nddnuo éo to oo detvoL i Exovy
Bon uéxor toa; [lag var peoitevon | Meyoahdyoon tig
THvov, M avayio f| Zovuehd, AL ®ol 0E OAn THYV
‘EALGOO OTOV DITAQYEL VOLOC ALPLEQMUEVOS OTNV XOIUNON
™G, GOl AmayoQEVTN®E 1) ATAVEVON TV LEQMV %Ol
BavpuaToveyY®V EIROVOV NG

Ac mpooevynBotue GAoL U TIC LEOLTELES THS YAURELDS
nag [Mavayiag, va udg élenoel 6 Koprog nat vo potion
HATOLOVES AT TOVS TTAAVEUEVOUS TOYOUC THS "ExnAnoiog
nog vo. émoteéyouvy oty ‘Opbi Iiot ®al maipvoviog
O Nvia, vo 6dnyfoovy tov ‘Opbddogo Aad pog, othv
ueTdvola, 0to Qag xot othv aAnowvh Iiotn 1ot Xootot
uog! Aunv!

Ta XapakmpioTik@ 100 MNMpoowtrou TG
Mavayiag

Ayiog Arovioiog o Apgorayitng.

: Eixs 10 uéyebog 1o
: ovuatog Wéoov
nal OUVUUETQOV, OEV
EmapovoLdteTo eig ndbe
GVOPMTOV' TO LOREULY
Ao TOV YEAWTO %Ol
€Ew GO ®aBe Tapay vV
%ot Buudv.

To yoduo tod ©Oeo-
86yov Tne odUaToc 4T0 BUOLo PE TO XEDUO TOU
owtapoV. Eiye Eavlog Toc tolyac THe ®epariic, elxev
OPOaALOVE TOALD MEALIOVS, YOWUATIOUEVOVS UE Belay
OEUVOTNTO, DOEULOUWEVOUS UE ®OQOS OEETC ®al SuoLog
ue v éhalav xal xallvvouévog ue Prepoidog
QULOQOTQETETC.

Elye to 6¢oudia podpa, rurhindc oynuotionévo. Eixe
™MV Wity LAV xot eD0elay.

T mavaumua yeihn Tne ftov &voned, Adumovia
1OOULMS e £QUOQOV YoMUa KAl YEWOVTO ATTO TV TMV
AOYWV yhurUtnTo.

Elye 10 ie00mpentc 1o6ommov dMYoV nany, E)E TS
08000 0vg yelpag Tyg uarpg rat Tovg darTiAOVS TMV
YELQDYV LORQOVS UE AETTOTNTOL.

Kot o vo gimotuev raboAxde, 11 Kvplo Gegotdnrog
NTo noto T EEMTEQHA WEAN TOD OUATOC YR TN TEON
Oelov Xd oy xoi ogfaoutdtn o, Hote dmov Sotig EPAeney
Avtv, EAaupave gic TV Yuynv tov xAmoLov @ofov
%ol VAAPelay ral ymelg voo Thv fEevpn mpotitepa,
EYVAOELLEY Amd uovov tov £EwTendV yapaxrtioa T
GtL AUt dAnBdc éoti Mjtne Oeod...

£v 000 Aeimel 1) evTvyio. O XoLotog 00D Ae(meL...
Av Umdeyelr auotion oty uéom, evtvyla OEV
VILAQYEL. AEV ONULOVEYET THV €VTLVYC TO YXOTUa, OVTE
™V dvotvyio N pTwyele. ‘O XoLotog dnuoveyel Thv
evTuyion #ol 6 AvdBoroc Thv dvotvyio. Eival dgowmv
EnETVOC oV EMLOLMAEL THV eVTLVY (O, AVEV TOD XQLOTOD.
Ol &vOpwmoL oTueQa EVOL SUOTUYLOUEVOL, SIGTL ELVOLL
TVEVUOTIXA QITOTUYNUEVOL ROl AVOLNTODV THV XOQO
otV auaeTia, EPOcOoV N TEAYUATIXY K00 PoloxreTOL
otV AVoUaQTNOLa.
Anpuitorog Iavayomoviog (+1982)
‘O deipvnotog Iegoxnourag TOV ®ALE®V Hog
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‘Eoeic 1i Znrare ot Zwi) 00G;

IIHT H: TIgprodiko Kvpiaxn, 30 Azpidiov 2017, ypapet 0 Ayiog
Mntporolitns mpanv Qlwpivis k.k. Avyovorivog Kavridrig,
(+2010).

2 0@ 0710 VOO TopoVoLd.lonal OUEQT EVAITLOV OU.C,

AdeMpOL Lo, YL VO WANOW. O0 08LE TOUQURAAET®
VoL vévete Dtopovi| Alyo Aemttd, yuor vV drovoete Aoy
QITAQL.

“O1av, ayonntol wov, ovupfy rdmov £yxinua, TO
U€QOg avTo, O TOTOS TOV OROTAVETUL AVOQWITOS KAl
BapeTan uE aipa, Amd TV Goa Exelvn AmorTd RATOLL
ayodtmra. Ot dvBpommoL TOV ATOPEVYOUV" YUVOTRES HOL
madLd, ™) viyta idimg, pofodvial vou tegdoovy Ao
el “Yrdpyovv vl Aaixeg mapaddoeic—mov BEParo dev
EWVE OWOTES, BAN &V A0 TEQUTTAOEL EXpEALOVY AT
Y AVTIMPL—ETL Exel oL yUveTal aipa &duna 6 Témog
Bouvrohaxidler. Zt0v ®6ouo GA0, STWS %Ol OTOV TOTO
nag, ToMO EyrAfuata €xouy yivel, idlmg To televTaia
YOOVLOL, %Ol VOUITEL XOVELS OTL EXOVV BOUROAOKLACEL TOL
Bouva ol T Aayrdaoa pog vol foyyd 1 yi) noc.

AMN &V UE QW THOETE, TOLS EIVE TO PEYOMITEQO EYRANUQL
oV &ywve moTE TAvVWw oY Y, 00 0fc T SETL EIVE 1)
Zravpwoig toth Kvplov Hudv ‘Incot Xpiwotod. AdtL 6
Xootog dev Nty Evag dtelc vBpowmoc Smg Shot Eueic
give 6 ADPOC xoll AvoudoTnToc. AEV el)E ndvel naio
auapTtio, ®ol ovvendc OgV ETEEme VoL VTOOTH L)TO TOV
ATWWTIXO Bdvato mov ¥ méotn. “Expuype 6 fjAlog Tic
ARTIVES TOV, OELOTNXE N Y], OYIOTNHRE TO RATATETAOU
00 vaoU, dvolEav to wvpuata. Toduog ratl @opog
natéhafe Bhovg Enelvoug oU elxav GUVTELEOEL 0TIV
Sravomoi Tov (BA. Math. 27:51. Aouvx. 23:45). «ITateig
Ue - Tatd 0e» Epuyav amo 1o T'okyoOd ol yoouuatelc
1O PaELoaiol, Oev Euetve navévag Exel.

“Euewve uovog 60 XQLOTOC AQEUAOUEVOS ETA VO
010 Z10wed. "Exel NTov uévo ol oToatidtee *L O
EXATOVTAQYOG, YL VO éxteléoovy Th dtatayh THC
TEOIOTANEVNS TOVC GEYHC, TOV NTOV VO QEOVEOTV
TO TTOUWATA TOV EXTEAECOEVTMOV. AVTOL RO UETOL THV
AmoxraOMlwot, 1) 0oia Eyive ue edAAPeL Ao TO XEQLOL
00 Towong xot ot Nikodiquov, Euetvay ) viyto éxel
©OL QUAQYOY TOV TGO ToT XQLoTOD, CUUPOVA UE THV
gvToM) moV eiyav &md tov IIévtio TTikdto, ETowot
1oL VO EnTeEAEoOVV Andun émt Témov Golov oy B
tolodoe vo tinord.on. Nuyta pvotnetov, viyto gofou
%ol TOOUOV ExdAvmte TO u€poc. Ilowdc toluodoe vou tdn
Exel; Mg 6 TIEtpog i navelg GALog &mtd ToVg Lo Tog
to¥ Kvpiov; Kaveic.

Kol Sumwg otov @ourto éxeivo 1omo 1ot ['olyoBd
%ol ToY Tdpov mhHyav—mowot; Kamoleg yuvaixeg, ol
UVQOQPOQES %L AVTO ATOTEAET aidVIo EmaLvE TOVC,

%ol YU ovto 1) Exxdnolo pog €0ptdlel ®al Thv ieod

uviun Tovs. ADTEC, T0 «BoBevEe» Aeyouevo @ilo, Tol
ayamoboav 10 XLoto mtdvm Amo 0,TdfmoTe dAAO,
dev pofNOnrav otte TO 0roTAOL THE VUYTOS OUVTE TOVS
MOTAOUEVOVS OTQATIATES OUTE T UEYAAN TETOA TOU
Epoale TV (0080 TOD TAPOV. AEC ROl ElYAV PTEQN
ot TAdLoL ETEEEAY ®AL TOLV THV AVATOAY TOD TjALOU
®noll BogOnrav éxel. ' avtd, dc duoi thc phoyepfic
Ayamng Tovg, Tol xémov ®al Thg Bvoiag tovg, drovoav
TEMTES ALVTES AT GAO TOV ®OOUO TO «XOLOTOG AVEOTN».

Agv BEAm, &yomnTol pov, voL 6dc #oveAow* UGVO L0
OnEYL VO REVOUUE TEVOD 0T AGYLOL TOD ELTTE O PTEQMTOC
AyYeELOC OTIC LWVQOPOQEC.

‘O &yyehoc Tovg elmte «M1) éxOauBeiobe», unv Toond.leTe
(Mapn. 16:6), «uh pofaocte éocic» (Matb. 28:5). "Eoeic
dev €yete ™v »oedwe tod ITildtov, T00 "Avva, 10D
Kawdga 1) 1o Tovda. Zépw, 611 €0€ic aveprirate €00
Ug avTOTAEVNOL %L &0 AYARY. ZE0m TOAD ®aAo Tl
0éheTe E€ow OTL, TEQLOOATEQO GO O,TLONTOTE GANO
OTOV %00UO0 aVTOV, Eogic «EnTelte ITnoovv t1ov Nalaon
VOV TOV E0TAUVQWUEVOV» AOL TTOV «NYEQON, oUx EoTLv
wde iS¢ 6 T0mOC Smov Ednrav avTov» (Mapx.16:6).

ADTO oV elrte #ol PePaiwoe 6 Eyyehog, TL ol yuvaineg
gnelveg tnrovoav Tnoodv tov Natwoaiov, avto ooy vo
T arovm T nol Ed® vou TO Aén 0 éudic. ‘Eav Aowmov
Evoc dyyehog, Ao aDTOVS TOV RATO THV TTIOTL oS UOLS
OoUVOdEVOUY %Ol GLOQATWE PElOROVTUL BVAUECH WAC,
v €vag dyyelog nag xavn 10 godtnuo «Ti{ Tntdte, Tl
0éhete;» OV TO ®AVN O Euéva, 0 €00, OTOV AVADTATO
doyovia, 0 0HTOV OV £IveE UEca OTO RATAOTNUA 1)
otV TEAmElQ, 1) OTOV £€QY00TAOLAQYY, OTOV £0YATY,
ot yuvaira, oto woudi, v 6 dyyehogudg i) «T{ Tntdite
0TOV #6010 aOTS, T Yayvete Vi PoiiTep, moLd O Eive
N ardvinoi nog Ol pwEoEoeg yuvvaireg tntotoayv
3vime, £éxatod 101C Exatd, «Inoodv tov Nalaonvov tov
& OTQUOWUEVOV»* EUETS T( InTaue, T{ Pdyvouue va. foodue
OTOV %O0UO AVTOV;

Av g0 Te EIMROLVETS, OV PAAN 6 xaBEVaC TO YEQL OTHV
1oL ol EQEVVIHON TO E0MTEQLXO TOV, EVOOOXOTNON
TOV £0VTO TOV, TOTE OO OLOAOYTON GTL %AOE AALO OO
oV ‘Incod 10 Nalwoeato tntaue. Pofduat dtL Grwg
TO TEWVAOUEVE, ORVALL TEEXOVY Qe - dOLOTEQL VL
BooUv npfata odmia, EToL %’ EUETC yvoilovue YPayvovtag
0ToVS OPOUOVE 1Ol OTIC AyVLES ToD voouov. TT Tntodv
ol BvTEEg, ol Yuvaixeg, ol véouL xal ot véeg uog; TT Tntdel
0 ®00Wog ZNTdeL Aeptd - yonuata, tntdel 06Ea - tiun
- AEdpata, tntder NdoVES - daoneddoels - yYAévtia. ‘O
®roouog tntdel vd0e dAho mapo Tov Tnoot 1o Natwoato.

Aev OmdyeL SUOTUYMES THTNOLS AV TEQWY TOAYUATMY,
OtV &xTiuodue EUEIC TO TTVEVUOTLIXO XOL TO dyLo
nodyuata. Kamowoguvbog 1ot Alowmou Aéet, GTL 08 uiot
a0 Evag nonopag ondile intdvrog vo fof) orovAnxia
%ol otdpovg. Wayvovtag, To vyl Tov oxovTape—mot:
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o €va dwopdvtl. Kot to dvénto mouvkl 10 ®*AdTONOoE,
10 TETOEE MEQPQ, TO TEQLPEOVNOE. AEV UITOQOVOE VL
TO EnTuioY oxoVANx®L 1i0ehe, Oyt daudvtl. "Etol #
EUETC TTEQLPQOVOTUE TA UEYAAD KO TTOAITULOL TTQAYUALTOL,
Ontdpe Wreor ®oll AoHUAVTO ®oL 0 AT divovue GAn
™MV %08 nog.

No woUue Tv dAbelor dxdun xoi péoa otV Exrinoio,
0dc £0WTM, TOLdC &md TO «EvAoynuévn 1 facireia...»
UEYOL TO «AL”EVYDV...» EYEL TO LWVAAO RAL TV XOEOLE TOV
0710 Bed; O rabévac t1dte Oo foT) Vo oxrepTh 0,TLOTOTE
dArro. Eljuoote—ag émrponi i) AEEl—Oeoumaiytes, ®ol
B0 wog nAheton 6 Oe0g Tic EXXANOLES. 2T TOLALOL TO
yo6via T eDAoyNUEVE, TOL StV elyav otte DadiSpwvo.
otite Tnheopdoelg, AAYL elyav mioTl, Eumovay TV
EnnAno «8p00p0v LabEoc», ETAvVAY W YOV ROl
TEOOEVYOVTAY YWELS VO ®ottdlovv O Evag Tov GAlo,
%L B0 TA UATLIL TOVG €TEYaV Odnpua oy EPpeyav
o thardxia. ITod tdpa evhdfeia, mod mioTig, ToD
ddnpva! Ovte ®al THv o avTh THYV lepd OEV TnTodue
Inootv tov Natwoatov.

Kat 0t 0upm06 oy tehetddom #dtL o eime 6 EyLoc
Kooudc 6 AitwAidc. “Evac moayuatevtig - §umoQog
mevnvTa Yodvio YUELLe ®al Epayve 0TOV ®OoUo VoL BT
®oAO TEdyuaTo, ToAUTo TETEAdLO, ROl TO WACEVE O
gEvav topfa. “Otav 6 Toofdc yéuloe, To mijye Ao o Eva
000apN - Yonuatioti. A0Tog, ot Ta EEETaoe OAa, TOD
Aéer AvOpwi e nov, &’ Gha avTo To TETEAdI EVaL UOVO
&E(Cel, TOUTO TO MKES, TO dtapdvir Ao T Al ive
PevTna, TETOEE ta 0T0 OEna. AEV TOV TIOTEYPE RO TTHYE
ot 0eV1€QO0, 0¢ TE(TO, 08 TETOLETO 00EAPY %L ALVTOL TO TOL0
10D lmway, 6Tl medyuott Eva uévo AECeL, T Stopdvrt.
TO mfoe MooV TO SLOUAVTL %O VIO VO EEarQUPBBIOY THV
&Eila Tov, BTy 01O SOBNO E1dE Eval TVPAS, RAVEL PE TO
S vl TO oNUETo TOV OTAVEOD, TO Ay Yilel 0TO WaTL
1OV, %0l 6 TVPAOC €18 TO @i Tov. TTapardtw PAEmeL
Eva xovpo, TO AyYitel 010 00T TOV XAVOVTOC TO ONUETO
10U oTaVEOD, %ol 6 ®OVPOC Arovel. [Tapardtm PAEmel
W yoo %’ Eva Y€o, To Ayyitel mavm Toug ®al Yivovtol
véol. TTapaxdtw mepvovoe w xndela, ayyiCer to
SLoUavVTL TAVW OTO VEXQO KAl O VEXQOC AVAOTAIVETOL.
ITowd eive 1) Eounveior &ueic eluaote ol moauaTEVTAdEC,
GhotL pag, mob Ydyvovue va foodue dAnBelo oToV ®G0UO
10070, ol palevovue xal polevovue... Pevtina eive
Oha, Eva Exer aEla, To dopavt, 6 Kbprog qumdv Incotg
Xototoc. “Omov 10 ayyiEng ndver Bavuata, GLEREL VO
TLOTEVNS TEAYUATIXG. ADVTO TO dLapd VL, TV TIOTL OTO
Xootd, aEiCer vo Intaue.

210 £0MTNUC AOLITOV «Ti TNTaTE;» g ATAVINOOVUE %
EUETS, aryammtol wov «XpLoté wov, dev Intdue timote
arho" oV Tavelc». AVTov vo Intdue, Tov Incot to
Noalweaio. Kal wimg v tov Tntdue; Oepud, Gyt Yyuyod:
Omme O TEWVAOUEVOS TO RAEPEML, GTTwe O dLPaoUEvog

TO vEED, OmTmwe TO WixEO wadl T wdva Tov, dTwg O
QUAOXLOUEVOS TH AeVTEQLA TOV, BTWS O PTWYOS THV
dveol tov, dmwe 1 wéhooa 10 Gvoog, STmwe TO AEVAXL
™ YAOM.

Zntate Incod 10 Nalwpeoaio, #ol téte 00 £l0TE
eVTUYLOUEVOL EXATO TOTC Exatd. “Omolog €xelL Tov Inocot
70 Nalwoaio, &gl to Oed, TV evTvyia, T Yod. ITnootv
tov Nalwoaiov, Ov Duvel mdoa 1 ®tiowg eig aidvog
aldvov unv.

Kot a0t0¢ 06 ELQoonos T Tov CVUPALIVEL UE TOV
AEYOUEVO %OQMWVOTO, AAAOL TOV AEV XOQWVAIO, LEQLKOL
elpwveg x0000010. “OTL nal VA “vat, TEMTA ROl ®XVOLOL
Eéoete 10 eivar; Eivor ) doxpaoio tdv XoLotiavevy.
[Modto HUMV TV QUOOPOQMYV, TATOLORYMY, BLOYLEQEWDY,
1eQ€mV, OLOROVOV, YAATMV, RAAOYHQWV.

Kol mov efoaote axdua. AVt M xoovid (10me %ol 1)
AN, AEV adTol Tob PAETOVY, O EIVOL O XOOVIES TGV
¢Eetdoemv. Ou doovue EEETAOELS UE ALPOQUES TTOAAES.
Oy wovov peoTies. Me dudgpopeg dpooués. Mo o
@evyeL, dAhn Ba €pyetatl. Mag mpoetolnaoay ol dyLot
AAL TOLOC TOVG BAtel ot TOVG Aylovg;

Tatt O Exovue avtee Tic éEetdoeig; Tiatt yoetdletal
0 XpLo0ToCg, ToVC d1r0VC TOV AVOPWTOVS T, T'Lar Vo
PTIAEEL «TO #OLVOVQYLO TANQOLA TOD 0%APOVS Tov».
[Tod givar 1O ondgoc Tob Xoiotod; ‘H ‘Op0380EN
"ExnAnoio. Abto gival 10 oxdgoc tod Xototod. Kal
amodoloe 6 XQLoTog va dmoxrafoioel TO TAMEMULL
avto® Toh oxndgove Kol mAnowua dgv elocote povoyv
¢ogic ol amhol Xototiavol. Eivat ol ol ®upeovijtee, ot
deomotadec nol ol moTELaEYASES, Elva ®al Of TamAdEC,
£LvaLL ®all 0l LoVToOL RO 0 vaiTee Emme elval oi dudxot
%O O XOAOYEQOL KOl O YAATADES.

Topa Bo ddoovue EEetdoels GAotl. Kavévas unyv Eyel
TETO(ONON OTEC TOUALES TTEQYOUNVES TOV. ML £y ExoyLo
1600 TEOOHVVALATO, Ui £yd eiyo TOV 16de T'épovta,
TOV 1d.0€ Ayro. Topa, ooy Vo Eextva xavoveyLo Cmm.
Kal 0éhel 6 Xo10T6C, TMHOO TOV ELVALL TO UETOLIYLO, ETO
™V Tahao Lol otV vEa Emoym, Oyt ToD VOEOYOOV TOV
Aev avTol ot datuoves Tig véag émoync Oyl ‘H véa
€moyn oV TEOETOUALEL TO OYEDLO TOU XELOTOU. AEV
€xeL uovov oy€da 6 Kiowwyrep nai 6 MmiA T'névtg nat
ot Evpwmaiot xal ol Pdool ueylotdives ot OMyaQyEs.
Oy “"Exer o€dia xat 6 Xptotde. Kot nag éryastd o
oA &to OAove. TTo TOAD %ol &wo T wdva wag O
XloTOg naig dyosd...

‘O Hoviegowtotog Mnte. Mépgov Nedogputog
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Axpiotn (kai Axpnom) Maokogopia

I'paget 0 Kadorag Novong, Osoloyos - DiAdloyo.

9Edv 0éhelg va VmootnEiEelg ™ yoMon Thg
udoxag u€oo oToVS VOoUS, UWTOQEIS VO TO
nAVELS EMAEYOVTOC EMIYELQNUOTO MOULOPAVT] KOl
TTVEVUATOOYNUCL.

To 0o loyveL Yoo »GBe mooemAeyuévn Bemontiny
otdon x»ol émhoyn. Toe mopddevyna, wmwopeic vo
EMRAAEOTEIC TNV AITOPOAY THES LAOROC THS VITOXOLOTOC
nOL VO ATOdEYTEIC TV LaTEl) CUUPOVAY TTEQL THg
uaoroopiac oTic éxxinoiec. Eivar dedopévo ming 8,11
EMIAEEELC, UWTTOQETC VO TO TEXUNQLDOELS UE TIS A VAAOYES
NOTTOQQAPES, ANOUN Rl HEoO Ao THV WO ThHv Gylo
Toapn. ITpoa®dvio ROATO TMOV ALLQETIRMDV...

Elval oefaoti, péfata, xdbe dmoyn, dotdoo O
TEEMEL VO TV TEOTAQOVUE TAVW 0TV ®Noda Tig
0p0660ENC maAdooNe, eldrd GTOV TEORELTAL YL
ExnANOLOOTIRO THTNUO.

T TOV yodovta, TO Lo LETAED YOUPLROTNTAC
nol PAacenuioc givar e0rSAmC TEOOTEALG OO
g€vhev naxeiBev nal avTO PAVNIRE OTHV TEOOPATY
pwToyQOia, 0TV Omolot QOVUAVOS RANELXOC UE
uaoxra xowmwvodoe tovg motovg! "Eav xal o0& o010
XWEAEL 1) TEOROLON TOV «lATOIUMDY CUUPOVADV», TOTE
dev yoetdletal va dtafdoel ®AmoLog T ovvEYELD TOT
TOEAVTOS REWUEVON.

TO TEMTO AL RVOLETEQO EVAL TOC OVYTE LOTOLRMDS
Exel ylver amodenth 1 evpela yonon The udoxoc.
TO 611 VAEYEL Lio EMLOTNUOVIXT] LOVOUEQELDL OTY
XOMON #al &0y OVYREXQWEVWOY ETLOTNUOVIXDYV
AnéYPemy, adTO €ival CHINUA SxL THS TOEovoNg
drampayudtevongc.

"Edv, Suwg, dmobéoovpe 8Tt Evtme eival 1 xaliteon
neooTacia AmTO TIC WETADOTIRESC VOOOUS, TOTE
TEOXVTATEL TO TEMTO TEOPANUA—AVAPEQOUAOTE
navtote oth Beoloyiriy mAgvpd 1ol BEnatog: Amo
OM nal 01O £ENC Ou elogEyOuaOTE OTOVEC VALOVC UE
wdoneg, Emeldi elval ®AELOTOL YHOOL;

TO TRTUOL ELVOLL RO TOMTIXORO VO VLIRS, AL ElTTOE
dev B 10 mudoovue amo xel. Kal dtoyrdvetal ug thv
amh oxéym OTL TAvToTe OO0 VITAYEL RATL UETAOOTINO
YUom uog, 8rtwg M ®owid) yoimn. "Eav dmodeytodue
naoxra OtV ExxANolo uE «0gohoyLri» ®oLTROLd, TOTE
amAo natapeimtovue wic XoLotioviry moeddoon
aldvoyv, roto v O6mola 1| mpoogpuyh oty Ocia
BonOeLa eivail TO peyaAiTeEQo QAOIOXO EVAVTIO OF ®G0E
mavonuio xoi ®»abe Oeounvio.

ADTO Quowrd OBV ROTOQYEL TNV £€XLOTAUN ROl TOV
oePaond TEOg TV TeEhevTaio. ATTAC OQLOBETET TIC TEQLOYES
dpdong Bpnoxrelog nol EMLOTAUNG, YL THV GITOQPUYY
AvouoLwV oVYyrQovoEmV %ol apeEnyfoemy. Kdmote,

Aowmdv, Bydloue tor Asipovo ®ol T MTavevoue noll ug
Tic lepgg eindves. Kavaue Edyélaia, [Taparniioeis xal
Agrtovpyieg, dote vo udg Elenoet 6 Koplog xai vor tavoet
o dewd. Tapa, Gyl udvo dev rdvovue Asrtovpyieg xal
ALTAVETEC—TEOG ATTOPUYT] TAYA «OUVOOTIOUOU»—E&AAOL
1O BLITAYOQEVOUUE LWEOM THC WAOXOS TV TEOORVVNON
TV oV T Xdprtoc... [I6co mhavidviay, paivetal,
ol dpyoiot zol moAaldteQol XQLOTLAVOL Rl TG00
Eemepdoaue EUETC 0L OVYYQOVOL ODTES TIC «TTQOAMPELSH—O
Oe0g Vi 1oL ELENOEL...

MNa vo un Bewontixoloyodue ocvvéyeiwa, OG
dodue moaxrtxd, fiua - fHua, ™) PrAacenuic ToU
dLamedtTel 6 LaoxoPOoEoc XQLOTLAVOS %ol 600t
TOV OVUPOVAEVOUV OYETLXRA, E0TM KUl XWELS VO TO
ovveldntomorotv. Eicépyetar 6 motog otov Nad.
dopdel th ndora tov Non. Ildhe Bt TpoorvvNoEL
Tic eindveg Me 1) ywolg T naoxra; Av ug adtyy,
TOTE HAAVTEQQ VO UMV TANOLAOEL XOOOAOV Tig BLYLES
gindvec. 'H dménhion eivar wvECixo 7| yevirdtepo
Eevino €0wo. Euegic nataonalduaote TG LEQES
eindveg, motevovtog arneddavia othv émumoAdlovoa
ot avtec Antiotn Oela Xdon.

[MTooywedue magoaxdtw Aaxolovlwviag TOV
naoro@dpo Vpb3d0E0 mEooRVVNTY. ZTERETAL UE
T Wdoxro TOV 0€ ®ATOoLo ATAOTAUON ATO TOVE YUOW
oV, §oTE SEV YOLEETAEL TOVS ALOEAPOUVS TOV, TOLO
uoévo dio vevpatog i vroxriioewe. ‘H vowvwvia t@v
TEOOWTWYV, SOULXO OTOLYKETO THS Aatpeloc nag, doyitel
NoM va dodoueital u€oa OTHV TEQLYAQARWON Uiag
©a0ao0 dtouloTiric eVoEPeLaC.

O @pofoc tic dobEverag xal 1oV BavdTov Eminpatel
€mL TS mapovong XAapLtog 0tov vao ®ol ot Otla
hatpeta. ‘H vixn tod Xpuotod €mi tod Bavdatov
@avtdlel mapauioL, v Tolg TEAYUAoL TOVAGYLOTOV...
‘H adtoamopovwtiny mpootacic tod £ym rotaQyel
®ad0e miotn nol éAmido otov OedvBowmo nal
ToQOUEQIleEL ATAELWTIRG TOV TOQATANOCIWC
OVUTQOCEVYOUEVO OVVAVOQWTTO.

“Hd&n 7 "Exxinolo petotpémetal ot Evoy amhd oino
rpooevyic (= [TpoteotavTionds), naxowr amd ®dabe
wvotnoaxy didotaon, drtwg Exovue othv ‘Opbodosia
nog. Kot 1 émduevn xivnom, evAOyme, TEorVmTTEL AITO
TO TOAYUALTO: TO RAEOUO TOV VUMDY MG TEQLTTMV KL
Emuivduvary, EpAoov 1) TEOoEVYT WTOEET Vi TeheoOEel
ATOULKOL oL OO TLO AR{VOUVOL...

dravovue otV 20QVmon. O XpLotog dier 10T
iep€me pag nakel va xowvwvijoovue. ‘H mo tluia ol
AOYLXY OTAON, UE BAOMN TOVAAYLOTOV T TEONYNOEVTQ,
0% NTAV VO WV TANOLAOEL & LOOROPSQOC 0TV
neEVIOLAY] «E0Tlol uLnEoPiwv», TOL glval TO ROWO
ITothoto, | »owhy Aafida, TO %00 UAXTEO.
"E@doov 1101 6 moT1Og avTOg «tpootatelonxre» ue
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™ udora dmwo ®dbe mbavo Tponyovuevo xivovvo—
#8n mooavagepfévtwv—0a fTav TovAdyLOTOV
avaxrohovbocg gic Eavtdv, vo uv Td oyLttopeevig,
gov mpooéhBeL ot Oela MetdAnyn.

2t v mepimTmon, PEPaLa, TOV TAEL VO HOLVWVIOEL UE
ioyvoh miotn ota Ayooavia Mvotioia, dnhody othv
Axntiotn) Xdon mob &moppfet € avTdV, TETE EIval
VO ATTOQET ROAVELS YLOL TOLOV AGYO OEV EUTLOTEVETOL
70N dmo v {0000 oTtov Nao adthv v (0o Xden
oY £lval TaoDoo 0Tl AelPpavo, OTIC EinGVESC HAT.
E&® muae ) oyoeideta eivat o 60aTy...

Ol Braodteg TS Ve Thc uooxadtog Bempiog Eviog
TV vodV 00 EMRaAe0TODV MOEL EoYATOV EmLyElONUOL
TOV ogfaoud oTthv €miotiun ug OLaxELom ROl THV
ATOQPUYT TOV INAOTIROV—TDOV HUeTEQWYV, VitoTiBETL,
dnhadn—axpothtmy. “Oume, g mpoamedelydn, Exdvieg
drovteg ol paoxropogol 6dnyotvtal og PAdopnueg
nIVNOELS. ZvveyiCovue ) ovvodolrTopia g TOv
Uooro@OE0 AdeAPA: oD ®OLVWVNOEL, TOTE OO TEETEL
var EavagpoeEoet Th HAo®o Tov” 1) unmmg Gy

"B vad, Téte elval oty v mopoadéyetot 8TL 6 doTt
eloay0eic €viéc Tov XELoTOC €ival, av Syt otia
uéhuvong, olyovoa TavImg AveveQyog ral &dUvaunog
va mpootatéPetl to wotdLd Tov &mo Eva wiredpio!
Koalvtepa, Aowmdy, ®atd T1) yvoun wov, avtog O
XQLOTLOVOS VO UMV TTAEL VO ®OLVOVTOEL ®aBShov, Ewg
Gtov tomoBfetn0el ‘OGS0 »al ue miotn Evavtl
TV Ayxodviwv Mvotnoiwv. ITpotiudtego fowg vo
unv éxxinolaobel raborov...

‘H Aertovpyia teheimoe. Byaivovue oy - ovyo émo
TOV vad. Now tdel 6 no.oropooc ddeppadc nog vou TtdoEL
AvTidWEO %Ol VoL PLA0EL TO YEQL TOD lepovEYOoTVTOC A
oL o ;wh... Me timote! Kataotpépel 6,1 Extioe uéyol
otyuic. Tovvavtiov, mpémel vou pUyeL TOEXOVTAS, LWL
V& AOTTOOTEL EIXOVES ROl VO YOLQETNOEL RAVEVAY €V
Xo1ot® Adeh@sd, EXTOC UOVO «dL” Ayxdvwv». Mg Aiya
AOYLOL, 0VOLOLOTING OO BLITEADEL AXOLVAVNTOG...

v €moTEOPY] 0T0 OmitL Tov 00 AUTAVONOEL,
2SO0V elval EXEPOMV HOL OXETTOUEVOS, OTL OBV
Vplotatal 0opadg AMOyoc Vo Eavamdel GUVTOUO 0TV
"Enxinotia, éxtog dv €pbeL vamola 1eQdoTior £€00TY TUTOV
Xototovyévvmv ral ITaoya §) Epdoov dwoeL TO TEATLVO
e Evag Towodpag nal Evac XapdoLdc...

To mESPANUQ, B0 ATAVIHCOUVUE OTOVE TVEVOTIOVTOS
Oraodtec TS (&v)ieone naoxrogopiog, SEv eival 1
totownl) ovotaom, aAL 1) TloT nag otV Artiotn Xdaoen
T00 oD, 0TV OTOleL «HOAVUTAUE» HVQLOAERTINOL
u€oo O0TOVC VAOUS %Ol OTA &€V aDTOTC TEAOVUEVA.
“Eyel dxovoet 6 yodgwv £va #dpo Ao nol doyeto
EmuyelpNuUaTa, Y. O0TL WECH OTOV VOO WITOQODUE VI
vAotenoovue, 6t flacav ol ToDorot Tic XQLOTLOVES
néoa oty Aylo Zo@Lo ®atd THY AAwon.

“Omnote 6 Oeog OV woc mEOOTATEVEL TAVTOTE
¢vtoc tov vaod! Qooala ovhhoyiotivy! Kaveig dev
wiAnoe yuoo paywn) avtidnyn mepl tdv Mvotnoiwyv
nol ThHe évEpyelag 10U Oeol ywElg mpolmobéoeLc.
"Exelvo mov dev €xovv nataldfer ol »iglol avtol,
01600, £Vl THC ATLOTODV ®aTd PdOoc oTh Otio
Xdapn, othv Axtiotn Evépyeia tod Oeod. Kal avtd,
Quord, 8tV elval naTL dAho mapd Eixovopayio #ol
Baplaauiondc...

Duowrd xo OV B Exmelpdoovue Tov Kiplo movbevd,
otite uéoa otov oiro Tov. “Ouwc ®Ol OF HOULYL
mepimTwon OtV B Voo TNEIE® BeohoyLndt T St Lov
Voo vopio - uireofLogofict ®ol TOV ATOUILKLIOUO UoY
(Tov amaievto @SPo yuo TV BAvato) ot PBaoog Tig
‘00p0680ENe hatpeiag, mioTng ol TUEAdOOTS.

O dyog Zvuewv 6 Néog @eordyog Bempotoe fraopnuio
TV AToTio TOV oVYYEOVWY Tov 0T UEBEEN THg Otlog
Xdong xal ot dpoon 1ot Oeod. IToAv pofduat dtu
70O 1010, AALO 08 TOAD peyahitepo Pabud, frdvouvue xol
TWEA—«AOYIRO», TEQAUOUY KOl YA YOOVIOL TTtO TOTE—
%Ol TODTO ELVOLL, XOTOL TY) YV pov, 1 Paditeon olta
TOV OYETIRDV TEOPANUATOV.

Ztiv ovoio, Onhadi, dev einaote ‘Opbddogot. “"Eyxovue
TMEWS ExOVTIXLOOET ®al yiow wac N "ExxAnoio &yel
UETATOAIEL OF £QYOUAETO IXOVOTTOMONC TMV OONOREVTIHDY
nag Gvoyrmv, uéyor PEPaLd to onuelo oto OmToTo OEV
EefolevduaoTte €v yével. Kal atth 1) vooog the Amiotiog
- Braocenuicg Exer uetadoOET ol 0TOVS LEQWUEVOUC. AEV
gEnyeltal GAAWS N T600 %KY CUUTOREVON VIV
UE Tig AOE0AGYNTES nall BVTOEOGO0EEC HOATIRES DLAITAYES
TMOV NUEQDV UOC.

To maR Yoo eival §ti, EEapoVUévay TdV neydimy
VoDV TOV AOTIROV #EVIQWY, OTIS OTToTeg 1) dtoirnon
ELVOL TLOTEQO GUUTTOQEVOUEVT E TV XOOTLXY, O AOLOC
Eyel Ayvonoel EmMOERTIRG T HAORO ROl ELOEQYETOL
dgofa 0ToVE VOLoUg, TOORELUEVOV VO AALTQEVTEL TOV
Oe0 %Ol VO ROLVOVHOEL.

‘O iepéac nal 6 Em{oROTOC EIVALL TOMTLOTA AELTOVEYO(
ToV YYloTtou ®al Gyl ®xpatirol VrdAlnAot. dalvetal
10 Egyvave cuVNOWS 1Ol TEOREIVOUY TOV OLOLRNTIRG
1tovg p6ho. Elval yeyovde, Bépata, 8tL 10 Oéua
oV mEogxve uac Sagpviaoe Shove. “Etol ywodel
®oL woAA)) oixovouia. "OyL Suwc ®nat PAdopnun
gomTeQIRN 7ol EEWTEQLXY] OVOTEATEVON WE TOVG
afeovg ®vPepvivTe, £VTog nal éxtog EALGOac. Zthv
meQimTwon avTy, AvTL AvontTwy %ol dbeohdynTwyv
TOLUAVTIXDV TQARTIXRDYV ROl CVOTACEMV, ROEITTOV
1 OLWTTT.

o vow v xaTaoTHO0OVUE T HOLOROQATO EVTOC TMYV
va®v Tavieh®dc dyonotn (Boodv 1jdn ol émotiuoveg),
¢Eamavtog 0t nal dyeLotn, Snwe fooviopwvalel uio
‘0p0300EN TOEAdOON YLALETLDV...
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H TeAhikn) Nikn To0 KaAoO

IIHTH: Amo 10 Pifiio: «Ouidiec B'», Ayiov Nikoidov
Belwipofitg, Exodooeis «OpBodoén Kvwérny, https://www.
orthodoxoskypseli.gt/, Osooalovikn. Aviypapn-émugleia:
XapPag HAaons - Adoxalog.

Z Tic S¥onohec MEEC OV TEQVE OYueQa: H TATEd tog
MO 2ol 6 ®GouoC BAOC, EIVOL PUOLRGS, HATOLOVS
oVVaVOQMITOVC NOC VO TOVS RATAAAUPAVEL TO TVEDUOL
e @ofiag, Thg amaitolodoEiog rol dxrdun edTEQQ,
10D AdLeEGd0V. Kdmoteg dOuvauels, Ouotuy@®s, O*OTmS
fi w, émpPaguvouy to xAlna roal, nabhc @aivetol,
TEOWORQEATOUV TOV ®OOWO ROl TOV ®QATOVV OF O
%O TTVEVRATIXA] #0TaloToM. TEToleg e ol Snéc pog
PWVEC €lvaL TOAD LoyVvES ®al adUvapec nal hdyLoto
uwoo v vo. fondnioovy othv roAhiépyeta avopeiov €v
XQLoTdh POOVAUATOC.

Tdoo glval 1| Goa OV of YuyEg EYovv &vayxn &md
OV MGYo TV aytwv. Tov Adyo Tic aAibelag, Tov Tig
glevBeQVeL, TIC EIPNVEVEL
®nal T avipelevel . “Eva
€100 AGYO—ATSOTOOU
outhiog ToOV—@mTIOUEVO
ROl TAENYOONTIXG, Ou
udg amevBvver 6 Aylog
Nwohaoc Behwuipoprrc:
O,tv ®L av ovupaiver
otY) Lo, eival amoliTwg
PéPato nal mEEmeL VO TO
motevovue axpddavia,
TOS TEALRA O VIR OEL TO
noAO! |

tt % S ST TP

Axolote pLoe AAn,amA) lotopia, ug tYv omoia
N éuxrinoio tod Xprotod diver dmdvinomn oTovg
avlowmove, mov eival &malolédotol ASyw TH
advvauiog Tovg ®ol ThHg olryoPpuyiog Tove.

Kamote Eva ITawdl yevviOnxe ot wior omnALd. IToAlo
o LdL 0 Tod 10D *GoUOV, TOEOLO TOV YEVVHONKAY OF
SWUATIO PWTELVE, O ROVVLES UE TOVTOVAL ROl UETAEL,
TAQOTOVIOTVTOL YO TV ETXEATNOMN THS dUvoung tot
®naro®. 'Exeivo 1o ITadt mov yevviOnxe othv ommiid,
OtV QATVY UE AYVQ, TOTE OEV TAQATOVEOMRE, YIOLTL
nioteve 0TOV OO ROl 0TV TEMKT Vinn 10D vahod.

To ITodi wov yevviOnre 0Ty 0TIl %Ol OTO ALYV
avayrdotue vo dgpioel THy YevETELRE TOV, TTOV Elval
1600 Gyamn T 0TV ®A0e maLdinh) oL %ol Vo QUYEL
ue 1ov¢ yoveic Tou o uuer poxowvi) EEvn yoa, yuor v
owOeT AmO TOV TUQAVVO, TOV TOV RATAOIWARE OTNV
noatoida Tov. Ta dAAa TadLd, TapdAo mov dEV Evimoay
TO T®EO Ywul The E€vne matpidag, mapdAo mov OV
1OTASWY TNV GO TOV ®VPEQEVITY THS TATEOUS TOVG,

TS0 TOV TO UEVO OV alloBEVONHAY TAV T TATOWKY
OTOQYN] %Ol TOQUPEQOTNTO, TOQUTOVIOUVTUL KOl
TLOTEVOVY TTME TO RAKO EVALL TTLO JUVAITO &TTO TO RANG.
"Exeivo 10 [Tawdi, mopdho ol 6o thv modiny) niwrio
aloBavOnxre v xoaxnia, v Tveavvioa, v dohidtnTa
AAAO xolL THV oxAnoi Cot the Eevitide, Ogv £yaoe Thv
niotn Tov. Avtibeta, uéoa Tov cuvex®dS dOUVAUMVE 1)
wioT) Y& TV TEMKY Vinn 100 ®alod.

AV10 t0 ITadt pueydhwoe »nat €ywve €va Ayoot,
oV &uabe vo Ao%ET THV ®OTLALOTIXRY OOVAELL TOD
nopayxo®. [Tohdtt ydola , tagdro mov dgv vdvouv
XOULO ®OTLOLOTIRY €oyaoia, wuéyoL vo @Tdoovv
ot dowun NAxic, AL TOEATOVIOVVIONL YL TOV
TOAMATAQOLOLOUO TOT ®ar0T 0TOV néono. "Exeivo
T0 AydpL, T0 O0ToT0 Empeme vou mehErGEL TO SUAO UE
TO ToE®0DOL ®al W ADTOV TOV TEOTO Vi ®eQOITeL TO
Youl Tov, d¢v mapamovédnre mote 6” adThv TV Lol
Yo TOV TOAAATTAOLOLOLOUO TS ROax{0g 0TOV ®AOWO.
AvtiBeta, dvteye ue yapo »dbe dvoxohio nal Epepve
ot mépag TV dovield
Tov, miotevoviag oThv
teMul) vixn 100 naod.

AV10 t0 Ilodt mov
vEVVHON®E 0TV ATV UE
T EYVa ROl EQUYE VOQIC
_ Amo TV YeVETELRA TOV,
{ M6yo THC TvpOvViag o
VRNOYE EXET nOL ALTTO TV
veapn Tov Nhwio Erave
™V émimovy époyaoia Tod
EvAovpyol, wneydimoe
€vac AvBpwmog, moU
aydmnoe Tovg Voo,
TOV ®noouo, v twn. Meydiwoe €vac AvBpwmog,
oV B€Anoe v duvau®oeL TV TLoTH THV AVOQWOT®V
otV oyxatn vixn 1ot xarod. Kal 8&v frov etnolo
v dvvauwoer thv wiotn TtOV AvOodTwY OTNHV
telnd) viun 1o xohod, yioti ol &vOpwmotl NTav
HOTATLEOUEVOL BLITO THV QPTWYELD, TO PAcava, TV
audbela, tic appwotiec. “"Etol, dgv umdpsoav v
ToTéYouv otV TEAMT Virn tod nahod, yiati T
®aXRO, OTMWE TO AYOLOYX0QTA TOV TVIYOUV TO UTO,
ElYE OROTAOOEL TV TloTN OTNV YUY Tove. Kdmorot
TAOVOL0L VO TTOL, TOV %EQOLoAY UE SGALO TEOTO TV
gEovoia ol Ta AoV TOVS, EV elyav TV TEAUN VL
TOTEYOUV OTO RAAS, EMELON TO HOAD TjTOY AVTIOETO UE
TOV TAODTO TOVS %Ol THYV £E0VOin TOVG.

‘O daiuovag 100 »axod oth cvveéyxelo BEANoe Vo
Baher AvTov TOV AvBpowmo, mov didaone O0TOVG
avBpwmovg TS N foxatn virn GVNHEL OTO RAUAO %Ol
Oyt 010 noxrd. Tod €0e1&e Sha T Paciiela ThHg Yiig
#ol Tod eime: Ok oot Sdow GAn avthv v éEovoia
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xal TNV AoumeoTnTe QUTOV TOV PaciAeiwy. X¢ EuEva
&el mapadobel xal v Sivw o0& dmotov éyam OéAw.
Av, Aowndv, ué moooxvvioeis, 0o eivar 6An St oov.
(Aovn. 4:6-7). Atv natdgepe Sumg adTOg O OTLYULATOC
Bolaufoc tic raxiag, oL VTAQYEL 0 AVTOV TOV ROOUO,
v EVIVTTWOLAoeL ADTOV TOV AvBomto, mov mioTeve
otabepd 811 6 €oyatog nal aiwviog Bolaupoc Bo
avixel 0to ®aho. "Etol, aovidnxe thv mpdtaon tod
daiuova, Méyovtag PUye Amd uTEOoTd OV, CUTAVE.
‘H I'oagn Aéew: Tov Kvpto, tov Oco oov & mpooxvvag
Kai uovov avtov 0 Aatpeveis. (Aovx. 4:8).

AUTOV T0V AvBowto, Tov OEV fjfele VO TOOORVVNOEL
Tov daipova 10D xaxod, tapdro mov Tod mpdopepse
6ha to Pacihela ToD xdouov, ol AvOpwTOL TOV
yhevaoav, MOyw THg mloTng Tov oThv €0t viny
t00 ®ahoV. Agv Tov yhevaoav ol dofuavtor, Tov
yhevaoav ol dpynyol To Aaod tov. AAipovo yio Evav
Aad, Stav ol doynyol Tov OEV TLOTEVOUY 0TIV TEALKT
vixn 100 ®ahoD. O ®ATAEEEVOOVY XAl O A0S KAl OL
apynyol Tov. Ou 1aTOQEEVOOVY, OTWS RAUTAQQEVOE KOl
0 A00g ToD Topanh, TOV ®oEO oV ®UPEQEVOUVTAY ATO
AvavOQOUC %Ol VITOKRQLTESC TATOLMTES. O OROVIAYPEL
%ol O méoel, 6mTwg 6TAV OROVIAPTOVY KAl TEPTOVV
ol Tvgrol, 6tav 6dnyovvIaL &Td TVPAOVC.

Kot tehino avtog 6 AvBpmtog, 6 6motoc yevviOnxe
otV @ATVN Ut Tt dyvea otte Stav Tov puidxioay,
Tov E€ptvoav, Tov paotiyooav, Tov EBarav pall
ue tovg Anotéc, Tov ratadiraoav ot Odvato, Tov
otavpmwoayv, dev Exaoe v miotn Tov othv €oyatn
vixm 100 xaloD. AvtoOg Sha O Gvtege, uévovrag
o0t1a0gp0 otV oty Tov, wme M €éEovoia 10D ®aroD
givaL oTrypLoon %ol T 6TO TEALOC TO %ahd O VirHoel!

Kal moayuatixd, dtav Tov otavpwodyv oOTOV
Tokyobd, M naxio dinBiva Opidupevoe. Ilote O
Boloupfog tod oot dev avnre TO00 OAORANQMTIRAC,
600 éxelvn ™) otryu. “Otav adtdg, 6 Ainalog xol
Augpdinmtog AvBpwmog, EE€nvevoe EEaitiag oD
uoTVElov, othv Yuyl the Mntépac Tov xal T@V
@ihwv Tov, mOV OTEXOVTIAV OTEVOYMENUEVOL XATW
Ao TOV 0TOVEO, EVIoYVON®E 1) TLOTN 0TIV €0t VKN
ol ®axod. 'H wiotn tovg othv vixn 100 »olod, mov
giye Suvaumoel otV Yoy Tove 6 XoLotde, LhvTog
téoec uépec uali tovg, Eopnoe, Smwe ofHveL 1| PASYQ
0T %eQL0D, GTAV PUOGEL THV VIRTO O AEQOC.

Ot @thot 100 "Eotavpmuévov rat Atrarov Avopdmou
yvoroav 10 Pfoddv ota Tepoodivua, fonddvtoc Thv
moveuévn Mava vo teQmatdel TAvm GO TOV TETOLVO
MOgo. ' Evd ) Mdva mtiow émo thv whdty g dgnve TV
Tokyo0d, 6 TokyoBdc AoTAUETNTO TV UTQOOTU 0T
UATLeL TNG. ZTOV OROTELVO 0VEAVO EAAUTALY TO AOTEQLAL
%ot ol iAot ToU "Eotavpmuévoy GmoyonTevuévol
Brémovtac ta Eleyav: "Eywvav téoa ol Sumg £0€ic

aotépla Adumete! Axdun ®ail 6 0VQUVOC YOLIQETOL YL
™V EmrEdTnomn 100 ®oR0D 0TO RAAS;

“Etol, mBavoyv, nthoboay ot AoTEQLO UE TTOVEUEV
elpwvelo ol pabnteg nal pidol 1o XpLoto, yvpitoviog
amo 1ov FokyoBd. AMho Oev Bt whoboav €toL oUte 1)
Mimtn Bac Eogryye Ty Yuyy| Tovg, Qv Exelvn TV OTIYUY
UITOQOVOAV VO ONXMDOOVY THV ®OVQTIVOL ®al VO dODV
niow amo avThy 10 wEAMAovV. No doUv moAlolg vaovg,
xTwouévoug othv 00Ea 100 Aaoxdhiov tovs Ovte 1)
TAnyouévn Mdva 0o, Eregte o EEAVTANON TEQVAVTOC
Ato TOV LSO, Env TdTE 1iEENE TG TO Lot TYELo 10D Tov
¢ otov Tokyodd d&v fjtoy ovte nwopoVoe viL Elval 1
televtaio mpdEn oty Lwn Tov, 6twg 10 ®ord TELOG OtV
UTOQET VOt £lvaut 1) TehevTaion TGEN 0” Eva xahd Oe0ToLrd
#oyo. AVt elvon 1) G, GmAg iotopla, Tob 1) éxxinoia
onuepa Aéel 0Tolg motoUe. TO Téhog DT Tig loTolog
givol TS 6 XoLoTOC VIXNOE, TO %Al ViunoE.

"Eo€ic, ol £10Te Manuévol, onrdoTe TO xepdil. ADTY
1 TOALOL 10TOQI0L UITOEET ROl OTHV OrN Oag oYy Vo
dwoelL Eava Cw 0t TOAAES HOLQOAUEVES ROQOLES ROl
vo. Bepudver ™y miotn TOAA®DV ATOYONTEVUEVWY
avipdmwy. Tl Vrdeyovv TOMES WOQOUEVES KOl
amoyontevuéves ropdiEg othv émoyy wac ‘H émoym
woc eval ool xol Yuyetn, oov T noAupr. Eival
PUOLOAOYLXO VO VITAQYEL TOON ALTTOYONTEVOT RATW ALITO
avTO 10 Paog ral ¢Eartiog adTic THe YuYEOTNTUC...

¢ TUPAOTTOVTIXOC TN ®ATW A0 TV Y1} OLopudC.

’EE aitlog tod tpdmov avtod tHg Lwig Tov,
XOTEOTN TVPAOC ROl OEV WTOQEET VO Off TO PMS TOD
HALOV %ol TOV AOTEQWY ArOuUN.

Kdatt avaroyov ovupaivel xal pe tov dvopmmov, Tol
Oev €yel EumoToovvny otov GOV YL TV TAQOY)V
TOV TEOOKRAIQMV VALRDV TEOYUATWY. AVTOC AOPALDC
0tV UmwoEel va mLoTéyn ovte mEQL TOV aimwvimv
ayafdv, Tob VeoyEONn 6 O0c 08 HOOVUS TOV AYATOUV.
‘H moayuoTiri] yvaon evol pide nixey xéolc tod
®e0D, TOV TEOOPEQPETAUL OTOV HVOQWITO TELV ATO THV
ueyarewwodn ydowv the almviov d6Eng tic Baolleiog
TV Ovpavdv. ADTh €xel dwENOT VO TOV O TEOG
TOVG AVOR®OTOVE, Yo Vo OLOAEN oapds AvTOVS, TOU
TNV ®RATEYOVV, OTL TEETEL VO EYOVYV EUTLOTOOVVY OTOV
Oeov yior 6Aa To InTHuaTa.

“Avioc ‘Hoatog
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WHY WON'T ORTHODOX BISHOPS
FIGHT FOR CALIFORNIA?

Source: “Orthodox Reflections” blog, a collaborative effort by converts
to the Orthodox Christian faith, August 21, 2020.

From the Editor: This article presents us with the stark
reality of horrible dimensions for the Orthodox faithful in
California. We are aware that there exist few but nevertheless
present resisting parishes to the bishopric directions that led
to the interruption of the spiritual life for so many Orthodox
Jaithful. We are also aware that the events described herein
extend to other US states as well as some “democratic” western
nations. We pray that this travesty, this horrible spiritual
crime in the name of a virus (real or otherwise) comes to an
end soon. May the new ecclesiastical new year bring these
treacherous actions of so many Orthodox hierarchs, world-
wide, to an end. As St. John of Krostadt advised his flock,
‘Attendance at Divine Services and frequent reception of
Holy Communion are vital to the development of an Or-
thodox conscience.”

Trof

Father Josiah Trenham (Ph.D. and an immensely gifted

pastor of the St. Andrew Orthodox Church in Riverside,
CA, Ed.) posted a wonderful reflection called “The Mother
of God Destroys Secularism and Feminism online on the
Eve of the Dormition.” At the beginning of the video, Father
Josiah gave an update on the status of churches in California.
They are closed for in-door worship, but Father Josiah went
through a list of Protestant pastors that are defying these
orders and who are suing to protect the Constitutional and
natural-rights of their parishioners to worship God.

No Orthodox jurisdiction or parish was mentioned by
Father Josiah among the churches fighting for the right to
worship God as He has commanded. In fact, the Orthodox
appear perfectly content to live stream worship services
from empty churches. Here is an example announcement
from the website of the Greek Archdiocese Annunciation
Cathedral in San Francisco: “In light of local authority
directives, the Annunciation Cathedral will be closed to all
public activities until further notice.”

Scanning the rest of the site’s front page you can see articles
on the need to support families in Beirut, an announce-
ment for the program of a cancelled Greek Festival entitled
“Physically Distant; Spiritually Connected,” and an article
about Hagia Sophia reverting to a mosque.

The church is closed until further notice. As in, they have
absolutely no idea when will they be open again. If ever. No
baptisms. No weddings. No funerals. No Holy Eucharist.
Cradle Orthodox children growing up with no Christian
services or fellowship. And yet, not even one peep of protest.
The most the church can manage is a tepid announcement
at the top of the cathedral website?

Churches in California are on indefinite lock down to
combat a virus with a 99.96% survival rate that has killed,
officially, 11,523 people with an average age of almost 82 in
a state with an estimated population just shy of 40 million.
And that is assuming the number of deaths really reflects
deaths “from” Covid, as opposed to “with” Covid, which
we all know is an ongoing debate. Ironically, the closure of
churches has been ordered by a government that has openly
welcomed riotous demonstrations of tens of thousands on
the streets.

If you visit the Greek Archdiocese’s website, you will find
nothing about California’s suppression of the right of Chris-
tians to gather and worship God. Same on the Assembly of
Canonical Orthodox Bishops, though you will, of course,
find articles about the Beirut explosion and Hagia Sophia
becoming a mosque. Evidently, nothing of sufficient impor-
tance is occurring in the United States to warrant a mention
by the successors to the Apostles.

Archbishop Elpidophoros of the Greek Archdiocese even
had the chance to pray in front of the entire Democratic
Party, including the Governor of California responsible
for padlocking his own churches. One would think that
it would be a perfect opportunity to pray for a return of
religious freedom, or an end to the “epidemic” so that we
could get back to normal, or even just a prayer asking God
to comfort those whose lives and businesses have been dev-
astated by hysterical government overreaction to the equiva-
lent of a bad flu year.

No such luck. The Archbishop essentially endorsed Joe
Biden for president and then... prayed, “As we face the
future as one American nation, bring us to our best selves,
and inspire our better angels in peace, in fairness, and in
generosity, that we may fight against injustice, inequality,
and hatred, that we may achieve a common good, a greater
good, in the name of the Holy Trinity we pray. Amen.”

California closing churches? Tens of millions of unem-
ployed? Portland is on fire nightly? Commentators on all
sides of the political spectrum are openly discussing the
possibility of civil war? Evidently, none of that is important
enough to pray about.

The modern Democratic Party is dedicated to destroying
the family, killing babies, fostering transgender madness,
attacking Syria and other foreign nations with substan-
tial Orthodox populations, defunding our police, erasing
American borders, furloughing murderers, and promoting
pedophiles and pedophilia along with other aberrant forms
of sexuality. (Not a complete list of perversions associated
with the modern Democratic Party, by the way.)

The only possible reason to offer a prayer over such a Sa-
tanic gathering would be to use the opportunity to speak
prophetically. There was no justification for His Eminence to
ignore religious suppression by Democratic officials, among
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awhole host of other evils, in order to pray that God, “would
shine the light of Your countenance upon the delegates of
this convention, and upon Vice President Joe Biden for the
highest office in the land.”

We fully realize what we just said was harsh. But the world
we live in is on the fast track to Hell, and the Orthodox
hierarchy, especially the Greeks, are pretending that every-
thing is just politics as usual. Politics as usual does not close
churches indefinitely in the largest state in the Union. The
Orthodox hierarchy is implicitly accepting that Orthodox
Church sacraments and services are non-essential and can
be closed on the order of any executive who cares to justify
the decision on the basis of “public health.”

The Very Rev. Fr. Tryphon, Abbot of All Merc1ful Sav—

iour Monastery on Vashon Island
in the Puget Sound near Seattle,
Washington, recently posted this |
on Facebook: ‘

Nonessential...

than a laundromat?

Live streaming the services does
not impart God’s grace in the same ‘%%
way the Mystical Supper imparts "
God’s grace. Christs Church is an _>
essential institution far beyond a
a’rug store or gas station, yet we &
continue to allow the government 3
to tell us this is not so. How can the
Church ever reclaim her position §
as the grace-imparting institution
Sfounded by Christ Himself, while
allowing the government to declare |
us a non-essential service? \

Is the forced shutdown of our i
public services really about a virus, kg 4
or is it something more? Looking at
the actual deaths directly related to
the coronavirus is not any different than a serious flu epi-
demic, yet certain elements within our society would have us
believe it is indeed a direct threat to the whole of our society,
and even the world. Not even the communist revolution was
able to declare the Church as a non-essential institution.

With love in Christ,

Abbot Tryphon

Orthodox worship is less essential than laundromats. Than
casinos. Than liquor stores. Than marijuana dispensaries.
Than box stores. Walmart is open. You can buy a TV in
California, but you cannot drink from the Fountain of
Immortality. According to the Abbot’s estimation, America
has managed to suppress the Church more effectively than
even the Communists.

Church of Panaghia Sarantaskaliotissa,
Island of Samos, Greece

The Orthodox Church is the One, Holy, Catholic and
Apostolic Church. In Her traditions and dogma (includ-
ing the Bible she gave the world), she preserves the fullness
of the Faith once delivered to the Apostles. The Church is
perfect. Part of her perfection is the office of bishop, which
is essential to the functioning of the Church.

The problem is not with this God-ordained office. The
problem is with the men who are occupying the office. They
are actually standing by while petty politicians have declared
that the Church is non-essential. We, the concerned faithful
Orthodox Christians, are not even asking the bishops to go
to jail or be martyred for the faith. At this point, they can
take action from the comfort of their own offices.

Among those ﬁghtmg California’s ban on worship is the
American Center for Law and Jus-
Ii# tice, one of the nonprofit law firms
4% representing churches in various
£ lawsuits against the state. Jordan
| Sekulow is the executive direc-
| tor who said, “This ban is clearly
¢ targeted at religion. It is clearly a
violation of the First Amendment
#% and a direct violation of religious
¢ liberty.” There is no reason Or-
- thodox Bishops could not join a
lawsuit, start their own, or at least
. spcak out in favor of the ones on-

. going.

Instead, apparently, they are do-
ing nothing but bowing down to
d authority.

Such passivity in the face of gross
injustice is not the Orthodox Faith.
. Many times in history, Orthodox
| Christians have met, often in se-
{ cret, to worship God in defiance
of government edicts. Even our
brethren in Muslim and commu-
nist nations still gathered to worship, despite the dangers
they faced. As one priest wrote, “The truth is, however, it
has never been safe to be a Christian. In the catacombs
around Rome rest the remains of more martyrs for Christ
than live in my home city—over half a million martyrs.
Being a Christian and going to church was always a risk for
them—and so it will be for every generation of Christian,
unto ages of ages.”

Unfortunately, it appears in North America our bishops
do not understand their own flocks. Even if the threat of
Coronavirus were a hundred times what it really is, many
of us would rather risk our health at Divine Liturgy than
to risk our souls by keeping our churches closed or ham-
pered by severe restrictions. Did not Our Lord and Savior
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say, And do not fear those who kill the body but cannot kill
the soul. But rather fear Him who is able to destroy both soul
and body in hell.?

We do not want to sacrifice our Orthodoxy for the ap-
pearance of safety. We would rather be in Church, in the
fullness of the faith, than cowering at home watching live
streams and keeping “safe.”

Our bishops have caved to a godless government that says
it is perfectly fine to riot and kill, but not to attend Divine
Liturgy. The bishops give sermons about the Martyrs of our
faith who refused to give even a pinch of incense as offering
to pagan emperors. Yet they allow churches to be closed
indefinitely without so much as a press release in opposition.

Our bishops need to understand that we have established
a precedent now that can be abused more and more going
forward. This is not the end, but only the beginning. There
will be more “public safety” crises in the future, even if the
current “crisis” is allowed to pass. Churches can now be
singled out for closure on essentially any pretext, even if
other public gatherings are allowed to proceed. God, you
see, is uniquely dangerous to those who wield power.

A future crisis could very well be much worse. And since the
bishops did not rally the Orthodox to stand for the faith now
in the face of relatively mild persecution, why have we reason
to expect better in the face of real danger? The powers of
this world may tire of simple acquiescence from our bishops.
The demands can easily escalate. Having taught the faithful
to value their own health and safety above the Faith, what
will happen if the powers that govern this world demand the
bishops’ outright apostasy? Will the faithful, conditioned to
obedience of governmental authority above all else, stand
with the bishops in face of an actual grave threat? Or will the
faithful simply watch the bishops humiliated and, perhaps,
even marched to the gallows on live stream from the comfort
and safety of their homes?

=3 S 5

hey thought that by closing the churches they would
stop the virus... Lord have mercy! Is this the first out-
break of a virus? From what I know, during epidemics the
churches are open day and night and the Liturgy is offered
nonstop. Some have attempted to create doubt about Holy
Communion, that it can impart infection. Do you know
what is the Divine Liturgy? The Body and Blood of the Res-
urrected Christ. Do you know of a God who defeats death
but transmits sicknesses? And there are Hierarchs who tell
you to change the lavida (Holy Communion spoon) and to
dip it in disinfectant... God forbid!

Metropolitan Neophytos of Morphou (Cyprus)

A CRY FROM MY HEART:

IS MY DAILY LIFE BASED ON MY FALLEN REASONING,
OR MY FAITH IN JESUS CHRIST AND His BRIDE?
By Fr. Demetrios Carellas, August 14, 2020.

y beloved brothers and sisters in Christ,

May our Most Beloved Panaghia embrace your
precious soul—filling it with healing and renewed hope in
Jesus, Who is our Hope!

I am not sure where this heart-centered essay will take me,
but I feel compelled to share some things with all of you.
If my poor words cause you to leave my list, then I entreat
both your forgiveness and your prayers.

On a few occasions in the past, I have shared with you what
I believe was given to me, through one of the “time-released
blessings” (may it please God that they never stop!) from my
Spiritual Father, Geronda Ephraim of Arizona, of blessed
memory, in early March of 2019. Our thoughts, words and
actions in this temporal life will either reflect that our faith
in Jesus Christ and His Church is based on our fallen reason,
or that our fallen reason is based on our Faith.

Opver the past two generations in the USA, we have seen
some of the ungodly “fruits” that are produced when man’s
fallen reasoning is in control of his life, rather than God: le-
galized abortion, resulting in the slaughter of over 6o million
innocent babies; the endorsement of same-sex marriages by
a 6-3 vote of the US Supreme Court Justices; the promotion
(even idolization) in the news media, public schools and
universities of the homosexual life-style and transgender-
ism; the active application of euthanasia in many hospices
throughout our Nation; the legalization of marijuana in
several states; and one of the more recent actions, taken by
several governors, to place having abortions in the neces-
sary activities category but regulating worship in churches
to the unnecessary one.

Another victory for the evil one, is the fear that the Cov-
id-19 virus has placed in the hearts of so many people —even
those who are regular Church-goers. And this fear, which
is NOT a Godly fear, is quite prevalent in every canonical
Orthodox jurisdiction in the USA and Canada. I was able
to attend the Holy Liturgy in a Greek Orthodox Church
today for the Feast of St. Panteleimon, the Great-martyr
and healer. All but one of the faithful was wearing a mask.
I am sure that one can assume that in the overwhelming
majority of Orthodox churches in North America, on any
given Sunday, at least 90% of these new worship practices
will be present: you have to call ahead and reserve one of
the limited spaces available, due to government imposed
restrictions; your temperature will be taken when you enter
the narthex; there is a document which states the Church
cannot be held responsible if you contract the Covid-19
virus while in worship; you must wear a mask; you are not
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permitted to kiss the holy ikons, a blessing cross or the
hand of the priest; a parish council member will usher you
to your seat; you must practice “social distancing” (a clas-
sic oxymoron) while in church; the priest wears a mask or
shield while giving Holy Communion; in many churches,
the antidoron (blessed bread) is in individual plastic bags and
each persons takes it out of the bowl; you are not allowed
to congregate or touch each other, and are told to head for
your cars immediately after church is over.

My brothers and sisters in Christ Jesus, this cannot become
the “new normal” for worship in the Orthodox Church.
There is already talk that another “lockdown” will take place
in the late fall or winter. God forbid! However, if this hap-
pens, then it is time for all Orthodox Christians to state a
resolute NO to their governments. The elected officials must
be told that we will not close our churches, nor will we limit
the number of people that can worship, nor will we change
the manner in which we have worshipped for the past 1400+
years, or the manner in which Holy Communion has been
given for the past 1000 years!

Jesus Christ, the Word of God, our Saviour and Lord,
through Whom the entire universe was created out of noth-
ing, took our flesh upon Himself, gave us His Gospel, died
upon the Cross, rose from the dead, ascended to heaven and
sent His Holy Spirit upon His disciples to start His Church.
And the faith-centered lives of tens of millions of holy mar-
tyrs, the dogmas and canons of the seven Ecumenical Coun-
cils, and the Spirit-filled writings and teachings of the holy
Church Fathers perpetually confirm that #he gates of hell will
not prevail against [His Church]! (Mt 16:18). From this mo-
ment forward, until my final day in this temporal life, I will
daily beg our most beloved Panaghia to entreat that Jesus
grant me His Grace to always struggle to incarnate a life, in
which my thoughts, words and actions confirm: that my fallen
reasoning will be based on my faith in Jesus Christ and His
Bride—my Holy Orthodox Faith!

Will you please consider joining with me in offering a
similar prayer for your daily life as well? God gave to every
human being an innate desire to worship Him. He has given
us the ultimate form of worshipping Him through the Di-
vine Liturgy, during which He sends His Holy Spirit upon
the bread and wine, so that it becomes His Body, His Blood!
That is why the devil hates the Divine Liturgy, because this
ineffable, God-established form of worship permits us to
become Christ: the clay is no longer clay, when it becomes the
Body of the King! [St. Nicholas Cabasilas].

As I stated in an earlier teaching, in which I quoted the
Fool-for-Christ, Gabriel of Georgia: If we knew how sacred
the interior of our church is, with the hundreds — even
thousands — of times that the Holy Spirit had descended
upon us and the Gifts set forth; if we were aware that there
are angels and saints worshipping with us in every Holy

Liturgy, we would wash our faces with the dust on the floor!
Therefore, it is imperative that we do our part—both clergy
and laity—to assure that the current “new normal” in
worship will never become permanent. Furthermore, if
our worship is not restored to its pre-Covid-19 state very
soon, then may God raise up bishops to bring about this
restoration.

Forgive me, brothers and sisters, please forgive me! But
my heart is aching, as I sense a spirit of lethargy, even indif-
ference, around us. Is it possible that “virtual Liturgies” are
becoming popular, even among people who regularly at-
tended Liturgy in the past? How many people, who attended
Church almost every Sunday, have attended five Liturgies,
or less, in the past five months? How many of those, who
regularly confess their sins, have not been unable to have
the Epitraheilion of their priest upon their head? How many
of our brethren will choose to never again kiss a holy ikon,
blessing Cross, or the hand of a priest? How many will feel
it is necessary to continue to wear a mask in Church, even
when the pandemic is a thing of the past? How many dear
Orthodox faithful will cut back on the times that they pre-
pare to receive Holy Communion, because they fear that
the holy spoon, which symbolizes our Panaghia, could pass
on a disease to them?

Our Most Sweet Lord Jesus is ready to grant us His Grace
to restore proper worship, and to never again permit any
virus, plague or government to hinder our worship in any
manner. Yes, beloved and dear co-sojourners on the narrow
path to Paradise, this will indeed happen! It is up to me and
to you: Will we allow anything, or anyone, in this world
to convince us that our fallen reason should control the
way in which we live each day? May it not be! Instead, let
us say to the evil one, The Lord rebukes you, O devil! With
God’s Grace, my faith in Him will control my actions and my
Jallen reasoning. With God’s Grace, you will never again be
able to close our Churches! With God’s Grace, I am ready to
suffer and die for Him!

My Panaghia, please take my poor words to Jesus!

Unworthy priest, +Demetrios

s soon as we cry out to Panaghia, she rushes to our help.

You don’t even finish saying, All-holy Theotokos help me,
and at once, like lightning, she shines through the nous and
fills the heart with illumination.

St. Joseph the Hesychast
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OVER 400 PRO-LIFE LAWS HAVE
BEEN PASSED SINCE 2010 AND
ABORTIONS HAVE DROPPED 50%!
By Michael New, Ph.D. June 30th, 2020, from LifeNews.com.
Michael J. New is an Associate Professor of Economics at Ave Maria
University and an Associate Scholar at the Charlotte Lozier Institute.
He is a former political science professor at the University of Michigan—
Dearborn and holds a Ph.D. from Stanford University. He is a fellow
at VVit/Jerspoon Institute in Princeton, New Jersey.

ro-lifers are rightly disappointed by today’s Supreme

Court ruling in June Medical Services v. Russo. The nar-
row 5-4 decision struck down a set of popular common-sense
health and safety regulations of abortion facilities that were
enacted by the Louisiana state legislature. This marks the
second time in four years that the U.S. Supreme Court has
ruled against abortion facility health standards that protect
women. In 2016 in Whole Women’s Health v. Hellerstedt,
the Court struck down another set of protections that were
enacted in Texas. However, since that time, Trump appointees
Neil Gorsuch and Brett Kavanaugh have been confirmed to
the U.S. Supreme Court. As such, i
pro-lifers were hoping that their ap-
pointments would result in a du-
rable five-vote majority that would
uphold incremental pro-life laws.
However, today’s ruling shows that
is not the case.

Indeed, the Court’s decision to
double down on the status quo of
Hellerstedt is certainly a setback.
In light of this, it is all the more important for pro-lifers
to steel their resolve to do as much as we can to save lives
moving forward—and there are still many ways to do that,
including by challenging Roe v. Wade more directly, which
this particular case was not designed to do.

Recent history shows that persistence has paid off for the
pro-life movement. In the past, when pro-life laws have
been struck down by the courts, pro-lifers have successfully
appealed these decisions. In other cases, revised laws have
been upheld. For instance, the federal Hyde Amendment
was struck down by lower courts before it was upheld by the
Supreme Court in Harris v. McRae in 1980. On multiple
occasions during the 1970s, the Supreme Court struck down
pro-life parental involvement laws before upholding such
laws in the 1980s and 1990s. Finally, the U.S. Supreme Court
struck down a state partial-birth abortion ban in Stenberg
v. Carhart in 2000, before upholding a revised partial-birth
abortion ban in Gonzalez v. Carhart in 2007. As such, a
revised set of standards may well be upheld in the future.

Furthermore, while there is no way to predict which cases
the court will hear, the plethora of pro-life state laws enacted
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over the past 10 years means other significant cases involv-
ing pro-life legislation could reach the Supreme Court in
the near future. According to the pro-abortion Guttmacher
Institute, over 400 state-level pro-life laws have been passed
since 2010—more than one-third of the total since Roe v.
Wade—and these laws are increasingly protective. Just last
year, Alabama enacted a law protecting all unborn children
throughout pregnancy. Twenty-one states have enacted laws
limiting late-term abortion after five months of pregnancy
when there is clear scientific evidence that unborn children
can feel pain. Pro-life legal analysts think laws like these may
have the best chance of reaching the court and presenting a
challenge to Roe v. Wade. This is because evidence of fetal
pain might represent another compelling state interest to
protect the preborn.

This is all happening in the context of positive pro-life
trends in society. For instance, the pro-life movement
has made durable, long-term gains in the court of pub-
lic opinion. Polling by Gallup shows that the percent-
age of people identifying as pro-life has increased by 16
percentage points since 1995. Additionally, between 1991

W and 2019, the number of abortion

facilities has fallen by more than
\ two-thirds, while the number of
‘ pregnancy help centers has steadi-
ly increased. Most importantly,
data from both the Centers for
Disease Control (CDC) and the
Guttmacher Institute shows that
the U.S. abortion rate has fallen
by more than 5o percent since
1980. Additionally, an important reason for this long-
term abortion rate decline is because a higher percentage
of unintended pregnancies are being carried to term. This
shows that pro-life educational, service and legislative ac-
tivities have all been effective.

Opverall, arguably more damaging that the policy impli-
cations of the Supreme Court’s decision is its potential to
demoralize pro-lifers during a key election year. As we ap-
proach the election, it is important to remember that a vote
for Joe Biden and other Democratic candidates is not a vote
for the status quo on abortion. Biden now opposes the Hyde
Amendment and therefore supports forcing taxpayers to fund
unlimited elective abortions through the Medicaid program.
Additionally, Biden has promised to pick judicial nominees
who decidedly favor the legality of abortion on demand —
potentially rolling back a variety of pro-life precedents and
reversing decades of progress. Pro-lifers should resist the
temptation to give up on a long-sighted strategy that has
resulted in real gains, or to lose sight of the extremely high
stakes; rather we must redouble our efforts and continue to
build a culture of life.
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PURIFICATION OF THE HEART

By Metropolitan Athanasios of Limassol, Cyprus. Since March 4,
2020, His Eminence Metropolitan Athanasios of Limassol has been
conducting weekly conversations with the faithful, interpreting the
Scriptures, delving into the needs of the faithful, and answering their

questions.
We left off with the sev-
enth chapter of the
Second Epistle of the Apostle
Paul to the Corinthians. At
A the very beginning of the
* chapter, the apostle says the
following: Having therefore
\ these promises, dearly beloved,
let us cleanse ourselves from all
[ilthiness of the flesh and spirit,
perfecting holiness in the fear
i| of God (2 Cor 7:1). Then the
- apostle Paul speaks about the
sorrows that the Corinthians
8 had to endure. This is very
useful for us to hear today, because thereby we see that the
first Christians also faced life’s hardships, temptations, and
sins, that their life was not angelic. However, it is important
that they perceived them through a spiritual prism: through
repentance, through the labor of self-correction.

In the previous chapter, the apostle Paul says that our body
is the temple of the Holy Spirit, and that God lives in man.
As our body is such a sanctuary, we must take care not to
pollute the temple of God, as, for example, we treat any
church building: We consider it a sacred place, and we do
not even think of committing any vile act there. It should be
the same with our body, our soul, and our entire existence,
which is the temple of God. For ye are the temple of the living
God. (2 Cor 6:16), says the apostle. The Lord calls us to reject
sin, evil, and every temptation, to truly become the people
of God, so the Lord Almighty would become our Father, and
we His sons and daughters. (cf 2 Cor 6:18).

Thus, the beginning of the seventh chapter says: Having
therefore these promises... He Who promises is the Lord
Himself. He promises that He will be our Father, and we
His children when we renounce sin and everything that con-
taminates our existence. And if God promises something,
He never lies. The Lord’s promises are fulfilled; He is unlike
us, who usually promise the moon and then cannot fulfill
even half of it. Thus, the spiritual struggle we perform has
the prospect of eternal life.

Receiving a promise from the Lord, we cannot always fully
comprehend it. Usually we expect something from God that
fits into the framework of our perception and understand-
ing. However, everything that we receive from God is in

reality much larger and broader that we can imagine. The
promises of God work as a counterbalance. On one side
of the scale: the weight of our spiritual labors, patience,
expectation—everybody has something; and on the other
side: the promises of God. The result is not just a balance,
but the promises of God neutralize these hardships of our
lives. The Lord is incomprehensible. It is impossible to truly
understand and embrace anything that we receive from
God. The Lord is rich. He is not like us, who have our own
measures, our own limitations. God is generous in mercy;
the love of God is boundless, and no single creature can
fully contain it. A man who feels the love of God struggles
to describe it, because it is indescribable.

I remember how St. Paisios told me about when he saw
St. Euphemia. It was in Great Lent, as we are now [at the
time of this talk], in about the second week. She appeared
to him in the morning, in the Kallyva of the Precious
Cross in Kapsala, and stayed with him the entire day.
St. Euphemia described her entire life to him, because
the Elder did not know her hagiography. He had heard
that there was a St. Euphemia but did not know anything
about her. She told him that as a young girl in the fourth
century in the city of Chalcedon, she had to endure the
most terrible sufferings for Christ. As she was telling him,
the Elder saw her entire life before him, like a film on TV.
Reaching the point of her sufferings, Elder Paisios was
afraid of what he saw and asked: “How could you bear all
of these sufferings?” After all, she was a young girl, and
the sufferings were the most savage imaginable. And the
saint answered him: “Geronda, had I known what glory
the martyrs receive in Heaven for their sufferings, I would
have tried to suffer even more, because it is all temporary,
but the glory of God is eternal.”

Therefore, the apostles and the holy fathers always tell
us that if we endure a certain trial for the sake of the love
of Christ, then we should understand that the reward of
Christ will be much greater. We should strive to receive
this reward from the Lord and have eternal communion
with Him. Yes, perhaps it may look self-serving that we are
thirsting for a reward, but we are weak people after all, and
we simply need to see the prospect of our actions—such
is our nature.

The prospect of eternal life is the promise given us by
God. Therefore, when difficult times come in our lives, we
need to remember the promises of God; we have to reflect
upon our ascent to the Heavenly Kingdom, that our life
does not end with the passing of these few years that we
are allotted to live here on Earth, but our life will continue
in the eternal Kingdom. Thus, we will be able to overcome
any difficulty we face, whether on a personal level, a social
level, or a global level, as, for example, the danger from
various viruses or the encroachment of enemies on our
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security and peace of mind. Of course, we are people, and
it is intrinsic within us to worry for our lives. But who
can guarantee our safety? Who can tell us with certainty
that we will not catch the coronavirus? Only God can give
this world security.

When a man gives his life over to God and says, “God’s will
be done in all things,” then he truly begins to feel peace of
soul. This is what our ancestors said, and they were peaceful
people. They always said: “The Lord’s will be done,” and
believed what they said. At the same time, they were ready
to endure whatever happened in their lives, having faith that
the Lord sees our entire life. And even if death comes, that
is, the worst thing that can happen to a person, then it is
not so terrible, because Christ has overcome it.

We experience the victory of Christ over death every
day in the Church. Death is destroyed through the death
of Jesus Christ. And if we have hope in the Resurrected
Lord, then we overcome death, corruption, fears, inse-
curity, etc. Christ promised to ever be with us. He asks
but one thing of us—to cleanse ourselves from sin. How
can we do this?

Our cleansing, of course, is accomplished through as-
cetic and spiritual struggles that we all must perform: the
struggle of purification from the passions, the struggle of
fasting, prayer, spiritual reading, confession, participating
in the Church Mysteries, alms, through any spiritual labor
within the power of any individual man. By our fallen
nature, we all have our own weaknesses, and we cannot
overcome all of our sins. Our salvation does not consist
in a sinless experience, but in repentance. We must learn
to repent of our sins, to ask forgiveness from God, from
men, from ourselves for all those sins and weaknesses we
have. Thus, through repentance and prayer we receive
the grace of God, and repentance becomes the cause of a
man’s salvation.

In the end, it is not a sinless life that saves us (none of
us lives our entire life without mistakes or without sins).
And we will make mistakes and commit sins, all because of
our weakness. Engaging in the ascetic struggle of battling
with sin, we will realize that we are not able to cope with
everything. And it is precisely when we feel our weakness,
our inability to cope with sin, that we need to sincerely
repent. Repentance is a sign of humility. A humble man
is ever repenting, but a proud man—never, because he has
a very high idea of himself and does not feel the need to
repent before God.

Great Lent, which we are currently going through, is the
most beautiful time, filled with repentance and humility.
If you listen to the Lenten prayers read daily in Church,
then you will see that they are filled with the cry of repen-
tance and humility, which does not lead a man into the
darkness of despair and hopelessness, but gives courage,

hope, patience, a way out, a light at the end of the tun-
nel, which is nothing other than the love of God and His
presence in our lives.

Thus, the apostle Paul says: Having therefore these promises,
dearly beloved, let us cleanse ourselves from all filthiness of the
flesh and spirit. Here he divides sin into physical and spiri-
tual. In fact, there is no difference between them, because
when a man sins, he sins in both soul and body. However,
in order to better recognize all the facets of sin, the apostle
separates them and calls them filthiness of the flesh and
spirit.

There are bodily sins, that is, those committed by the
body, which we all know well and with which we fight. But
the whole man is saved. For example, we say that we fast,
that we abstain from food. Such a bodily fast undoubtedly
has a beneficial effect on our soul as well, because man is
the unity of soul and body. It is one thing to eat a light
soup, and another to eat a shish kebab. There is a differ-
ence. In the same way, there is a difference between a man
who fasts and a man who does not fast, between a man
who is vigilant and prays and a man who sleeps ten hours.
Every movement of the soul or body has an effect on the
other—for example, remembrance of wrongs, or holding a
grudge. It is a spiritual passion, but it also affects our body.
Remembrance of wrongs is reflected on the whole body of
a man, on his behavior, his appearance. But the appearance
of a pure, virtuous person is completely different. His piety
is imprinted on his face. Look at the saints, how beautiful
their faces are.

I remember when a group of school teachers from
Thessaloniki, about seven or eight of them, came to the Holy
Mountain. Two of these teachers, who organized the trip,
were believers, but the rest, unfortunately, did not believe in
God. And looking at the monks the whole time, in the end
they said: “The life of a monk deserves respect, of course;
but are they really so different from us who do not live a
Christian life?” One of the teachers who organized the trip
replied: “I do not know if you will be able to understand,
but look at your faces and at the faces of the monks—how
you look and how they look. Do you really not see the dif-
ference? What radiates from us and what radiates from these
people is completely different.”

And indeed, then I noticed it myself. If you look at the
face of Christians who are spiritually laboring, you will see
some special internal peace in them. A proud, cunning,
evil, money-loving man has a completely different look.
Of course, we should not judge someone by his appear-
ance, but quite often our face broadcasts the whole truth
about us.

When man labors spiritually, his whole being is sancti-
fied, both soul and body, because man is a psychosomatic
unity. We cannot divide a person and say here is where
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his soul ends and his body begins. No, take bread for an
example. To make bread, you have to mix water and flour
and knead the dough. When we have baked the bread, we
cannot distinguish the water and the flour anymore. It is
already one whole. The same is true of the human body and
soul. As long as a man is alive, he is an inseparable unity of
soul and body; therefore death is the enemy of mankind,
inasmuch as it destroys this unity. The body dies, and the
soul departs for where souls live. But Christ will abolish
death and man will rise again. Only the body will resurrect
because the soul does not die. Then the soul and body will
be united again. The body will become incorrupt, like the
body of Christ after His Resurrection. Man will regain his
psychosomatic unity.

Thus, the pollution of the soul and body is any sin com-
mitted by the body or soul. Therefore, let us labor with fear
of God for the sanctification
of our souls and bodies. Ho- |
liness is a spiritual ascetic
struggle. Everything that a
man thinks he is doing for
God, he is actually doing for
himself. For example, we say:
“I fast for the love of Christ,”
“I give alms for the sake of
Christ,” “I go to church for
Christ.” In reality, Christ
does not need all of this. If
we do not fast today, what is
that to the Lord? Or, what
does the Lord receive when
we give alms? In fact, thanks to our spiritual work, it is we
who benefit, we receive a blessing, we sanctify ourselves. The
Lord gets nothing out of it. We labor in order to be with
Christ. We strive to purify ourselves in order to become the
very place where the Lord can come and abide. We need
only to perform all these spiritual and ascetic struggles with
fear of God, in order to have inner purity.

What does with fear of God mean? We often say this in
church, or we say it about someone, that this or that man
has the fear of God. We have to understand that this fear
of God has nothing in common with our psychological
fear, when, for example, we fear dogs, cats, airplanes, the
coronavirus. We do not fear like that. When our Church
calls, in the fear of God, with faith and love draw near... it
does not mean that we should be immediately seized by
fear, by worrying, and begin to quake with horror. Instead
it means that we feel reverence, holy awe, that is, the feeling
that God is Holy, that He is our Father, that He loves us,
that He is the most sacred and precious thing in the world.
And when a man feels awe, love, and reverence in his heart,

all of this together is the fear of God.

The fear of God is essential to building our relationship
with God. This is the most important work of our life.
How should we build this relationship? Through keeping
the commandments of God, through repentance for our
sins and contrition for what we have done, through daily
spiritual and ascetic struggle, and through participating in
the holy Mysteries of the Church, which are a necessary
element of the life in Christ. Of course, all of this should
happen with every man to the best of his ability. And so,
thus laboring in the fear of God, we acquire Divine grace
in our hearts.

I remember when I was the abbot of Machairas Monas-
tery, about thirty years ago, and we went to a conference
in Georgia organized by the Georgian Orthodox Church.
The Georgian Church was only beginning to revive then
after so many years of persecution. Everything was in ruins.
Even when we landed at the
airport in Thbilisi, I could not
believe it was an airport. It
felt like we had just landed
~ in an open field: There was
. wheat growing and cows
walking all around. The air-
port building was one small
B room. There was a wooden
W cupboard with “Duty Free”
written on it, where they
were selling jars of jam and
other canned foods! It was
a very difficult situation in
Georgia then. The Church
was in decline. Many churches were in ruins. It was very
similar to what we see today in the territory of Cyprus oc-
cupied by the Turks.

On Sunday, we went to the patriarchal service. The Patri-
arch of Georgia is a holy man, still alive, but quite elderly.
According to tradition, the Patriarch is vested during the
service in the middle of the church. Deacons and subdeacons
help him. I was standing there, watching this ceremony and
thinking: “What is all of this for?” (Who knew that it would
wind up happening to me [as a bishop]?). And one hiero-
monk standing near me heard my thoughts and said to me:

“You see how they are vesting the Patriarch?”

“Yes,” 1 said to him.

“Do you know why they dress him like this?”

“No idea. Can he not dress himself?”

“Have you ever seen how an operation goes?”

“I have never been at an operation itself, but I saw one on
television when I was lictle.”

“When a doctor is performing a complex operation, where
his every move could be fatal, he does not run around the
operating room in search of a scalpel, needles, and other in-
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struments. He just raises his hand and his assistants should
immediately understand what he needs, or in an extreme case
he can say the number of the instrument. The doctor should
be completely concentrated on the operation. It is the same
with a presbyter or bishop when he celebrates the Divine
Liturgy—he should not be distracted by what he is going to
wear, or anything else. This is why deacons are called deacons
(meaning “servant” or “assistant” in Greek—Fd.), because they
serve and help the bishop, so he can wholly devote himself to
prayer and the Divine Liturgy without distraction.

The apostle Paul himself tells us: Work out your own salva-
tion with fear and trembling. (Phil 2:12). That is, our salva-
tion, our relationship with God, all of our spiritual work
must be worked out with fear and trembling. Not hastily
or carelessly, not as some side activity, but as the most im-
portant thing in our life. For example, when we are driving,
our eyes are fixed on the road, but as soon as we begin to
look off to the side, then we get in an accident. In much
the same way, we should follow the path of God, ascending

to holiness with fear of God.

hose of us who have passed through pains, either [those

of the soul] or physical, know that we never prayed as
hard as we did when we were in the bed of pain or when
some heavy psychical sadness tested us, while, when we have
everything, we forget prayer and fasting, and many things.
It is for this reason that God allows pain.

Blessed Elder Epiphanios of At

hens (+1989)

O ur Orthodox faith should never be associated with
politics, because someone who loves his neighbor
cares for every human being—no matter who he is, no
matter what convictions he might hold. When it comes to
questions of ideology, Orthodox Christians are primarily
concerned about whether the Church has the freedom to
carry out Her work, which is to heal the sick in Her care.
The Church must have this freedom.

So if an ideology hinders the Church from carrying
out Her work, it is immaterial—as far as the Church
is concerned—whether it is called atheistic Marxism or
right-wing Masonry. For the Church, they are both the
same—hostile forces from whom She is equally obligated
to defend Herself...

Fr. John Romanides (+2001)

ON REMEMBRANCE OF DEATH,

HELL, AND JUDGMENT
From “Counsels from the Holy Mountain,” from the Letters and
Homilies of Elder Ephraim, pp. 144-150.

he older I grow, the more I per-

ceive the instability, the vanity of
earthly things. Oh, why do we trouble
ourselves in vain? Our life is short—
dust, ashes, a dream—and in a little
while, we shall taste corruption. Today
you have your health, and tomorrow
you lose it; today you are laughing,
and tomorrow you are sullen. Now
your eyes are shedding tears from an
abundance of joy, and soon they will
be shedding tears from pain and grief;
today the economy is stable, and to-
morrow misfortune strikes; today you receive good news,
and in a little while bad news replaces it.

In vain we trouble ourselves; life is a shadow and a dream.
Where are our parents, our siblings, our grandparents? The
tomb has received them all; they have all decayed and have
been eaten by worms. The tomb and decay await us also!

Ah, ah, death—Dbitter is your remembrance. Our Christ
has given us the power to become on of God (cf Jn r:12) by
arming us with so many divine weapons to fight our relent-
less enemy. But we—and I, above all—become prisoners of
our enemy by neglecting the weapons Christ gave us, and
as we approach death we tremble in agony and try by every
means to prolong our life, because the soul is afraid to leave
the body. Why is it afraid? Why does it not take courage as a
child of God? Is it going perhaps to a foreign king? But the
king is its Maker, its Savior, Who shed His blood in order to
redeem our soul from its enemy. Why then does it fear and
lack courage?

Death is inherently cold—my soul is exceedingly sorrowful,
even to death, (Mt 26:38) said our Jesus. Yes, death is cold by
nature. But unfortunately, most of the fear comes from the
conscience: the conscience does not assure the soul that it has
lived properly; it has not put itself in order; it has not washed
its wedding garment, and so it is ashamed to present itself to
the King, thinking about what the verdict will be: yes or no?
Will I be saved or not?

If, however, the soul leaves without having confessed and
without having repented completely, then woe—this is the
evil day which the prophet Jeremiah hints at. (Jer 17:17). Let
us pray that our holy God will deliver us from this by giving
us complete repentance, worthy works of repentance, works
of mercy and love, and a spirit of repentance with true hu-
mility, so that the just Judge may be merciful towards us, so
that when the fearful hour of death comes, the soul will take
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courage in the mercy of God and say, “I trust in God, that
He will have mercy on my lowliness.”

The years roll by and pass, and day by day each one of us
draws closer and closer to the end of his life. Our precious
time rolls by and disappears before our eyes, Without our
realizing, of course, what is escaping us unnoticed. For if the
lictle child knew the worth of gold, he would not prefer to
have a cheap candy instead. Doesn't this also hold true for
people, and above all for me?

When our Lord comes at the appointed time to judge the
world: when the heavens are rolled up like a piece of paper,
and the earth, which has been thoroughly defiled by those
dwelling upon it, is renewed; when the sun, the moon, and
the stars fall like autumn leaves; when the trumpet resounds
throughout the entire world, and the scattered dry bones
are reconstructed and flesh and life come upon them (Ezek
37:1-14); when the ranks of the angels will gather in the
vastness of heaven in honor of the fearful Judge Who is to
come; when small clouds rise up from the infinite multitude
of resurrected people and lift upon themselves the holy and
saved people to meet the Lord in the air—then those who
have remained below and see all these things will weep most
bitterly and beat their breasts in despair, reflecting that they
wasted their precious time here in pleasures, in drunken-
ness, in acquiring wealth, in illicit deeds, in avarice, and in
every sin, which now condemn them to this most pitiful and
lamentable condition of theirs. Will they not pathetically
seek to have a little time to run to the poor, to the sick, and
to every destitute person, so that they also might hear the
sweet voice of the Lord saying to them, Come, you blessed of
My Father, inberit the kingdom prepared for you ... for I was
hungry and you gave Me food ... I was naked and you clothed
Me, etc.? (Mt 25:34-36).

At some time in their lives they heard these things. However,
in Hades there is no repentance. For this reason, the utmost
despair will seize them. They will seek death; they will have
a burning desire for it to deliver them from their boundless
sufferings, but unfortunately they will not find it, for every-
thing will have already been transformed into immortality!
And all this holds true for me...

Man comes into the light of this world crying, he passes
his life in weeping and sorrows, and he leaves the world in
tears and pain. O vanity of vanities! The dream vanishes, and
man awakens into the reality of the true life. No one notices
how this vain life flows by—the years pass, the months roll
by, the hours disappear, the moments slip by imperceptibly,
and then without any warning, the telegram comes: Puz your
house in order, for you will die; you will live no longer! (Isa 38:1).

Then the deception is uncovered, and a person dying realizes
what an important role the world played for him. He feels
regret and distress; he yearns for the time that is gone; he
would give all his wealth to buy one day in order to repent

and receive communion. Unfortunately, though, not one
favor is given to him. Previously, time was at his disposal for
years; he, however, wasted it in business, in bars, in cinemas,
and in every shameful desire.

Wise is the merchant who realized the deceit of this tem-
poral life, became wise, and sent his merchandise to heaven
before the fair of life ended, in order to find it there in the
treasuries of the heavenly city of God with accrued inter-
est and dividends. Blessed is that wise man, for he will live
the painless and blessed life unto the ages of ages, while the
unwise, the drunkards, the greedy, the lovers of money, the
lewd, the murderers, and the rest of my fellow-sinners—of
whom I am the firs—will be thrown into the furnace of
unquenchable fire!

Now that the sun is shining and the day casts its sweet light
upon us, let us walk quickly along the road of our correction,
before the night of the future afterlife overtakes us, at which
time we shall no longer be able to walk. Behold, now is the
accepted time; behold, now is the day of salvation (2 Cor 6:2),
cries the Apostle Paul in his immortal words.

Oh, how much the memory of death should flourish in the
soul of the Christian! Since he believes in the real truth, it is
impossible for him to ignore death.

After my Elder’s heart condition had passed, he wept and
recited a line from the funeral service: Alas, what a struggle
the soul has as it parts from the body! Indeed, this is the truth!
How beautifully the psalmist expresses what peace a prepared
soul has: 7 prepared myself and was not troubled. (Pss 118:60).

At any moment, every soul can expect the telegram from
heaven to break off all relations with earthly things, to seal the
time of this “fair,” to render an exact account of his spiritual
trading, and to seal his eternal fate either in the heights of
heaven or the depths of hell.

Ah, When I reflect upon this, what can I say! May the
all-compassionate God be merciful to my wretched soul,
which has nothing but its indifference and unreadiness. My
mind stops when it contemplates this absolute truth about
salvation.

Eternity—oh, what a great mystery! The world, the flesh, and
the devil lead us astray and throw us into forgetfulness—and
suddenly a voice is heard: Behold, the Bridegroom comes! \When
we are breathing our last, what preparation can we make
then, when our conscience has already been cauterized and
can no longer feel anything or cry out to us? Then the voice
of truth is heard: “Only when the sun was setting did you
remember God; what were you doing all day long when the
sun was shining?”

Watch and be ready, (cf Mt 24:43, 44) cries our Jesus! Blessed
are those who have ears to hear, who hear and get ready, for
they will be counted worthy of eternal happiness. Blessed
are those servants whom the Lord will find ready when He
comes, for they will rejoice eternally.
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Let us patiently endure the sorrows of life, that we may attain
the eternal things full of joy. In vain does every mortal trouble
himself; as soon as we conquer the world, we dwell in the tomb.
As long a there is light, let us walk towards our great destina-
tion, for the hour is coming when there will be darkness, and
then we shall no longer be able to work for our soul.

Raise your mind to the dread judgment seat of Christ: what
defense shall we give on the day of judgment when our deeds
are judged? How frightening is the hour in which the soul
waits full of fear to hear the decision regarding where it will
go to dwell eternally!

The word eternity is frightful! To understand in part what
eternity means, I shall give you an example. Imagine that the
whole earth is one big piece of granite, and every thousand
years a bird comes to sharpen its beak on this rock. When the
entire rock is worn away by the bird sharpening its beak, then
we hall have some faint notion of what eternity means—not
that we have actually understood eternity, immortality, or life
without end! So this life of ours here on earth determines our
eternity, like flipping a coin: paradise or hell! Therefore, how
much caution must we havel...

You were patient for so many years, and they passed like a
dream. But even if we lived a thousand years, they would still
pass like a dream. Oh, how vain is everything that belongs
to this world here! Every life is followed by death. Death is
man’s transfer from this world to the other—the one that is
immortal and eternal.

It is not important if someone loses this life here. One way or
another, we shall all die someday anyway. The important thing
is not to lose our immortal life, the life without end. Endless
life in hell—oh, what a fearful thing! My God, save us all.

When God brings the new day, let us think that it is our
last day and that when the sun sets we shall depart to the
judgment seat of Christ. How should we spend our last day?
In silence, prayer, obedience, tears, and repentance, begging
God to be merciful!

Likewise at night, we should think that it is our last night,
and our bed will be our tomb! Each one of us should think,
“Ah, how will I pass through the toll-houses? I wonder, will
I pass through them? Who knows which one will stop me?
How will I look at the fearful face of the just Judge? How
will I hear His frightful voice of reproof? What terror will
seize me until I hear the eternal decision regarding where I
shall be placed! And what if I am sent to hell—and justly
so! Woe to my wretched soul! How will I be patient as I am
punished with the demons in the darkness, in the filth, with
no light, with no consolation at all—only the sight of demon
and nothing else!”

We should ponder these and many other things every day
and night, living them as if they were our last! For we do not
know when the telegram will come from God’s headquarters,
from the capital, the Jerusalem above.

Be careful, my child; do not let time pass fruitlessly and
without improvement in your soul, for death comes like a
thief. Woe to us if it finds us in a state of sloth and laziness-
then the mountains and hills will need to weep for us; then
we shall be found empty of good works, and Hades will
shepherd us eternally!

My child, why should we suffer such a lamentable ship-
wreck when we are able, with God’s help, to avoid it and be
rescued at the saving harbor of the kingdom of God! I know
that we have to wrestle with formidable enemies and that
the labor is great. But with God—that is, with the power of
God—everything gives way when man’s will and strength
cooperate with it.

When you are sitting in your cell, keep your mind meditat-
ing on death. Don't let your mind wander here and there, but
collect your thoughts and reflect: see the mortality of your
body; see how the body chills, changes, and the soul departs
from it. What a struggle the soul has as it departs from the
body! How much it weeps then; how much it sighs; how great
is its regret! It turns its eyes to the angels, but its entreaties are
to no avail. It stretches out its hands to men but finds no helper.

Meditate on the soul’s ascent after it departs. When it as-
cends and encounters the hordes of evil demons, it trembles
as they reveal sins it had committed but had completely for-
gotten, and wonders what will happen. It ascends from one
toll-house to the next, and at every toll-house it only gives a
defense, until it passes them all. If it passes all of them and
is not found guilty at any of the toll-houses, it then ascends
to venerate Christ, according to the Fathers. If, however, it
is found guilty and accountable for any passion, it is thrown
into Hades!

There was one soul that had passed all except one, the last
one, which is the toll-house of mercilessness. “Alas, alas!”
said a certain saint who was having a vision of that soul. “He
passed them all, and only at the last one was he shaken, and
the demons flung him into Hades with a crash!”

There was another saved soul being carried up by the angels
of God into heaven. Other angels, who had just taken another
soul to heaven descended and embraced that soul, and he
sensed an ineffable fragrance from the embrace of those angels
who had approached the throne of God. And the angels said,
“Glory to God, Who helped this soul to be saved!”

We should never lack this contemplation of death or
other such meditations. All these contemplations create
watchfulness in the soul and purify and cleanse the mind
so that it may feel the contemplation better. This contem-
plation is a barrier for evil thoughts. When this spiritual
contemplation is within us, we shutout evil thoughts; there
is no room in us for them because that contemplation has
occupied the space of the mind. When we do not have
godly contemplations, then indeed we are overcome by
passionate contemplations.
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FAITH ALONE WILL NOT SAVE Us
By Archbishop Nikiforos Theotokis. Greek: Nuxngooos Ocotoxng Russian:
Hukugpop Deotoru or Hukugop ®eorokuc; (1731—1800) was a Greek
scholar and theologian, who became an archbishop in the southern provinces
of the Russian Empire. A polymath, he is respected by the Greek Orthodox
church as one of the ‘teachers of the nation.”

Because thou hast seen me, Thomas, thou hast believed;
blessed are they who have not seen, and yet have believed;
[Jn. 20:29)]
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ndeed, great is the power of faith!

Wondrous are the results of faith!
Infinite is the profit that ensues from
faith! It grants eternal life, and bestows
us with the heavenly kingdom! For it is
\ written, that by believing ye might have
life through His name. (Jn 20:31). And
elsewhere it is stated, Believe in the Lord
Jesus Christ, and thou and thy household
shalt be saved. (Acts 16:31). Therefore, faith does save, and belief
in Christ alone is capable of saving man.

But why do the very same Holy Scriptures also state, For the Son
of man shall come in the glory of His Father with His angels; and
then He shall reward every man according to his works. (Mt 16:27).
Additionally, it says, Who will render to each [person] according to
his works. (Rom 2:6). Yet elsewhere, “And they who have done
good shall proceed unto the resurrection of life; while they that
have done evil, unto the resurrection of damnation” (Jn. 5:29).

What can we make of this? Why do the Holy Scriptures some-
times state that faith saves man, while other times teach that
good works are the cause of salvation? Do the God-given words
of the Holy Scriptures contradict each other? Dear reader, do
not be fooled! God’s teachings are in complete agreement with
each other. Neither faith alone, nor good works alone save man;
rather, both faith in conjunction with good works save man.

Faith consists of two parts: theoretical and practical. Theoretical
faith exists when we believe with our mind everything that our
faith teaches without doing any good works. Such faith is dead,
of no benefit, and incapable of saving man. “Faith,” affirms the
divine St. James, on its own is dead if it is not accompanied by
works. (Jas 2:17). My brethren, what good is it if someone proclaims
that he has faith but has no [good] works? Is [such] faith capable of
saving him? (Jas 2:14).

Practical faith exists when we not only believe in everything our
faith teaches, but also carry out and abide by all its orders and
statutes. This is the faith that the Apostle Paul speaks of when
he says, Faith which worketh by love. (Gal 5:6). Therefore, when
the Holy Scriptures proclaim, So that believing ye might have
life through His name, and everyone who believes and is baptized
shall be saved. (Mk 16:16), and other such similar statements,
it is speaking of practical faith that is put into action through
love, and which co-exists united with good works. Similarly,
when the Scriptures teach, “God will render to each [person]
according to his works,” and the like, it is referring to people
who believe: it is referring to the works that have been carried
out as a result of faith.




