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OUR NEW LIFE:
THE NATIVITY OF

OUR SAVIOR
By Metropolitan Anthony (Khrapovitsky,
+1936), first Primate of the Russian
Orthodox Church Outside Russia. This was
his 1906 Nativity homily to his flock.

his new life is our Lord Jesus

Christ, Who is now born in Beth-
lehem, as He Himself said during the
last days of His earthly life: 7 am the
way, and the truth, and the life. (Jn
14:6).

What is this
new life, broth-
ers, and why do
people long for
it? Because before
Christ, people
were dissatisfied
with their former §
life, and even now
all those who sep-
arate themselves
from Christ are
dissatisfied; they are dissatisfied because
earthly life does not correspond to their
desires. They want to be healthy and
full, but life burdens them with sick-
nesses and hunger; they want riches
and high ranks, but poverty and dis-
honor goad them, and if they do not
fall into these disasters, they still re-
main dissatisfied with what they have,
and desire more good things.

Still, people have not all sought out-
ward prosperity; there have always
been those who were burdened by
their own lawless life—both by their

own and that of the whole world; the
same people who were burdened by not
knowing what would happen to them
after death; who lamented the defeat or
destruction of their fatherland; com-
plained that there was no righteous-
ness on earth, but rather deception
and violence. For such people life was
yet more burdensome than for lovers
of self; the latter sought a consolation
for their woes, albeit temporary, in
drunkenness, debauchery, fighting and
robbery, but the better people did not
see a ray of light
anywhere; their
soul was burdened
by their own and
others’ sins and
then, after repen-
tance, their evil
will drew them
again into sin.
Little by little
sacred hope and
good desires were
eaten away from
their souls, and at last sinful passions
gradually enslaved them, but they still
did not give them full satisfaction,
because all the admonitions cannot
rejoice an elevated soul, but only in-
crease its inner torment. These people
were filled with a grief of a similar kind
when they studied the people’s way of
life; they saw that there is never any hu-
man justice on earth, as the wise Solo-
mon said: [ returned, and saw under
the sun, that the race is not to the swift,
nor the battle ro the strong, neither yet
bread ro the wise, nor yet riches to men
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of understanding, nor yet favour to men of skill; but time and
chance happeneth to them all. (Eccl 9:11). And it is usually
the sly, flatterers, cheats and robbers who take advantage
of this chance.

One could bring forward many more pictures from life in
order to show how little life without Christ corresponds to
our desires, be they good or bad. Because of this you find
ordinary life burdensome, especially when you know hu-
man malice and have understood how impossible it is for
people to hope for a more reasonable, just life. Laws against
evildoers have been thought up to punish them, and they
have contrived to have the innocent punished, deceiving the
judges or else buying them with bribes or threats. People
were punished for theft, so instead of theft they have started
making each other drunk, so that the victim of their malice
would make himself surrender his good to them, and his
soul should also perish in wine; people tried to teach each
other reason through philosophy, but the subtle malice of
deceivers penetrated even here, and, under the name of
philosophy, has taught youths the foulest concepts, con-
vincing them that there is no good or evil on the earth, but
only advantage and disadvantage. This is how people were
languishing, like a bird with his leg tied: he flaps his wings,
wants to fly, but falls down again because of the string.

Now you will understand why the Holy Apostle John
hastens to rejoice those who listen to and read his epistle,
assuring them that a new life has appeared in the Savior
Who has been born. All the believing Jews had long been
awaiting such an Envoy, or Messiah, and the wisest of the
pagans had been waiting also. They hoped that the Messiah
would both make the path of virtuous life easier for each
person, and also establish righteousness on the earth, so that
the sinners would no longer dominate over the righteous,

nor the pagans over the rightly believing Jews; they hoped,
on the contrary, that the manifested Son of God would
Himself become a righteous king-conqueror, subdue the
pagans and establish righteousness and general happiness on
earth, and, in general, bring a new, blessed life to the earth.

And really, He both brought new life and called Himself
the life of all. And those who have accepted His life, fol-
lowed in His footsteps and united themselves with Him,
have really ceased to experience that satisfaction with life
which oppressed and still oppresses people who have not
come to know Christ.

What? Did they immediately become rich, famous, healthy,
free from sinful passions? No, brothers, they became poorer
and more inglorious than all; remaining in labor and fast-
ing, they did not know the pleasure of bodily health, and
increased the warfare with passions yet more, because they
were now also struggling with such desires and thoughts as
they had formerly not even counted as sins—self-love, anger
and lustful desire, for example.

In what way did they become blessed? From what afflic-
tions did the grace of Christ deliver them, and what condi-
tion of happiness did it bring them?

One condition for happiness, brothers: willingly to refuse
happiness, riches, glory, the desire for health, rest. They
turned their hearts away from everything towards which
people had formerly striven, except for virtue, and came to
love everything; they were reconciled with everything that
people had formerly considered to be their greatest sorrow,
except sin and vice. And when they disposed their hearts
like this, sin ceased to be so alluring, virtue ceased to be
burdensome. On the contrary, they began gradually to find
in it that source of joy which the pagans had found only in
earthly pleasures.
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This is the meaning of the Lord’s words: 7herefore take no
thought, saying, What shall we eat? or, What shall we drink?
or, Wherewithal shall we be clothed? For after all these things
do the Gentiles seek ... But seek ye first the kingdom of God,
and His righteousness. (Mt. 6:31-33).

It is not said in vain, brothers, that Christ brought new life
to the earth. We see that he turned the human soul around
completely; changed its nature, as it were. Formerly people
accumulated wealth, now they have started to give it away;
formerly they feared prisons and torments, now the Apostles
exultantly thank God for them; formerly they feared afflic-
tions, now St. James writes to the Christians: My brethren,
count it all joy when ye fall into divers temptations. (1:2). On
earth, as before, there is injustice, and sickness, and pov-
erty, and all kinds of offences, and the more time passes, the
more of this there will be,
as the Lord predicted, as
well as the Holy Apostles
Peter, Jude, Paul and John.
But the souls of Christians
were not overwhelmed or
crushed by all these afflic-
tions. They came to know [/
another blessedness—inner g
and spiritual—and if they [
grieved about anything, then § /
it was only about their falls
into sin and the sins of their
neighbors.

How, through what acts
of His life, did our Savior
change the whole essence of
our souls, or our lives?

First of all, by His very Na-
tivity. That transformation
of the human soul and life,
which He accomplished in *
Himself, was reflected in all its clarity in the town of Beth-
lehem. This little town in those days reflected the entire life
of the whole human race.

The life of man is a universal struggle for comfort and
earthly advantages. The multitude of people who had gath-
ered in Bethlehem was crowded into various dwellings on
a cold night; probably the poor envied the rich in their
comfort, the rich harshly drove unwanted lodgers out of
their homes, and became angry when the overcrowding
forced them unwillingly to share their accommodation with
others. At least, that is how it always is when a lot of people
are crowded together.

Look what happens according to the customs of the new
life. He to Whom all the houses, all the towns, and the whole
universe belong, deprives Himself of the last human dwellings
and takes up His abode together with beasts, committing

Himself to an irrational manger instead of the throne of
Cherubim. O people! Is it for you to struggle and torment
each other for preference in honor, cleanliness and comfort,
when God does not spurn not being allowed in to where
people are and is satisfied with an animal shed!

Man! You murmured about your poverty, you looked with
an envious eye on the rich and famous, you lamented the
poverty of your own hut, you grieved that you are account-
ed as one of the simple folk. Go down yet lower in your sta-
tion in life, and you will be accounted to be with God! You
considered it a great honor to approach the doorstep of a
lord, but look how easily you can obtain a dwelling equal to
God’s house. You look at palaces with desire, because kings
live in them or have lived in them; look rather at the stall
where the incarnate Son of God dwelt. You can see the be-

THE ginning of the new teach-
: o ing, of the new life, of the
. m; Vs W new customs. If you follow
; after Christ in this way, no
place will be crowded for
you. If everyone takes to
heart the image of Christ’s
life, then there will be plen-
) ¥ ty of room and no offence
3 for anyone.
But you may say: I would
M ot grieve about poverty,
but I am crushed by my
heavy daily labor. I sow and
reap bread, but other peo-
ple eat it, I herd the flock,
§ but the landlords drink the
' milk, I tailor the cloth, but
E others wear it.
" Derhaps the enemy also
} cempted the Bethlehem

- . shepherds with just such
thoughts, when they were keeping watch by night out-
side the town which was plunged in sleep, and herded the
townspeoples flocks; but if they had accepted such thoughts,
they would not have become the most blessed of people.
There were then many people in the town who were rich,
famous and not occupied with anything, but it was not to
them that the angel appeared, announcing the birth of the
pre-eternal One; it was not they, but these paupers deprived
of their night’s sleep who were granted the heavenly vision.
They taught the whole world to sing those blessed words
which resounded in the heavens: Glory to God in the highest,
and on earth, peace, good will among men. (Lk 2:14). They
were the first people, after Her Who had given birth to the
super-essential One, who were granted to behold Him and
worship Him and glorify the Most Pure Mother of the Lamb
and the Shepherd.
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And further, Christian, go over in your mind everything
that the Gospel reading about the Nativity of Christ has
proclaimed to us. All our customs, all concepts changed into
the new life of the whole of human nature.

Are you grieving over the fact that you have been subject
to unjust persecution? But surely you are not more righteous
than Christ, Who was pursued by the impious Herod. Are
you grieving over exile or banishment? Remember the flight
into Egypt. Do you find the yoke of the law burdensome?
Gaze on the circumcision of the Lord and His presenta-
tion in the Temple on the 40™ day. Or are you distressed at
having to submit to one who is worse than you, while you
yourself are more enlightened and better than others? But
Jesus was far more superior than you to the elder Joseph
and, however, He submitted to him. Do you consider your
advisor or superior has acquired his authority unworthily
and by chance? But the Lord Jesus revered His imagined
father as a real one.

And so understand that the burden of life is not in the
labor, not in the poverty, not in obedience, not in bearing
offences or even persecution—no, but it is in consider-
ing that one has need of idleness and riches, self-will and
constant pleasure. All this takes the joy of existence away
from man, all this is also what causes evil passions and vices
in him and nourishes them, and the Lord has delivered
us from all these errors, enlightening both poverty and
bearing offences, and heavy labour and abasement by His
Nativity. This is why the whole world is now chanting:
“Thy Nativity, O Christ Our God, has shone upon the world
with the light of knowledge.”

Those who consider that in envy, they just cannot under-
stand this; nor can those understand it who have received
sufficiency and honour in this world, but do not want to
give up even a small part of it to others of their own free will;
they instead oppress the poor, degrade their subordinates,
afflict strangers and make fun of simple folk. Miserable
people! You are more unfortunate than those whom you
are mocking: they are purified by their afflictions and come
close to the Savior Who has been born, but you are remov-
ing yourselves from His new life and remain in your former
death, as it is said: He that loveth not his brother abideth in
death. (1 ]n 3:14).

And so, the new life in Christ consists in willingly renounc-
ing worldly goods and not grieving when they are taken
away by force. Perhaps you cannot direct your mind this
way at once. But to the extent that you willingly deprive
yourself of earthly enjoyments, however reluctantly, fast;
offend yourself by giving to the poor or giving way to oth-
ers; do not become angry or take revenge for oppression.
Instead, bear offenses in silence. To the extent that you
crucify the old man in yourself, to this extent will a new
fount of grace-filled life flower out of your heart. He that

believeth on Me, says the Lord, out of his belly shall flow rivers
of living water. (Jn 7:38).

It is no longer either riches, or health, or glory, or the
destruction of enemies that will make you rejoice, but, just
as a farmer rejoices over a ripening field, or a hunter over a
lot of wild fowl fluttering about, or an artist over the beauty
of a sunset—so you will rejoice over prayer, spiritual reading
and the opportunity to be kind to your neighbor, either by
giving, or consoling one who is grieving, calming one who
is angry, or bringing a villain to his senses.

The impious Jews did not want to accept this new life: they
wanted earthly happiness, and the destruction of enemies,
and human glory, and vain riches. It is the same thing which
their foolish pupils want even now, Europeans of various
nationalities. They have forgotten Christ, have come to
hate Christ’s abasement and love the treasures of the land
of Egypt, not like the great Moses (Heb 11:26), but like the
ancient foolish people in the wilderness.

Such people are not only returning themselves to the for-
mer pagan madness, but they are also trying to turn ardent
youths and our people from the path of the Gospel, and
in their blindness they promise them universal riches and
happiness through confiscating property from the rich for
common use. (The author is referring to communism, Ed.)
If this division of riches were even possible, even then, what
peace, what happiness are possible among the envious? And
if people saw their happiness in sufficiency of this kind, then
they would not be people, but beasts, who need nothing
except satiety and rest.

These people know that they have gone against the Gospel,
although they even deny it hypocritically; they deny it, but
they feel that for them there is no teaching more hostile than
the teaching of Christ. This is just like the Jewish scribes
who roused the people against the Romans in quest of their
own power, riches and honor. It is not justice, but envious
malice that they are sowing on the earth, and, striving for
rights, they multiply unrighteousness.

Christ God taught us, brothers, to teach others not to seek
for rights, but to renounce them, not to demand equality
with the gentry, but self-abasement, not to fight, but to
give way, not to commit crimes, but to bear offences. This
is how the manifest Sun of Righteousness hath given us light
and understanding (1 Jn 5:20), has opened for us the path
to eternal and blessed life; this is what all righteousness in
human society is based on. Then let us, brothers, glorify the
Lord Who has appeared, rejoice in His Nativity! Nothing
will take this joy away from us—neither poverty, nor of-
fences, nor labour day and night. He has blessed all this, and
magnified it, and sanctified it with Himself in the town of
Bethlehem. Let is draw instruction from here, and to Him,
Who has loved us, glory and honour, power and worship,
with the Father and the Spirit for ever. Amen.
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THE DEMOCRACY OF HELL

By Fr. Zechariah Lynch, Archangel Michael Orthodox Church,
Pueblo, CO.

Hell is a democracy, the Heaven is a Kingdom
[St. John of Kronstadt]
T T T
here is no area of human life which is outside of
the governing principles of Truth revealed by God.
Humanity may reject Truth but this does not nullify its
potency. Truth remains, believed in or not.

When men attempt to construct a mode of existence
outside of God they simply begin to participate in hell.
Lucifer was the first to cast a vote against God. He refused,
of his own will, the Kingdom freely offered by God. He
voted no.

When Christians concede that there is some “mythi-
cal” realm of the “secular”
world which is somehow
“independent” from the
Truth of Christ, then they
are on the way to becoming
savorless salt. Secular gov-
ernment then becomes the
government of hell. For it
is a principle of hell to be
insisting on one’s “freedom”
from God. Hell is the place
that desires to operate with-
out God.

True Christianity has al-
ways viewed every aspect
and facet of human exis-
tence as under the divine guidance of God. There is no
area of human life that is outside of the governance of God.

St. John of Damascus says, Practical philosophy ... is con-
cerned with the virtues. It governs manners and shows how one
must behave in society. If it lays down laws for the individual
man, it is called ethics; but, if for the entire household, then
it is called domestic economy; while, if for cities and countries
then it is called politics.

In Orthodox Christian thought the totality of human
existence must be harmonious. Ultimately there can be
no true politics without proper and true ethics. As St.
John indicates they are inseparably bound together. Truth
and proper social order and government are inseparable.
Thus, there is no supposedly “secular” area of life that is
unaffected by Truth. The only place demanding autonomy
from Truth is hell.

And there can be no true ethics without God. For
without God there are no ethics at all. There can be no
standards of “right and wrong.” For a denial of God is a

denial of ethics and morals. One cannot even speak of
them without God.

True governance comes only from God. Humans do not
make the rules according to majority vote. Truth is immu-
table and transcends the limits of fallen humanity. Thus,
humanity is not the “master” of its destiny and the maker
of its own rules, as vainly as it attempts to be.

The unquenchable flames of the passions become the
driving force of freedom from God. They burn all the more
and drive humanity deeper and deeper into the pit of anti-
reason. The more humanity attempts to vote God out, the
more it simply forges the chains of its own servitude. For
freedom from God means slavery to hell.

For the True Christian, Truth is the only guiding princi-
ple. Truth is revealed by Jesus Christ — The Way, the Truth,
and the Life. Without this foundation human society is
doomed to hell. For without God one only has hell.

Yet, we are generally ar-
rogant and have vainly be-
lieved that we will build a
world of equality, freedom,
peace, brotherhood, and so
forth without Truth, with-
out God. In mass, the mod-
ern world is a rejection of
the Kingdom of Heaven and
a vote for the democracy of
hell. We have no king but
Caesar! We have no guiding
principles but our wander-
ing lusts and passions!

Sadly, even many in the
Church (not the Church
Herself in Her essential reality) have swallowed the lie
that faith is but a “personal/individual” matter. Many have
been more than willing to allow the “secular” powers to
lead in matters that even touch on the holy things of God.
Such is a great tragedy. For such we must repent.

Thus a false reality is presented, “that is fine in the civil
sphere but we don’t do that in the church ...” “We can’t
demand that everyone live by our standards ....” “We
just need to follow government guidelines ...” Thus, self-
proclaimed members of the Church Herself philosophi-
cally deny Her potency to the world. The Church, in such
a thought, only has relevance for Herself and Her “own”
and is therefore irrelevant to the world. And we wonder
why the “world” is rejecting it ....

The Church has much more to offer, indeed, She is the
only one who is able to, in Christ Her Lord, speak the
Truth. When we fail to uphold the Truth as the only guid-
ing factor to any crisis or social issue then we reveal our
disconnect with the essential reality of the Body of Christ.
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In fact, we do great harm to the world around us, for
only the Truth of Christ is capable of healing and saving
humanity.

The Church is the Body of Christ Himself, the Logos, the
Governing Principle and Reason of everything. She is in truth
an eternal reality and She transcends every earthly author-
ity, indeed it is by this standard of Truth that humanity will
thrive in the truest sense. Although She works with earthly
authority She is superior to it. Her laws are eternal and true
ones, they are supreme and immutable. Only through this
revealed standard may earthly edicts be weighed as “good” or
“evil,” “just” or “unjust.” Outside of Truth one cannot even
speak of these things.

The Church is an eternal Kingdom, in Her God reigns
as King of kings and Lord of lords.

Wherever we may find ourselves, the most profitable
thing we can offer to our countries is to hold unabashedly
to the Truth of the Gospel. In doing so, you will be the
most loyal and faithful citizen. A Christian who sacrifices
the Truth of the Gospel to appease the wanderings of civil
authority is indeed one who betrays his earthly nation
together with the Heavenly Kingdom, which he claims
to proclaim.

For all those who choose with Lucifer the rejection of
the Kingdom of God, the only place left is hell. It will be
freely and self-chosen by all who are there, it will be most
democratic.

t. Anthony the Great affirms: If a person places the bur-
den on himself, he finds rest. The moment he casts it on
someone else, he will feel troubled internally. Try it when the
opportunity arises. If, during a temptation, you blame the
other person, internally you will feel troubled, distressed—a
mess! On the other hand, as soon as you think: “The other
person is not at fault, I am to blame. Why am I speaking
about another person? Have I forgotten who I am? I have
made so many mistakes and sins ... hence, I should not be
speaking at all,” you will feel as if you are landing on solid
ground and are no longer in danger of falling. Whereas
previously, when you were soaring high, you were fearful
and uneasy: “I am about to fall at any moment.” Once you
descend low, and set foot on solid ground, you no longer
have anything to fear.

Saintly Elder Ephraim of Arizona (+2019)

A LAMENT FOR SIN
By St. Busil the Great.

Weep over your sin: it
is a spiritual ailment;
it is death to your immortal
= soul; it deserves ceaseless, un-
ending weeping and crying;
let all tears flow for it, and
sighing come forth without
ceasing from the depths of
your heart.

In profound humility I
weep for all my sins, volun-
tary and involuntary, con-
scious and unconscious, co-
vert and overt, great and little, committed by word and deed,
in thought and intention, day and night, at every hour and
minute of my life.

I weep over my pride and my ambition, my self love and my
boastfulness; I weep over my fits of anger, irritation, excessive
shouting, swearing, quarreling and cursing;

I weep for having criticized, censured, gossiped, slandered,
and defamed, for my wrath, enmity, hatred, envy, jealousy,
vengeance and rancor;

I weep over my indulgences in lust, impure thoughts and
evil inclinations; covetousness, gluttony, drunkenness, and
sloth;

I weep for having talked idly, used foul language, blas-
phemed, derided, joked, ridiculed, mocked, enjoyed empty
gaiety, singing, dancing and every pleasure to excess;

I weep over my self indulgence, cupidity, love of money and
miserliness, unmercifulness and cruelty;

[ weep over my laziness, indolence, negligence, love of com-
fort, weakness, idleness, absent-mindedness, irresponsibility,
inattention, love of sleep, for hours spent in idle pursuits, and
for my lack of concentration in prayer and in Church, for not
observing fasts and not doing charitable works.

I weep over my lack of faith, my doubting, my perplexity,
my coldness, my indifference, my weakness and unfeelingness
in what concerns the Holy Orthodox Faith, and over all my
foul, cunning and reviling thoughts;

I weep over my exaggerated sorrow and grief, depression
and despair, and over sins committed willingly.

I weep, but what tears can I find for a worthy and fitting
way to weep for all the actions of my ill fated life; for my
immeasurable and profound worthlessness? How can I reveal
and expose in all its nakedness each one of my sins, great and
small, voluntary and involuntary, conscious and unconscious,
overt and covert, every hour and minute of sin? When and
where shall I begin my penitential lament that will bear fit-
ting fruie?
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Perhaps soon I may have to face the last hour of my life;
my soul will be painfully sundered from my sinful and vile
body; I shall have to stand before terrible demons and radi-
ant angels, who will reveal and torment me with my sins;
and I, in fear and trembling, will be unprepared and unable
to give them an answer; the sight and sound of wailing
demons, their violent and bold desire to drag me into the
bottomless pit of Hell will fill my soul with confusion and
terror. And then the angels of God will lead my poor soul
to stand before God’s fearful seat of judgment. How will
answer the Immortal King, or how will I dare, sinner that
I am, to look upon My Judge? Woe is me! I have no good
answer to make, for I have spent all my life in indolence
and sin, all my hours and minutes in vain thoughts, desires
and yearnings!

And how many times have I taken the Name of God in vain!

How often, lightly and freely, at times even boldly, insolently
and shamelessly have I slandered others in anger; offended,
irritated, mocked them!

How often have I been proud and vainglorious and boasted
of good qualities that I do not possess and of deeds that I
have not done!

How many times have I lied, deceived, been cunning or
flattered, or been insincere and deceptive; how often have I
been angry, intolerant and mean!

How many times have I ridiculed the sins of my brother,
caused him grief overtly and covertly, mocked or gloated over
his misdeeds, his faults or his misfortunes; how many times
have I been hostile to him, in anger, hatred or envy!

How often have I laughed stupidly, mocked and derided,
spoke without weighing my words, ignorantly and senselessly,
and uttered a numberless quantity of cutting, poisonous,
insolent, frivolous, vulgar, coarse, brazen words!

How often, affected by beauty, have I fed my mind, my
imagination and my heart with voluptuous sensations, and
unnaturally satisfied the lusts of the flesh in fantasy! How of-
ten has my tongue uttered shameful, vulgar and blasphemous
things about the desires of the flesh!

How often have I yearned for power and been gluttonous,
satiating myself on delicacies, on tasty, varied and diverse
foods and wines; because of intemperance and lack of self-
control how often have I been filled past the point of satiety,
lacked sobriety and been drunken, intemperate in food and
drink, and broken the Holy Fasts!

How often, through selfishness, pride or false modesty,
have I refused help and attention to those in need, been un-
charitable, miserly, unsympathetic, mercenary and grasped
at attention!

How often have I entered the House of God without fear and
trembling, stood there in prayer, frivolous and absent-minded,
and left it in the same spirit and disposition! And in prayer at
home I have been just as cold and indifferent, praying little,

lazily, and indolently, inattentively and impiously, and even
completely omitting the appointed prayers!

And in general, how slothful I have been, weakened by
indolence and inaction; how many hours of each day have
I spent in sleep, how often have I enjoyed voluptuous
thoughts in bed and defiled my flesh! How many hours
have I spent in empty and futile pastimes and pleasures, in
frivolous talk and speech, jokes and laughter, games and
fun, and how much time have I wasted conclusively in
chatter, and gossip, in criticizing others and reproaching
them; how many hours have I spent in time-wasting and
emptiness! What shall I answer to the Lord God for every
hour and every minute of lost time? In truth, I have wasted
my entire life in laziness.

How many times have I lost heart and despaired of my
salvation and of God’s mercy or through stupid habit, in-
sensitivity, ignorance, insolence, shamelessness, and hard-
ness sinned deliberately, willingly, in my right mind, in full
awareness, in all goodwill, in both thought and intention,
and in deed, and in this fashion trampled the blood of God’s
covenant and crucified anew within myself the Son of God
and cursed Him!

O how terrible the punishment that I have drawn upon
myself!

How is it that my eyes are not streaming with constant
tears?.. If only my tears flowed from the cradle to the grave,
at every hour and every minute of my tortured life! Who
will now cool my head with water and fill the well of my
tears and help me weep over my soul that I have cast into
perdition?

My God, my God! Why hast Thou forsaken me? Be it
unto me according to Thy will, O Lord! If Thou wouldst
grant me light, be Thou blessed; if Thou wouldst grant me
darkness, be Thou equally blessed. If Thou wouldst destroy
me together with my lawlessness, glory to Thy righteous
judgment; and if Thou wouldst not destroy me together
with my lawlessness, glory to Thy boundless mercy!

hou art ashamed and blushest when it is necessary to

tell thy sins. It is better to be ashamed to sin than to
confess. Consider: If confession is not offered here, then
everything will be confessed there before the whole world.
Where is there more torment? Where is there more shame?
In doing the deed, we are bold and shameless, but when we
ought to confess, then we are ashamed and slow.

St. Ephraim the Syrian
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ON THE CAUSES OF THE
RUSSIAN CATASTROPHE OF
1917: THE REAL REASONS THE
COMMUNISTS WON

By Archbishop Averky of blessed memory (+1976).

q great many different,

ore or less weighty
and plausible, ideas have
been and continue to be ex-
pressed on the causes of the
terrible, bloody catastrophe
which befell our mother-
land Russia in 1917. Usually
and most frequently causes

of an economic and politi-
cal nature are presented for
consideration, and people
think, that it all is satisfac-
torily and completely ex-
plained by them. But for us,
Russian believers, there cannot be the slightest doubt that
these causes, if they in fact existed, were only secondary,
derivative, attendant causes, but certainly not the chief, the
fundamental, or the basic ones.

The chief cause of all the woes which befall a man and de-
prive him of peace and prosperity is his departure from the
Single Source of life and well-being, our Creator, Provider,
and Savior, God, and his flouting of the Divine laws and
rules which are man’s only salvation.

This is what was written by the great teacher of all Chris-
tian Russia, Bishop Theophan, in the 60’s of the last century
(i.e., 1860s, Ed.):

“Do you know how gloomy my thoughts are? And not
without good reason. I meet people who call themselves
Orthodox, but who in spirit are followers of Voltaire,
naturalists, Lutherans, and all sorts of freethinkers. They
are neither stupid nor evil, but in regard to the Faith and
the Church they are worthless. Their fathers and moth-
ers were pious; the damage was done during the time of
their education outside their parents’ homes. The memory
of their childhood and of the spirit of their parents still
keeps them within certain bounds. What will their chil-
dren be like? And what will keep them within the proper
bounds? I conclude from this that in one, at the most two,
generations our Orthodoxy will wither.” (“Letters on the
Christian Life,” p. 78).

“We must be punished,” he wrote in another letter, “God
and His manifest works have been blasphemed. Someone
wrote me that in some newspaper named “Light,” No. 88,
blasphemies against the Mother of God were printed. The

Mother of God has turned away from us; because of Her, so
has the son of God; and because of Him, so have God the
Father and the Spirit of God. Who is for us when God is
against us?! Alas!” (“Collected Letters,” vol. 7, p. 206).

We can only dare to think completely seriously about the
salvation of Russia when we have become different. We must
force ourselves to change in the most fundamental way to
cease being what we were when we, willingly or unwillingly,
knowingly or in ignorance, by our own hands or just by
indifference, cast Russia into that terrifying, bloody abyss
in which it remains even until now. (This was written while
the Soviets were still in charge, i.e, prior to the Fall of the
Soviet Union, Ed.)

Constantly forming new political parties and organizations
with platforms full of high-sounding promises and with con-
stant quarrels and mutual attacks on each other unworthy
of the name of Russian; organizing “days” and “evenings of
Russian culture”; “charity” balls, theatrical performances and
concerts, especially on the eves of Sundays and feasts; anniver-
sary celebrations, especially in the spirit of the one now being
prepared to honor Leo Tolstoy, who was excommunicated
from the Church for his unbelievably blasphemous and vi-
cious outbursts; banquets with very patriotic speeches; assem-
blies for “days of irreconcilability’ with fierce anti-Communist
statements; even formal attendance at official prayer and
requiem services on days of special commemoration—none
of this will ever be able to save Russia.

Seek ye first the Kingdom of God and His righteousness and
then everything else shall be added unto you. (Mt 6:33). It
was precisely this course of seeking above all the Kingdom
of God and His righteousness that our Orthodox Rus-
sian nation followed throughout the whole course of its
history. It was precisely in this way that Great Russia was
built in which the Faith and the Church were always in
the first place.

But when the Russian nation, under the influence of athe-
istic agitators who came to us from the apostate West, began
to turn away from this, its true historical course, then that
terrible, bloody catastrophe broke over us; as a result of it
we ended up in exile, and the rest of the Russian nation is
under the yoke of a horrible, unparalleled slavery.

For this reason it is so sad to see how Russian Orthodox
people who have endured so much and even lost their home-
land and who now are themselves here in exile do not give
any thought at all to their spiritual renewal, but rather con-
tinue to live with the same godless and anti-Church views,
interests and attitudes that led to such terrible misfortunes
for our unfortunate homeland Russia.

They naively think that Russia can be saved without their
full and total return to God, without their bringing their
lives under the genuine spirit of the Church, but that it can
be done by means of nothing but political activity. And they
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even want to subjugate our Church itself to their politics
and make it a tool of their political intrigues, a toy of their
political passions.

They want to subject the eternal to the temporal, the heav-
enly to the earthly, the holy to the sinful...

What could be more awful, more hopeless, more criminal
than such spiritual blindness, such extreme lack of under-
standing, which is only one step removed from the very
depths of hell?

How many times did the Most Holy Theotokos save Her
faithful Byzantium with its imperial city of Constantinople
by Her all-powerful protection until it was overcome by
the spirit of materialism and apostasy from the Faith which
appeared so clearly at the Council of Florence in 14392 And
then Byzantium, which had betrayed the true Faith, was
handed over to its downfall, falling finally under the blows
of the Mohammedan Turks in 1453.

Like Byzantium the New Rome, our homeland Moscow,
the Third Rome, experienced the miraculous protection of
the Fervent Intercessor for the Christian race an uncounted
number of times. But our unfortunate Russian nation also
did not remain firm on the heights of its calling, and the
same spirit of materialism and apostasy led it to its terrible,
bloody downfall.

And now the whole world is gripped not just by the spirit
of materialism and apostasy, but of cruel enmity to God, a
terrible and rash challenge to God; and it is on the edge of
destruction in its senseless blindness, a destruction prepared
by its own hands.

This destructive spirit of Apostasy has already penetrated
even our Orthodox Church, extremely prominent hierarchs
of which openly are proclaiming the approach of some sort
of “new era” and cynically are proposing being done with all
the past as they assemble to create some kind of completely
“new Church” in close “ecumenical” contact and unanimity
with all apostates from the true Faith and Church.

eliver me O Lord, from the deceptions of the God-
hating and evil antichrist, whose coming is at hand,
and shelter me from his snares in the secret desert of Thy
salvation. Grant me, O Lord, strength and courage to firmly
confess Thy Most Holy Name, that I may not abandon You
because of the devil’s fear and that I may not deny Thee my
Saviour and Redeemer, nor Thy Holy Church. But grant me
O Lord, cries and tears for my sins, and spare me O Lord, in
the hour of Thy dread judgement.
St. Anatoly (Younger) of Optina
Prayer of the Christians of Latter Days

DEFENDING THE DE-CHRISTIAN-
IZATION OF CHRISTMAS: WAS
CHRIST BORN ON DECEMBER 25™

By John Eidsmoe and Ben DuPre, from WorldNetDaily, 12/24/2009.

he secularizers commonly defend the de-Christianization

of Christmas by noting that America is a much more
diverse nation than we used to be, that we shouldn’t offend
others, that saying “Merry Christmas” might be bad for busi-
ness and that public Christmas observances might even violate
the First Amendment. Then they deliver their crowning blow:
“Besides, everybody knows Jesus wasn’t born in December.”

But saying “everybody knows” begs the question, as saying
“all scholars agree” defines anyone who does not agree as a
non-scholar. At the risk of flying in the face of this collective
modern wisdom, we suggest that there is substantial, though
not conclusive, evidence that Jesus was born in December.

The Biblical Evidence

What does the Bible say about the date of Jesus’ birth? Luke
2:6 tells us that the days were accomplished that she should
be delivered so we assume Jesus was a full-term baby, born
nine months after His conception. Luke 1:26 says the angel
Gabriel announced the conception of Jesus to Mary in the
sixth month of her cousin Elizabeth’s pregnancy with John
the Baptist. So Jesus was conceived about six months after
John the Baptist was conceived.

So when was John the Baptist conceived? That is more dif-
ficult, but the Scriptures suggest some answers. John’s father
was Zacharias, a Levite priest of the course of Abia [Abijah] (Lk
1:5). According to I Chronicles 24:7-19, King David had di-
vided the priests into 24 orders, and these orders took turns
serving in the temple for a period of eight days twice a year,
separated from their wives and children. During their time
Zacharias and the other priests of the course of Abia served
during the 10" and 24™ weeks of the Jewish year.

The angel of the Lord spoke to Zacharias while he execur-
ed the priests office before God in the order of his course (Lk
1:8), that is, while he was performing his service in the temple.
After his course was finished he left the temple, returned to
his wife, Elizabeth, and John was conceived (Lk 1:23-24). If
this was after the second course, that is, the 24" week of the
year, John would have been conceived around September or
October and born around June or July. Jesus’ conception six
months later would have occurred around March or April
and His birth around December or January.

There is no certainty to this theory, especially given that
the Jewish calendar (of only 360 days) may have been dif-
ferent from King David’s time to Jesus’ time. But based on
the scriptural account of Zacharias® service in the temple, it
is well within the realm of possibility that Jesus was born in
December.
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The Extra-Biblical Evidence

St. John Chrysostom (347-407 A.D.), argued strongly for
a December 25™ birthdate because of the course of Zacharias’
priestly service. But he also based his conclusion on the
findings of Pope Julius. Bishop Cyril of Jerusalem (348-
386 A.D.) had asked Pope Julius to ascertain the date of
Christ’s birth from the census documents brought by Titus to
Rome after the destruction of Jerusalem in 70 A.D. Julius then
determined the date of Christ’s birth to be December 25®.

Julius, Cyril and Chrysostom were not alone in their re-
liance upon the census documents. St. Justin the Martyr
(100-165 A.D.), in a detailed statement of the Christian faith
addressed to Emperor Marcus Aurelius, stated that Jesus was
born in Bethlehem as you can ascertain also from the registers
of the taxing. (Apology, 1, 34). Likewise, Tertullian (160-250
A.D.) wrote of the census of Augustus——that most faithful wit-
ness of the Lords nativity, kept in the archives of Rome. (Contra
Marcion, Bk 4, 7).

Unfortunately, we do not have access to these census records
today. But perhaps the better part of wisdom bids us to as-
sume that these Church Fathers had access to information
that we do not possess, and that they knew quite well what
they were talking about.

Some have said that Jesus could not have been born in
December because shepherds did not keep their sheep in the
fields past late autumn. But Alfred Edersheim, in his classic
work “The Life and Times of Jesus the Messiah” (1883), cites
ancient Jewish sources to the effect that flocks of sheep “re-
main in the open alike in the hottest days and in the rainy
season, i.e., all the year round.»” (Book 2, p. 186). There was
also a special class of Levitical shepherds who kept sacrificial
lambs in the field all year round because they were used for
sacrifice every month of the year.

Winters can be cold in Palestine, but they vary greatly,
and some Decembers are rather mild. A recent study of
stalagmites and stalactites in caves near Jerusalem strongly
suggests that the average annual rainfall dropped nearly so
percent from about 3 feet in 100 A.D. to about 1.6 feet in 700
A.D. Average winter temperatures may have varied as well. If
Mary could have given birth to a baby in a Bethlehem stable,
then hardy shepherds could have watched their flocks in the
fields at the same time.

Edersheim thus concludes, “There is no adequate reason for
questioning the historical accuracy of this date (December
25™). The objections generally made rest on grounds which
seem to me historically untenable.”

How about the “Old” Calendar”?

It also seems that Christmas is only truly celebrated on
December 25" according to the Julian reckoning.

We must, at this point, acknowledge, the unilateral bond of
the lunar calendar with the Julian in the Orthodox Christian
Paschalion.

Having studied our Paschalion, we are irresistibly penetrated
with awe at the ingenious work of the Alexandrian scientists
who attained, in the Paschalion, an unalterable bond of the
lunar with the solar Julian calendar. Alexandrian astronomers
of the third century well knew the retardation of the Julian
calendar from the sun. Nevertheless, they did not reject the
Julian calendar, but wisely made use of its errors for a stable
concordance with the lunar year, which lies at the basis of our
Paschalion. The Julian calendar remains behind the true solar
time, and the lunar one also remains behind together with the
Julian calendar. “The lunar year is found to be eternally tied
to the Julian one and a perpetual retardation of the former
from the latter is not possible. The lag of the Julian year is
equal to the lag of the lunar one. The equinox retards equally
in both chronologies.”

The difference between the lunar and our Julian calendar
does not exceed an hour and a half in the lapse of a thousand
years. We can see for ourselves how all the Paschal full-moons
calculated for thousands of years ahead in our Paschalion fall
precisely on all the indicated dates of the Julian calendar, but
do not at all coincide with the Gregorian calendar.

The unalterable tie of the lunar calendar with the Julian is
made especially vivid by the following constant, periodical
phenomena: we know that the lunar cycle equals 19 years
while the solar cycle equals 28 years. Let us analyze these
numbers by primary multipliers: 19=1x19; 28=4x7. What hap-
pens when we cross- multiply them? 19x4=76, i.e., that period
of 76 years upon whose lapse the beginning of the lunar year
coincides in precision with the beginning of the Julian one
(as shown in chapter three).

Now, if we multiply 76 by 7, we arrive at 532, i.e., that period
upon whose lapse, Pascha again occurs on the same days and
months on which it was celebrated from the very beginning
and during the whole length of the indiction.

In view of such a stable bond of the lunar year with the
Julian, there can be no talk of any change from the Julian
calendar, for otherwise there would unavoidably occur a vio-
lation of the entire well-formed and harmonious system of
our Paschalion and the introduction of a great confusion in
all Paschal calculations.

Sorrowfully, the light-minded experiment of changing the
Julian calendar was made in Rome and now one can see its
pitiful consequences. (It has made obedience to the holy can-
ons, given to the Holy Church by the Holy Spirit, impossible
for Rome which was forced, by the new calendar to abandon
the canonical Paschalion).

In the end, no one’s Christian faith should depend
upon whether December 25™ is the date of Jesus’ birth, nor
do such questions give us any reason to take Christ out of
Christmas.

And Merry Christmas, one and all—on December 25, of
either calendar!
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ARE WE CHRISTIANS WITHOUT

CHRIST?
By Photios Kontoglou.

When one holds a discussion with pseudo-Christians
about hard asceticism of the body and spirit for the
love of Christ, they become angered, calling you a hoaxer, a
pagan or a barbarian.

If you want to test the faith of a Christian, talk to them
about asceticism. The faithful will feel compunction, while
the lukewarm, those who are fake and faithless, will protest.

What is then one to make of the following proclamations
by Christ? Blessed are they who have left all and followed Me,
or The kingdom of heaven suffers violence, and the violent take
it by force, or In the world you will have sorrow, or Tight is the
gate and narrow is the way that leads to life.

We want to be Christians without Christ, without spiritual
sorrow, without lifting the difficult cross, and would rather
to walk along the wide road. Such false Christians, when you
speak to them about a hard and impoverished life, about sac-
rifice, about asceticism, reply that Christ does not want such
things, and that such things are antics.

But, O foolish man, in Christianity nothing can be overdone.
For all human things one could say they are antics, but it is
only within Christianity that antics do not exist. What antic
is there in loving the one who killed your father? What antic
is there in turning the other cheek? What antic is there in
hungering and thirsting contempt, in doing what God asks
of you, such as loving your neighbor, talking sweetly to one
swearing at you, not judging the one who judges you, to be
humble before the most destitute people, and while doing all
these things you say that you are a worthless slave?

What antic is there in believing that our bodies will be raised
as immortal at the blink of an eye, and how the whole world
will change at once, and that a new world without corruption
will come about? So is there anything in Christianity that is
an antic?

Christianity is the most implausible of all that is outrageous,
the most unbelievable of all things unbelievable.

This is why the door by which one enters the exotic country
of Christ is only one—Faith. And in Faith there are no antics;
unbelief, on the other hand, has sly prudence, moderation
and compromise. This is why such pseudo-Christians cannot
withstand the fire of Faith and have turned Christianity into a
moral system, beneficial for worldly life, which is why it does
not entirely need Christ. Because the unbeliever is scared, but
whoever believes is bold as a lion, according to the Prophet.

Whoever loves God, is ablaze without showing it, rejoices
without laughing, is crushed in the depths of their selves. The
love taught to us by Christ is something else besides so-called
philanthropy. This is why philanthropists do not taste of this

love of Christ, which is water thar wells with eternal life. The
philanthropy people make today is a social debt. These philan-
thropists, and whoever is a practical person, are not Christians.

Whoever loves Christ and His Gospel, loves that which is
worth loving above everything else. In Christ they can find all
worthwhile things: love, humility, pain, gentleness, spiritual
sorrow and spiritual joy—which are both sweet when done
in the name of Christ.

Come unto Me all you who labor and are heavy laden, and I
will give you rest. Give us rest? We do not want to even hear it.
We want to be saddled with our passions, with our enemies,
with our wars, with our cares for ambition, for the flesh, with
contaminated blood, with pistols, with cannons, with bombs.
What will we do without these things, Mr. Peacemaker? How
can we live in rest? With what will we fill our emptiness, since
for us life is only these things?

You give us peace, but peace is our death, because it is the
death of our beloved passions! If You said “I will load you with
other such burdens, that you do not recognize; I will enrich
your souls with other such riches, that you may have no peace,”
then we would come near You, and receive You as our God.

People nowadays want gods that will load us, vindictive ones,
like Aries, Zeus, Cronos and deceivers like Hermes, and oth-
ers. They want to live in wickedness, for it is alive and strong.

Yes, come Lord! cries out John with joy to Him who comes
on the clouds at the Second Coming. You must be a saint,
righteous and perhaps like John in order to rejoice at the
coming of Christ and wait for Him. We, on the other hand,
cry out “do not come Lord.” Because we are sinners, and the
wrath of the Lord is coming upon us.

With the prevalence of the “atom bomb” we are now forced
to consider such things. Once learned, fear comes upon every
heart. Blessed are those who are ready at all times! But alas!
Who is ready like John, the holiest of the saints?

All of us fear that You will come as a thief in the night. 1f
you curse or slander people, or if you write something bad
to them, there will come a time when they will forgive you.
(Will they? Unlikely, brother, forget it!). One who does
not forgive you for such a deed will hate you, and they live
in such a way that they are embarrassed about their own
life; may the voyage of your life be a rebuke of their own.
Whoever has wholeheartedly tasted Christ’s peace does not
torture himself for being poor, since they willfully desire
and accept poverty; such a person loses his joy when he
acquires something beyond what is needed, even if it is the
most worthless thing. And whatever is humble and poor and
prudent, they love it secretly within their heart without say-
ing anything to anyone, because the humble people always
love silence and obscurity.

The Lord is near those who sorrow in their hearts. When temp-
tations are scattered and the door to false joy and rest is opened,
the door to true joy closes. True Christians feel this clearly.



Orthodox Heritage

Page 12

Vol. 18,Issue 11-12

WITH MY OWN EYES
By Pastor Richard Wurmbrand

Pastor Richard Wurmbrand is an evangelical minister who
spentfourteen years in Communist imprisonment and torture
in his homeland of Romania. In 1945, when the Communists
seized Romania and attempted to control the churches for
their purposes, Richard Wurmbrand immediately began an
effective “underground” ministry to his enslaved people and
the invading Russian soldiers. He was eventually arrested in
1948. Richard spent three years in solitary confinement, see-
ing no one but his Communist torturers. Pastor Wurmbrand
was released in a general amnesty in 1964. What follows is
a small part of the many experiences he had with Orthodox
clergy while he was imprisoned.

T 17t
y former fellow-prisoner the Romanian-Orthodox
Deacon John Stanescu, suffered in jail for his faith.

Colonel Albon, director of the slave labor camp, was informed
that someone had dared to preach in a cell. He entered the cell
carrying a cane and demanded to know the culprit. When no
one responded, he said, “Well, then all will be flogged.”

He commenced at one end of the cell, and there was the
usual yelling and rising in tears. When he came to Stanescu,
he said, “Not ready yet? Strip this minute!”

Stanescu replied, “There is a God in heaven, and He will
judge you.”

With this, his fate was sealed. He would surely be beaten to
death. But just at that moment, a guard entered the cell and
said, “Colonel, you are called urgently to the office. Some
generals have come from the Ministry.”

Albon left, saying to Stanescu, “We will see each other again
soon.” However, the generals arrested the colonel (Commu-
nists hate and jail each other for no reason), and after an hour
Albon was back in the cell, this time as a prisoner.

Many inmates jumped to lynch him. Now Stanescu de-
fended the defeated enemy with his own body, receiving many
blows himself as he protected the torturer from the flogged
prisoners. Stanescu was a real priest.

Later I asked him, “Where did you get the power to do
this?” And he replied, “I live Jesus ardently. I always have
Him before my eyes. I also see Him in my enemy. It is Jesus
who keeps him from doing even worse things.” Beware of a
faith without a cross!

When I was in jail I fell very, very sick. I had tuberculosis
of the whole surface of both lungs and four vertebra were
attacked by tuberculosis. I also had intestinal tuberculosis,
diabetes, heart failure, jaundice, and other sicknesses I can’t
even remember. I was near to death.

At my right hand was an Orthodox priest by the name of
Iscu. He was Abbot of a monastery. This man, perhaps in his
40’s, had been so tortured he was near to death. But his face

was serene. He spoke about his hope of heaven, about his
love of Christ, about his faith. He radiated joy.

On my left side was the Communist torturer who had tor-
tured this priest almost to death. He had been arrested by
his own comrades.

And so it happened that the Communist torturer who had
tortured this priest nearly to death had been tortured nearly
to death by his comrades. And he was dying near me. His
soul was in agony.

During the night he would awaken me saying, “Father,
please pray for me. I can’t die, I have committed such ter-
rible crimes.”

Then I saw a miracle. I saw the agonizing priest calling two
other prisoners. And leaning on their shoulders, slowly, slowly
he walked past my bed, sat on the bedside of his murderer, and
caressed his head — I will never forget this gesture. I watched
a murdered man caressing his murderer! That is love — he
found a caress for him.

The priest said to the man, “You are young; you did not
know what you were doing. I love you with all my heart.”
But he did not just say the words. You can say “love,” and
it’s just a word of four letters. But he really loved. “I love you
with all my heart.”

Then he went on, “If I who am a sinner can love you so
much, imagine Christ, Who is Love incarnate, how much He
loves you! And all the Christians whom you have tortured,
know that they forgive you, they love you, and Christ loves
you. He wishes you to be saved much more than you wish
to be saved. You wonder if your sins can be forgiven. He
wishes to forgive your sins more than you wish your sins to
be forgiven. He desires for you to be with Him in heaven. He
is Love. You only need to turn to Him and repent.”

In this prison cell in which there was no possibility of pri-
vacy, | overheard the confession of the murderer to the mur-
dered. Life is more thrilling than a novel — no novelist has
ever written such a thing. The murdered — near to death —
received the confession of the murderer. The murdered gave
absolution to this murderer.

They prayed together, embraced each other, and the priest
went back to his bed. Both men died that same night. It was
Christmas Eve. But it was not a Christmas Eve in which we
simply remembered that 2000 years ago Jesus was born in
Bethlehem. It was a Christmas Eve during which Jesus was
born in the heart of a Communist murderer.

These are the things I have seen with my own eyes...

TroT
Christ is born; glorify Him!
Christ comes from Heaven; go to meet Him!
Christ is on earth; be exalted!
Sing to the Lord, all the earth!
And praise Him in gladness, O people;
for He has been glorified!
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XpioTo¢ evvara

Avyiog I'pnydpios 6 Ocoddyos, anoondouara k tijg Ouidiag
AH'.

Xototog yevvartai, 6oEdoare.
Xot0t05 €€ OvVoavdv: amavrioote.
Xototog éml yijg: vVYyoOnrte.

Acate 1¢ Kvoio adoa 1 yi],
xai év evpooovvn avvuvijoote Aaoi-
otL 6edokaorar!

TF T
¢ Xouotog yevviétal, doEdoate. 'O XpLoTOg ATO

TOV 000V ovvavTtiioTte (tov). O Xolotdg Endvm
otV yi) VpwBeite. Toayovdijote Yy 1OV Koo Sin 1
YA %ol VO yLeL var Td xo Tor Ovo palli: Noetvgoavbotv
ol 0VEAYVOL Rl VO AYAAMAOEL
N YN v tov émovpdvio, €merta
gmiyelo.

Kat &y 00 @wvaEw thv Ovvaun
(onuaoia) The quéoac: ‘O doaprog
oaprwvetal. O Adyog yivetal
VAroc. ‘O ddpatoc dpdtat. ‘O
avogne Ynhagiétot O dyoovog | B
apyitel, <Inootc Xo1otoc y0&c
xal ofueoa 6 idtog xal otov¢ y
ALDVES.

“Evo. (mpdowmo) amd duvod
avtiBeta (@puoeig), odoxra (Gvo-
odmvn gpuon) xol [veduo (Oelo
@vom). Amd Tic O67oTec 1wl
(h ©clo) €0émoe, ®nol 1 GAMY “
(h avbodmivn) £0edOnue. "Q |
ThS ®awvovpLag uikeme "Q Thc j
napadéEov ovvhéoewe! ‘O Qv |

OMuLovEyeltoL ®ol O ARTLOTOG Q ‘\...
N c 2 7 ~ ‘-
RTICETOLL RO O AYDONTOG YWOETTOL . - ne

23

*h—._

=

glvol &md 1O mponyouuevo OsompeméoTeQo. ADTO
gival ot oovg Exovv voi DYPnAhdTeQoO.

«Xototog yevvarai, doEdoate, Xo1otog €€ ovpavav,
Gravrioate, XoLotog €l yilg, DyYwlnxe. Aoate 1(h
Kvoiw maoa 1 yij...» M’ Eva Adyo: "Ag edgpoaivivtat ol
ovEaVOL 1ol B¢ AydaAAeTOL 1) YT YL TOV ETOVQEAVLO, TOV
raTtomy €ywve éniyeloc. ‘O XQLotog maQovoldleTal ue
avlpmvo odua, ayoarhdobe g toouo ol yoed. Mg
TOOUO Y& THV £VOoyT THS QUOQTIOG XOL UE YOO YO TNV
EAmtida i owTnelag..

[TaAL SradveTal 1O or0TAdL, TAA VTAQYEL TO POC.
ITaM Twweettal ue oxotddL | Alyvmtog ®ol wdit 6
topanMTirog Aaog poTiCetal ug tov mipvo otvho. O
AOg oV ®aBSTOY 0T0 0%0TAdL THS dyvolag, dg &ff TO
ueyaio @me the Beoyvwoios «Ta doyaia maoflOev,
150V Y€yove TQ TAVTA XALVO».
To verQO yoduuo VTOYWEEL.
To mveduo émnpatel. Ol oxieg
| T00 véuov mepvodv. ‘H aMibeia
Oorapupevel. 'O Melyioedén, mov
frav &voc Timog, T delyvel
TOLOV TTOEOTUALLVE, ONAOOY TOV
| X010716. A¥T6g, oL g Bedg
Oev EyelL uUNTEQQ, YEVVIETAL XWOLS
natéoa. [ati otov Anuovpyo
™™g @uUoewg OtV ioyvouv ol
@uowot vouor. “Oha to €0V
YELQORQOTNOTE, YTl «TaULtdioV
yevvinOn nuiv, viog xal é600n
fuiv, o0 1 Goyi émi 0D AUOT
avToU xal xaleitor 10 dvoua
a0TOT UEYAANS POVATIS Ay yeAosy.
Ac pwvaly dvvarta 6 Twdvvng
Bantomge «Etowudoate thv
1 060v Kvpiov». Kol &y Oa

POVAalm thv OUvaun rol T

S néoov voepHic Yuyfic Tov el

UEOLTEVEL 0TV OedTNTaL il (S18 EooV) THS VARAGTNTOC
g odprac. Kot 6 mhovtiCwv mtwyevel. 'Emeldy mtwyevet
(Aawpdavovtac) Thy dixh nov 0dExa, Yt VO TAOVTHOW
€y Ao TV dLr1| Tov OedTNTO...

Kol 6 mAneng aderdlet, émeldn adeidler amd thv
0GEa Tov Yo Alyo, Y vo ueTAAGPw €YD GO THV
aAedtnTd tov. ITowog 6 mhodtog Tig ayabdtntac;
T{ elvar adtd 1 pvotioto (mov &Eyve) v uéva;
Metdhafa thv eixdva (tov) zal dgv v Egpvlata.
Metahaupdver Thy Sk wov odona, ROl Yo VO
owoeL TV eindva %ol yuo vo aBavatioer v
odpna. AgVTEQN TOAYUATOTOLET XOLVWVIQ, TOAU
napadoEdteon thc modne (thc dnurovpyiag). Tdte
uetédmoe 1o nolvtepo (Thv eindva tov), Evd Tdoa
uetalaupaver 1o xewpdteQO (Thv 0dra wov). AVTO

= onuoaoio ThHe ueyaine avtic
Nuépag (Tdv XoLoTovyEvvmv).

ADTOC TOV £lvouL HVOOYOS ROl alLdVIOS, T AoPdver
&oyn. ADTOC MOV elval aBVTAEXTOC, dNULOVOYETTAL.
ADTOC OV £lvollL BITELQOC, XWOETTCLL OTHV TEQLOQLOUEVY
avOp vy @Uom. AbTog mob mhovtitel ug T dyadd Tov
TOV %OOUO, YIVETOL PTWYOC, TOLLQVOVTOS BLVOQMITLVO OMUCL,
v vor Thovtionm €ym ue v Bedtntd Tov. [Towog urwopet
VO TOQOOTHOEL TAOCOC €lvail 6 TAOTTOC Tig Ay ToC
Tov; ' a0t %ot oL ol ue tov Aotépa Te€Ee ot uall
ug Tovg Mdayoug pépe Tov yitr dDOO, ¥V ROl APAVL ROl
ouwvova. Tiunoé Tov wg Baowléa nol Oed ®all g Avtom),
OV VExQWONxE Yot oéva. Mall ug tovg mowéveg O0En o€
Tov, ug tovg dyyéhovg Buvnoé Tov, ug Toug Gy yyELOUg
oxlo™oe &md Yaod. AC EVOL KOV 1) TAVIYVOLS TGV
0VRAVIMY ROl TOV EMLYElwY OVVAUEMV.
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Ta Xpiotouyevva TiiG... Néag Karoxfig

‘Eva dpfpo aro v «Xpiotiavikny Eotia Aouiocy, Askéufpiog
2011. Av kai 10 dpbpo Eypapn A8yw Tiis «OIKOVOUIKTS KATOYTS
700 2011» 10 epieyduevo tov ioyvel aKdua TEPIGGOTEPO OTIG
UEPES TG «KaToyTic TOD KOpovoioD.

@d NYNooVV ral TAAL ol YAUROAOAES ROAUTTAVES
OV Xplotovyévvawyv. O xdonog B0 Te€EeL OTiC
ohopidTioteg Exnnoiée, yio va ywoptdoel ) ['évvnon
10D OeavOpmov. Mia &mod Tic ueYoAVTEQES YIOQTEC THC
Xouotiavoovvng, to XoLotovyevva, Bt ouva el yipm
™C TO A0 ToU B0, Yl VO UETAYYIOEL OTIC RAUQOLES
™V edAoylo xal Thv €ipfvn. Mixpol xal ueydiol 6o
PYahovv rat B xowvwvioovy. T'opTi) thg Oiroyévelog
®OL TOV TALOWXOY XOOVMYV, YOQOXTNOIOTNXAY TO
Xowotovyevva. I'opth tdv modudv thc "Exrinoloc,
AAAO %Ol TOV TOUdL®Y GAOV ToV ®Gouov. EdAoynuévn
ATUOOPALEO., XUOLTMUEVES PUYES, LeoTO TEQPAALOV,
Comott Yéhia, TAovoLo dMO, YEWATA TOOTTECLOL, HOQOLES
Evouévec otV aydmn xol v éAnida. “Etol ftav
TAVTOTE TO XQLOTOUYEVVOL...

[Tavtote; Maxdot v Ntov wdvtote ol “YraioEav
Suwg xot dvoroio Xpuotovyevva. Ta XpLotovyevva
otic Katandupeg, otove duwyuove. Byaivovrtac ol
M TOL XQLOTLOVOL TOTE ATTO TV VITOYELD AQTQEID TV
Xowotovyévvary OV figepay av B0 cuvovTioovy T Lwh
i} Tov Bavarto! Ta Xporotovyevvo 010 Eouo 10 Mecohdyyu!
«Baota natuévo MeooAdyyw»! XpLotoUyevva OTiC
TATES KOl TIC TOAEW{OTOES TTEQUEVOVTAC T POAdIVY)
YXOLOTOVYEVVLATIXY ENBEON TOV PAVATIXDY RO ALOEPDV
novooviuavmyv. Nmotwot ot Eebewuévor mepinevoy
ol vwepaomioteg ThS Tepfic mOAng tot Meoohoyyiov
voo owoovv v Ilatpida. Xpiotovyevva oTthv
Tovproxpartia! Ol payLddec Yo yoQo ®ol oLwanAd,
XWOLS TOVNYVOLXES %WOWVOXQOVOIES, CRVEPTOL
guaLvay oTig XounAoTAPAVES TETQOYTLOTES EXUANOLES
Yo VoL EmLTEAECOVV T BENOXREVTIXNG TOVS ROONROVTA
1O ®QATAYOV ATTO TO YEQL OPLYTO TO TALOLA TOVC UE TO
PSPo wimme to Emduevo Xototovyevvo. 8t Ot To elyav
yUow &mo 1o Ayio ITotrpuo.

Xoplotovyevva ot fovva Tiig B. 'Hrelpov, moleudvrog
tov¢ Trahove. Mg Aiyo yalfo xatl Aiyo Eep0 Youl. Me
veQo Yo YLovL. T "Exxdnoia, 10 yoodxmuo, ®ol yio
TEOOXRVVNTAQL, EVO XOVOEQPOXOUTL VL& RAVTHAL ROl
wio yaotivn eivdva Yo vor domaobotv ot 60030080t
UAYNTES TOV EMANVIRDV CVVEQMV. XOLOTOUYEVVA THG...
Tepuaviric Katoyiic othv Adnva! Ta gofepdtepa
Xowotovyevva! ‘O véoc ‘Hoddneg, 6 Xitheo, elxe
oxopmioeL 10 0dvato oth Tado ThHe ABfvac Zoviavol
vexpol! Mia MEEN Gxovyec omapayTind, vou fyaivel amd
T AOVVATA ROl AQOWOTNUEVO TTVEVUOVLOL (LXQDY KOl
UEYAAWV: «TEWVANOW®...».

Xototovyevva gowytd! Kouuo doyavirh ovoto dev
VNYe wEoa oto dONvVairo omit! MAvo 10 veQo Tig
Bovonc! I'idptatav th I'Evvnon tod Gelov Bpégpoug nat
Enharye 6 #Oonog TO BAVATO TOV PEEPDHY KAl VNTTIWV.
[Tott mux tétoa Xprotovyevva! eimav oi Aaol. Tlote
T wéhepod eime 6 néopoc. Iote mo Katoyh! eimav
oi “EMAnvec...

And 161e mépaoay wold Xolotovyevva. "Hobav
BePaimg nat XoLotovyevva novaytkd, QUAAXLOUEV,
VOOOXOUELAXA, PTMYLHO KoL MTA, TEVOLA, SEViTEUEVOQL.
Anhodn, Tépaoav ol dvBpmmot, ol 6p86d0EoL “EAMveg,
xnamowol “EAAnveg, xndmoio XoLotovyevva, Ue QTOYEL,
UE AEQWOTEL, OTY) PUANXY 1| OTO VOOOXOUETD, UE
névBoc ral adwnia, ue otevoymoLa xat wovaEid, othv
Eevitela nal 0tov #ivouvo. Avornoho XpLotovyevva,
YWOLS TOAAD TEAYUOTO %Ol TOAD ®Ooowo. Nad, dAlo
HTOY %ATL TO TEQLOQLOUEVO KOl TEOOME VS, TO ATOULAO
2ol pepovouévo. Kdamoor v gixav, dilol Suwg, ol
TEQLOOOTEQOL, fonbodVoay nal ®ATWS TEQVOVOE 1)
ueyain uéoa. Axdun ®ol ot YEQUAVIXY] RATOYN, 1)
grapylo OtV melvaoe 1600!

Avo OSuwc Xplotovyevva Peloxrovtalr othv
1OQUETN THS AVAYRNG ROl RAT® &TO TO 6QL0 TH|g
PTAYELAS, TNOOVUEVOY BLOPAADS TOV dvaloyi®dy. To
Xopwotovyevva 100 XpLotod pog ot BnOiegu oty 2011
xoo0via xol T Xprotovyevva tdv ‘EAMvov to 2011!
Toa Xowotovyevva ONA. thic dmoyoapic tot Kaloapa
%ol T Xpuotovyevva Thg véag yeouaviric Katoyig
@étog. ‘Exelva, 161¢, Eotelhav Thv Gyia «oiroyévela»
010 omfAao i Bnoiedu! & ovvOfjrnec dmepiypamta
gptoyéc Ta twowva Suwg othv ‘EAMGOa €otethay Thv
EMAN VY oirovEvelo otV ATSYVWon ®ot ™) OAIY.
Mmopel {owg vou pTaiue ®ol LETS, ol TOA(TES, TOV eiyaue
naOeL vo tovtiCovpe o XpLotovyevva ug 10 ThovoLo
UEONUEQLALVO TEATELL ®al TO [Tdoya ug tov opeiio.
AMO T eTIVO. XQLOTOVYEVVA OEV CUYXRQIVOVTUL UE
navéva amd To rponyovueva. Eivar 1o Xototovyevvo
T oxAnEfe, AmavlemmNG, TEOXANTIXAS KOl YEVIXTS
Néag Katoyic.

Agv Omdpyovv mhéov daxpua, YL VO ®RAAYPEL
HATOLOC TOVOYPVYOC TIS TEQLTTADOELS. AEV VTAQYOVYV
movoPpuyotr TAfov, BAAL TOVEUEVOL. AEV VITAQYOVV
mAovolol va fondnoouy. ‘EAAYLOTOL BEnelvaoLy EXETVOL
7oV Ogv TEOOoPAMONKAY GO TOV 10 THS uebodevuéva
gmiPAndelong pridyerac. Ol yvwotol GyvwoTtol TV
mpoaotelmv ral the Bouhls . Ot dAlol Bolorovrtal
ot dvdayxn ral mtopaxdleon ot Oeo ®ol dvBodTOUs.
AtV VmdyelL TOWTEVOVOO LA TOV VO TTELWVA %Ol
grapyio, mov 1o Pydler méoa. “Ohn 1 ‘EALASC Eyive
uio ptwyoemapyio i Evodang.

T{ v modue yuor T eTeLVe XQLOTOVYEVVA THG
op@aviic ‘EALGdac! Zyolela ywEic TETEENULO, TOLOLYL
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oV AMmwobuuodv oto £5QaVaL YWELS TEWIVE, WoONTES
oV dwafdlovv oxemaouévol ue xovpEQTES, OTmITIN
Gmov tpdve wiow od. T uépa, oiroyéveleg mov OF
dovhevel navévog Gmd T WEA TOVS, CUVTETQUUEVOL
dmool YOVelg, avTorivnTa AxiVnTa, YWELS TLVaK(dES,
anmiowtol raBvoteENUEVOL AoyaoLaonol, dxatdfAnteg
ToamelIreS OOOELS, ANYUEVOL YOOUUATLE, TTANQWUEVQL
@pdouaxa, TvwoErd %ol GomELo O0TO TEATELL
©oONUEQLVE, XOUUEVO QEVUATO KO VEQH, OTAUATHUEVCL
PEOVTLOTNOLL TOV TOLOLDYV, XOEN TOV TEEYOVV ROl
gvoixrio ToU TEQUEVOUY, ONUOL ROl TEQLPEQELES XMOLS
TOQOVE, VOL.OL TTOV UETOAVE TAEOV TU YAARIVE, REQUOLTOL
TOU TOYROEIOV YO VO XOAIYPOUV TOUTES KAl YOUVIES
nOL VO X0QTAOOVV Gdeleg HOLALES. AveQYoL VEOL,
UAELOTO payolid, axwvnoio othv ayoed, ueAAovuugot
otV évauovi, uapolmwuévor cvvragiotyol, adiabdeoia
novto, avTorToviec ovyvég, «O& mAoVC €v vunti,
POS oVdaUoD», AmoAVUEVOL %Ol AVUOQPAALOTOL,
AYOVORTIOUEVOL KO OLOUOQTUOOUEVOL. AyQieye TO wdTL
100 AaoT. Mio matida oto GoLa Thg AmeYvVmong ®al
e yeviriic dvagpleEnc.

Xowotovyevva 2011, Ki Spuwg «0VOEY #aROV AULYES
ROAOD». AVERONHAV PETOS Ol TEOYOLOTOVYEVVLATIRES
pLhavBommixee  mpoomdbelec. Kdmoior dfjuot
00YAVWOoaY ®ATL YO TO TALOLA. ACONHAY TEQLOOOTEQO
dépato ayamng oe @Twyovs. "Eywvav mio mwoAleg
gmonéPelc ovumapdotaone ‘H Exxinola, 1 ueydin
navvo t@v 000006EmV, nalevel ol wdht T TaLdLL THC
XATW GO TO TEOOTATEVTIXY PTEQG TG AVERONHROAY
TO OVOooiTLIoL %Ol T Emdduata. Kat Eyuve val ug tov
“Epavo Tiic Ayamnc. Alyo modynata Béfata. Eival
A€oV 0 1O10g 6 Aadg oV divel &t 1O VoTEEMUE TO.

>t Fepuaviry) Katoyh tot 1941 €Byaive 1 uepida
10D PTWYOD, uiot xovtaALd &mtd ©dbe mdto, xi EPyaive
gva dndoun mdro. ‘Efdounvra yodvia nuetd, 1o 2011, 6
QUMOTIOC AaGC UG, O HOTOOLXOOUEVOC OTOV EEEVTEMONO
TV 1oamelitin®y uebodevoewyv, THS TOALTIXNC
apovAtac TV fovhevt@dY TOV ROl THES ®VPEQVNTIRTG
avaElotntag TV éxheyuévav apydvtwyv tov, Bydlet
%L EVOL TTLATO YO T T TMV OQPAVOTQOPEIMY, YL
TOVG YEQOVTES TMV YNQOKROUEIMYV, YL TIC OTOATIES TMV
AVEQYWYV AL AOTEYWV, VLU TIG OQOES TOV ATATNUEVWY
A0OQOPEQUEVMV UETAVOLOTDYV, YLOL TOVS TOOPILOVE TMV
QUAOR®YV, YO TOVS EEXOLOUEVOUS TMOV AOUAMY. «AY,
‘EALGSa, oo o ayamd!» «Ilpodorotal v LHong
%ol 00 Tome S TS drydmng »at The prhavipwtiogs,
yAvreld pog [atptdo.

Xototovyevva dmelmiolog T getivd! «ODdelc 01de
Tl 1€€etal T émovoax». IToAhol Eavagépovouy othv
gmnarpdtta BpUAhoug nat mpognteies. TT O yivel
doaye; “Evag yewwdvog dvornoloc. Bapo pehaviaouéva
ovvvepa 0ToV 6piCovta. «ITod eivol O TexOeic faothede

TV Tovdaimvy» Wdayvouue ®aol HElC Ymolg AoTEQL ROl
pmc EAmidag othv apLldEevn mhéov ‘EALGda. Toti
ovupaivouy oha adtd; TTrdavel 6 Oedg; owToDV TOALOL.
"H eiuaote ToAd GuoQTMAOL %Ol WAC TIWWWQET, 1) EIUQOTE
AnOoAALEQYNTOL RO UAC TaLdAYwYET 1) EUOLOTE TOAY
aylor xol wag doxudlel i TOAM VITOUOVETIROL KO
nATL UGS ETOACe! Agv EEnyeitan allowde. “O,tL ol
VAUOOTE Ul YACOVUE TV TEOCdORIO Hog, TV EATIO
Hog %ol T Xaed nog.

Xowotovyevva thg Néag Katoyig tot 2011. «Zdma,
Gmov vaval B0 Y TUTNooVV Ol RAUTAVES». AE YAON®E 1)
g mida. Tevviéror Eva Maudi. Ki adtd 1o Ioudl eiva
0 Xp1016¢! ‘O "Eupuavouih, 6 Oeoc nall pog «Avatoly
dvoua Avtd». Kdati xawvovpro Eempofdilel! "Av
1ATOLOL, AOLTTAY, MOl XUl BLOYOVTES, BLEECHOVTAL 0TV
amat, Eueic g VtmoeTHoovue THY Aydmn. Av ®AmToLol
moomBoDv T dramhony), €uelg dg émuelvovue oty
IToooevyn. Av dAlotl uebodevovv TV ExueTarlAevon,
gueic avENooVUE THY AAANAEYYUN. AV ®ATOLOL BVEYOVTOL
nol uefov, «avBomwmov un Evteemouevor xol Oeov
un oPovuevol», uelc g YQUTVOUUE XOVIH OTOVG
AVOYREWEVOVS. AV ®ATOLOL O0YEOLALOVYV OTO OXOTELVOL
YOOPETOL TOVS TOV PAVO «&ITO OLETOVS KO HATWTEQW»
TMOV TodLdV TV EAMvory, €uelc O¢ LElVOUUE TLOTOL
ot Zwi) o yevviétal. Av, t€hog, durol pwag xot EEvol
Pevdovrot xot wolg Eumailovy, Eueic 0lg TEOORVVNOOUUE
toamewvo Ty AMBewa zot 6 Kahog @eog 0o uaig fydiet
amod GAho dpduo, vy vo Eavopooiue th youévn
I[Mateida pog »atl v érootauévn éAmida noc. “Eva
glval olyovpo: 8t Ot meddvovue, 8t O yaboue! «Zel
Kvproo» nat ueic Covue!

£V EE0W E0ETCTMCETOLALETTE Y10 TO XQLOTOUVYEVVQL.
Av €toudeote pOvo VARMOGE, uE 6AO TO OQTIO
TOV AUOQTLOV 0ac ONA. AVEEOUOASYNTOL, RAVETE TOAD
AaBoc. O dvBpommog TEEmetL VO TQOETOWATETOL YLOL TOL
XQLOTOUYEVVO %Ol TVEVUATIXGS, VO EEOUOLOYETTAL
ONA. nal va Poloxetal év petavoia. AdTtL 6 XQL0TOC
No0e 0TOV %G00, VO «UaléPel» TIC AUOQTIEC TAOV
AvVOQWOTMY %Ol VO ®ATOQYNOEL TOV BAvVATO, TOU
TOOXAAET M AUaQ Tl
’Eav Aowwov Béhovue, T @eTLival XQLOTOUVYEVVOL
v eival Xplotovyevvo ®eol, gooviiote v
¢Eonoroyn0eite TIc AUOQTIES ONC, EIQNVEVOETE UE TOV
®e0 nal ToVg AvOpDTOoVS. AYamoTe - OVYXWEEOTE
Tovg &dvBpwTove, TETTE TV «xaAnuéoa» Tol G0,
YOaYTE, TNAEQPWVETOTE KAl UETO TATE 0TV BnOAeEn,
YO VO AROVOETE TO «EMmL yilg €lQ1]vN év avOodmols
£VO0xia» OO TOVTO TOV HOOUO YLOL TOV AAAOV.
Anuirorog Ilavaydmoviog, Tegoxrnovzrag
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To KAgioipo v Na®@v

H Z' Oikoupevikny Z0Ovodog dmmayopelel OTOUG
‘Emokémoug vl Séxovral 10 KAgioo TV Na@v
omoiadrjmrore airia ki1 &v UioTarail

I'paget o Toavvng Xarlnoyeviig, Osoldyog.

«Ot ta wdvra vordg dwataEduevor Oeiol Ilatépec»
amavtotv otd mepL ®Aeroipatog tdv Tepdv Noadv!
Tt
CA vioL 1epdipyes, Yvwitete raAdms g ) "Exxinoia

to0 XpLotov, évepyodoa &v 1@ avtd Ayim
IMvetpatt «ExAeloe ®OADS ®OlL ATOAMITOS> OAES TIG
omeg OL0EEOTG ®al VITeERPUYHS Ao THv AANOeia ToD
Edayyehiov nol thic iepdic ITapaddoewe, othv Omoia
meQEETAL Ral 1] ®wowh Ocelon Aatpelo. “Eva gival
0 Aywov IMvedua, mov pwtilel ToVg Aylovg ®ol udg
amoxalimtovy dmaoav Thy AMBelayv. Svvende OV
VIAQYEL TEQIMTWON VITEXRPUYTS A0 aVTHY, OL0TL
gvol %ol PePLopévn xal xatayeyoouuévn. "Ev toloity
TEQLILTWOEL, UE TO KAEIOLWO TAV VUMDV, AU TAPEVYOUUE KO
ONUEQD OTNV BLoaA) TNy,
YL VO (POLVET 1] TTOLQOLVOULLDL
N Omoio émiteheitan, ®ol
€0€TC G oMUO 1EQAEYLHO
™V drodéyeobe!

Ol «AGyoL TEooTaotoC THC
Vyeloe» elval ) duwatohoyio
TOV TOALTIRAV YO VO
houpavouy Sha adTo TO
uétoa. ITpogpavds xal ot
TEQLOOOTEQOL EMIOROTOL
vioB€tnoav TtV Aoyuny
e owuatiriic vVyelog
Mg VTEPTOTO QY000 YU ATO ROL CVUPOVOTY UE TOVG
mohMTwoVve ot Gha. Eival Suwg 7 couotiri) vyeio
VEQTOTO AyaB0, ®EIVOVTOC TO TEAYUOTO YLOTATEQLXA,
BéPaia 10 odua dgellovue voL unv 10 ROTAOTEEPOVUE
ara Emg molo® onuetov; “Otav 1 mTEOOTOCIO. TOV
BAGmTEL THV YUAN;

‘H Ayia nog ExxAnoio wg dmoxiewotno [Inddiio,
TTVEBO 1ol ‘OdnyS, etxe o O Exer Thv Aylo Toogpy
no v Tepo Iapddoon. Thv Awdaoxalic. Snhady Tod
Kvplov Nudv Inood Xorotod xal thv Prmuévn éumeitgio
g Adaoxahiog avtic dmo 10 Kvpuand Zdua, tovg
IMotove. Kaveic dAlog dev xatnUbuve, otte wwopel
vo, ratevbvvel v "Exxinolo. Zvverdg Ogv yivetat
vo. g EmPAN00oDV moantkeg mol Poloxrovral EEm
amo v Ayio Toagi) xol v ITatepry Adaoxrahiio,
onhadn v Tept [Mapddoon. Zto «[Inddhio» mov Exel
ovvtdEel 6 Ayiog Nirddnuog 6 Ayloeltng, meptéyetal O
tétaptoc Kavévag tic EB0dung Oirovueviriic Zvvédou
6 6motog elval EexdOAEOC OXETIHY UE TO XAE(OWO TV

Teodv Nadv. Amayopevel ontde otole Emiordmovug vou
gmitpé€mouy to ®helowo tv Na®dv, 0toladNmToTte aitio
%L 0V Vglotatol!

ALoPAGoTE TEOOERTIXO TOV ®OVOVA GAAD %Ol TIC
EMEENYNOELS TV EQUNVEVTOIV:

Andomaouc amo 1o «ZUvtayuwo Ottov rol Tepdv
Kavovwv», t@v Paiiy - ITothy, téuog B, éxddoeic
«onydon» Kavav A” thg Ayloag »ot Oinovuevirig
ERSSung (Z°) Suvédov tiig v Nuraio: «Ei 1ic ov 8t
araiTnow yovoon, fj ETEQOV TIVOS eldovg, €ite dLd TIvaL
idlav éumabeiav, evpebein dmeipywv Tig Acttovoyiag,
xal AQoQilwV TV TV Ut a0TOV XANOLXDV, 1] OETTOV
vaov xAelwv, g un yiveoOlat év avtd Q¢ t00 Ogol
Agitovpyiag, xal gig avaiontov v EéQuTtoD uavioy
EmmEumwy, dvaiodntos dviws éoti, xal Tj) THVTOTAOEIQ
VmoxREIOETUL, XAl EMLOTOEWEL O TOVOS AVTOU ML TNV
REQAANY aUTOT, 1S TaQafdTns EVToAiic OcoD xal TV
AmOoOTOMUDV OLATAEEWV...».

Anddoorn 100 ®avovog otV veoeAAnvirn: «Edv
Aowmdv 0o umopovoe vi eiye foebst ndmoloc émionomog,
IOV VA AmAYOQEVOEL
mv téleon Tt Ociag
Agitovpyiag, AraitdvIas
XoVOO 1] xdmoio dH&AALO
eldo¢ 7) Gxoun yor Adyove
 xdmolov mEOoWTLXOD
t Ta0ovc xal uditota
Vo GQOQICEL XATOLOV
&mo TOVUS XANOLxOUG,
mol UVmdyovtalL OTNv
S1x1] TOU EXXANOLOOTLXY)
Suxarodooia i) av xAeioet
XATOLOV (€00 VOO, OTE VA
unv yivovior o” a0tov oi Ocies Agitovoyies to0 Oeol
xal ue avalofnoio ExLEQiPel Ty pavia Tov ug TIUWQIES,
eivat 8viwg dvaiodntoc xal O& VmwooTel xal avToc T
iSio mov Eyel xaver. O movoc mov Edwoe, O EmLoTOEYEL
070 S1x0 TOV KEPAAL, StO0TL VAijo&e mapafdtng Tig
EVTOATS TOT OO0 %l TV ATOOTOAXDYV SLATASEWV... .

‘Eounveio Ayiov Nwwodnquouv Ayiopeitov, Tepov
«[Indahov», oehida 266: <Omotog Aotwov AgxLeQevs
Vel va aoyiin i) va aqooitn tva icpéa, ij KAnoixov,
i} va #Aein ExxAnoiag 61a vo wdom domoa ij oo xouuiov
Tov GAANY éumdOeiav, ovtog s mabaivn éxeivo omov
»duvel, ijrol dg agyitetal, xal ds agogiteral, Eaxionomog
HEV &V amo Tov Mnteomoiitny tov, MntoomoAitng 6&
v ov amo tov Iatoidoyny Tov».

‘Eounveloa Zovapd: «Ei tic émioromoc xAeloel
vaov, dote un yiveobair €v autd tog igpovoyiag, Eic
avaiodnrtov, tov vaov, dniadn thv 6pynv avtod, v
uaviov, 810 TO TAVY 0QOSQOV XAl TAQAAOYOV HVOUOEY,
EmMTEUTWY, AvaioOnTos é0Ti, pnol, xal Tj] tavtoxabeiq
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vmoxeioeTaL, )yovv apooiobnoetol, xal O Emoinoe
A0, O UEV ErioXOTOS TAPA TOT UNTEOTOAITOV A VTOT, O
8& unroomoditng mapd T TaTELAQXOV, 0IC VTOXEWVTAL
xal EMLOTOEYEL O TOVOS aAVTOU €IS HEQPUANY AVTOD,
WS mapafdrov évioiis OeoD, xal TOV ATOOTOAXDY
Statd&ewv...».

‘Eounvela Bahodumwvoc «O ydo xAeiwv vaoivg
‘Exioxomos €§ oiovdnmote eVAOyov, 1] mapaloyov
TOOTOV, WS EUol SOXET, XOAQOONOTETAL.

Anddoon tov Barloduwvoc othv veoeAAnvirn: «O
énionomos mov xAeivel vaols ue OmoLadNmoTe LoyLxi
1l mapdAoyn dpooun, Exw TV yvaun xws 0o xoAaoOeD.

‘Eounvelo Apwotivov: «Ei ti¢ ovv Exionomoc... Silt
Twva idtomdbeiav, eVpedein Grmeipywv Tis Aettovoyiag,
] Gpopitwv Tva TV U avTOV XANOLXDV, 1] OETTOV
vaov xAgiwv, ui) yiveobar év avtd tag ieodc 100 Oeol
Agitovoyiag, ti) tavtomabeiq DmoxeloeTAL...».

Anddoon toh ApLotivov othv veoeAAnvixt: <Eav 6a
UTOQODOE VA POEOET ®ATOLOC EMIOHOTOS VL ATTAYOQEVTEL
v Agitovpyia... é§aitiag idiov mabovgs i v dpoioel
xdmotov xAnoixd Tiic dixatodooiag tov (év. Yy 1OV
AGyo av10) ) #Aeioel igpd vad, @ote va uipv yivovrai
uéoa oi iepéc Aeitovpyies 100 Oeod, O VmOOTEL TG
GVALOYES POOLES THULWQOIESY.

Voo ywow v Behnuoatiry) §j &yt ovvaiveon tdv
Emiondnmv, dtv 10 Aéue arlha 7 alideio eival 8t
0£LovV TO HETEO TEQLOOCATEQO GATTd TOV MNTOOTAXT YIUTL
gofouvtal uny xoAAoouy xai, @edc puhdEot, mebdvouv!

[Tog Lowwov umopoBue ue dLGpoeeg TEOPAOELS, VO
ATOXOTTOVUE TOV EAVTO HOg Ao TO ZMuc. ToU XELoTol
®oL VO AxpmTNELdlovue TV éxxAnoio; I' adto ®ol
ol ®avévee T éunnoiag eivor idiaitepa avoTEol.
«Ilavtas tovs €ioLovTas motovs xal 1OV yoapdv
axovovtag, i) TAQAUEVOVTAS & Ti] TEOTEVYT] #al Tij
ayia uetaiijyel, og aragiav éumorovivrag ti) ExxAnoiaq,
a@opiteodn yoi». (9° Arootolrndc Kavav).

Anéws etyouat voo Tov dotue tov XpLoto wéoa
WS VO YEVVIETOL, KOl VO VIV OONYOC nag UEXOLS
goyatne nog avamvoine Kaih dyovmvio: dvvout vor uég
0womn N Xdpig 1ot Oeod. Ayyehol nal AQydyyelot ®ol
"E€ovoiot 00 yopootatody dmdype. Nogo®dS VoL ET0OTE
yovatlouéves ot BnOiegu, ot ®atvn, otov Aotépa,
énel Omov ug O0Ea B yivetal dyoumviar OAOVIYTLO.
Na Tov ayrxahidoovue, tov Tov yaidépovue tOv
Xo1otoUAY, Otme N ITavayio. N oxiption ooy Pegpog
oTig YPuyés uac. No Tod delEovue Thv Ayamn Log ko vo
YV YuyLry ®ol copaTiey AvayEvvnot. Xeovia ToAAd
od.c etyouat, EvAoynuéva oo Kvptov.

I'epovriooa Maxgiva (+1995)

Mepi YTrokpioiag

Tod mpwrompeofutépov . Atovvaiov Tdaron.

Anyn oto odua TS ExxAnoiog xal aitio wolAdv

dewdv elval 1) dmonploio, mob dianpivel TOAOVC
nhnowove, AAAO xal mollovg Xprotiavovs. Mt
#ATAOTOON, 1) OO0 Elvou BTapdden T, dipod EugpaviCeume
Oe0@IAEC E1ETVO, TTOV EVOLL BUALOTMAD KO ROTOKQLTEO.

‘Himoxpiolo mpovmobéter Loéfera mpog »aBe T
€006, &M 1ol BpaovtnTa. ‘O VTORELTYC ELVOL EQE(TLO
vevuativd, 0€heL Suweg vor AohauPAaveL TIC TIES ROl
T EyrdULe TOV EAADYV Y0 «BAOETECH, TOV VITOXQLTIRL
gupavitel. Hrapovoia tov AvAaueso o0& yvwoTolg
eival dlaitepa gvoydntint). Ol mepLoodtepol TOV
AVEYOVTUL UE EmIXOLTLXOVC YLOVOVS ®al OEV VidBovv
®OVTA TOV €VYAQLOTA.

‘H otdon avth BéPata mévavit 0Tov VtorLth Ogv
giva 1) voederypévn. Xoetdletan dSuvapni) dvtidoaon.
[ToémeL vou AmwoxalvpOet 1) DoxrLolo, yiol VoL *AOVIOTET
1 EUTLOTOOVVY EXEIVOV, TTOU ExOoVV EEQTaTNOET ®OL VO
0TRa@OVV TEOC TOVS BANOLvaL EvapéTovg dvBpWTOUg
TEOXREWEVOU VO MPEANBOTY TTvevuaTIRd.

O VTo%EITHE OEV YIVETUL YVIOOTOS YO YOO KOl EUXOAQL.
2ZuviBmg mepVAEL XOOVOS KOl WOVO BTOV YOELALOTET VO
AVTILETOTIOEL ®ATOLO. 0O ®aTACOTAON T} ®ATOLO
TEOPANUa, AEyitel VO RATAOTEEPETOL TO TQOOMIELO
TOV ROl VO QoiveTol TO meoyuatixd tov mpdowmo. H
eVAAPELD, ) TOAOTNTA, ) TOTEIVWON, 1) AveEwania, ToV
TOV «®OOUOTVOUV», XA VOVTOL ROl PaiveETaL O GOERNS, O
00Y{Log, 6 VEENPUVOC ®al Enmadng, oV ONAnTneiale
TOV TEQ(YVEOS TOV, YWEIE VO TOV VoYLdlovtal ToAAOL
ROAOTTQOIPETOL, UE TOVS OTOLOVS EQYOTAV OF EmapY)
2O EUXE OVVEQYOLO(OL.

Eival yvooth §| otdon 1ot Xolotod amévovtl 6todg
VITORQLTES THS €Oy TOV, dnAadh) otovg N'oouuateic not
dPapLoaiove. Xpnowomolotoe Aroralvmatini) YAWood,
yieL VoL Teo@UAGEEL TO A, 6 OTTOTOC TOEACVEATOY AT
a0TOVS ®al TOVC ixohovBoToE.

Oi bmoxpultec eival gmxivovvol, idlme Gtav
dpaotnolomolodvral 0To ¥dEo e Exxinolog, yiati
OMNuLovEYo UV PeVTIRES EVTUTMOELS KOl TQORAAODV
oraVOQALONO %Ol ATOYONTEVON. ZUVNOLougvn
neQ(mTWOoN EIvVOL LEQLHOL VTOPYHPLOL LEQETS, TOV
guoavitovral mg evAOPEOTATOL, UE LEQOTLRT ®ALON RO
100 CHAO %Ol LETO TV YELROTOVIO TOVS Ao dAovy
TO TEOOWTETO THE EVAGPELAC %Al dTOYONTEVOVY TOVC
¢voopitec Tove.

Maxdot ®amote vo Exhelpel ) DwoxLoion Ao TH
Lol 1OV Xo1oTlovdy %ol ol EXSNAMDOELC TOVS VL ElvaL
alnOwéc. No E€peic mololg €yl umpootd cov, v
PAEmerc Tic dpetéc Toug ol Vo xolpeoat i) var PAEmELS
Tig AdVVaiEC TOVS ROl VoL TOVS fonBac dvaioya.
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Oi Mpoenreieg Eyivav Eidroeig!

I'paper o Hlioc A. Kallidpag, rabnyntig Aicfvoidyog,
ovyypapéas, Tpanv fovievtiic. Amo 10 «Xrdriog OpBodosias,
NoéupPproc 2020, Ap16uos @vliov 226.

A 0xEc Avyovotov Eypaga otdv Ztiho ‘Opbodotiac:

«Pmtiouévog yépovrtag wig tovioe 611 1) ‘EALGOQ
xal ot “EAAnveg Bo dexBodv ol véa pamionoto
0vpd VoG dtamatdoydynong &mo tov Kupro. Avdtt, Grtmg
eiwe 0 yéoovtag, «oi “EAAnvec Eéxacav tov Totadind
B0 nal drootdtnoay walwd. [ToAlot “EAlnveg, wall
UE TIC EAMNVLXES RUPEQVNOELS, PTAVOUY OTO POPEQD
gnelvo onuelo vo mohepnodv evB€mg 1ov Kvpro ‘Inood
X010 70l T0 Ayio Baoihed Tov.

Fodgpovy véuove mob eivol XELOTOUAYOL.
Xowotomdrepor. AvtiBeot. Bépnhor. Ouuiovv doyaio
Bapvidva. Ot “EAANveS Guootdvouy DITEQUETQN OF
TE00EQLS #VEIMC TOUETS 1) Tvevpatind edia: " Extowoslg,
OO PUOT BLUALQ THUOLTOL, LWLYETES ROl PAOOPNUTES AT
thc Aylac Tolddoc.

’Eniong, €ypagoa 1oTE: «Z8 AAAN €0 TNON TEOC TOV
vEQOVTQ, Yo TO T( TEEmeL vou vdvovue 6tav Tomg Epbel

TOOUXTOQETO 10N 0EMV elval 0l TEOPNTELEC TOV &y lwV».
Mac mposldomototoe: «Téoa obc AMw, TOCO OrANQY
Exyw wiAfoeld Av dev EBhemta o SUOROA XOOVLL TOU
goyovtal, dgv 00 dvnovyotoa 1600. AAL a0TO TOU
BAémw eival 8T dpySTepa Bt SuorOAeVTETTE TOAY. AtV
ue ratahopaivete. Téte Oo ue votaldfete».

T vie mpooBéoer 6 Aywog IMatowog: «Eibe v unv
gmtoéym 6 Oeog vo €pBovv dUonoheg uépeg, dAlN
v €oBovv, ug Evav ureo oewous, UgE €va TavVIaYUd,
00 owpLdoovy O0AGxrANEES AdelpdTNTES, OASKHANQQ
uovaotiola, ywati 6 rabévag 8o wén vo odon Tov
£avTo ToV %o O TEOPNEN TV Topela Tov. XpetdleTan
TOAAY TEOOOYN, YO VO Ul wag Eyratdieryn 6 Gedc...
Ou Yyivel ueyalo TavIayuo.

Kata tov Aywo Iatowo: «Meyalitepor Mdptvpeg
Nrav oi [Moogijted! TTd peydior Mdptvpec &md Shovg
T0Vg Mdptvpeg, maQ’ 6hov mov dev mEBavav GAhot
g uoeTvELro Bdvato. Iati ot Mdptuvpeg Yo Aiyo
vrépeoay, Evid ol TTpopiteg EBhemay wio xatdotoon
nol Végpepay ovvéyela. Phvalav-pavalayv, rol ol
arlotl Ttov xopd tove Kot 6tav €pbave 1 doa rat
goyotav 1 6oy 10U G0 £€ aitiog Tovg, pacavitoviav

€va devtepo wvua 1) B’
@a.on Toh ®opwVvoiol %ol
uhetoovv Tomwg ®ol AL
ol "ExxAnoiec 1 doyloovv
mToeduoLoL 1) wol axdua
YXELQOTEQOL dLWYUOL ROTOL
e ExxAnoiog, 1iic Oclog
MetdAnyme, 1OV 1EQ€mv ®al TOV ToT®V, O TOL0C ndg
vroyoduuloe ne idiaitego vomuo:

«No drofdoete moA mpooexTive 10 Buprio “To
‘Odomopro Pafdt” tot Niyngpdowg-Boiyy. No 1o
dwafdoete nol vo TO mEoTelveTE EmiONG ROl OF 1EQETS
00 “YYiotov: Adt, ol mapadooiaxrol mamxddec o
Exovv TO ueyaliteo fAog, 000 %ol TEOPANUO ®ot O
TEEmeL VoL POVV TEOTOVE ROl HeBBOOVG “TVEVUATIATG
gmPBiwong” 6 naBévag Y to dnd Tov moiuvio. “Towg
TOUE OF .. 2ATAROUPES YO wia &xdun gopo. T 6 ug
7 ufves. Ac BuunBolue TOVC TEWTOYQLOTLAVIROUS
x00voug, dmov ol lepeic 10D Kupilov nog éPalav to
AVTWNVOLO OTOV VTOEPA TOovg %ol ETQEYAY TOQTA-
TOOTA, OTU OROTAOL, UEQA-VUYTA, RQUPIWG KAl UE
Tov “@ofo v Tovdaimv” ot Eva mEog Eva GO To
neopatd Tove. Zmiti-omit. Ayvodva-dyvowva. I vou
TavIQEYOLV, BapTicovy, ¥xNdEYPouy, ®ATT>.

‘O Mntpomolitne Mépgov Nedgutog eime 1oV MdLo
10D 2019: «Ot mpognteieg teleimoay, 0o T fAEmovue
Oho OTIC EIONOELD».

“EAleye 6 Ayioc Iatowog: «Zquepa 1O v duafdlet
HOVEIC TOVC TOOPHTEC ELvaLL oty VoL SLaB A et Egpnueoido.
ToviLe, émlong, 6 1dLog arylopeltng dylog «To nahitego

YrevOvuiiovue tig
TQOPNTELES TALALBY ®OL TUVYYOOVOV AYiOV
TQOXELUEVOV VI GUVELONTOTOLI|TOVUE OAOL
T0 onueia TOV xaLedv!

%ot Exetvol poli tovg. Agv
£Y0VUE OVVELONTOTOLNOEL
611 6 duapPohog PaAOnxe
VO ROTOOTEEYN TO
mAdonato 100 OeoD».

O 1d1oc ayropeitne dyLog
vroyoduutte anoun: «O
noouog xaiyetal To xatalapaivete; "Eneoe mohvg
newpaonds Tétowo muprayw Exel Paier 6 didfolocg,
oV ovte GAoL ol mupooféoteg v walsvbovyv, dev
UToQo UV VoL xAvouy TimoTe, dvayralovrat ol dAvoomot
V&, 0TEO.PODY 0TOV Oed %ol vo ToOv maparalécovy
vou 0(EN ulo Booy veon, Yy v offon. “Etou ol yuo
THV TVEVROTIXNY TUOXAYLO oV Avaype 6 didfolog,
UOVOV TEOOEVYY YOELAleTaL, YL VO fonBrion 6 Oede.
“O)log 6 xéouog el va yivn uio mepimtwon. F'evino
EexaoPdlopa! At eival vo i “X Eva omitt ydhooe
Alyo 10 mapdabuo i) Tl dAAo, g T0 dtopbdom.” “OAlo
10 onit eival EexapPpalmuévo. “Eyel yivel xahaouévo
XOOLO».

Nat, €tour €xovv 10 mpdyuata otic uépec uoc. O
noouog Eexapfarddnxre. Zépuye. Zéyaoe tov Kipro.
Agv 10V Exel dvayxn mid. “Eywe 6 dvBowmog ... Bedd!
IMHoe 1) umijze oty BEon T0D Oeo. BAEmete Mg ASyw
NoovdV, caprr®v tobdv, xahomépaong, ®Am, OV
TOV «OVUPEQEL> TTAEOV VO OET, VO AXOVOEL ROl VO
gmrovmvioel ne 1oV Towadixo Oed. Aev Eyel mAéov
xouto avayxn 1ov Kigro. “Oha 1o xdver uévog tov. Agv
yoeldtetal vavévay. OUte xdv 1OV (010 TOV ANuLoVEYO
tov. Amootdtnoe. ‘O éywiouds tév naveL vo vimbeL
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vivavtod T'V adT1d ®ol VTAQYEL YEVIXOC OVOROTIOUOC
uéoa otic ®aEdieg TOv avlpowmwy. Tt ™ Avon,
eidmdteon, Emoc elme nal 6 péyac moyoviothe . Nitoe:
«O Oed¢ elval VeSO,

Mmpoota ot éudic xal ot 6o ndvovue 1) frivovue
oTic uépec nag, To Zédoua xal o 'dpoppa gavidlovy,
TVEVUOTIXG, RO 10TOQLXA, ULXQO mraiopwoto %ol
AONUOVTES RATAOTAOELS 1) YEYOVOTO Hiog GAMGS Emoyiic.
ASTL TTE 01 GVOPMTTOL E1XOLY TEOEL UEV GTNV Ao TIOL,
oTOV NOOVIoUS, 0T COEUILKO TTAON XAl OTIC AN PUOEL
avoualies nal floty, xwlg, &v TovTolg, Vo VTAQYOoVV
OYETLROL VOUOL %Ol OLATAEELS TOV VO EMLTOETOVY,
ROAMEQYOVYV, VOULLOTOLOTY %Ol VO EVOpUVOoUY TOV
00douLoud, TV Avouoiio xol Ty drootaoic pog Gro
oV Kvpuo, Smtwe ovupaiver ot divd pog yoovia.

ADTH T yeEVIrT poc dmootaoia eivol mob B€hel 6
Kvptog var thv dALGEEL ug 10V te6mo Tov %ot Vo Thv
dLopboeL ue tic dixég Tov evhoyiec-TapaYmENOELS O
Kvpuoc. Kot 8y, dmme 0o fi0ehe 6 “Idwoc ug dunég Tov
evhoyiec-evdoniec. “Onwg Eheye 6 “Oorog Maprog 6
Aonnmic «Ta 60vvnpo yeyovota yoitovyv uviun Oeot
OTOV OUVETO AVOQWITO ®Al TEORAAOVV AVTILOTOlWC
OAIYN O° Exelvov mov Eyel Eeyxdioel TOV Oed». BAEmerte,
0 Zwtnoag nwog O0gv BEAeL vou wdc GQaLQEoEL THV
¢hevBepio oD adTeEovoL0V OV Uac dDELoE Ao Bydmn
1O TOTO WY @EOoVTIida. Oéher 6 “Idwog éueic vo. Tov
gmAéEovue, ENeV0eQa, UE Emiyvomon nal &md ®aEoLdg
v [atépa rat Oed pag.

Kol 88@ eival ol dmeloépyetar 1 dwnij pag Eupeon
TEOORANON TOV ETEQYOUEVOY, GLOVAAMNTTOV %Ol
powT®V yeyovotmyv: Tod mpo t@v Bvpodv I ITayroouiov
IMoAéuov. Mg 11| yeviri uog drootacia, ol idlol Euelg
nohoDue, Inrodue xal TEoralodue THy TaQéupaon
to¥U Kvptov. Tt thv owtneia tdv Yuydv uog, Ueic
ol GvBpwmor ThHg olrovuévng dev dgpnooue ravéva
Ao mepBpLo 1 émAoyl otov Kipro mapd uévov
oV €niyero douayeddwva. Tov IV Teviro [16hepo. Tov
TUENVIRO GAeDQO. AVTOV TOV TAYXOOWULO TOAEUO TOU
1on doyioe ot Zvpla otig 15 Maptiov tot 2011.

Befaime, ) uetdvola, ot SefOELS, Ol TUQARMOELS HAL
ol TEOOEVYES TV AVOQWOTMV, ®al eidnd TOV Qyimy,
xdvouv tov Kvplo vou otanatdel EvieAdg xdmolo
veyovaota, 6me Eywve hy ot Nwveut, 1) var MG el téoo
™V Evtaomn 600 xal TOV xedvo OLdpreLns ®ATOoLWY
YEYOVOTMV, XATAOTAOEWY %Ol OVUPAvVTWY. 28 Ovuitw,
v Topdderyua, tov oewoud tod TovAiov 2019 otyv
Abnvo.

"Onwe €100V TVELUOTIRDC, NE TO WATIOL THE Yuyic
TOVG, ®ATOLES DEOPOOES KAl YOO LOUATIRES YPUYES, O €V
MGy GELOUOC NTaY GOy Vi Exel EVTOon TAVMD GO
8 Piytep, alAG, 6 KUplog émétoee uévov 1o tehro 5,1
Plytep. Nd tihc ol #0QOLUXES TQOOEVYES, KOl TEWTIOTWC

TOV QYlV, LIToQO TV VO OTOUATHOOVY, VO dALEEOVY, VO
TQOTOTOLOOVYV KL VO UETAOEGOVV YOOVIRA, YEYOVOTU
RO ROTOOTAOELL.

ASyov ydom, pdtnoay tov Ayio Iatowo: «- Fépova,
0o yivn mélenog; - "Eoglc »dvete mpooevyn; Eyd
Exw amo TV AvolEnuéyot tO POLVETWEOo TOV RAV®
£MLOTOATEVOT TEOOEVYTC,ABVP, YLt VO uic Avmn O
0 Oedg, vo AmopUyouue THV EXLOTOATEVOT KOl TOV
néhepo. Eiya minoogopia. (EimwhOnxre tov Noéuporo
10D 1983. ‘H mhnoogopia dtv Nty évOodmivy dALY
Otinn): “Kdvete mohAl) pooevyn, YLt viu utodiotodv
ot ToDpxot, OLTL £Y40VV OXOTO VO UOLC XTVTHOOVY.”»

Stuio &AM meplotaom, 6 Ayioc ITatoloc eixe
avagépet: «Ot Totpxrot B xdvouv uévo wio TedrAnom
ot v ‘EALGOa, mov Bu €yel oxéon ue v aiyioAitdo
Covn. Kat éudig o uag midoer melva. O mewvdoel 1)
‘EAGSa. Kot émeldn) B xpatioeL v Th ) uéoa »AmoLo
dudotnua, pivec B etvat, “Ot ToDpe TO YOUL YoUAKRL.»

« épovta, e Bo vataldpfovue GtL OO fuaoTe XOVIOL
010V TOAEUO; - “Otav B0 Ax0VOELS 0TIV THAESQOOM VO
viveton Oua Yo tar iAo, yuor Ty EmErTaom TV WA lmv
(T aiywohitdag Ldvne) amd 6 ot 12 uikio, téte Amd
miow Eoyetat 6 méhenos Koitae, peta thv modxinon
tv Tovprmwv, B xatefodv ol PHool ot Ztevd.
Oy ywor voe fondioovy gudc. Avtol Ba €xovv dAAa
ovugégovta. AMO xwEls vou TO Bélovy, Bu Ponbave
guaic. Téte, ol ToDorot Yo vaL vtepaomoBoty To Ztevd,
OV EWVOLL GTOATNYIRTIC ONUALOTOC B CUYREVIQHOOVY
éxel nol GAAo otpatevpota. [TagdAinia &F, Ou
AT00VEOVYV dVVAUELS ATTO drd Hoc ®oTaAngOEvTa
£dapn... ‘Emxeldn oty ‘EALGOa 6 vdopog o qpofnOet,
molAol B0 oTteaoUV TEOS TV "Exnxrinoia, Oed, ol
o petavoioovv.» (Fépovrtac Maiorog, Maptvoieg
[Tpooxvvntdv, Nix. Zovovatldylov).

[Tépav avtdv, té00 6 I'fpovrac Iatolog oo %ol
Avywoc Kooudig 6 Aitmhog €xovv mpogntevoel 6Tl «O0
EeonnwOel 10 péumelo (MabQO-UETAVAOTES) Rl UETH OF
moAltee». «Tote», Avagépet 6 Aylog [Tatporoouds, «Oo
DIAEYEL ®VPEOVNOM Ol OO EIVOLL GOV VL IV DTTEOYE.
‘O Ayog Kooudg 6 Altwhog €xel el andun OTL, ol
@BdoeL 1) ovyrpovon ue tovg Tovprovg «“"Evagueydrog
OELOUOC B0 ®AVEL TOAD ®OXO %Ol UETO GO a0TOV B0
gmitefel 6 Tovproc nat O pOdoeL uéyot To EEauihio.

E€qynoe 6 Ayioc Maiowog «O Ayioc Kooudic 6
Altwhoc eiye dinio mob eime Y o “EEapiha”, Si61
10 “EEopiha” 8¢V eivol otite xwoLd, otte TOhels, BAAN
etval T £EL vautind wikia, 1 Lovn tdv EEL whinv o
meoifdAdel to mapdAla i ‘EAAGSag nal ®dBe vnol
uoc. “EEanil” elval xd0e onuelo mob améyet &L nikio
amo Tig axteg the ‘EAAGdag, xepoaies §j vnoumTikEs.
"Exel, howdy, Ot yiver éngivo mob eime 6 Aytoc Kooudic
o} A’m:oo)»ég».
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T v tpooBgoel 6 ayropeitne dyrog Matolog « Otav
0 TOVEKRLXOS OTOMOG EEXLYNOEL VO XOTEVOUVVETAL ROATH
e ‘TEAMGOOC ol @pbdoel ota EEL wiha, modyuatt 0o
#ATAOTEAMEL. Ol £lval ) Boa oL O Exovy o ®xSAAVBa
010 CovdgL Tovs. AMAG, avTO & Bo yiver dmo udc.
ADTO lval 1 0o 1od Oeod. To “EEapii” Ot eival 1)
oy 10U 1éhovc... Meta B dyloovv Gha To yeyovaTta,
oV B0 ®vataAnEovv 010 va mdoovue TV T16AN.»

O 0Log Ayrog udig Enyet: «Thv IT6AN O uéig T ddooLV...
Ou yiver molepog neta&y Pooiag xat Tovorios Zthv
oM, ol Toboxrol B voutoovv Gt virdve, AAAO 0DTO
0t eivol 1 nataoteogy tove. Ot Pdool, tend, 0o
vixnoovv xot 0o wéoel 1) [I6AN oto x€oLa Tovs. Meta O
™V tdoovue gueic. Ou dvayraofov va uag ™ ddcovV.
Agv fi0eha. timota dAho. No ug npatovoe 6 Oeog dxdun
Aya yoovia ot Twv, v vou EBAhemta Thy mateida wov
ueyYoAmuévn. O ueyoldoeL.

O1 Totpxol Bu xotao-teopodv. @u ofHoovV &mo TO
xGot, ST elva Evo EBvoc, TO OToT0 dEV TEOEHVYE AT
™V evhoyio 10U Oeo. Ao ;
tolg Tovprove 10 1/3 O
maeL o dmov Eerivnoay,
oto BaOn g Tovpnriag, 10
1/3 B0 owOEeT, dLoTL B ExeL
EnYOLOTLOVIOO0ET ®ol TO
tehevtaio 1/3 Ot onotwOel
0T0V moOAepno ovtov». ‘H
Tovoxrio O dStalvOeT ®ai,
udhiota, B ™ Stahicovv
ol tdwoL ot ovupayotl. Thv
Kwvotavtivovmoln ot “EAAnvec moémel vor T puAd.Eouv.
Kali, €rol, 0 ©eog 0a T yaploel o€ udc Ou wig pondnoet
0 Oede, yoti elnaote ‘OpB3d0E0L».

T v mpooBéoer axdun 6 Ayoc [Matolog «Avte,
dvte, Ot O ElLAL VO OF ROUAQDOM GTNV TEOELOLON,
6tav 0o mpoghavvelr 6 EAAMNVIXOC OTQEATOC YO TV
Kwvotavtivovmoln. 'H Tovopxio 6o dvauehiodet. ‘O
SLapueMoU0g avTOg Olyovea UOLS iXaVOTTOLET KOl WOLG
ovuépel mg »pdtoc. "Etol 07 dmehevbepmBotv o ymoLd.
nog, ot alitowteg matpidec. H Kwvotavtivovmohn
0o éhevBepwBel, BO Eavayiver E€AAnvixy. O
Eavalertovpynoel 1 Ayio Zogio.

‘H Tovoxio B0 dStopuehiobel ot 3-4 nouudtio. "Hon €xel
apyloel M dvtiotooen uétonom. ‘Eueic O mdoovue to
dund pog €ddpn, ot Aguéviot Ta dd Tovg xat ot Kotpdot
0. durd Tove. TO ®ovedxo Béua Exel 110N dponoroynoel.
Ou uog Topaymeoovv v Kovotaviivovmoly, &yt
yiotl uog Gyomave, GAAD YTl aDTO B0 OVUTAEEL UE
TO CVUEPEQOVTA TOVC.

Avtd Ba yivouv, Byl thpa, GAAO ovvToua, Otov
B0 wAyer avTh) yevia mwov xvPepvdel v Tovpxia
%ol 0o avardfer véa yeviae mohtix®my. Tote 0o yivel

6 drauehiouoc tig Tovpnrioac IToAv ovviouo oi
TEOOEVYES TTOV YIVOVTOUL RATW GLITO TNV EMLPAVELDL THS
YN, Ba yivovtal éxdvw oTh Y] ®Ol TO REQAXLA TOV
avapovrot vdtw, O dvapovral Endvm (Evvoodoe Tolg
Kovrtoyolotiavovg). ITiotn »al EAmida 010 Od v
VIdyeL »ol 0o yopoUv mwohrol. “Oha avto Ba yivouy
uéoa oto yoovia avtd. "Egtaoe 6 ®aloo».

'V av16 ovupovireve: «No Exete EVOL RTNUATARL RO
Alyo vo to rahhiepyiite. Kovta ot odg, 00 pondnoete
%ol ®amorov oy O Bu €yel.. OL Tovpxrol B nag
yTumioovy, dilo 1 'EALGOa O B mdbel peydin
INuLG. At B0, tepdoeL TOAVS ®ALQOC UETO TV EmiBeom
tdv Tovprwv oth) Ydeo nag ®ot téte ol Pdhoor B
ntTunnoovy t1ovg Tovprovg xat B0 ToVg dtahicovy.
“Onme €va @UALO Y0ETL TOV TO Y TUTTAC X0 SLAAVETAL,
g€1oL nat ot ToUpxol O dStoAvBovv.

Meta ) dudhvon tig Tovoniag, M Pwola O

ovveytoel Tov moAeno uéyor tov Iepowro Koimo o
00 oTAUATHOOVY TA OTEATEVUATA TNS £EM GO THV
T —— Tepovoaiqu. Tdte ol
dvtixeg duvdueg O
dwvyoovy  mpobeouia
0T10Vg Pdoovg yuo va
ATOO0VEOUVY ATO T UEPN
adTo T otpaTevuaTd
ToVg, 1000 YEOvo 300
YOELALeTOL VIO VO Y(VOUY
To AMayava, dnhadi €5
| uiveg.
‘H Pwoia, 6uwg, 0t Ba
amoovpel Tic dSuvauelg e Kot tdte ol dutineg dSuvauelg
00 &pyloovV VO CUYREVTO®VOUYV OTQAUTEVUATC, YLO VO
g¢mitefotv 010V Pdoove. ‘O I1éhenog mov Oo Eeomdoet
Ot eival TTayrdoutog xal O &gl S oVVETELDL VL
xéoovv ol Pdoot. Ot axolovOioel ueyain opoyi.
“Oumg, 8o dodv 1o1e T dAA %A1 THS EVoddmng,
ovyxexpwéva 1 Ayyhio, § Fariia, f) Tradio ®ol GAAo
EEL-épta npdtn g EOK, &t 1) Pwoila 6o domdaEel
uépn, Omote OO mwoDV: “Aev maue ®L EUETC Exel mEQQ,
uTmg adoovue xavéva xouudty;” “Ohot, Sumg Ba
©VVN YOV 1) neida tov Aéovtog. “Etol 8o umwotv ral
ot Evpmwmatol 010V mtoieuno.

Ot peyorovmorelg Oa yivouy mapayrovmdielc. ‘Euelc,
ot "EAAnveg, 0V 00 OVUUETAOYOVUE OTOV TAYROOULO
néhepo. ‘H Swolunon tig TI6ANe, &md ndc, O eival
%O OTOATLOTLRY Ol TOALTLRY. "EoV (elme ot veapd
gourtnTi) Tod IToAvteyvelov ZdvOng), B TOMTIROG
unyavixog, 8o cvupfdielc othv dvorxoddunon Tig
16 ng, ywati f) TIoAn 6o dvowxodounOel &mo v
aoyip» (Niohdov Zovpvattéyrov «I'épovrac Iatolog
0 Avwopeitng, 1924-1994», éxddoelg AyLotoxog
Konmadonia).
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THE UPBRINGING OF CHILDREN

By Saint Porphyrios. This is Part 1 of 2 of this article; the second part
will be included within our next issue.

A large part of the responsibility for a person’s spiritual
state lies with the family. A child’s upbringing commences
at the moment of its conception
T 1T
Azhild’s upbringing commences at the moment of its con-

eption. The embryo hears and feels in its mothers womb.
Yes, it hears and it sees with its mother’s eyes. It is aware of
her movements and her emotions, even though its mind has
not developed. If the mother’s face darkens, it darkens too. If
the mother is irritated, then it becomes irritated also. What-
ever the mother experiences—sorrow,
pain, fear, anxiety, etc.—is also expe-
rienced by the embryo.

If the mother does not want the
child, if she does not love it, then
the embryo senses this and traumas
are created in its little soul that ac-
company it all its life. The opposite
occurs through the mother’s holy
emotions. When she is filled with
joy, peace and love for the embryo,
she transmits these things to it mys-
tically, just as happens to children
that have been born.

For this reason a mother must pray
a lot during her pregnancy and love
the child growing within her, caress-
ing her abdomen, reading psalms,
singing hymns and living a holy life.
This is also for her own benefit. She
thus makes sacrifices for the sake of
the embryo so that the child will be-
come more holy and will acquire from the very outset holy
foundations. Do you see how delicate a matter it is for a
woman to go through a pregnancy? Such a responsibility
and such an honor!

I will tell you something about other animate and non-rational
beings and you will understand what I mean. In America the fol-
lowing experiment was carried out: in two identical rooms, which
were kept at exactly the same temperature, flowers were planted
in identical soil and watered in exactly the same way. There was,
however, one difference: in the one room gentle, soothing music
was played. And the result? The flowers in that room displayed
an enormous difference in relation to the flowers in the other
room. They had a quite different vitality, their colors were more
attractive and they grew incomparably better.

What saves and makes for good children is the life of the

parents in the home. The parents need to devote themselves

to the love of God. They need to become saints in their rela-
tion to their children through their mildness, patience and
love. They need to make a new start every day, with a fresh
outlook, renewed enthusiasm and love for their children.
And the joy that will come to them, the holiness that will
visit them, will shower grace on their children.

Generally, parents are to blame for the bad behavior of the
children. And their behavior is not improved by reprimands,
disciplining, or strictness. If the parents do not pursue a life
of holiness and if they do not engage in spiritual struggle,
they make great mistakes and transmit the faults they have
within them. If the parents do not live a holy life and do not
display love towards each other, the devil torments the par-
ents with the reactions of the children. Love, harmony and

understanding between the parents

is necessary for the upbringing of
children. This provides a great sense
of security and certainty.

The behavior of the children is
directly related to the state of the
parents. When the children are hurt
by the bad behavior of the parents
towards each other, they lose the
strength and desire to progress in
their lives. Their lives are constructed
shoddily and the edifice of their soul
is in constant danger of collapsing.
A psychological state is created in a
child as a result of its parents that ac-
companies it throughout its life. Its
later behavior and its relationships
with others are directly connected
with the experiences that it carries
with it from its childhood years. The
child grows up and develops, but in

* reality, he or she does not change.
This is manifested even in the smallest expressions of life.
For example, you get a craving for food and want to eat. You
take something and eat it, then you see something else and
you want that. You feel hungry and think that if you do not
eat you will feel faint and you will start to tremble. You are
afraid you will lose weight. This is a psychological state that
has its explanation. Perhaps you never knew your father or
your mother, and you feel deprived and hungry, poor and
weak. And this psychological reality is expressed by way of
reflex as a weakness of the body.

A large part of the responsibility for a person’s spiritual
state lies with the family. For children to be released from
their various inner problems, it is not enough for them to
receive good advice, or to be compelled by force; nor do
logical arguments or threats do any good. These things rather
make matters worse. The solution is to be found through
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the sanctification of the parents. Become saints and you will
have no problems with your children. The sanctity of their
parents releases the children from their problems. Children
want to have saintly people at their side, people with lots of
love who will neither intimidate them nor lecture them, but
who will provide a saintly example and pray for them. You
parents should pray silently to Christ with upraised arms
and embrace your children mystically. When they misbehave
you will take some disciplinary measures, but you will not
coerce them. Above all you need to pray.

Parents, especially the mother, often cause hurt to a child
for some act of misbehavior by scolding it excessively. The
child is then wounded. Even if you do not scold the child
outwardly but bristle with anger inwardly or look fiercely
at the child, the child understands. The child believes that
its mother does not love it and asks, “Do you love me,
mommy?” The mother answers, “Yes, dear,” but the child is
not convinced. It has been wounded. The mother loves it,
she will caress it later, but the child will pull its head away.
It refuses to be caressed, regarding this as hypocrisy because
it has been wounded.

Over-Protectiveness
Leaves Children Immature

Another thing that harms children is over-protectiveness,
that is, excessive care or excessive anxiety and worry on the
part of the parents.

A mother used to complain to me that her five-year-old
child was disobedient. “It is your fault,” I told her, but she
did not understand. Once I went for a walk by the seaside
with this mother along with the child. The little boy let go
of his mother’s hand and ran towards the sea. There was a
sand dune there and the sea came in directly behind it. The
mother immediately reacted with anxiety and was about to
rush towards the boy who was standing on top of the dune
with outstretched arms trying to keep his balance. I calmed
her down and told to her to turn her back on the boy while
I kept an eye on him askance. When the boy despaired of
provoking his mother’s attention and causing her to panic
and scream as usual, he calmly climbed down and walked
towards us. That was the end of it. Then the mother under-
stood what I meant.

Another mother used to complain that her little boy would
not eat all his food, especially his yoghurt. The little one
was about three years old and tormented his mother every
day. I said to her:

“What you should do is this. Empty the refrigerator com-
pletely and then fill it with some yoghurt. When lunchtime
comes you will give Peter his yoghurt. He will refuse to eat
it. In the evening you will give him it again and the same the
next day. In the end he will get hungry and will try some.
He will throw a tantrum, but you will just put up with it.
Thereafter he will eat it quite happily.”

That is just what happened and yoghurt became Peter’s
favorite food.

These things are not difficult, but many mothers are unable
to do them and the result is that they give their children
a very bad upbringing. Mothers who are always standing
over their children and pressurizing them, that is, over-
protecting them, have failed in their task. You need to leave
the child alone to take an interest in its own progress. Then
you will succeed. When you are always standing over them,
the children react. They become lethargic and weak-willed
and generally are unsuccessful in life. This is a kind of over-
protectiveness that leaves the children immature.

A few days ago a mother came here in a state of despair
because of her son’s repeated failures in the university en-
trance exams. He had been an excellent pupil in elementary
school and all the way through high school. But in the
end he failed repeatedly and showed indifference and had
strange reactions.

“It is your fault,” I said to the mother, “educated woman
though you are! How else did you expect the boy to react?
Pressure, pressure, pressure all these years, ‘Make sure you
are top of the class, do not let us down, get yourself an
important position in society...” Now he has thrown in the
towel; he does not want anything. Stop this pressure and
over-protection and you will see that the boy will regain his
equilibrium. He will make progress once you let him be.”

A Child Needs to Be Surrounded
by People Who Pray and Pray Ardently

A child needs to be surrounded by people who pray and
pray ardently. A mother should not be satisfied by giving
her child a physical caress, but should also coddle it with the
caress of prayer. In the depths of its soul the child senses the
spiritual caress that its mother conveys to it and is drawn to
her. It feels security and certainty when its mother mystically
embraces it with constant, intense and fervent prayer and
releases it from whatever is oppressing it.

Mothers know how to express anxiety, offer advice and talk
incessantly, but they have not learned to pray. Most advice
and criticism does a great deal of harm. You do not need to
say a lot to children. Words hammer at the ears, but prayer
goes to the heart. Prayer is required, with faith and without
anxiety, along with a good example.

One day a mother came here distraught about her son,
George. He was very mixed-up. He stayed out late at night
and the company he kept was far from good. Every day
things were getting worse. The mother was overcome by
anxiety and distress.

I said to her:

“Do not say a word. Just pray.”

We agreed that between ten and ten fifteen every evening
we would both pray. I told her to say not a word and to leave
her son to stay out till whatever time he wanted, without
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asking him, “What sort of time is this to come home? Where
were you?”, or any such thing. Instead she would say to him
as lovingly as possible, “Come and eat, George, there is
food in the fridge.” Beyond this she was to say nothing. She
would behave towards him with love and not stop praying.

The mother began to apply this tactic, and after about
twenty days had passed the boy asked her:

“Mother, why do not you speak to me?”

“What do you mean, George, that I do not speak to you?”

“You have got something against me, Mother, and you are
not speaking to me.”

“What strange idea is this that you have got into your head,
George? Of course I speak to you. Am I not speaking to you
now? What do you want me to say to you?”

George gave no reply.

The mother then came to the monastery and asked me:

“Elder, what was the meaning of this that the boy said
to me?”

“Our tactic has worked!”

“What tactic?”

“The tactic I told you—of not speaking and simply praying
secretly and that the boy would come to his senses,”

“Do you think that is it?”

“That is it,” I told her. “He wants you to ask him ‘where
were you? What were you doing?” so that he can shout and
react and come home even later the next night.”

“Is that so?” she asked. “What strange mysteries are hid-
den!”

“Do you understand now? He was tormenting you because
he wanted you to react to his behavior so that he could stage
his little act. Now that you are not shouting at him he is
upset. Instead of you being upset when he does what he
wants, now he is upset because you do not appear distressed
and you display indifference.”

One day George announced that he was giving up his
job and going to Canada. He had told his boss to find a
replacement because he was leaving. In the meantime I said
to his parents:

“We will pray.”

“But he is ready to leave... I will grab him by the scruff of
the neck!” said his father.

“No,” I told him, “do not do anything.”

“But the boy is leaving, Elder!”

I said: “Let him leave. You just devote yourselves to prayer
and I will be with you.”

Two or three days later early one Sunday morning George
announced to his parents:

“I am going off today with my friends.”

“Fine,” they replied, “do as you want.”

He left, and along with his friends, two girls and two boys,
he hired a car and set off for Chalkida. They drove around
aimlessly here and there. Then they went past the church of

Saint John the Russian and from there to Mantoudi, Aghia
Anna and beyond to Vasilika, They had a swim in the Aegean
Sea, they ate, drank and had a fine time. At the end of it all
they set off on the road home. It was already dark. George
was driving. As they were passing through Aghia Anna the
car hit the corner of a house and was badly damaged. What
could they do now? They managed to bring the car back to
Athens at a crawling pace.

George arrived back home in the early hours of the morn-
ing. His parents said nothing to him and he went off to
sleep. When he woke up he came and said to his father:

“Do you know what happened?... Now we will have to
repair the car and it will cost a lot of money.”

His father said:

“Well, George, you will have to find a solution to this
yourself. You know I have got debts to pay and your sisters
to look after...”

“What can I do, father?”

“Do whatever you like. You are grown-up and you have
got a brain of your own. Go off to Canada and make some
money...”

“I cannot do that. We have to repair the car now.”

“I have no idea what you should do,” said his father. “Sort
it out yourself.”

So, seeing that further dialogue with his father was point-
less, he said no more and left. He went to his boss and said:

“I had an accident with a car. I do not want to leave now,
so do not hire anyone else.’

His boss said:

“That is all right by me, lad.”

“Yes, but I would like you to give me some money in
advance.”

“That is fine, but you were wanting to leave. If you want
money, your father will have to sign for it.”

“I will sign for it myself. My father does not want to get
involved. He told me so. I will work and I will repay it.”

Now is not that a miracle?

When the boy’s mother came again to see me I said to her:

“The method we employed worked and God heard our
prayer. The accident was from God and now the boy will
stay at home and will come to his senses.”

That is what happened through our prayer. It was a miracle.
The parents fasted, prayed and kept silent and they were
successful. Some time later the boy himself came and found
me—without any of his family having said anything to him
about me. George became a very fine man and now works
in the air force and is married and with a lovely family.

With children what is required is a lot of prayer and few
words. All things are achieved through prayer, silence and
love. Have you understood the effects of prayer? Love in
prayer, love in Christ. That is what is truly beneficial. As
long as you love your children with human love—which is
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often pathological—the more they will be mixed-up, and
the more their behavior will be negative. But when the love
between you and towards your children is holy and Christian
love, then you will have no problem.

The sanctity of the parents saves the children. For this to
come about, divine grace must act on the souls of the par-
ents. No one can be sanctified on his own. The same divine
grace will then illuminate, warm and animate the souls of
the children. People often telephone me from abroad and
ask me about their children and about other matters. Today
a mother phoned me from Milan and asked me how she
should behave towards her children. What I said to her
was this:

“Pray, and when you have to, speak to your children with
love. Lots of prayer and few words. Lots of prayer and few
words for everyone. We must not become an annoyance,
but rather pray secretly and then speak, and God will let us
know in our hearts whether the others have accepted what
we have said. If not, we will not speak. We will simply pray
mystically. Because if we speak we become an annoyance
and make others react or even infuriate them. That is why
it is better to speak mystically to the heart of others through
secret prayer rather than to their ears.”

When the children are traumatized and hurt on account
of some serious situation, do not let it affect you when they
react negatively and speak rudely. In reality they do not
want to, but cannot help themselves at difficult times. They
are remorseful afterwards. But if you become irritated and
enraged, you become one with the evil spirit and it makes
a mockery of you all.

iy

Mcekness means having a heart that is humbled and
peaceful. Children are meek. This is why the Lord
says, Truly I tell you, unless you change and become like little
children, you will never enter the kingdom of heaven. (Mt 18:3).
A proud person is never satisfied. Everything bothers him,
and he follows his own will. We must be obedient to the
will of God, in order to learn humility and meekness while
we are still in this life—while there is still time.

he Holy Fathers say that he who is born meek has

already received his reward; but his reward will not
be as great as that of the man who was born with a quick
temper, and who has learned meekness through humility.
Such a person will receive a great reward indeed.

Blessed Elder Thaddeus of Serbia (+2002)

WHAT IS NECESSARY FOR A

SAVING CONFESSION?
By Metropolitan Innocent of Moscow, from Orthodox Life, vol. 38,
no. 4 (July-August, 1988), pp. 20-22.

What is Confession? Confession is the oral avowal of
one’s sins which lie heavy upon the conscience. Re-
pentance cleanses the soul and makes it ready to receive
the Holy Spirit, but confession, so to speak, only empties
the soul of sins.

Let us present a simple analogy and comparison to con-
fession. For example, suppose you had only one vessel of
some kind, which you through negligence or laziness let
reach a stage where little by little it accumulated all sorts of
dirt so that your vessel became not only unusable but even
unbearable to look at without repugnance.

But what if a king wanted to give you as a gift some sort of
fragrant and precious balm, one drop of which could heal
all infirmities and protect—what then? Would you refuse
such a valuable gift only because you had no other clean
vessel in which to put it? No! It would be very natural for
you to accept such a gift and you would try to clean your
vessel. How would you begin to clean your vessel? No doubt,
before anything else, you would rid it of all uncleanness;
you would begin by washing it with water and, perhaps
would even burn it out so that it no longer retained any of
its former odors. Is that not so?

Now let the vessel represent the soul given to you by God,
which you have brought to such a state that it has been filled
with all kinds of transgression and iniquities; let the sweet-
smelling balm, given by the king, signify the Holy Spirit,
Who heals all infirmities and afflictions, Whom the King
of heaven and earth, Jesus Christ, freely bestows upon us.

To examine your vessel signifies feeling your guilt before
God and recalling all sins, which have stolen into your heart.

To clean out the vessel typifies the confession of your sins
before your spiritual father, and washing with water and
burning with fire signifies a sincere and even tearful repen-
tance and a voluntary resolve to endure all unpleasantness,
needs, afflictions, misfortunes, and even calamities that
befall us.

Now tell me: Is Confession profitable or needful? Cer-
tainly it is profitable and even essential; because, just as it
is impossible to cleanse a vessel without ridding it of all
uncleanness, so it is impossible to purge your soul of sins
without confession.

But tell me, is confession alone enough for the reception
of the Holy Spirit? Certainly not, because in order to receive
the sweet-smelling and precious balm into a defiled vessel
it is not enough to just empty it, but it is necessary to wash
it with water and refine it with fire. Just so, in order to
receive the Holy Spirit, it is not enough just to confess or
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recite your sins before a spiritual father, but it is necessary
together with this to purge your soul with repentance or
contrition and grief of soul, and burn it out with voluntary
endurance of afflictions. So then, this is what confession
and repentance mean!

What does a true and correct confession consist of?

When we wish to cleanse our conscience of sins in the
Mystery of Repentance: Before everything else it is necessary
to believe in the Lord Jesus Christ and firmly hope that He
is ready to forgive all sins, no matter of what magnitude,
if only the sinner repents open-heartedly; it is necessary to
believe and hope that the God of all wants and seeks our
return.

Of this He assures us through the prophet thus: As / /ive,
saith the Lord, i. e., ] assure and “swear” by My life, in desir-
ing I do not desire, i.e., I do not at all desire, the death of a
sinner, but entirely desire his conversion. (Ezek 18:32).

It is necessary to have a broken heart. Who is God? And
who are we? God is the Almighty Creator of heaven and
earth; He is the awful and righteous Judge. And we? We
are weak and insignificant mortals. All people, even the
greatest people, are less than dust before God, and we can
never imagine how disgusting to God is any sin and how
any transgression offends Him.

And we, insignificant and weak, we mortals endlessly ben-
efited by our God, dare to offend Him—the All-Good One?
Oh! This is so horrible! We are such debtors before God,
such transgressors, that not only should we not dare to call
ourselves His children, but are not even worthy of being
His lowliest servants.

Therefore, picturing all this, you see what contriteness,
what lamentation it is necessary to have then, when we want
to purge ourselves of sins. And such a feeling must be had
not only before confession and during confession, but also
after confession. And even more important, do you want to
offer a sacrifice to God such as will be acceptable to Him?
Naturally we all gladly want this and as far as possible we
offer it. But what can we offer Him really acceptable? A
broken heart. A sacrifice unto God is a broken spirit; a heart
that is broken and humbled, here is an offering to God more
priceless than all offerings and oblations!

It is necessary to forgive all our enemies and offenders
all the harmful and offensive things they have done to us.
Forgiveness—what does it mean to forgive? To forgive means
never to avenge, neither secretly nor openly; never to recall
wrongs but rather to forget them and, above all, to love your
enemy as a friend, a brother, as a comrade; to protect his
honor and to treat him right-mindedly in all things. This
is what it means to forgive.

And who agrees that this is difficult? So, it is a hard mat-
ter to forgive wrongs, but he who can forgive wrongs is for
this reason great—truly great, both before God and before

man. Yes, it is a hard matter to forgive your enemies; but
it is necessary to forgive, otherwise God Himself will not
forgive. Jesus Christ said: If ye forgive men their trespasses,
your heavenly Father will forgive you also your trespasses. But
if ye forgive not men their trespasses, neither will your heavenly
Father forgive you yours. (Mt 6:14-15).

On the contrary to this, though you pray to God every
hour, though you have such faith that you can move moun-
tains, even though you give away all of your belongings to
the needy, and give your body to be burned, if you do not
practice forgiveness and do not wish to forgive your enemy,
then all is in vain; for in such circumstances neither prayer,
nor faith, nor charity, will save you; in short, nothing will
save you.

But if it is needful to forgive our enemies, so likewise it is
indispensable to ask also forgiveness of those people whom
we have offended. Thus, if you have offended anyone by
word, ask forgiveness of him, come and bow down at his
feet and say, “Forgive me.” Have you offended by deed?
Endeavor to expiate your guilt and offenses and recompense
his damage, then be certain that all of your sins, no matter
how heavy they be, will be forgiven you.

It is necessary to reveal your sins properly and without any
concealment. Some say, “For what reason should I reveal
my sins to Him Who knows all of our secrets?” Certainly
God knows all of our sins, but the Church, which has the
power from God to forgive and absolve sins, cannot know
them, and for this reason She cannot, without confession,
pronounce Her absolution.

Finally, it is necessary to set forth a firm intention to live
prudently in the future. If you want to be in the kingdom
of heaven, if you want God to forgive your sins—then stop
sinning! Only on this condition does the Church absolve
the penitent of his sins. And he who does not think at all
about correcting himself confesses in vain, labors in vain,
for even if the priest says, / forgive and absolve, the Holy
Spirit does not forgive and absolve him!

uring the time of one’s confession not only the person

who makes his confession is judged, but the confessor

as well. In the past, confessors were practical. They did not

judge on the basis of the seriousness of a transgression, but

rather on the intent. They did not concentrate so much

on the sins being confessed as on thinking of how to treat
the repentant person’s soul.

An Athonite Gerontikon

by Archimandrite Ioannikios (Kotsonis)
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AN ORTHODOX MOTHER’S VOICE

A spirit-filled letter by an Orthodox mother in light of the various
“bishopric innovations” among practically all of the US Orthodox
Jurisdictions that faithful are confronting as they attempt to maintain
any liturgical life in the midst of the Covid-19 ‘phenomenon.”
This letter was written in May 2020 and somehow escaped our
attentiveness. It is as valid today as it was back in May.

am an Orthodox mother. I have been Ortho-

dox for the last thirty years and my husband is
cradle Orthodox, born and raised in the OCA.
We have four children here, and one in Heaven.
In the last three months, I have not heard one bishop, or
directive from a bishop, speak about our children. Not one.
The ONLY reference to children has been that if they cannot
distance themselves properly, they will need to remain home.

I am deeply grieved by this and, quite frankly, angry and I
believe rightly so. My husband and I, like many other Ortho-
dox parents, have struggled and done the hard work, week
after week, year after year, for IS :
twelve years now, to take our
children to church and teach
them our Faith.

And with one virus, that
we are learning is not nearly
as deadly as it was reported
to be, they have pulled the
thread out of not only our
twelve years of work but
thousands of years of work
combined, by all Orthodox
parents, all diligently working
to pass on our precious and
unique faith to our children, as our parents and grandparents
did to us. This is all wrong.

I took my children with me to Church throughout the nine
months before they were born. I crossed my belly with the
sign of the cross because they could not do it for themselves.
They were with me as I stood in the choir while I sang.
Through me, they heard the prayers and they partook of
communion until they were born and then baptized in a
Church full of the faithful, surrounded by love.

After they were born, I stopped singing in the choir to
tend to them. When they were antsy or tired, I walked with
them around the church as they kissed icons on the walls.
The ones they could not reach, I had them kiss their hand
and reach up high to put their kisses on the icons above.
When they were old enough, they would toddle up to the
tall icon stands, and although they could not reach the
icons above, they kissed the wooden cross, at their level,
the one their father built with his own hands before they
were even born.

I still watch children do this because they instinctively rec-
ognize the things which represent God and they recognize
them devoid of fear.

In the years that followed, week after week, our family would
stop what we were doing on Saturday’s to prepare for Vespers.
We took them to venerate the icons every single time. We
took them to communion every single time.

We got up early on Sunday after Sunday after Sunday, with
not one, not two, not three, but four children. We got them
dressed in their church clothes, drove them to Church and
persevered through the services, walking in and out of the
church with them, lunging at them to stop them from running
into the Altar, taking them to the potty, shushing them dur-
ing the gospel, and teaching them they are not to speak when
Father is speaking. Godparents held them, without fear, also
taking them around to kiss the icons to give me a break. I
missed hundreds of sermons walking outside with a tired tod-
dler and I did this week after week after week.

We also took them to communion week after week, year after
year. Patiently, consistently,
faithfully, because that is how
| you pass our Faith onto our

next generation. They are
% learning from us! They are
learning from all that they
see and all that they do, more
than what they hear, for years.

Parents do not do this be-
cause it is easy. No parent does
this for “fun” or for show. It’s
too much work. It’s hard, re-
lentless, diligent work.

So, to have our bishops and
priests, across so many jurisdictions, establish every contradic-
tory protocol we can imagine is catastrophic.

They now want me to sign up to bring my children to
church, where all the adults are now wearing masks, which to
a child is very scary. They are required to sanitize their hands
upon arrival because they are looked upon as walking germ
factories where, God forbid, they should cough or sneeze.
Two of my children wear masks and two do not due to their
ages. None of them are permitted to kiss the icons or get a
hug from their godparents or grandparents or friends, who
perhaps are so scared by all this, might even retreat if my
children were to approach them.

Then, I take them to communion where the priest changes
spoons after they consume it, after dipping it into the Body
and Blood of Christ, which is the most purifying thing we
have access to in this world. As we leave the Church, speak-
ing to no one, I am left wondering if this is what I have to
show my children after twelve years of diligent work and
teaching.
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May God have mercy on all those making these devastat-
ing decisions. The damage they are doing to the faith of our
children is unmeasurable.

If I have “unreasonable faith” as one bishop described it to
me back in March, perhaps his grandparents and parents had
“unreasonable faith,” too, and perhaps #har is what lead him
to the priesthood and years of service in our church.

Why is having FAITH suddenly becoming so unreasonable?
And why are they scolding devout Orthodox, calling us overly
pious in a derogatory way, implying we have no care for our
fellow parishioners if we do not embrace their new directives?
If they believe this is the case, it is a flat out lie.

Opver the years, as a mother, I have missed countless liturgi-
cal services because my children were sick and had to remain
home. Now, we who are healthy and not afraid, are being
told we must forgo our practice of Faith to accommodate
people who are afraid. We are to alter our faith so they can
feel “safe.” My own faith, and the faith of my children, is
negotiable and dismissible. Yet I am the one scolded for
being unloving.

If those that fear the practice of our Faith want to partake,
our parishes should make accommodations for them so our
priests can minister to them where they are comfortable. But
they should not rewrite the Faith due to a passing virus. This
is not love. I do not know what this is, but it is not love.

It is wrong and I hope more parents and good priests and
faithful will speak up and stand up for our Orthodox children
and our Faith and fight for what we know to be pure and
true and right.

We will not take our children to any church where they
see adults in face masks, are not allowed to kiss icons, or see
different spoons used for communion. I have no explanation
for this to my children. None. This is not Orthodoxy. It is
not our Faith.

f we want to be totally released and freed from our
passions, we have to learn to cut off our will; and so,
with God’s help, we gradually progress until we reach
freedom from desire. For nothing does men so much
good as to cut off their own will. Indeed, man progress-
es from that more than by exercising any other virtue.
And as it is with a person who—following a road—gains
time by taking a shorter route when he finds it, so it is
with the person that follows the road of cutting out his
will; since, with the cutting of one’s own will, one reach-
es freedom from desires, and—having attained this—he

comes close to God in perfect dispassion.
St. Abba Dorotheos of Gaza

“WITHOUT THIS SUFFERING |

AM NOTHING”
Fr. George Calciu (+2006), from “Familia Ortodoxd” no. 11(70) /
2014, translated by NS.

y life here in Romania
has been full of events,
some better and some worse. |
do not accuse anyone; I blame
absolutely nobody because all of
these things were sent by God
to benefit my soul. Somebody
once asked me if my sufferings
in prison helped me in any way.
I answered, “It is not that they
helped me in some way, but I am
the product of these sufferings.”
If I do something, if I am something, if somebody sees
anything in me, know that it is due to suffering. Without
this suffering I am nothing! It is possible that, of all the
difficult questions any human may be asked, the one on
suffering is the most inexplicable. Why is suffering neces-
sary? I lived an experience of suffering which enriched my
soul, and I believe that suffering was and is necessary for
me. But it is very difficult to accept it.

When I was in prison, we were asking each other, all of
us brothers, “Why are we suffering? Why us? Out of all
the millions of Romanians, why were we chosen to suffer?
Where is the sense in it all?” And God did not reveal any
of His intentions to us. We cried out to Him every day to
decrease our sufferings, but it seemed that He loaded us
with more instead. Ever since I was released from prison I
have carried with me this sign of pain which seems to have
marked my entire life.

After my second imprisonment, I left for the West, I trav-
eled throughout all the countries of Europe, and I went to
America to speak about what happened in Romania. My
intention was this: I cannot keep silent for as long as there
exists in Romania suffering, injustice, communism, and
the destruction of churches and of the human personality.
During my pilgrimage I arrived at a Catholic monastery
and slept in the monastery library. There I found, among so
many books, a small booklet containing Christian maxims.
I opened it by chance to a page where I saw words of Paul
Claudel, a famous French writer. He said this: “God did
not come into the world to eradicate suffering; He did not
come even to explain it. God came into the world to fill
human suffering with His presence.” Did you hear that? To
fill human suffering with His presence! Then I understood
that during the moments in which we were crying, or when
we were revolting, or when we were shouting, “Lord, what
are You doing with us?!”, He was in us more than in all the
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others, even with all of our sins and weaknesses. He filled

our suffering with His presence. Then I understood exactly

the deep meaning of this suffering: God is present in us!
“Thus God Dwells In Us”

Your relationship with God—if you feel that God has an-
swered you—is a special bond which cannot be explained.
However if I tried to define faith, prayer, and the mercy of
God, I would be using words of human reasoning which have
nothing to do with God Who is above all reasoning. God
is outside of the world—He is only found in love. I cannot
explain all of these things to you because they cannot be ex-
plained. They form part of a mystical relationship of man with
God, which someone may feel or may not feel, may practice
or may not practice. There is no middle way.

It is not possible to speak today with God, tomorrow to curse
Him, the next day to praise Him, and so on. You need to have
a direct line in your relationship with God: a line of faith,
of your nothingness before God, and of understanding that
you are nothing before God because of your sinfulness, not
because God did not create you pure. God created you pure,
but you have defiled yourself with sins, you have wallowed
in all sorts of filth, and you have damaged your heart, soul,
and mind. Your mind works against the good, your heart has
grown cold towards God, and it no longer loves anyone—you
are hardened. All of these things change your relationship with
God; they wear it out and break it.

We need to repair this bond through love, striving, and
prayer. Let us have love for God and for our neighbor be-
cause it is not possible for someone to say that he loves
God, Whom he has not seen, and not to love his neighbor
whom he has seen (cf. 1 Jn 4:20). It is impossible to love
God and not our neighbor. Our relationship with God has
one end in our heart and one end in His hand. Through this
relationship of faith, love, and good works, we enter into
the will of God, and God abides in us. It is, as I have said,
difficult to explain. Only those who have faith, who have
striven on the road of life to at least do some good, little-
by-little, and to strengthen themselves in faith, they are the
one who have established this relationship. However, such
a relationship is not permanent. It may be broken through
our sins; nevertheless, a spiritual channel always remains
through which we can speak with God.

I remember when I was little: there were eleven of us children
and times were difficult. My mother would pray to God just
as | am speaking with you. She would complain that one of
the children became sick, the cow did not produce any milk
or it did not have babies, the chicken did not lay eggs . . . She
would tell everything to God as if she was in a direct relation-
ship with Him. And know that God answered her. Mama knew
that God is with us, and she spoke to Him as we speak to each
other, as friends. You tell your pain to your brother or friend,
even to the finest detail. God knows about it, but we are still

obligated to tell it to Him and to give Him praise. I want you
to understand that it is possible to have a familiar relationship
with God, as between son and father or as between friends,
more or less. This type of relationship is what God requests of
us. In silence, in simplicity, and in humility we can establish
this relationship with God, so that we will have somewhere to
turn to when we are in trouble and when no one else receives
us. When everybody abandons us, when our life seems to be
lost, God remains there and still opens His arms and receives
us. This is an extraordinary mystery.

This I say to you: try to pray! Try to speak with God
unceasingly!

St. John Chrysostom writes thusly against those who, in
church create a disturbance in church and who depart
from church before the completion of the Divine Liturgical
Service of God. “Some do not approach Holy Communion
with trembling but with commotion, shoving one another,
burning with anger, hollering, scolding, pushing their neigh-
bor, full of disturbance. About this, I have often spoken and
will not cease to speak about this. Do you not see the order
of behavior at the pagan Olympic games when the Arranger
passes through the arena with a wreath on bis head, dressed in
a lengthy garment, holding a staff in his hand and the Crier
declares that there be silence and order? Is it not obscene that
there, where the devil reigns there is such silence, and here
where Christ invites us to Himself there is such an uproar?
At the arena, silence: and in church, uproar! On the sea,
calm and in the harbor, tempest! When you are invited to a
meal, you must not leave before the others, even though you
are satisfied before the others, and here while the awesome
mystery of Christ is being celebrated, while the priestly func-
tions are still continuing, you leave in the middle of it and
exit? How can this be forgiven? How can this be justified?
Judas, after receiving Communion at the Mystical Supper that
[final night, departed quickly while the others remained at the
table. Behold, whose example do they follow who hurry to
depart before the final thanksgiving?

By St. Bishop Nikolai of Zhicha
Homily on the Feast of the Theophany
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THE PARABLE OF THE GOOD
SAMARITAN: THE DIFFERENCE
BETWEEN THE NOUS AND THE
INTELLECT

By Hieromonk Alexios (Trader) of Karakallow Monastery, Mount
Athos.

f we reflect upon the Parable of the Good Samaritan care-

fully, we will find that it has much more to offer us than
merely an admonition to help our neighbors, whoever they
may be. Among the myriad of theological and spiritual truths
contained in this gem of the Gospel and summary of the di-
vine economy, we see an example of two approaches to life and
two sources for thoughts represented by the two figures who
stand in such stark contrast to one another: the lawyer and
the good Samaritan. Let us posit for purposes of this article
that the lawyer represents those who approach religious issues
from a merely rational, intellectual perspective, while the
Good Samaritan represents
those who approach faith and §
the spiritual life through that *
highest part of the soul that is
in touch with God, the noetic
faculty or the spiritual heart.
Let us look at the Gospel for |
a moment and see where each
approach leads.

The Gospel tells us that 2 [y
certain lawyer stood up, and | &
tempted him, saying, Master, * : :
what shall I do to inberit eternal life? It is interesting that
the Gospel relates that the lawyer posed the question in
order to tempt Jesus—implying the lawyer knew full well
the answer to the question. He posed the question in order
to demonstrate his education, his erudition, and his knowl-
edge of the law. In the safe world of his own abstractions,
the lawyer always won. And yet Christ did not allow the
lawyer to remain with a hollow, easy victory by his smug
recitation of the law to love the Lord thy God with all thy
heart, and with all thy soul, and with all thy strength, and
with all thy mind; and thy neighbor as thyself. Jesus called
him out of the ivory tower of his mind and into life, telling
him, this do and live. Out of his comfort zone and desiring
to protect himself, the lawyer then asks who is my neighbor?
The Lord then poses a parable to the lawyer in which he
introduces the Samaritan, an outcast, to the lawyer and
relates to him that everyone is his neighbor. And among
the many things, Christ taught the lawyer in the teaching
that the way to spiritual perfection is not by memorization,
careful reasoning, or a quick wit, but by another kind of
sensitivity within the human soul.

How different was the Samaritan! He neither spent time
reasoning, nor questioning, but acted without hesitation. The
Gospel relates, and when he saw him, he had compassion on
him. He did not think, he did not calculate, but instead he
saw, he sensed, and he knew. It was not a matter of concep-
tion, but perception. There were no aligning of syllogisms
and arguments. There were no speculations about religious
issues, selfish concerns, or even human rights. Rather, from an
awareness of God’s presence in his own heart, the Samaritan
was aware of the divine presence in another wounded human
being. There was no need for him to refer to the Law or the
Prophets, for the Spirit of God that inspired the Law and the
Prophets inspired the Samaritan, so that he noetically grasped
what was presented to him and acted. In the Gospel, it is quite
clear that this Samaritan chose the better part.

There is a place for reasoning and careful thought in human
life and human endeavors, but in the spiritual life, there is a
time when such reasoning needs to be left behind, for the sake
of something higher that can give sure direction, unfailing
hope, and love unashamed.
All too often our Western
culture bids us for rational
proofs for the existence of
God or the basis for prayer
and the spiritual life. Yet, this
web of rationalizations causes
| us to be trapped by our own
| automatic thoughts, our pas-
% sions, and our desires to con-

D\ 4 & trol and manipulate our lives
A BTS20 and the lives of others. The
nous or spiritual heart has no such pre-occupations, for it is
only concerned with being in contact with God in the present
moment through the stillness in which God abides if we are
humble and repentant. The Samaritan, just because he was
a Samaritan, had no social, political or economic status, yet
he recognized an opportunity to encounter God in helping a
fellow human being. His movements were simple without any
unnecessary calculations or deliberations. These are character-
istics of someone whose nous or spiritual heart is in control of
life. As Elder Sophrony would point out, his head was deeply
rooted in his heart, where it should be.

f we wish our salvation, we will find it only in repentance

and in our return to God, from whom we departed. If we
truly repent, like the Ninevites, we will also be saved, if we
do not repent, we will be sent to perdition.

Elder Philotheos Zervakos (+1980)
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TIMELY REFLECTIONS

From “Against False Union,” by Dr. Alexander Kalomiros (Seattle,
WA: St. Nectarios Press, 1990 [1967]), pp. 53-56. Translated from
the Greek by Mr. George Gabriel.

Pseudo-Bishops
It is imperative that Christians realize that the Church has
sacramental and not administrative foundations; then they
will not suffer that which has happened to the westerners
who followed the pope in his errors because they thought
that if they did not follow him, they would automatically be
outside the Church.

Today the various patriarchates and archdioceses undergo
great pressures from political powers which seek to direct the
Orthodox according to their own interests. It is known that
the Patriarchate of Moscow accepts the influence of Soviet
politics. But the Patriarchate of Constantinople also accepts
the influence of American politics. It was under this influ-
ence that the contact of the Ecumenical Patriarchate with the
similarly American-influenced, Protestant, World Council
of Churches was brought about, and its servile disposition
toward the pope started to take on dangerous dimensions and
even to exert over-bearing pressure upon the other Orthodox
churches.

America thinks that it will strengthen the western faction
against communism if, with these artificial conciliations, it
unifies its spiritual forces. But in this way the Church becomes
a toy of the political powers of the world, with unforeseeable
consequences for Orthodoxy.

Are the Orthodox people obliged to follow such a servile
patriarchate forever? The fact that this patriarchate for centuries
held the primacy of importance and honor in the Christian
world cannot justify those who will follow it to a unifying
capitulation with heresy. Rome also once had the primacy of
importance and honor in the Christian world, but that did
not oblige Christians to follow it on the road of heresy. The
communion with and respect for one church on the part of
the other churches remains and continues only as long as that
church remains in the Church, that is, as long as it lives and
proceeds in spirit and truth. When a patriarchate ceases to be a
church, admitting communion with heretics, then its recogni-
tion on the part of the other churches ceases also.

The Orthodox people must become conscious of the fact
that they owe no obedience to a bishop, no matter how high
a title he holds, when that bishop ceases being Orthodox and
openly follows heretics with pretenses of union “on equal
terms.” On the contrary, they are obliged to depart from
him and confess their Faith, because a bishop, even if he be
patriarch or pope, ceases from being a bishop the moment he
ceases being Orthodox. The bishop is a consecrated person,
and even if he is openly sinful, respect and honor is due him
until synodically censured. But if he becomes openly heretical

or is in communion with heretics, then the Christians should
not await any synodical decision, but should draw away from
him immediately.

Here is what the canons of the Church say on this: So thar
if any presbyter or bishop or metropolitan dares to secede
from communion with his own patriarch and does not
mention his name as is ordered and appointed in the di-
vine mystagogy, but before a synodical arraignment and
his [the patriarch’s] full condemnation, he creates a schism,
the Holy Synod has decreed that this person be alienated
from every priestly function, if only he be proven to have
transgressed in this. These rules, therefore, have been sealed
and ordered concerning those who on the pretext of some
accusations against their own presidents stand apart, cre-
ating a schism and severing the unity of the Church. But
as for those who on account of some heresy condemned by
Holy Synods or Fathers sever themselves from communion
with their president, that is, because he publicly preaches
heresy and with bared head reaches it in the Church, such
persons as these not only are not subject to canonical penalty
for walling themselves off from communion with the so-
called bishop before synodical clarification, but they shall
be deemed worthy of due honor among the Orthodox. For
not bishops, but false bishops and false teachers have they
condemned, and they have not fragmented the Church’s
unity with schism, but from schisms and divisions have
they earnestly sought to deliver the Church. (Canon XV of
the so-called First and Second Council).

At the End of Time
he world and the devil are leading the Church to such
frightening trials that the day might come when all the
bishops of the land will enter into communion with the her-
etics. What will the faithful do then? What will the few do
who have the heroism not to follow the masses, not to follow
their kin, their neighbors, and their fellow citizens?

All the faithful will have to understand that the Church is
not there where it appears to be. Liturgies will continue to
be performed and the churches will be filled with people, but
the Church will have no relation with those churches or those
clergy and those faithful. The Church is where the truth is.
The faithful are those who continue Orthodoxy, that work of
the Holy Spirit. The real priests are those who think, live, and
teach as the Fathers and the Saints of the Church did, or at least
do not reject them in their teaching. Where that continuity
of thought and life does not exist, it is a deception to speak of
the Church, even if all the outward marks speak of it.

There will always be found a canonical priest, ordained by
a canonical bishop, who will follow the Tradition. Around
such priests will gather the small groups of the faithful who
will remain until the last days. Each one of these small groups
will be a local catholic Church of God. The faithful will ind
in them the entire fullness of the grace of God. They will
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have no need of administrative or other ties, for the com-
munion that will exist among them will be the most perfect
there can be. It will be communion in the Body and Blood
of Christ, communion in the Holy Spirit. The golden links
of the unalterable Orthodox Tradition will connect those
churches among themselves as well as with the churches of
the past, with the Church triumphant of heaven. In these
small groups the One, Holy, Catholic, and Apostolic Church
will be preserved intact.

Of course, it is wonderful that order and coordination should
exist in the outward functionings of the various churches, and
that the less important churches should receive their direction
and guidance from the more important churches, the way
it is now between dioceses, metropolises, archdioceses, and
patriarchates. But in the last days, such outward relations
and contacts will be impossible most of the time. There will
be such confusion in the world that one church will not be
able to be certain of the orthodoxy of another because of
the multitude of false prophets who will fill the world and
who will be saying, Here is Christ, and There is Christ. There
might even be misunderstandings among the really Orthodox
churches because of the confusion of tongues which exists
in the contemporary Babel. But none of that will sever the
essential unity of the Church.

A contemporary example of that condition is presented by
the Russians of the dispersion who have been divided into
three opposing factions. One group wishes to belong to the
Patriarchate of Moscow. Another, in order to be free from
Soviet political influence, belongs to the Patriarchate of Con-
stantinople and is influenced by pro-Papal politics. The third
and most down-to-earth group, the Russian Synod Abroad,
remains independent. And the three groups, at least up to
the present, are Orthodox with full essential communion
among them. Formal intercommunion and external contacts,
however, they do not have, and this because they have been
lost in the web of legalistic concepts and debates about which
patriarchate should govern them.

Such a mentality is wrong in its very basis since there is no
essential need for dependence on a patriarchate, particularly
at a time when immense distance and frontiers of nations
separate them from these patriarchates. Nothing impedes
an Orthodox church in Paris, for example, from being in
essential communion with the Patriarchate of Moscow or
with the Church of Constantinople, even though it has no
jurisdictional dependence upon them. The notion that the
interruption of jurisdictional dependence of a local church
from a patriarchate cuts this church off from the Orthodox
Church is not Orthodox but papal. Besides, even the existence
of jurisdictional dependence of churches upon one patriarch
is of papal inspiration.

An Orthodox patriarch is a president, a coordinator of ef-
forts, an adviser of great importance, but he is not a despot,

not a sovereign. He can do nothing beyond the bounds of
his diocese without the agreement of all the other bishops
(Apostolic Canons).

It is possible, then, in the last days when the various churches
and religions will have been united and will appear as a single
whole, that the genuine Orthodox Church will appear disin-
tegrated, fragmented into small, scattered, sparse parishes, so
that it is even possible that one will suspect the other from
lack of confidence, just as soldiers suspect each other when
it is learned that the enemy is wearing the same uniform.

In the last days all will claim to be Orthodox Christians, and
that Orthodoxy is as they understand it to be. But in spite of
all this, those who have a pure heart and a mind enlightened
by divine grace will recognize the Orthodox Church despite
the apparent divisions and utter lack of external splendor.
They will gather around the true priests, and they will be-
come the pillars of the Church. Let the people of the world
do whatever they will. Let there be ecumenical conferences;
let the churches be united; let Christianity be adulterated; let
the Tradition and life be changed; let the religions be united.
The Church of Christ will remain unaltered, as Chrysostom
says, because if even one of her pillars remains standing, the
Church will not fall. Nothing is stronger than the Church. She
is higher than the heavens and broader than the earth. She never
grows old; she always flourishes.

A pillar of the Church is every true believer who adheres
to the Tradition of the Fathers in spite of all the frightful
currents of the world which attempt to pull him away. Such
pillars will exist until the end of the world, whatever might
happen. Besides, when these things come to pass, the coming
of the Lord will not be far off. That state of affairs will be the
most fearful sign that His coming is approaching. Precisely
then will the end come.

he state of our Church here (i.e., in the U.S.) is almost
that of a dead man’s last breath... A good and austere
monastic life is the only thing that can show us the way out
of this miserable state of Orthodoxy in America. If it is un-
dertaken by monks of the Holy Mountain, we shall have the
typikon of the Holy Mountain—with vigil services and so on.
And they will be a strong missionary center, which will invade
Satan’s kingdom, and cleanse the atmosphere of the demons
with incense and spiritual vigilance... So here, where for so
many years Satan has ruled unopposed, he must be fought.
Fr. John Romanides of blessed memory
[He wrote this over 5o years ago! This entire quote is
Jfrom over 5o years ago)
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ON VENERATION OF ICONS AND
SANTA CLAUS

By Hierodeacon Makarios.

t's been snowing heavily since noon in Gardner; the roads

were in terrible condition. Tired, physically and mentally (8
hours of teaching), I hardly could see the man at the roadside
behind the pile of snow. I stopped; he was going to Heywood
Hospital. Not far, but at such speed would take a while.

I turned the heat on full blast, and the man leaned forward, to-
wards the flow of hot air. He looked neither young nor healthy.
I wonder how long he'd been waiting for a ride.

“Are you Catholic?” he asked as he was looking at a tiny icon
on the dashboard.

I was totally disinclined to a serious road conversation.

“No,” I said simply, “I am Orthodox,” although many Or-
thodox would say “Yes, Catholic, but not Roman-Catholic,”
which is quite accurate.

Then he started his story. It was a long and complicated one,
about his relatives of different persuasion, what they would
say, and how they would do something totally different, and
how it all ended in nothing. I nodded and said “Yea,” “Sure,”
“Unbelievable” at the right moments, but then the story came
to the end, and it was clearly my turn to speak. I had no clue
what to say, pretending to be fully involved in pushing through
the piles of snow around the hospitals” entrance.

Finally I turned off the ignition. He was silent. I looked at
the icon.

“Do you know Santa Claus?” I asked.

“Sure,” he replied.

“No, not that clown who works for retail sales; the real one!”

“What do you mean, ‘real’?”

“Yes, the real one. The one on this icon.”

“Is this Santa Claus???”

“Yes. St. Nicholas, Sanctus Nicolaus, became Santa Claus.
He was a bishop in a small town, in what is now land that is
occupied by Turkey; he lived over fifteen hundred years ago.
Never made a big deal of himself. But his secret kindness and
generosity made him famous all over Christian Europe, and
his name became linked with the charity to the poor and gift
giving. However, when it was about the defense of the Christian
faith against imposters and ‘reformers’ of all sorts, he was totally
different. Through the efforts and struggle of people like him,
today we have the true, in-corrupt faith of Christ. That’s why
we remember them and stay in communion with them, like a
good family does.”

The man was looking at the icon. I turned the dome light on.

“May I look at it?” he asked hesitantly.

I took the icon off the dashboard.

“Take it,” I said, “It’s your gift, for Christmas.”

He nodded thankfully, said good-bye and opened the door.
It was dark outside, but I noticed him touching the icon with
his lips before hiding it in the pocket.



